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PREFATORY    REMARKS. 


HE  purpofe  which  the  author  has  had  in  view  in  this  work  is 
(acting  in  the  fpirit  of  the  "  Ancient  and  Godly  Fathers,"  the 
laft  of  whom  was  S.  Bernard),  to  difcover,  fet  forth,  and  fix 
fuch  a  correct:  and  reverential  ftandard  of  Ritual  and  Ceremo- 
nial in  Public  Worfhip  and  in  the  Celebration  of  the  Holy 
Eucharift,  as  fhall  ferve  for  a  pattern  to  thofe  who  are  now 
labouring  to  reftore  to  the  Services  of  the  Church  fomewhat  of  their  priftine 
dignity,  beauty,  propriety,  folemnity,  fignificance,  and  devoutnefs. 

Ecclefiaftical  Architecture,  as  all  muft  acknowledge,  culminated,  attaining 
its  higheft  excellence,  in  the  thirteenth  and  fourteenth  centuries  of  our  era,  and 
it  has  happily  become  an  accepted  duty,  an  incontrovertible  axiom  with  the 
great  majority  of  well-informed  Englifhmen,  that  their  Churches  ought  to  be 
built  or  reftored  after  the  models  which  that  age  has  furnifhed. 

The  reafons  for  this  conclufion  are  obvious.  Not  only  are  the  forms  of 
conftruction  then  adopted  by  our  ancestors  abftractedly  of  furpafling  elegance 
and  moft  agreeable  to  the  eye,  but  to  every  eonfiderate  obferver  they  are  alfo 
eminently  adapted  for  duly  fetting  forth  the  paramount  dignity  and  import- 
ance of  Divine  Worfhip  in  general,  the  higheft  duty  and  privilege  of  man, 
and  for  the  honourable  Celebration  of  the  Great  Myftery  of  our  Religion,  the 
Holy  Eucharift  in  particular ;  moreover,  for  imprefling  upon  the  minds  and 
hearts  of  all  the  grandeur  and  fublimity  of  the  Catholic  Faith. 

If,  then,  the  mediaeval  Church  builders  with  their  exquifite  and  elevated 
tafte,  emanating  as  it  did  from  a  comprehenfive  and  fpiritualized  intellect, 
fucceeded  in  reprefenting,  exprefling,  and  embodying  thefe  objects  and  fenti- 
ments  in  their  imperiftiable  material  works,  it  was  alfo  to  be  expected  that 
the  Clergy  and  Laity  of  thofe  Ages  of  Faith,  for  whom  thefe  noble  edifices 
were  reared,  would  alfo  in  the  order  and  method  of  their  Liturgies  and  Sacra- 
mental Ordinances,  realize  and  fhow  forth  in  act  a  like  fpiritualized  beauty, 
fplendour,  fignificance,  and  reverence  in  their  devotions,  as  well  as  exprefs 
vividly  thereby  the  unfpeakable  importance  of  the  fame  Eternal  Verities  of 
the  Faith. 

And  fuch  is  the  undoubted  fact.  It  is  hiftorically  certain  that  at  no 
period  during  the  exiftence  of  the  Church  of  Chrift  was  Divine  Worfhip  and 
the  Celebration  of  the  Sacraments  conducted  with  fuch  impreftive  earneftnefs, 
reverence,  decorum,  and  refined  fplendour  as  between  the  years  of  our  Lord 
1 200  and  1400.  The  magnificence  and  variety  of  the  material  Temple  was 
illuftrated  and  correfponded  to  by  equally  noble  and  varying  forms  of  devo- 
tion and  ceremonial,  which  engaged  the  fenfes  as  well  as  the  mind  and  the 
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affections  in  the  Service  of  God ;  and  reprefented  in  lively  ad  the  great 
Chriftian  truths  which  the  intellect  had  theoretically  received. 

This,  therefore,  is  the  epoch  to  which  the  author  would  refer  for  im- 
proving, enlivening,  and  dignifying  the  comparatively  meagre,  monotonous, 
unfuggeftive,  unlovely  barenefs  of  the  prefent  Anglican  Offices,  as  well  as  for 
making  good  and  fupplying  their  un-Catholic  omiffions  and  neglects.  And  it 
is  well  to  be  remembered,  that  in  all  that  is  here  propounded  there  is  fcarcely 
a  fingle  Ceremony  or  Ritual  Obfervance,  or  any  inftance  of  Church  ornament 
or  embellifhment  which  may  not  be  referred  for  its  warrant  and  precedent  to 
the  patterns  given  in  Holy  Scripture  itfelf  for  our  inftruction,  admonition,  and 
example,  confirmed  as  they  are,  with  but  fmall  differences,  by  the  univerfal 
cuftom  of  the  Catholic  Church. 

In  the  fifteenth  and  fixteenth  centuries  the  excellence  of  Ecclefiaftical 
Architecture  and  Ceremonial,  gorgeous  though  they  continued  to  be,  alike 
declined,  till  in  the  feventeenth  and  eighteenth  both  became  utterly  degraded. 
It  is  in  order  to  elevate  the  latter,  purified  and  diverted  of  fuperfluous  and 
tawdry  additions,  to  its  former  propriety  and  dignity  that  this  work  has  been 
undertaken. 

Two  matters  may  finally  require  fome  explanation. 

One  of  thefe  is  the  frequent  reference  herein  made  to  ancient  Norman 
and  French  MSS.  and  other  fuch  authorities.  It  is  to  be  remembered  that 
S.  Auguftine,  the  converter  of  the  Englifh,  was  confecrated  in  Gaul,  and 
doubtlefs  introduced  or  permitted  the  pra&ice  of  many  Gallican  ufages  in 
this  country ;  that  Edward  the  Confeflbr  had  conftant  communication  with 
the  oppofite  continent  on  thefe  matters ;  that  after  the  Conqueft,  England 
and  Normandy  became,  and  for  many  centuries  with  other  parts  of  France 
continued  to  be,  one  nation ;  and  that  in  confequence  S.  Ofmund  and  others 
of  the  principal  Clergy  and  heads  of  the  Church  were  either  Normans  or 
French ;  and  fo  would  naturally  follow  their  own  cuftoms  and  ufages  in  this 
country.  It  is  to  be  noted,  however,  that  therein  they  differed  but  very 
flightly  from  their  predeceffbrs. 

A  fecond  circumftance  is  that  authorities  are  here  frequently  adduced  both 
from  the  centuries  preceding  the  thirteenth  and  from  thofe  which  follow  the 
fourteenth  century.  Here,  again,  it  muff  be  remembered  that  if  a  particular 
ufage  or  cuftom  be  noted  as  habitual  in  a  preceding  century,  the  inference  is 
that  it  continues  fuch,  until  an  alteration  be  detected  or  expreffly  ftated.  So 
alfo  if  any  fuch  cuftom  or  pra&ice  be  found  to  be  ufual  in  a  fubfequent  cen- 
tury it  muft  be  prefumed  to  have  exifted  in  the  preceding  century  alfo,  unlefs 
the  period  of  the  novel  introduction  of  the  fame  be  plainly  apparent. 

N.B.— As  accuracy  in  the  matters  here  treated  of  is  efpecially  defirable, 
the  reader  in  mveftigating  any  point  is  requefted  to  refer  to  the  "Addenda 
et  Corrigenda  "  before  finally  determining  it. 


ADDENDA   ET   CORRIGENDA. 


HE  author  has  to  apologize  for  feveral  errors  and  omiffions  in  numerals  and 
letters  in  printing,  for  much  falfe  and  fuperfluous  punctuation,  and  fome 
repetitions  and  inaccuracies  in,  or  incompletenefs  of,  ftatement  or  detail. 

Inter  alia : — 
P.  4,  Lines   I   and   2,  after  the  word  "  that "  infert  "  Te  Deum "  and 
dele  "  Apoftles'  and  Nicene." 

P.  4,  Line  9,  before  "Double"  infert  "Principal."  Line  10,  before 
"  Eafter "  infert  "  from  Maundy  Thurfday  during."  Line  4  from  bottom,  for  "  Lampes  " 
read  "  Lampefiers." 

P.  8,  Line  4  from  bottom,  for  "  taper  bearers  "  read  "  Cerofers." 

P.  34,  Line  5  from  bottom,  for  "  lib.  ii."  read  "  Taf.  11." 

P.  38,  Line  13,  for  "  1278"  read  "  1268." 

P.  53,  Line  3,  for  "Stole"  read  "  Etole." 

P.  58,  Line  7,  for  "  cxlviii."  read  "  cxlvii." 

P.  77,  Line  1 3  from  bottom,  make  the  fame  correftion. 

P.  79,  Line  7  from  bottom,  after  "  two  "  infert  "  or  by  three."  Line  2  from  bottom,  after 
"  Second  Clafs  "  infert  "  Simples  of  the  Third  Clafs." 

P.  80,  Line  4  from  bottom,  for  "  Two  "  read  "  Three." 

Ibid.  Inftead  of  "  The  firft  with  two  Rulers  called  Hebdomadaries  as  on  Sundays.  The 
Second  were  treated  as  Ferials,  &c,"  read  "  The  Firft  wherein  the  Invitatory  was  fung  by 
three  and  with  two  Rulers  ;  the  Second  wherein  the  Invitatory  is  fung  by  two ;  both  on 
the  footing  of  Sundays.  The  Third  Clafs  wherein  the  Invitatory  is  fingle  are  treated  as 
Ferials." 

Ibid.  Laft  Line,  after  "  had  "  infert  "  continuous." 

P.  81,  Line  12,  after  "  Lent"  infert  "  S.  Mark's  Day,  if  it  fall  on  a  Ferial." 

P.  84,  Line  6,  for  "  were  "  read  "  are." 

P.  85,  Line  19,  after  "Sunday"  infert  "  before  the  Afcenfion  and  the  Sunday." 

Ibid.  Line  23,  after  "  fame  "  add  "  but  a  Simple  Feaft  of  the  two  firft  clafles  is  deferred." 

Ibid.  Line  17  from  bottom,  after  "  Sunday"  infert  "and  between  the  Oftave  of  Eafter 
and  the  Sunday  before  the  Afcenfion." 

P.  86,  Line  19  from  bottom,  after  "Ferials"  add  "in  Advent;  thefe  laft  were  fo  far 
privileged  that  a  Memorial  was  always  made  of  them,  but  they  did  not  fuperfede  Comme- 
morations." 

P.  87,  Line  2  from  bottom,  after  "Afcenfion"  infert  "  Pentecoft  and  Trinity  Sunday." 
After  "  Affumption  "  infert  "  the  Annunciation  and  Nativity  of  the  Virgin." 

Ibid.  Laft  Line,  after  "  Church  "  infert  "  the  Feafts  of  Relics,  of  the  Place,  and  of  All 
Saints."     (See  p.  392.) 

P.  108,  Line  17  from  bottom,  for  "  the  perfecution  of"  read  "his  perfecution  by." 

P.  118,  Line  2  from  bottom,  for  "  fhould  always  be  "  read  "  was  ufually." 

P.  1 26,  Line  4,  for  "  fifteen  days  "  read  "  Firft  and  third  and  fifth  week  up  to  Chriftmas." 

Ibid.  Line  5,  for  "  laft  fifteen  "  read  "  fecond  and  fourth  weeks." 

P.  138,  Line  3,  for  "were"  read  "fhould  be." 

Ibid.  Line  8  from  bottom,  for  "  turned  "  read  "  fhould  turn,"  and  for  "  continued  "  read 
"  continue."     Next  line,  7,  for  "  was  "  read  "  is,"  and  for  "  fate  "  read  "  fhould  fit." 

P.  1 86,  Line  1 2  from  bottom,  dele  "  all." 

P.  201,  Line  8,  for  "part  iv."  read  "  Appendix  III." 
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P.  207,  Line  23,  for  "  When  Ifrael  went  forth  "  read  "  In  the  going  forth  of  Ifrael." 

pl  2 1 3'  Line  20  from  bottom,  after  "  Advent "  infert  "  but  not  afterwards  until  the  Oftave 
of  Eafter  following." 

Ibid.  Line  14,  after  "Proceffion"  add  "fimilarly  veiled." 

P.  252,  Line  6,  for  "  Apollinaris  Nuovo"  read  "  S.  Vitalis,"  and  for  "  575  "  read  "  546," 
and  for  "570 "read  "540." 

P.  264,  Line  5  from  bottom,  after  "  the  "  infert  "  world." 

P.  269,  Line  12  from  bottom,  for  "with  carpet,  filk"  read  "  with  a  carpet  of  filk." 

P.  272,  Line  5,  after  "  variations  "  infert  "  found  likewife  in  that  of  Bangor." 

Ibid.  Line  1 2,  dele  "  (it  is  not  found  elfewhere)." 

P.  363,  Line  6  from  bottom,  dele  the  words  "  Choir  Acolytes  and." 

P.  365,  Lines  14  and  15,  dele  the  points  after  "hand,"  "difciples"  and  "  faying." 

P.  393,  Line  22,  for  "  ix."  read  "  11."  and  for  "  11."  read  "  ix." 

Throughout  the  work  dele  all  points  before  inverted  commas. 

Dele  the  capital  "  A  "  in  "  Ancient,"  and  infert  a  common  "  a." 

The  reference  to  Volumes  or  Parts  mould  always  be  in  Roman  Capitals  and  Numerals. 
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DIVINE    WORSHIP,    ETC. 


CHAPTER  I. 

STRUCTURAL   AND   OTHER    REQUISITES    FOR 
DIVINE  WORSHIP  ACCORDING  TO  THE 
.  ANCIENT  ENGLISH  USES. 


N  order  that  the  following  form  of  Ritual  Service  may  be 
properly  and  fully  carried  out,  a  certain  method  in  ftructure 
and  interior  arrangement  mould  exift  in  the  Churches  in  which 
it  is  to  be  obferved,  according  to  the  practice  of  the  twelfth, 
thirteenth,  and  fourteenth  centuries. 


I. — Orientation. 

In  the  firft  place,  the  Church  mould  Orientate,  that  is,  mould  be  built 
from  Weft  to  Eaft,  the  entrances  into  the  Nave  and  to  the  lateral  aides  (if 
any)  being  at  the  Weft  end ;  with  fupplementary  Doors  and  Porches  North- 
ward and  Southward,  ufually  near  the  Weftward  extremities  of  the  aides. 

In  Anglo-Saxon  times  there  were  no  entrance  doors  Weft  or  North,  but 
the  Normans  introduced  both. 

The  Orientation  was  univerfal  in  Great  Britain  and  throughout  all 
France,  and  it  may  be  faid  in  Germany  and  Spain,  in  all  Churches  built 
before  the  beginning  of  the  fixteenth  century  ;  fo  alfo  in  North  Italy.  It  was 
fometimes  varied  and  even  reverfed  in  Rome  and  South  Italy,  where  the  Bafilicas 
were  ufed  as  Chriftian  Churches  ;  fo  alfo  in  the  South  of  Spain,  where  the 
Moorifh  ftyle  prevailed. 
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StKu£Hiral  and  other  Requifites  for  Divine  Worfhip 


II. — Font. 

A  Font  of  ftone,  or  if  that  cannot  be  had,  of  fome  other  very  fub- 
ftantial  material,  large  enough  for  immerfion,  elevated  on  three  fteps  at  leaft 
going  round  the  fame,  with  a  fmall  platform  for  the  Prieft  to  ftand  on  at 
the  Weft  fide,  mould  be  placed  oppofite  the  Weft  door,  between  the  North 
and  South  porches  in  the  Nave,  or  at  the  Weftern  extremity  of  the  South 
aifle  ;  but  this  arrangement  was  fometimes  varied  by  placing  it  at  the  end 
of  the  Northern  aifle,  or  in  the  Southern  tranfept,  and  occafionally  by  having 
a  feparate  Baptiftery.  There  mould  be  a  confiderable  vacant  fpace  left 
around  the  Font,  which  fhould  always  have  a  Cover. 

III. — Nave  and  Ascent  to  Choir. 

About  two-thirds  of  the  diftance  between  the  great  Weftern  door  and  the 
Altar  fhould  be  an  afcent  of  three  or  four  fteps,  rifing  into  the  Weftern  end 
of  the  Choir  or  Chancel.  Formerly  there  were  many  more,  as  may  be 
feen  in  moft  of  the  ancient  Churches  in  Rome.  This  additional  portion 
of  the  Church  was  thrown  out  Eaftward  by.S.  Ofmund  and  his  fuccefTors, 
from  the  oblong,  fometimes  apfidal  hall  in  which  the  Anglo-Saxons  wor- 
fhipped,  for  the  purpofe  of  better  accommodating  the  Choir  and  Minifters 
of  the  Altar.  The  Anglo-Saxon  Churches  were  probably  all  Chancel,  and 
no  Nave,  as  now  underftood,  exifted ;  for  the  Chorus  Cantorum  with  the  feats 
or  flails  for  the  Clergy,  was  fituate  in  the  middle  of  this  Chancel,  verging 
Eaftward,  and  was  furrounded  on  three  fides  at  leaft  by  the  congregation. 
Edmer,  quoted  by  Gervafe  of  Canterbury  (Twyfden,  1292),  defcribes  an 
Anglo-Saxon  Choir  thus  :  t{  From  the  Altar  the  Choir  for  the  pfalmfingers 
was  extended  into  the  hall  of  the  Church,  decently  conftructed  fo  as  to  be 
fecluded  from  the  preflure  of  the  crowd." 

The  centre  of  the  Nave  and  the  alleys  in  the  aifles  ought  to  have  an 
unincumbered  breadth  fufficient  to  allow  four  perfonsat  the  leaft,  duly  vefted, 
to  walk  abreaft  in  Proceflions ;  and  the  open  alley  up  the  Nave  fhould  be 
ftill  wider  than  the  others  for  the  larger  Proceflions,  fuch  as  weddings  or 
funerals,  entering  by  the  Weftern  door. 

Before  the  entrance  to  the  Chancel  or  fcreen  a  large  vacant  fpace  fhould 
be  left  unincumbered  without  feats  or  defies,  to  allow  for  the  muftering 
of  Proceflions,  fuch  as  that  at  the  giving  out  of  the  Bidding  Prayer,  or  at  the 
Stations  before  the  great  Crofs  at  the  Eaft  end  of  the  Nave. 

IV. — Situation  of  Altar. 

The  principal  Altar  (hereafter  to  be  defcribed)  fhould  be  placed  at  the 
Eaftern   end  of  the  Church  beyond   the   Prefbytery,  but  not   immediately 


Church  and  Altar. 
From  the  Utrecht  Pfalter.     Cent.  vi.  to  viii. 


Church  and  Altar. 
From  the  Anglo-Saxon  MS.,  Bodley,  No.  603. 
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againft  the  Eafternmoft  wall ;  for  there  may  be  a  vacant  fpace,  a  Retro-Choir 
or  fome  chapel  behind  it.  It  mould  (land  altogether  complete  in  itfelf, 
feparate,  apart,  and  at  fome  diftance  from  any  adjunct,  even  from  any  reredos 
or  entablature  behind  it.  It  mould  be  vifible  from  all  parts  of  the  Church,  in 
order  that  every  one  may  view  and  join  perfonally  in  the  Euchariftic  Sacrifice. 
The  anxiety  to  attain  this  end  is  demonftrated  by  the  hagiofcopes  fo  frequently 
found  in  ancient  Churches,  where,  from  the  depth  of  the  Chancel,  or  great 
breadth  of  the  aifles,  or  maffivenefs  of  the  pillars,  or  other  fuch  like  caufes, 
it  was  difficult  for  the  worfhippers  on  the  North  or  South  fides  to  witnefs  the 
offering  of  the  Holy  Oblation. 

To  this  end,  if  not  already  attained,  the  walls  of  the  Chancel  or  the 
Eaftern  extremities  of  the  aifles  fhould  be  pierced  or  properly  arranged  for 
beholders.  The  fame  purpofe  may  be  accomplifhed  by  adding  aifles  to  the 
Chancel  and  Prefbytery,  which  may  be  feparated  therefrom  by  a  light  fcreen. 

According  to  Sir  Gilbert  Scott  {Report  as  to  Altar  in  Salijbury  Cathedral ', 
1876)  the  average  diftance  in  Englifh  Cathedrals  from  the  Eafternmoft  ftall 
of  the  Choir  to  the  back  of  the  principal  Altar  is  feventy-one  feet. 

V. — Chorus  Cantorum. 

The  Choir  itfelf,  i.  e.  the  Chorus  Cantorum,  fhould  be  open  towards 
the  Prefbyterium  and  Altar,  but  fhould  be  enclofed  from  and  taken  out  of  the 
body  of  the  Church  by  a  low  wall  or  baluftrade,  three  or  four  feet  high,  run- 
ning round  the  Northern,  Weftern,  and  Southern  fides,  with  a  wide  door 
or  entrance  in  the  Weftern  fide  (the  exit  and  entrance  on  the  Northern 
and  Southern  fides  being  from  and  into  the  Prefbytery,  prefently  defcribed). 

There  fhould  be  three  ranks  of  Seats,  the  uppermoft  being  Stalls  for  the 
higher  Clergy.  The  fecond  rank  for  Deacons,  Subdeacons,  and,  in  their  proper 
place,  for  the  lay  Cantores  ;  the  loweft  for  the  Boys;  the  ftalls  being  returned 
and  the  two  greateft  Dignitaries  invariably  taking  their  place  at  the  extreme 
Weftern,  the  two  next  in  order  at  the  extreme  Eaftern  end  ;  the  Choir-men 
in  an  appropriated  place  in  the  centre,  and  the  Boys  below  them ;  the  feats 
for  Acolytes,  Servers,  &c,  ought,  however,  to  be  at  that  extremity  which 
is  next  the  Altar.  Thefe  two  laft  claffes,  viz.,  Choirmen  and  Boys,  with 
the  Rulers,  form  technically,  in  the  ftrict  fenfe,  the  Chorus  Cantorum. 

The  fpace  allotted  to  the  Chorus  Cantorum  fhould  on  each  fide  be  ample 
enough  to  hold  the  entire  body.  The  permanent  divifion  of  the  Choir  into 
two  portions,  one  on  each  fide,  habitually  refponding  to  the  other  on  the 
other  fide,  was  of  late  introduction  (except  in  monaftic  bodies)  into  England. 
Such  an  arrangement  confounds  and  mixes  up  the  offices  of  Precentor, 
Ruler,  Minor  Canon,  Minifter  Hebdomadary  or,  in  modern  language, 
Officiating  Minifter,  with  thofe  of  the  lay  fingers  and  other  fubordinates 
fuch  as  the  Boys ;  and,  except  in  fpecified  cafes,  it  was  in  mediaeval  times  not 
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cuftomary  in  Great  Britain.  The  only  exceptions  were  that  the  Apoftlcs'  and 
Nkene  Creeds,  and  the  Pfalms  and  Hymn  at  Compline,  were  faid  by  all  the 
Choir  together.  The  office  of  the  Choir  reprefenting  the  people,  was  to  re- 
fpond  to  the  officiator  or  officiators,  and  the  whole  Choir  fo  refponded,  and 
not  one  half  only.  In  order  to  divide  the  work  of  the  officiators  equally,  the 
fide  of  the  Chorus  Cantorum  was  ordinarily  fhifted  every  week.  On  the  firft 
Sunday  in  Advent  it  began  the  ecclefiaftical  year  on  the  Decanal  or  Southern 
fide,  and  continued  there  for  one  week  ;  on  thefecond  Sunday  it  wholly  moved 
over  to  the  Precentor's  or  Northern  fide.  In  JDouble  Feafts  it  fhould  always 
be  on  the  Decanal  fide ;  but  at  Chriftmas,  JEafter,  and  Whitfuntide,  which 
had  folemn  Octaves,  it  fhifted  from  fide  to  fide  every  day,  beginning  with 
the  Decanal  fide.  This  was  the  cuftom,  with  flight  variations,  in  all  the 
mediaeval  Englifh  Ufes.  With  the  conventual  bodies  it  might  be  otherwife 
in  the  fifteenth  century.  The  "  Myrroure  of  our  Lady,"  compofed  for  the 
Nuns  of  Syon,  fays  (fol.  50),  "The  Pfalms  are  fung  fometimes  on  one  fide, 
fometimes  on  the  other."  "  In  ringing  of  pfalms  the  Choir  ftandeth  turned 
either  to  other,  and  fingeth  face  to  face." 

In  front  of  the  centre  of  the  Chorus  Cantorum  fhould  be  placed  on  the 
floor  ftools  or  chairs,  with  a  defk  or  defks  for  the  Rulers  of  the  Choir.  The 
diftance  on  the  floor  of  the  Choir  between  the  firft  forms  on  each  fide  fhould 
be  fufficiently  wide  to  admit  the  pafTage  of  Proceflions  with  banners  which, 
forming  themfelves  within  the  Prefbyterium  (prefently  noticed),  proceeded 
thence  down,  or  returned  through  the  middle  of  the  Choir.  This  width  is 
alfo  required  for  the  fevenfold,  fivefold,  and  threefold  Litanies  which  were 
to  be  fung  therein  by  that  number  of  Clerks  refpectively  at  certain  Seafons. 
Thefe  Clerks  fhould  fing  thefe  refpective  Litanies  all  abreaft,  and  facing 
towards  the  Altar,  and  it  may  be  from  a  fuitable  defk. 

The  length  of  the  Choir  fhould  of  courfe  be  proportional  to  the  fize  of 
the  Church  ;  the  flails  and  benches  to  the  number  of  Clergy  and  fingers. 

VI. — Corona  and  Lights. 

From  the  roof  over  the  Choir  fhould  depend  a  large  Corona  or  circular 
Candelabrum,  for  lighted  candles,  or  for  the  fufpenfion  of  lamps  from  it.  In 
the  feventh  century,  and  previoufly,  when  Chancels  had  not  yet  been  thrown 
out  Eaftward,  this  Corona  hung  above  the  Choir  and  in  front  of  the  Altar, 
as  mentioned  by  Anaftafius  and  other  authors,  and  repeatedly  depicted  in  the 
Utrecht  Pfalter.  Prudentius  mentions  the  Corona  with  lamps  (Cathemeron, 
Hymn  5).  In  the  Melanges  Archaologiques  of  Martin  and  Cahier,  (vol.  iii. 
27,  &c),  and  the  Dittionnaire  du  Mobilier  of  Viollet  le  Due  (Article,  Lampes), 
are  delineated  a  number  of  thefe  ancient  Coronas.  They  are  of  two  kinds, 
both  circular  ;  one  kind  containing  a  quantity  of  candles  in  fockets,  in  one 
or  more  rows,  as  thofe  remaining  at  Aix-la-Chapelle,  Rheims  and  Toul.    The 


FROM      RJCHARD.H?    BOOK    OF     HOURS. 

The  Bifhop  pronouncing  the  Benediction  before  a  Lejbn  at 
Mattins.     Clergy  in  Choir. 

{Domitian  xvn.,  Britijb  Mujeum.) 
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Corona  in  Church. 

1 1  th  century. 
{Melanges  d* Arcbaologie,  in.  27.) 
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firft-mentioned  of  thefe  is  eighteen  or  twenty  feet  in  circumference,  and  holds 
at  leaft  one  hundred  wax  lights.  There  were  alfo  Crowns  of  gold  or  filver 
without  candles,  but  from  which  depended  three,  five,  or  {&ve.n  lamps  fed  with 
oil,  amid  pendent  jewels  and  drops  of  gold  hanging  by  chains,  and  thefe  laft 
were  ufually  hung  over  the  Altar;  the  former  in  the  Choir  at  the  Eaft  end  of  it. 
The  younger  Wilfrid  fufpended  before  his  Altar  (which  would  be  in  the  Nave 
at  York,  a.d.  785)  a  lofty  Pharus  with  nine  rows  of  lights.  In  the  year 
83 1  there  were  three  fuch  Coronas  depending  from  canopies  decked  with 
gold  and  gems  and  croffes,  near  three  Altars  (D'Achery,  Spicileg.  ii.  310),  at 
St.  Riquier  in  France.  At  Canterbury,  in  the  twelfth  century,  a.  fplendid 
Corona  of  lights  hung  down  in  the  midft  of  the  Choir ;  and  at  Sarum,  in  the 
thirteenth,  a  Corona  of  lights  hung  over  the  Choir.  Thefe  Coronas,  in  fad, 
became  a  diftinguifhed  and  noble  ornament  of  the  Church :  and  a  fecond 
was  often  fufpended  over  the  Altar,  when  S.  Ofmund  and  his  fucceflbrs  had 
prolonged  the  Church  Eaftward. 

A  fixed  Candelabrum  for  one,  two,  or  more  lights,  mould  be  placed  next 
the  Gofpel  Ambo,  and  lighted  when  the  Gofpel  is  read.  When  the  cuftom 
had  become  general  of  the  two  Acolytes  attending  the  Deacon  with  two 
lighted  candles,  when  he  read  the  Gofpel  on  the  Ambo,  this  was  difufed ; 
but  the  Candleftick  remained  for  the  Pafchal  Candle. 

VII. — Congregation,  how  arranged. 

In  the  Nave  of  the  Church  mould  be  arranged  the  Congregation.  From 
the  mod  ancient  times  in  England  the  women  occupied  the  North  fide,  the 
men  the  South.  Beda  alludes  to  this  when  he  mentions  the  cuftom  of  the 
Jews  (Opera,  v.  223)  :  "  The  men  apart  and  the  women  apart  proceeded, 
leading  their  Choirs."  So  Amalarius,  who  was  the  pupil  of  the  Englifhman 
Alcuin,  fays  (De  Offic.  lib.  iii.  c.  ii.)  :  "In  the  congregation  in  Church  the 
men  ftand  apart  and  the  women  apart ;  a  cuftom  which  we  have  received  of 
old,  the  men  in  the  Southern  part,  the  women  in  the  Northern."  Such  alfo, 
as  we  learn  from  Ciampini  (De  Veteris  Edif.  vol.  i.),  was  the  cuftom  at  St. 
Clement's  and  other  Churches  at  Rome. 

VIII. — Rood  Screen  with  Cross. 

Above  the  Weftern  entrance  to  the  Choir,  on  the  Rood  Screen,  if  there 
be  one,  or  on  a  tranfverfe  beam  running  acrofs  the  Church,  fhould  be  erected 
or  fufpended,  a  Cross  of  large  dimenfions,  with  the  figure  of  Chrift  either 
incifed  or  in  relief,  with  reprefentations  of  SS.  Mary  and  John  on  each  fide, 
and,  if  it  may  be,  with  two  contemplating  Angels  on  the  flanks.  Before 
this  all  Procefiions  fhould  make  a  Station  before  re-entering  the  Choir,  and 
here  the  Bidding  and  fubfequent  prayers  be  recited. 


T 


• 


6  StruBural  and  other  Requifites  for  Divine  Wor/Jiip 

This  Crofs  generally  ufed  to  be  made  of  wood,  and  was  often  richly 
adorned.  The  Solemn  Proceflion  on  Eafter  day  at  Vefpers  to  the  Fonts, 
made  a  Station  and  fung  an  Antiphon  before  it,  and  incenfed  it.  From  the 
Rubrics  in  the  Breviary  and  Proceflional  this  in  later  times  appears  to  have 
been  ufually  a  Crucifix. 


IX. — Ambones — Lectrica — Aquil^e — Letter  ns. 

For  the  Leflbns  at  Matins  and  for  the  Epiftle  at  the  Mafs  on  Ferial 
days,  there  mould  be  Defks  or  Letterns  in  the  Choir.  That  for  the  Leflbns 
at  Matins,  in  the  Englim  "  Confuetudinaries  "  is  denominated  the  "  Lectri- 
cum,"  on  the  right  of  the  obferver  looking  towards  the  Altar  ;  that  for  the 
Epiftle,  if  feparate  from  the  Ambo,  fhould  be  more  elevated,  on  the  fame  fide 
and  lower  down  in  the  Choir.  Thefe  may  be  fixed  and  immovable ;  or  brafs 
Letterns  may  be  ufed  for  the  purpofe,  of  the  defign  now  reftored,  which 
were  common  in  France  in  the  time  of  De  Vert.      {See  the  plates.) 

Towards  the  Weftern  end  of  the  Choir,  on  a  platform,  or  ftage,  or 
lobby,  fome  little  diftance  from  the  entrance  from  the  Nave,  but  in  front 
thereof,  and  elevated  with  four  or  more  fteps  from  the  floor,  fhould  be  the 
Pulpitum  (Tribunal,  Suggejlum,  Analogium,  Ambo  or  Ambones),  for  the 
folemn  recitation  of  certain  fpecial  Lections  at  particular  Seafons  ;  from  whence 
alfo  to  read  the  Gofpel,  and  in  fome  places  the  Epiftle  at  the  Mafs  on 
Sundays  and  Feftivals,  as  alfo  for  finging  the  Gradual  and  Sequence  and  Alle- 
luya  and  the  Preface  on  Eafter  Day.  There  may  be  two  of  thefe  Ambones, 
one  in  the  Southern  portion  of  the  Northern  fide  of  the  Choir,  for  reading 
the  Gofpel  and  greater  Lections  towards  the  North ;  the  other  on  the  other 
fide  for  the  Epiftle  facing  the  Choir.  From  this  or  one  of  thefe  the  Sermon 
may  be  preached,  all  notices  given,  and  announcements  made.  According  to 
the  plates  in  De  Vert  {Ceremon.  d'Eglife,  iii.  134)  it  was  ftill  the  cuftomin  the 
North  of  France  to  read  the  Leflbns  and  Gofpels  from  fuch  a  Pulpit  in  1750. 
Amalarius  (De  Eccles.  Officiis,  iii.  c.  18)  fays  : — Cyprian  calls  Tribunal  "  the 
afcent  by  fteps  whereto  the  Deacon  afcends  to  read ;  what  elfe  can  it  be  than 
that  which  ought  to  be  placed  upon  this  Pulpit  or  Tribunal,  fo  that  he,  fta- 
tioned  at  the  fummit  of  a  lofty  place  and  confpicuous  to  the  whole  people, 
may  read  in  honour  and  love  the  precepts  and  Gofpel  of  the  Lord? " 

The  Ambones  may  be  either  two  in  number,  one  on  each  fide  of  the  Choir, 
or  one  in  two  divifions  on  one  platform  or  enclofure.  In  England  generally  the 
Pulpitum,  or  Ambo,  was  fingle  with  two  divifions,  the  upper  floor  or  portion 
containing  an  Eagle  for  recitation  of  the  Gofpel  towards  the  North,  lower  down 
another  defk,  or  Lettern,  looking  towards  the  Choir,  for  the  Epiftle,  Gradual, 
&c.  Perfect  examples  of  Ambones  are  ftill  remaining,  at  Rome  in  S.  Lorenzo 
in  Agro  Verano,  and  at  S.  Pancras  ;  at  SS.  Vitalis  and  Apollinaris  in  Clafle 
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and  Nuovo  at  Ravenna ;  at  S.  Mark's  and  Torcelli  at  Venice  ;  S.  Miniato, 
Florence;  S.  Ambrofe,  Milan  (where  it  is  now  on  the  North  fide) ;  at  Civitale 
and  Aquileia  in  Friuli ;  at  Siena ;  S.  Etienne  du  Mont  at  Paris ;  and  in  the 
great  church  of  Aix-la-Chapelle,  where  they  are  built  of  ftone  and  marble, 
and  adorned  with  fculpture.  At  S.  Ambrofe,  Milan,  the  Pulpitum  is  of 
brafs,  at  S.  Miniato,  Florence,  of  marble.  D'Agincourt  (Atlas,  vol.  ii.  pi.  lv.) 
has  from  a  miniature  of  an  MS.  in  the  Barberini  Palace  at  Rome,  figured  a  fine 
example  of  a  Deacon  in  Dalmatic,  Alb  and  Stole,  ringing  the  Preface  for 
Eafter-eve,  <c  Exultet  jam  angelica,"  from  the  Gofpel  Ambo,  with  another 
Deacon  or  Sub-deacon  vetted  in  a  Tunic  and  without  a  Stole,  with  a  Thurible 
at  his  fide,  juft  as  directed  by  the  Sarum,  Hereford,  and  York  Ordinals. 

At  Aberdeen  {Regiftr.  Aberdon.  ii.  102,  189),  in  the  fixteenth  century, 
"  flood  in  the  Choir  a  Gofpel  Ambo  from  old  times." 

Generally,  at  Rome  and  in  the  North  of  Europe,  thefe  Ambones  are 
two  in  number,  one  on  each  fide  of  the  entrance  into  the  Choir,  with  a 
Lectricum  alfo  below  in  the  Choir.  S.  Clement,  S.  Lorenzo,  and  S.  Pancras 
at  Rome  have  each  two  fuch,  and  a  Lectricum  befide ;  the  Gofpel  Ambo 
being  much  larger  and  higher  than  the  other ;  the  later  Cathedral  at  Milan 
has  two,  and  fo  generally  in  France.  At  Sarum,  York,  Hereford,  and 
Exeter,  in  the  thirteenth  century,  the  Pulpitum  was  fingle  in  the  centre  of 
the  Weft  end  of  the  Choir.  In  the  upper  portion  was  an  Eagle,  from  whence 
on  Sundays  and  Feftivals  the  Gofpel  was  read ;  lower  down  in  it  was  a  defk, 
or  Lettern,  facing  towards  the  Choir,  whence  the  Epiftle  was  read  on  Sun- 
days. Befides  thefe  there  were  Ledtrica  in  the  Choir  for  the  LefTons,  Epiftle, 
&c.  on  Ferials.  It  was  the  union  of  the  two  Ambones  by  a  beam  or  gallery 
thrown  acrofs  this  entrance  to  the  Choir  above  them,  whereon  was  placed  the 
great  Crofs  or  Crucifix,  which  ultimately  refulted  in  what  in  England  is  called 
the  Rood-loft  or  Screen  ;  in  France  the  Jube  (from  the  c'  Jube  Domine  bene- 
dicere"  before  the  LefTon).  In  thefe  laft  the  beam  was  converted  into  an 
elevated  gallery  running  acrofs  the  Church  over  the  entrance  to  the  Choir,  in 
which  were  Lectrica  or  fixed  defks,  one  on  each  fide,  for  the  Gofpel  and  Epiftle 
refpectively.  According  to  Viollet  le  Due  (Articles,  Jube  and  Choeur)  all  the 
great  Cathedral  and  Abbatial  churches  in  France  had  their  Jubes  in  the 
thirteenth  century,  noble  examples  of  which  ftill  remain  at  La  Madeleine, 
Troyes,  at  Bourg,  S.  Etienne  at  Paris,  S.  Florentin  at  Arques,  and  notably 
at  Alby,  with  feveral  of  wood  in  Brittany,  as  at  S.  Fraire  Faouet.  At  Riquier 
there  were,  a.d.  831,  Lectoria  made  of  marble,  filver,  and  gold  (Rock,  u 
213).  In  the  time  of  De  Moleon  (1757,  Voyages  Liturgiques,  213),  at  S. 
Gervais,  at  Paris,  at  Cluny,  at  Lyons,  and  at  Bourges  and  other  places,  the 
fpecial  LefTons,  Gofpels,  and  Epiftles  were  ftill  read  from  thefe  elevated  Am- 
bones, and  De  Vert  (Ceremonies  de  VEglife)  affirms  the  fame  of  many  other 
Churches. 

Gervafe  of  Canterbury  exactly  defcribes  this  arrangement  (Twyjden,  ii. 
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1293),  at  that  Cathedral.  "In  the  midft  of  the  Church,  refting  on  large 
pillars,  is  the  Pulpitum  feparating  the  Nave,  and  in  the  middle  of  it  (on  the 
Nave  fide)  is  the  Altar  of  the  Crofs.  Above  the  Pulpitum  ran  a  beam 
acrofs  the  church,  where  flood  a  great  Crofs,  two  Cherubim,  and  figures  of 
SS.  Mary  and  John."  An  early  example  exifted  in  the  Cathedral  at  Sens, 
where  S.  Thomas  of  Canterbury  fo  long  refided,  in  the  time  of  Thiers  (1680) 
{DiJJertation  fur  Jubgs,  c.  iv.).  This  had  two  Ambones  of  ftone,  feparated 
one  from  the  other,  with  the  Crucifix  between  them.  They  were  fupported 
on  four  columns  of  ftone,  making  three  arcades  in  front.  Each  had  an 
entrance  on  the  fide  of  the  Choir,  and  an  exit  towards  the  Nave  on  either 
fide  of  the  principal  door  of  the  Choir. 

Separate  Ambones,  one  for  the  Gofpel,  the  other  for  the  Epiftle,  erected 
or  repaired  about  the  middle  of  the  thirteenth  century,  are  ftill  exifting  at 
S.  Lorenzo  in  Campo  Verano,  and  S.  Pancrazio  at  Rome,  and  of  ftill  earlier 
date  at  S.  Clement's.  (Figured  by  Ciampini.  Vetera  Monumenta,  vol.  i.) 
The  Gofpel  Ambones  are  all  fituated  on  the  left  portion  of  the  Choir,  thofe 
for  the  Epiftle  on  the  right  fide. 

If  the  Ambones  are  two,  the  Epiftle  fhould  be  read  by  the  Sub-deacon 
from  that  Ambo  which  is  on  the  right  on  entering  the  Choir,  the  Gofpel  by 
the  Deacon  from  that  on  the  left,  always  obferving  the  rule  that  the  Gofpel 
fhould  be  read  toward  the  North.  The  cuftom,  however,  fometimes  varied 
from  this. 

If  the  Gofpel  be  read  from  the  Sacrarium,  or  Altar,  or  Prefbyterium,  the 
reader  fhould  ftand  in  the  Prefbyterium  or  on  the  Deacon's  ftep  oppofite  the 
Northern  divifion  of  the  Altar,  facing  North.  The  Epiftle  fhould  then  be 
read  from  the  Lectricum  in  the  Choir. 

When  there  is  but  one  Ambo,  that  being  placed  nearly  in  the  centre  of 
the  Choir,  the  Gofpel  fhould  be  read  from  the  Southern  fide  facing  the 
North,  the  Epiftle  from  a  defk  lower  down  in  it  and  facing  the  Choir ; 
where  alfo  the  Graduals,  and  Alleluyas  fhould  be  fung. 

On  Ferials  and  fmaller  Feafts  the  Pulpitum  or  Ambo  fhould  not  be 
ufed,  but  the  LefTons  read  at  the  Lectricum  in  the  Choir,  the  Gradale,  and 
Sequence,  if  any,  at  the  ftep  of  the  Altar,  and  the  Gofpel  from  the  Prefby- 
terium. For  this  latter  purpofe  a  moveable  Lettern  or,  as  it  was  called, 
Evangeliftarium,  fhould  be  prepared  and  fet  up  therein,  oppofite  the 
Northern  half  of  the  Altar,  whilft  the  Epiftle  is  being  read,  by  an  Acolyte  or 
Server  appointed  for  the  purpofe,  who  fhould  throw  over  it  a  rich  embroidered 
Veil  of  filk  or  linen.  Thence  the  Gofpel  fhould  be  read  by  the  Deacon 
facing  the  North,  the  Sub-deacon  ftanding  before  him  and  turning  over  the 
leaves  of  the  book  with  two  taper-bearers  with  lights  ftanding  one  on  each 
fide  of  him.  //, 

This,  at  a  later  period,  became  the  eftablifhed  place  and  inftrument  for 
reading  the  Gofpel  at  all  principal  MafTes. 


The  Ambones  in  S.  Clement's  at  Rome. 

(Ciampini,  Vetera  Monumenta,  PL  xii.) 

Fig.  2.  M,  Epiftle  Ambo.     I  and  L,  Deflc  for  the  Leffons  at  Mattins. 
Fig.  3.  Q,  Gofpel  Ambo.     H  and  I,  Steps  in  and  out  thereof.     P,  Pafchal  Candleftick. 
The  Altar  is  to  the  right  in  both  cafes. 
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Ferial  Go/pel  Lettern,  "  Evangeliftarium' 

Cent.  xii.  or  xiii. 
{Viollet-le-Buc,  Mobilier,  Vol.  i.) 
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On  thefe  occafions  the  Epiftle  fhould  be  read  down  at  the  Lectricum  in 
the  Choir,  and  facing  the  Choir. 

Eajier  Candleftick  and  Veils  for  Letterns. 

A  tall  fingle  Candleftick,  of  precious  material  and  fine  workmanfhip,  fhould 
be  placed  at  the  left  of  the  Gofpel  Ambo  for  the  Eafter  candle ;  but  it  may- 
be ufed  at  other  times  when  the  Gofpel  is  read.  Near  this  fhould  ftand 
Seven  Candlefticks  or  a  feven-branched  brazen  Candelabrum  at  Chriftmas, 
the  Purification,  and  Eafter,  but  in  the  centre  of  the  Choir.  This  was  fome- 
times  placed  lengthwife  from  Eaft  to  Weft,  fometimes  acrofs  the  Eaftern  end. 

At  Rochefter,  in  the  thirteenth  century,  was  a  red  and  gold  cloth  for  the 
Lectorium  (Regift.  Roffenfe,  240).  At  Sarum,  1222,  one  cloth  for  the  Eagle, 
a  linen  cloth  embroidered  with  gold  for  the  Pulpitum  on  greater  Feafts,  a 
linen  cloth  for  the  Lettern  on  week  days.  Thefe  Veils  were  long  and 
beautiful.  Two  fuch  are  in  the  South  Kenfington  Mufeum,  7468,  7413,  one 
of  filk  and  gold  and  another  of  velvet,  but  of  the  feventeenth  century ;  thefe 
are  defcribed  by  Dr.  Rock  {'Textile  Fabrics,  141,  145);  one  is  9  ft.  by  1  ft. 
10  in.,  the  other  11  ft.  i\  in.  by  1  ft.  10  in.  Two  others  are  of  linen  em- 
broidered with  various  Scriptural  defigns,  of  the  fourteenth  century  (8358)  ; 
one  10  ft.  by  3  ft.,  the  other  with  embroidered  defigns  alfo  in  white  (8693). 
Ibid.  210,  261. 

It  is  earneftly  hoped  that  this  inftructive,  primitive,  and  folemn  mode  of 
reciting  the  Gofpels  and  Epiftles,  and  other  Lections,  may  again  be  reftored, 
and  without  delay.  The  Abbe  Thiers  has  proved  by  an  exhauftive  feries  of 
authorities  from  the  very  earlieft  ages  down  to  the  fifteenth  century,  that  the 
Gofpel  was  always  read  at  the  Euchariftic  Sacrifice  from  the  fummit  of  the 
Ambo.     (Dijertationfur  les  JubeSy  168.) 

X. — Presbyterium,  Sacristy. 

Beyond  the  Eaftern  extremity  of  the  Chorus  Cantorum,  with  an  afcent 
thereto  of  three  fteps,  mould  be  a  large  open  fpace,  vacant  of  all  incumbrances, 
called  the  Prefbytery,  of  fufficient  fize  to  contain  all  the  Clergy  and  Choir 
when  muftered  for  Proceflions,  and  alfo  for  the  convenient  placing  of  a  large 
number  of  communicants.  Out  of  this  fpace  fhould  open  laterally  into  the 
North  and  South  Choir  aifles,  doors  or  openings  fpacious  enough  for  the  con- 
venient pafTage  of  thefe  Proceflions  along  with  CrofTes  and  Banners,  and 
for  the  retirement  of  the  communicants,  after  Communion  ended.  At  Sarum 
and  in  raoft  other  Cathedrals,  there  was,  and  fhould  be,  a  vacant  platform 
intervening  between  the  Eafternmoft  Stalls  of  the  Choir  and  the  three  fteps 
into  the  Prefbytery  proper,  and  rifing  from  the  Choir  by  one  ftep  called, 
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Gradus  Chori.  Upon  this  the  Alleluyas  and  Tracts  were  fometimes  fung 
and  fome  other  portions  of  the  fervice  recited. 

On  the  right  or  Southern  fide  of  this  Prefbytery,  or  from  the  Sanctuary, 
mould  open  another  door  leading  into  the  Veftry  or  Sacrifty,  or  if 
none  fuch,  into  an  aide  or  apfide  off  the  Chancel  or  Choir,  conveniently 
fituate  for  bringing  out  thence  the  facred  veffels  and  utenfils  for  the  Celebra- 
tion of  "  Holy  Communion,  commonly  called  the  MafTe,"  and  placing 
them  on  the  Credence ;  fo  alfo  for  taking  them  back  after  Celebration  with- 
out the  neceflity  of  crofling  before  and  in  front  of  the  Altar  to  the  further 
fide  thereof;  fo  alfo  for  the  Vefting  and  coming  forth,  and  retiring  after 
Office  is  finifhed  of  the  Deacons,  Sub-deacons,  Acolytes,  and  others  who 
take  part  therein. 

In  the  thirteenth  and  fourteenth  centuries,  except  in  large  Churches, 
there  were  probably  no  Sacrifices  or  Veftries  in  our  fenfe  of  the  term,  the 
whole  of  the  Church  generally,  even  including  the  Choir,  being  open.  The 
instruments  of  divine  worfhip,  Chalices,  Patens,  Pyxes,  Towers,  Lamps, 
Ciboria,  Thuribles,  Candelabra,  and  the  Veftments  were  then  kept  in  one  of 
the  apfides  when  not  in  ufe.  Thefe  repofitories  are  called  "  Paftorphoria  " 
by  the  Greeks,  "  Sacraria,"  "  Secretaries "  by  the  Latins.  Afterwards  fome 
of  thefe  veffels  were  placed  in  the  Aumbries  or  Almeries,  or  cupboards, 
at  the  Eaft  end  of  the  Church  under  lock  and  key,  efpecially  in  the  fmaller 
Churches.  When  Veftments,  hangings,  and  facred  vefl'els  multiplied  and 
became  more  valuable,  as  they  did  in  the  twelfth  century  in  all  the  larger 
Churches,  a  fpace  was  enclofed  or  built  on  to  the  Church  for  their  con- 
fervation,  called  the  Sacrifty  or  Veftry,  the  keeper  of  which  was  the 
Sacriftan. 

XI. — Credence,  Sedilia. 

On  the  fame  South  fide  and  on  the  fame  floor  fhould  be  the  Credence, 
a  confiderable  projecting  fhelf,  or  a  recefs  in  the  wall  with  a  fhelf  or  fhelves, 
or  in  lieu  thereof  a  table  of  breadth  and  fize  fufficient  to  receive  conveniently 
all  the  materials  and  utenfils  for  Celebration ;  to  wit,  a  Chalice  or  two 
Chalices,  Paten  or  two  Patens,  a  Cruet  for  wine,  another  for  water,  a  Pyx  or 
box  containing  the  Breads ;  a  Bafin  wherein  to  lave  the  hands  of  the  Prieft, 
and  if  there  be  no  Pifcina,  another  for  cieanfing  the  facred  veffels;  alfo  for 
the  laying  thereon  the  Offertory  Veil,  the  Corporals,  and  Napkins.  In 
Englifh  Churches  are  ufually  found  two  of  thefe  receded  Credences,  the 
larger  on  the  South  fide,  ufed  alfo  as  an  Aumbry,  the  fmaller  on  the  North, 
where  may  be  placed  the  Church  plate  not  in  ufe,  the  Alms-difh,  and  fmaller 
ornaments.  A  remarkable  inftance  of  this  may  be  feen  in  the  twelve  altars 
at  Kirkftall  Abbey  near  Leeds.  This  latter  arrangement  is  fpecially  men- 
tioned and  defcribed  by  Sidonius  Apollinark. 


Double  Pifcin*  at  Seez,  S.  Normandy. 

Cent,  xiii.,  on  the  South  fide. 

(Viollet-le-Duc,  Avbiteaure,  vn.  195O 
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Beyond,  on  the  fame  level  and  on  the  fame  fide,  fhould  be  the  three 
Sedilia  for  Prieft,  Deacon,  and  Sub-deacon  or  Server.  Thefe  fhould  be  of 
ftone  and  in  receffes,  but  if  none,  then  {tools  or  chairs  may  be  ufed.  That 
for  the  Prieft  was  ufually  more  elevated  than  the  others,  and  next  to  the 
Altar. 

The  Bifhop,  when  taking  part  in  the  Celebration,  mould  have  his  Seat 
prepared  and  duly  decorated  on  the  North  fide  of  the  Sanctuary  ;  when  not 
officiating  he  fhould  have  his  Throne  in  a  central  pofition  in  the  Choir. 
According  to  the  laws  of  Ethelbert,  his  Seat  ought  to  be  more  elevated  than 
all  the  others,  and  the  hiftorians  of  Canterbury  Cathedral  tell  us  that  therein 
his  Throne  was  raifed  beyond  a  flight  of  eight  fteps,  above  the  great  Altar 
and  behind  it.  However,  that  fite  was  foon  found  inconvenient,  and  his  throne 
placed  in  the  Choir. 

Thefe  arrangements,  as  De  Vert  and  others  have  mown,  were  nearly  in- 
variable in  Normandy  and  the  North  of  France,  as  well  as  in  England,  fo  long 
and  fo  nearly  connected  therewith.  The  relative  pofition  of  the  Credence 
and  of  the  Sedilia,  however,  fometimes  varied.  The  Credence,  efpecially  in 
the  fmaller  Churches,  was  occafionally  Eaftward  of  the  Sedilia,  fometimes 
Weftward  thereof. 


XII. — Piscina. 

In  the  South-eaft  corner  of  the  Church,  either  in  the  corner  itfelf  conve- 
nient for  the  purpofe,  or  combined  with  or  near  the  Credence,  fhould  be 
conftructed  a  Piscina  or  ftone  cavity,  pierced  at  the  bottom  for  a  drain;  or 
what  is  more  complete  and  reverent,  two  Pifcina?,  as  at  Seez  in  Brittany, 
the  patrimony  of  S.  Ofmund  (Viollet  le  Due,  Architect,  vol.  vi.  196);  one 
for  emptying  the  Bafin  wherein  the  Prieft  had  laved  his  hands,  or  for  the  Prieft 
to  dip  his  hands  therein  before  Communion  and  after  Communion  is  finifhed  ; 
the  other  for  cleanfing  the  facred  veffels  before  they  were  carried  back  into 
the  Sacrifty.  This  Pifcina  was  anciently  often  at  the  bafe  of  the  Altar. 
In  the  Cotton  MS.  Tiberius,  I.  in  the  Britifh  Mufeum,  of  the  time  of  S. 
Ofmund,  directions  are  given  to  the  Clergy  (fol.  10 1)  in  the  Provincial  Council 
by  the  Bifhop,  "  Let  a  place  be  prepared  in  the  Sacrifty  or  hard  by  the 
Altar,  where  the  water  may  be  poured  out  wherewith  the  facred  veffels  are 
wafhed ;  and  let  there  alfo  a  clean  veffel  be  placed  with  water,  wherein  the 
Prieft  may  wafh  his  hands  after  Communion."  Dr.  Rock  (Church  of  the 
Fathers,  i.  167)  fays  that  the  Prieft  wafhed  his  hands  always,  at  leaft  almoft 
everywhere,  in  the  Pifcina.  The  Rubric  was  "  Deinde  lavet  in  facrario  ;  poftea 
dicat  Communionem  et  Poftcommunionem."  The  words  {C  Lavate  puras 
manus"  are  written  over  fome  of  thefe  Pifcina?,  notably  at  Great  Creffing- 
ham  in  Norfolk. 
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XIII. — Sanctuary.    Cancelli. 

From  the  Prefbyterium  to  the  platform  on  which  {lands  the  Altar,  the 
Sanctuary,  mould  be  three  fteps  appropriate  to  the  Sub-deacon,  Deacon,  and 
Priefl,  each  of  which  mould  have  width  enough  on  the  flair  for  the  eafy 
{landing  of  the  Deacon  and  Sub-deacon.  It  was  not  till  about  the  fixth 
century  that  the  Altars  were  elevated  by  a  {ingle  ftep  above  the  floor.  Thofe 
of  the  catacombs  are  moftly  in  piano.  Subfequently  for  convenience,  and 
for  the  fake  of  dignity,  they  became  more  elevated. 

Whether  there  mould  be  any  Footpace  or  feparate  fquare  platform  for 
the  Celebrant,  whereon  alfo  mould  fland  the  Altar,  or  whether  the  Altar 
platform  mould  run  completely  acrofs  the  Chancel,  may  be  doubted. 
Some  of  the  Bafilican  churches  at  Rome,  Ravenna,  and  Milan  have  Altars 
approached  by  three  fleps  on  the  three  fides. 

Below  the  Prefbyterium,  next  the  Chorus  Cantorum,  may  be  the  Can- 
celli or  baluftrade,  from  behind  which  the  Eucharift  may  be  delivered  to 
communicants  other  than  the  Afliflants. 

XIV. — Of  the  Altar  Table. 

Called  by  S.  Paul  "an  Altar,"  alfo  "the  Table  of  the  Lord,"  in  the 
three  firft  centuries.  The  Fathers  ufe  the  term  "  Altare"  almofl  exclufively. 
"  Altare,"  quafi  "  Alta  ara,"  fays  Ifidore  of  Seville.  SS.  Ignatius,  Origen, 
and  Tertullian  call  it  "  Thufiafterion,"  S.  Cyprian  and  Tertullian,  "  Altar," 
"  Ara  Dei."  Afterwards  it  was  defignated  as  "  Menfa,"  "  Sacra,"  "  Myftica," 
"Tremenda."  S.  Chryfoftom,  "  Spiritualist'  "Divina,"  "  Regia,"  " Cceleflis." 
It  was,  however,  never  called  a  "  Table "  fimply,  without  an  epithet 
denoting  its  facred  ufe. 

The  Situation  thereof  ]  and  its  Accompaniments. 

As  is  well  known,  the  fituation  of  the  principal  Altar  table  in  the 
Weftern  Church  always  was  at  the  Eaflern  extremity  of  the  Church  or 
Chancel,  where  Churches,  as  they  always  do  in  this  country,  orientate.  Where 
the  Church  or  Chapel  did  not  fo  orientate,  the  place  for  the  Altar  would  be 
at  the  extremity  furtheft  from  the  great  door. 

In  the  diforders  of  Edward  VI.  and  Elizabeth's  reign,  and  fubfequently 
during  the  Commonwealth,  the  Altars  were  in  a  confiderable  number  of 
places  violently  removed,  and  tables  fet  up  in  the  middle  of  the  Church  or 
elfewhere  in  their  place.  But  fince  the  Reftoration,  by  common  confent,  the 
principal  Altar  table  has  always  flood  at  the  Eaflern  or  furtheft  extremity  of 
the  Chancel,  where  it  flood  in  the  days  of  S.  Ofmund  and  of  his  fucceflbrs. 
The  82nd  Canon  of  1603  orders  that  the  "convenient  and  decent  tables 
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Double  Pijcina  at  S.  Stephen's,  S.  Albans, 

In  the  S.  E.  corner  of  a  fmall  aifle  South  of  the  Altar.    From  an  original 
drawing.     Cent.  xiv. 


Ground  Plan  of  the  Double  Pifcina  at  S.  Stephen's,  S.  Albans. 
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AplOet  Set  ^thelberti  Begis.  KaJ.Martj/  a,  Petro  Epb 

Corlbanienfu 

(FtoMariMS  lUuMinatton  at  Trinity  Hall  .CaMbtidje) 

(See  Dugdale's  Monafticon,  Canterbury.) 
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provided  and  placed  for  the  celebration  of  the  Holy  Communion  mail  from 
time  to  time  be  kept  and  repaired  in  fufficient  and  feemly  manner,  and 
covered  in  time  of  Divine  Service  with  a  carpet  of  filk  or  other  decent  ftufF 
thought  meet  by  the  Ordinary  of  the  place,  if  any  queftion  be  made  of  it ; 
and  with  a  fair  linen  cloth,  at  the  time  of  the  Miniftration,  as  becometh 
that  Table,  and  fo  ftand,  faving  when  the  faid  Holy  Communion  is  to  be 
adminiftered,  at  which  time  the  fame  mail  be  placed  in  fo  good  fort  within 
the  Church  or  Chancel,  as  thereby  the  Minifter  may  be  more  conveniently 
heard  of  the  communicants  in  his  prayer  and  miniftration,  and  the  com- 
municants alfo  more  conveniently  and  in  more  number  may  communicate 
with  the  faid  Minifter." 

The  Altar  table  fhould  not  be  placed  immediately  againft  the  further  wall 
nor  even  clofe  to  the  reredos  or  retable.  At  Salifbury  there  was  a  fpace  of 
feveral  feet,  one  half  of  a  Bay,  between  it  and  the  fcreen  or  retable  at  the 
back ;  and  thus  it  remained  till  the  deformations  perpetrated  by  Wyatt,  circa 
1788.  Such  an  interval  is  requifite  and  convenient  for  allowing  the  Prieft, 
if  he  wifh  it,  to  officiate  according  to  ancient  cuftom  (and  as  is  now  practifed 
in  fome  of  the  ancient  Bafilicas  at  Rome  and  elfewhere),  with  his  face 
fronting  the  Choir  and  people,  and  for  enabling  the  Servers  and  Officials 
to  arrange  eafily  the  Candelabra  and  other  ornaments  above,  upon,  or 
around  the  Altar. 

Beyond  and  above  the  Altar  mould  run  acrofs  the  Church  a  broad 
elevated  beam,  fhelf,  or  narrow  platform,  feparate  altogether  from  the  Altar, 
whereon  fhould  be  placed  a  Crofs  or  Crucifix,  incifed  or  in  relief,  of  gold, 
filver,  precious  wood  or  ivory,  or  of  cryftal ;  it  may  be  chafed  and  jewelled, 
with  SS.  Mary  and  John  on  either  fide;  it  may  be  with  the  figure  or  figures 
of  the  patron  faints  or  faint,  fupported  by  two  Angels  with  outfpread  wings. 
On  or  about  this  "eminentia"  (fo  called  by  Gervafe  of  Canterbury,  Twyfden, 
ii.  1295),  "infuper  Altare,"  "ultra  Altare  "  at  Sarum  and  Wells,  "ultra 
magnum  Altare"  at  Aberdeen,  "circa  magnum  Altare"  at  Lichfield)  may 
ftand,  as  in  the  twelfth  century  at  Canterbury,  any  rich  ornaments,  fuch  as 
Reliquaries  or  Candelabra  with  Lights.  This  beam  and  its  furroundings 
was  adorned  and  jewelled,  and  refted  on  two  pillars,  one  on  each  fide  the 
Altar,  richly  gilt.  The  facade  or  entablature  below  this  beam  or  platform, 
and  facing  the  fpectator  when  looking  over  the  Altar,  may  be  fculpture  or 
painting,  or  fretwork  of  gold  or  filver,  or  marble,  or  in  lack  thereof  a 
curtain  or  dofTal  of  filk  or  other  ftufF;  but  not  the  ugly  cupboard  with 
doors,  now  ufed  in  fome  places  as  a  receptacle  for  the  refer ved  Sacrament. 

Material  of  Altar  Table. 

The  material  of  the  Altar  may  be  of  ftone  or  wood,  or  any  other 
fubftance.      It   is    doubtful  of  what  that  was  made  on  which   our  Lord 
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inftituted  the  Eucharift.  That  of  S.  Peter,  in  the  Lateran  Church  at  Rome, 
is  of  fir  wood  (fee  Ciampini,  Sacr.  Edif.  c.  22,  1 5).  There  are  the  remains  of 
one  fuch  alfo  at  S.  Pudentiana.  S.  Optatius  Milevitanus  {lib.  v.  adv.  Parmen) 
fpeaks  of  the  "  linen  which  covered  the  wood  of  the  Altar."  The  tombs  in 
the  Catacombs  gave  the  firft  idea  of  the  (tone  or  marble  material.  Altars 
were  probably  of  wood  in  the  time  of  S.  Auguftine,  in  the  fifth  century,  in 
Africa  and  Egypt  (Auguftine,  Epift.  ad  Bonif.).  But  in  Egypt,  according 
to  S.  Gregory  of  Nyfla,  S.  Simeon  of  Theffalonica,  and  Can.  xxiii.  of  the 
Council  of  Epaona  (a.  d.  517),  they  were  generally  of  ftone  in  the  fourth 
and  fifth  centuries.  In  the  fifth  the  precious  metals  were  employed  in  their 
conftruction,  as  in  that  of  S.  Ambrofe  at  Milan  ;  and  Sozomen  {lib.  iv.  c.  1 ), 
tells  us  that  that  of  S.  Sophia  was  enriched  with  jewels  ;  others  were  of  filver. 
By  the  eleventh  century  the  Tabula  or  upper  furface  was  ufually  of  ftone  or 
marble,  and  the  forms  for  Benediction  of  the  "  Tabula  Altaris,"  both  in 
Anglo-Saxon  and  Norman  and  fubfequent  epochs,  fpeak  of  it  as  fuch.  The 
portable  Altars  may  be  of  metal.  The  Advertifements  of  1564  order  that 
"the  Parifh  provide  a  decent  Table,  ftanding  on  a  frame,  for  the  Com- 
munion Table."     The  Canons  of  1603  fay  nothing  about  the  material. 

It  would  be  better,  therefore,  that  the  fupports  mould  be  wooden,  with  a 
ftone  flab,  infcribed  with  five  CrofTes,  for  the  furface. 

Size  and  Form  of  Altar. 

The  Size  of  the  Altar  fhould  be  in  a  degree  proportioned  to  that  of  the 
Church,  but  never  lefs  than  6|  feet  long  by  i\  feet  broad,  and  its  height 
3  feet  to  3^  feet;  but  it  fhould  be  of  fufficient  magnitude  and  fplendour  as 
to  render  it  the  moft  beautiful  and  confpicuous  obje6t  in  the  Church.  The 
ufual  length  in  the  greater  Churches  feems  to  have  been  about  10  ft. ; 
originally,  as  remarked  below,  it  was  much  fmaller. 

The  earlieft  form  of  the  Altar,  which  continued  in  places  up  to  the  fixth 
century,  feems  to  have  been  fquare,  after  the  Roman  fafhion ;  draped  never- 
thelefs  from  a  very  early  period  with  precious  filks  and  fluffs,  the  Chriftian 
Sacrifice  being  unbloody.  Examples  of  this  fquare  fhape  may  be  {een 
repeatedly  in  the  Utrecht  Pfalter,  and  in  the  mofaics  at  Ravenna  in  the 
Baptiftery  and  elfewhere,  and  in  the  work  of  Ciampini.  In  the  mofaics  of 
the  fixth  century  there  reprefented,  the  entablature  had  become  larger  and 
longer,  and  refted  on  one  or  more,  or  four  or  five  legs  or  columns,  or  other 
fupports,  as  may  be  feen  in  S.  John  in  Fonte  (a.d.  451)  at  Ravenna,  and  S. 
Vitale.  One  found  at  Auriol,  in  South  France,  and  refting  on  one  pillar 
only,  is  engraved  by  the  Abbe  Martigny  (Antiq.  Chretiennes,  p.  59). 
Another,  refting  on  five  columns,  was  found  at  Avignon  fome  years  fince, 
and  another  very  fmall,  only  eighteen  inches  long,  yet  fupported  by  five 
columns,  is  at  Tarafcon.     Before  S.  Gregory  and  Charlemagne,  the  Altar 
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had  everywhere  become  very  much  larger,  and  an  oblong  parallelogram  in 
form ;  the  idea  having  been  taken  from  the  Lord's  Sepulchre  and  the  tombs 
of  the  martyrs ;  and  in  S.  Ofmund's  time  it  had  (except  private  and  peculiar 
Altars)  become  of  the  dimenfions  and  fhape  which  it  pofTefles  at  prefent. 
Viollet  le  Due  (Architecture)  has  engraved  feveral  examples  of  thirteenth 
and  fourteenth  century  Altar  Tables  of  this  elongated  form,  and  Ciampini 
feveral  others  of  the  ancient  fquare  fhape  (De  Sacr.  Edif.  pi.  xxxiii.). 

Curtains  of  rich  material  running  on  rods,  which  again  mould  reft  on 
pillars  of  confiderable  height  and  fize,  of  decorative  material,  at  the  four 
corners  of  the  Altar,  fhould  be  drawn  along  at  the  two  ends  of  the  Altar, 
to  ferve  for  fhelter  and  feclufion.  If  there  be  no  reredos  or  retable 
behind  the  Table,  a  third  curtain,  by  way  of  doflal,  mould  hang  behind  it. 
In  the  eleventh  century  a  fourth  curtain  was  fometimes  kept  drawn  before 
the  principal  Altar  when  not  in  ufe. 

The  reprefentations  given  by  Viollet  le  Due  (Architecture),  and  of  the 
coronation  of  Charles  V.  of  France  (Tib.  B.  viii.  Britijh  Mufeum),  (how  this 
reredos  or  retable,  and  thefe  curtains  and  pillars.  On  the  fummit  of  the 
pillars  were  fometimes  figures  of  Angels,  which  held  Lights ;  or  they  were 
furmounted  with  fockets,  in  which  flamed  large  wax  candles,  and  the  curtains 
extended  confiderably  in  advance  of  the  Altar  front.  At  the  time  of  De 
Moleon  (1750,  Voyages,  Lit.  3$6)3  at  S.  Ouen,  and  the  Cathedral  at  Rouen 
(juft  as  in  the  thirteenth  century),  the  great  Altar  was  fimple  and  feparate 
from  the  wall,  with  a  curtain  on  each  fide  hanging  from  pillars  furmounted 
by  four  Angels,  with  a  retable  beyond  it,  where  were  images  of  the  patron 
faints  and  two  or  three  lights  on  each  fide.  Before  the  great  Altar  were  alfo 
three  lamps  fixed  on  three  large  fupports  on  the  floor,  whilft  the  Sacrament 
was  fufpended  in  a  Ciborium  above  it. 

XV. — Altar  Canopy.     Two  Altars. 

Over  the  Altar  Table  fhould  be  a  protecting  Canopy  or  Umbraculum. 
This  feems  to  have  been  a  common  arrangement  from  Anglo-Saxon  times, 
and  a  form  of  Benediction  of  the  "  Umbraculum  Altaris"  is  found  in  moft 
Pontificals. 

Thefe  were  originally  of  filk  or  fluff;  but  in  the  thirteenth  and  four- 
teenth centuries  ftone  "  Conopia,"  or  canopies,  were  erected  with  the  fame 
view,  whence  depended  the  Sacrament,  referved  in  a  Cup  or  Pyx,  or  a  metal 
Dove  for  the  fick.  Thefe  Canopies  were  alfo  made  of  wood.  Examples 
in  ftone  are  remaining  in  fome  of  the  Churches  at  Ratifbon.  Although  archi- 
tecturally beautiful,  thefe  folid  Canopies  ceafed  to  be  erected  after  the  four- 
teenth century,  and  they  are  now  nearly  confined  to  Rome. 

In  the  engravings  of  the  Altar  and  Eaft  ends  of  the  Churches,  after  the 
Reftoration,  however,  and  up  to  1730,  the  Altar  is  always  depicted  as  fur- 
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mounted  by  an  over-hanging  Canopy  of  rich  material  with  fide  curtains,  and 
lighted  candles  are  reprefented  placed  upon  the  Altar  at  Communion  time. 

It  may  here  be  remarked,  that  it  is  a  beautiful  and  correct  form  of  de- 
coration to  place  Lights  on  the  pillars  fupporting  the  curtain  rods.  At 
Rouen,  coloffal  Angels,  Handing  at  each  fide  of  the  Altar,  carried  them.  In 
the  fifteenth  century,  and  fubfequently,  they  ufually  appear  in  the  Mifialia  as 
placed  upon  the  Altar  at  the  back.  There  is  no  Rubric  or  ordinance  what- 
ever directing  this,  fo  they  probably  took  this  place  for  convenience  or  in 
confequence  of  inadvertence. 

There  fhould  be,  at  leaft,  two  Altars  in  every  Church  of  considerable 
fize ;  the  principal  Altar  for  Sundays  and  Feftivals,  and  another  for  Ferial 
celebrations,  which  we  find  denominated  "  Altare  Matutinale."  This  Altare 
Matutinale  feems  in  moft  Churches  to  have  been  below  the  principal  Altar, 
at  or  near  the  entrance  into  the  Prefbyterium,  as  at  St.  Alban's,  Weft- 
minfter,  Worcefter,  &c.  In  other  cafes,  before  the  entrance  into  the 
Choir,  below  the  great  Crofs ;  in  others,  in  an  aifle  or  fide  Chapel. 
That  at  Salifbury  feems  to  have  been  (according  to  Sir  Gilbert  Scott  and 
Dr.  Milner's  notes  to  Godwin,  1615)  "In  the  body  of  the  Church 
under  the  third  arch  from  the  tomb  of  Bifhop  Roger,  where  the  early  fer- 
vice  was  privately  performed  every  morning  after  the  Chapter."  This,  Sir 
G.  Scott  thinks,  was  the  firft  of  the  Eaftern  Chapels  of  the  North  Eaft 
Tranfept.  At  Canterbury,  in  the  thirteenth  century,  the  "  Altare  Matuti- 
nale "  was  over  the  grave  of  S.  Dunftan,  at  the  Eaft  end  of  the  Choir,  and 
was  dedicated  to  our  Lord  Jefus  Chrift. 

Beyond  the  principal  Altar,  to  the  Eaft,  was,  in  and  from  Anglo-Saxon 
times,  an  Oratory  and  Altar  dedicated  to  the  BlefTed  Virgin  Mary.  When 
the  Prieft  celebrated  there,  as  it  was  ufually  the  earlieft  Mafs,  he  ftood  on  the 
Eaft  fide  and  turned  his  face  Weftward. 

Many  other  Chapels  for  private  devotion  exifted  in  the  tenth,  eleventh, 
and  following  centuries  in  the  Churches  of  that  time.  Lanfranc  reedified 
feveral  at  Canterbury,  fome  of  which  were  in  the  triforia. 

XVI. — Tabernacle  (or  Ciborium). 

The  Refervation  of  the  BlefTed  Sacrament,  with  all  reverence  and  fecu- 
rity,  for  the  fick,  was,  as  in  the  earlieft  times  of  the  Church,  both  Eaft  and 
Weft,  a  duty  carefully  obferved  in  the  mediaeval  Church  of  England,  as  it 
fhould  be  now.  To  this  end,  over  or  near  fome  Altar,  there  mould  be  a 
Tabernacle  or  recefs  clofed  with  doors,  wherein  it  may  be  fafely  conferved 
under  lock  and  key.  Thefe  receptacles  were  called  by  the  Greeks  "  ttktto- 
<pot,pia,y"  by  the  Latins  "Sacraria,"  by  S.  Jerome  "  Thalamoi."  They  are 
fpoken  of  in  the  Apoftolic  Conftitutions,  by  S.  Paulinus  as  in  the 
Church  at    Nola ;    by  S.  Gregory  of  Tours.     Numerous  ancient  examples 
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Fig.  2. 
'Tabernacles  for  the  Confervation  of  the  Sacrament  for  the  Sick. 

I.      i 2th  century.  2.      13th  century. 

{Viollet-le-Duc,  Mobilier,  1.  246.) 
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are  cited  by  Thiers  (De  Fexpofition  du  Saint  Sacrament \  p.  25),  where  the 
Sacrament  was  kept  in  tower-fhaped  Tabernacles  near  fome  Shrine  or 
Altar.  This  reverent  treatment  is  enforced  by  repeated  Synodal  in- 
junctions of  the  thirteenth  and  fourteenth  centuries.  At  this  period,  how- 
ever, according  to  the  reprefentations  given  by  Viollet  le  Due,  Dr.  Bock, 
Dr.  Rock  {vol.  Hi.  p.  I.  pp.  204-5-6)  and  others,  it  was  ufually  kept  fuf- 
pended  in  a  metallic  covered  cup  or  vafe,  placed  within  a  cafket  or  within 
a  dove  with  an  opening  in  the  back,  and  depending  by  chains  from  the 
canopy  or  vaulting  furmounting  the  Altar,  and  the  whole  was  ufually 
overmadowed  by  an  umbrella-like  covering  over  it,  to  protect  it  from  flies 
and  duft.  This  cuftom  is  mentioned  in  the  Fifth  Council  of  Conftantinople, 
a.d.  383  (Labbe,  v.  160) ;  by  the  poet  Sedulius ;  in  the  Life  of  S.  Bafil  the 
Great  by  Amphilochius,  c.  6,  where  that  father  placed  a  Particle  in  the 
Dove  of  Gold,  over  the  Altar ;  by  S.  Paulinus  (Poema  7)  ;  by  Perpetuus 
(5th  Bifhop  of  Tours  after  S.  Martin)  in  his  will:  u  Columba  ad  repofito- 
rium."  (See  Martene  De  Antiq.  Eccl.  Rit.  I.  252,  De  Moleon  Voy.  Lit.  103, 
179,  Bocquillot  ctraite  Hiftor.  107.)  At  Sarum  in  1222,  was  "One  Silver 
Corona,  with  three  Chains  of  Silver,  with  a  Dove  of  Silver  for  the 
Eucharift."  Again,  "  One  Cup  of  Silver,  well  gilt,  with  a  Silver  Corona,  the 
gift  of  William  Brewere,  in  which  the  Eucharift  is  referved"  (reponitur).  In 
the  Parifh  Churches  of  SwaleclifFe  and  Horningfham,  there  were  "  Pyxides," 
of  Silver  or  Ivory  or  Wood  hanging  over  the  Altars  containing  the 
Eucharift.  Several  "  Cuppae  "  for  this  purpofe,  accompanied  with  Crowns, 
are  mentioned  (a.d.  1295)  in  the  Inventories  in  Dart's  Canterbury  (Ap- 
pendix), in  Oliver's  Exeter,  and  in  Dugdale's  St.  Paul's.  At  the  Church 
of  Hull,  a.d.  1220,  according  to  the  Archdeacon's  vifitation,  there  was 
no  Pyx  containing  the  Eucharift,  but  it  was  kept  in  a  filken  Burfe.  In  the 
Provincial  Conftitution  of  Archbifhop  Peckham,  however,  a.d.  1280,  it  was 
ftrictly  ordered  that  "  the  moft  worthy  Sacrament  of  the  Eucharift  fhould  not 
be  kept  in  a  Burfe  or  little  place  on  account  of  the  danger  of  crumbling,  but 
in  a  very  fair  Pyx,  lined  within  with  very  white  linen,  that  it  may  be  taken 
out  thence  and  placed  in  it  eafily,  without  danger  of  crumbling;"  (Wilk. 
Concil.  ii.  48) ;  and  again,  u  In  every  parochial  Church  let  there  be  a  comely 
and  honourable  Tabernacle,  fuitable  to  the  fize  of  the  cure  and  wealth  of  the 
Church  with  a  lock,  in  which  the  Body  of  the  Lord  may  be  placed  in  a  very 
fair  Pyx  with  linen  coverings."  A  fimilar  Conftitution  had  been  made  by 
Cantilupe,  Bifhop  of  Worcefter,  a.d.  1240  {Wilk.  i.  667).  That  thefe 
Canopies  over  the  Altar,  with  the  Sacrament  within  a  Pyx  beneath,  con- 
tinued till  the  Reformation,  appears  from  the  "Ancient  Rites  and  Cuftoms 
of  the  Church  of  Durham."  The  Canopy  there  depended  from  two  gilt 
arms  proceeding  from  the  wall.  Above  it  was  a  filver  Pelican,  feeding  her 
young  with  her  blood ;  below  it  was  the  Pyx  of  gold,  curioufly  wrought, 
holding  the  Sacrament,  and  over  it  was  thrown  a  veil  of  fine  lawn  wrought 
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with  gold.  The  fame  cuftom  prevailed  at  S.  Denis  and  generally  in  France 
up  to  a  late  period.  This  mode  was  however  difufed,  efpecially  in  parochial 
Churches,  but  only  from  fear  of  facrilege,  and  the  Sacrament  kept,  fafely 
fecured  in  a  Pyx,  placed  within  a  Tabernacle  {Sacramenthausi  as  now  at  S. 
Sebald's,  Nuremburg)  or  tower-like  repofitory,  or  in  a  clofed  recefs  on  the 
North  fide  of  the  Altar,  or  in  fome  fide  chapel  (as  at  Sarum,  in  the  North 
aifle  or  tranfept,  where  was  the  Altar  of  S.  Martin),  with  a  light  before  it. 
This  would  feem  to  be  the  proper  mode,  and  is  approved  by  Lyndewode 
{circa  1400),  who  thinks  "the  Eucharift  mould  be  kept  within  walls  near  the 
Altar  in  a  fingularly  honourable  place,  where  it  is  well  protected,  and  none 
can  get  at  it  but  the  Prieft."  The  cuftom  of  placing  it  in  a  cupboard  behind 
and  above  the  great  Altar  did  not  come  in  till  Queen  Mary's  time. 

XVII — Bells. 

As  a  warning  to  all  good  Christians  within  hearing  to  flock  to  Divine 
Service,  all  the  Englifh  Rituals  direct  that  Bells  mould  be  rung. 

The  Sundays  and  Feftivals,  by  an  invariable  and  immemorial  cuftom, 
and  by  decrees  of  Councils,  throughout  Chriftendom  were  celebrated  from 
Vefpers  to  Vefpers,  efpecially  in  Normandy  and  England.  That  is,  the 
Sunday  began  "  imminente  nocte  "  on  the  previous  Saturday  evening,  and  fo 
with  the  Feftivals.  The  fecond  Vefpers  on  the  day  itfelf  being  of  lefs 
importance,  and  belonging  partially  to  the  following  morning. 

By  the  laws  of  Edgar  (Thorpe,  ii.  508): — "  Let  Sunday's  Feftival  be  held 
from  the  noon  of  Saturday  until  the  dawn  of  Monday,  and  every  Mafs-day's 
Feftival ;"  and  later,  "  It  is  fitting  that  every  Chriftian  man  who  can,  come 
to  Church  on  Saturday,  and  bring  light  with  him  and  there  hear  Evenfong, 
and  before  dawn  Matins."     (Eccles.  In/lit.  ibid.  421.) 

According  to  all  the  Englifh  and  Fmnco-Norman  Ufes,  on  the  Saturday 
evening  before  the  Firft  Sunday  in  Advent  (which  was  the  principal  and 
firft  of  the  ordinary  Sundays  in  the  year,  and  was  the  pattern  for  all  the 
others),  half-an-hour  before  Vefpers,  all  the  Bells  of  the  Church  (and  three 
would  feem  to  have  been  the  leaft  number),  fhould  be  rung  "in  Claflico," 
— literally  in  a  clafh.  This  was,  however,  preceded  by  tolling  the  greater 
Bell  for  a  fhort  interval  firft.  This  fhould  alfo  be  done  before  the  next 
Matins  and  before  the  next  Mafs. 

The  Ufe  of  Rouen,  a.d.  1070,  was  that  two  Bells  only  fhould  be  rung 
on  Ferials,  on  Feafts  the  whole  peal.     (Migney  cxlvii.) 

At  S.  Paul's,  London,  the  Claflicum  was  preceded  (as  a  peculiar  cuftom 
not  obferved  elfewhere)  by  tolling  two  of  the  great  Bells  three  times  on  any 
great  Feftival,  twice  on  thofe  of  fecond  rank,  once  before  Sundays.  On 
Ferials  two  Bells  only  were  ufed  for  the  Claflicum  at  S.  Paul's,  and  on  the 
lefTer  Feafts  three  only.    The  duration  of  the  ringing  is  at  the  pleafure  of  the 
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officiating  Minifter,  and  it  ought  to  laft  long  enough  to  enable  every  one  at 
a  diflance  to  arrive  in  time.  If  the  Dean  or  Bifhop  officiate,  efpecial  care 
fhould  be  taken  that  it  do  not  ceafe  before  he  enter  the  Church  and  be 
prepared  to  begin. 

In  Lent  Bells  were  very  fparingly  ufed. 

The  rules  for  ringing  at  Lichfield  Cathedral  (detailed  in  the  "  Lichfield 
Confuetudinary,  Wilk.  Concil?  i.  498,  circa  1260,  a  document  which 
profefTes  to  follow  clofely  the  cuftora  of  other  Cathedrals)  were,  omitting 
minor  regulations.: — 

"  Every  pulfation  at  Vefpers  and  Matins  (except  in  Lent)  ought  to  laft  as 
long  as  a  man  can  walk  a  mile. 

"  There  fhould  be  four  pulfations  or  peals  at  every  Vefpers  and  Matins. 

"  The  firft  with  the  fmalleft  Bell,  the  fecond  by  the  fweet-toned  (dulcem) 
Bell  for  a  quarter  of  an  hour,  the  third  by  a  ftill  larger,  efpecially  in  the 
fmaller  Feafts.  In  Double  Feafts  thefe  three  primary  ringings  were  to  be 
made  with  two  Bells  each."  In  the  fmaller  Feafts,  however,  thefe  were,  at 
Matins,  to  be  the  two  fmalleft  of  the  peal.  There  was  no  ringing  at  all  in 
Lent.  The  fourth  was  by  all  the  Bells  together,  with  a  reafonable  interval 
between  each  peal. 

The  other  Canonical  Hours  were  flgnalled  each  by  a  fmaller  Bell.  But 
in  Feftivals  of  the  fecond  clafs,  the  great  Bell  was  to  found  at  Prime,  None, 
and  Compline,  or  a  foft  Bell  in  its  place,  which  was  doubled  in  Double  Feafts. 
Three  Bells  fhould  be  founded  feparately  at  the  fprinkling  of  Bleft  Water. 

Before  and  after  the  principal  Mafs  on  Double  Feafts  and  Sundays,  the 
Bells  fhould  be  rung  in  Claflico,  as  at  Matins  and  Vefpers. 

The  Claflicum  of  all  the  Bells  in  the  Church  fhould  be  rung  in  the  night 
of  Chriftmas,  Eafter,  and  All  Saints.  The  fame  was  the  rule  at  Rouen  ; 
afterwards  they  were  founded  two  and  two.  {Migne>  cxlvii.  40.)  The  fame 
on  S.  Stephen's  Day. 

In  Proceftions  in  Double  Feftivals  two  great  Bells  fhould  found.  In  other 
Proceffions,  and  on  Rogation  Days,  two  of  the  foft-founding  (dulces)  Bells. 
In  thofe  which  take  place  on  account  of  any  public  rejoicing,  all  the  Bells. 

The  tolling  of  Bells  for  the  dead,  and  on  their  anniverfaries,  was  to  be 
according  to  difcretion  and  what  the  dignity  of  the  perfon  required  ;  but  never 
after  Compline,  nor  fo  as  to  interrupt  any  fervice. 

It  appears  from  the  "  Lichfield  Confuetudinary,"  before  cited,  that  the 
hour  for  Vefpers  and  Compline  was,  in  the  end  of  the  thirteenth  century, 
variable  throughout  the  year. 

Vefpers,  and  Compline  which  fhould  immediately  follow  them,  ought  to 
be  fung,  and  ended  according  to  the  time  of  the  year,  fo  that  there  fhould 
always  be  fome  interval  between  Vefpers  and  twilight.  In  fummer,  however, 
the  interval  fhould  be  greater  than  at  other  times. 

By  the    15th   Canon   of   1603,  on  each  Wednefday   and    Friday    the 


20  Structural  and  other  Requifites  for  Divine  Worjhip 

minifter  was  to  be  prefent  in  the  Church  or  chapel  at  the  ufual  hours  for 
Divine  Service,  and  the  people  having  been  convoked  by  the  found  of  a 
Bell,  he  is  to  recite  the  Litany  prefcribed  in  the  Book. 


XVIIL— Tabula. 

In  Cathedral  and  Collegiate  Churches,  the  Dean  or  Precentor  regulated 
the  fucceflion  and  order  of  the  Clerks  and  other  perfons  who  were  to 
perform  or  take  part  in  Divine  Service. 

This  order  and  fucceflion  was  ufually  infcribed  on  a  Tabula  or  board, 
which  was  hung  up  in  a  confpicuous  place  in  the  Church.  It  was  covered  at 
this  period  with  white  wax,  and  thereon  was  infcribed  in  confpicuous 
characters  the  duty  each  had  to  perform  during  the  week,  or  other  period 
covered  by  it.     This  was  called  the  Tabula  Communis. 

It  was  renewed  every  Saturday  at  leaft,  but  during  Chriftmas-tide,  Holy 
week,  Eafter-tide,  Pentecoft  week,  it  lafted  only  for  fhorter  periods,  even 
for  one  day  only,  on  account  of  the  varied  Offices. 

Firft  in  it  appeared  the  "  Rectores  Chori"  for  the  Sunday  or  Feftival,  whofe 
duty  ordinarily  lafted  fifteen  days  ;  then  thofe  who  were  to  read  the  Leflbns 
and  officiate  at  the  Mafs,  and  ling  the  Refponfories ;  then  the  Boys.  But 
there  was  a  diftincl:  Tabula  for  Feftivals  and  Ferials. 

In  it  was  particularly  named  the  Clerk  who  was  to  officiate  at  all  the 
principal  offices  during  his  week,  who  was  called  the  Hebdomadary. 

Another  Hebdomadary  Clerk  was  alfo  therein  named  for  performing  the 
principal  Mafs  during  the  week. 

For  Chriftmas  week,  Eafter,  and  Pentecoft,  no  Hebdomadaries  were 
named,  but  each  Dignitary  in  fucceflion,  beginning  with  the  Dean,  conducted 
the  fervice,  with  Four  Rulers  of  the  Choir. 


XIX. — Psalmody  and  the  use  of  Music  in  the  Service  of 

the  Church. 

The  following  verfes  are  found  in  one  of  the  early  printed  Sarum  Bre- 
viaries {Brit.  Mus.  "  Pars  Hyemalisy"  Prejs  mark  4681),  tranflated. 

"  When  Pfalms  thou  fingeft  to  the  Lord 
Three  rules  in  Pfalmody  regard  : 
Heavenward  direct  thy  heart;  forth  tell 
Clearly  the  words ;  the  fenfe  mark  well. 
Then  prayerfully  the  Hours  we  fay, 
When  heart  and  lips  together  pray. 
Lift  as  ye  fing ;  begin  the  ftrain 
With  one  accord,  and  let  the  clofe  be  plain." 
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The  following  directions  are  found  in  the  twenty-fixth  chapter  of  Bifhop 
Grandifon's  "Exeter  Confuetudinary,"  a;d.  1337  : 

"  Concerning  the  manner  of  ftnging  Psalms y  and  modulating ,  and  chanting,  and 

ufing  the  Organ. 

"  In  Pfalms  and  hymns,  and  on  other  occafions  when  we  pray  to  God, 
according  to  the  advice  of  the  blefled  Auguftine,  let  that  be  converfant  in 
your  heart  which  is  uttered  by  your  mouth.  If  the  heart  pray  not,  in  vain 
doth  the  tongue  labour,  for,  according  to  Jerome, — 

*  As  a  blaft  to  the  lighted  coal, 
So  to  prayer  is  devotion  of  foul.' 

Becaufe,  as  faith  the  blefTed  Bernard,  '  Prayer  without  devotion  is  not  the 
voice  of  a  man,  but  rather  the  lowing  of  an  ox.' 

c<  In  order  therefore  to  fing  the  more  devoutly  and  plainly,  let  there  be 
no  fyncope,  huddling  together,  or  clipping  ;  left,  contrary  to  His  law,  a 
maimed  facrifice  be  offered  to  God,  and  a  curfe  be  incurred  for  doing  the 
work  of  God  negligently. 

"Begin  therefore  together,  paufe  together,  and  end  together;  waiting, 
flopping,  and  proceeding  mutually,  that  you  may  fhow  yourfelves  uniformly 
fubmiffive  to  the  yoke  of  the  Lord.  Let  talking  and  whifpering,  and  what- 
ever does  not  pertain  to  the  matter  in  hand  be  altogether  avoided,  like 
poifon,  which  corrupteth  the  whole  refidue  of  the  worfhip  of  God.  It  feems 
lefs  blameable  to  be  filent  or  abfent  than  to  be  guilty  of  any  of  the  preceding 
faults.  Nor  attend  too  pleafurably  to  the  found,  fo  that  it  be  no  longer 
prayer.  As  blefTed  Auguftine  faith  in  his  f  Confeflions,'  *  As  often  as  the 
chanting  pleafes  me  more  than  what  is  chanted,  fo  often  I  confefs  that  I  fin 
grievoufly.' 

"  We  forbid,  therefore,  that  anything  in  Choirs  fhould  be  chanted  mufi- 
cally,  or  with  an  Organ  accompaniment,  except  at  the  times  here  written. 

"  In  greater  Double  Feafts  you  may  fing  jubilantly  the  Antiphon  on  the 
Pfalms,  but  never  the  Pfalms  themfelves.  You  may  chant  mufically  the 
Refponfory,  but  not  the  Verfe  nor  the  Gloria.  So  you  may  the  Hymn, 
■  Magnificat',  and  the  Antiphon  refponding  to  it.  Alfo  c  Thanks  be  to  God,' 
after  *  Blefs  we  the  Lord.'  At  Compline,  the  Hymn  and  ■  Nunc  Dimittis,' 
with  its  Antiphon. 

"  At  Matins,  the  Hymn,  the  third,  fixth,  arid  ninth  Antiphon,  the  third, 
fixth,  and  ninth  Refponfory,  but  not  the  Verficle,  or  Gloria ;  •  Te  Deum' 
folemnly.  At  Lauds,  the  Hymn,  Benedidtus  with  the  Antiphon,  and 
'  Thanks  be  to  God.'  At  Prime,  the  Hymn  with  the  Antiphon  on  c  Qui- 
cunque  Vult ;'  at  Terce,  Sext,  and  None,  nothing  except  at  difcretion  for 
the  fake  of  devotion  ;  at  Vefpers  and  Compline  as  above. 
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"  At  Mafs,  the  third  repetition  of  the  Introit,  with  c  Kyrie  Eleyfon, 
1  Gloria  in  Excel fis/  the  Profe,  Credo,  Offertory,  Sanctus,  Agnus,  and 
*  Thanks  be  to  God.' 

"  In  minor  Double  Feafts  the  fame  as  in  the  greater,  except  that  only 
the  ninth  Refponfory  mould  be  jubilant.  So  in  Triple  Feafts,  i.  e.  when  the 
Invitatory  is  chanted  by  three  ;  at  Vefpers,  the  Antiphon  on  the  Pfalms,  the 
Hymn  and  Antiphon  on  'Magnificat;'  at  Compline,  the  Hymn  only;  at 
Matins,  the  nine  Antiphons  and  nine  Refponfories  ;  at  Lauds,  the  Hymn 
with  the  Antiphon  on  'Benedictus;'  at  Prime,  the  Antiphon  on  'Quicunque 
vult ; '  at  the  Hours,  nothing.  At  the  Mafs,  f  Kyrie  Eleyfon,'  Sanctus  and 
Agnus. 

"  On  Sundays  and  Simple  Feafts  of  nine  or  three  Leffons  with  Rulers 
of  the  Choir :  at  Vefpers,  the  Hymn  with  the  Antiphon  upon  Magnifi- 
cat ;  at  Compline,  nothing  ;  at  Matins,  the  nine  Refponfories ;  at  Lauds,  if 
it  pleafe,  the  Hymn  and  the  Antiphon  on  '  Benedictus;'  at  the  Hours,  no- 
thing ;  at  the  Mafs,  {  Kyrie  Eleifon,'  the  Profe,  Sanctus  and  Agnus. 

"  In  Ferials  and  Simple  Feafts  of  three  Leffons,  let  nothing  be  chanted 
mufically,  except  at  the  Memorial  of  S.  Mary  or  of  the  Apoftles. 

"  In  Proceflions,  let  them  fing  and  chant  mufically,  as  the  quality  of  the 
Feftival  requires,  and  as  the  nature  of  the  mufic  permits. 

"  If  it  pleafe  the  Seniors,  in  the  place  of  c  Benedicamus '  at  Vefpers  and  at 
Matins,  and  at  the  Mafs  after  Sanctus,  they  may  play  Organ  mufic,  with 
voices  or  with  Organs." 

From  the  above  it  appears  that  the  Organ  was  much  lefs  univerfally 
reforted  to  in  thofe  times  as  an  ingredient  in  the  performance  of  Divine  Ser- 
vice than  now,  and,  in  particular,  that  it  never  was  ufed  as  an  accompaniment 
to  the  Pfalms. 

Parochial  and  Smaller  Churches  fhould  be  conformed  as  far  as  may  be  to 
the  arrangements  above  detailed. 


CHAPTER    II. 

CHURCH    ORNAMENTS,    i.e.    FURNITURE    AND 
VESTMENTS,   &c. 

I. — What  were  Required  in   1250  and   1305. 

J|Y  a  Provincial  Conftitution  of  Archbifhop  Winchelfea  in  the 
Council  of  Merton,  1305  (which  by  25  Hen.  VIII.  c.  19,  is 
ftill  valid  where  not  contrary  to  the  King's  Prerogative,  or 
fuperfeded  by  fome  fubfequent  law),  the  Parifhioners  are  bound 
to  find  all  the  Ornaments ;  a  MifTal,  Chalice,  Principal  Veft- 
ment,  Chafuble,  Albe,  Amice,  Stole,  Maniple,  Zone,  with  two  blefTed  Towels 
and  all  their  Appendages ;  a  Proceflional  Crofs,  and  another  Crofs  for  the 
dead  ;  a  Thurible,  with  a  Navis  and  Incenfe ;  a  Lantern  with  a  small  bell 
(tintinnabulum),  a  Lenten  Veil,  hand-bells  for  the  dead,  a  Bier,  a  VefTel  for 
BlefTed  Water,  a  Tablet  of  Peace  for  an  Ofculatorium,  a  Candelabrum  for 
the  Eafter  Wax  Candle,  a  Bell  turret  (Campanile)  with  Bells  and  ropes,  a 
Font  with  locks  or  feals ;  the  reparation  of  the  Nave  of  the  Church,  within 
and  without,  as  of  right  as  well  as  by  Cuftom ;  as  well  in  images,  and  efpe- 
cially  in  the  principal,  i.e.  Image  in  the  Chancel,  as  in  the  Altars  and  glafs 
Windows.  .  .  .  The  Parifhioners  alfo  are  compelled  to  find  the  following : — 
A  Legenda,  an  Antiphonary,  a  Gradual,  Pfalter,  Troper,  Ordinal,  with  a 
Cope  for  the  Choir  with  all  its  Appendages,  a  frontal  to  the  Great  Altar, 
three  Surplices,  one  Rochet  without  Sleeves,  and  the  reparation  of  Books  and 
Veftments."     {Lyndewode,  Provincial,  App.  35  ;  John/oris  Canons,  vol.  i.) 

By  a  Conftitution  of  Edmund,  Archbifhop  a.d.  1224,  it  had  been  decreed 
that  all  the  Cloths  and  VefTels  which  had  received  the  Bifhop's  benediction 
as  Ornaments  {i.e.  furniture)  of  the  Church,  mould  never  be  turned  to 
fecular  ufes ;  and  the  Archdeacons  were  to  fee  to  this  in  their  Vifitations. 

Lyndewode  fays  (Lib.  i.  tit.  6)  :  "  The  Veftments  and  other  furniture 
for  miniftering  to  the  Lord  ought  not  only  to  be  honourable  but  confecrated 
or  blefTed,  and  that  Benediction  ought  to  be  by  a  Bifhop,  not  by  a  fimple 
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Prieft."    It  is  certain,  however,  that  thefe  benedictions  were  often  pronounced 
by  Priefts. 

By  a  fimilar  Provincial  Conftitution  of  Walter  Gray,  Archbifhop  of 
York,  a.d.  1250,  in  the  reign  of  Hen.  III.  [Wilk.  Concil.  i.  698,  JohnforCs 
Tranflation  Canons,  vol.  i.)  likewife  in  force,  as  above  ftated,  it  had  been 
decreed  and  enjoined,  "De  rebus  et  ornamentis  ecclejiafticis"  "That  a  Chalice, 
Miflal,  the  principal  Veftment  of  that  Church,  namely  Chafuble,  clean  Albe, 
Amice,  Stole,  Maniple,  Zone,  and  other  Veftments  for  the  Deacon,  with 
three  towels  and  Corporals,  according  to  the  wealthinefs  {facilitates)  of  the 
Parifhioners,  and  of  the  Church,  with  a  principal  Cope  of  Silk  for  the 
principal  Feafts,  with  two  others  for  Ruling  the  Choir  in  the  Feafts  above- 
mentioned  ;  a  Proceflional  Crofs,  and  another  for  the  dead ;  a  bier  for  the 
dead  ;  a  Veflel  for  Blefled  Water  ;  an  Ofculatorium  ;  a  Candelabrum  for  the 
Pafchal  Candle ;  a  Thurible ;  a  lantern  with  a  fmall  bell ;  a  Lenten  Veil,  and 
two  Candelabra  for  the  Taper-bearers  ought  to  be  found  by  the  Parifhioners. 
Books  alfo ;  a  Legenda,  Antiphoner,  Gradual,  Pfalter,  Troper,  Ordinale, 
Miflal,  Manual ;  a  Frontal  to  the  Great  Altar,  three  Surplices,  an  honeft 
Pyx  for  the  Corpus  Chrifti,  Banners  for  Rogations,  Great  Bells  with  their 
ropes,  a  Holy  Font  with  a  lock,  a  Chrifmatory,  Images  in  the  Church;  a 
principal  Image  in  the  Chancel,  of  the  Saint  to  whom  the  Church  is  dedi- 
cated ;  the  reparation  of  Books  and  Veftments,  as  often  as  they  ought  to 
be  repaired,  and  with  all  the  above,  Lights  in  the  Church ;  the  repair  of 
the  Nave,  and  the  fabric  of  the  fame,  with  a  bell  turret ;  infide  and  out, 
that  is  with  glafe  windows ;  a  fence  to  the  Cemetery,  with  all  that  is  known 
to  pertain  to  the  Nave  and  other  things." 

By  the  25  Hen.  VIII.  c.  19,  "Such  Canons,  Conftitutions,  Ordinances, 
and  Synods  Provincial  being  already  made,  which  be  not  contrariant  or 
repugnant  to  the  Laws  and  Statutes  of  the  Realm,  nor  to  the  damage  or  hurt 
of  the  King's  Prerogative  Royal,  mall  now  ftill  be  ufed  and  executed  as  they 
were  afore  the  making  of  this  Act,  until  fuch  time  as  they  be  viewed,  fearched, 
or  otherwife  ordered  by  the  faid  two-and-thirty  perfons  (of  the  Privy  Council 
who  afterwards  were  authorized  to  act  by  the  31  Hen.  VIII.  c.  8,  but  which 
ftatute  was  repealed  the  year  after)  or  the  more  part  of  them,  according  to 
the  tenor,  form,  and  effect  of  this  prefent  Act." 

So  thefe  Canons,  &c,  have,  fubject  to  the  limitations  there  named,  the 
force  of  Statute"  law,  and  do  ftill,  fays  Hey lyn,  writing  in  1661  (Hijl.  Reform. 
i.  66),  "remain  in  force  as  before  they  did,  for  no  fuch  Review  ever  was 
made."  "  Which  other  order,"  fays  Bifhop  Gibfon  (Codex,  i.  297),  "  at  leaft 
in  the  method  prefcribed  by  the  Act,  was  never  yet  made,  and  therefore, 
legally,  the  Ornaments  of  Minifters  in  performing  Divine  Service  are  the 
fame  as  they  were  2  Ed.  VI."  Dr.  Burn  (Eccles.  Law,  iii.  437)  writes, 
"  which  other  order  as  to  this  matter  was  never  taken." 


Canons  in  Choir  Copes. 
a.d.  1250. 

{Dr.  Rock's  Church  of  Our  Fathers,  11.  p.  5°-) 
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II. — Choir  Vestments. 

According  to  the  Ancient  Englifh,  Scotch,  and  Irifh  Ufes  of  the  thirteenth 
and  fourteenth  centuries,  the  Clergy  whilft  in  Choir  fhould  in  general  wear 
the  fame  drefs  at  Matins,  Lauds,  Prime,  the  three  Day  Hours,  Vefpers, 
Compline,  and  alfo  at  the  Mafs. 

The  general  rule  was  that,  except  the  Conductor  or  Conductors  of  the 
Choir,  if  there  were  any,  all  throughout  the  whole  year  fhould,  over  the 
Peliffe  or  Caflbck,  wear  long  Surplices,  and  over  them  a  black  Cope  of  ferge, 
or  of  fome  fuch  fluff.  This  rule  was  without  variation  at  Matins  throughout 
the  whole  year.  The  fuperior  Clergy  only  were,  however,  permitted  in 
winter  to  wear  an  Almuce  of  fur  over  their  moulders,  provided  it  was  black 
in  colour ;  and  to  ufe  a  Biretta  or  Cap. 

In  Double  Feafts,  however,  both  greater  and  lefs,  to  which  a  Proceflion  is 
attached,  and  on  thofe  which  fall  on  a  Sunday,  the  Clergy  at  thefe  Pro- 
ceffions,  and,  except  the  Celebrant  and  his  Affiftants,  at  the  Mafs,  ought  to 
wear  Silk  Copes,  except  in  the  three  days  before  Eafter. 

From  the  Vigil  of  Eafter  inclufive,  to  the  end  of  the  Octave,  and  in 
Afcenfion  Day,  and  throughout  the  Octave,  and  from  the  Vigil  of  Pentecoft 
inclufive,  and  throughout  its  Octave,  and  in  every  Double  Feaft,  from  the 
Vigil  of  Eafter  inclufive  to  Michaelmas  inclufive,  throughout  the  Octave  of 
Corpus  Chrifti,  of  the  AfTumption,  and  of  the  Nativity  of  the  BlefTed  Mary, 
at  all  the  Day  Hours  {i.e.  Prime,  Terce,  Sext,  None),  they  ought  not  to  wear 
thefe  Black  Copes,  but  Surplices  only.  The  Rules  of  S.  Paul's,  London, 
(MS.  45)  varied  only  from  thefe,  in  that  the  direction  is  to  wear  Albes  at  fuch 
laft-mentioned  times,  which  fhows  that  the  Albe  differed  little  from  the  Sur- 
plice. Matthew  Paris  (Hift.  p.  302),  fpeaks  of  William  de  Raste  in  this 
Cathedral  as  "Indutus  Capa  canonicali  et  Superpellicio."  So  Roger  of 
Hoveden  fpeaks  of  S.  Thomas  of  Canterbury,  going  to  the  King  in  a  Stole, 
"  And  he  put  on  a  black  Canon's  Cope." 

The  drefs  of  the  Clergy  in  Choir  is  thus  further  defcribed  in  the  <c  Fetus 
Regiftrum  Ofmundi"  (342,  Chapter  Copy)  :  "Concerning  the  Drefs  and  Con- 
dition of  the  Clerks  who  come  into  Choir ;  of  whatever  rank  they  be,  we 
ordain  that  they  have  decent  black  Copes,  at  leaft  to  their  heels,  with  Sur- 
plices not  exceeding  in  length  their  Copes.  Whilft  in  their  Stalls  they  are  to 
have  black  Caps ;  and  whether  in  their  ftalls  or  out  of  them,  fhoes  and  other 
garments,  decent  and  fuitable  to  their  religion."  There  is  a  fimilar  rule 
refpecting  thefe  Copes  to  be  worn  at  S.  Paul's,  London,  which  adds  (Con- 
Juetud.  43),""  that  they  were  to  be  down  to  the  heels,  and  not  remarkable  for 
too  great  fhortnefs,  nor  flowing  to  a  ufelefs  length."  The  fame  was  the  rule 
at  Exeter  alfo.    "  The  Clergy  mould  wear  black  Copes  down  to  the  feet,  and 
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Surplices  beneath  them,  which  were  not  to  be  longer  than  the  Cope ;  with 
black  Caps  on  their  heads,  and  decent  plain  fhoes." 

A  like  cuftom  obtained  at  this  time  at  Rouen  (from  1070),  and  in  the 
North  of  France ;  at  Notre-Dame,  Paris,  the  Matins  (except  during  the 
week  of  Eafter)  were  always  faid  in  black  Copes.  There,  however,  the  Choir 
Copes  had  a  narrow  border  of  red.  Thofe  of  the  higher  Ecclefiaftics  in  time 
became  reduced  to  a  large  tippet  of  filk  or  linen,  which  they  wore  over  their 
moulders,  down  to  the  waift.  In  England,  among  the  parochial  Clergy  at 
leaft,  it  became  an  ample  fcarf,  which  in  after  times  gradually  diminifhed 
in  fize,  and  reached  down  below  the  knees  on  each  fide. 

To  this  in  winter  might  be  added  the  Almuce,  or  Tippet  of  fur,  which 
was  forbidden  to  all  fave  the  fuperior  and  elder  Clergy,  and  mull  be  of  a  black 
colour.     It  was  worn  over  the  Cope  and  Surplice. 

According  to  the  Exeter  Rule  of  GrandifTon  (fol.  10),  the  black  Cope 
was  habitually  ufed  there  as  at  Sarum,  and  was  to  be  worn  alfo  at  all  Offices  for 
the  dead,  in  Proceffions  on  account  of  weather  or  tribulation,  in  Rogations,  on 
S.  Mark's  day  at  the  Proceffion  of  the  Fart,  in  Vigils  and  Ember  Days, 
even  though  the  Day  was  a  Double  Feaft.  The  only  exception  was  that  Copes 
were  not  to  be  worn  at  Vefpers  and  Matins  for  the  dead  on  the  Octave  of 
the  AfTumption  and  on  the  day  of  Gabriel  Archangel. 

The  Rulers  of  the  Choir,  who  were  always  dignified  Ecclefiaftics,  and 
the  Officiating  Minifter,  fhould  wear  Copes  of  Silk  in  Choir ;  but  in  certain 
Proceffions,  as  in  Advent,  Lent,  &c,  Albes  only.  In  Double  Feafts  at 
Proceffions,  rich  Copes  of  Velvet  or  Silk,  embroidered  with  gold,  or 
colours. 

Thefe  Choir  and  other  Copes  had  originally  moft  of  them  Hoods  which, 
however,  when  the  Clergy  fubftituted  for  them  Caps,  became  mere  orna- 
mental appendages. 

The  wearing  of  Copes  in  Choir,  according  to  the  Liturgical  writers,  dates 
from  Pope  Stephen,  a.d.  286. 

III. — The  Cassock  or  Pelisse. 

The  Pelifie  or  CafTock  was  the  ordinary  clerical  gown  or  under  garment. 
It  was  fometimes  of  drefled  fheep  or  lambs'-fkin  only,  fometimes  of  cloth, 
ferge,  or  fuch  like  material,  and  lined  with  fur ;  later  on  the  lining  of  fur 
was  omitted,  and  it  became  fimilar  to  the  modern  CafTock.  It  fhould  go 
down  to  the  heels,  and  be  confined  to  the  body  either  by  buttons  or  by  a 
girdle.  The  colour  was  ufually  purple  or  black,  fometimes  fcarlet ;  as  with 
Doctors  of.  Divinity  (Rocky  ii.  20).  The  minor  Clergy  in  the  Cotton  MS. 
(Tib.  c.  viii.  circa  1350)  are  vefted  fome  in  purple,  fome  in  fcarlet  Cafibcks, 
beneath  their  Surplices.  The  Boy  with  the  holy  water,  miniftering  to  the 
Prieft  in  the  Buckland  Miflal,  a.d.  1395,  of  Sarum  Ufe,  has  a  fcarlet  Caf- 


The  Englijh  Surplice. 

a.d.  1301. 

{See  Bock,  II.  Taf.  l.,  and  p.  335.   From  a  MS.  in  the  Britijh  Mufeum,  2  B.  vii.) 


Albe  and  Surplice. 
{From  De  Vert,  Ceremonies,  Vol.  11.  PI.  v.) 
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fock,  with  a  fcarlet  hood  over  his  Surplice  (fee  illuftration).  By  the  rule  of 
S.  Gilbert,  a.d.  1139  (Dugdale,  Monaftic.  vii.  44),  and  that  of  S.  Albans 
(Math.  Paris,  Vit.  Abbat.  p.  53),  the  monks  wore  pellices  of  lamb's- fkin. 
S.  Thomas  of  Canterbury  wore  fuch  a  pelirTe  (Reginald  Dunelm.  S.  Cuth- 
bert,  p.  256).  S.  Norbert  alfo,  at  his  ordination,  wore  "pellicium  agninum" 
(Vita  SS.  Junii,  i.  823).  A  Council  at  Cologne,  a.d.  1260  (Can.  ix.), 
ordered  "  that  the  fecular  Clergy  mould  always  come  to  Church  with  a  choral 
peliffe  or  canonical  vert  under  their  Surplices,  all  which  garments  were  to  be 
down  to  the  heels  (Martene,  Thefaur.  Anecdot.  a.d.  1200,  iv.  1191). 

IV.— The  Surplice. 

The  Surplice  is  "  the  white,  mining  veftment  of  fine  linen  common  to  all 
the  Clergy,"  as  fays  the  Council  of  Narbonne,  a.d.  580.  It  is  mentioned  by 
almoft  all  the  Fathers  as  "Candida,"  or  "  Alba  veftis,"  <?.  £.  S.  Jerome  (lib.  i. 
ad  Pelag.)  "Epifcopus,  Prefbyter,  Diaconus,  et  reliquus  Ordo  ecclefiafticus 
ad  miniftrationem  Sacrificiorum  Candida  vefte  proceflerunt."  Clement  of  Alex- 
andria, <f  Heimata  leuca."  Socrates  (lib.  vi,  c.  20),  u  Prefbyterum  debere 
alba  vefte  indui."  S.  Gregory  Nazianzen  "  en  heimafi  pamphanaofin." 
S.  Chryfoftom  of  Deacons:  "  Leucon  Cheitonifkin."  Ephrem,  in  The  Life 
of  S.  Bafil,  faw  "  Bafil  clad  in  a  white  Stole  (i.e.  gown),  and  about  him  the 
venerable  white-robed  army  of  Clergy."  S.  Gregory  of  Tours,  "  A  not 
fmall  Choir  of  Priefts  and  Deacons  in  white  Veftments."  "  The  white  Choir 
of  Deacons."  Ivo  of  Chartres  and  Honorius  of  Autun  (Gemma.  An.)  affirm 
that  the  Surplice  was  borrowed  from  the  Jewifh  prieft  hood,  and  fay  that 
it  mould  be  "  loofe,  going  down  to  the  heels." 

The  Surplice  is  firft  thus  named  about  the  tenth  or  eleventh  century. 
In  the  Ordinal  of  John,  Archbimop  of  Rouen  (Migne,  147,  a.d.  1070),  it  is 
ftated  that  the  Clergy  of  the  firft  and  fecond  Form  wore  Surplices.  Stephen 
Tornacenfis  fent  to  a  Clerk  a  new  Surplice,  white,  and  going  down  to  the 
heels.  The  46th  Canon  of  Edgar  is  (Thorpe,  11.  256),  that  at  Mafs  no 
Prieft  fhall  come  within  the  Church,  except  in  his  "  Oferflipe,"  *.  e.  Sur- 
plice;  and  the  Laws  of  Edward  the  ConfefTor  (Ibid.  1.  469),  order  that  if 
any  one  had  been  buried  without  religious  rites,  the  Bifhop  was  to  fend  for 
the  Clergy,  exhume,  and  rebury  him  by  the  Prieft  having  an  Albe,  Stole, 
and  Maniple,  and  the  Clergy  in  Surplices  with  bleft  water,  and  a  Crofs, 
Candelabra,  Thurible,  Light,  and  Incenfe.  Durandus  (Lib.  i.  c.  2,  and  Lib.  Hi. 
c.  1)  fpeaks  of  it  as  a  Linen  Veftment  common  to  all  the  Sacred 
Orders  and  Minifters,  and  praifes  it  as  a  laudable  cuftom  that  in  fome  places 
the  Clergy  put  on  a  white  linen  "  Camifia"  or  Surplice  over  their  ordinary 
garments,  and  he  mentions  that  the  Clergy  wore  their  other  Veftments, 
Chafuble,  Cope,  and  Aumufs  over  it.  John  Garland  (in  his  book  in  C.  C.  C. 
Cambridge,  fol.  209)  fays  : — "  Modern  Priefts  have  Surplices,  becaufe  Priefts 
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are  accuftomed  to  wear  Pellicia,  and  above  them  they  put  on  thefe  cleanly 
garments."  This  mows  fome  difference  from  the  Albe,  which  had  been  long 
before  in  ufe. 

The  Council  of  Oxford,  1222,  ordered  (repeated  under  Reynolds,  Arch- 
blfhop,  a.d.  1322),  that  <c  due  honour  be  paid  to  the  Divine  Officers  in  all 
particulars,  and  we  ordain  that  they  who  minifter  at  the  Altar,  mould  wear 
Surplices."  Again,  "  It  is  not  permitted  to  any  Clerk  ("  Parocho,"  Parifh 
Prieft,  is  Lyndewode's  Glofs,  a.d.  1400),  to  minifter  in  the  Office  of  the 
Altar,  unlefs  he  wears  a  Surplice  at  leaft,  and  the  Archdeacon  is  to  take 
care  that  there  be  two  fets  of  facerdotal  Veftments  at  leaft,  fo  that  they  who 
minifter  at  the  Altar,  may  be  clothed  in  a  Surplice."  (See  Wilk.  Concil.  594, 
'•  733>  "•  573>  H*.  673).  The  fame  injunction  is  repeated  by  Simon, 
Archbifhop  (Lyndwode,  App.  40),  a.d.  1322.  Lyndwode  applies  this  to 
the  Aftiftants  at  the  Celebration,  but  fays  that  it  extends  alfo  to  the  Prieft  at 
any  time  approaching  the  Altar  to  do  anything  there.  By  the  Council  of 
Aberdeen  (Regifi.  Aberdon.  vol.  ii.  Spaid.  Soc.)  Abbots  are  directed  to  wear 
Mitres,  Copes  and  Surplices,  Deans  and  Archdeacons,  Surplices  and  Almufes." 
So  in  the  Vifitation  of  the  Sick,  the  Prieft,  unlefs  the  diftance  was  very  great, 
ought  to  put  on  a  Stole  and  Surplice  (Lyndwode,  App.  13,  Archbijhop 
Edmund,  a.d.  1286).  So  when  the  Sacrament  was  carried  to  any  one  {John, 
Archbijhop,  a.d.  1279,  Ibid.  25.)  In  the  Provincial  Statute  of  Neville,  Arch- 
bifhop of  York,  (Wilk.  vii.  604),  Priefts  are  to  be  ready  to  perform  the  Divine 
offices  clothed  in  Surplices,  which  they  fhall  provide  at  their  own  expenfe." 
Grandiflbn,  in  his  Statutes  of  Ottery  (Oliver,  271),  orders  two  Surplices  with 
Amices  for  the  Prieft,  and  two  others  for  Boys.  In  the  Inventories  of  the 
Church  Ornaments  in  the  Vetus  Regiftr.  OJmundi,  two  or  more  Surplices, 
and  Rochets  for  the  Servers  or  Aftiftants,  are  enumerated  as  belonging  to 
different  Parifh  Churches.  As  to  one  Horningfham,  it  is  mentioned  as  blame- 
worthy, that  there  is  neither  one  nor  the  other. 

From  this  it  is  plain  that  the  Surplice  is  the  one  abfolutely  neceffary, 
minimum  garment,  in  all  facred  miniftrations  for  the  Clergy.  Where,  however, 
the  Church  could  afford  it,  as  in  benefices  of  fifty  marks  and  upwards,  a 
Deacon  and  Subdeacon  were  to  be  continually  miniftering,  and  in  fuch  cafe 
it  was  required  that  at  leaft  one  folemn  Veftment  (i.e.  Chafuble),  and  a  fitting 
Tunicle  and  Dalmatic  fhould  be  provided  {Synod  of  Winchefier,  a.d.  1308, 
Wilk.  i.  733.)  The  Cope,  Chafuble,  alfo  the  Albe  (which,  however,  was 
often  ufed  inftead  in  the  Choir  miniftrations),  and  Amice  were  worn 
over  it. 

The  Ufe  and  Name  of  the  Surplice,  it  is  likely,  firft  commenced  in  Nor- 
mandy and  England,  as  appears  from  the  above  extracts.  The  Surplice 
fhould  be  a  long  full  white  garment,  of  fine  linen,  reaching  to  the  heels,  with 
full  loofe,  falling  fleeves,  ending  in  a  point  below  the  knees.  The  arms 
fhould  be  at  leaft  3  ft.  6  in.  long,  and  two  yards  wide.     The  hole  for  the 
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neck  fhould  be  round,  and  there  fhould  be  no  opening  over  the  breaft,  the 
width  fhould  be  19  ft.  below,  and  12  ft.  above. 

In  England,  especially,  it  was  particularly  long  and  full,  as  appears  by 
the  engravings. 

Stephen,  Bifhop  of  Tournay,  alfo  in  the  twelfth  century,  fpeaks  of"  a  new 
Surplice,  white,  and  going  down  to  the  heels."  The  Surplice  was  in  truth  a 
modification  of  the  Albe,  which  itfelf  in  fact  alfo  was  a  Surplice,  but  tighter  to 
rhe  body,  and  with  clofely  fitting  fleeves;  and  both  names  are  often  ufed 
indifferently  for  the  fame  garment  in  the  twelfth  and  thirteenth  centuries. 

The  Surplice  appears  never  to  have  had  any  Ornament  attached  to  it,  except 
fringes  of  Lace  or  tiffue  proceeding  from  the  ends  of  the  fleeves  or  fkirts 
of  the  fame  material  with  itfelf.  In  the  engravings  from  the  Poft-Reftora- 
tion  Prayer  Books  from  1680  to  1730,  the  Surplice  or  Cotta  is  ufually 
reprefented  with  a  broad  hem,  or  border  of  this  lace  round  the  bottom  of 
the  fkirt,  and  at  the  extremities  of  the  fleeves;  "a  decent  and  feemly" 
decoration,  which  ought  to  be  reftored. 

The  Surplice  in  this  full  and  ample  form  appertains  to  the  Clergy  only, 
and  to  thofe  Acolytes  or  Servers  who  perform  any  fpecial  duty  in  the  Divine 
Offices  (fuch  as  to  thofe  who  read  LefTons  or  act  as  Thuriblers  or  Taper- 
bearers,  or  bear  the  Stoup  of  Blefled  Water,  or  carry  the  Sacramental  VefTels 
and  Materials  into  the  Church),  but  not  to  the  reft  of  the  Choir. 

The  Amice  (prefently  defcribed),  was  fometimes  worn  therewith,  as  on 
All  Saints  Day,  when  one  of  the  Refponfories  at  Mattins  was  fung  by  Five 
Boys  in  Surplices,  their  heads  vefted  in  Amices/ 

The  Surplices,  according  to  the  Ancient  Englifh  Pontificals,  had  not,  like 
the  other  Veftments,  any  Office  of  Benediction  peculiar  to  itfelf,  but  it  is 
always  fpecial ly  named,  and  included  in  the  General  Epifcopal  Benedictions 
of  Church  Ornaments,  Furniture,  and  Veftments  from  the  tenth  century 
downwards.     (See  the  Appendices .) 

V. — Rochets. 

In  the  thirteenth  and  fourteenth  centuries,  the  Boys  and  other  lay 
fingers  often  wore  in  Choirs  abbreviated  Surplices,  going  down  to  the  waift, 
or  a  fhort  diftance  beneath  it,  called  "  Cottae,"  "  Roccas,"  or  Rochets,  i.  e. 
Surplices  or  Albes  without  fleeves  (Lyndwode,  252),  fo  as  the  more  eafily  to 
ufe  their  hands  and  arms  in  their  various  offices. 

"  Rochettas  "  are  named  in  the  Sarum  Inventory  of  1222,  as  belonging 
to  the  Altars  of  S.  Paul  and  All  Saints  in  that  Cathedral,  and  to  the  Parifh 
Churches  of  Rufcombe,  Sonning,  Hurft,  Hull,  and  Horningfham.  They 
are  alfo  mentioned  in  the  S.  Paul's  Inventories  of  1295  (Dugdale's  S.  Paul's, 
381),  where  there  was  one  belonging  to  Edmund,  Archbifhop  of  Canterbury. 
By    a   Conftitution    of   Winchelfea,   Archbifhop,    a.  d.    1305   (Lyndewode, 
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Appendix,  35),  the  Parifhioners  of  every  Church  are  bound  to  find  three 
Surplices  and  "  one  Rochet,  without  fleeves."  Lyndewode  {ibid.),  in  his  glofs 
on  this  place,  fays : — "  The  Rochet  is  without  fleeves,  and  it  is  ordered  for 
the  Clerks  miniftering  to  the  Prieft,  or  perhaps  for  the  convenience  of  the 
Prieft  in  baptizing,  that  his  arms  be  not  embarrafTed  by  the  fleeves." 


VI. — The  Albe. 

{Camifia,  Poderis,  Tunica  Talaris,  Tunica  interior,  inconfutilis  fubucula.) 

The  Albe  proper  fhould  be  a  long  white  garment,  reaching  to  the  heels, 
having  fleeves  tight  at  the  wrifts  clofe  round  the  body  and  neck  (where  it 
mould  fometimes  be  accompanied  by  the  Amice),  without  any  opening,  except 
at  the  top  through  which  it  mould  be  put  on  over  the  head,  and  at 
the  bottom.  It  mould  be  confined  at  the  waift  by  a  band  or  girdle, 
which  mould  be  quite  narrow.  For  the  Bifhop,  and  higher  Clergy,  however, 
it  mould  alfo  have  an  enlargement  at  the  fides,  and  under  the  moulder,  fo 
that  it  might  fit  the  perfon,  as  of  all  the  Veflments  it  fhould  be  the  under- 
moft,  except  the  Surplice.  The  two,  however,  were  feldom  worn  together. 
Ducange  defines  it  "  A  prieftly  garment  of  linen,  and  tight,  which  is  alfo 
called  "  Camifia  "  and  "  Poderis,"  and  "  Talaris,"  and  "  Subucula." 

There  were  two  kinds.  Thofe  wholly  white  and  unadorned,  were  called 
"  purae,  fimplices"  (except  it  might  be  a  border  of  gold  lace).  Thefe,  according 
to  Honorius  of  Autun,  were  proper  to  the  inferior  Clergy,  Doorkeepers, 
Readers,  Exorcifts,  Acolytes,  and  to  Boys  in  Choir,  but  fometimes  to  Priefts 
on  Ferials  ;  "  they  wear  a  Tunic  down  to  the  heels,  that  is,  an  Albe,  and 
are  required  to  gird  their  loins  with  a  Belt  or  Zone ;  in  the  middle  it  is 
narrowed  together,  but  it  is  widened  at  the  bottom  in  many  folds." 

Throughout  the  Englifh  Office  Books,  whenever  Boys  or  Choir  men 
acted  as  part  of  the  Choir,  they  wore  pure  Albes;  if  in  any  other  of  the 
Offices,  with  the  Amice  alfo  round  the  neck.  {See  alfo  Ducange  in  voce.) 
The  proper  Veftment  of  the  Boys  in  Choir,  and  Servers  at  the  Altar,  unlefs 
ordered  otherwife,  is  the  Albe.  De  Moleon  {Voyages  Liturgiques,  276,  62, 
140,  150)  ftates,  the  Boys  in  Choir  and  the  Taperbearers  at  Rouen,  as 
late  as  1  756  put  on  their  Albes  in  their  functions  over  their  Cottae  or  Surplices. 

The  other  kinds  of  Albes,  but  always  nearly  of  the  fame  fhape,  were 
thofe  which  were  ornamented  "  paratae,"  "  frifiatae,"  "  fimbriatae,"  which 
were  for  the  Bifhop,  Prieft,  Deacon,  and  Subdeacon.  Thefe  rich  decora- 
tions were  not  adopted  till  a  later  period.  The  firft  ornaments  ufed  were 
circular  plaques,  or  fringes,  or  borders  of  gold,  "Albas  bullatas  frifiatas." 
Thefe  golden  adornments,  which  were  even  ufed  by  the  Cluniac  monks  on 
feftival  occafions,   lafted  until  the  thirteenth  and  fourteenth  centuries,   by 


Albe. 

Circa  1380. 
{Bock,  Lit.  Gewdnder,  Vol.  u.,  p.  Hi.) 
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which  time  they  feem  to  have  been  gradually  fuperfeded  by  patches  of 
various  colours  called  Apparels,  which  were  accompanied  with  jewellery, 
embroidery,  figures,  and  infcriptions,  as  prefently  detailed.  Thefe  golden 
decorations  appear  foon  after  the  ninth  century.  Ethel wulf,  850,  gave  one 
ct  figillata  cum  Chryfoclavis "  (Rock,  i.  425).  That  reprefented  in  Ethel- 
wold's  Benedi&ional,  had  a  gold  Border;  and  "  Albas  bullatae  "  (i.e.  with 
bullion),  in  11 89,  as  worn  at  Peterborough,  "Ad  Benedictionem  Ceras,"  and 
many  other  fuch  of  that  period  are  mentioned  by  Dr.  Rock  in  his  firft 
volume.  The  coloured  and  highly  decorated  Albes  are  defcribed  by  the  Abbe 
Bock  in  his  fecond  volume  (Liturgifche  Gewdnder),  and  in  the  various  Inven- 
tories of  the  twelfth  century,  at  Sarum,  Exeter  (Leofric  and  Grandifon,  Oliver  s 
Exeter,  appendix),  and  S.  Paul's  {in  Dugdale).  At  Canterbury,  1295,  there 
were  fifty-three  of  linen,  with  embroidered  Apparels,  132  of  filk  (Dart's 
Cant,  appendix),  befides  fixty-four  Albes  with  Amices  plain,  without  Apparels. 
Thofe,  however,  of  Archbifhop  Winchelfea  are  efpecially  noted,  as  being 
of  the  fame  colour  as  the  Chafubles,  with  Apparels,  and  adorned  with  pearls 
and  various  figures. 

The  Albe  was  originally,  and  ftill  continues  to  be  white  and  of  fine 
linen,  but  as  early  as  the  fixth  century  the  Albes  for  Dignitaries  and 
Minifters  of  the  Altar,  and  to  be  ufed  in  Feftivals,  were  often  of  filk  or 
famit,  a  kind  of  rich  fatin),  or  of  velvet,  and  of  various  colours  fuitable  to  the 
Seafon  or  Feftival. 

The  material  may  be  of  filk  as  well  as  of  linen.  Thofe  given  by  Ethel- 
wulf,  were  entirely  of  filk  (Holofericas).  Thefe  filk  Albes  (Xnmuv)  are  alfo 
worn  in  the  Greek  Church,  and  of  different  colours,  mainly  blue.  In  the 
original  Ordo  Romanus  (Hittorp,  1.  p.  56),  the  Subdeacons  are  faid  to  be 
attired  in  linen  or  filk  Albes,  "  lineis  aut  fericis  albis."  Brithwold,  Bifhop  of 
Salifbury,  had  a  moft  precious  Albe  of  filk  {William  of ' Malmejbury ,  De  Glajion. 
Gale,  ill.  325.)  In  Dart's  "Canterbury"  (1295),  five  Albes  of  filk,  a 
fixth  linen,  adorned  with  gold.  Radulfus  of  Rochefter  gave  (11 14)  to  that 
Church  a  precious  Albe  with  Amice  with  precious  ftones  inferted.  William 
de  Longchamp  gave  to  Ely  (1 197)  an  Albe  of  filk.  William  the  Saint  gave 
to  Shirburne  Abbey  (circa  1 1 50)  twelve  Albes,  one  of  diaper  embroidered 
with  gold,  another  of  pure  filk,  another  of  buckram  (fine  linen).  Abbot 
Benet  (a.d.  1 184)  gave  to  Peterboro,  five  linen  Albes  and  three  of  filk  which 
had  red  parures  (Sparke,  p.  100).  Richard  of  London,  gave  (a.d.  1270) 
an  Albe  of  red  famit  with  figures  in  gold.  In  1 222  Salifbury  had  eight  Albes 
of  filk.  At  Canterbury  in  1321  were  twenty-three  filk  Albes,  fome 
embroidered,  fome  plain,  fome  of  famit,  moftly  of  white  filk,  befides  thofe  of 
linen. 

Dr.  Bock  (ii.  23)  gives  a  lift  of  a  vaft  many  of  thefe  "  Albas  paratae  *  in 
Germany  and  elfewhere. 

In  the  thirteenth  and  later  centuries  the  Albes  were  fometimes  partially 
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or  entirely  of  coloured  material,  either  red,  green,  blue,  or  even  black, 
and  in  the  fifteenth  century  they  were  fometimes  of  velvet.  Bifhop  Marfhall 
(i  1 8 1)  gave  to  Exeter  Cathedral  two  Albes  of  Indian  (i.e.  Indigo  or  fky  blue) 
colour  embroidered,  with  one  Amice  of  the  fame ;  his  fucceffor,  Brewere 
(1224),  feveral  Albes  of  filk,  and  another  with  Apparels  of  gilt  flowers  and 
leaves.  In  1327  James  of  Berkeley,  Bifhop,  gave  to  the  Church  "  Par  Vefti- 
mentorum,"  a  fuit  which  had  an  Albe  with  its  Amice  fplendidly  adorned 
with  pearls  of  a  large  flze. 

Thefe  Albes  of  coloured  filk,  with  richly  adorned  Amices  were  ufed  as  late 
as  1750  at  Angers,  and  other  places  in  France  (De  Moleon,  p.  95);  one  of 
thefe  is  mentioned  with  a  girdle. 

In  the  Wills  of  the  Northern  Counties,  publifhed  by  the  Surtees  Society, 
(Part  i.  pp.  2,  13,)  Bifhop  Gulford  (1 140)  gave  ten  embroidered  Albes,  two  of 
famit,  one  red,  another  black  with  large  gilded  c<  orariis,"  probably  ftripes  ;  alfo 
a  red  one ;  alfo  three  Albes  of  cloth  of  gold  of  Indigo  (/.  e.  Indici)  colour, 
embroidered  with  birds  and  fruits.  In  1236  Alexander  gave  twelve  Albes, 
whofe  ground  was  black.  When  Poore,  when  Bifhop  of  Durham,  died,  two 
Albes  were  ufed :  one  was  black  and  embroidered. 

The  Inventories  at  Sarum,  1222,  mention  eight  Albes  of  filk,  one  Albe  of 
buckram  (i.e.  fine  linen),  with  Apparel  embroidered  with  lions.  A  linen  Albe 
with  Apparel  of  three  gold  laces,  five  old  Albes  with  Apparels,  old  Albes 
without  Apparels.  A  vaft  many  of  filk  of  different  colours  embroidered 
with  gold,  colours,  and  figures,  and  of  various  hues,  with  Apparels,  are  enume- 
rated. The  Inventories  of  Leofric,  Bifhop  (1050),  fpeak  of  Veftments  of 
white  famit  with  an  Albe  of  filk.  So  that  of  Grandiffon  (1327)  in  Oliver's 
Exeter  (Appendix).  So  in  thofe  of  S.  Paul's,  London,  (1295),  in  Dugdale, 
and  at  Canterbury  (1297  and  131 5)  in  Dart.  In  all  of  thefe  laft 
Inventories  (except  Canterbury,  where  the  Albes  plain  are  mentioned  in  a 
lump),  none  but  Albes  which  have  Apparels  or  ornaments  are  fpecially 
enumerated. 

In  thefe  latter  Inventories  the  Albe,  Amice,  Maniple,  and  Stole  are  clafTed 
together  in  fuits  of  the  fame  colour. 

The  material  of  the  Albe  is  not  defined  by  the  Anglican  Rule.  It 
may  therefore  be  of  filk  or  other  material  as  well  as  linen  if  thought  defin- 
able. 

The  Prieft  at  celebration  is  to  wear  <c  a  white  Albe  plain  ;  "  but  as  to  the 
Afliftants  and  the  Bifhop,  neither  the  colour  nor  the  abfence  of  ornament  is 
mentioned. 

The  ufe  of  the  Albe  and  its  Belt  is  of  the  moft  remote  antiquity.  It 
may  be  feen  in  the  moft  ancient  mofaics  at  Rome  and  Ravenna.  By  the  fourth 
Council  of  Carthage  (a.d.  398),  it  was  to  be  worn  by  Deacons.  S.  Jerome 
(ad  Fabiolam)  fpeaks  of  it,  "  of  linen  coming  down  to  the  heels,  with  tight 
arms,  adhering  to  the  body  like  the  fhirts  of  the  foldiery,  adapted  to  the 
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Albe  of  S.  'Thomas  of  Canterbury ,  conferved  at  Sens. 

{Viollet-le-Duc,  Mobilier,  in.  21.) 
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limbs,  and  clofe  to  the  perfon.     By  the  time  of  Amalarius   it  had  become 
"  larga,"  fuller. 

According  to  S.  Ofmund's  Rule  (c.  92  and  93),  and  that  of  Great 
Britain  generally  on  all  Vigils  and  Ember  days,  and  on  Good  Friday,  the 
Deacon  and  Subdeacon  attifting  at  the  Altar  fhould  wear  Albes  only.  So 
alfo  in  all  Mattes  for  the  faithful  departed,  except  for  a  Bifhop  of  that 
Church,  and  in  the  Morrow  of  All  Saints — when  they  wore  Dalmatics  and 
Tunicles. 

During  Advent  and  Lent,  and  at  other  times,  to  wit,  when  the  Deacons 
and  Subdeacons  wear  Chafubles,  and  fo  in  their  ordinary  miniftrations  at  the 
Altar,  the  proper  drefles  of  the  Acolytes  are  Albes ;  but  he  that  brings 
in  the  Chalice,  ought  to  wear  a  filk  mantle  befide. 

In  the  South  Kenfington  Mufeum  (8710)  (Roc£'s  Catalogue,  268  ;  Bock's 
Liturg.  Gewand.  ii.  35,  PI.  iii.)  is  an  Albe  of  white  linen  of  the  fourteenth 
century  with  Apparels  at  the  cuffs  and  behind.  It  is  of  the  form  of  the  old 
Camifia,  with  an  aperture  of  1  foot  4J  inches  at  the  neck,  but  no  other  open- 
ing ;  fleeves,  1  foot  6  inches  wide,  narrowing  to  6^  inches  at  the  cuffs.  At 
the  waift,  3  feet  10  inches,  which  may  be  widened  by  means  of  gatherings 
upon  a  guffet  to  6  feet  or  1 2  feet  all  round  ;  5  feet  7  inches  long,  4  feet  acrofs 
the  moulders,  without  the  fleeves;  with  the  fleeves,  7  feet  6  inches.  The 
widenings  at  the  bottom  on  each  fide  extend  2  feet  9  inches  each.  A  worked 
border  in  white  runs  over  and  down  each  fhoulder.  The  Apparels  are  of 
filk  and  gold. 

The  Girdle  (Zone,  Belt,  or  Band)  which  fhould  confine  the  Albe  round 
the  waift  (fometimes  difufed  by  the  fuperior  order  of  Clergy)  fhould  be  of 
fimilar  materials,  colour,  and  ornamentation  with  that  Veftment.  It  was 
ufually  tied,  but  may  be  fattened  with  a  clafp.  At  Sarum  (a.d.  1222)  were 
nine  of  thefe  girdles  of  filk,  and  twelve  others.  They  are  mentioned  in  moft 
of  the  Inventories.  That  of  the  eleventh  century  found  upon  the  body  of 
S.  Cuthbert  (See  Raine's  S.  Cuthbert)  was  of  gold  tiflue  and  fcarlet  thread. 
Forty  inches  of  it  was  remaining,  and  it  was  about  ^  of  an  inch  wide. 

Gavantus  (Thefaurus  Sacrorum,  1.  508),  towards  the  end  of  the  fixteenth 
century,  lays  down  that  the  Albe  fhould  be  of  linen,  fomething  lefs  than  6 
feet  long,  23  feet  round  (this,  however,  is  exorbitant),  the  fleeves  2  feet  3 
inches  long,  about  1  foot  6  inches  wide  at  the  fhoulder,  diminifhing  to  the 
writt,  where  they  fhould  be  tight.  On  the  upper  portion  and  at  the  ends  of 
the  fleeves  may  be  fome  flight  needlework,  but  nothing  elaborate. 

The  girdle  thereof  fhould  be  of  linen  alfo  ;  narrow,  and  10  feet  6  inches 
long.  It  may  end  in  taffels  or  fringe  of  the  fame  material.  "  This  is  the 
more  ancient  ufe,  and  agreeable  to  the  myftical  meaning,  but  we  do  not  forbid 
it  to  be  of  filk  according  to  modern  cuftom."     {Ibid.) 
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VII. — The  Amice  or  Amyt 

{Super humer ale,  Humerale,  Anabologium,  Amiculum)  or  Neckerchief. 

This  is  the  ufual  accompaniment  of  the  Albe  with  the  Clergy.  The  Chor- 
ifters,  however,  mould  not  ufually  wear  the  Amice  unlefs  in  executing  fome 
fpecial  Office,  as  when  on  All  Saints'  Day  five  Boys  in  Surplices  holding  lights, 
and  with  heads  covered  with  Amices  in  imitation  of  the  wife  Virgins,  fung 
the  eighth  Refponfory  at  Matins. 

The  Amice  proper  is  a  piece  of  fine  white  linen  (it  may  be  of  filk  if  the 
Albe  is  of  that  material)  in  the  fhape  of  a  fquare  or  oblong  fquare,  about  a 
yard  in  length  and  2  ft.  3  in.  broad,  having  a  Crofs  of  2  in.  long  worked  on 
it,  and  it  may  be,  fome  plain  needlework  where  it  touches  the  neck.  It  is 
firft  named  as  being  in  common  ufe  in  the  eighth  century  as  a  covering  for 
the  neck,  that  it  might  not  be  left  bare.  The  word  is  derived  from  "  Amicire," 
to  cover.  The  correfponding  veft  in  the  Coptic  Liturgy  of  S.  Bafil,  in 
Gabriel,  Bifhop  of  Alexandria,  and  other  Eaftern  authors,  is  sirups,  after 
the  Ephod  of  Aaron.  Innocent  III.,  in  the  thirteenth  century,  fpeaks  of 
it  as  the  firft  Veftment  common  to  Bifhops  and  Prefbyters,  and  as  flowing  on 
all  fides  over  the  fhoulders,  and  having  two  cc  Vafculi "  or  firings  to  tie  it  on 
round  the  cheft.  Bruno  Signenfis,  and  Amalarius  (lib.  ii.)  fpeak  of  it  as 
"  our  firft  Veftment  with  which  we  furround  the  whole  neck  and  cover  the 
cheft."  Honorius  of  Autun,  Hugo  S.  Victor,  Rhabanus  Maurus,  and  the 
other  Liturgifts,  identify  it  with  the  Ephod,  and  mention  it  as  going  over  the 
fhoulders  to  cover  the  neck  along  with  the  Albe. 

The  Amice  fhould  be  put  on  over  the  head,  let  down  over  the  ears  and 
neck,  and  faftened  with  the  firings  in  that  pofition  round  the  waift,  or  it  may 
be  worn  like  a  common  cravat,  or,  thirdly,  arranged  fo  as  to  cover  the 
back  of  the  head. 

The  Amices  for  the  Deacons,  Priefts,  and  higher  dignitaries  by  the  tenth 
century  became  richly  adorned  with  gold  edging  and  jewels,  of  which  the 
favourite  ornament  was  pearls ;  and  they  were  of  different  colours. 

Note  that  the  Hebrew  Ephod  was  of  two  kinds,  that  of  the  High  Prieft, 
of  fine  linen  with  gold,  and  of  four  colours,  and  that  belonging  to  the  fimple 
Priefts,  of  fine  linen  only. 

The  Choir  Boys  and  inferior  Clergy  mould  have  Amices  quite  plain,  and 
of  linen  only.  Dr.  Bock  (Lit.  Gewand.  ii.  17)  and  Viollet  le  Due  have  ex- 
haufted  the  learning  on  this  fubject.  Dr.  Bock  has  given  a  plate  (lib.  ii.) 
reprefenting  the  three  modes  in  which  the  Amice  may  be  worn. 

At  Canterbury,  1295  {Dart.  Append.),  there  were  in  the  Sacrifty  fixty-four 
Albes  with  their  Amices,  plain  without  Apparels.  The  Amice  of  S.  Thomas 
was,  however,  adorned  with  gems,  and  many  others.     So  at  S.  Paul's  (1295) 


Amice  of  S.  'Thomas  of  Canterbury ',  conserved  at  Sens. 

{Viollet-ie-Duc,  Mobilier,  in.  17.) 
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were  many  Amices  magnificently  adorned,  e.g.  with  nodules  of  gold  and  flars 
of  filver,  and  letters  inicribed  round  them.  "An  Amice  worked  with  red 
and  blue  filk,  and  with  trees  embroidered  on  it,  &c,  &c." 

At  Sarum  (a.d.  1222)  were  two  Amices  adorned  with  gold  and  precious 
flones  ;  five  embroidered  Amices,  feven  with  gold,  and  four  others  of  filk. 
At  Exeter,  Leofricgave  white  Amices  ;  Brewere  (Bifhop  1224)  one  "Indi 
colons,"  fky  blue ;  another  of  Archdeacon  Pembroke  ( 1 263)  was  of  white  famit 
with  Angels  and  flowers  in  gold ;  another  of  Bifhop  Berkeley,  excellently 
adorned  with  large  pearls,  with  others.  Alfo  two  Amices  for  Deacon  and 
Subdeacon,  with  Apparels  (Oliver's  Exeter). 

A  German  Amice  (fifteenth  century)  with  Apparels  of  crimfon  and 
ornaments  of  filver,  4  ft.  2  in.  by  1  ft.  11  in.,  is  8307  in  the  Kenfington 
Mufeum.     It  has  its  old  firings. 

Another  of  linen  (fifteenth  century)  is  8328,  with  fmall  crimfon  Apparels, 
on  which  are  three  hexagonal  rofes  in  gold,  3  ft.  9  in.  by  1  ft.  9  in.,  ufed  in 
Spain,  made  in  Flanders.  That  of  S.  Thomas  of  Canterbury  is  fquare,  and 
it  has  a  gold  apparel  at  the  neck.  {Viollet  le  Due,  Mobil,  iii.  17.)  As  a 
general  rule  Amices  fhould  be  of  the  fame  fuit  with,  and,  if  adorned,  be  fimilar 
to  the  Albes. 

At  the  end  of  the  fixteenth  century  we  find  the  Amice  degenerated  into 
the  flowing  neckcloth  of  the  Clergy,  with  the  ends  metamorphofed  into  large 
Bands,  which  alfo  have  now  vanifhed ;  but  there  can  be  no  reafon  why  this 
ancient  form  of  the  clerical  collar  fhould  not  be  revived. 

VIII.— Copes. 

The  Cope  is  a  Veflment  not  peculiar  to  the  Clergy,  but  may  be  worn  by 
laymen  alfo  in  Ecclefiaftical  Offices. 

According  to  Du  Cange  there  were  three  kinds,  Cardinal,  Choral,  and 
MifTal,  and  he  fays  the  latter  is  the  fame  as  the  Dalmatic  ;  the  better  divifion 
is  into  Canonical,  Choral,  Proceffional,  Epifcopal,  Benedictional.  Copes  were 
never  worn  in  England  by  the  Celebrant  or  his  Afliftants  at  the  Mafs  (although 
the  Clerks  in  Choir  might  be  then  fo  veiled)  except  on  S.  Stephen's  Day. 

The  Cope  is  the  "  Pluviale  "  of  Ecclefiaftical  writers,  according  to  Dr. 
Nicholls,  inftituted  by  Pope  Stephen,  a.d.  286,  and  put  on  to  protecl  the 
Clergy  in  cold  and  bad  weather,  in  Proceffions,  Funerals,  &c.  It  may  have 
an  enlarged  form  of  the  Colobium,  called  by  the  Greeks  Saxxo?,  who  fay 
that  it  was  ufed  in  imitation  of  the  mock  robe  put  on  the  Saviour,  which  was 
a  red  bag  or  fack.  Itrefembles  the  old  Roman  Cloke  "  Lacerna,"  the  Greek 
"Manduas"  or  "Chlamys"  ufed  by  lawyers  and  other  dignitaries  under  the  Em- 
pire, and  may  have  been  borrowed  from  the  purple  tunic  of  the  Jewifh  law. 

The  Cope  was  a  large  flowing  cloke  with  a  Hood  or  Cowl  behind,  at  firfl 
pointed,  afterwards  rounded,  of  black,  yellow,  red,  or  violet  cloth  or  ferge  ; 
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thofe  for  Festivals  being  of  filk  velvet  or  other  rich  material,  and  ufually 
embroidered  with  filk  and  colours.  It  is  called  Cope,  i.e.  "  Capa,  quia  totum 
capit  hominem."  (Ifidore,  Orig.  xix.  c.  31.)  It  fhould  not  have  fleeves ;  it 
mould  reach  to  the  ground,  "  a  kind  of  loofe  Tunic  reaching  to  the  heels  and 
thrown  over  the  other  Veftments  like  a  cloke  "  (Du  Cange) .  S.  Martin's 
cloke  was  of  this  kind  (JValafrid  Strabo>  Hittorp.  i.  695).  It  mould  be 
open  in  front  only,  but  faftened  round  the  wearer's  neck  by  a  clafp  called  a 
Morfe  or  Band,  which  in  the  filk  or  Proceffional  Copes  was  of  gold,  filver,  or 
other  metal,  richly  chafed  and  jewelled.  Around  the  bottom  of  thefe  filken 
Copes  may  be  attached  a  rich  fringe  or  lace  or  tags  (fimbria)  of  gold  and 
colours.  Sometimes  fmall  bells  were  hung  on  at  the  fkirt.  Such  an  one  is 
now  to  be  feen  in  the  great  Church  at  Aix-la-Chapelle. 

The  Black  or  Canon's  Cope,  worn  on  all  ordinary  occafions  by  the  Clergy 
in  Choir,  was  of  the  fame  fhape  as  thofe  of  filk  worn  by  the  Rulers  of  the 
Choir  and  in  Proceffions,  except  only  that  it  was  fcantier,  lefs  impofing,  and 
made  of  ferge  or  fome  fuch  ordinary  material.  It  mould  be  put  on  over 
the  Surplice  or  Albe.  The  ufe  of  this  was  univerfal  in  England,  and, 
indeed,  on  the  Continent.  The  rule  in  all  the  Englifh  Ordinals  was,  as  we 
have  feen,  that  all  the  Clerks,  without  diftinction,  fhould  wear  in  Choir  black 
Copes  throughout  the  whole  year,  with  the  exceptions  before  noticed,  but  at 
Matins  and  Lauds  this  rule  was  without  exception.  Black  Copes  fhould 
alfo  be  worn  in  Choir  by  the  Clergy  at  all  funeral  MafTes  and  other  Services 
for  the  dead,  although  it  be  a  Double  Feaft ;  in  Proceffions  on  account  of 
Tribulation,  in  Rogations,  although  a  Double  Feaft;  on  S.  Mark's  Day,  and  on 
Vigils  whenever  it  is  the  Mafs  or  Service  of  the  Faft,  and  on  the  three  days 
before  Eafter. 

2.     Choral  and  ProceJJional  Copes. 

Silken  or  richer  Copes  fhould,  like  the  Black  Cope,  be  worn  over  the 
Surplice,  Albe,  and  Stole,  or  other  under-veftment,  and  cover  up  the  whole 
body. 

Thefe  fhould  be  worn  on  all  Sundays  and  principal  Feftivals  by  the  Rulers 
of  the  Choir  (when  there  are  any),  both  at  Vefpers,  Matins,  and  at  the  Mafs. 

The  Rule  of  all  the  Englifh  Ordinals  and  Confuetudinaries  was,  "  The 
Rulers  of  the  Choir  fhould  always  wear  Silken  Copes  in  Choir."  Honorius 
of  Autun  (thirteenth  century)  fays,  "  The  Cope  is  the  peculiar  Veftment  of 
the  Chanters."  They  were  not  fo  worn,  however,  in  the  three  nights  and 
days  before  Eafter. 

Leofric,  Bifhop  of  Exeter,  in  the  middle  of  the  eleventh  century,  gave 
three  "  Cantorcappae  "  to  the  Cathedral  of  Exeter  (Cod.  Diplom.  Angl.  Sax.  iv. 
27  5).  Margaret,  Queen  of  Scotland,  amongft  other  things,  gave  "  Cappae  Can- 
torum"  with  other  Sacerdotal  Veftments  to  the  Churches  (AA.  SS.  ii.  p.  329). 
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The  Cappas  Cantorum  are  not  mentioned  feparately  in  the  Sarum  Inven- 
tories. 

In  that  of  Exeter  (O/itW,  318)  are  mentioned  three  white  Choral  Copes, 
two  for  the  Rulers  and  one  for  the  Pried  for  Double  Feafts  ;  gifts  of  Bifhop 
John  (1327).  Alfo  Three  Copes  of  a  Yellow  Colour,  two  for  the  Rulers  of 
the  Choir,  and  the  third,  of  velvet,  for  the  Prieft. 

Matthew  Paris  (a.d.  1287)  defcribes  the  Feftal  Copes  worn  in  England 
at  that  time.  "  In  the  greater  Feafts  we  put  Copes  over  us,  which  Copes  are 
very  wide  from  within  and  altogether  without  any  feam  except  the  neceflary 
Clafp,  but  adorned  with  fringes  or  tags." 

A  principal  employment  of  Copes  was  in  Proceflions.  The  Sarum,  Wells, 
and  Exeter  Confuetudinaries  direct  that  on  all  Double  FefHvals,  and  on  Sun- 
days, whenever  there  was  a  Proceflion,  the  officiating  Priefts  and  all  the  Choir 
and  Clergy  mould  wear  filk  Copes.  The  order  was,  that  on  Sundays,  the  Heb- 
domadary  Prieft  mould  blefs  water  at  the  ftep  of  the  Choir,  and  afterwards 
afperge,  vefted  in  a  filken  Cope ;  fo  alfo  the  Bifhop  if  he  were  prefent.  On 
Palm  Sunday,  at  the  Blefling  of  Palms,  a  red  Cope  fhould  be  ufed.  On  the  Vigil 
of  Chriftmas,  except  at  Matins  and  Lauds,  not  only  the  "Executor  Officii," 
but  all  the  Clergy  in  Choir  fhould  wear  filk  Copes.  On  Chriftmas  Day, 
during  Prime,  Boys  duly  vefted  were  to  bring  into  the  Choir  all  the  Copes, 
wherewith  the  Clerks  vefted  themfelves  for  the  Proceffion  and  the  Mafs,  and 
they  were  fo  worn,  except  by  the  Deacons  and  Sub-deacons  and  other 
Minifters  of  the  Altar,  who  wore  appropriate  Veftments ;  but  the  Prieft 
put  on  a  Cope  during  the  Proceflion.  The  Prieft  always  intoned 
"  Te  Deum  "  in  a  Silk  Cope.  The  Benediction  of  Lights  on  the  Puri- 
fication was  in  a  Silk  Cope,  put  on  over  the  other  Sacerdotal  Veftments. 
The  Profes  on  the  Afcenfion  were  fung  by  three  Clerks  in  Silk  Copes.  So 
alfo  on  Pentecoft.  On  Afh-Wednefday  the  feven  penitential  Pfalms  were  faid  in 
Choir  by  the  officiating  Prieft  in  a  red  Silk  Cope  over  his  Sacerdotal  Veft- 
ments, all  the  other  Minifters  of  the  Altar  being  in  Albes  and  Amices.  So  at 
the  BlefTing  of  the  Afhes  and  ejection  of  Penitents.  In  the  Proceflions  on 
Wednefdays  and  Fridays  in  Lent,  and  in  Rogations,  the  Clerks,  Prieft  and  all 
did  not  wear  Copes  but  Albes  only.  At  the  Proceflion  and  the  reception 
of  Penitents  on  Thurfday  in  the  Supper,  the  Prieft  wore  a  red  Silk  Cope  over 
his  Sacerdotal  garments. 

In  blefling  Fire  on  the  Vigil  of  Eafter,  the  Officiator  wore  a  filk  Cope 
over  his  Sacerdotal  Veftments.  So  in  the  Benediction  of  the  Pafchal  Candle  ; 
fo  both  Bifhop  and  Prieft  red  Silk  Copes  whilft  the  Seven-fold  Litany  on  the 
Vigil  of  Eafter  was  being  faid ;  fo  in  the  Proceflion  for  Blefling  the  Fonts ; 
fo  the  Clerks  who  fung  the  Profe,  "  Rex  Sanctorum ; "  fo  thofe  who  fung 
the  folemn  Alleluya  on  Eafter  Day  ;  fo  the  Executor  Officii  and  the  four 
Rulers  of  the  Choir  and  Bifhops  in  the  Proceflion  at  Vefpers  on  Eafter 
Day  to  the  Fonts. 
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In  IntercefTory  Proceflions  in  any  neceflity  or  Tribulation,  Silk  Copes 
mould  not  be  worn. 

In  thofe  to  receive  the  Archbifhop,  Bifhop,  or  Royal  Perfon,  all  the  prin- 
cipal Clergy  fhould  wear  Silk  Copes. 

In  funeral  Proceflions  no  Copes  fhould  be  worn  by  the  officiating  Clergy, 
Albes  and  Amices  only,  the  Choir,  except  the  Boys,  wearing  black  Copes. 

Bifhops  in  their  Pontifical  Offices,  fuch  as  Ordinations,  Benedictions,  Confe- 
crationof  Churches,  fhould  wear  Silk  Copes.  In  the  "Archasologia*  (xxv.  17) 
is  copied  an  illuftration  from  the  "  Anglican  Pontifical  "  (eleventh  century)  of 
Jumieges  now  in  the  Rouen  Library,  reprefenting  a  Bifhop  in  a  rich  azure- 
coloured  Cope  Officiating  in  the  dedication  of  a  Church.  He  wears  this  over  a 
reddifh  coloured  Dalmatic,  beneath  which  are  the  Albe  and  Stole.  A  fimilar 
illumination  is  in  the  Bangor  Pontifical  of  Anianus  (1278). 

In  the  Pontifical  of  Clifford,  Bifhop  of  London  {circa  1400),  are  a  feries 
of  Epifcopal  offices  with  illuminations,  wherein  the  Bifhop  always  appears 
vefted  in  a  rich  fky-blue  Cope  over  the  Albe  and  Stole. 

The  Legate  in  opening  the  Council  of  London,  a.  d.  1237,  "Se  induit 
Superpelliceo  et  defuper  Capa  Chorali  pellibus  variis  furata  {Matthew  Paris, 
Hiji.  p.  362). 

The  fplendour  and  number  of  thefe  Feftal  Copes  in  England  was  remark- 
able. c<  They  were  rendered  as  beautiful  as  the  loom,  the  goldfmith's  craft, 
precious  ftones,  and  the  needle  of  the  embroiderer  could  make  them.  Cloths 
of  gold  fhot  with  the  richeft  tints  of  colour,  the  moft  coftly  filks,  and  velvets 
of  the  deepeft  pile  were  fought  out  for  them.  Thefe  again  were  wrought 
all  over  with  the  moft  tafteful  and  elaborate  patterns,  with  branches  fpreading 
out  into  leaves  and  flowers,  having  birds  and  animals  looking  forth  from 
amid  them,  framed  in  front  with  plates  of  filver  and  fillagree  work  of  gold  ; 
at  other  times  circles,  or  wheels,  or  quatrefoils  enclofing  embroideries  with 
fome  ftory  from  Holy  Writ  or  Saint's  legenda." 

According  to  Dr.  Bock  [Liturgijche  Gewdnder,  r.  187),  it  was  not  till 
the  eleventh  century  that  the  dignified  clergy  began  to  wear  officially  thefe 
rich  Veftments.  Neverthelefs  it  is  clear  that  in  England  they  were  in  ufe  as 
fuch,  with  their  jewelled  Morfes  or  Clafps,  by  Bifhops,  Deans,  &c,  long 
before. 

The  Jumieges  Anglo-Saxon  Pontifical  in  the  Public  Library  at  Rouen, 
(according  to  Martene  of  the  early  part  of  the  ninth  century),  reprefents  a 
Bifhop  in  a  rich  Cope  and  jewelled  Morfe  {fee  Arch<eologia,  xxv.  17).  Dr.  Rock 
(vol.  ii.  25-26)  enumerates  many  others.  From  Ely,  William  the  Conqueror 
took  thirty-four  Copes,  four  with  gold  lace  and  four  taflels,  lappets,  or  move- 
able hoods.  S.  Ethelwold  gave  to  the  fame  Church  feveral  of  fine  work- 
manfhip  {Anglia  Sacra,  i.  604).  To  the  Choir,  Abbot  Egelric  gave  twenty- 
four  Copes,  red, white,  green,  and  black,  fixof  each  {Gale,  Anglic  Script.  1.  cj). 
William  fent  to  Cluny  to  the  Abbot  a  Cope  nearly  entirely  of  gold,  with  a 
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From  the  Pontifical  of  Anianus,  Biftiop  of  Bangor, 

A.D.    1268, 

Now  in  Bangor  Cathedral. 
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border  of  fmall  golden  bells  all  round  below ;  and  Conrad,  Abbot  of 
Chrift  Church,  beftowed  on  that  Cathedral,  a.d.  1108,  a  moft  precious 
Cope,  woven  all  over  the  outfide  with  pureft  gold ;  at  the  bottom,  a  fringe 
of  140  filver  bells  and  jewels  between,  which  coft  £100  [Wharton  Angl. 
Sacr.  137). 

At  Sarum,  in  1222,  there  were  twenty-three  Copes  of  great  fplendour, 
with  their  refpeclive  gold,  filver,  and  jewelled  Morfes  or  bands,  belonging  to 
various  Bifhops,  Deans,  Treafurers,  and  other  officials,  befides  twenty-feven 
others  of  Silk  :  e.g.  a  Cope  which  belonged  to  Bifhop  Roger,  embroidered 
with  fixteen  ftones  and  ten  enamels ;  another,  of  John  the  Sub-Chanter,  well 
embroidered  with  thirty-three  ftones,  and  a  Morfe  of  Gold  lace ;  another, 
which  belonged  to  D.  de  Ponte,  with  a  filver  Morfe,  in  which  is  contained  a 
large  camellia,  fifty-feven  fmall  ftones,  and,  on  the  hood,  nine  ftones  ;  a  Cope 
of  Warner  de  Sandford,  with  a  Morfe  of  gold  lace,  with  many  fmall  ftones 
therein,  on  the  hood,  and  at  the  fide ;  a  fimilar  one  of  red  famit,  which  had 
a  Morfe  with  four  fapphires,  four  pearls,  two  turquoifes,  and  eight  garnets  ; 
fo  that  given  by  Simon  de  Scales,  with  a  -creft  of  filver-gilt,  well  embroidered 
with  twelve  ftones,  and  a  Morfe  with  eight  pearls,  two  Alemandines,  fix  gar- 
nets, &c. ;  taffelli  are  not  mentioned.  Some  of  thefe  Copes  were  of  cloth 
of  gold,  "  Capam  meam  de  pannis  ad  aurum  ";  Jcil.  baudekin  {Wills  of 
Northern  Counties,  Surtees  Soc.  i.  6).  Several  are  enumerated  as  be- 
longing to  S.  Paul's,  London,  a.d.  1295  (Dugd.  318),  the  ground  being 
of  purple,  red,  or  other  colours,  e.g.  a  Cope  of  purple  baudekin,  with  fpread 
golden  eagles  and  flowers  ;  two  of  baudekin  of  different  colours,  with  various 
animals  ;  another  of  cloth  of  gold  lined  with  red  cendal ;  another  of  cloth  of 
gold ;  another  of  red,  with  lions,  in  plates  of  filver,  fixed  on  the  hoods,  with 
others. 

At  Canterbury  in  13 15  (Dart,  App.  iv.)  were  fixty  and  more  Copes  in 
common  ufe.  Among  them  two  of  Lanfranc,  black  adorned  with  jewels 
and  gold  with  fifty-one  round  filver-gilt  bells,  and  a  great  topaz  and  amethyft. 
Two  others  black,  fretted  with  gold  with  animals  and  flowers  of  gold,  and 
two  golden  "  taffellae"  (appendages).  Any  piece  of  ornament,  as  gold  affixes, 
plates,  or  pieces  of  tapeftry  or  embroidery  or  even  the  Orfrays,  were  called  by 
this  name.  Eight  or  nine  others  are  mentioned  as  having  "  taffellae  aureae." 
Sometimes  the  hoods  were  defignated  thus.  In  this  Inventory  are  enumerated  as 
preferved  there  ;  the  Official  Copes  (Cap<£  Profejfionis)  of  no  lefs  than  fixty-three 
Bifhops,  former  Suffragans  of  Canterbury.  Among  them  is  that  of  Giles  de 
Bridport,  Bifhop  of  Salifbury,  who  confecrated  that  Cathedral,  and  that  of 
Anianus,  Bifhop  of  Bangor,  both  of  cloth  of  gold.  From  this  we  may  infer 
that  at  this  period  the  Cope  was  confidered  the  efpecial  enfign  of  the  Epifcopal 
Dignity. 

At  Exeter  in  1327  there  were  feventy-four  of  thefe  fplendid  Copes 
belonging  to  the  Cathedral,  given  to  it  by  various  Dignitaries  fince  the  time 
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of  Leofric  (1050),  of  which  he  gave  fifteen.     Several  of  thefe,  as  well  as  at 
Canterbury,  had  wide  large  Orfrays  (Oliver,  301). 

In  a.d.  1322,  Walter  gave  to  the  Church  of  Glaftonbury  ten  fplendid 
Copes  of  diaper  and  gold,  velvet,  famit,  &c,  and  embroidered  with  fcriptural 
and  faintly  fubjects  (John  of  Glaji.  p.  261).  The  colours  were  red,  cochineal 
colour,  purple,  &c. 

3.  Morfes. 

A  diftinguifhed  ornament  of  the  Cope  was  the  Morfe  brooch  or  clafp, 
which  confined  it  round  the  neck,  and  prevented  it  falling  off"  the  fhoulders. 
In  the  Catalogue  of  S.  Paul's  (1295),  (Dugd.  30),  and  in  that  of  Sarum  (1222), 
thefe  gold,  filver,  and  jewelled  Morfes  or  "  firmacula  pectoralia"  are  feparately 
enumerated  and  defcribed  at  length.  Each  Dignitary  feems  to  have  had  one 
peculiar  to  himfelf.  They  frequently  had  imaged  reprefentations  of  the 
Crucifixion,  Annunciation,  &c,  upon  them.  Dr.  Rock  (ii.  41)  figures  a 
Morfe  of  the  thirteenth  century  in  copper,  in  his  poflefiion,  which  belonged 
to  a  parifh  in  Buckinghamfhire.  Two  others  of  the  middle  of  the  fourteenth 
century  are  figured  in  Bock  (n.  pi.  xlvii.).  They  were  ufually  of  gold  and 
filver  or  enamel. 

The  Morfe  need  not  be  always  of  metal,  but  may  be,  and  was  often,  a 
fquare  piece  of  the  fame  fluff  as  the  Cope,  ufually  highly  ornamented,  and 
fattening  with  hooks  and  eyes. 

No  Copes  are  mentioned  in  the  Sarum  Parochial  Inventories  of  1222  nor 
as  belonging  to  any  of  the  minor  Altars.  Neither  is  there  any  individual 
appropriated  form  of  Benediction  of  Copes  eo  nomine,  in  any  of  the  Ponti- 
ficals, except  under  the  general  form  of  Veftments  (Majk.  i.  14).  They 
are  not  mentioned  in  Ecgbert's  Pontifical. 

The  Cope  may  have  Orfrays  or  be  without  them.  The  Orfrays  to  the 
Cope  were  two  broad  bands  of  gold  brocade  or  other  fine  material,  different 
from  that  of  the  Cope  itfelf,  but  fattened  to  it,  which  going  round  the  neck 
fell  down  over  the  fhoulders  in  front  to  the  feet;  as  at  S.  Paul's,  a.d.  1295 
(Dugd.  315)  :  "A  Cope  of  indigo  blue  velvet,  with  an  Orfray  of  red  velvet 
with  plates  and  pearls  put  upon  it." 

Thefe  Orfrays,  with  two  Copes  of  the  thirteenth  century  and  their 
hoods,  are  well  defcribed  and  figured  by  Dr  Bock  {Lit.  Gew.  11.  295,  Plates  xl. 
to  xliv.) .     The  laft  is  that  of  a  Ruler  of  the  Choir. 

The  fhape  of  the  Choral  and  Proceifional  Copes,  according  to  Dr.  Bock's 
opinion  (Lit.  Gew.u.  298),  was  in  the  thirteenth  and  fourteenth  centuries, 
and  fhould  be  now,  a  half-circle,  the  femi-diameter  of  which  is  at  leafl  4  ft. 
3  in.  He  has  figured  and  defcribed,  with  many  others,  the  fine  Choir 
Cope  (fig.  xlii.  xliii.)  of  the  thirteenth  century  now  in  the  Cathedral  of 
Aix-la-Chapelle,  which  with  its  broad  Orfrays  and  border  at  the  bottom  is  of 
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Englifh  work.  The  ground  is  reddifh  purple  of  famit  or  fix-thread  filk,  with 
ftripes  of  gold  in  fquares,  within  which  are  rofes ;  the  Orfrays  and  border  of 
gold  thread,  the  hood  a  triangle,  with  the  point  which  hangs  down  fquared. 
The  Syon  Cope  defcribed  by  Dr.  Rock  (Textile  Fabrics,  295),  an  Englifh 
work  of  the.  thirteenth  century,  is  in  the  South  Kenfington  Mufeum ; 
ground  green,  with  crimfon  interlacing  barbed  quatrefoils  enclofing  figures 
of  our  Lord  and  of  the  Virgin,  the  Apoftles  with  winged  cherubim  (landing 
on  wheels  ;  the  Orfray  and  Morfe  (of  the  fame  ftufF)  are  wrought  with  armorial 
bearings.  The  whole  is  needlework  of  gold,  filver,  and  various  coloured  filks; 
the  fize  9  ft.  7  in.  by  4  ft.  8  in.  It  has  been  unfortunately  fhortened  and 
otherwife  reduced. 

Gavantus  does  not  include  the  Cope  among  the  Sacred  Veftments. 

The  hood  of  the  Cope  (if  any)  mould  be  triangular,  or  as  it  depends  from 
the  neck,  with  the  lower  angle  truncated  and  fquared,  which  was  the  thirteenth 
and  fourteenth  century  fhape. 

When  the  Pileolus  or  Cap  for  the  head  came  into  ufe  about  this  period, 
the  hood  became  practically  of  no  ufe,  and  was  turned  into  an  ornamental 
appendage  at  the  back  of  the  neck  called  "  Clypeus,"  which  from  time  to 
time  increafed  in  magnificence. 

The  Choir  and  Proceflional  Cope  (except  when  black)  ought  in  colour  to 
coincide  with  that  of  the  day.  Cloth  of  gold,  however,  agreed  with  all 
colours,  and  fky-blue  or  purple  and  a  mixture  of  colours,  as  before  obferved, 
was  alfo  held  allowable. 

The  Cope  has  been  very  generally  continued  in  the  Englifh  Church  fince 
the  Reformation.    (The  following  are  from  Hierurgia,  p.  380.) 

In  1573,  in  "An  Anfwer  unto  four  Articles,  by  Mafter  Edward  Dering," 
{Part  of  a  Regifier,  83,  84),  it  is  faid  :  "  How  can  I  fubfcribe  to  the  ceremonies 
in  Cathedral  Churches  where  they  have  the  Prieft,  Deacon,  and  Subdeacon  in 
Copes  and  Veftments  all  as  before  ? " 

In  a  "  View  of  Antichrift  "  {Ibid.  p.  59,  part  of  a  Regifier)  the  Bifhops 
and  Clergy  are  faid  to  worfhip  the  Cap,  Cope,  Tippet,  Surplice,  &c. 

In  the  fame  Book,  p.  45,  <f  It  is  faid  that  the  people  think  it  a  grievous 
fault  if  the  Minifter  celebrate  the  Lord's  Supper  or  Baptifm  without  a  Surplice 
or  Cope." 

In  1566,  {Anfwer  for  the  Time,  p.  54,  1566),  the  Puritans  complain  of 
the  "Cope,  Surplice,  &c."  "  Item  by  authority  of  Parliament,  Albes,  Altars, 
Veftments."  The  fame  book  (p.  115)  fpeaks  of  a  Cope  being  ordered  to  be 
worn  by  the  Clergy  in  the  adminiftration  of  the  Sacrament. 

In  1605  the  Puritans  {Certain  Demands  with  their  Grounds,  p.  209)  de- 
manded that  M  Copes,  Surplices,  Crofles,  Candles  at  noonday,  &c,  fhould  be 
taken  away,"  which  fhows  they  were  then  in  ufe. 

In  1607,  Thomas  Sparke,  D.D.,  in  a  Brotherly  Perfuafion  to  Unity, 
{p.  18):  "As  for  the  Cope  appointed  by  the  twenty-fourth  Canon,  by  the 
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principal  minifter  to  be  worn  at  Communion,  in  Cathedral  or  Collegiate 
Churches,  there  is  none  that  I  hear  of  in  fuch  places  as  refufe  to  conform 
thereto." 

In  the  Reply  to  the  Relation  of  the  Conference,  66,  164,  &c.  "Rich  Cloth 
of  Gold  Copes  ;"  u  Rich  Copes  ;"  "  Curious  wrought  Copes  ;"  "  Veftments 
both  rare  and  rich  ;"  Purple  and  Scarlet  are  mentioned  as  ufed  in  Churches. 

In  York  Cathedral,  in  1634,  were  Copes  of  "  Embroidered  Velvet,  Cloth 
of  Gold  and  Silver,  and  TifTue." 

In  Durham,  in  1634,  were  divers  fair  Copes  of  crimfon  Satin,  embroidered 
with  filver  and  Cherubim,  a  black  Cope  wrought  in  Gold,  and  four  other 
rich  Copes.  The  Chapter  gave  the  richeft  to  Charles  I.  Some  of  thefe  that 
ftill  remain  at  Lichfield  are  Rich  Copes  of  Cloth  of  tifTue.  (Topographical 
Excurfion  in  1634,  reprinted  in  Graphic  and  Hiflorical  Illufirator,  1834,  pp. 
94,  127,  208.) 

Some  of  Laud's  Copes  are  ftill  in  S.  John's  College,  Oxford ;  others 
are  in  Durham  Cathedral  and  Weftminfter  Abbey.  At  the  dedication  of  the 
Communion  Table,  October  10,  1636,  at  the  Collegiate  Church  of  Wolver- 
hampton, dedicated  to  SS.  Peter  and  Paul,  the  four  Clergy  who  took  part 
in  the  Celebration  were  vefted  in  Copes. 

IX. — Choir  Batons  or  Staves  for  the  Rulers. 

In  the  larger  Churches,  where  there  are  regular  Choirs  and  places  where 
they  fing,  there  ought  to  be  a  Ruler  or  Rulers  of  the  Choir.  Each  of 
thefe  whilft  executing  his  office  fhould  carry  in  his  left  hand  a  Staff"  or  Baton, 
wherewith  to  keep  order,  and  for  pointing  out  to  his  fubordinates  the  Chants, 
Hymns,  Pfalms,  Antiphons,  or  Profes  which  are  to  be  fung. 

The  Precentor  or  other  principal  Ruler  fhould  always  bear  the  largeft  and 
moft  magnificent ;  the  Ruler  or  Rulers  next  in  rank  the  next  beft,  and  the 
Secondary  Rulers  the  leaft  beautiful.  In  Ferials,  and  lefTer  Feafts,  the  more 
magnificent  fhould  not  be  ufed. 

Thefe  Staves  fhould  be  about  the  height  of  a  man,  ufually  of  wood,  metal, 
or  ivory,  having  richly  carved  and  ornamental  heads.  In  1050,  Leofric  gave 
three  "  Cantorftaffae  "  to  the  Cathedral  of  Exeter  {Codex  Diplom.  Anglo-Sax. 
iv.  275).  In  the  Inventory  {Oliver's  Exeter,  297),  they  are  defcribed  as 
"  Baculi  co-operti  cum  argento."  There  were  alfo  three  of  ivory  {Ibid.  317). 
Pugin  {GloJJary  of  Ornament,  190),  enumerates  as  in  S.  George's  Chapel, 
Windfor,  in  the  fifteenth  century  :  "A  Staff"  for  the  Precentor  in  the  Choir 
having  five  bands  in  the  height,  and  a  crofTpiece  of  ivory  fet  in  filver  with  a 
cryftal  knob  at  the  top.  Alfo  two  Staves  of  one  fuit  for  the  Cantors  at  Prin- 
cipal Feafts;  alfo  two  Staves  of  one  fuit  for  ordinary  days."  At  St.  Paul's, 
1295  (Dugdale)  was  a  Cantor's  Staff"  of  pieces  of  ivory,  adorned  with  filver 
gilt  bands,  with  trefoils  fet  with  ftones,  and  a  knob  of  cryftal."   Pugin  mentions 
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Fig.  i. 
Head  of  a  Cantoris  Staffs 

Gilt  metal,  the   top  of  a  fine  ftone. 
{Collettion    Bonvier,   Amiens. — Dic- 
tionnaire      WOrfevrerie      Cbretienne, 
Texier.) 


Fig.  2. 
Head  of  a  Cantoris  Staff 

At  Cologne  Cathedral. 
{From  the  fame.) 
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others  at  York,  &c.  which,  however,  feem  to  be  Proceflional.  At  Canterbury, 
in  1287  (Dart.  Af.  15),  the  "  Baculi  Cantorum  "  were,  one  of  S.  Thomas, 
filver-gilt,  adorned  with  gems  ;  one  of  S.  Dunftan,  filver,  with  the  head  of 
Ivory  ;  a  Jarger  one  partly  of  filver,  jewelled ;  four  of  horn,  with  the  heads 
of  Ivory;  two  of  wood  for  the  daily  fervice." 

Dr.  Bock  (Liturgifche  Gew'dnder)  and  Mr.  Pugin  have  each  figured  ex- 
amples of  thefe  Choir  Staves,  but  neither  ftates  where  the  originals  are. 


CHAPTER  III. 

VESTMENTS    FOR    THE    CELEBRANTS    AT    HOLY    COM- 
MUNION,  COMMONLY  CALLED   THE   MASSE. 

I. 


T  is  remarkable  that  in  none  of  the  ancient  Englifh  Office  Books 
is  there  any  complete  or  exprefs  enumeration  of,  or  directions 
given  concerning,  the  particular  Veftments  which  the  Prieft 
ought  to  wear  during  the  celebration  of  the  Marie,  or  at  other 
times,  although  very  clear  rules  are  laid  down  as  to  thofe  of  his 
Afiiftants  therein.  The  Sarum  Miffale  fpeaks  thus :  "  Dum  Sacerdos  induit 
Je Jacris  Veftibus"  The  Bangor  fays  much  the  fame;  the  York  does  not 
mention  Veftments  at  all ;  the  Hereford,  "Poftquam  Sacerdos  induatfe  Amitlum 
et  Albam"  The  phrafe  "  indutus  Sacerdotalibus  Vejlibus"  frequently  occurs 
when  the  Prieft  is  about  to  perform  any  Sacramental  act.  It  would  be  un- 
reafonable  to  conclude  from  the  non-enumeration  of  thefe  Veftments,  that  the 
ufe  of  them  was  uncertain  and  arbitrary.  On  the  contrary,  the  conclufion  to 
be  drawn  is  that  the  number  and  kind  of  thefe  Veftments  were  fo  well  known, 
fixed,  and  authorized,  that  there  was  no  neceffity  for  making  fuch  particular 
enumeration ;  only  to  notice  when  any  fpecial  variation  or  change  was  to  be 
made  in  colour,  ufe,  or  time  of  employment. 

There  are  many  other  fources  from  which  we  may  conclude  beyond  all 
doubt,  that  the  full  Canonical  number  of  Veftments,  to  wit,  the  Amice,  Albe, 
Girdle,  Maniple,  Stole,  Chafuble,  with  the  Tunicle  and  Dalmatic  for  the  Sub- 
deacon  and  Deacon  refpectively,  were  or  might  be  ufed  in  all  the  larger 
Churches,  from  the  earlieft  period  of  which  we  have  any  records  to  the  end 
of  the  fourteenth  century,  in  the  celebration  of  the  Euchariftic  Sacrifice.  It  was 
often  otherwife  in  the  fmaller  parochial  Churches,  where  they  ufed  only  fuch 
of  the  Veftments  as  they  could  afford  to  procure.  It  might  be  a  Surplice 
only.  As  before  noticed,  the  Surplice  was,  in  the  thirteenth  and  fourteenth 
centu  ries,  the  one  indifpenfable  garment  to  be  worn  by  the  Parochial  Clergy 
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in  all  the  Divine  Offices.  This  was  confidered  fufficient  in  all  Parities  where 
the  Benefice  was  below  50  marks  (£33)  in  yearly  value.  To  this  was  added 
a  Rochet  {<  Rocca,"  fhort  Surplice  with  or  without  fleeves,  for  the  Afliftants  or 
Servers.  In  all  Parifhes  above  50  marks  value,  it  was  required  (a.d.  1308) 
by  the  Diocefan  Synod  of  Woodlokeof  Winchester,  that  in  every  Church  where 
the  Benefice  was  taxed  at  50  marks  value  or  more,  a  Deacon  and  Sub-deacon 
mould  be  always  miniftering,  and  that  there  mould  be  at  leaft  one  Solemn 
Veftment  and  a  proper  Tunic  and  Dalmatic  (Wilk.  Con.  i.  173). 

.  Befides  the  Surplice,  however,  and  the  Albe  (already  noticed)  the  Veft- 
ments  ufed  for  the  Sacramental  Offices  from  the  firft  in  the  Englifh  Church, 
according  to  the  Pontifical  of  Ecgbert,  Archbifhop  of  York,  a.d.  735  (Surtees 
Society  edition,  17,  21,  23),  were  Planeta,  Cafula,  Chafuble,  Poderis  (which 
would  feem  to  be  the  Tunic),  the  Alba,  Stole,  Girdle, and  the  Orarium,  or  Face- 
kerchief,  afterwards  the  Amice,  or  perhaps  the  Maniple.  All  thefe  are  ap- 
propriated to  the  Sacerdos  or  Prieft,  and  it  will  be  noticed  that  among  them 
the  Pluviale,  Capa  or  Cope  is  not  mentioned,  nor  the  Amice  nor  the  Surplice 
by  thofe  peculiar  names. 

In  the  Sacramentary  of  Leofric  (before  a.d.  1050)  the  Veftments  named, 
(as  it  may  be  fuppofed  for  the  Bifhop,  yet  alfo  for  a  Prieft)  are  in  the  following 
order  :  the  Humerale  or  Amice,  the  Albe,  the  Girdle,  the  Stole,  the  Cha- 
fuble, and  the  Maniple  laft,  with  a  (hort  appropriate  prayer  on  affuming  each 
(the  Cope  and  Tunic  are  not  mentioned) .  But  Leofric  by  his  will  left  "  three 
Piftel  Roccas,"  i.e.  Tunicles,  to  his  Church,  and  numerous  Copes  are  mentioned 
in  the  Inventories  at  Exeter  of  this  date  and  of  his  gift. 

The  Veftments  found  on  the  body  of  S.  Cuthbert,  according  to  Reginald 
of  Durham,  when  his  tomb  was  opened  in  the  twelfth  century,  having  been 
depofited  there  at  the  end  of  the  eleventh,  were  a  winding  fheet  in  lieu  of  the 
Tunic,  an  Albe  reaching  nearly  to  his  feet,  with  an  Amice  round  his  neck  and 
moulders,  and  a  Tunic  and  Dalmatic,  both  of  purple  and  worked  in  gold. 
His  Chafuble  had  been  removed  and  was  kept  feparately.  Thefe,  when  he 
was  re-depofited,  were  replaced  by  others  of  a  like  nature. 

In  the  Pontifical  (xliv.  Corpus  Chrifti  Coll.  Cambridge)  of  the  early 
eleventh  century,  the  Veftments  of  the  Prieft  are  faid  to  be  "Planeta,  Cafula, 
Alba,  Stola,  Poderis,  Superhumerale,  Cingulus,  Orarium." 

In  the  Pontifical  of  Bangor,  (1268,)  the  Maniple  and  Tunic  are  in  Ordi- 
nation delivered  to  the  Sub-deacon  who  reads  the  Epiftle.  Stoles  are  put  on 
over  the  left  fhoulder  of  the  Deacons,  and  to  him  who  is  to  read  the  Gofpel, 
the  Bifliop  gives  a  Dalmatic.  When  the  Priefts  are  ordained  he  turns  the 
Stole  alfo  over  the  right  fhoulder  and  then  he  vefts  them  with  the  Chafuble. 
Therein  alfo  is  contained  the  Benediction  of  a  Planeta,  Chafuble,  Dalmatic, 
Stole,  in  a  general  form. 

John  Garland,  a  writer  of  the  thirteenth  century,  in  his  Dictionary  (385, 
fol.  147,  148,  in  Caius  Coll.  Cambridge  Library'),  enumerates  the  Sacerdotal 
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Veftments.  "  Prefbyters  are  adorned  with  thefe  ornaments :  a  Surplice,  an 
Albe  down  to  the  heels,  a  Tyara,  a  Phanula,  and  Infula  with  a  very  white 
Girdle.  The  Bifhop  celebrates  with  a  Mitre,  a  Ring,  a  Poderis,  Rational, 
and  Humerale."  He  afterwards  explains  the  meaning  of  thefe  words.  'Tyara 
is  the  Amice,  Phanula  is  that  which  the  Prieft  has  on  his  arm  (i.e.  a  Maniple), 
Infula ,that  is,  the  Cheifible,  Poderis,  a  Veftment  like  an  Albe,  that  would  be 
the  Tunic  or  Dalmatic.  The  Rationale  was  the  Bifhop's  breaftplate,  like  that 
of  the  Jewifh  High  Prieft ;  the  Humerale  would  be  the  Bifhop's  Amice.  Gar- 
land here  omits  the  Stole,  which,  however,  was  then  certainly  worn. 

In  the  Inventories  of  S.  Paul's,  1295  (Dugdale,  p.  311),  and  in  Dart's 
Canterbury  (a.d.  1298)  and  of  Exeter  (Oliver)  a.d.  131 1,  all  the  Veftments 
are  clafTed  together  under  the  title  of  "  Veftimentum."  Thus,  at  S.  Paul's, 
Drayton  the  Treafurer,  gave  in  1275,  a  Veftment  with  Apparels  of  filk  fewn 
on,  embroidered  with  fhields  and  nodules,  partly  of  filk,  partly  embroidered ; 
with  Stole  and  Maniple  woven  of  red  filk,  with  nodules  and  flowers  of  gold 
thread  interpofed.  The  Amice  was  fewn  with  filk,  red  and  blue,  the  Girdle  of 
red  filk.  In  Dart's  Canterbury  {App.  ix.)  the  Veftimentum  of  R.  de  Win- 
chelfey,  Archbifhop,  was  of  red  famit  embroidered  with  golden  trees,  viz.  Cha- 
fuble,  Cope,  two  Tunics,  two  Dalmatics,  worked  with  gold  thread  and 
pearls.  There  was  one  great  diapered  Veftment,  Chafuble,  Tunic,  Dalmatic, 
Albe  with  Apparels,  with  Amice,  Stole,  and  Maniple.  A  complete 
Veftment  of  W.  de  Ledebar  was  a  Chafuble  of  Tharfe  (Tarfus),  green  and  dia- 
pered with  vine  leaves,  with  Albe  and  Amice  embroidered  with  golden  eagles 
and  red  rofes,  Stole  and  Maniple  of  velvet  embroidered  with  golden  rofes. 
Another  complete  Veftment  had  belonging  to  it  "  Corporalibus  brodatis  ex 
parte  una  imagine  crucifixi." 

So  at  Exeter,  1327,  Bifhop  Berkeley  gave  a  Pair  of  Veftments  with 
Chafuble  of  purple  colour,  and  lined  within  with  green  fine  linen  ;  the  Cha- 
fuble and  Stole  with  Maniple  and  the  Apparels  to  the  Albe  nobly  adorned  with 
pearls;  the  Amice  of  the  aforefaid  Veftments  fimilarly  adorned  with  larger 
pearls,  with  many  others. 

The  word  "  Veftments,"  if  fpoken  of  thofe  for  the  Prieft  generally, 
include  thofe  of  the  fuit  which  were  peculiar  to  his  office,  but  efpecially 
denoted  the  Chafuble  as  the  principal  garment.  As  in  the  Sarum  Inventory 
(Rock,  in.  pt.  i.  app.  108)  for  the  minor  Altars,  "  Veftimenta  ii  plenaria 
parata,"  "  Veftimentum  plenarium  paratum,"  "  et  preterea  Alba,"  "  et  preterea 
ii  Cafulas."  At  Canterbury  the  "  Veftment "  of  Peckham,  Archbifhop,  was 
a  Chafuble,  one  Tunic,  one  Dalmatic  of  cloth  of  gold ;  the  "  Veftment "  of 
Winchelfey,  Archbifhop,  viz.  one  Chafuble,  one  Cope,  one  Tunic,  one  Dal- 
matic, diapered  with  gold,  &c,  with  many  others  (Dart.  App.  ix.).  So  in 
that  of  S.  Paul's,  London,  the  peculiar  habits  of  the  Prieft  or  Bifhop  are  fpoken 
of  repeatedly  under  the  title  of  "  Veftimenta."  If  a  Pair  of  Veftments  be 
fpoken  of,  it  ufually  means  thofe  for  the  Deacon  and  Sub-deacon,  and  then 


Stole 

of  the  firft  half  of  the  14th  century. 
{Bock,  Vol.  11.  Taf.  vii.) 


End  of  Stole 

of  13th  or  14th  century. 
{Bock,  Vol.  11.  Taf.  xviii.) 
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the  Chafuble  is  named  feparately.  As  in  the  Church  of  Mere,  a.d.  1220 
{Regijlrum  Ofmundi,  Chapter  Copy  74,  at  Salijhury),  "  Ornaments  of  the 
Church  :  one  Pair  of  Veftments  without  a  Chafuble,  alfo  three  Veftments, 
two  with  filken  Chafubles."  At  Sunning  four  pairs  of  Veftments  complete, 
each  with  their  filken  Chafubles,  two  other  pairs  complete  with  filken  Chafubles, 
&c. ;  at  Rufcombe,  Unum  par  Veftimentorum  cum  Cafula.  At  Exeter  Simon, 
Bifhop  1204,  gave  a  pair  of  Veftments  of  white  famit,  whofe  Albe  is  of  filk  ; 
another  pair  of  red  famit ;  a  third  of  red  famit,  without  a  Chafuble.  The  word 
"  Veftimentum  "  includes  at  Canterbury,  Chafuble,  Cope,  Tunic,  Dalmatic, 
Amice,  and  Maniple.  At  S.  Paul's  it  means  Chafuble,  Stole,  Amice,  Maniple, 
and  Girdle.  At  Exeter  {Oliver,  313),  the  word  means  this,  "one  pair"  {i.e. 
fuit)  "  of  Veftments,  namely,  Cope,  Chafuble,  Tunic,  Dalmatic,  two  Albes, 
four  Amices,  Stole,  and  Maniple  of  red  famit,  fpangled  with  keys  embroi- 
dered in  gold." 

II. — The  Stole  (Stola),  fome  times  Orarium. 

A  Veftment  appropriate  to  the  Deacon  and  Prieft,  which  in  the  twelfth 
and  following  centuries  was  worn  by  them  in  all  the  Sacramental  offices,  but 
never  in  the  ordinary  daily  Hours  or  Choir  Service.  The  Manuals  order  that 
it  be  ufed  by  the  officiating  minifter  on  Afh  Wednefday,  Thurfday  in  the 
Supper,  in  the  Penitential  Offices,  in  the  Vifitation  and  Unction  of  the  Sick, 
at  Baptifms,  and  Funerals.  A  Conftitution  of  Edmund,  Archbifhop  a.d. 
1236,  orders  :  "  Let  the  Prieft  have  an  Orarium  or  Stole  when  he  goes  with 
the  Eucharift  to  the  fick,  and  if  the  fick  be  not  far  off  let  him  go  to  him 
decently  in  a  Surplice."  This  order  was  repeated  (a.d.  1279)  ky  Archbifhop 
John  {Lyndewode,  App.  13,  25). 

The  Stole  was,  and  has  been  from  the  third  century,  the  peculiar  mark 
of  the  Deacon,  before  the  Dalmatic  (then  the  garment  of  the  Sub-deacon)  was 
alfo  affigned  to  him  in  the  ninth  century.  {Rock's  Hierurgia,  2 3  »  D'Agin- 
court,  torn.  IV.  p.  37  ;  Reginald  of  Durham,  fee  Rainess  S.  Cuthbert,  33,  207  ; 
Liturgie  Armenienne  Venice,  1854.)  By  the  Council  of  Laodicea  (a.d.  354) 
it  was  confined  to  Priefts  and  Deacons.  (See  alfo  Ordo  Rom.  1.  and  vi. 
Edit.  Mabillon,  vol.  11.  ;  Sacram.  Gregor.  Edit.  Muratori  and  Menard,  257, 
Bocquillotj  152.)  S.  Chryfoftom  mentions  it  {Horn.  37,  De  Filio  Prodigo)> 
and  compares  it  to  the  wings  of  angels.  The  Fourth  Council  of  Toledo, 
c.  50  (a.d.  581)  declared  that  a  Levita  (Deacon)  ought  to  wear  an  Orarium 
over  his  left  fhoulder,  becaufe  he  prays  {orat).  Other  definitions  (as  that  it 
was  a  Maniple),  however,  have  been  given  to  the  word  "  Orarium."  The 
Firft  Council  of  Braga  (a.d.  563)  (c.  9)  ordered  that  Sub-deacons  fhould  wear 
an  Orarium  over  the  fhoulder ;  but  De  Saujfay  {lib.  v.  c.  vi)  fhows  this  had 
reference  to  the  Maniple  or  Sudarium. 

In  the  Pontifical  of  Ecgbert  (a.d.  735),  and  in  Tib.  C.  I.  {circa  1080)  and  the 
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later  Pontificals,  down  to  and  including  that  of  Clifford,  Bifhop  of  London  (a.d. 
1400),  at  the  Ordination  of  Deacons  is  found  the  following  Rubric,  nearly 
totidem  verbis  : — "  When  a  Deacon  is  ordained  let  his  left  fhoulder  be 
encompaffed  by  the  Bifhop  with  a  Stole,  and  give  him  the  Book  of  the 
Gofpels." 

In  the  Anglo-Saxon  Pontifical  (xuv.  C.  C.  Cambridge)  the  form  is 
the  fame,  but  the  Deacon's  hands  were  alfo  anointed  with  oil  and  chrifm  ;  and 
this  form  is  followed  alfo  in  Bifhop  Clifford's  Pontifical  (a.d.  1400). 
When  a  Prefbyter  is  ordained,  "  Let  his  fhoulders  be  encompafTed  with  a 
Stole  by  the  Bifhop,  who,  as  he  gives  the  Stole  to  him,  mould  fay,  ■  May 
the  Lord  encompafs  thy  neck  with  the  ftole  of  righteoufnefs,  and  purify 
thy  mind  from  all  corruption  of  fin."  In  Tib.  C.  I.,  however,  and  fubfequent 
Pontificals,  thofe  who  are  to  be  ordained  Prefbyters  are  firft  arrayed  with 
the  Stole  and  then  prefented  to  the  Bifhop,  who,  having  prayed  over  them, 
turns  back  the  Stole  over  the  right  fhoulder,  and  fays  to  each,  "  Receive 
thy  Stole,  fulfil  thy  Miniftry  ;  receive  the  yoke  of  the  Lord,  for  his  yoke 
is  eafy,  and  his  burden  light ;"  or  this,  "  The  Lord  clothe  thee  with  the  Stole 
of  innocence."  The  Rubric  is  fubftantially  the  fame  in  the  Anglo-Saxon 
Pontifical  above  named. 

In  the  Bangor  Pontifical  the  Deacons  and  Priefts  come  up  together  to 
be  ordained,  "  cum  veftibus  fuis,"  and  ftand  before  the  Altar,  the  Bifhop  being 
there  proftrated.  After  the  Litany  the  Priefts  retire,  and  the  Deacons  having 
received  the  blefling  and  impofition  of  hands  by  the  Bifhop  only,  he  places 
the  Stole  over  the  left  fhoulder  of  each,  faying,  "  In  the  Name  of  the  Holy 
Trinity  receive  the  Stole  of  immortality,  fulfil  thy  miniftry,  for  God  is 
mighty  to  increafe  thy  grace."  Then  he  delivers  to  him  the  Book  of  the 
Gofpels,  and  to  him  who  was  to  read  the  Gofpel  alfo  the  Dalmatic,  faying, 
"  The  Lord  clothe  thee  with  the  Veftment  of  falvation,  and  be  in  thy  heart 
and  mouth  to  pronounce  the  Holy  Gofpel  of  Peace."  After  the  Gofpel  is 
read,  thofe  who  are  to  be  ordained  Priefts  advance,  and  the  Bifhop  and 
Prefbyters  lay  their  hands  on  their  heads  with  the  Blefling.  Then  the 
Bifhop  turns  the  Stole  over  their  right  fhoulders,  faying  to  each,  "  Receive 
the  yoke  of  the  Lord,  for  his  yoke  is  eafy,"  &c.  Then  the  Bifhop  vefts 
them  with  the  Chafuble,  and  fays  to  each,  "  The  Lord  clothe  thee  with  the 
Stole  (i.e.  garment)  of  innocence."  Then  follows  the  Confecration  of  the 
Hands,  and  the  delivery  of  the  Paten  with  an  Oblation  on  it,  and  a  Chalice 
with  wine.  This  clofely  agrees  with  the  form  in  Bifhop  Clifford's  Pontifical, 
both  as  to  Deacons  and  Priefts.  In  Bifhop  Clifford's,  however,  the  Bifhop 
turns  the  Stole  over  the  right  fhoulder  to  the  breaft,  and  puts  the  Chafuble 
at  firft  over  the  fhoulders  only  ;  but  at  the  end  of  the  Office  he  draws  it  over 
the  fhoulders  to  the  breaft  before  the  final  Benediction. 

The  Stole,  if  worn  by  the  Deacon,  fhould  be  worn  fufpended  over  the  left 
fhoulder.     According  to  all  the  Englifh  Pontificals  of  the  thirteenth  and 
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P«r/j  o/"/^  Stole  found  on  S.  Cuthberfs  body, 

a.  d.  1829,  of  the  nth  or  12th  century. 

Worn  over  the  Albe  beneath  the  Tunicle  and  Dalmatic. 

(See  Raines  S.  Cutbberty  202,  Plates  i.  and  ii.) 
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following  centuries,  it  is  fo  placed  by  the  Bifhop  at  his  Ordination,  and 
faftened  like  a  belt  under  his  right  arm  by  both  ftripes  over  the  Tunic,  Dal- 
matic, or  Albe.  This  form  may  be  feen  in  the  Mofaics  of  S.  Lorenzo  at 
Rome,  where  he  and  S.  Stephen  wear  them ;  thus,  too,  in  the  Pontifical  of 
Landolfo,  Bifhop  of  Capua,  in  the  Minerva  Library  of  Rome  of  the  ninth 
century.  The  pra6lice,  however,  varied,  for  in  the  late  eleventh-century 
examples  given  by  D'Agincourt  (PI.  LV.  &c.)  in  his  Atlas  the  Stoles  of  the 
Deacons  are  hanging  loofe  over  the  left  moulder ;  and  in  Lacy's  Exeter 
Pontifical,  in  Ordination,  the  Bifhop  fimply  throws  the  Stole  over  the  left 
fhoulder. 

In  the  Acts  of  Pope  Sylvefter,  although  the  Dalmatic  was  given  to 
Deacons,  they  were  to  have  the  ccpalla  linoftina"  alfo  on  the  left  fide.  This, 
according  to  the  younger  Ifidore,  was  a  fluff  the  warp  of  which  was  of  linen, 
the  woof  of  wool.  This  mode  of  wearing  the  Stole  by  Deacons  is  common  to 
the  Oriental  and  Weftern  Churches. 

Priefts  ought  to  wear  the  Stole  over  both  fhoulders  and  over  the  Amice, 
and  croffed  over  the  breaft,  over  the  Albe  or  Surplice  or  Dalmatic,  but  be- 
neath the  Chafuble,  wrapped  round  the  body,  and  confined  by  the  girdle,  but 
mowing  the  crofs  or  other  ornament  over  the  Chafuble  at  the  nape  of  the  neck 
(fee  Durandus,  cited  below).  Such  was  the  pofition  in  which,  according  to  the 
Englifh  Pontificals,  it  fhould  be  placed  by  the  Bifhop  in  Ordination,  according 
to  fpecial  Rubrics  to  that  effect  A  Council  of  Braga  (a.d.  675)  ordered 
that  no  Prieft  fhould  go  to  the  Altar  without  the  Stole  having  equal  lengths 
from  each  fhoulder,  and  paffed  like  the  fign  of  the  Crofs  over  his  breaft. 
Durand.  {lib.  Hi.  ^.5)  and  De  Moleon  (p.  286)  fhow  that  this  was  the  rule, 
but  that  it  is  not  always  obferved.  In  England,  however,  it  has  ufually 
been  practifed,  at  leaft  fince  the  end  of  the  thirteenth  century. 

John  De  Burgo  (1385),  in  his  "  Pupilla  Oculi,  fays,  "  Stola  ftringens 
pectus  in  modum  Crucis  fignificat  Crucem  Chrifti  (De  Miffa,  fol.  ix.  c.  27)  ; 
Bromyard  (a.d.  1390),  in  his  Summa  Predicantium  (2nd  part,  fol.  338) 
"  Habet  Stolam  in  collo  et  ante  in  modum  Crucis  cancellatum."  Dr.  Rock 
(Ch.  of  Fathers,  1.  421)  had  an  illumination  of  the  middle  of  the  fourteenth 
century,  of  a  vefted  Angel  with  the  Stole  croffed  thus.  So  a  Sarum  Miffale, 
a.d.  1395,  at  Buckland  Houfe,  Berks,  fhows  a  Prieft  thus  vefted.  In  Bifhop 
Clifford's  Pontifical,  circa  1400,  it  is  part  of  the  Ordination  Office  of  Priefts 
to  crofs  the  Stole  over  the  breaft.  However,  the  practice  occafionally  varied, 
for  in  the  example  (late  eleventh  century)  figured  in  D'Agincourt's  "  Atlas," 
PI.  LIV.,  whilft  the  Deacon  is  finging  <f  Exultet  turba,"  &c.  on  the  Vigil 
of  Eafter,  the  PrieftVs  Stole  is  hanging  down  ftraight  below  his  knees ;  and  in 
Lacy's  Pontifical,  a.d.  1400,  no  fuch  crofting  over  the  breaft  is  mentioned. 

The  Bifhop  fhould  wear  his  Stole,  as  is  known  from  innumerable  ex- 
amples, very  long,  and  with  the  ends  apparent  near  his  feet,  beneath  his 
Chafuble  or  Cope. 
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The  Stole  is  ufually  enumerated  with  the  Maniple,  and  fhould  be  put  on  by 
the  Deacon,  Bifhops,  and  Prieft  after  the  Albe  and  Cingulum.  Ferrarius  (De 
re  Vejliaria,  n.  17)  derives  its  name  from  the  flowing  robe  of  the  Roman 
matron  enveloping  the  body.  Such  an  one  was  fent  by  Conftantine  to 
Macarius,  Bifhop  of  Jerufalem  {Theodoret,  lib.  ii.  Hijl.  c.  37)  ;  it  was  mot 
with  gold,  and  ufed  by  him  in  Baptizing.  Its  colour  was  white,  and  was  of 
wool,  intermixed  with  gold  adorned  with  linen.  This  garment  was  decorated 
with  two  "  fafciolaV'  or  borders,  fewn  on,  and  coming  from  round  the  neck 
over  each  fhoulder,  and  running  in  parallel  ftripes  of  purple  colour  down  to 
the  ground.  Thefe  fome  time  before  the  Carlovingian  era  became  feparate 
from  the  garment,  and  were  called  "  Stola,"  and  the  white  portion  the  "Albe." 
Durandus  {Lib.  Hi.  c.  5)  fays,  "  Anciently  the  Stole  was  a  white  veft,  reaching 
to  the  feet;  but  after  the  Albe  was  worn,  it  was  changed  into  a  collar" 
(Agincourt  iv.  ;  Rock's  Hierurgia,  433;  Ch.  of  Fathers,  1.  412;  Bock,  Lit. 
Gew'and.  11.437  ;  Ciampini,  Vetera  Monument  a).  From  the  fixth  to  the  tenth 
century  it  was  called  Orarium,  as  fome  fay  from  "  orare,"  others  from  "  ora," 
borders.  Bede  {De  Sept.  Ordinibus)  fays,  "  the  Orarium  belongs  to  prayer  as 
a  fuitable  veftment."  When  worn  by  Archbifhops  it  was  called  "  Pallium." 
Gregory  the  Great  probably  gave  the  Stole  its  prefent  form  {fee  Walafrid 
Strabo,  yth  cent.)  Honorius,  in  his  "Gemma  Animae,"  Rhabanus  Maurus, 
and  the  pfeudo  Alcuin,  in  the  eleventh  and  twelfth  centuries,  fpeak  of 
the  "  Orarium  "  as  the  fifth  Veftment,  which  is  alfo  called  "  Stola."  In  the 
Oriental  Church  the  Stole  of  the  Prieft  is  called  IwjT/ia^iiAoi/,  that  of  the 
Deacon  wpapiov. 

The  Colour  of  the  Stole  fhould  agree  with  that  of  the  Chafuble  or  Cope, 
and  it  fhould  be  at  leaft  9  feet  long.  In  the  thirteenth  and  fourteenth 
centuries  it  was  never  more  than  3  inches  wide,  ufually  lefs  ;  but  in  later 
times  it  became  broader.  An  equal  limbed  Crofs,  or  fome  fimilar  Emblem,  as 
the  Lamb  and  flag,  fhould  be  embroidered  at  each  extremity,  not  more  than 
3  inches  in  diameter ;  the  fringe  or  pendants  not  lefs  than  3  inches  long.  To 
the  Deacon's  Stole  fhould  be  appended  a  cord,  to  tie  it  under  the  right  arm. ' 

The  Material  of  the  Stole  was,  in  the  firft  ages,  of  white  linen  only,  with 
fringes  at  the  ends.  It  foon,  however,  became  richly  adorned,  and  now  it 
may  be  linen,  wool,  filk,  or  all  of  thefe  mixed ;  and  it  may  be  worked  with 
any  of  thefe  materials,  gold  or  filver  thread,  lettered,  embroidered,  and  adorned 
with  jewels.  However,  in  liturgical  correctnefs  the  ground  of  the  Stole 
ought  to  remain  white.  That  of  the  Bifhop  was  always  the  moft  magnificent; 
that  of  the  Prieft  next ;  but  that  of  the  Deacon  fhould  always  be  fimple.  By 
the  fame  fourth  Council  of  Toledo,  a. d.  581,  c.  39,  "Let  Deacons  beware 
having  an  Orarium  with  jewels,  or  party  coloured,  or  adorned  with  gold ; 
but  let  it  be  of  one  fimple  colour  only."  Etheldreda,  Abbefs  of  Ely,  fent  to 
S.  Cuthbert  a  Stole  and  Maniple  adorned  with  pearls  and  jewels  (A.  SS.  A.B. 
Sac.  ii.  748). 


Prieft  baptizing,  with  Stole  crojfed  under  Girdle. 

Cent.  xii. 
(Rock,  Church  of  Our  Fathers,  in.  tt.  ii.  p.  375.) 


Prieft  conjecrating  Water. 

With  Stole  croffed  under  Girdle,  in  Albe  over  Caflbck  with  Amice. 

Acolyte  in  Scarlet  Silk  Mantle  over  Surplice. 

Cent.  xii.  or  xiii. 

(Rock,  11.  89.) 
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Part  of  Stole  of  S.  Thomas  of  Canterbury, 

confervcd  at  Sens. 

(Fivllet-le-Duc,  Mobilier,  in.  369.) 
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The  Stole  of  S.  Martin  is  faid  to  be  preferved  at  Worms.  It  is  a  ribbon 
of  a  light  blue  colour,  about  3  fingers  wide,  and  36  palms  (12  feet)  in 
length  ;  and  here  and  there  letters  are  worked  on  it :  "  In  nomine  Domini 
ora  pro  me."  In  the  fixth  century  S.  Gregory,  of  Tours,  is  faid  to  have 
had  a  fimilar  one.  That  of  Bifhop  Friheftan,  a.d.  905,  together  with 
his  Fanon  or  Maniple,  is  preferved  at  Durham,  and  figured  in  Raine's  S. 
Cuthbert  (203-205).  It  was  put  on  S.  Cuthbert's  body,  over  the  Albe,  but 
infide  the  Tunic.  It  was  a  long  narrow  ribbon  of  various  colours,  fcarlet 
predominating,  compofed  of  woollen  and  filk,  with  a  ground-work  of  gold 
thread,  richly  embroidered  with  figures  of  Apoftles  and  infcriptions  in  Roman 
letters.  It  reached  down  nearly  to  the  feet,  and  muft  therefore  have  been 
about  9  feet  6  inches  long,  and  it  was  about  i\  inches  wide.  It  was  thickly 
fringed  at  the  ends,  and  at  the  back  of  the  neck  it  had  a  fquare  reprefentation 
of  the  Lamb  and  flag  with  a  Glory  round  its  head,  and  an  infcription. 
According  to  the  wood-cut  given  it  had  a  flight  fquare  enlargement  at  the  ends. 

In  the  South  Kenfington  Mufeum  are  feveral  ancient  Stoles;  one  (8305) 
faid  by  Dr.  Rock  to  be  a  Deacon's  Stole  (Catalogue,  185).  It  is  embroidered 
in  linen  thread  and  various  coloured  filk,  with  a  gammadion  pattern,  ends 
of  gold  tiflue  fringed  with  filk  and  linen,  8  feet  8  inches  by  2|-  inches, 
German,  fourteenth  century.  Another  (8617,  Rock,  255)  of  deep  purple  filk 
brocaded  in  gold  and  crimfon  with  flowers,  9  feet  6  inches  by  4  inches, 
Italian,  early  fifteenth  century.  Another,  Sicilian,  of  the  thirteenth  century 
(8588,  Rock,  222),  is  of  gold  tiflue,  profufely  decorated  with  birds,  hearts,  and 
Roman  letters,  and  floriated  ornaments.  The  ends  are  4  inches  long  and 
widen  flightly  ;  the  fringe  crimfon  filk  with  feed  pearls  and  filver  fpangles, 
3  inches  long.  It  is  6  feet  4  inches  long,  3-^  broad.  It  is  figured  by  Bock 
(Vol.  11.  Taf.  xviii.).  A  very  perfect  example  of  a  thirteenth-century  Stole  is 
No.  1233  in  the  Mufeum,  either  Englifh  or  French  (Rock,  p.  24);  ground 
pale  yellow  filk ;  defign,  interlacing  ftrap-work ;  the  ends  expand  half-an- 
inch  ;  thereon  is  a  diamond  in  gold  thread,  a  fringe  of  filk  knots  alternately 
crimfon  and  green  ;  it  is  9  feet  9  inches  long,  and  1^  inch  broad,  at  the  ends 
2^,  and  is  a  good  example.  Another  of  Englifh  work,  4046,  fifteenth  century 
{Rock,  88),  is  8  feet  6  inches  by  2|  inches.  Lord  Willoughby  de  Broke 
has  two  old  Englifh  Stoles,  one  10  feet  long  by  2  inches  broad,  worked  with 
fhields  of  arms  in  filk  and  gold,  with  a  crofs  at  the  nape  of  the  neck  {circa 
a.d.  1422).  Another  9  feet  by  3  inches  (circa  a.d.  1340),  of  a  fimilar 
kind  lined  with  linen  ;  neither  are  enlarged  at  the  ends.  A  Synodal  ftatute 
of  the  Bifhop  of  Liege,  1287,  orders  that  the  Stole  fhould  reach  down  to  the 
border  of  the  Albe.  So  alfo  a  Synod  of  Cambray,  a.d.  1295.  The  Stole 
of  S.  Thomas  of  Canterbury  at  Sens  is  about  9  feet  10  inches  long.  It  is 
of  a  tiflue  of  gold,  white,  green,  and  purple  filk ;  the  two  lower  extremities 
are  terminated  by  filver  repouflee  work,  and  three  pendules  of  the  fame  metal 
without  a  fringe.     It  is  flightly  enlarged  at  its  extremities. 
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At  Sarum,  in  1222,  were  a  Stole  and  Maniple  with  pearls  and  margaritae, 
and  three  others,  with  four  embroidered  Maniples  ;  a  Stole  of  gold  brocade 
with  three  Maniples  ;  a  Stole  with  Maniple  bordered  with  gold  brocade  ;  two 
Stoles  of  filk  with  Maniples,  of  which  one  was  of  white  (ilk.  A  ftriped  Stole 
of  white  filk  with  Maniple.     Another  of  filk. 

In  the  Inventories  of  S.  Paul's  (Dugdale),  and  Canterbury  {Dart.  Append, 
viii.),  and  Exeter  (Oliver,  31  t),  many  Stoles  are  enumerated  of  great  mag- 
nificence, of  filk  velvet  and  gold  thread,  with  jewels  of  various  colours,  but 
they  were  all  of  the  fame  fuit  with  the  Chafuble,  &c,  and  are  not  catalogued 
feparately  but  all  included  under  the  term  " Veftimentum,"  e.g.  at  S.  Paul's, 
(1295)  (Dugdale,  311).  The  Veftment  of  H.  de  Wengham  (1259),  em~ 
broidered  with  gold  and  filver  with  his  arms,  with  Amice,  Stole,  and  Maniple 
of  the  fame  kind.  Another  (1268),  Amice,  Stole,  and  Maniple,  embroidered 
with  work  like  pearls  with  fmall  nodules,  with  filver  chains  and  "  bullones"  at 
the  edges.  A  Veftment  (1263),  of  filk  fewn  with  fhields,  towers,  and  birds,  with 
a  Stole  and  Maniple  of  the  fame  fuit.  A  Veftment  of  Henry  of  Northampton 
had  Apparels  of  purple  famit  embroidered  with  lions,  eagles,  and  trees,  with 
Stole  and  Maniple  of  the  fame  cloth  embroidered  with  images  ;  the  Amice  of 
fine  thread  adorned  with  flowers.  In  Dart's  Canterbury  (App.  iv.),  after  enu- 
meration of  the  Veftments  of  Archbifhops  Peckham  and  Winchelfey,  are 
named  three  Albes  with  Apparels,  three  Stoles,  and  three  Maniples  of  the 
fame  work  and  colour.  In  App.  vi.  (132 1),  are  enumerated  eight  Stoles  and 
Maniples  in  pairs  of  cloth  of  gold,  four  of  famit  with  plates  of  gold  and 
jewelled  with  pearls  and  gems,  and  nineteen  pairs  of  the  fame  fuit. 

The  Stoles  are  often  enumerated  as  belonging  and  of  the  fame  fuit  as  the 
Albe.  Thus  at  S.  Paul's  in  1295,  was  an  Albe  with  Apparels  fewn  on  with 
nodules,  and  croffes  between  them  of  black  filk,  Stole,  Maniple,  and  the 
Apparel  of  the  Amice  of  the  fame  fuit,  for  the  foul  of  Eleanor  Queen. 

At  Exeter  in  1327  (Oliver,  298),  given  by  Bifhop  Brewer,  in  1224,  was 
a  Chafuble  with  Dalmatic  and  Tunicle  of  white  diaper,  with  an  Albe  of  filk, 
Stole  and  Maniple  of  purple  colour  with  gilt  eagles  and  other  animals,  and 
an  Amice  of  the  fame  colour. 

Thefe  Stoles  fhould  be  decorated  with  fringes  or  lappets,  or  jewelled  pen- 
dants at  the  extremities.  At  Canterbury,  in  1 321,  were  eight  pairs  of  Stoles  and 
Maniples,  all  with  pendants  of  pearls  and  gems  (Dart,  App.  viii.),  fometimes 
(as  alfo  like  the  Copes)  at  thefe  extremities  were  pendants  of  lumps  of  gold, 
and  often  a  number  of  fmall  bells  (See  Rock,  415  etfeq.).  At  S.  Paul's  in 
1295,  were  Stoles  and  Maniples  with  images,  and  at  their  ends  Angels  with 
little  filver  bells.  Others  had  nodules  faftened  on  at  their  extremities,  of  gold 
and  filver  thread.  Godfred  of  Croyland,  in  1299,  had  a  Stole  of  red  velvet 
with  little  bells,  and  acorns  of  gold  and  filver  and  jewels  fewn  on. 

Stoles  as  a  rule  fhould  not  be  expanded  at  the  extremities,  certainly  not 
in  the  cafe  of  the  Deacon.     If  fo  expanded,  the  expanfion  fhould  be  very 


Maniple  found  on  S.  Cuthbert, 

a.d.  1829.     Cent.  xi.  or  xii. 
(Raixe's  S.  Cuthbert,  205,  //.  Hi.) 
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flight,  and  according  to  ancient  examples  it  took,  place  only,  and  that  feldom, 
in  thofe  of  Dignitaries,  where  the  richnefs  of  ornamentation  was  very 
elaborate;  ViolletleDuc  (Mobllier  ,Ar  tic  le&ole)  fays  the  examples  of  expansion 
are  rare,  and  both  he  and  the  Abbe  Martigny  (Diclionnaire  ~Dy  Antiquitis 
Chretiennes)  denounce  the  enlargement  as  heavy  and  ungraceful.  None  of 
the  vefted  effigies  of  the  Bifhops  in  Salisbury  Cathedral  have  the  ends  of  the 
Stoles  or  Maniples  enlarged.  None  of  them  are  more  than  i\  inches  wide, 
and  all  are  fringed  at  the  extremities,  and  the  work  upon  them  is  flight. 

Maniple  {Mappula). 

The  Maniple  is  the  peculiar  token  of  the  Sub-deacon,  and  according  to 
all  the  Englifh  Pontificals,  beginning  with  that  of  Ecgbert,  a.d.  735,  it  was 
delivered  to  him  and  placed  over  his  left  arm  at  ordination,  after  the  empty 
Chalice  and  Paten  had  been  given  to  him,  and  before  he  put  on  the  Tunic. 
In  the  Pontifical  of  Anianus  of  Bangor,  in  that  of  Clifford  (a.d.  1400), 
and  in  that  of  Sarum  (a.d.  1450),  the  Bifhop  delivered  to  him  the  Maniple 
after  the  empty  Chalice  and  Paten,  Crewet,  Bafin,  and  hand  towel.  The 
form  of  words  in  all  the  Pontificals,  Anglo-Saxon  and  Norman,  is  nearly 
identical.  The  Maniple  had  become  detached  from  the  Stole  before  the 
ninth  century,  being  then  a  ftrip  of  linen  about  4  inches  wide,  worn  over 
the  left  arm,  wherewith  the  eyes  and  face  were  wiped,  and  was  alfo  called 
"Sudarium."  It  is  mentioned  by  Gregory  the  Great  (Lib.  ii.  Epift.  54), 
Amalarius,  and  all  the  later  authorities. 

The  Maniple,  if  it  be  ufed,  ought  (as  all  the  Inventories  fhow)  to  be  in 
general  of  the  fame  pattern,  material,  fuit,  colour,  and  form  as  the  Stole, 
and  other  Veftments,  though  it  occasionally  varied  therefrom. 

The  Maniples  found  with  S.  Cuthbert's  body  in  the  end  of  the  eleventh 
century  are  of  the  fame  texture  as  the  Stole  :  woollen,  filk,  and  gold  thread  :  a 
little  expanded,  but  cloven  into  two  lappets  at  the  ends,  and  worked  with 
figures  in  filk  and  gold.  One,  the  older,  is  34  inches  in  length  and  i\  wide ; 
the  later  27  inches  in  length,  and  fringed. 

Ivo  of  Chartres  (after  Amalarius)  in  the  twelfth  century,  ftill  calls  the 
Maniple  "  Sudarium  in  finiftra  parte."  By  the  ninth  century  it  had  become 
a  feparate  appendage,  richly  adorned,  large  and  wide. 

Dr.  Bock  has  (in  vol.  11.)  figured  feveral  of  the  eleventh  and  fubfequent 
centuries,  richly  adorned.  They  range  from  7  to  3  inches  in  width,  and  are 
from  6  to  3  feet  long. 

Many  examples  of  the  thirteenth  and  fourteenth  century  are  in  the  South 
Kenfington  Mufeum  of  Englifh  and  German  work.  (Rock's  Catalogue,  35, 
38,  S3,  88,  156,  &c.) 

Amalarius  fays  the  Maniple  fhould  be  of  linen.  It  may  have  three 
crofTes  worked  thereon,  like  the  Stole. 
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III. — Tunic  or  Tunicle  {ufually  clajfed  with  the  Dalmatic). 

In  the  more  ancient  MSS.  called  "  Poderis  "  but  in  and  after  the  eleventh 
century  Roccus,  Cotta,  Minor  Dalmaticus,  Tunica  "  linea  ftricta."  The 
Tunicle  was  the  appropriate  garment  of  the  Subdeacon  when  he  read  the 
Epiftle,  and  in  his  miniftrations  at  the  Altar. 

According  to  all  the  Englifh  Pontificals  after  the  year  1 200,  the  Subdeacon 
was  inverted  with  the  Tunic  by  the  Bifhop  at  his  ordination.  Thus,  in  the 
Bangor  Pontifical  (a.d.  1268),  after  giving  him  the  Maniple,  on  putting  on 
the  Tunic  let  the  Bifhop  fay,  "  The  Lord  clothe  thee  with  the  Veftment  of 
falvation  and  compafs  thee  ever  with  the  garment  of  gladnefs;"  [then  let 
the  Bifhop  deliver  to  him  the  Book  of  the  Epiftles],  which  having  put  on  let 
him  read  the  Epiftle."  The  form  in  the  Pontifical  of  Clifford  is  identically 
the  fame,  except  the  portion  within  the  brackets. 

The  Tunicle  of  the  Subdeacon  (with  the  Dalmatic  of  the  Deacon)  mould 
be  worn  by  them  at  the  Mafs  over  the  Albe  or  Surplice,  at  all  times  of  the 
year  (except  during  Advent  and  Lent  up  to  Thurfday  before  Eafter,  and  in 
Vigils  and  Ember  days  ;  when  the  Ministers  of  the  Altar  fhould  wear  Chafubles 
or  tippets  over  their  Albes).  In  Feafts  of  the  Saints  and  in  the  Mafs  of  "  Salus 
populi"  and  of  the  Crofs,  the  Tunic  and  Dalmatic  fhould  be  ufed,  even  in 
Advent  and  Lent.  So  on  All  Souls  Day  and  at  Funerals  and  Anniverfaries 
of  Bifhops,  and  on  the  Ember  Days  in  the  week  of  Pentecoft,  and  on  the 
Vigil  of  Chriftmas  if  it  falls  on  a  Sunday. 

By  a  Diocefan  Conftitution  of  Woodloke,  Bifhop  of  Winchefter  (a.d. 
1308,  JVilk.  I.  153),  in  every  Benefice  taxed  at  fifty  marks  there  fhould  be  a 
proper  Tunic  and  Dalmatic  for  a  Subdeacon  and  Deacon. 

The  Tunicle  of  the  Subdeacon  and  Dalmatic  of  the  Deacon  are  nearly 
identical.  The  difference  is  that  the  Tunicle  fhould  be  plainer  and  fmaller  in 
dimenfions,  and  with  fewer  or  no  ornaments.  The  fleeves  are  fhorter  and 
lefs  wide,  and  it  fhould  have  no  openings  or  expandings  at  the  fides.  Gilde- 
bert,  Bifhop  of  Limerick,  a.d.  1090  (quoted  by  Ufher,  Vet.  Epift.  Hib.  57), 
writes :  fC  It  is  the  duty  of  Subdeacons  to  read  the  Epiftle,  and  they  wear  a 
Tunic  with  tight  fleeves  in  Solemnities."  Durandus  (Hi.  c.  11),  fays  that  the 
Dalmatic  of  the  Deacon  has  fuller  fleeves  than  the  Tunicle  of  the  Subdeacon, 
which  is  ufually  "  fubtile  "  i.  e.  flight.  "  Subtile"  is  the  name  given  thereto  in 
the  order  of  the  Mafs  publifhed  by  Matthasus  Illyricus  in  the  ninth  century. 
Gavantus  fays  the  Tunicle  of  the  Subdeacon  is  the  fame  as  the  Dalmatic  of 
the  Deacon,  except  that  it  has  narrower  and  longer  fleeves. 

The  Tunicle  was  a  Veftment  of  the  Subdeacon  from  primitive  times  ;  S. 
Gregory  (Epi/t.  xii.  ad  John  Syr.\  fays  :  "  Whence  is  it  therefore  that  Sub- 
deacons  wear  linen  Tunics,  but  that  they  have  received  them  from  the  Roman 
Church,  their  mother."  S.  Jerome  had  long  before  mentioned  the  "  Tunicam 
mundiorem."     Amalarius  and  the  other  Liturgical  writers  comment  upon  it, 
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and  fay  that  the  Bifhop  wore  it  over  his  Camifia,  and  of  a  purple  colour.  In 
the  firff.  Ordo  Romanus,  quoted  by  Amalarius,  it  is  called  "  Lineam  Dalma- 
ticam." 

S.  Anfegifus,  a.d.  820,  bequeathed  to  his  Church  in  Normandy,  fix 
Dalmatics  fit  for  the  miniftration  of  the  Minifters,  and  one  Rocca  for  the 
Subdeacon  (D'Achery  Spicileg.  11.  p.  280).  In  the  Treafury  of  S.  Riquier, 
were  thirty-one  Dalmatics,  fifteen  filk  Rocca?,  and  eleven  of  wool  [Ibid.  300). 
Riculph,  Bifhop  (905),  leaves  "  Four  Roquos,"  one  purple  with  gold,  three 
other  Greek.  John  of  Avranches  (a.d.  1070)  (Migne,  cxlvii.  32)  fpeaks  of 
the  Tunic  being  the  ordinary  Veftment  of  the  Subdeacon.  Leofric,  Bifhop 
of  Exeter,  a  little  before,  had  left  two  Dalmatics  and  two  Piftil  Roccas  to 
his  Church  by  will  [Cod.  Diplom.  Angl.-Sax.  iv.  275).  When  the  tomb  of 
S.  Cuthbert  was  opened  in  the  eleventh  century  {Raines  S.  Cuthbert  and 
Rock,  293)  :  "  After  this,  after  the  manner  of  Chriftian  Bifhops  he  was  clad 
with  the  Tunic  and  Dalmatic,  both  of  which  were  of  a  precious  purple 
colour,  and  beautiful  and  admirable  in  variety  of  weaving."  This  Tunic  and 
Dalmatic  are  of  the  previous  century. 

The  Material  of  the  Tunicle  was,  like  the  other  Veftments,  originally  of 
linen,  and  white,  but  before  the  eleventh  century  we  find  it  of  various  ma- 
terials, fuch  as  filk,  cloth,  or  velvet,  or  wool,  and  often  adorned. 

At  Salifbury  in  1222,  were  three  Tunics  and  three  embroidered  Dalmatics, 
two  of  which  were  of  blue  filk,  and  a  pair  of  red  filk  ;  a  white  Tunic  and  Dal- 
matic, the  Dalmatic  embroidered  with  flowers ;  a  Tunic  and  Dalmatic  of 
Cloth  of  Lareft  (according  to  fome  of  Arras)  but  according  to  Rock  (lxxxviii.) 
a  rich  cloth  of  gold  and  filk  for  hangings ;  alfo  a  Tunic  and  Dalmatic  of  white 
diaper,  another  Dalmatic  of  diaper,  feventeen  Dalmatics  of  filk,  and  fourteen 
Tunics.  At  Heytefbury  (1220),  there  were  three  Dalmatics,  with  as  many 
Tunics. 

Among  others  at  Canterbury  (circa  1315)  the  Tunic  and  Dalmatic  of 
Archbifhop  Winchelfey  were  diapered  with  gold,  embroidered  with  figures, 
and  adorned  with  pearls.  Thofe  of  Peckham,  Archbifhop,  were  of  red  and 
gold  cloth.  Lanfranc's  pair,  a  Dalmatic  of  purple  fpotted  with  gold,  the 
Tunic  black  with  golden  ftars,  and  beafts  embroidered  in  circles.  Another 
pair  were  of  Tarfus,  deep  purple  colour  with  golden  ftars  and  crefcents.  The 
Dalmatic  on  the  lappet  (taffella)  at  the  bafe  was  embroidered  with  the  martyr- 
dom of  S.  Stephen,  and  that  of  S.  Thomas  was  on  the  Tunic.  Another  pair  of 
Levinge,  Archbifhop,  were  of  reddifh  brown  with  lappets  before  and  behind. 
Another  (et  of  W.  de  Gayenfburgh,  Bifhop  of  Worcefter,  were  of  red  velvet, 
with  a  fringe  of  white  and  gold ;  another  fet  of  yellow  or  fatin  famit,  with 
lappets  of  cloth  of  gold  before  and  behind.     (Dart's  Cant.  App.  vi.  vii.) 

At  Exeter,  from  the  time  of  Leofric  to  1327  (Oliver,  197),  were  many 
Tunics  and  Dalmatics,  "  Paria  Veftimentorum,"  of  various  colours,  with 
griffins,  of  white  famit,  of  red  famit,  of  yellow  colour.     A  Dalmatic  and 
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Tunic  of  diaper,  one  with  befants,  another  with  fmall  leopards  for  ProceJJions  ; 
a  Dalmatic  and  Tunicle  of  yellow,  with  gold  fringe  and  ornaments  of  gold ; 
a  Dalmatic  and  Tunic  of  white  diaper  (the  Stole,  Maniple,  and  Amice  were 
of  fky  blue)  ;  a  Tunicle  of  blue,  with  befants  and  fmall  flowers  in  gold. 
Walter  Pembroke  (1263)  gave  a  complete  pair  of  Veftments  for  the  ufe  of 
Deacon  and  Subdeacon  of  white  famit,  and  an  Amice  with  figures  of  angels 
and  flowers  in  gold.  Very  many  others  are  enumerated  in  the  contemporary 
Inventory  of  S.  Paul's,  London. 

On  great  Feafts,  fuch  as  Chriftmas,  the  Acolyte  who  ferves  at  the  Altar 
as  Crofsbearer,  and  holds  the  Paten  behind  the  Subdeacon  after  the  Offertory 
and  until  the  Paternofter,  as  well  as  the  other  Afliftants,  may  wear  fmall 
Tunics  {Confuetud.  c.  96  of  Sarum,  alfo  Wells  and  Exeter).  The  Boys  who 
carry  the  candles  fometimes  wore  them  (Dugdafe,  S.  Paul'sy  3 1 8)  as  they  did 
at  Siena  in  the  year  1213  (Ordo  Senens.  p.  178);  and  up  to  1757  at 
Angers  and  S.  Martin's  at  Tours  (De  Moleon,  1 25). 

IV. — Dalmatic  (Dalmaticus  Major) 

Was  an  ornamented  and  enlarged  Tunicle  with  wide  fleeves  ;  it  may  be 
of  various  colours  and  materials,  and  varying  magnificence,  worn  by  the 
Deacon  (and  fometimes  even  by  the  Subdeacon  over  his  Albe  or  Tunicle) 
over  the  Albe  in  his  miniftrations  at  the  Altar  at  all  times  of  the  year,  except 
during  Advent  and  Lent  up  to  Thurfday  before  Eafter  inclufive,  and 
excepting  Vigils  and  Ember  days,  when  the  Minifters  of  the  Altar  wore  Albes 
only.  The  Dalmatic  was  alfo  worn  on  all  Feafts  of  the  Saints  throughout 
the  year.  However,  on  the  Vigils  of  Eafter  and  Pentecoft,  on  the  Vigil  of 
Chriftmas  if  it  fell  on  a  Sunday,  and  on  Ember  days  of  the  week  of 
Pentecoft,  Dalmatics  only  ;  but  thefe  Dalmatics  were  not  ufed  on  Good 
Friday  nor  in  Rogations,  but  Albes  and  Amices  only  inftead. 

There  are  no  fpecial  forms  for  the  Confecration  or  Benediction  of  Tunicles 
or  Dalmatics  in  the  Pontificals,  they  are  comprehended  under  the  general 
name  of  "Veftimenta  Sacerdotalia  five  Levitica."  Paulinus  the  Deacon 
was  feen  by  the  Martyr  S.  Perpetua  (a.d.  202)  clothed  in  a  white  loofe 
robe  having  many  bands  or  branches,  "  calliculas,"  having  two  purple  ftripes, 
and  between  them,  over  his  breaft,  many  "  calliculas  "  of  gold  and  filver. 

The  Dalmatic  fhould  be  a  loofe  robe  without  a  girdle  going  down  to  the 
feet,  with  full  fleeves  opening  wide  at  the  extremities,  and  reaching  down  to 
the  elbow.  It  fhould  be  open  at  the  fides,  £f  inconfutilis,"  from  juft  below 
the  arm-pit,  but  not  open  in  front  or  at  the  neck,  where  fhould  be  a  fquare 
orifice,  through  which  it  fhould  be  put  on  over  the  head.  Its  diftinguifhing 
mark  fhould  be  two  broad  ftripes  of  purple  or  other  colour,  one  on  each  fide, 
carried  down  the  front  and  over  the  neck  and  down  behind,  and  joined 
together  at  the  back  of  the  fhoulders  (which  the  Tunic  had  not).      For 
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Cent.  xiii.     From  a  Latin  Miflale,  Imperial  Library,  Paris,  a.  d.  1250. 
(Viollet-k-Duc,  Mobilier,  in.  327.) 
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thefe  were  often  fubftituted  ftripes  of  gold  lace,  as  {ten  in  the  mofaics  at 
Rome  and  Ravenna.  It  is  a  Sacerdotal  Veftment,  white,  with  clavi  of  purple  ; 
"  tramites,"  fays  Rhabanus  Maurs  (r.  c.  20) ;  a  Virgas,"  fays  Alcuin 
(11.  496) ;  when  opened  out  it  mould  bear  the  form  of  a  thick  crofs. 
It  was  put  on  over  the  fcanty  tunic  called  the  "  Colobium  "  or  Albe.  It  is 
the  0-dx.y.oi;  or  (TTt^apjov  of  the  Greeks.  It  was  ufed  by  S.  Cyprian,  for 
Pontius  in  his  life  of  him  fays  that,  ff  he  took  off  his  Dalmatic  and  gave  it 
to  his  Deacon."  Pope  Sylvefter  appropriated  it  to  Deacons  becaufe  the 
Colobium,  then  their  ufual  drefs,  left  the  arms  unfuitably  bare.  Hilarius 
the  Deacon  (a.d.  360)  (Opera  S.  Auguftini,  vol.  iv.  45,  Queft.  46)  fays, 
c<  At  this  day  Deacons  wear  Dalmatics  like  Bifhops."  Amalarius  (Lib.  ii.  c. 
21)  (a.d.  825)  calls  it  the  Deacon's  Veftment,  and  fays  it  has  two  purple 
ftripes  behind  and  in  front,  and  that  fome  have  twenty-eight  or  thirty  fringes 
before,  fifteen  fingle  lines  on  each  fide,  three  fringes  on  the  left  fide,  none  on 
the  right ;  and  it  has  orifices  ("  pertufas")  under  the  arms.  a.d.  500,  Pope 
Symmachus  privileged  the  Deacons  of  S.  Cefarius  of  Aries  to  wear 
Dalmatics  (Aft.  SS.  Augufi.  vi.  c.  iv.),  and  Gregory  the  Great  (Epifi.  Op.  n. 
10,  2),  the  Archdeacon  of  Aregius  Bifhop.  Martene  quotes  an  **■  Expofitio 
MifTe  "  of  the  fixth  century,  faying  that  the  Deacon's  drefs  was  white  and 
of  filk  or  woollen,  and  hung  loofe  about  the  perfon  of  the  Deacon.  The 
Dalmatic  fhould  not  be  confined  by  a  girdle.  It  is  white,  becaufe  in  colour 
a  ftain  would  not  be  fo  eafily  obferved,  and  it  fhould  be  quite  pure. 

In  the  Ordo  Sacramentorum  of  Matthaeus  Flaccus  Illyricus  (ninth 
century),  publifhed  by  Martene,  the  Bifhop  put  on  his  Dalmatic  (worn 
by  him  under  the  Chafuble),  "  clothed  with  a  typical  garment  after  the  rite  of 
the  Ancient  Fathers,  woven  after  the  manner  of  a  Crofs  with  purple  ftripes." 
iElfric's  Canons  (Thorpe,  11.  348)  fpeak  of  it  as  white  ;  and  Theodulf,  in  the 
fame  age  (Rock,  1.  377)  of  "white  Dalmatics  fhining,  with  extenfive  folds  and 
fimbriae."  John  Garland,  De  ornatu  altaris  (MS.  CCCC.)  in  the  thirteenth 
century,  fpeaks  of  the  Dalmatic  as  like  the  "  Collobium  ''  of  our  Lord  with 
fleeves  added,  and  as  ferving  for  the  miniftry  of  the  Deacon,  on  which  there 
ought  to  be  fifteen  rows  of  fimbriae  (borders  or  flounces)  outfide. 

The  Colour  of  the  Dalmatic  was  originally,  and  fhould  now  be,  white 
with  purple  ftripes  and  borders,  bands  or  fringes,  efpecially  for  Deacons  and 
Priefts,  and  thefe  white  Dalmatics  and  Tunicles  fhould  always  be  ufed 
during  Eafter-tide. 

The  Bifhop's  Dalmatic,  however,  and  thofe  worn  on  Feftivals,  were  often 
of  purple,  as  is  that  of  Bifhop  Ecclefius  in  the  Church  of  S.  Vitalis  at 
Ravenna.  The  Dalmatic  of  the  Deacon  in  the  accompanying  illuftration  is 
of  purple  (Viollet,  in.  328),  and  in  the  Inventories  prefently  cited  they  are  very 
frequently  of  that  colour,  but  in  general  the  colours  ufed  ought  to  coincide 
with  that  of  the  Chafuble. 

The  material  may  be  linen,  woollen,  filk,  velvet,  or  any  other.     The  beft 
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ftyle  of  ornament,  and  what  particularly  belonged  to  the  thirteenth  century, 
was  of  gold. 

According  to  the  Old  Englifh  Ordinals,  and  the  Rule  of  S.  Ofmund  {c. 
47)  and  of  Wells,  the  Deacons  wore  white  Dalmatics,  and  the  Subdeacons 
white  Tunicles,  on  the  Vigil  of  Eafter,  and  fo  during  Eafter-tide.  The 
fame  was  the  rule  of  John  of  Avranches  at  the  fame  period  (Migne,  Patrol. 
CXLVIIf.). 

The  Dalmatic  fhould  not  be  worn  during  Advent  or  Lent,  nor  in  Vigils, 
except  thofe  of  Eafter  and  Pentecoft,  and  of  Chriftmas  when  it  fell  on  a 
Sunday,  nor  on  Ember  Days,  except  thofe  of  the  week  of  Pentecoft.  The 
Prieft,  as  well  as  his  Aftiftants,  fhould  wear  Chafubles  (thofe  of  the  Afliftants 
would  be  like  tippets,  much  fmaller  and  plainer  than  thofe  of  the  Celebrant) 
during  Advent  and  Lent.  This  was  the  Rule  at  Sarum,  Wells,  Exeter,  at 
Avranches,  Rouen,  and  Siena,  &c,  at  this  time. 

According  to  Gavantus  (writing  16 10),  the  fleevesof  the  Dalmatic  ought 
to  go  down  to  the  wrift,  but  be  very  wide.  The  length  of  the  Dalmatic,  he 
fays,  mould  be  4  feet  4  inches,  1  foot  10  inches  acrofs  the  fhoulders,  and  at 
the  bottom  7%  feet  wide. 

In  the  "Modus  induendi  Pontificem  ad  folemniter  celebrandum,"  which  is 
nearly  identical  in  Clifford's  Pontifical  and  that  of  Lacy  of  Exeter  (each  circa 
1400),  the  Tunic  and  Dalmatic  are  both  to  be  put  on  by  the  Bifhop,  after  the 
Stole  and  before  the  Maniple. 

The  Dalmatic  was,  with  the  Stole,  a  garment  from  a  very  high  antiquity, 
efpecially  appropriate  to  the  Deacon  when  he  read  the  Gofpel.  It  is  not, 
however,  named  as  fuch  in  Ecgbert's  Pontifical  (except  where  is  related 
(Surtees*  Ed.  120)  the  mode  of  performing  Mafs  in  the  Lateran  at  Rome  on 
Maundy  Thurfday),  nor  in  that  of  Leofric.  It  is  neverthelefs  certain,  that 
the  Dalmatic  was  ufed  in  his  time,  for  in  the  Inventory  {Oliver,  Exeter,  297) 
we  find  he  had  given  one  to  the  Church.  Nor  is  it  named  in  the  Pontifical 
in  C.C.C.  Library,  Camb.  circa  1060  ;  nor  in  that  of  Winchefter,  circa  1100. 
In  that  of  Bangor,  however,  in  the  Ordination  of  a  Deacon,  the  Bifhop 
having  delivered  to  him  the  Book  of  the  Gofpel  (a  Rite  which  as  to  Deacons 
originated  firft  in  England),  with  a  prayer;  c'Then  let  he  who  is  to  read  the 
Gofpel  afk  for  a  bleffing,  to  whom  let  the  Bifhop  deliver  a  Dalmatic,  faying : 
f  The  Lord  clothe  thee  .with  the  garment  of  falvation,'  "  &c.  The  form  in 
Bifhop  Clifford's  Pontifical,  circa  1400,  and  in  that  of  Sarum  (Majkell,  201)  is 
(except  that  in  thefe  the  benediction  follows  the  giving  the  Dalmatic)  precifely 
the  fame.  According  to  Martene  (11.  c.  viii.)  this  form  of  giving  the  Dal- 
matic to  the  Deacon  at  his  Ordination  did  not  come  in  till  the  eleventh 
century  ;  but  that  it  was  the  peculiar  and  cuftomary  Veftment  of  the  Dea- 
con out  of  Advent  and  Lent  in  the  times  of  John  of  Avranches  and  S. 
Ofmund,  is  manifeft  from  the  foregoing  quotations,  and  from  many  other 
fources. 


Deacon's  Dalmatic. 

Cent.  xiii. 

(MS.  209,  Lambeth  Library.) 
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It  has  already  appeared  that  at  Sarum,  in  1220,  were  very  many  Tunicles 
and  Dalmatics.     So  at  Exeter  and  Canterbury,  and  S.  Paul's,  London. 

At  Canterbury  (Dart,  ix.)  they  are  enumerated  as  a  part  of  the  "  Vefti- 
mentum,"  i.e.  of  the  fuit  of  Veftments. 

In  one  inftance  only  (that  of  Heytefbury,  which  was  a  town,  and  wealthy) 
are  Dalmatics  enumerated  as  belonging  to  Parifh  Churches  in  the  Sarum 
Visitation  Return,  1220.  That  Church  pofTeffed  three  Dalmatics,  with  as 
many  Tunics.  None  are  mentioned  as  belonging  to  the  minor  Altars  in  the 
Cathedral. 

At  S.  Paul's,  London  (1295),  amongft  others  was  a  Tunic  and  Dalmatic 
of  azure  (Indici)  colour,  of  Henry  of  Wengham,  with  three  fringes  of  gold, 
and  ftripes  of  gold  on  the  moulders  before  and  behind.  Another  Dalmatic 
of  azure  colour,  the  Dalmatic  ftriped  with  red  and  white,  and  the  Tunic 
with  white  and  black.  Another  Tunic  and  Dalmatic  of  Green  Samet,  alfo  a 
Tunic  and  Dalmatic  of  White  Diaper,  lined  within  with  red  fendatum 
(cendal,  a  thin  kind  of  filk). 

Of  that  found  on  S.  Cuthbert  (Auguft  23,  1104)  Reginald  of  Durham 
writes  : — "  The  Dalmatic  appeared  evident  above,  which  was  of  purple,  and 
admirably  woven.  A  golden  border,  like  a  lace  or  fringe,  went  round 
its  extremities  on  every  fide,  which  was  extended  in  breadth  about  a  man's 
palm.  In  a  fimilar  manner  alfo  at  the  latter  end  of  each  fleeve,  whence  the 
arms  or  hands  of  the  Bifhop  protruded.  Around  the  neck  was  a  golden 
border,  wider  than  the  former,  and  of  incomparable  workmanfhip,  which 
covered  the  moulders  before  and  behind,  and  was  about  a  palm  and  a  half  wide." 
A  vaft  number  of  Dalmatics  and  Tunicles  are  enumerated  in  the  Exeter 
Inventory  of  1050-1327  {Oliver,  297-316),  inter  alia,  a  Tunic  and  Dal- 
matic of  various  colours  ;  another  of  yellow  colour,  of  red  famet  bordered 
with  white,  for  ProceMions ;  one  of  diaper,  with  befants,  the  other  with  fmall 
leopards  for  the  Proceflion  in  Double  Feafts  ;  one  yellow,  of  gold  brocade  and 
figures  of  gold  ;  another  of  purple  diaper;  others  are  portions  of  four  fuits 
of  Veftments  of  diaper,  white,  yellow,  red,  and  green  ;  others  of  red  velvet,  of 
green,  of  white  filk  with  gold  ornaments,  of  black  famet,  of  green  cloth 
with  golden  birds  ;  nine  pair  of  Dalmatics  and  Tunics  for  Feftivals  ;  four 
other  pairs,  one  pair  of  which  were  not  of  the  fame  fuit ;  one  pair  of  purple 
for  the  Day  of  Souls,  and  others  of  green  colour  and  of  yellow.  From  thefe 
it  appears  that  the  Colours  of  the  Tunic  and  Dalmatic  were  ufually  the  fame, 
and  agreed  with  the  reft  of  the  fuit,  but  not  always, 

V. — Chasuble,  Chesible  (Cafula,  Cafibula,  Penule,  Planeta,  Infula,  TrXocvriTnq, 

TrXctyris,  pan/oA^?,  <pa,voXrls,  QoaXuvrij  tpoavuXiou)  . 

This  is  the  "  Veftimentum"  or  principal  garment  of  the  Prieft,  and  when 
no  other  explanation  is  given  in  the  Inventories,  that  word  is  ufed  to  de- 
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fignate  the  Chafuble.  Neverthelefs,  it  is  occasionally  applied  to  the  Stole, 
Dalmatic,  Tunicle,  and  even  the  Albe.  Cafula,  fcilicet  "  minor  cafa." 
"  Veftis  facerdotalis,"  alfo  called  "  Planeta."  Quoting  Rhabanus  Maurus, 
Ducange  fays  further,  "  Cafula  dicetur  vulgo  '  planeta '  quia  inftar  parvae 
cafe  totum  tegit,  et  fignat  caritatem,  unitatem  fidei."  "  Hoc  fupremum 
omnium  indumentorum  eft  et  cetera  omnia  interius  per  fuum  munimen  tegit 
et  ornat."  Alcuin  with  Durand.  {Lib.  Hi.)  fays,  "  The  Chafuble,  which  is 
put  on  over  all  the  other  Veftments,  fignifies  Charity."  The  Greek  name 
was  7rAav7)T»K,  from  its  flowing  dimenfions,  as  it  covered  all  the  body  from 
the  neck  to  the  feet.  The  ecclefiaftical  ufe  of  this  Veftment  feems  to  have 
been  derived  from  Exodus  xxviii.  31-32,  "  Thou  fhalt  make  the  robe  of  the 
Ephod  all  of  blue,  and  there  fhall  be  a  hole  in  the  top  of  it  in  the  midft 
thereof.  It  fhall  have  a  binding  of  woven  work  round  about  the  whole  of 
it  as  it  were  the  hole  of  an  habergeon,  that  it  be  not  rent."  This  in  fhape 
correfponded  to  the  ancient  Chafuble,  which  was  fo  large  and  long  that  it 
completely  enclofed  the  arms  ;  and  it  was  necefTary  to  lift  it  up  at  the  fides 
in  order  to  be  able  to  ufe  it.  Many  of  thefe  ancient  Chafubles  were  in 
exiftence  in  France  in  the  time  of  Bocquillot  (Traite  hifiorique  de  la  Liturgiey 
p.  161  ;  Paris  >  1701),  and  even  of  De  Vert,  1750.  Bocquillot  mows  (p. 
157  etfeq.)  that  the  "Cafula"  is  not  fo  named  by  any  authors,  pagan  or 
Chriftian,  till  nearly  the  fourth  century  ;  and  it  is  firft  fpoken  of  as  a  civil 
veft.  S.  Cefarius,  of  Aries,  is  faid  to  have  worn  it  in  an  exorcifm  ;  and 
Caffian  and  Ifidore  mention  it  as  an  ecclefiaftical  Veftment.  S.  Remigius 
(a.d.  499),  S-  Nicetius  (a.d.  573),  S.  Gregory  of  Tours,  and  others  men- 
tion it  as  then  in  common  ufe  (cited  Rock,  r.  317.)  In  the  very  ancient  and 
ante-Gregorian  Ordination  Office,  published  by  Mabillon  {Mujeum  Italicum> 
App.  viii.)  the  Prieft  {facerdos)  was  inverted  with  the  Chafuble  by  the 
Bifhop  in  token  of  his  facred  office  ;  and,  alfo  with  a  Stole  which,  as  Deacon, 
he  had  worn  previoufly,  but  in  a  different  manner,  i.e.  it  was  put  round  the 
neck  over  each  fhoulder,  and  fuch  is  the  form  of  inveftiture  of  the  Prieft  at 
all  the  Ordinations  in  Engliih  Pontificals.  The  Chafuble  is  the  fame  in  fhape 
as  the  coat  of  our  Lord,  woven  from  the  top  throughout.  "  Cafula,"  fays 
Rupert  [Lib.  i.  c.  50),  "  Veftimentum  Chrifti  quod  eft  Ecclefia  fignificat ;  eft 
autem  integra  et  undique  claufa ;  et  integritatem  veras  fidei  fignificat." 
Others,  from  its  blue  colour,  fay  that  it  fignifies  the  purple  robe  of  Chrift. 
It  is  fpoken  of  as  in  ufe  in  the  fourth  century  as  an  ecclefiaftical  Veftment 
(Afta  Sanfiorum,  Vita  S.  AJfegefi).  Some  fay  that  it  was  worn  at  Rome  as  a 
fenatorial  veft  in  the  time  of  Alexander  Severus.  By  the  fifth  or  fixth  cen- 
tury it  had  become  peculiarly  appropriate  to  Ecclefiaftics,  and  efpecially  the 
Minifters  of  the  Altar  ;  as  the  Prieft  ftands  in  the  place  and  ftead  of  Chrift, 
who  was  clothed  therewith,  and  fucceeds  the  Hebrew  Prieft  who  alfo  wore  it. 
It  never,  however,  was  appropriate  to  Priefts  only,  but  was  worn  at  certain 
feafons  at  the  Mafs,   as  in   Advent  and    Lent   by    Deacons,   and  even  by 


i-,m. 


Chafuble  of  S.  'Thomas  of  Canterbury  conferved  at  Sens. 

A,  Front.     B,  Back. 

[Viollet-le-Duc,  Mobilier,  in.  146.) 
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Subdeacons,  although  Gregory  I.  had  deprived  the  latter  of  them,  reftor- 
ing,  as  he  fays,  the  ancient  ufage  [fee  Bocquillot,  p.  150).  The  Greeks  ftill 
continue  the  ancient  ample,  long,  and  flowing  form  of  this  Veftment ;  and 
that  this  fhape  lafted  in  England  up  to  a  very  late  period  is  proved  by 
numerous  MSS.  and  fepulchral  braffes  and  examples  ftill  exifting ;  e.g.  that 
of  S.  Thomas  of  Canterbury,  at  Sens  ;  that  of  Regnobert,  at  Bayeux ;  and 
that  at  S.  Rambert-fur- Loire.  The  modern  Roman  garment,  diminifhed  in 
length  and  curtailed  at  the  fhoulders  for  the  purpofe  of  facilitating  the  eleva- 
tion of  the  Hoft,  bears  little  refemblance  to  the  dignified  original. 

There  are  feveral  kinds  of  Chafubles,  but  all  nearly  of  the  fame  fhape. 

The  Bifhop's  Chafuble,  ample,  of  rich  filk  velvet  or  other  fine  material, 
and  fplendidly  adorned  and  of  different  colours ;  but  as  it  would  feem 
generally  of  a  bright  blue  or  azure,  or  violet  or  purple  (under  which  latter 
colour  was  alfo  designated  a  rich  deep  red  or  crimfon),  profufely  ornamented 
with  gold  lace.  It  defcended  almoft  to  the  feet,  in  fhape  nearly  a  fquare, 
hanging  down  on  all  fides  to  the  fame  depth,  as  well  over  the  arms  as  at  the 
fides.  It  was  the  feventh  and  laft  Veftment  with  which  he  arrayed  himfelf 
for  Celebration  of  the  Euchariftic  Sacrifice,  except,  perhaps,  the  Maniple, 
which,  as  it  appears  from  Leofric,  was  fometimes  put  on  laft.  But  the  great 
majority  of  the  Pontificals  make  it  the  laft  Veftment  he  puts  on  before  af- 
fuming  the  Mitre  and  Staff. 

Up  to  the  tenth  century,  and  even  later,  this  Epifcopal  Chafuble  had 
fometimes  a  hood  which  was  faftened  to  it  at  the  back,  efpecially  when  the 
Bifhop  walked  in  Proceflions  (fee  authorities  cited,  Rock,  1.  349),  who  faw 
one  at  Rheims  (fee  De  Vert,  11.  243).  This  was  fucceeded  by,  or  fubfti- 
tuted  for,  the  magnificent  Humerale  or  Collar  worn  by  Bifhops. 

The  Chafuble  is  and  was  the  diftinguifhing  mark  of  the  Prieft,  and  as 
fuch,  was  given  to  him  and  put  about  his  fhoulders  by  the  Bifhops  at  his 
Ordination,  as  appears  from  all  the  Englifh  Pontificals,  from  Ecgbert  (a.d. 
735)  downwards.  In  a  Synod  under  Charlemagne  (a.d.  741),  it  was  ordered 
that  Clerks  in  Sacred  Rites  fhould  no  longer  wear  "  Sagas"  but  "Cafulae."  In 
Ordinations,  after  the  Bifhop  had  moved  the  Stole  from  the  left  arm  only,  and 
had  put  it  round  the  neck  fo  as  to  fall  down  on  both  fides  or  round  the  breaft, 
he  proceeded  to  place  the  Chafuble  on  the  fhoulders  and  no  further,  faying 
(fee  the  Bangor,  with  which  nearly  coincides  Clifford's  Pontifical)  firft  of  all, 
"  Receive  the  Yoke  of  the  Lord,  for  his  Yoke  is  eafy  and  his  burthen 
light,"  "Peace  be  with  Thee;"  and  fo  on,  inverting  him  with  the  Chafuble, 
"  The  Lord  Clothe  Thee  with  the  Stole  of  Innocence,"  "  Thanks  be  to 
God."  The  Confecration  then  proceeded,  and,  after  the  laying  on  of  hands 
and  the  pronouncing  of  the  words,  "  Receive  the  Holy  Ghoft,  &c."  "  Then  let 
him  draw  the  Chafuble  of  each  from  his  fhoulders  over  his  breaft,  kiffing 
each,  and  faying,  "  The  Peace  of  the  Lord  ever  be  with  Thee."  Such  is 
alfo  the  form  in  Dunftan's  and  the  other  Pontificals. 
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Like  all  the  other  facred  Veftments,  the  Chafuble  was  bleffed  before  ufe 
with  a  particular  form  of  Benediction. 

As  obferved  above,  there  is  no  fpecial  direction  in  the  Englifh  Office- 
books  that  the  Celebrants  mould  affume  the  Chafuble  for  performance  of  the 
Euchariftic  Sacrifice  j  but  the  "  Cqfula  "  is  conftantly  mentioned  as  being  the 
principal  Veftment  of  the  Prieft,  although  the  other  Veftments  are  not 
named  as  belonging  him  in  that  office.  Thus,  on  the  Firft  Sunday  in  Ad- 
vent (the  pattern  for  all  others),  the  Subdeacon  is  directed  to  affift  the  Prieft 
in  adjufting  his  Chafuble.  On  Good  Friday  the  Prieft  is  to  be  "  indutus 
Veftibus  facer  dot  alibus  in  Cqfula  rubea."  On  the  Vigil  of  Eafter  he  is  to  be 
"indutus  Cafula  ad  Alt  are  autenticum"  (i.e.  principale)  "  ajfumpta  ;"  and  fo 
on  the  Vigil  of  Pentecoft.  After  the  conclufion  of  Mafs  and  juft  before 
"  Benedicite  Sacerdotes,"  the  Rubric  is  "  Cum  vero  Sacerdos  exuerit  Cafulam 
et  alia  indumenta  facer  dot  alia"  and  fo  on. 

Thofe  worn  at  certain  times  by  the  Deacon  and  Subdeacon  and  lower 
Clergy,  were  fhorter  and  of  inferior  materials  and  elegance,  generally 
deftitute  of  the  orfrays  of  gold,  &c,  and  jewels,  more  like  Cardinals  or 
Tippets  fo  much  fpoken  of  in  the  Inventories,  and  of  far  poorer  ornamenta- 
tion. They  are  ufually  enumerated  feparately  in  the  Inventories  as  ordinary 
Chafubles  only,  and  not  as  cc  Veftimenta,"  or  as  belonging  to  any  fuit.  Ac- 
cording to  Bock's  opinion  (Lit.  Gewdnd.  n.  290),  from  the  tenth  century 
downwards,  they  were  in  fact  hooded  Chafubles  or  Copes,  but  fmaller  and 
fhorter,  with  apertures  at  the  fides  for  the  arms. 

The  Chafubles  of  the  feventh  and  eighth,  and  up  to  the  thirteenth  and 
fourteenth  centuries,  were  ufually  moft  magnificent.  To  give  a  few  ex- 
amples— 

At  Sarum,  in  1222,  were  a  Chafuble  given  by  Bifhop  Roger,  with  twelve 
ftones  behind  and  thirty-three  in  front.  Another,  which  had  been  Bifhop 
Ofmund's,  with  thirty-four  ftones ;  a  purple  embroidered  Chafuble ;  one  of 
white  and  two  of  red  famit,  all  well  apparelled  with  gold  brocade ;  one  of 
filk,  given  by  S.  Ridell,  of  various  colours  with  gold  brocade ;  two  others  of 
filk,  well  brocaded,  and  thirteen  not  brocaded. 

Each  Altar  had  one  or  more  "  Veftimenta  plenaria  parata,"  i.e.  fuits. 

Each  of  the  Parifh  Churches  in  the  Archdeaconry  had  one  or  more 
"  Cafulae,"  and  about  half  were  of  filk ;  the  remainder  are  of  "  fufco- 
tincto  "  (fuftian)  or  "cannabas"  (hemp),  i.e.  canvas.  Chafubles  of  ferge 
or  cendal  (coarfer  ftuff)  were  ufed  for  Ferial  fervices. 

Among  the  "  Veftimenta  "  of  S.  Paul's  at  Canterbury  (Dart,  xvi.),  was  a 
Chafuble  of  Cloth  of  Tarfus  (goat/s  hair  and  filk),  of  azure  (Indici)  colour,  with 
orfrays  of  gold  before  and  behind,  embroidered  with  golden  ftars  and  cref- 
cents  :  the  Albe  apparelled  with  purple  cloth  of  Tarfus.  Amice,  Stole,  and 
Maniple  of  the  fame  fuit  embroidered  with  golden  ftars  and  crefcents  like  the 
before-mentioned  orfrays. 


Chafuble. 

Circa  1250. 

Purple  Silk  embroidered  in  Gold.     French. 

(Fiolkt-le-Duc,  in.  147.) 


Ancient  Chajubles  as  worn. 
(De  Vert,  11.  1 54.) 
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At  Exeter  in  1327  (Oliver,  297,  et/eq.)  were  very  many  rich  Chafubles, 
but  they  are  ufually  enumerated  with  the  other  Veftments  in  fuits.  In  1224 
William  Brewer,  Bifhop,  gave  to  the  Cathedral  a  Chafuble  of  yellow  colour 
with  Dalmatic  and  Tunicle,  well  bound  with  orfrays  (/'.  e.  gold  brocade),  with 
figures  of  gold.  A  Chafuble,  Dalmatic,  and  Tunicle  of  white  diaper,  the 
Albe  of  filk,  Stole  and  Maniple  of  azure  colour  (Indici),  with  gilt  eagles  and 
other  animals,  and  an  Amice  of  the  fame  (here  the  Veftments  were  not  a 
fuit),  a  Chafuble,  Dalmatic,  and  Tunicle  of  azure  colour,  &c.  Bifhop 
Bartholomew,  in  1161,  had  given  two  of  azure  colour,  one  with  new  moons 
and  ftars,  another  with  jewels  and  pearls,  with  feveral  others  of  a  purple 
colour.  Four  fets  of  Veftments  are  named,  with  Chafubles,  Tunics,  and 
Dalmatics,  and  the  reft;  one  of  white,  one  of  yellow,  another  of  red,  and  the 
fourth  green,  all  of  diaper ;  one  of  red  Samit,  another  fet  of  green,  but  of 
different  fhades  ;  another  Chafuble  of  purple,  with  filken  orfrays  of  pearls, 
the  gift  of  Bifhop  Berkeley;  a  Chafuble  of  white  filk,  with  orfrays  of  caftles; 
another  of  black  famet,  with  white  accompaniments,  and  many  others. 

The  Anglo-Saxons  ufed  likewife  thefe  fine  Chafubles.  In  the  life  of  S. 
Livinus  (a.d.  656)  Boniface,  his  contemporary  (AA.  SS.  B.  11.  346),  ftates 
that  S.  Auguftine  of  Canterbury  gave  him  on  the  day  of  his  ordination  a 
purple  Chafuble,  embellifhed  with  compofitions  of  gold  and  gems,  and  a  Stole 
and  Orarium  woven  with  precious  jewels  and  fhining  gold,  as  a  bond  of  eternal 
love  with  his  beloved  difciple.  At  S.  Paul's,  London,  in  1295,  amongft 
other  fplendid  Chafubles  (Dugdale,  322)  was  the  Chafuble  of  Wulfran,  of 
azure  famet,  good  and  precious,  with  a  pectoral,  and  images  of  Peter  and 
Paul,  embroidered  in  fine  gold,  &c.  S.  Elphege's  Chafuble  was  of  yellow 
famet,  with  a  beautiful  orfray  of  gold  at  the  back,  with  ftones  inferted. 

This  rich  jewelled  orfray  at  the  back  was,  as  Rock  (1.  359)  fhows,  fome- 
times  diftinct  from  the  Veftment  itfelf,  and  pinned  upon  it  when  for  ufe  (fee 
De  Vert,  11.  164).  Matilda  William's  Queen  (Orderic  Vit.  vi.  603),  gave  a 
Chafuble  adorned  with  gold  and  gems,  and  an  elegant  Cope  to  S.  Evroul  in 
Normandy,  and  William  himfelf  took  from  Ely  Minfter  eight  fplendid 
Chafubles  of  white,  red,  and  purple,  with  orfrays  of  gold  and  flowers  before 
and  behind.  Leofric,  Abbot  of  Ely  (in  Cnut's  time),  had  a  red  Infula,  upon 
which  was  fpread  above  and  below  flowers  in  wonderful  work,  thofe  before 
and  behind  like  a  tablet,  enriched  with  gems  and  gold.  That  of  Fulco  in 
S.  Paul's  (1295)  nad  an  "  antiquum  dorfale  "  belonging  to  it,  interlaced  with 
fine  gold  and  many  gems  (Dugd.  322). 

Feftal  Chafubles  fhould  be  of  filk  or  other  rich  material.  At  Canterbury, 
however  (Dart,  xvi.),  was  one  of  black  fine  linen  doubled,  with  a  Corporal  of 
gold  brocade,  the  Albe  and  Amice  being  white.  Another  of  purple  and  red 
fine  linen  doubled,  with  Albe  and  Amice  of  the  fame,  with  figures  in  gold  and 
green  Corporals  :  (the  meaning  of  this  "  doubled"  is,  that  ufe  was  made  of  both 
fides  for  different  colours).     Matthew  Paris  (in  Vit.  Abbat.  p.  40)  fpeaks  of 
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five  belonging  to  Abbot  Golfrid,  a.d.  i  i  19,  entirely  of  gold,  with  befides  broad 
orfrays  of  gold  before  and  behind,  jewelled,  and  with  lappets  fhot  with  red. 

The  Abbot  Benediift  at  Ely  {circa  1 184)  gave,  amongfr.  others,  a  principal 
one  of  black  cloth,  with  trees  of  gold  before  and  behind,  with  rows  of  precious 
(tones  {Sparke's  Ely,  100)  ;  and  Hugh  Pudfey  had  nine  Chafubles,  one  of 
which  was  of  red  famet  embroidered  with  golden  plaques  and  befants,  and 
many  great  pearls  and  precious  ftones  {Wills  and  Inventories,  Surtees  Soc. 
p.  2,  Pt.  1.) 

Dr.  Bock  (1.  164)  mentions  feveral  Auftrian  and  Hungarian  veftments  of 
linen  worked  with  yellow  thread,  to  refemble  gold  ;  fo  at  Bamberg,  Halber- 
ftadt,  &c. 

The  Chafuble  mould  have  no  opening  at  the  fides  and  front,  and  mould 
be  put  on  over  the  head,  with  a  fmall  fquare  or  oblong  opening  for  the  neck. 
Ciampini  {De  Sacris  Edif.  Rom.  1 693)  gives  a  Plate  {IV.)  of  a  Bifhop,  previoufly 
in  a  Dalmatic,  being  vetted  thus  by  his  Deacons,  from  the  tenth-century 
Mofaics  in  S.John  Lateran.  The  earlieft  forms  of  thefe  Chafubles  may  be 
(ttx\  in  Roffi's  Roma  Sotteranea,  in  Seroux  D'Agincourt  {Hiftoire  d'Art), 
and  Ciampini's  three  volumes,  beginning  with  the  well-known  figures  in  the 
Church  of  S.  Vitalis  at  Ravenna,  a.d.  570. 

In  fize  Chafubles  fhould  be  very  ample,  and  reach  down  all  round  con- 
fiderably  below  the  hands  when  extended.  They  continued  of  this  fize  and 
make  in  England  up  to  the  Reformation. 

The  Chafuble  of  S.  Thomas  of  Cant,  at  Sens,  which  in  its  original  fize 
is  3  feet  10  inches  deep  all  round,  is  figured  by  Dr.  Rock  (1.  322).  That  of 
Albertus  Magnus  (the  laft  half  of  the  thirteenth  century) ,  of  long  haired  blue 
famit,  at  S.  Andrew's,  Cologne,  is  5  German  feet  1  inch  long,  and  4  feet  5 
inches  wide.  That  of  S.  Bernhard,  at  Brauweiler,  entirely  of  cloth  of  gold, 
without  other  ornament,  is  5  feet  deep  and  nearly  8  feet  broad  ;  that  is,  1 5 
feet  in  circumference. 

In  the  South  Kenfington  Mufeum  are  feveral  old  Chafubles,  but  cut 
down.  One,  however  (8707,  Rock's  Catalogue,  266),  of  blue  cut  velvet  of 
the  fifteenth  century,  with  figured  orfrays,  has  not  been  cut,  and  is  9  feet 
5  inches  round  by  4  feet  9  inches  in  depth. 

Chafuble — Shape. 

The  fhape  of  the  Chafuble  will  be  underftood  from  the  engravings.  It 
continued,  when  placed  on  the  perfon  in  England,  always  equi-diftant  from 
the  ground,  and  considerably  below  the  knees  to  the  ankles.  When  the  arms 
were  lifted  up  this  would  appear  pointed  in  the  middle  in  front  and  behind 
{figured  in  Ciampini,  II.  plate  xxiv.,  in  Buonarotti,  Bottari,  and  others).  When 
the  ftyle  of  architecture  changed  to  the  pointed  it  was  in  England  made  more 
ample  at  the  bottom,  or  elfe  fiightly  indented,  fo  as  when  the  arms  were  not 


Englifh  Bijhops. 

Cent.  xiii. 

From  a  contemporary  MS. 

{Rock,  Church  of  Our  Fathers,  Vol.  11.  98.) 
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Bi/hop  or  Prieji  in  Chqfuble,  &c. 

Cent.  xi.     From  a  MS.  in  Imperial  Library,  Paris. 

{Viullet-le-Duc,  Mobilier,  in.  144.) 
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extended  it  might  in  front  exhibit  the  fhape  of  two  pointed  arches  reverfed 
(fee  De  Moleony  a.d.  1757,  at  Rouen,  Angers,  and  other  places ;  Le  Brun> 
1.  52,  n.  7,  a.d.  1777).  Very  many  of  thefe  ancient  undipped  Chafubles, 
according  to  Dr.  Bock  [Liturgifche  Gewander,  1.  432),  are  ftill  remaining 
in  Germany,  which  he  defcribes.  Bocquillot  alfo  ftates  that  in  his  time 
(a.d.  1700),  there  were  many  in  France  (p.  161).  (So  Martene  ;  Voyage 
Litteraire,  i.  156.)  Some  of  thefe  were  fo  heavy  that  they  were  looped  up  by 
the  Affiftants  at  Confecration  at  the  arms.  The  Celebrant  fometimes  took  off 
this,  and  fubftituted  a  lighter  one  at  the  Confecration. 

The  Rouen  Chafubles  were  white  for  Eafter  and  the  Epiphany,  violet 
for  the  Celebrant  on  the  Saturdays  of  Eafter  and  Pentecoft. 

The  Rule  of  the  Ancient  Rouen  Ritual  {cited  by  De  Moleon,  378),  mould 
be  obferved :  "  The  form  of  the  Sacred  Veftments  mould  be  that  which  the 
Inftitution  of  the  Fathers  and  the  venerable  antiquity  of  this  Cathedral 
Church  prefcribes,  viz.  that  the  Chafubles  or  Planetae  mould  be  extended  hither 
and  thither,  at  leaft  to  fuch  an  amplitude  as  to  cover  the  whole  arms,  and, 
therefore,  mould  be  made  of  fuch  convenient  and  pliable  material  as  may  be 
eafily  lifted  up,  and  not  impede  the  Celebrant," 

Chqfuble — Colour. 

As  to  Colour  and  Ornament,  the  Chafuble  mould,  as  a  rule,  conform  in 
its  ground  to  that  of  the  Day  or  Seafon  ;  neverthelefs,  the  rule  has  many 
exceptions. 

Thus  cloth  of  gold  was  always  confidered  fuitable  for  all  feftal  occa- 
fions,  and  the  Veftment  might  be  embroidered,  and  be  compofed  of  fuch 
various  colours  and  enrichments  as  to  ferve  for  different  Feftivals.  The 
Church  Mufeum  at  Cologne,  and  the  town  collection  at  Duffeldorf,  contain 
many  of  thefe  fine  Chafubles.  Ciampini  (vol.  11.)  copies  from  the  Mofaics 
at  Ravenna  and  Rome,  fimilar  Veftments  of  the  fixth  and  feventh  centuries, 
bordered  with  gold ;  and  thofe  worn  by  the  Bifhops  are  almoft  invariably  of 
a  purple  colour,  and  at  a  later  period  indicus,  blauus,  cceruleus,  blodius, 
colour  was  moftly  the  feftal  hue.  Purple  comprifed  every  (hade  from  violet 
to  a  rich  reddifh  brown  and  deep  mulberry  red,  and  indicus  or  blodius  desig- 
nates azure  or  iky  blue.  The  Chafuble  of  the  Archbifhop,  depicted  in  the 
Anglo-Saxon  MS.  C.C.C.  Cambridge,  clxi.,  twelfth  century,  is  of  purple, 
the  lining  and  under-veft  of  red. 

The  fame  of  two  in  MSS.  in  the  Lambeth  Library,  of  the  thirteenth  century. 
The  fplendid  Chafuble  mentioned  by  Dr.  Bock  (1.  157,  and  figured,  plate 
iii.)  as  ufed  at  the  Coronation  of  Stephen  and  Gifela,  in  the  year  1031,  and 
now  at  Ofen,  is  of  this  tint,  but  embroidered  with  figures  in  gold.  He  enume- 
rates alfo  many  fuch  purple  Veftments  worked  with  gold.  One  is  mentioned 
by  Reginald  of  Durham  (De  S.  Cuthbert,  clxxiv.),  as  worked  by  a  lady  of 
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the  Court  of  Mathilda,  Queen  of  Scotland.  Another  lady  worked  fuch 
an  one  for  S.  Dunftan,  which  was  not  long  fince  in  Weftminfter  Abbey 
(A.  SS.  O.  B.  v.  p.  712). 

Chafuble — Dejigns. 

The  Chafuble  fhould  have  no  Crofs  at  the  back  or  front,  which  is  a 
modern  fancy.  That  of  S.  Thomas  at  Sens  has  on  it,  as  appears  by  the 
plate,  two  or  three  narrow  orfrays  on  both  fides,  which  beginning  at  the 
bottom  divide  juft  above  the  waift,  and  run  over  each  moulder,  with  a  floriated 
ornament  at  the  bread  and  on  the  neck  behind  (Bock,  11.  pi.  xxxii.).  That  of 
S.  Bernhard  (eleventh  century),  was  uniformly  woven  of  one  colour  in  circlets 
and  figures  in  gold  thread,  but  had  no  other  defign,  except  a  flight  border  round 
the  neck  and  down  the  breaft.  Such  are  thofe  figured  in  vol.  11.  245,  of 
"Melanges  D'Archasologie"  (eleventh  century),  and  that  of  S.  Regnobert 
(Rocky  1.  frontifpiece),  where  the  orfrays  of  purple  and  gold  are  broad  and 
elaborately  chafed,  and  run  up  front  and  back  to  the  throat  and  neck,  but 
dividing  above  the  waift,  pafs  over  each  fhoulder,  forming  the  appearance 
of  a  large  three-pronged  fork  on  each  fide. 


S.  Thomas  of  Canterbury  vefied  in  his  EpiJ "copal  Attire 
which  is  conferved  at  Sens. 

{Viollet-le-Duc,  Mobilier,  m.  146.) 


Page  66. 


CHAPTER  IV. 


PRESENT   VESTMENTS  -CHORAL  AND  AT  THE  MASSE. 


HE  Provincial  Conftitutions  above-mentioned  of  Archbifhops 
Edmund  (1224),  and  Winchelfey  (a.d.  1305),  and  Gray  of 
York,  a.d.  1250,  being  in  full  force  and  effect,  as  well  as  the 
feveral  immemorial  ufages  as  to  Veftments  of  the  different 
Diocefes  in  Great  Britain  and  Ireland,  in  the  Second  and 
Third  Years  of  Edward  the  Sixth  (whofe  acceflion  took  place  on  the  28  th  of 
January,  1547),  to  wit,  on  the  15th  day  of  January,  1549,  was  made  and 
paffed  an  Act  of  Parliament,  authorizing  what  is  known  by  the  name  of  the 
Firft  Prayer  Book  of  King  Edward  VI.  The  employment  of  the  fame  for 
Divine  Service  was  by  the  fame  Act  made  compulfory  on  the  following 
Whitfunday,  but  not  before,  which  Whitfunday  was  in  the  third  year  of 
King  Edward.    By  the  Rubrics  contained  in  this  Firft  Prayer  Book  : — 

"  If  Upon  the  day  and  at  the  time  appointed  for  the  miniftration  of  the  Holy 
Communion,  the  Prieft  that  mall  execute  the  holy  miniftry,  mail  put  upon 
him  the  Vefture  appointed  for  that  miniftration,  that  is  to  fay  :  a  white  Albe 
plain,  with  a  Veftment  or  Cope.  And  where  there  be  many  Priefts  or 
Deacons,  there  fo  many  fhall  be  ready  to  help  the  Prieft,  in  the  miniftration, 
as  fhall  be  requisite :  And  fhall  have  upon  them  likewife  the  Veftures 
appointed  for  their  miniftry,  that  is  to  fay,  Albes  with  Tunicles.  Then 
fhall  the  Clerks  fing  in  Englifh  for  the  Office,  or  Introit  (as  they  call  it),  a 
Pfalm  appointed  for  that  day. 

"  Upon  Wednefdays  and  Fridays,  the  Englifh  Litany  fhall  be  faid  or  fung 
in  all  places,  after  fuch  form  as  is  appointed  by  the  King's  Majefty's  Injunc- 
tions :  or  as  is  or  fhall  be  otherwife  appointed  by  his  Highnefs.  And 
though  there  be  none  to  communicate  with  the  Prieft,  yet  thefe  days  (after 
the  Litany  ended),  the  Prieft  fhall  put  upon  him  a  plain  Albe  or  Surplice, 
with  a  Cope,  and  fay  all  things  at  the  Altar  (appointed  to  be  faid  at  the 
celebration  of  the  Lord's  Supper),  until  after  the  Offertory.  And  then 
fhall  add  one  or  two  of  the  Collects  aforewritten,  as  occafion  fhall  ferve,  by 
his  difcretion.  And  then  turning  him  to  the  people  fhall  let  them  depart 
with  the  accuftomed  Blefling." 
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"  And  the  fame  order  (hall  be  ufed  all  other  days,  whenfoever  the  people 
be  cuftomably  aflembled  to  pray  in  the  Church,  and  none  difpofed  to  com- 
municate with  the  Prieft." 

At  the  end  of  this  Firft  Book  of  Edward,  in  the  edition  printed  by 
Edward  Whitchurche  by  Royal  authority,  March  7,  1549,  are  "  Certain 
Notes  for  the  more  plaine  explication  and  certain  confirmation  of  things 
contained  in  this  Booke,"  as  follows  : — 

"  In  the  faying  or  ringing  of  Mattens  or  Evenfong,  Baptizing,  or  Bury- 
ing, the  Minifter  in  parifh  Churches  and  Chapels  annexed  to  the  fame  (hall 
ufe  a  Surples,  and  in  all  Cathedral  Churches  and  Colledges,  Archdeacons, 
Deans,  Provofts,  Maifters,  Prebendaries,  and  fellowes  being  graduates,  may 
ufe  in  the  Quiere  befide  their  SurplefTes  fuch  hoods  as  pertaineth  to  their 
feveral  degrees ;  but  in  all  other  places  every  Minifter  mall  be  at  liberty  to 
ufe  any  Surples  or  no. 

"And  whenfoever  the  Bifhop  fhall  celebrate  the  Holy  Communion  in 
the  Church,  or  execute  any  other  public  miniftration,  he  fhall  have  upon  him 
befide  his  Rochet  a  Surples  or  Albe,  and  a  Cope  or  Veftment,  and  alfo  his 
Paftoral  Staff  in  his  hande,  or  elfe  borne  or  holden  by  his  Chapleyne." 

In  conformity  with  this  the  1  Eliz.  c.  2,  was  parTed,  by  which  the  ufe 
of  the  Second  Prayer  Book  was  eftablifhed  with  certain  alterations,  but 
it  was  provided  (s.  25),  cThat  fuch  Ornaments  of  the  Church  and  of  the 
Minifters  thereof  mall  be  retained  and  be  in  ufe  as  was  in  this  Church 
of  England,  by  authority  of  Parliament,  in  the  fecond  year  of  King  Edward, 
until  other  order  fhall  be  taken  therein  by  the  authority  of  the  Queen's 
Majefty,  with  the  advice  of  her  CommifTioners  appointed  and  authorized 
under  the  great  Seal  of  England  for  Caufes  Ecclefiaftical  or  of  the  Metropo- 
litan of  this  realm.'  The  Rubric  to  the  new  Prayer  Book,  framed  to  exprefs 
the  meaning  of  this  provifo,  is  in  thefe  words,  'And  here  it  is  to  be  noted  that 
the  Minifter  at  the  time  of  the  Communion,  and  at  all  times  of  his  miniftra- 
tion, fhall  ufe  fuch  Ornaments  in  the  Church  as  were  in  ufe  by  authority  of 
Parliament,  in  the  fecond  year  of  the  reign  of  King  Edward  the  Sixth'.  Here  the 
term  c  Ornaments  '  is  ufed  as  covering  both  the  Veftments  of  the  Minifters  and 
the  feveral  articles  ufed  in  the  fervices.  It  will  be  obferved  that  the  Rubric 
does  not  adopt  precifely  the  language  of  the  Statute,  but  exprejfes  the  fame 
thing  in  other  words.  The  Statute  fays  that  '  Such  Ornaments  of  the  Church 
and  of  the  Minifters  fhall  be  retained  and  be  in  ufe  f  the  Rubric,  c  That  the 
minifter  fhall  ujejuch  Ornaments  in  the  Church.'  " 

The  twenty-fixth  fection  further  enacted  "  that  if  there  fhall  happen  any 
contempt  or  irreverence  to  be  ufed  in  the  Ceremonies  or  Rites  of  the  Church 
by  the  mifufing  the  orders  appointed  in  this  Book,  the  Queen's  Majefty  may 
by  the  like  advice  of  the  faid  CommifTioners  or  Metropolitan,  ordain  and 
publifh  fuch  further  Ceremonies  or  Rites"  (the  word  "other"  is  not  ufed) 
"  as  may  be  moft  for  the  advancement  of  God's  glory,  the  edifying  of  His 
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Church,  and  the  due  reverence  of  (Thrift's  holy  Myfteries  and  Sacra- 
ments." 

By  the  "  Advertifements ''  of  the  feventh  of  Elizabeth,  iflued  1564  (which 
however  had  no  legal  authority  whatever,  for  they  never  received  the  fignature 
of  the  Queen,  which  was  necefTary  to  give  them  legal  validity)  the  third 
claufe  directs  preachers  to  move  the  people  "  to  all  obedience,  as  well  in  ob- 
servation of  the  orders  appointed  in  the  Book  of  Common  Service"  (which  the 
reader  will  remember  expreflly  directed  the  Veftments  to  be  worn  as  in  the 
Firft  Book  of  King  Edward)  "  and  as  in  the  Queen's  Majefty's  Injunctions  " 
(which  made  no  change  in  this  refpect).  They  then  proceed  to  enjoin  that : — 

"  In  the  miniftration  of  the  Holy  Communion  in  Cathedral  and  Collegiate 
Churches  the  principal  Minifter  fhall  wear  a  Cope  with  Gofpeller  and  Epif- 
toler  agreeably,  and  at  all  other  prayers  to  be  faid  at  that  Communion  Table 
to  ufe  no  Copes,  but  Surplices ;  that  the  Dean  and  Prebendaries  wear  a  Sur- 
plice and  filk  hood  in  the  Quire.  That  every  Minifter  faying  any  public 
Prayers,  or  miniftering  Sacraments,  or  other  Rites  of  the  Church,  fhall  wear 
a  comely  Surplice  with  fleeves,  to  be  provided  at  the  charges  of  the  parifh," 
which  is  in  fact  a  repetition  of  fome  of  the  orders  contained  in  the  Provincial 
Conftitutions  before  quoted. 

By  the  Canons  of  1603  (in  the  firft  year  of  Jac.  I.)  "  approved,  ratified, 
had,  and  confirmed  by  the  authority  of  the  Crown  and  promulgated  under 
the  great  Seal  of  England  by  both  Provinces  of  Canterbury  as  well  as  York, 
to  be  diligently  obferved,"  by  Claufe  14  (the  original  Latin  is  given) : 

"  Singuli  etiam  miniftri  ftudiofe  obfervzbunt  Inflituta  Ritus  et  derimonias 
omnes  quas  predicto  libro  "  {i.e.  of  Common  Prayer)  " prafcribuntur  tarn  in 
Sacris  Scripturis  legendis  ac  Precibus  recitandis  quam  in  adminiftrandis  Sacra- 
mentis  abfque  ulla  five  materiae  five  formas  additione  aut  diminutione,  refpectu 
vel  concionis  vel  alterius  caufas  cujufcunque."  Thefe,  as  before  fhown,  en- 
joined the  ufe  of  the  Veftments  appointed  in  Edward's  Firft  Book. 

By  Canon  17,  Provofts  and  Fellows,  Scholars  and  Students,  on  Sun- 
days and  Feftivals  and  their  Vigils,  in  the  time  of  Divine  Service,  are  to  wear 
Surplices  after  the  Manner  and  Inftitutions  of  the  Englifh  Church,  and  thofe 
who  had  taken  Degrees  were  to  put  their  Hoods  over  their  Surplices. 

By  the  24th  claufe,  in  Cathedrals  and  Collegiate  Churches  the  Holy 
Supper  was  to  be  adminiftered  in  folemn  Feafts  by  the  Biftiop  if  prefent,  or 
by  the  Dean,  Canon,  or  Prebendary,  the  moft  eminent  Minifter  prefent, 
vefted  in  a  decent  Cope,  and  aflifted  by  Readers  of  the  Gofpel  and  Epiftle, 
according  to  the  admonitions  promulgated  in  the  feventh  of  Elizabeth  (viz. 
the  Advertifements). 

By  the  58th  claufe,  "  Every  Minifter  faying  the  Public  Prayers  or  minifter- 
ing the  Sacraments,  or  other  Rites  of  the  Church,  fhall  wear  a  decent  and 
comely  Surplice  with  fleeves,  to  be  provided  at  the  charge  of  the  Parifh,  and 
if  any  queftion  arife  touching  the  matter,  decency,  or  comelinefs  thereof,  the 
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fame  jfhall  be  decided  by  the  difcretion  of  the  Ordinary.  Such  Minifters  as 
are  graduates  mall  wear  upon  their  Surplices  at  fuch  times,  fuch  hoods  as  by 
the  orders  of  the  Univerfities  are  agreeable  to  their  Degrees,  which  no 
Minifter  fhall  wear  (not  being  a  graduate)  under  pain  of  fufpenfion.  Not- 
withstanding it  mail  be  lawful  for  fuch  Minifters  as  are  not  graduates,  to 
wear  upon  thefe  Surplices,  inftead  of  hoods,  fome  decent  Tippets  of  black,  fo 
it  be  not  filk."  Thefe  Canons  have  no  Parliamentary  authority,  and  it  has 
been  thought  by  fome  that  they  have  been  repealed  and  modified  by  the 
Rubric  at  the  end  of  the  prefent  Act  of  Uniformity,  rendering  obligatory 
the  ufe  of  fuch  Ornaments  of  the  Church,  and  of  the  Minifters  thereof,  as 
were  in  the  Church  of  England  by  authority  of  Parliament  in  the  fecond 
year  of  King  Edward.  This  would  have  been  fo  if  thefe  various  orders  had 
been  inconfiftent ;  but  they  may  all  be  obferved  together,  and  fo  both  are 
binding. 

On  the  5th  day  of  March,  1604,  in  the  firft  year  of  King  James  I., 
about  three  weeks  after  the  Prorogation  of  the  Convocation  which  had  en- 
acted the  above  Canons,  a  Royal  Proclamation  was  iftued,  at  the  head  of 
which  was  fet  out  the  Act  of  Elizabeth  I.,  and  which  without  any  reference 
to  the  Canons  or  Convocation,  but  reciting  the  decifions  of  the  Hampton 
Court  Conference  "  before  ourfelf  and  our  Privy  Council,  where  were  afiem- 
bled  many  of  the  greateft  Bifhops  and  Prelates  of  the  Realm,''  declared  "  that 
no  change  fhould  be  made  in  the  Public  Service  of  God,  neither  in  the  Doctrine, 
nor  in  the  Forms  and  Rites  which  were  juftified  out  of  the  practice  of  the 
Primitive  Church  ;  but  that  fome  fmall  things  ought  rather  to  be  explained 
than  changed;  ''  and  further  reciting  the  iffuingof  a  Commiflion  to  the  Arch 
bifhop  of  Canterbury  and  others,  "  according  to  the  form  which  the  laws  of 
this  realm  in  like  cafe  prefcribe  to  be  ufed,  to  make  the  faid  explanation,"  (/'.  e. 
"  until  further  order  fhall  be  therein  taken  by  authority  of  the  Queen's 
Majefty,  with  the  advice  of  her  Commiffioners  appointed  and  authorized 
under  the  great  feal  of  England  for  caufes  Ecclefiaftical,  or  of  the  Metro- 
politan of  this  Realm,"  the  laft  claufe  of  the  Act  of  Uniformity  of  Eliza- 
beth I.),  required  "all  Archbifhops,  Bifhops,  and  all  other  public  minifters, 
ecclefiaftical  and  civil,  to  do  their  duties  in  caufing  the  fame  Proclamation  to 
be  obeyed,"  &c. 

This  Prayer-book  of  James  I.,  fo  authorized  by  Proclamation  only, 
adopts  totidem  verbis  the  language  of  the  Rubric  of  Elizabeth's  Prayer-book 
before  mentioned,  peremptorily  enjoining  the  ufe  of  thefe  Veftments  by  the 
Minifter  in  the  Church. 

The  Prayer-book  of  Charles  I.  (the  laft  revifion)  repeats  and  adopts  the 
language  of  the  Statute  of  Elizabeth,  and  by  authority  of  an  Act  of  Parlia- 
ment paffed  a.d.  1662,  prefcribes,  "And  here  it  is  to  be  noted  that  fuch 
Ornaments  of  the  Church,  and  of  the  Minifters  thereof,  at  all  times  of  their 
miniftration,    fhall   be  retained  and   be   in  ufe  as  were   in  this  Church   of 
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England  by  authority  of  Parliament  in  the  fecond  year  of  the  reign  of  King 
Edward  VI." 

As  the  Judges  in  the  cafe  of  Wefterton  v.  Liddell  affirmed,  "  The  Rubric 
in  the  prefent  Prayer-book  adopts  the  language  of  the  Statute  of  Elizabeth ; 
but  they  all  obvioufly  mean  the  fame  thing,  that  the  fame  drej/es  and  the  fame 
utenfils  or  articles  which  were  ufed  under  the  Prayer-book  of  Edward  the 
Sixth  may  fill  be  ufed." 

As  the  ftatute  of  25  H.  VIII.  c.  19,  was  beyond  all  queftion  in  force 
during  the  whole  of  this  fecond  year  of  Edward,  this  laft  Rubric,  having  alfo 
the  authority  of  Parliament,  over- rides  all  intervening  enactments  or  Canons, 
and  legalizes  alfo  all  that  was  lawful  under  the  25th  H.  VIII.  c.  19.  (Dwarris 
on  Statutes,  43 1 ),  as  was  laid  down  by  Lord  Denman, <f  A  pofitive  enactment  is 
not  to  be  reftrained  by  inference  ;  we  muft  act  on  the  maxim,  Leges pofteriores 
•prior es  contr arias  abrogant,  and  a  prior  Canon,  even  if  it  were  inconfiftent  there- 
with, which  here  is  not  the  cafe,  cannot  prevail  or  over-ride  a  fubfequent  Act 
of  Parliament."  As  Sir  John  Coleridge  in  his  "  Remarks  on  the  Report  of 
the  Judicial  Committee  *'  (p.  7),  fays  "  Thefe  Veftments  are  as  abfolutely  pre- 
ferred by  this  Rubric  as  if  they  were  fpecifically  named  in  it,  inftead  of 
being  only  referred  to.-"  Gibfon  (Bijhop  of  London,  1720)  in  his  Codex 
{London,  17 13,  p.  200)  lays  down  that  the  Churchwardens  of  every  parifh 
are  bound  to  provide  fuch  Veftments  for  the  parochial  Clergy  as  are  named  in 
this  Rubric. 

Wheatley  in  his  comment  on  the  General  Prayer  Book  (Fol.  Clarendon 
Prefs,  1720,  third  edition)  fays : 

tc  The  fecond  part  of  this  Rubric  is  concerning  the  Ornaments  of  the 
Church,  and  the  Minifters  thereof,  at  all  times  of  their  miniftrations ;  and  to 
know  what  they  are  we  muft  have  recourfe  to  the  Act  of  Parliament  here 
mentioned — viz.  in  the  Second  Year  of  King  Edward  the  Sixth,  which 
enacts,  &c.  So  that  by  this  Act  we  are  again  referred  to  the  Firft  Common 
Prayer  Book  of  King  Edward  the  Sixth  for  the  Habits  in  which  Minifters 
are  to  officiate,  where  there  are  two  Rubrics  relating  to  them,  one  prefcribing 
what  Habits  (hall  be  worn  in  all  public  miniftrations  whatever ;  the  other 
relating  only  to  the  Habits  that  are  to  be  ufed  at  the  Communion,  &c.'' 

"Thefe  are  the  minifterial  Ornaments  enjoined  by  the  prefent  Rubric: — " 

"  '  And  whenfoever  the  Bifhop  fhall  celebrate  the  Holy  Communion  in  the 
Church,  or  execute  any  other  public  miniftration,  he  fhall  have  upon  him, 
befides  his  Rochett,  a  Surples,  or  Albe,  and  a  Cope  or  Veftment,  and  alfo  his 
Paftoral-Staffe  in  his  hand,  or  els  borne  or  holden  by  his  Chapeleyne.' " 

"  '  Upon  the  day  and  at  the  tyme  appointed  for  the  miniftration  of  the 
Holy  Communion,  the  Prieft  that  fhall  execute  the  holy  Miniftry  fhall  put 
upon  him  the  Vefture  appointed  for  that  miniftration,  that  is  to  fay,  a  whyte 
Albe  plain,  with  a  Veftment  or  Cope ;  and  where  there  be  many  Priefts  or 
Deacons,  there  fo  many  fhall  be  ready  to  help  the  Prieft  in  his  miniftration  as 
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fhall  be  requifite,  and  fhall  have  upon  them  likewife  the  Veftures  appointed 
for  their  Miniftry,  that  is  to  fay,  Albes  with  Tunicles.' " 

"  Before  and  after  the  Reformation,  until  Elizabeth's  time,  the  Bifhops 
wore  a  fcarlet  Chimere  or  garment  over  the  Rochet  (which  I  take  now  to  be 
the  fame  called  lawn  fleeves),  but  Bifhop  Hooper,  fcrupling  at  this  as  too 
light  a  robe  for  the  epifcopal  gravity,  it  was,  in  her  reign,  changed  into  a 
Chimere  of  black  fatin." 

"  The  other  things  prefcribed  and  enjoined  by  the  fore-mentioned  Rubrics 
(though  now  grown  obfolete  and  out  of  ufe)  are  the  Albe,  the  Cope,  the 
Tunicle,  and  the  Paftoral -Staff.  The  Albe  was  a  very  ancient  habit  worn  by 
Ministers  in  the  adminiftration  of  the  Communion,  and  appears  by  the  de- 
fcription  given  of  it  by  Durand  {Lib.  Hi.  c.  3)  to  have  been  a  kind  of  linen 
garment  made  fit  and  clofe  to  the  body  like  a  Caffock  tied  round  in  the 
middle  with  a  Girdle,  or  fafh,  with  the  fleeves  either  plain  like  the  fleeves  of 
a  Caffock,  or  elfe  gathered  clofe  at  the  hands  like  a  fhort  fleeve,  being  made 
in  that  fafhion,  I  fuppofe,  for  the  conveniency  of  the  Minifter,  and  to  prevent 
his  being  hindered  in  the  confecration  and  delivery  of  the  Elements  by  its 
being  too  large  and  open.  They  were  formerly  embroidered  with  various 
colours  and  adorned  with  fringes ;  but  thofe  our  Church  does  not  admit  of, 
though  it  flill  enjoins  a  white  Albe  plain. 

"  Over  this  Albe  the  Prieft  that  fhall  execute  the  Holy  Miniftry  {i.e.  confe- 
crate  the  Elements)  is  to  wear  a  Veftment  or  Cope,  which  the  Bifhop  alfo  is 
to  have  upon  him  when  he  executes  any  public  miniftration.  It  anfwers  to 
the  Colobium  ufed  by  the  Latin  and  the  loLxxog  ufed  by  the  Greek  Church. 
It  was  at  firft  a  common  Habit,  being  a  coat  without  fleeves,  but  afterwards 
ufed  as  a  Church  Veftment,  only  made  very  rich  by  embroidery  and  the  like. 
The  Greeks  fay  it  was  taken  up  in  memory  of  the  mocking  robe  which  was 
put  upon  our  Saviour.  It  feems  prefcribed  to  none  but  the  Bifhop  and  the 
Prieft  that  confecrates  the  Elements  in  the  Sacrament. 

"  For  the  Priefts  and  Deacons  that  affift  the  Minifter  in  the  diftribution  of 
the  Elements  are  to  wear  Tunicles,  which  Durand  defcribes  to  have  been  a 
filk  fky-coloured  coat  made  in  fhape  of  a  Cope."  [This  is  not  fo.  He 
defcribes  (Lib.  Hi.  xc.)  ;  the  Bifhop's  two  Tunicles  only  ;  the  firft  was  of 
fine  linen  ;  the  fecond,  put  over  the  firft,  was  Jacintha  fky-blue,  and  was 
in  fact  the  Dalmatic] 

He  then  fpeaks  of  the  Paftoral  Staff  fcas  another  thing  expreflly  enjoined 
by  the  above-cited  Rubric" — and  adds:  fC  Thefe  are  the  Minijlerial  Orna- 
ments and  Habits  enjoined  by  our  prefent  Rubric  in  conformity  with  the  firft 
praclice  of  our  Church  immediately  after  the  Reformation."  He  then  remarks 
that  they  were  very  offenfive  to  Calvin  and  Bucer,  and  notices  that  this 
Rubric  was  left  out,  and  another  enjoining  only  the  Surplice,  inferted  in 
Edward's  Second  Book.  "But  in  the  next  Review,  under  Queen  Elizabeth, 
the  old  Rubrics  were  again  brought  into  authority ,  and  fo  have  continued  ever 
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ftnce,  being  eftablijhed  by  the  Aft  of  Uniformity  that  pajfedfoon  after  the  Reft or- 
ation." 

Dr.  Thomas  Sharp,  a  learned  divine  who  was  for  many  years  Archdeacon 
of  Northumberland,  in  his  feries  of  charges  on  the  Rubrics  and  Canons  of 
the  Church  of  England  (London,  1753),  after  quoting  the  14th  Canon 
writes  thus: — "And  upon  the  58th  Canon,  which  enjoins  Minifters 
reading  Divine  Service,  and  adminiftering  the  Sacraments,  to  wear  Sur- 
plices, and  graduates  their  withal  hoods,  I  need  fay  the  lefs  becaufe  it  is 
fuperfeded  by  the  Rubric  before  the  Common  Prayer  in  1661,  which  is  Statute 
Law,  and  determines  that  all  the  Ornaments  of  the  Minifters  at  all  times  of 
their  miniftration  mail  be  the  fame  as  they  were  by  authority  of  Parliament 
in  the  fecond  year  of  Edward  VI.  So  that  the  Injunction  concerning  the 
Habits  and  Ornaments  of  Minifters  which  is  at  the  end  of  Edward  VI. 's 
Firft  Service  Book,  with  its  explanation  in  the  Act  of  Uniformity  by  Queen 
Elizabeth,  is  the  legal  or  ftatutable  rule  of  our  Church  Habits  to  this  day,  and  is 
fo  far  from  being  explained  by  this  Canon  that  it  rather  ferves  to  explain  the 
Canon  itfelf  as  I  fhall  fhow  in  an  inftance  or  two.  For,  firft,  this  Injunction 
of  King  Edward's  referred  to  in  our  prefent  Rubric,  though  it  requires  the 
Surplice  to  be  ufed  in  all  Parifh  Churches  and  Chapels  annexed  to  the  fame, 
yet  doth  in  exprefs  words  give  liberty  to  the  Clergy  to  ufe  or  not  ufe  the 
Surplice  in  their  miniftrations  in  other  places,  which  is  an  indulgence  that  the 
Canon  doth  not  expreflly  give,  and  it  may  be  fome  queftion  whether  it  can 
be  fairly  inferred  from  it." 

<c  And  the  other  thing  that  I  would  obferve  in  the  faid  Injunction  is  that 
no  order  is  given  therein  concerning  the  ufe  of  the  hood  with  the  Surplice  in 
Parifh  Churches,  though  the  fame  is  allowed  to  be  ufed  by  dignitaries  in 
Cathedral  Churches  and  in  College  Chapels.  Therefore,  as  I  take  it,  the  claufe 
in  this  Canon  which  enjoins  graduates  to  wear  the  hoods  of  their  refpective 
degrees  in  Parifh  Churches  is  not  ftrictly  binding,  forafmuch  as  the  prefent 
Rubric,  which  is  of  later  date  and  decifve  of  all  queftions  about  the  Habits  in 
Miniftration,  refers  us  to  a  rule  by  which  the  faid  practice  is  not  required." 

In  unifon  with  this  common-fenfe  view  of  the  matter,  a  writer  in  the 
Quarterly  Review  for  1851,  although  offenfively  hoftile  to  thofe  whom  he 
calls  Pufeyites,  writes  thus: — After  reciting  the  above-mentioned  Rubrics 
in  King  Edward's  Firft  Book  as  to  Veftments,  he  goes  on  (pp.  218  to  221) 
to  fay — "  Thefe  Rubrics  would  allow  the  Minifter  in  any  but  the  fpecified 
Service  to  ufe  a  Surplice  or  no,  that  is,  or  nothing  at  his  pleafure,  whilft  it 
prescribes  Albes,  Copes,  and  Tunicles  for  all  the  Minifters  for  the  Com- 
munion, and  Rochets,  Albes,  Copes,  and  Croziers  for  the  Bifhops  on  all 
occafions.  We  need  not  fay  into  what  total  difufe  thefe  Rubrics  have  fallen, 
yet  they  aret  as  far  as  we  can  difcover,  the  only  Rubrical  directions  for  the 
Vefture  of  her  Minifters  that  the  Church  of  England  now  pojfejfes." 

The  following  are  contemporary  and  fubfequent  authorities,  confirmatory 
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of  the  facts  above  ftated.  Zanchius  {Zurich  Letters,  ind  Series,  339,  a.d. 
1  571),  feven  years  before  the  Advertifements  were  iffued,  writes  to  Queen 
Elizabeth  :  "  The  mod  holy  and  confecrated  Veftments  of  the  Clergy  are 
now  refumed,"  and  he  calls  them  elfewhere  "  the  habits,  the  ridiculous  and 
execrable  garments  of  the  ungodly  Mafs  Priefts,"  "  the  Sacerdotal  Veft- 
ments." Beza  to  Bullinger  {ibid.  130,  a.d.  1566),  ftates  that  at  that  time 
"  teachers  are  thruft  out  unlefs  they  would  fwear  to  obferve  all  thefe 
things,  and  will  refemble  the  priefts  of  Baal  in  their  Caps,  Bands,  Surplices, 
Chafubles,  and  other  things  of  the  like  kind."  In  1560,  Lever  writes  to 
Bullinger  {Zurich  Letters,  firfi  Series,  p.  84)  :  "  The  fame  Order  of  Public 
Prayer  and  of  other  Ceremonies  in  the  Church  which  exifted  under  Edward 
VI.  is  now  reftored  among  us  by  the  Authority  of  the  Queen  and  Parlia- 
ment." <c  There  are  prefcribed  to  the  Clergy  fome  Ornaments,  fuch  as  the 
Mafs  Priefts  had  and  ftill  retain.  A  great  number  of  the  Clergy,  all  of 
whom  had  heretofore  laid  them  afide,  are  now  refuming  fimilar  habits,  and 
wear  them,  as  they  fay,  for  the  fake  of  obedience." 

On  the  ift  March,  1641  {CardwelV  s  Conferences,  pp.  273-8),  the  Houfeof 
Lords  appointed  a  Committee  to  "  take  into  confederation  all  innovations  in 
the  Church  refpecting  religion."  It  confifted  of  ten  Earls,  ten  Bifhops,  ten 
lay  Barons,  with  power  to  aflbciate  with  them  as  many  learned  Divines  as 
they  pleafed."  To  this  Committee,  among  others,  were  fo  affociated  Arch- 
bifhop  Ufher,  Doctors  Prideaux,  Woode,  Sandeman,  Fratley,  Brownrigg, 
Holdfworth,  Burgefs,  Marfhall,  Hill,  TwifTe,  Hacket,  and  Calamy,  and  on 
it  were  Bifhops  Williams,  Montague,  Moreton,  Sanderfon,  and  White. 
Amongft  other  things  they  report  that  "  fome  Clergymen  pretended  for 
their  innovations  the  Injunctions  and  Advertifements  of  Queen  Elizabeth, 
which  are  not  in  force,  but  by  way  of  commentary  and  impofition." 
Among  the  fuggeftions  made  by  this  Committee  were  whether  the  Rubric 
fhould  not  be  mended  where  all  Vejlments  in  time  of  Divine  Service  are  now 
commanded,  which  were  ufed,  2  Edward  VI."  {See  Cardwell,  ibid.  p.  274). 
In  May,  1644,  both  Houfes  of  Parliament  paffed  an  Ordinance  "that  no 
Copes,  Surplices,  Superftitious  Veftments,  Roods  or  Roodloft,  or  Holy 
Water  font,  fhall  be  or  be  any  more  ufed  in  any  Church  or  Chapel  within 
this  realm."  In  a  poem  called  "Lambeth  Faire,"  printed  a.d.  1641, 
"  Bifhops  Trinkets  "  are  faid  to  be  "  Wearing  Robes,"  "  Veftments  Confe- 
crate."  Among  thefe  trinkets  are  defcribed  "  A  Crucifix,"  "  Crozier  StafFe," 
"CrofTes,"  ''Candles,  Tapers  at  Cathedral  Paules,"  "a  Confecrated  Light" 
{quoted  MCoWs  "  Lawlejhe/s,"  &c.  p.  136).  In  the  North  Tranfept  of 
Southwell  Church  is  an  effigy  of  Sandys,  Bifhop,  who  died  1588,  in  an 
Albe,  Tippet,  and  Chafuble.  Grancolas,  in  his  "  Hiftorical  Commentary  of 
the  Roman  Breviary"  {Venice,  1734,  pp.  25,  26)  defcribing  particularly  the 
contents  of  the  Englifh  Prayer  Book,  ftates : — "  Prefbyters  fing  through  all 
this  in  their  temples  throughout  the  courfe  of  the  year  clad  in  a  Surplice, 
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Cope,  and  Chafubles."  In  another  work  (Abrege  des  Hiftoires  des  plus 
fameux  Herefiarques  depuis  Fan  1040,  et  du  caufes  du  Schifme  de  PEglife 
Anglicaine.  Rouen,  1699),  after  remarking  that  the  Englifh.  Offices  had 
been  tranflated  from  the  Roman,  and  were  very  like  them,  is  added: — "They 
make  ufe  of  habits  and  Ornaments  after  the  Roman  fafhion,  and  there  are  a 
quantity  of  ceremonies  in  their  Offices  and  Services  retained  or  imitated  from 
the  Roman  ceremonies."  Dr.  Watt,  in  his  edition  of  u  Matthew  Paris " 
(London,  1640),  in  the  Gloflary,  fays: — "  Copas  nos  Angli  dicimus  et  in 
Liturgia  adhuc  iis  utimur,"  and  he  afterwards  proceeds :  "  In  the  Englifh 
Church  the  ufe  of  this  Albe  hathe  gone  into  defuetude,  I  know  not  how, 
rather  of  its  own  accord  than  forbidden  and  denied  to  our  Priefts  by  any 
authority  ;  for  in  that  Rubric  prefixed  to  the  beginning  of  the  Englifh 
Liturgy,  it  is  found  enacted  that  the  Minifter  at  the  time  of  adminiftration 
of  the  Holy  Supper,  and  at  all  other  times  of  his  miniftrations,  fhall  ufe  in 
the  Church  fuch  Ornaments  which  by  Authority  of  Parliament  were  in  ufe 
in  the  Second  year  of  Edward  VI.  But  in  that  Liturgy  of  Edward,  the 
former  of  the  two  (1549),  is  found  enacted  in  thefe  words  : — '  In  the  day, 
and  at  the  time  appointed  for  celebrating  the  Holy  Supper,  the  Prieft  who 
fhall  then  execute  the  holy  miniftration,  (hall  put  on  him  that  Vefture  which  is 
afligned  to  the  fame  miniftring,  to  wit,  an  Albe  and  Veftment,  or  Choral  Cope. 
The  Minifter  and  his  coadjutors  fhall  in  like  manner  be  veiled  in  Albes.' " 

The  author  of  a  Book  called  "  The  Old  Nonconforming  touching  the  Book 
of  Common  Prayer  and  Ceremonies"  (publifhed  1660),  complains  that  "the 
Cope,  Albe,  Surplice,  Tunicle,  and  Paftoral  Staff  are  appointed  to  be  ufed  in 
Ordination  and  Confecration." 

In  a  "  Treatife  of  Divine  Worfhip,"  by  Rev.  Mr.  W.  Bradfhaw,  publifhed 
in  1604  and  again  1660,  he  inveighs  againft  inventing  an  apparel  to  difgrace 
Minifters  of  the  Gofpel,  <c  the  odious  attire  of  the  confecrated  attire  of  a 
filthy  Mafs  Prieft." 

The  Puritans  at  the  Savoy  Conference  objected,  "  Forafmuch  as  this 
Rubric  feemeth  to  bring  back  the  Cope,  Albe,  &c,  and  other  Veftments 
forbidden  by  the  Common  Prayer-book,  5  <k  6  Edward  VI.,  we  defire  it 
may  be  wholly  left  out."  The  Bifhop  anfwered,  "  For  the  reafons  given  in 
the  1 8th  General,  whither  you  refer  us,  we  think  it  fit  that  the  Rubric 
fhould  continue  as  it  is." 

Bifhop  Cofin  (vol.  v.  233,  after  1638),  commenting  upon  the  words 
"  According  to  the  Act  of  Parliament  fet  forth  in  the  beginning  of  this  Book," 
fays :  "  In  thefe  words,  '  Provided  always  and  be  it  enacted,  that  fuch  Orna- 
ments of  the  Church  '  (whereunto  the  adorning  and  decent  furniture  of  the 
Communion  Table  relate),  'and  of  the  Minifters  thereof,'  (as  the  Albe  or 
Surplice,  Veftment  or  Cope,  with  the  Rochet  and  Paftoral  Staff),  '  fhall  be 
retained  and  be  in  ufe  as  was  in  this  Church  of  England  by  Authority  of 
Parliament,  in  the  Second  (not  the  Fifth)  year  of  King  Edward  the  Sixth, 
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until  other  order  fhall  be  therein  taken  by  the  Authority  of  the  Queen's 
Majefty,  with  the  Advice  of  Her  Com  mi  fli  oners,,  appointed  and  authorized 
under  the  Great  Seal  of  England  for  caufes  ecclefiaftical,  or  of  the  Metropolitan 
of  this  Realm,'  which  other  order,  fo  qualified  as  is  here  appointed  to  be, 
was  never  yet  made."  "The  fame"  (order)  "we  are  bound  ftill  to  obferve." 
"  They  are  appointed   by  the  law  itfelf."     (See  alfo  pp.   42,  229-30,  305, 

418,439-) 

In  vol.  1.  p.  189,  of  a  Tour  through  the  I/land  of  Great  Britain,  1727.    By 

a  gentleman,  is  this  pafTage,  <c  Going  to  fee  the  Church   of  Durham  they 

fhewed  us  the  old  Popifh  Veftments  of  the  Clergy  before  the  Reformation, 

and  which  on  high  days  fome  of  the  residents  put  on  ftill.     They  are  fo  rich 

with  embroidery  and  emboffed  work  of  filver,  that  indeed  it  was  a  kind  of 

load  to  ftand  under  them." 

In  the  time  of  Charles  I.  (Topographical  Excurfion  in  the  year  1634, 
quoted  Hierurgia,  384),  in  York  and  Durham  Cathedrals,  rich  Veft- 
ments as  well  as  Copes  were  ufed  of  Cloth  of  Gold  and  other  colours.  So 
alfo  Lichfield  and  other  places. 

During  the  Commonwealth,  moft  of  thefe  Veftments  and  other  Orna- 
ments were  deftroyed  or  purloined ;  but  this  does  not  affect  their  legal 
authority,  nor  is  non-ufer  equivalent  to  difufer. 

The  well-known  Helfton  Cafe,  decided  by  Philpotts,  Biftiop  of  Exeter, 
with  the  advice  of  his  Chancellor,  was  the  firft  time  that  the  Ornaments 
Rubric  came  into  difpute  of  late  years,  wherein  the  Judgment  was  :  "  It  is 
the  duty  of  the  Parifhioners,  by  the  plain  and  exprefs  Canon  Law  of  Eng- 
land (Gib/on,  200),  to  provide  the  Albe,  the  Veftment,  and  the  Cope.  True, 
it  would  be  a  very  coftly  duty,  and  for  that  reafon  moft  probably  Church- 
wardens have  neglected  it,  and  Archdeacons  have  connived  at  the  neglect. 
But  be  this  as  it  may,  if  the  Churchwardens  of  Helfton  fhall  perform  this 
duty,  at  the  charge  of  the  parifh  providing  an  Albe,  a  Veftment,  and  a  Cope, 
as  they  might  in  ftrictnefs  be  required  to  do  (Gib/on,  201),  I  fhall  enjoin  the 
Minifter,  be  he  who  he  may,  to  ufe  them." 


Benedittion  by  an  Englijh  Bijhop. 

Circa  1 190. 
(Rock,  11.  100;   Raine's  S.  Cutbbert,  15.) 
The  Maniple  fhould  be  on  the  left  arm. 
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CHAPTER  V. 


OF  PRINCIPAL  AND  OTHER  FEASTS. 


I. 

HE  dignity  and  importance  of  the  feveral  Feftivals  in  the  year, 
with  the  exception  of  Chriftmas,  Eafter,  Pentecoft,  the 
Epiphany,  the  Afcenfion,  Palm  Sunday,  the  AfTumption 
of  the  BlefTed  Virgin,  and  of  S.  Thomas  of  Canterbury  and 
Corpus  Chrifti  at  a  later  period,  varied  confiderably  in  the 
different  Provinces  and  Diocefes  in  Great  Britain  and  Ireland.  It  was  in  this 
particular  efpecially  that  the  Ufe  of  one  or  more  Cathedral  Churches  and 
Diocefes  differed  from  that  of  another  or  others.  In  the  order  and  conduct 
of  Divine  Worfhip  and  of  the  Celebration  of  the  Euchariftic  Sacrifice  and  of 
the  other  Sacramental  offices,  there  was  little  or  no  diverfity  of  any  importance 
between  them. 

The  Ufes  of  Sarum  and  of  the  other  Provinces  and  Diocefes  in  thefe 
Iflands,  except  perhaps  Exeter,  fo  far  as  they  altered  thofe  of  the  former 
Anglo-Saxon  Church,  were  introduced  by  S.  Ofmund  and  his  fucceffors  from 
Normandy,  notably  from  thofe  of  the  Arch-diocefe  of  Rouen  which  are 
detailed  in  the  Cuftumary  of  John  of  Avranches,  Archbifhop  of  Rouen, 
a.d.  1070  (Migne  Patrol.  cxlviiL  p.  40).  De  Moleon  {Voyages  Liturgiques, 
358-360),  relates  what  were  the  Choral  Ufages  of  that  Metropolitan  Church 
in  Feftivals  in  the  feventeenth  century,  "  handed  down,"  as  De  Moleon 
fays,  "  From  a  remote  antiquity,"  as  follows : 

"  In  Triple  Feafts  there  were,  firftly,  three  Canons  in  Copes  to  begin  the 
Pfalms.  Four  others,  alfo  in  Copes,  who  chant  the  Refponfes  both  at  Firft  and 
Second  Vefpers.  At  Matins  Four  Canons  fing  the  Invitatory  and  Pfalm 
"  Venite,"  and  all  four  remain  to  the  end  of  Lauds.  Two  raife  the  Pfalms 
at  Matins,  and  two  others  enjoin  the  Pfalms  at  Lauds.  In  Doubles  two  Canons 
in  Copes  govern  the  Choir  and  at  Vefpers.  In  Semi-doubles  there  are  two 
Petty  Canons  or  Chaplains  who  come  and  chant  the  Refponfes  at  Firft  Vefpers. 
They  wear  Copes  alfo  at  Matins  and  at  the  Great  Mafs.  It  is  the  Sub- 
chanter  who  enjoins  the  Pfalms,  the  Hymn,  and  the  Magnificat  in  his  place. 
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in  Feftivals  in  the  feventeenth  century,  "  handed  down,"  as  De  Moleon 
fays,  "  From  a  remote  antiquity,"  as  follows : 

"  In  Triple  Feafts  there  were,  firftly,  three  Canons  in  Copes  to  begin  the 
Pfalms.  Four  others,  alfo  in  Copes,  who  chant  the  Refponfes  both  at  P'irft  and 
Second  Vefpers.  At  Matins  Four  Canons  fing  the  Invitatory  and  Pfalm 
"  Venite,"  and  all  four  remain  to  the  end  of  Lauds.  Two  raife  the  Pfalms 
at  Matins,  and  two  others  enjoin  the  Pfalms  at  Lauds.  In  Doubles  two  Canons 
in  Copes  govern  the  Choir  and  at  Vefpers.  In  Semi-doubles  there  are  two 
Petty  Canons  or  Chaplains  who  come  and  chant  the  Refponfes  at  Firft  Vefpers. 
They  wear  Copes  alfo  at  Matins  and  at  the  Great  Mafs.  It  is  the  Sub- 
chanter  who  enjoins  the  Pfalms,  the  Hymn,  and  the  Magnificat  in  his  place. 
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At  Matins  of  Semi-doubles  the  Copewearers  learn  from  the  Sub-chanter  the 
commencement  of  the  Anthem  and  the  tone  of  the  Pfalm.  The  Sub-chanter 
then  rifes  from  his  place  and  fays  to  him,  for  inftance,  '  Re/pice  of  the  eighth 
tone,'  or  f  Impleat  of  fourth  tone/  and  this  Copewearer  takes  care  at  the 
end  of  the  Pfalm  to  go  and  announce  the  beginning  of  the  Antiphon  to 
him  whofe  bufinefs  it  is  to  enjoin  it  and  to  intone  the  Pfalm  when  it  is  the 
proper  time.  On  Triple  Feafts  the  Precentor  in  a  Cope  governs  the  Choir, 
Four  Canons  in  Copes  accompany  in  the  Choir  the  Precentor  during  the 
remainder  of  the  Mafs.  At  the  Mafs  on  Doubles  it  is  the  fame.  On  Semi- 
doubles  two  Petty  Canons  or  two  Chaplains  govern  the  Choir  ;  on  Simple 
Feafts  and  on  Ferials,  one  Chaplain  governs  the  Choir." 

At  Sarum,  from  the  thirteenth  to  the  fifteenth  century,  the  Choir  was 
governed  by  Rulers  on  every  Sunday,  on  every  Double  Feaft,  on  every  Feaft 
of  Nine  LefTons  (fome  Doubles,  fome  Simples,  of  the  Firft  Clafs),  during  the 
whole  year,  and  from  the  Firft  Vefpers  of  Chriftmas  up  to  the  Octave  of  the 
Epiphany  inclufive,  except  on  the  Vigil  of  the  Epiphany  when  it  fell  on  a 
week  day  [at  Wells,  alfo,  on  Maundy  Thurfday,  and  on  the  two  following 
nights,  and  on  the  Vigil  of  Eafter  and  Pentecoft  at  the  Mafs  and  at  Vefpers], 
alfo  throughout  Eafter  week,  and  Pentecoft  week,  and  on  certain  Feafts  falling 
within  Eafter-tide  :  SS.  Ambrofe,  Mark,  George,  Peter  and  Paul,  Philip  and 
James,  The  Holy  Crofs,  SS.  John  before  the  Latin  Gate,  Dunftan,  Aldhelm, 
Auguftine,  Barnabas,  Octave  of  the  Afcenfion  of  SS.  Peter  and  Paul,  Octaves 
of  the  Aftumption  and  Nativity  of  the  Virgin.  To  thefe  were  added  after- 
wards at  Sarum  and  elfewhere,  Corpus  Chrifti,  the  Name  of  Jefus,  the 
Transfiguration  and  the  Vifitation,  the  Dedication  of  the  Church,  and  the 
Feaft  of  the  Place  and  their  Octaves.  At  Wells,  fpecially,  the  whole  Octave 
of  S.  Andrew  and  the  folemn  Commemoration  of  S.  Mary  and  S.  Andrew 
throughout  the  year  ;  at  S.  PauPs,  London,  the  whole  Octave  of  the  Con- 
verfion  of  S.  Paul,  S.  Erkenwald  and  his  Tranflation,  and  Commemoration 
of  Paul ;  at  York,  S.  Lawrence  and  the  Feftival  of  S.  William  and  the 
Octave,  thofe  of  S.  Wilfrid  and  John  of  Beverley  ;  at  Hereford,  S.  Ethelbert 
and  his  Octave,  S.  Thomas  of  Hereford  Confeflbr,  and  his  Octave  ;  at 
Exeter,  Gabriel  Archangel,  Chair  of  S.  Peter,  Chains  of  S.  Peter. 

II. 

The  General  Divifion  of  Feftivals  at  Sarum,  and  indeed  in  all  the 
Englifh  Ufes,  was  into  Doubles  and  Simples.  But  each  of  thefe  was  fub- 
divided  into  ClafTes.  The  diftinction  between  the  Double  and  Simple  Feafts 
was,  that  in  the  former  there  were  Four  Rulers  of  the  Choir,  and  the  Anti- 
phon was  repeated  entire  before  and  after  "Magnificat"  ;  in  the  Simple  Feafts  of 
the  Firft  Clafs,  there  were  as  on  ordinary  Sundays  only  two,  and  thofe  of  the 
Second  Rank,  and  the  Antiphon  was  not  repeated  whole  before  "  Magnificat." 


Of  Principal  and  other  Feajis.  yg 

In  Simple  Feafts  of  the  loweft  clafs,  there  were  no  Rulers,  but  the  Hebdo- 
madary  led  the  Choir  by  himfelf ;  and  fuch  was  the  ufage  at  Wells,  Exeter,  S. 
Paul's  London,  York,  and  Hereford  alfo. 

The  Rulers  of  the  Choir  officiated  at  Vefpers,  Matins  (including  Lauds), 
and  at  the  Mafs  only.  This  was  alfo  a  univerfal  rule  throughout  Great 
Britain. 

The  Double  Feafts  at  Sarum  in  the  thirteenth  century,  according  to  the  19th 
chapter  of  S.  Ofmund's  M  Confuetudinary,"  corrected  for  the  ufe  of  the  new 
Cathedral  (circa  1 240),  were  as  follows  :  Chriftmas  Day  and  the  four  follow- 
ing days  :  The  Circumcifion,  The  Epiphany,  The  Purification,  The  Annun- 
ciation, Eafter  Day  and  the  three  following ;  The  Octave  of  Eafter,  The 
Finding  of  the  Crofs,  The  Afcenfion,  Pentecoft  with  the  three  days  follow- 
ing ;  Trinity  Sunday,  S.  John  the  Baptift,  the  Apoftles  Peter  and  Paul, 
The  AfTumption  and  Nativity  of  the  Virgin,  The  Feaft  of  Relics,  i.e.  S. 
Ofmund  (in  churches  not  dedicated  to  S.  Mary  as  was  the  Cathedral  of  Salis- 
bury inftead  of  this  laft  the  Feaft  of  the  Saint  to  whom  the  Church  was 
dedicated,  called  The  Feaft  of  the  Place),  of  St.  Michael,  of  All  Saints  and  S. 
Andrew,  and  of  the  Dedication  of  the  Church.  To  thefe  were  afterwards,  in 
the  thirteenth  and  fourteenth  centuries,  added,  the  Feaft  of  S.  Thomas  of 
Canterbury,  of  Corpus  Chrifti,  The  Name  of  Jefus,  The  Transfiguration,  The 
Vifitation,  S.  Edward  King,  S.  Edmund  Archbifhop,  the  Feaft  of  the 
Place.  In  all  thefe  there  fhould  be  Four  Rulers  all  of  the  higheft  grade 
on  Chriftmas  and  the  two  following  days,  on  the  Epiphany,  Eafter  Day, 
and  the  Monday  after,  on  the  Afcenfion,  on  Pentecoft  and  on  Whitmonday, 
and  on  the  AfTumption  ;  on  the  other  Double  Feafts  the  two  fecondary 
Rulers  fhould  be  of  the  Second  Grade.  Such  was  the  general  Rule  alfo  at 
Wells,  at  Exeter,  and  in  other  Cathedrals.  All  other  Feftivals  where  there 
were  Rulers  of  the  Choir,  fome  with  nine  LefTons  fome  with  three  only,  were 
denominated  Simple  Feafts,  and  flood  on  the  fame  footing  as  ordinary  Sun- 
days, and  like  them  had  two  Rulers  denominated  Hebdomadaries,  who  alfo 
fang  the  Invitatory. 

The  Simple  Feafts  of  the  lower  clafs  were  without  Rulers,  except  the 
Hebdomadary,  and  were  on  the  footing  of  Ferials.  Thefe,  however,  had 
Grades.  In  fome  the  Invitatory  was  fung  by  twb^,  in  others  it  was  fimple — 
in  fome  "  Te  Deum"  was  fung,  in  others  a  Nocturn  without  Te  Deum. 

III. 

The  Double  Feftivals  were  at  Sarum  in  the  fifteenth  century,  and  pro- 
bably earlier,  divided  into  four  clafTes  :  Principal  Double,  Greater  Double, 
Minor  Double,  and  Inferior  Double,  and  Simple  of  the  Firft  Clafs,  Simples 
of  the  Second  Clafs,  S*-fU.  ^  «-  iw  tu,. 

At  Wells,  in   13 10,    the  divifion  was  into   Principal  Doubles,  Minor 
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Doubles,  Greater  Simples  (which  anfwered  to  the  Inferior  Double  of  Sarum), 
lefTer  Simples,  and  Ferials. 

At  Exeter  (a.d.  1337),  the  divifion  was  into  Principal  Greater  Double, 
Greater  Doubles,  Medium  Doubles,  Minor  Doubles,  Semi-doubles,  and 
Profefta  or  Simple  Feafts. 

At  S.  Paul's,  London,  in  1290,  the  Feftivals  were  Greater  Doubles, 
Simple  Doubles,  and  Simple  Feafts  of  two  Gaffes. 

At  York,  the  earlier  divifion  in  the  twelfth  century  was,  as  at  Sarum, 
into  Double  and  Simple  Feafts  only,  but  by  the  end  of  the  fourteenth  century 
they  were  clafTed  into  Principal  Doubles,  thirteen  of  which  had  Octaves, 
of  which  there  were  20,  Minor  Doubles,  of  which  there  were  24,  four  of 
which  had  Octaves ;  Feafts  of  nine  LefTons  not  included  in  the  former  two 
ClafTes,  and  Simple  Feafts. 

At  Hereford,  in  the  fifteenth  century,  the  Divifion  of  Feafts  feems 
to  have  been  nearly  fimilar  to  that  at  York,  into  Principal  Double,  Semi- 
double,  and  Simple  whether  with  nine  LefTons  or  three,  which  again  were  fub- 
divided  into  thofe  with  an  Expofition  and  thofe  without. 

IV. 

At  Sarum,  the  Principal  Doubles  were,  circa  1240  to  1500,  Chriftmas 
Day  and  the  two  following,  The  Epiphany,  Eafter  Day  and  Eafter  Monday, 
The  Afcenfion,  Pentecoft  and  Whitmonday,  The  AfTumption,  The  Feaft  of 
the  Place,  and  that  of  the  Dedication  of  the  Church. 

The  Greater  Doubles  were  :  The  Purification,  Trinity  Sunday,  Corpus 
Chrifti  (added  circa  1  270),  The  Vifitation,  Of  Relics,  The  Name  of  Jefus, 
The  Nativity  of  the  Virgin,  All  Saints. 

The  LeJJer  Doubles  were  :  S.  Stephen,  John  the  Apoftle,  Holy  Inno- 
cents, S.  Thomas  of  Canterbury  (added  circa  1200),  S.  Silvefter,  The  Circum- 
cifion,  Annunciation,  the  fecond,  third,  and  fourth  Ferials  of  Eafter  week, 
and  of  the  week  of  Pentecoft.  The  Octave  of  Eafter,  Holy  Crofs  Day, 
Nativity  of  John  Baptift,  Peter  and  Paul  Apoftles,  Tranflation  of  S.  Thomas 
of  Canterbury  (added  late  thirteenth  century),  The  Transfiguration,  Exalta- 
tion of  Holy  Crofs,  Conception  of  Virgin  (the  two  laft  being  late  additions). 

The  Inferior  or  Semi-Doubles  were  Andrew,  Thomas,  Matthias  Apoftles, 
SS.  Gregory,  Ambrofe,  George,  Mark,  Philip  and  James  Apoftles,  S.  Auguftine 
Apoftle  of  the  Englifh,  James,  Bartholomew  Apoftles,  S.  Auguftine  Bifhop, 
Matthew  Apoftle,  S.  Michael,  S.  Jerome,  Tranflation  of  S.  Edward,  S.  Luke, 
Simon  and  Jude  Apoftles.  1Ut^ 

The  Simple  Feafts  were  of  two  ClafTes.  sThe  firft  with  two  Rulers  called 
Hebdomadaries,  as  on  Sundays.  The  fecond  were  treated  as  Ferials  with  one 
Hebdomadary  only,  and  were  all  the  remainder  mentioned  in  the  Calendar* 

The  Feftivals  which  in  the  fifteenth  century  had  Octaves  were  S.  Stephen, 
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S.  John  Apoftle,  Holy  Innocents,  S.  Thomas  of  Canterbury,  S.  Agnes,  the 
Epiphany,  Eafter  Day,  Afcenfion,  John  Baptift,  Peter  and  Paul  Apoftles,  The 
Name  of  Jefus  (omitted  in  fome  books),  S.  Lawrence,  AfTumption  and 
Nativity  of  Virgin,  S.  Martin,  S.  Andrew,  Dedication  of  Church,  Corpus 
Chrifti. 

The  Vigils  were  the  days  before  S.  Thomas  Apoftle,  Chriftmas,  The 
Epiphany,  Eafter  Day,  Afcenfion,  John  Baptift,  Peter  and  Paul  and  James 
Apoftles,  Pentecoft,  S.  Lawrence,  The  AfTumption,  Bartholomew,  Matthew, 
Simon  and  Jude,  Apoftles,  All  Saints,  Andrew  Apoftle. 

The  Fafts  were,  according  to  all  the  Englifti  Ufes  moreover,  all  the 
Four  Sets  or  Seafons  of  Ember  Days  as  in  the  Anglican  Rite,  The  forty 
days  of  Lent^and'of  Abftinence  the  three  Rogation  Days  before  the  Afcenfion. 

There  was  no  direction  for  keeping  Fridays  as  Fafts. 

At  Wells  the  two  Firft  ClafTes  of  Sarum  are  welded  into  one.  S. 
Andrew  and  his  Tranflation  were  however  Principal  Doubles,  the  Cathedral 
being  dedicated  to  him,  and  John  Baptift,  Peter  and  Paul,  Nativity  of 
Virgin,  The  Annunciation,  all  belonged  to  that  Firft  Clafs.  The  remainder 
being  the  fame  as  Sarum. 

The  Minor  Doubles  at  Wells  were  (anfwering  to  the  LefTer  Doubles  and 
Inferior  Doubles  of  Sarum),  S.  Nicholas,  The  third  and  fourth  days  after  Eafter 
and  Pentecoft,  Holy  Crofs  Day,  SS.  Michael  and  Catherine,  and  all  other 
Feafts  of  the  Apoftles,  of  the  Four  Doctors,  SS.  Auguftine  of  Canterbury, 
Mary  Magdalene,  Ann,  Exaltation  of  Crofs;  of  which  S.  Catherine,  the  Four 
Doctors,  and  the  three  laft  were  not  Doubles  at  Sarum. 

At  Exeter  the  Greater  Principal  Doubles  with  Four  Canons,  two  of  them 
Vicars,  who  fang  the  Invitatory  as  Rulers,  were  Chriftmas,  Eafter,  the  Afcen- 
fion, Pentecoft,  Corpus  Chrifti,  the  Apoftles  Peter  and  Paul,  the  AfTumption, 
Gabriel  Archangel.  The  Greater  Doubles  of  the  Second  clafs,  having  alfo 
Four  Rulers  without  the  Claflicum,  were  the  Epiphany,  Purification,  Chair  of 
S.  Peter,  The  Annunciation,  The  Feaft  of  Relics,  Trinity  Sunday,  The 
Chains  of  Peter,  The  Octave  of  the  AfTumption,  The  Nativity  of  the 
Virgin,  All  Saints,  and  the  Feaft  of  the  Dedication.  The  Medium  Doubles, 
where  Four  Vicars  were  the  Rulers  and  fang  the  Invitatories,  were  SS. 
Stephen,  John  the  Evangelift,  Holy  Innocents,  S.  Thomas  of  Canterbury, 
The  Circumcifion,  The  Conversion  of  S.  Paul,  Monday,  Tuefday,  and 
Wednefday  of  the  weeks  of  Eafter  and  Pentecoft,  Holy  Crofs  Day,  The 
Nativity  of  John  Baptift,  Tranflation  of  S.  Thomas,  Michaelmas,  Tranfla- 
tion of  S.  Edward,  S.  Andrew,  Conception  of  S.  Mary.  The  Minor  Doubles 
(where  three  fungthe  Invitatory,  but  there  were  Four  Rulers)  were  Matthias 
Apoftle,  Gregory,  Ambrofe  Doctors,  S.  Mark,  Philip  and  James  Apoftles, 
John  before  Latin  Gate,  S.  Auguftine  of  England,  Barnabas  Apoftle,  Com- 
memoration of  S.  Paul,  James,  Bartholomew  Apoftles,  Auguftine  Doctor,  Ex- 
altation of  Crofs,  S.  Matthew  Apoftle,  S.  Jerome  Doctor,  S.Luke,  Simon  and 
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Jude  Apoftles,  SS.  Katherine  and  Martin  and  Nicholas,  and  Thomas  Apoftle. 
Semi-doubles  with  a  triple  Invitatory,  but  two  Rulers  only,  were  the  Octaves 
of  the  Epiphany,  of  Auguftine  of  England,  Afcenfion,  Corpus  Chrifti, 
Dedication,  Peter  and  Paul,  the  Days  of  SS.  Mary  Magdalene,  Lawrence, 
Beheading  of  S.  John,  the  Octave  of  the  Nativity  of  the  Virgin,  S. 
Michael  on  the  Mount,  S.  Martin  Confeflbr,  Edmund  Archbifhop,  Thurf- 
day,  Friday,  and  Saturday  in  Eafter  and  Pentecoft  weeks. 

Simple  Feajis  of  the  Firft  Clafs  with  two  Rulers,  were  on  the  fame 
footing  as  Sundays,  fome  with  nine  Leflbns  fome  with  three  only ;  and  amongft 
others  were  the  Sixth  Day  from  Chriftmas,  The  Octaves  of  thofe  in  the 
Firft  and  Second  Clafs,  SS.  Richard,  Dunftan,  The  Octaves  of  the  Com- 
memorations of  Mary,  and  of  Peter  and  Paul. 

Thofe  of  the  Second  Clafs,  called  Profefta,  had  no  Rulers  of  the  Choirs 
except  the  Hebdomadary,  and  included  all  the  remainder  in  the  Calendar, 
and  were,  with  certain  differences,  on  the  footing  of  Ferials. 

At  Hereford,  in  the  fifteenth  century,  the  Principal  Feafls  were  Chriftmas 
Day,  The  Epiphany,  Purification,  Eafter,  Afcenfion,  S.  Ethelbert,  Pentecoft, 
Holy  Trinity,  Corpus  Chrifti,  Dedication  of  Church,  of  Relics,  AfTumption, 
Nativity,  and  Vifitation  of  Virgin,  Thomas  Confeflbr,  his  Tranflation,  All 
Saints,  and  Feaft  of  the  Place ;  the  later  Miflalia  add  Dubritius.  The 
Octaves  are  the  fame  as  at  Sarum  except  of  S.  Ethelbert  and  Thomas  of 
Hereford,  Confeflbr.     The  Vigils  and  Fafts  are  the  fame  as  at  Sarum. 

Double  Feajis  were  S.  Stephen,  John  Apoftle,  Holy  Innocents,  S.  Thomas 
of  Canterbury,  Circumcifion,  S.  George,  Annunciation,  Monday  and  Tuefday 
after  Eafter  and  Pentecoft,  Finding  and  Exaltation  of  Holy  Crofs,  Nativity 
of  John  Baptift,  Peter  and  Paul  Apoftles,  Michaelmas,  S.  Dionyfius,  Con- 
ception of  Virgin. 

The  Semi-Doubles  were  Andrew  Apoftle,  S.  Nicholas,  Thomas,  Matthias 
Apoftles,  SS.  Gregory,  Ambrofe,  Mark  Evangelift,  Philip  and  James  Apoftles, 
Auguftine  of  England,  Barnabas,  Commemoration  of  SS.  Peter  and  Paul 
Apoftles,  Tranflation  of  Thomas  of  Canterbury,  Mary  Magdalene,  James 
Apoftle,  SS.  Anna,  Lawrence,  Bartholomew  Apoftle,  Auguftine  Doctor,  De- 
pofition  of  Thomas  (Cathedral  only),  Matthew  Apoftle,  Jerome  Bifhop,  Luke 
Evangelift,  SS.  Simon  and  Jude,  SS.  Martin  and  Katherine. 

The  Simple  Feafts  of  the  Firft  Clafs  were,  amongft  others,  S.  Agnes,  Con- 
verfion  of  Paul,  Octave  of  Agnes,  SS.  David,  John  of  Beverley,  Octaves 
of  S.  Ethelbert,  of  Aflumption  and  Nativity  of  Virgin,  Decollation  of  S.  John 
and  All  Souls. 

At  S.  Paul's,  London,  a.d.  1290  (Confuetud.  52),  in  addition  to  Chrift- 
mas, the  Epiphany,  Eafter,  the  Afcenfion,  Pentecoft,  the  Aflumption,  the 
Dedication  of  the  Church,  the  Feaft  of  Relics  or  of  the  Place,  and  the  other 
Greater  Doubles  of  Sarum,  the  following  were  Principal  Doubles  :  Con- 
version of  S.  Paul',  S.  Erkenwald,  Corpus  Chrifti,  Commemoratio  Pauli,  S. 
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Lawrence,  Tranflation  of  Erkenwald;  but  the  Holy  Crofs,  S.  Michael  and 
S.  Andrew  Apoftle  were  not  Greater  Doubles. 

The  following  were  Simple  Doubles  :  SS.  Michael,  Jerome,  Ofyth,  Mar- 
tin, Catherine,  Andrew  Apoftle,  SS.  Nicholas,  Vincent,  Gregory,  Ambrofe, 
Octave  of  Eafter,  S.  Mellitus,  Apoftles  Philip  and  James,  Holy  Crofs, 
S.  Mary  Magdalene,  Peter  ad  Vincula,  S.  Auguftin  Doctor,  Tranflation  of 
S.  Thomas. 

The  other  Greater  Feftivals  were  nearly  thofe  called  Inferior  Semi-doubk 
of  Sarum.  Indeed,  about  the  year  1440,  the  Chapter  adopted  wholly  the 
Sarum  Ufe. 

At  York, -in  the  fifteenth  century,  the  Principal  Doubles  were  the  Con- 
ception of  the  Virgin,  the  Nativity,  S.  Stephen,  S.  John  Apoftle,  Holy  Inno- 
cents, the  Circumcifion,  S.  Thomas  of  Canterbury,  Epiphany,  Tranflation 
of  William,  the  Purification,  the  Annunciation,  Eafter-day,  S.  William, 
John  Baptift,  Peter  and  Paul  Apoftles,  Chains  of  S.  Peter,  Aflumption  and 
Nativity  of  Virgin,  All  Saints,  alfo  Corpus  Chrifti,  Dedication  of  Church, 
and  Feaft  of  the  Place. 

The  Minor  Doubles  at  York  were  All  Saints'  Day,  Andrew  and 
Thomas  Apoftles,  Chair  of  Peter,  Matthias  Apoftle,  SS.  Gregory,  Am- 
brofe, George,  Tranflation  of  Wilfrid,  Mark  Evangelift,  Philip  and  James 
Apoftles,  John  of  Beverley,  James  Apoftle,  Transfiguration,  Name  of  Jefus» 
Bartholomew  Apoftle,  S.  Auguftine  Doctor,  Matthew  Apoftle,  Michaelmas- 
day,  S.  Jerome,  Deposition  of  Wilfrid,  Luke  Evangelift,  the  Feaft  of  Relics, 
Tranflation  of  John  of  Beverley,  Simon  and  Jude  Apoftles. 

The  third  clafs  were  SS.  Martin,  Catherine,  Nicholas,  Converfion  of 
Paul,  Barnabas  Apoftle,  Tranflation  of  Thomas  of  Canterbury,  S.  Mary 
Magdalene,  S.  Lawrence,  Decollation  of  John  Baptift,  Exaltation  of  Crofs, 
and  others  with  nine  leflbns  included  in  the  third  and  fourth  clafles  of 
Sarum. 

The  Feafts  that  have  Octaves  were  the  fame  as  Sarum,  except  that  S. 
Thomas  of  Canterbury,  Name  of  Jefus,  and  John  Baptift  had  no  Octaves, 
but  the  Deposition  of  S.  William  had. 

The  Vigils  and  Fafts  were  the  fame,  but  the  Nativity  of  S.  Mary  had 
no  Vigil  at  Sarum. 

Further  Subdivisions  were  everywhere  made  into  Feafts  without  and  thofe 
within  Eafter-tide,  i.e.  from  the  Vigil  of  Eafter  to  Trinity  Sunday.  During 
this  period  all  the  Services  were  conducted  with  additional  and  Eafter 
folemnity. 

So  again  into  thofe  which  although  Doubles  and  having  Four  Rulers, 
the  Invitatory  was  fung  by  Three  only,  inftead  of  by  Four,  of  which  the  Feaft 
of  Thomas  the  Apoftle  was  the  model. 

So  again,  the  Simple  Feafts  having  two  Rulers,  were  fubdivided  into 
thofe  with  nine  Leflbns  the  Firft  Clafs,  and  thofe  with  three  only ;  and  thofe 
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with  three  Leffons  only  were  fubdivided  into  thofe  which  had  two  Rulers,  who 
fang  the  Invitatory,  and  thofe  which  had  none,  and  the  Hebdomadary  officiated. 
This  laft  clafs  were  on  the  footing  of  fimple  Ferials,  although  fometimes 
the  Invitatory  might  be  Double. 


•     The  prefent  Anglican  Festivals  may  be  clarTed  thus  : 

Principal  and  Greater  Doubles  were,  The  Nativity  of  Chrift,  The  Epi- 
phany, Eafter  Day,  The  Afcenfion,  Pentecoft  or  Whitfunday,  Trinity  Sunday. 
To  thefe  may  be  added  the  Dedication  of  the  Church  and  the  Feaft  of  the  Place. 

Minor  Doubles  are  S.  Stephen,  Andrew,  Thomas,  John  Apoftles,  Floly 
Innocents,  Circumcifion,  Converfion  of  Paul  Apoftle,  Matthias  Apoftle,  the 
Purification,  Annunciation,  Mark  Evangelist,  Philip,  James,  Barnabas  Apoftles, 
John  Baptift,  Peter,  James,  Bartholomew,  Matthew  Apoftles,  Michael  and  All 
Angels,  Luke  Evangelift,  Simon  and  Jude  Apoftles,  All  Saints,  Andrew  Apoftle, 
Eafter  Monday  and  Tuefday,  Whitmonday  and  Tuefday,  and  although 
not  lb  exprefled  in  the  Calendar,  the  entire  Oclaves  of  the  Principal  Doubles, 
except  the  Epiphany,  the  Purification,  and  Trinity  Sunday. 

Simple  Feafts  of  the  Firft  Clafs  (ranking  them  after  the  former  cuftom)  : 
SS.  Agnes,  Gregory,  Ambrofe,  George,  Holy  Crofs,  Auguftine  of  England, 
Alban,  Vifitation,  S.  Mary  Magdalene,  Transfiguration,  Name  of  Jefus,  S. 
Lawrence,  S.  Auguftine,  Decollation  of  John  Baptift,  Nativity  of  Virgin,  S. 
Jerome,  S.  Martin. 

The  remaining  Simple  Feafts  being  all  the  remainder  in  the  Calendar. 

The  Vigils  are  the  Evens  before  the  Principal  Double  Feafts  (except  the 
Epiphany  and  Trinity  Sunday),  and  SS.  Matthias  Apoftle,  John  Baptift,  Peter, 
James,  Bartholomew,  Matthew,  Simon  and  Jude,  Andrew,  Thomas  Apoftles, 
All  Saints,  alfo  before  the  Purification  and  Annunciation.  If  the  Feaft  falls 
on  a  Monday,  the  Vigil  is  to  be  obferved  on  the  Saturday  previous. 

The  Fafts  or  Days  of  Abftinence  are  the  Forty  Days  of  Lent,  including 
Afti  Wednefday,  the  Four  Sets  of  Ember  Days  (Wednefday,  Friday,  and 
Saturday)  before  the  Firft  Sunday  in  Lent,  before  Pentecoft,  September  14 
and  December  15,  the  Three  Rogation  Days  (which  are  days  of  Abftinence 
only),  and  all  Fridays  except  Chriftmas  Day. 

VI. — Of  Sundays  and  Ferials. 

Sundays  as  well  as  Ferials  differed  in  Order,  Dignity,  and  Precedence  in 
the  thirteenth  and  fourteenth  centuries,  as  they  do  alfo  now. 

Thefe  Differences,  except  as  above,  are  not  particularly  fet  forth  in  any 
of  the  Confuetudinaries,  but  they  are  detailed  in  the  Rubrics  of  the  Breviaries, 
and  efpecially  in  the  Pica  or  Pie. 
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So  the  rules  for  regulating  the  order  of  Divine  Service  when  a  Feftival 
coincides  or  interferes  with  a  Sunday  or  with  a  principal  Ferial,  are  not  laid 
down  generally  in  the  Confuetudinaries,  but  muft  be  extracted  from  the 
Rubrics  of  the  Breviaries,  MifTals,  and  other  Office  Books.  The  following 
reprefents  the  practice  of  the  fourteenth  and  fifteenth  centuries. 

Sundays,  excluding  thofe  which  in  their  nature  were  Double  Feftivals, 
were  and  are  diftinguifhed,  like  Feafts,  into  Principal  Privileged,  Greater 
Privileged,  Minor  Privileged,  Inferior  Semi-privileged  or  ordinary  Sundays. 
Of  the  Firft  Clafs  are  the  Firft  Sunday  in  Advent,  Paflion  Sunday,  and  Palm 
Sunday.  If  a  Feaft  mould  happen  on  any  of  thefe  Sundays  it  mould  be 
deferred  till  the  morrow  or  next  vacant  Ferial,  even  if  it  be  a  Principal  Double. 
Of  the  Second  Clafs  are  the  fecond,  third,  and  fourth  Sundays  in  Advent,  and 
thofe  from  Septuagefima  inclufive  to  Paflion  Sunday.  If  a  Minor  Double  or 
Inferior  Semi-double  Feaft  (i.  e.  St.  Thomas)  fall  on  any  of  thefe  Sundays,  it 
mould  be  deferred  in  like  manner,  but  not  if  a  Greater  Feaft.  A  Greater 
Feaft  {e.  g.  the  Feaft  of  the  Place)  fhould  fuperfede  thefe  Sundays,  and  the 
Sunday  Office  be  deferred.  The  Minor  Privileged  are  thofe  in  which  any 
Hiftory  (/.  e.  any  feries  of  LefTons)  was  begun,  e.g.  The  Firft  Sunday  after 
the  Octave  of  the  Epiphany  ;  The  Sunday  ^within  the  Octave  of  the 
Afcenfion,  The  Firft  Sunday  after  Trinity,  The  Firft  Sunday  after  July  28, 
after  Auguft  28,  after  September  n,  after  September  27,  after  October  28. 
If  a  Double  Feaft  fell  on  any  of.  thefe  days  it.  fuperfeded  the  Sunday  except 
as  to  a  Memorial  of  the  Same,  .  The~Tnrerior  Semi-privileged  or  ordinary 
Sundays  are  all  the  remainder  in  the  year,  fuch  as  (except  as  above  men- 
tioned) all  between  the  Firft  Sunday  after  Trinity  and  the  Firft  Sunday  in 
Advent,  and  between  the  Firft  Sunday  after  the  Octave  of  the  Epiphany 
and  Septuagefima^Sunclay^  In  "theTe^Taft  all  Double  Feafts  and  Simple  of  the 
Firft  Clafs  fuperfede  the  Sunday  Office,  which  fhould  be  deferred,  and  a 
Memorial  only  of  the  Sunday  made.  Other  Simple  Feafts  do  not  fuperfede 
thefe  Sundays,  but  are  themfelves  fuperfeded  by  them. 

The  S.  Paul's  Confuetudinary  (cxiii.  p.  56,  circa  1300),  under  the 
heading  "  Of  the  Sunday  Office,  how  it  is  to  be  performed,  when  on 
account  of  a  Feaft  Occurring  it  is  transferred  to  the  Monday  or  other 
week  day,"  gives  identically  the' fame  Rule. 

The  Feaft  of  the  Dedication,  which  may  fall  on  any  day,  has  peculiar  Ru- 
brics. It  fhould  be  celebrated  throughout  an  Octave  (unlefs  in  this  Octave  a 
Feftival  with  Rulers  occur),  from  the  Octave  of  Eafter  to  the  Afcenfion,  from 
Trinity  Sunday  to  Advent,  and  from  the  Octave  of  the  Epiphany  to  Septua- 
gefima. If  it  fall  within  Advent,  or  between  Septuagefima  and  Afh  Wednefday, 
or  on  a  Sunday  or  Saints'  day  within  this  period,  the  Octave  fhould  be  cele- 
brated only  by  Memorial  prayer ;  fo  alfo,  if  it  fall  between  the  Circumcifion 
and  the  Octave  of  the  Epiphany,  between  Afh  Wednefday  and  Maundy 
Thurfday,  or  between  the  Vigil  of  the  Afcenfion  and  the  Vigil  of  Pentecoft, 
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If  it  fall  between  the  Vigil  of  the  Nativity  and  the  Circumcifion,  or  between 
the  Maundy  Thurfday  and  the  Octave  of  Eafter,  or  between  the  Vigil 
of  Pentecoft  and  Trinity  Sunday,  or  on  the  Firft  Sunday  in  Advent,  or  on 
Afh  Wednefday,  Paflion  or  Palm  Sundays,  or  on  the  Octave  of  Eafter,  or 
on  the  Afcenfion,  or  on  Corpus  Chrifti,  it  mould  be  deferred  and  within  the 
Octave  a  Memorial  only  of  the  Dedication  be  made.  The  fame  was  the  rule 
as  to  the  Feaft  of  the  Place. 

Ferials  are  in  like  manner  diftinguifhed  into  Principal,  Greater,  Minor, 
Inferior  Privileged.  The  Principal  Privileged  were  Afh  Wednefday,  the 
three  days  before  Eafter,  and  Saturday,  the  Vigil  of  Pentecoft.  Whatever 
Feaft  fell  on  any  of  thefe  days  it  was  deferred,  or  in  the  cafe  of  Simple 
Feafts  extinguished,  except  that  if  one  fell  on  Afh  Wednefday  it  was  only 
deferred,  and  if  on  Maundy  Thurfday  the  previous  Vefpers  were  Feftal. 
The  Greater  Privileged  were  the  Weekdays  from  Paflion  Sunday  to  Maundy 
Thurfday,  in  which  Simple  Feafts  were  extinguished,  but  Double  Feafts  were 
celebrated.  The  fame  alfo  was  the  rule  as  to  Feftivals  during  the  Octave 
of  the  Afcenfion  which  fell  on  Ferials ;  if,  however,  a  Double  Feaft  fell  on 
the  Octave  itfelf,  it  was  deferred.  If  any  Feaft  or  Faftfell  in  Eafter  week,  not 
being  a  Double,  both  were  extinguifhed.  If  a  Double  Feaft,  it  was  transferred 
to  the  next  week  :  fo  alfo  as  to  the  week  of  Pentecoft.  The  Minor  Privileged 
were  all  the  Weekdays  in  the  third  week  in  Advent,  from  Afh  Wednefday 
to  the  Paflion,  and  the  fecond  and  fourth  (Vigil  of  the  Afcenfion)  of  Rogation 
week,  which  fuperfeded  Commemorations  and  Simple  Feafts  without  Rulers, 
but  were  themfelves  in  part  fuperfeded  by  other  Feafts.  The  Inferior  Privi- 
leged were  all,  other  Ferials*ik  JU    »-,        -     •■<  »«  h  H-V   "*"**"  *  rv— •-'  •—  **-^ 

.tifefiHes  this7,  if  the  Vigil  of  Chriftmas  fell  on  a  Sunday,  it  was  celebrated 
at  the  Principal  Altar,  that  for  the  Sunday  in  the  Chapter  Houfe.  The 
Sixth  Day  from  Chriftmas  fuperfeded  the  ordinary  Sunday  or  Ferial.  So 
with  the  Vigil  of  the  Epiphany. 

If  a  Feftival  with  Rulers  fell  on  the  Monday  of  Rogations,  the  Mafs  for 
the  Rogation  Day  was  faid  at  a  ftation  in  the  Proceflion  only.  If  no  Feftival, 
then  the  Mafs  of  the  prior  Sunday  was  faid  firft  on  the  Monday,  or  on  the 
Tuefday  if  the  Feftival  fell  on  the  Monday.  The  fame  as  to  the  Tuefday.  If 
a  Feftival  with  Rulers  fell  on  the  Vigil  of  the  Afcenfion,  the  Mafs  for  the 
Vigil  was  faid  in  the  Proceflion. 

The  Sunday  Mafs  was  faid  alfo  in  Chapter  only,  if  a  Feftival  with  Rulers 
fell  on  the  Sunday  within  the  Octave  of  the  Afcenfion. 

With  regard  to  the  interference  of  Vigils  or  F'afts  with  Feftivals  or 
Sundays.  As  a  general  rule  the  Mafs  of  the  Feftival  or  Sunday  fhould  be 
celebrated  firft,  without  any  memorial  of  or  reference  to  the  Vigil  or  Faft ; 
the  Mafs  of  the  Faft  or  Vigil  afterwards.  The  exceptions  to  this  rule  were 
the  Vigils  of  Chriftmas  and  of  the  Epiphany. 

If  a  Vigil  or  Faft  fell  in  Eafter  week  it  was  extinguifhed  for  that  year. 
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VII. 

The  Privileged  Sundays,  according  to  the  prefent  Anglican  Rite,  appear, 
befide  the  Principal  Double  Feftivals  and  their  Octaves,  to  be  the  Firft 
Sunday  in  Advent,  Paflion  Sunday  and  Palm  Sunday,  and  Sunday  within 
the  Octave  of  the  Afcenfion. 

The  Privileged  Ferials :  Am  Wednefday,  the  Four  Days  before  Eafter, 
the  Vigils,  Fafts,  and  days  of  Abftinence  above  enumerated. 

No  Rubrical  directions  are  given  as  to  the  interference  of  Feftivals  with 
Sundays,  or  with  one  another  or  with  Vigils.  The  former  Rules  ought 
therefore  to  be  followed. 


VIII. 

Certain  Double  Feafts  and  other  Days  had,  moreover,  Proceflions  in  their 
nature  belonging  to  them.  Such  were  Chriftmas,  the  Purification,  Am 
Wednefday,  Palm  ^nday,JVlaundy  Thurfday,  Eafter,  S.  Mark's  Day.  Roga- 
tion Days,  The  AkeVfion,  Corpus  Chrifti,  The  Aflumption,  Dedication  of 
the  Church,  as  hereafter  to  be  mentioned. 


CHAPTER  VI, 
OF    CHORAL  AND    OTHER    SERVICES. 

I. — Rules  of  Behaviour  in  Choir. 

HE  Clerks  and  Choir  and  Boys  mould  enter  the  Choir  in  an 
orderly  manner.  If  they  enter  it  either  from  the  right  or  left 
from  the  Eaft,  at  the  ftep  of  the  Choir  each  mould  turn  and 
bow  towards  the  Altar,  afterwards  to  the  Bifhop  if  he  be 
prefent  in  his  feat.  If  they  enter  at  the  Weft  end,  each  mould 
bow  firft  to  the  Altar,  then  to  the  Dean.  They  mould  leave  the  Choir  in  a 
fimilar  manner. 

If  any  Clerk  or  other  perfon  paries  from  one  part  of  the  Choir  to  the 
oppofite,  both  in  going  and  returning,  when  in  the  middle  of  it  he  mould 
bow  towards  the  Altar. 

In  entering  each  mould  betake  himfelf  to  his  proper  place  in  an  orderly 
manner,  and  not  jump  in  a  diforderly  way  over  the  benches.  All  mould 
obferve  the  fame  rules  going  out  of  Choir. 

Whilft  in  Choir  let  there  be  no  murmur  heard  among  the  Clerks,  and 
no  talking  except  fuch  as  is  necefTary. 

"  In  the  time  of  fervice,"  fays  the  Exeter  Confuetudinary,  cc  let  all  con- 
verfation  in  the  Choir  ceafe,  except  to  obtain  a  reply  in  a  whifper,  and  the 
queftion  be  as  to  the  fervice  or  fomething  which  mould  be  done.  By  all 
means  abftain  from  ftrife,  laughter,  and  joking.  Before  and  after  the  Hours, 
let  there  be  no  converfation  in  the  prefbytery  except  refpecting  good  morals, 
and  that  in  a  low  voice,  as  thefe  places  are  efpecially  fet  apart  for  prayer.  In 
other  parts  of  the  Church  converfe  on  honeft  fubjecls,  if  defired,  is  permiffible, 
carefully  providing  in  every  way  that  this  talking  be  not  noify." 

Clerks  and  others  at  all  the  Offices  which  begin  with  a  Hymn,  may  enter 
the  Choir  until  the  Hymn  be  ended,  but  not  afterwards  ;  at  Vefpers  and 
Compline  before  the  third  and  fourth  Verfes  of  the  firft  Pfalm  of  Vefpers,  but 
not  afterwards.     In  Lent  the  fame  rule  as  at  Vefpers  as  to  Compline  only. 

At  the  Mafs  the  Clerks  may  enter  until  the   firft  Collect  but  not  after- 
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wards,  nor  to  the  Hours  faid  after  Mafs,  unlefs  they  had  been  prefent  at 
that  Mafs.  In  Ferials  in  Lent,  however,  thofe  might  come  into  Vefpers  who 
had  been  prefent  at  the  Hours  but  not  at  Mafs,  and  in  Feafts,  although  they 
have  not  attended  any  of  the  Hours.  But  any  one  may  join  a  Proceflion. 
The  Rules  at  Wells  were  precifely  fimilar. 

At  Wells,  in  the  fourteenth  century,  two  of  the  fenior  Clerks  were 
appointed  by  the  Chapter,  whofe  fpecial  bufinefs  at  the  fervices  was  to  fee 
that  all  attended  in  due  time  and  reverently,  to  note  thofe  who  mifbehaved 
or  did  not  attend  in  time,  and  to  report  them  every  Saturday  to  the  Dean 
and  Chapter.     Thefe  were  called  u  Exploratores." 

II. — The  Arrangement  of  the  Choir. 

The  ordering  of  the  Choir  at  Sarum,  and  in  all  other  Cathedrals  and 
Churches,  mutatis  mutandis,  was  and  mould  be  as  follows. 

Entering  from  the  Weft  on  the  right  is  the  Dean's  ftall,  on  the  left  that 
of  the  Precentor.  At  the  Eaft  end  on  the  right  the  ftall  of  the  Chancellor, 
on  the  oppofite  fide  that  of  the  Treafurer.  Next  to  the  Dean  ftood  the  Arch- 
deacon of  Dorfet,  then  the  Subdean,  next  to  the  Chancellor  the  Archdeacon 
of  Wilts.  In  the  middle  were  the  Canons,  each  according  to  his  dignity, 
reckoning  from  the  Dean.  Then  the  Prieft,  Vicars,  and  Deacons  who  from 
age  or  virtue  are  permitted  to  be  there.  Next  to  the  Precentor  fate  the 
Archdeacon  of  Berks,  then  the  Subchanter.  Next  to  the  Treafurer  the 
fecond  Archdeacon  of  Wilts,  and  then  the  other  Canons  and  Clerks  in  order 
as  before  mentioned. 

In  the  Second  Form  the  Minor  Canons  fhould  ftand  firft,  then  the 
Deacons,  then  the  other  Clerks,  reckoning  from  the  firft. 

In  the  Firft  or  loweft  Form  the  Boys  who  are  Canons,  then  the  other 
Boys,  according  to  age. 

The  place  for  the  throne  of  the  Biftiop  is  not  designated,  but  was  no 
doubt  on  the  South  fide,  above  and  beyond  the  ftall  of  the  Chancellor. 

At  Wells  the  difpofitions  were  precifely  fimilar,  but  there  the  Abbot  of 
Bee  had  a  ftall  referved  for  him  next  the  Archdeacon  of  Taunton,  on  the 
Dean's  fide.     Aberdeen  agreed  with  Sarum. 

At  Exeter  the  order  was  the  fame.  In  the  higheft  grade  after  the 
Dean  and  Archdeacon  of  Exeter  and  the  Subdean,  on  the  Dean's  fide  ftood 
the  other  Prieft  Canons  who  had  Prebends,  and  in  the  middle  the  Vicars, 
who  were  twelve  in  number.  The  Chancellor's  Stall  was  at  the  extreme 
Eaft,  next  to  him  the  Archdeacon  of  Totnefs,  and  juft  beyond  and  above 
them  the  throne  of  the  Bifhop.  On  the  left  or  Precentor's  fide  next  to 
him  was  the  Archdeacon  of  Cornwall,  then  the  Subchanter,  the  remaining 
Canons,  and  then  twelve  Vicars.  The  Treafurer  at  the  extreme  Eaft,  and 
next  to  him,  lower  down,  the  Archdeacon  of  Barnftaple.     Twelve  Clerks  of 
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the  fecond  rank  flood,  fix  on  each  fide,  with  an  indefinite  number  of 
Annivellars  or  Chanting  Priefts  bound  to  follow  the  Choir,  on  the  Second 
rank  of  forms,  the  Clerk  of  S.  Mary,  who  was  an  Annivellar,  and  four 
Cuftodes,  one  at  each  corner,  two  of  whom  were  Annivellars,  making  in 
the  whole  feventy-nine. 

At  S.  Paul's,  London,  the  arrangement  of  the  Choir  was  fimilar,  except 
that  there  were  four  Vicars  called  Cardinals,  who  fate  one  at  each  of  the  four 
extreme  Corners  of  the  Choir,  and  whofe  bufinefs  it  was  to  regulate  the 
behaviour  of  the  Choir,  and  to  report  any  mifbehaviour. 

In  the  thirteenth  century,  at  Sarum,  there  were  fourteen  Choir  Boys ; 
at  Exeter,  fourteen  ;  at  Aberdeen,  eight,  including  the  thuriblers  and  taper- 
bearers.  At  S.  Paul's,  London,  there  were  a  large  number,  of  whom  eight 
were  called  Cardinales,  and  ftood  two  at  each  corner  of  the  Choir. 

On  the  Platform,  here  called  Gradus  Chori,  elevated  fomewhat  on  the  ftep 
of  and  rifing  from  the  Choir  in  front  towards  its  Weftern  extremity,  mould 
ftand  or  fit  the  Ruler  or  Rulers  of  the  Choir,  of  whom  there  were  four  on 
Double  Feafts,  two  on  Sundays  and  Feafts  not  Doubles.  If  there  were 
four  Rulers,  the  two  Principal  Rulers  fhould  be  on  that  fide  where  the 
Choir  is  on  that  day  ;  the  two  Inferior  be  placed  on  the  fide  oppofite  the 
Choir.  If  but  two  Rulers  the  Inferior  fhould  be  on  that  fide  alfo.  Each 
fhould  wear  a  filken  Cope,  and  bear  in  his  left  hand  a  baton  or  ftaff,  and 
have  a  cap  on  his  head.  On  Ferials,  however,  and  Simple  Feafts  without 
Rulers,  the  Hebdomadary  need  not  have  either  one  or  the  other. 

In  Principal  Double  Feafts  when  the  Bifhop  officiates,  there  fhould  be  a 
Fifth  or  Principal  Ruler,  who  fhould  be  either  the  Dean  or  Cantor  or  his  official 
fubftitute,  whofe  bufinefs  it  fhould  be  to  fignify  to  the  Bifhop  the  Chants 
which  he  is  to  begin  and  to  direct  the  Rulers.  He  fhould  ftand,  or  fit  on  a 
Chair,  with  the  other  Rulers  in  the  Principal  Part  of  the  Choir:  this  is 
expreffiy  enjoined  by  the  Statutes  of  Lanfranc,  with  one  of  the  other  Prin- 
cipal Rulers  on  each  fide  of  him.  In  Dugdale's  "  S.  Paul's"  (310),  is 
mentioned  in  the  Inventory,  1295,  "an  Iron  Chair  with  gilt  heads  and  nobs 
which  is  that  of  the  Cantor,"  viz.,  on  thefe  occafions. 

III. — Of  Standing  in   Choir. 

At  Vefpers  and  Compline  all  the  Clerks  ought  continually  to  ftand 
unlefs  when  a  Refponfory  is  fung.  So  alfo  the  Choirmen  and  Boys,  except 
in  Eafter  Week  whilft  a  Verfe  is  faid  at  the  Gradus  Chori,  and  whilft  Alle- 
luya  is  fung,  when  they  may  fit.  So  throughout  Matins  and  Prime  and 
the  other  Hours,  unlefs  during  the  LelTons  and  Refponfories.  When, 
however,  the  Pfalmody  is  very  long,  as  in  Nocturns  and  Feafts  with  nine 
Pfalms,  Clerks  of  the  firft  and  fecond  rank  may  fit  by  turns,  provided  the 
Clerk  next  to  him  ftands  and  fings. 

At  the  Mafs  all  fhould  ftand  throughout,  except  when  the  Lections  or 
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Epiftle  are  read,  and  the  Gradual,  Alleluya,  and  Refponfory  and  Verfes, 
and,  as  it  would  feem,  when  the  Tract  and  Sequence  are  chanted,  when  thofe 
not  employed  may  fit.  As  to  the  Prieft  and  his  Affiftants,  fee  Part  III.  The 
Boys  fhould  always  {land  when  the  Choir  is  ringing. 

The  Rulers  of  the  Choir,  whether  Principal  or  Secondary,  mould  follow 
thefe  Rules. 

The  Choir  mould  kneel  or  be  in  proftration  at  all  the  Hours  when  Prayers 
are  faid.  The  Prieft  alone  mould  ftand  up  as  he  fays,  "  Arife,  O  Lord,"  &c. 
The  Choir  mould  kneel  alfo  whenever  the  Lord's  Prayer  is  faid  before  the 
Leflbns,  and  whenever  the  Prieft  gives  his  bleffing  ;  at  the  Mafs,  when 
Prayers  are  faid  after  "  Sanctus."  In  Lent,  at  the  beginning  of  every 
Hour  the  Choir  mould  kneel.  In  all  Ferial  offices,  and  in  Prayers  during 
Eaftertide  to  Pentecoft,  the  Choir  mould  not  be  proftrate  or  kneel,  but  ftand. 


IV. — Of  Turning  to  the   Altar  and  Bowing  to  the  Same,  and  of 

the  Sign  of  the  Cross. 

The  Clerks  and  Choir  ought  to  ftand  or  be  turned  towards  the  Altar  at  all 
Choir  Services,  from  the  beginning  of  the  Service  until  the  Antiphon  on  the 
Firft  Pfalm  is  begun,  and  always  without  exception  whilft  " Gloria Patri  "  is  faid. 
So  at  the  beginning  of  all  Refponfories  (if  any).  So  at  the  beginning  of  all 
Chapters  and  Collects,  at  the  conclufion  of  all  the  Hymns,  of  "  Magnificat," 
"  Benedictus,"  "  Nunc  Dimittis,"  and  of  the  other  Canticles  wherein  "  Gloria 
Patri"  is  faid,  until  the  end  of  the  Service.  So  at  the  end  of  the  laft  Pfalm 
until  the  Refponfory  or  Lefibn  or  Chapter  be  begun.  In  particular  at 
Matins  the  Choir  fhould  ftand  turned  towards  the  Altar  until  the  whole 
Invitatory  and  Pfalm  be  finifhed  ;  fo  at  the  beginning  of  "  Te  Deum"  and 
"  Benedicite  "  refpectively,  and  whilft  the  whole  of  the  laft  Verfe  of  each  is 
fung.  So  in  the  courfe  of  Te  Deum,  whilft  "  Holy,  Holy,  Holy  "  is  faid, 
and  during  that  Verfe  "  We  therefore  pray  Thee  help  Thy  fervants,  &c." 

At  the  Mafs  the  Clerks  and  Choir  fhould  ftand  turned  to  the  Altar  at 
the  beginning  of  "  Gloria  in  Excelfis,"  fo  at  the  words  "  We  worfhip  Thee  " 
and  "  Receive  our  Prayer,"  and  from  the  words  tc  Thou  only  O  Jefus  Chrift" 
to  the  end.  So  at  the  end  of  the  Gradual,  Alleluya,  Tract,  Refponfory,  or 
Profe,  bowing  at  the  fame  time  towards  the  Altar. 

Before  the  Gofpel  is  begun  the  Clerks,  Choir,  and  whole  Congregation 
fhould  turn  towards  the  Altar,  and  at  the  words  "  Glory  be  to  Thee  O  Lord" 
bow  towards  the  Altar,  each  perfon  figning  himfelf  with  the  fign  of  the 
Crofs  :  all  fhould  then  turn  towards  the  Reader,  and  remain  fo  turned  to  the 
end  of  the  Gofpel.  Then  turn  back  towards  the  Altar,  and  as  <f  Thanks  be 
to  Thee  O  Lord  "  is  faid,  all  fhould  again  bow  and  crofs  themfelves. 

The  Clerks,  Choir,  and  people  fhould  all  turn  towards  the  Altar,  bow, 
and  each  crofs  himfelf  in  the  courfe  of  "  Gloria  in  Excelfis,"  whilft  "  In  the 
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Glory  of  God  The  Father"  is  faid ;  fo  alfo  at  the  end  of  "  Sanctus,"  at  the 
words  "  BlefTed  is  He  that  cometh  in  the  Name  of  The  Lord;"  fo  at  the 
beginning  of  the  Nicene  Creed,  and  during  the  courfe  of  it  each  mould  turn 
and  continue  turned  towards  the  Altar,  and  bow  once  at  the  claufe  "  And  was 
incarnate  by  the  Holy  Ghoft  of  the  Virgin  Mary,  and  was  made  man  ;  "  and 
again  bow  or  continue  bowing  at  the  claufe  fC  and  was  crucified  for  us  under 
Pontius  Pilate  ;"  fo  again  at  the  end,  "  and  the  Life  of  the  world  to  come, 
Amen,"  with  the  fign  of  the  Crofs  over  the  Breaft  and  Head,  and  at  this 
end  continue  fo  turned  and  (landing  until  the  beginning  of  the  Offertory,  and 
fo  after  the  fame  until  the  whole  Office  be  completed. 

The  Wells  and  Exeter  agree  verbatim  with  the  Sarum  Confuetudinary 
in  all  thefe  directions,  but  the  Exeter,  at  the  words  "  and  was  Incarnate,"  adds 
"  or  rather  after  the  manner  of  the  Roman  Church  genuflect  and  ftand  up 
again  whilft  faying  the  words,  c  And  was  crucified  alfo  for  us,'  that  we  may 
not  imitate  the  mocking  Jews/' 

The  Hereford  directs  "  Let  there  be  genuflection,"  while  it  is  faid  "and 
was  incarnate"  up  to  "  Pontius  Pilate."  Urban  IV.  and  John  XXIL,  granted 
indulgences  of  ioo  days  to  all  who  bowed  devoutly  as  often  as  the  Name  of 
Jefus  Chrift  was  recited  in  the  Church.  This  is  alfo  mentioned  in  the  Exeter 
Confuetudinary  and  later  Sarum  books. 

V. — How  the  Sign  of  the  Cross  should  be  made. 

The  "  Cauteke  Miffae,"  of  undefined  antiquity,  and  other  ancient  au- 
thorities, define  that  whenever  the  Sign  of  the  Crofs  is  made,  it  fhould  be 
with  the  thumb  and  two  forefingers  open,  the  two  other  fingers  enclofed  in 
the  hand.  Care  fhould  be  taken  not  to  make  circles  but  CrofTes,  ftraightly 
and  not  obliquely.  According  to  the  MifTalia,  the  Crofs  was  fometimes 
made  over  the  Face  only,  fometimes  over  the  Cheft  only,  but  the  full  and 
complete  mode  of  making  the  Crofs  on  the  perfon  is  thus  defcribed  in  the 
"  Myrroure  of  our  Lady,"  a  Book  printed  for  the  Nuns  of  Syon,  a.  d  .  1 530,  but 
which  reprefents  the  ancient  mode  (fol.  xl.)  :  "  And  then  ye  blefs  ye  with 
the  Sign  of  the  Holy  Crofs,  to  chafe  away  the  fiend  with  all  his  deceits,  for 
as  S.  Chryfoftom  fays  (Horn,  on  Matthew  iv.)>  f  Whenever  the  fiends  fee  this 
Sign  of  the  Crofs  they  flee  away,  dreading  it  as  a  ftafF  wherewith  they  are 
beaten  withal.'  And  at  this  blefling  ye  begin  with  your  hand  at  the  head 
downward,  and  then  to  the  left  fide,  and  after  to  the  right  fide,  in  token  and 
belief  our  Lord  Jefus  Chrift  came  down  from  the  Head,  that  is,  from  the 
Father  unto  Earth,  by  His  Holy  Incarnation,  and  from  the  Earth  unto  the 
left  fide,  that  is  Hell  by  His  Bitter  Paffion,  and  from  thence  unto  His 
Father's  right  fide,  by  His  glorious  Afcenfion ;  and  after  this,  ye  bring  your 
hand  to  your  breaft,  in  token  that  ye  are  come  to  thank  Him  and  praife 
Him  in  the  inmoft  of  your  heart  for  His  benefits." 
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VI. 

The  Rules  of  the  Englim  Church  in  the  thirteenth  century,  as  to 
"  Prayers  in  proftration,"  very  nearly  refemble  thofe  now  obferved. 

In  Lent,  however,  the  introductory  "  In  the  Name,"  &c,  the  Confeflion, 
Abfolution,  &c,  mould  be  faid  kneeling,  as  well  as  the  Penitential  Pfalms 
and  the  Litanies,  unlefs  faid  in  Proceflion. 

From  Eafter,  moreover,  till  the  Octave  of  Pentecoft,  there  was  a  marked 
difference.  From  the  very  earlier!  period  of  the  Church,  the  Penitential' 
and  deprecatory  portion  of  the  Prayers  was  difcontinued,  and  the  remainder, 
as  the  Collects,  &c,  were  always  recited  {landing,  ts  becaufe  of  the  joy  of  the 
Refurrection." 

By  the  18th  Canon  of  1603  :  "  In  time  of  Divine  Service,  and  of  every 
part  of  it,  all  reverence  is  to  be  ufed.  No  man  mall  cover  his  head  in  the 
Church  or  Chapel  in  time  of  Divine  Service,  except  he  have  fome  infirmity, 
in  which  cafe  let  him  wear  a  night  cap  or  coif.  All  manner  of  perfons  then 
prefent  mail  reverently  kneel  upon  their  knees  when  the  general  Confeflion, 
Litany,  and  other  Prayers  are  read,  and  mail  ftand  up  at  the  faying  of  the 
Belief.  When  in  time  of  Divine  Service  the  Lord  Jefus  mail  be  men- 
tioned, due  and  lowly  reverence  mail  be  done  by  all  perfons  prefent,  as 
it  hath  been  accuftomed."  "  None,  either  man,  woman,  or  child,  of  what 
calling  foever,  mall  be  otherwife  at  fuch  times  bufied  in  the  Church  than  in 
quiet  attendance  to  hear,  mark,  and  underftand  that  which  is  read,  preached, 
or  miniftered,  faying  in  their  due  places  audibly  with  the  Minifter  the  Con- 
feflion, the  Lord's  Prayer,  and  the  Creed,  and  making  fuch  other  anfwers  to 
the  Public  Prayers  as  are  appointed  in  the  Book  of  Common  Prayer ; 
neither  fhall  they  difturb  the  Service  or  Sermon  by  walking  or  talking,  or  in 
any  other  way,  nor  depart  out  of  the  Church  during  the  time  of  Service  or 
Sermon,  without  fome  urgent  or  reafonable  caufe." 

VII. 

The  following  obfervances  are  common  to  all  the  Englifli,  Scotch  and  Irifh 
Ufes,  and  are  alfo  to  be  found  in  the  Rouen  Cuftumary  of  John  of  Avranches. 
On  the  Purification  lighted  Candles  were  blefled  at  the  Altar  after  Sext, 
and  all  the  Clerks  and  Choir  walked  in  Proceflion,  each  carrying  one  in  his 
hand.  This  day  was  celebrated  thus  in  S.  Paul's,  London,  in  1680;  as  we 
learn  from  the  Dean's  (Dr.  Donne)  Sermons  for  that  Feftival. 

"  Alleluyas"  were  entirely  difcontinued  from  Septuagefima  Sunday  inclu- 
sive, up  to  the  Vigil  of  Eafter  exclufive.  During  Lent,  beginning  with  the 
Monday  after  Afh  Wednefday,  and  efpecially  during  the  three  days  before 
Eafter,    all    the  Ornaments   of  the  Church,  Candelabra,   CrofTes,   Images, 
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the  VefTel  containing  the  Eucharift,  and  the  Relics,  fhould  be  covered  up,  until 
after  Compline  on  the  Vigil  of  Eafter,  when  they  fhould  be  uncovered,  except 
the  Images  and  the  Crofs ;  which  fhould  remain  veiled  until  Eafter  Morn, 
"for  all  the  Saints  arofe  with  Chrift."  Thefe  "  Pepla"  or  Coverings  are  fre- 
quently mentioned  in  the  Inventories.  At  Sarum,  in  1222,  were  "one 
peplum  of  red  (ilk,  five  pepla  of  white  filk;  three  of  linen  for  the  images; 
two  curtains  to  cover  over  the  Croffes  in  Lent ;  two  more  for  the  Crofs 
over  the  principal  Altar;  one  for  the  Crofs  near  the  South  Door." 

On  the  Saturday  before  the  Firft  Sunday  in  Lent,  a  large  Curtain  or 
Veil  fhould  be  fufpended  in  the  Prefbytery  between  the  Choir  and  Altar, 
which  in  Ferials  (not,  as  it  would  feem,  on  Sundays),  fhould  be  always  kept 
let  down.  It  fhould  be  raifed  at  the  reading  of  the  Gofpel  until  the  Prieft  had 
begun  his  Secret  Prayers  before  the  Preface,  when  it  fhould  again  be  let 
down.  If  a  Double  Feaft  happened  on  the  morrow,  however,  it  fhould  be 
kept  raifed  until  after  the  Gofpel  at  the  Mafs  of  the  Faft  (after  None). 
In  the  reading  of  the  Paffion  on  Wednefday  in  Holy  week,  at  the  words, 
<f  and  the  Veil  of  the  Temple  was  rent  in  twain,"  it  fhould  be  let  drop 
altogether;  or,  as  at  Exeter,  a  Deacon  fhould  advance  and  tear  it  afunder 
with  his  hand.  The  places  where  this  Veil  was  faftened  up  and  fufpended 
are  ftill  vifible  at  Salifbury.  In  the  Inventory  of  1222,  we  find  "One 
Lenten  Veil  of  filk,"  "  One  Veil  of  filk  for  the  Fonts,  another  for  the 
Sepulchre."  At  S.  Faith's  near  S.  Paul's  (in  1295),  was  a  Lenten  Veil  of 
yellow  and  purple  cloth.  In  1224,  Brewer  Bifhop.  gave  to  Exeter  Cathedral, 
"a  fair  noble  and  precious  Lenten  Veil"  (Oliver,  298,  319). 

On  Afh  Wednefday  morning,  after  a  Sermon  to  the  people,  Ames  fhould 
be  blefTed  in  filver  bafins  on  the  Altar  and  diftributed  to  the  people  by  the 
two  principal  Dignitaries  of  the  Church,  who  with  fome  of  thefe  fhould 
make  the  fign  of  the  Crofs  upon  the  forehead  of  all  who  approach  for  that 
purpofe.  Then  the  Dignitaries,  preceded  by  an  Afh-coloured  banner  and 
followed  by  a  Proceffion  of  Clerks,  fhould  go  down  the  Choir  to  the  great 
Weftern  door,  and  there  eject  the  Penitents  by  the  hands  of  a  Clerk  ;  the 
Proceffion  fhould  then  return  and  Mafs  begin. 

On  every  Ferial,  beginning  with  the  Firft  Monday  during  Lent,  at  each 
of  the  Hours,  after  the  ufual  Pfalmody,  fhould  be  faid  the  <(  Miferere," 
together  with  one  other  of  the  Penitential  Pfalms,  kneeling,  except  at  Sext, 
when  "  Deus  mifereatur  "  fhould  be  faid  inftead  of  "  Miferere." 

No  Bells  fhould  be  founded  after  the  folemn  Mafs  on  Maundy  Thurf- 
day  until  "  Gloria  in  Excelfis,"  the  Vigil  of  Eafter  (which  would  be  about 
three  o'clock  in  the  afternoon  of  Saturday),  nor  from  that  until  after  Com- 
pline on  that  day.  They  fhould,  however,  be  rung  as  on  Sundays,  for 
Vefpers  on  the  Wednefday,  and  for  folemn  Mafs  on  Maundy  Thurfday 
morning. 

On  Palm  Sunday,  after  Sext,  after  Benediction  of  the    Palms,  all  the 
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Clergy  and  Choir  fhould  walk  in  Proceffion,  each  carrying  a  Palm  branch  in 
his  hand  and  chanting  Anthems  and  Refponfories. 

No  Hymns  mould  be  Tung  from  Matins  on  Maundy  Thurfday  inclufive 
up  to  the  Octave  of  Eafter  exclufive,  except,  in  the  ProcefTions.  The  Organ 
and  all  other  mufical  Inftruments  mould  be  wholly  filent,  and  no  ornate 
melodies  or  cadences  ufed  by  the  Choir  until  Vefpers  in  the  Vigil  of  Eafter. 
Maundy  Thurfday  mould,  however,  be  celebrated  Chorally  in  honour  of 
The  Supper,  from  Vefpers  on  Wednefday  to  folemn  Mafs  on  the  Thurfday, 
both  inclufive,  with  Lights,  Bells  as  on  Palm  Sunday,  Deacon  and  Subdeacon 
in  Dalmatic  and  Tunic,  Cerofers  in  Albes ;  no  Petitions  in  proftration  or 
kneeling,  the  Memorial  of  the  Penitents  difcontinued,  no  penitential  Pfalm  at 
Compline,  but  without  Rulers  of  the  Choir  or  "  Gloria  Patri,"  and  the 
Collect  mould  be  read  by  the  Prieft  in  a  Black  Cope  without  a  light. 

On  Maundy  Thurfday,  before  Matins,  Twenty-four  Candles  mould  be 
lit,  in  memory  of  the  twelve  Prophets  and  twelve  Apoftles  fo  cruelly  ufed  by 
the  Jews,  one  of  which  mould  be  extinguifhed  after  each  Antiphon  and 
Refponfory,  the  laft  hidden  after  the  laft  Pfalm  at  Lauds.  Then  all  the  other 
lights  in  the  Church  mould  be  extinguifhed,  and  the  reft  of  the  Service  be  per- 
formed in  darknefs.  The  fame  mould  be  done  on  Good  Friday  and  Holy 
Saturday. 

On  Maundy  Thurfday,  after  None,  all  the  Penitents, who  had  been  ex- 
pelled on  Am  Wednefday,  fhould  be  folemnly  re-admitted  by  the  Bifhop,  or  the 
Prieft  of  greateft  dignity  as  his  Vicar  clad  in  Sacerdotal  Veftments  and  a 
red  filk  Cope,  with  two  Deacons  in  Amices,  an  Afh-coloured  banner  preceding, 
without  any  Crofs,  going  down  the  midft  of  the  Choir  to  the  great  Weftern 
door  ;  each  penitent  being  there  received  by  Clerks,  or  a  Clerk,  and  handed 
to  the  Archdeacon,  and  by  him  or  by  a  Clerk  to  the  Bifhop,  or  Officiating 
Minifter,  if  he  were  abfent.  On  this  day  there  was  a  folemn  Office  for  the 
Confecration  of  Chrifm  in  Proceffion  after  the  Introit  of  the  Mafs.  At 
this  Mafs  Three  Hoftias  were  confecrated,  of  which  two  were  referved  till  the 
morrow;  one  for  the  Prieft  at  the  Mafs  of  the  Prefanctified,  the  other 
to  be  placed  in  the  Sepulchre  along  with  the  Crofs.  After  dinner  all  the 
Altars  fhould  be  ftripped  and  wine  and  water  having  been  blefTed  privately, 
the  two  greateft  Dignitaries,  with  Deacon  and  Subdeacon,  Cerofers,  and  two 
Boys  carrying  the  wine  and  water,  all  in  Albes  and  Amices  following, 
beginning  with  the  great  Altar,  fhould  wafh  them  all  in  fucceffion,  firft 
with  wine,  then  with  water,  finging  Antiphons  and  Refponfories.  If  the 
Bifhop  be  prefent,  he  fhould  have  his  Mitre  and  Staff.  After  this  all  fhould 
retreat  into  the  Chapter  Houfe  or  other  convenient  place,  and  two  Priefts, 
beginning  one  on  each  fide,  fhould  perform  the  "  Mandatum,"  that  is,  wafh 
the  feet  of  all  the  others,  beginning  with  thofe  of  greateft  dignity,  finging  the 
Anthem,  "A  New  Commandment,  &c."  ;  laftly  each  other's  feet.  After  this, 
each  (a  benediction    being    firft   given),   fhould   receive   from    the    Bifhop, 
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Dean,  or  Clerk  appointed  for  that  purpofe,  the  "  Potum  Caritatis"  or  Cup  of 
love,  by  way  of  refreshment  after  their  labours.  Then  all  fhould  return  into 
the  Church,  and  fay  Compline  in  filence. 

On  Good  Friday  and  Holy  Saturday,  the  Senior,  when  beginning  the  firft 
Antiphon  to  the  Pfalms,  and  Matins,  and  Lauds,  mould  always  be  in  pro- 
ftration.  All  the  Offices  mould  be  faid  as  ufual,  but  entirely  without  note. 
After  None  fucceeded  the  folemn  reading  of  the  Paflion  from  S.  John,  then 
Petitions  for  all  mankind,  then  the  folemn  Salutation  of  the  Crofs  before  the 
Altar  by  the  Clergy,  and  afterwards  at  fome  Altar  in  the  Nave  by  the  people  ; 
then  it  was  brought  back  to  the  principal  Altar,  and  the  Prieft  celebrated  the 
Mafs  of  the  Prefanctified  with  the  Hoftia  referved  from  the  day  before,  not 
confecrating  a  frefh  one,  and  Mafs  and  Vefpers  being  rimmed  together, 
the  Prieft  and  another  Dignitary  placed  the  Crofs,  together  with  the  other 
referved  Hoftia,  in  a  Pyx  in  the  Sepulchre. 

On  Holy  Saturday  took  place,  firft,  the  Benediction  of  Fire  at  the  Pillar 
to  the  South  of  the  Fonts  ;  then  of  Incenfe  ;  then  of  the  Pafchal  Candle. 
This  fhould  be  thirty-fix  feet  high,  and  fhould  burn  thence  forward  till  after 
Compline  on  Eafter  Day ;  during  Matins  the  Mafs  and  Vefpers  all  Eafter 
week,  and  in  the  Octave  ;  in  the  Annunciation  and  Invention  of  the  Crofs;  on 
the  following  Sundays,  however,  and  on  the  Feafts  of  S.  Mark,  and  Philip, 
and  James  Apoftles,  at  the  Mafs  only ;  and  be  finally  removed  on  Friday 
after  Afcenfion  Day  before  the  Mafs.  Then  fhould  follow  the  Sevenfold 
Litany,  faid  in  the  midft  of  the  Choir  ;  then  the  Fivefold,  then  the  Three- 
fold Litany,  faid  in  Proceffion;  then  the  Benediction  of  the  Fonts  and  of  Oil ; 
and  then,  on  return  of  the  Proceflion,  the  Solemn  Mafs  ;  after  the  "  Gloria  in 
Excelfis"  of  which,  all  the  Clergy  kneeling  down  fhould  throw  off  their  Black 
Copes,  and  appearing  in  Surplices,  the  Bells  fhould  be  founded  "in  claffico," 
and  the  Solemn  Alleluya  fhould  again  be  fung  before  the  Gofpel,  with  note 
and  Organ. 

On  Eafter  Day,  before  Matins,  all  the  lights  in  the  Church  being  lit,  the 
"  Corpus  Domini "  fhould  be  taken  out  of  the  Sepulchre  and  reverently  fet 
down  on  the  Altar  by  the  Bifhop  or  by  the  two  Priefts  ofgreateft  dignity,  and 
then  by  the  Sub-treafurer  placed  within  the  Tabernacle  in  a  Pyx,  and  the 
Bells  fhould  all  be  founded  "in  claffico,"  the  CrofTes  and  Images  being  now 
all  uncovered.  The  Crofs  fhould  be  borne  in  Proceffion  from  the  Sepulchre, 
and  placed  on  the  Altar  of  S.  Martin  (at  Sarum)  or  on  fome  other  Altar  on 
the  North  fide  of  the  Church. 

For  The  Obfervances  on  S.  Mark's  Day  and  Rogations,  and  other  Pro- 
ceffions,  fee  Cf  Litanies  and  Proceffions,"  pofi. 
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PART   II. 


CHOIR    WORSHIP, 


CHAPTER  I. 


OF   EVENSONG  OR    VESPERS. 


I. 

(This  Office  Jhould  be  "finis  diei,  initium  noctis"  according  to  John  of 

Avranches). 


|N  Saturday  Evening,  at  First  Vespers  or  Evensong  of  the 
First  Sunday  in  Advent,  according  to  the  Ufes  of  Sarum, 
York,  Hereford,  Wells,  Exeter,  and  the  other  Englifh  Cathe- 
drals, and  on  all  other  Saturday  Evenings  throughout  the 
year,  the  Bells  (of  which  three  peals  fhould  be  rung),  having 
ceafed  ringing,  and  the  Clergy,  Singing  Men,  and  Boys  having  afTembled  in 
the  Veftry,  or  in  their  refpeclive  Veftries,  before  or  wnilft  verting  himfelf  let 
each  individual  fay  to  himfelf  the  following  prayer  before  entering  the 
Church : — 

"  O  Lord,  open  Thou  my  lips  to  blefs  Thy  Name.  Purify  alfo  my 
heart  from  all  vain  thoughts,  that  I  may  be  worthy  to  be  heard  before  the 
face  of  Thy  Divine  Majefty.  Through  our  Lord  Jefus  Chrift  Thy  Son, 
Who  with  Thee  liveth  and  reigneth  in  the  Unity  of  the  Holy  Ghoft,  God, 
world  without  end.     Amen." 

At  thefe  Vefpers,  the  Clergy  mould  wear  Surplices  only,  long,  full, 
and  going  down  to  the  heels,  with  a  fomewhat  fhorter  Cope  or  long  Tippet, 
black  in  colour,  and  made  of  ferge,  or  of  fome  fuch  material,  over  them. 
This  in  fubfequent  times  became  the  ample  black  fcarf  put  on  over  the 
moulders  of  the  officiating  Minifter  or  Hebdomadary.     On  Double  Feftivals 
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the  Officiators  and  Clergy  fhould  wear  Copes  of  filk.  The  older  and  more 
dignified  Clerks  may,  in  addition,  put  an  Almuce  or  Tippet  of  fur  over 
their  fhoulders,  from  Michaelmas  to  Eafter. 

It  appears  from  the  engravings  and  paintings  of  the  fifteenth  and  fix- 
teenth  century,  and  again  from  thofe  in  the  Englifh  Prayer  Books  and 
Books  of  Devotion  of  the  period  of  the  Restoration  up  to  1730,  that  the 
Surplices  of  the  Officiating  Clerks  and  other  Clergy  (being  always  long, 
reaching  to  the  heels,  with  full  and  long  pendant  fleeves),  had  ufually  in  Choir 
broad  borders  of  lace  or  fringe  running  round  the  bottom  or  fkirt,  and  the 
extremities  of  the  fleeves.  This  is  a  graceful  ornament,  and  fhould  be 
revived. 

In  thefe  Vefpers  the  two  Rulers  of  the  Choir  (if  any),  ought  to  wear 
Copes  of  Silk  of  a  purple  or  violet  colour  over  their  Surplices,  and  carry 
Staves  or  Batons  in  their  left  hands.  Eight  of  thefe  Staves  or  Batons  to  rule 
the  Choir  are  mentioned  in  the  Sarum  Inventory  of  1222.  They  fhould 
ftand  or  fit  on  raifed  platforms  on  the  firft  ftep  of  the  Choir  towards  the 
Weflern  end  of  the  fame,  with  feats  in  front  of  the  reft  of  the  Singers. 
Five  Chairs  of  wood  and  iron,  with  leather  feats  for  Rulers  of  the  Choir,  are 
mentioned  in  the  Exeter  Inventory  of  1503  (OZ/wr,  329).  On  this  Sunday, 
the  whole  Choir  of  Singers  and  Principal  Ruler  fhould  be  ftationed  on  the 
Decanal  fide.     The  Secondary  Ruler  only  on  tke  Precentor's  fide. 

The  inferior  Clerks  and  lay  Singers  fhould  wear  black  or  purple  CafTocks, 
and  over  them  linen  Albes,a  kind  of  fhorter  Surplice  or  Gown,  tighter  in  the  arm 
and  fitting  clofe  to  the  body,  or  Tunicles,  a  fomewhat  fimilar  linen  fhirt-like  Veft 
with  very  fhort  fleeves,  and  reaching  to  the  knees  only.  Thefe  may  in 
feftal  feafons  be  fringed  or  bordered  with  lace.  But  they  fhould  not  wear 
long  or  full  Surplices,  which  are  appropriate  to  the  officiating  Clergy  and 
Acolytes  only. 

The  Boys  of  the  Choir  ought  at  this  Seafon,  and  at  thefe  Vefpers,  to  wear 
black  or  purple  CafTocks,  and  over  them  fhort  linen  Albes,  faftened  round 
the  waift  with  girdles.  They  alfo  may  have  Amices,  or  fine  linen  kerchiefs 
tied  round  the  neck  with  a  firing.  Thefe  Amices  afterwards  were  changed 
into  what  are  called  Bands. 

A  Rochet  ("  Rocca,"  or  little  Coat),  which  was  an  Albe  or  Surplice 
without  fleeves,  may  alfo  be  fometimes  worn  by  the  Boys  and  lay  Singers. 

Thofe  Boys  or  Acolytes  that  have  to  take  any  fpecial  part  in  the 
Service,  as  to  read  the  Leflbns  and  affift  the  Minifter,  fhould  ufually  wear 
Surplices,  unlefs  a  contrary  direction  be  given.  Thus,  in  the  ufual  Afperfion 
of  Bleft  Water  on  Sundays,  he  who  carried  the  Waterftoup,  and  he 
who  held  up  the  book  to  the  Minifter,  wore  Surplices.  The  Cerofer  and 
Crofsbearer,  Albes. 

From  the  Authorities  cited  above,  it  feems  to  refult  that  at  thefe  Firft 
Vefpers,  if  the  Deacon  be  the  officiating  Minifter,  as  alfo  at  Mattins,  he  may 
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wear  a  Surplice  ;  but  he  fhould  not  (unlefs  a  Senior,  and  by  fpecial  permif- 
fion),  place  himfelf  in  the  Stalls  when  (o  officiating,  but  at  the  Weft  end  of 
the  Second  row  of  Forms. 

The  Lights  at  thefe  Firft  and  Second  Vefpers  in  Advent,  according  to 
all  the  Englifh  Confuetudinaries,  fhould  be  four  in  number  at  leaft;  two 
above  the  Altar  and  two  on  the  fteps  afcending  to  the  Altar,  befides  thofe 
which  the  Thuriblers  bring  in  if  the  Altar  is  to  be  cenfed.  A  feven- 
branched  Candleftick  or  Rail  with  {even  fockets,  may  alfo  be  placed  before 
the  Altar  or  lengthwife  down  the  Choir,  to  be  lit  up  on  Feftivals.  Thefe 
four  Candles  (of  wax  only),  near  the  Altar,  mould  be  large  in  fize,  each 
weighing  at  leaft  one  pound. 

Other  Lights  there  fhould  be  in  the  Choir,  if  neceflary,  for  ufe,  and  each 
of  thefe  fhould  weigh  at  leaft  half-a-pound.  If  it  be  the  Vigil  of  S.  Andrew, 
thofe  in  the  Corona  fhould  be  lighted,  and  three  behind  the  Pulpitum  or 
Ambo.     This  was  the  minimum. 

Thefe  Lights  are  not  Rites  or  Ceremonies,  for  (like  thofe  at  the  Mafs) , 
they  are  not  mentioned  or  enjoined  in  any  of  the  Office  Books  or  their 
Rubrics,  but  are  a  fymbolic  cuftom  or  ufage,  practifed  at  public  worfhip  from 
the  very  earlieft  ages  of  the  Church,  after  the  example  of  Chrift,  as  recorded 
in  the  Adts  of  the  Apoftles. 

The  prefent  Ornaments  Rubric  is  wholly  in  its  terms  affirmative,  and  in 
no  fenfe  exclufive  ;  and  as  thefe  Lights  were  unqueftionably  in  lawful  ufe 
before  and  after  the  time  of  the  Firft  Book  of  Edward  VI.,  as  they  are 
quite  confiftent  with  the  Service,  and  affift  the  fame  and  conduce  to  its 
honour,  dignity,  and  fignificance,  as  the  Rubrics  do  not  extend  to  Utenfils 
or  Articles  fet  up  in  Churches  in  the  fenfe  of  decorations  (as  not  to  CrofTes), 
or  as  emblems  of  Chriftian  faith,  the  ufe  of  thefe  Lights,  although  having  no 
Parliamentary  Authority,  ought  to  be  continued  in  our  Churches  at  the 
prefent  day. 

The  Bells  having  ceafed  founding,  as  above  mentioned,  let  the  Singers 
and  Boys  enter  the  Choir  and  take  their  places,  and  remain  ftanding,  each  as 
they  enter  making  their  due  obeifances  as  above  required  (fee  p.  88  ante). 
There  is  no  particular  rule  in  the  Rubrics  or  Confuetudinaries  as  to  the  exact 
order  of  entrance,  except  that  it  fhould  be,  as  above  ftated,  in  an  orderly 
manner,  and  according  to  rank  and  feniority. 

Now  let  the  Rulers  of  the  Choir  (if  any)  enter,  duly  vefted  and  with  their 
ftaves,  and  after  making  their  obeifances,  ftation  themfelves  each  on  his  proper 
ftep  or  platform,  one  on  each  fide ;  the  Ruler  of  prior  rank  on  that  fide 
where  the  Choir  is  on  this  day,  to  wit,  the  Decanal  fide,  the  other  Ruler 
on  the  oppofite  fide. 

The  other  Clerks,  with  the  Bifhop,  Dean,  Precentor,  and  other  Dig- 
nitaries, ought  to  be  now  in  their  places,  although  allowed  to  enter  before  the 
third  or  fourth  verfe  of  the  firft  Pfalm. 
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Next  let  the  Officiating  Minifter  turn  to  the  Altar,  and  bowing,  fay 
privately,  "  In  the  Name  of  the  Father,  and  of  the  Son,  and  of  the  Holy 
Ghoft,  Amen,"  at  the  fame  time  making  the  fign  of  the  Crofs  over  his  face 
or  breaft. 

Then  let  the  fame  Officiator,  with  all  the  Clergy,  Choir,  and  people 
ftanding,  turn  to  the  Altar,  and  before  beginning  the  Office,  fay  to  themfelves 
fecretly,  "  Our  Father,"  &c,  ending,  "  But  deliver  us  from  evil.     Amen." 

Then  in  like  manner — 

"  Hail  Mary  !  full  of  grace,  The  Lord  is  with  thee ;  bleffed  art  thou 
among  women,  and  bleffed  is  the  fruit  of  thy  womb,  Jefus.     Amen." 

Or,  what  feems  to  have  been  ufual,  let  the  Lord's  Prayer  be  faid  through- 
out, then  "  Hail  Mary,"  &c.  fecretly  ;  then  let  the  Minifter  fay,  audibly, 
"  And  lead  us  not  into  temptation ;  "  the  Choir  refponding,  "  But  deliver  us 
from  evil,  Amen ; "  then  let  every  one  prefent  fign  himfelf  with  the  fign 
of  the  Crofs  over  his  face. 

In  the  beginning  of  the  fixteenth  century  it  had  become  cuftomary  to  fay 
all  this  kneeling.  If  fo  done,  let  every  one  as  he  rifes  turn  to  the  Altar,  bow, 
and  crofs  himfelf  as  above  directed. 

The  whole  of  the  Clergy  and  Choir  fhould  be  arranged  within  the  Chan- 
cel of  the  Church,  if  there  be  one. 

That  the  Chancel  is  the  proper  place  where  they  fhould  fay  Evenfong 
and  Mattins,  and  not  the  Nave,  is  manifeft  from  the  firft  claufe  of  the  Orna- 
ments Rubric,  which  directs  thus : 

"  THE  ORDER  FOR  MORNING  AND  EVENING  PRATER, 
DAILY  TO  BE  SAID  AND  USED  THROUGHOUT  THE 
TEAR— 

The  Morning  and  Evening  Prayer  /hall  be  ufed  in  the  accuftomed  -place 
of  the  Church,  Chapel,  or  Chancel ;  except  it  /hall  be  otherwife  determined 
by  the  Ordinary  of  the  Place.  And  the  Chancels  /hall  remain  as  they  have 
done  in  times  pa/If 

It  is  an  afcertained  and  indifputable  fact,  that  the  <c  accuftomed  place  "  for 
faying  and  finging  Morning  and  Evening  Prayer  was  before  and  in  the  year 
1 549,  and  in  the  Firfl  of  Elizabeth  and  fubfequently,  the  Choir  or  Chancel,  and 
not  the  Nave  or  any  part  of  it.  The  Bidding  Prayer  and  Litany  were  to 
fome  extent  exceptions ;  to  thofe  portions  of  the  Office,  however,  this  Rubric 
does  not  apply. 

The  reading  boxes  or  pens,  which  firft  in  James  I.'s  reign  were  reared  for 
this  purpofe,  are  entirely  unauthorized,  unlefs  the  Ordinary  or  Bifhop  fhall 
have  expreffly  determined  that  they  fhall,  from  motives  of  edification  or  con- 
venience, be  fo  ufed  [fee  Canon  xiv.). 

It  is  here  to  be  obferved  that  the  Evenfong  of  the  Anglican  Church  is  a 
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compound  formed  from  the  Ancient  Vefpers  and  Compline  with,  however, 
a  moft  diftrefling  and  irrational  diflocation  and  tranfpofition  of  parts,  and  a 
bare  monotony  (this  form  being  nearly  exactly  the  fame  as  Mattins).  The 
ancient  rules  which  governed  the  mode  of  conducting  Vefpers  and  Compline 
may  neverthelefs  be  applied  to  thofe  feveral  parts  as  they  occur. 

Before  beginning  Evenfong  let  the  Minifters,  Choir,  and  People  fay  to 
themfelves  in  a  low  voice  (except  on  Eafter  Eve  and  Eafter  day),  "Convert 
us,  O  God,  our  Salvation  ;"  and  let  the  Choir  reply,  "  And  turn  away  Thine 
anger  from  us."     Then  let  the  Prieft  proceed  as  directed. 

The  Evenfong  mould  be  prefaced  by  feveral  fentences  from  Scripture ; 
they  are,  however,  a  novelty  of  the  fixteenth  century,  and  mould  be  there- 
fore abbreviated  as  much  as  poffible. 

"THE   ORDER    FOR   EVENING    PRATER,   BAILT 
THROUGHOUT  THE  TEAR— 

f  c  1f  At  the  beginning  of  Evening  Prayer  the  Minifter  Jhall  read  with  a  loud 
voice  fame  one  or  more  of  theje  Sentences  of  the  Scriptures  that  follow.  And 
then  he  fh  all  fay  that  which  is  written  after  the  f aid  Sentences. 

"  When  the  wicked  man  turneth  away  from  his  wickednefs  that  he 
hath  committed,  and  doeth  that  which  is  lawful  and  right,  he  mall  fave 
his  foul  alive.     Ezek.  xviii.  27,  and  the  reft. 

"  Dearly  beloved  brethren,  the  Scripture  moveth  us  in  fundry  places  to 
acknowledge  and  confefs  our  manifold  fins  and  wickednefs,"  &c,  and 
ending  "  With  a  pure  heart  and  humble  voice,  faying  after  me." 

This  fo-called  exhortation,  wearifome  and  ineffective  from  conftant  itera- 
tion, which  is  in  reality  a  fermon  and  chills  devotion  rather  than  excites  it, 
may  be  conveniently  omitted,  and  the  following  fubftituted,  the  Minifter 
faying  in  a  low  voice,  turned  to  the  Choir  and  People,  "  Let  us  Confefs  unto 
the  Lord,  for  He  is  gracious."  The  Choir  and  People  replying  in  a  like  voice, 
"  And  His  mercy  endureth  for  ever." 

Or  thus  :  Minifter,  "  Let  us  Confefs  our  fins  to  Almighty  God." 
The  following  Confeffion  fhould  be  faid,  and  the  Abfolution  pronounced 
by  the  Bifhop  or  Prieft  of  greateft  dignity  or  feniority  prefent  in  the  Church, 
whether  he  execute  the  Office  or  no : — 

"  II A  general  Confeffion  to  be  faid  of  the  whole  Congregation  after  the  Minifter, 

all  kneeling. 

"  Almighty  and  moft  merciful  Father ;  We  have  erred,  and  ftrayed 
from  Thy  ways  like  loft  fheep  {and  the  reft).     Amen." 

This  form  of  Confeffion,  which  is  a  general  acknowledgment  that  the 
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congregation  are  finners,  but  not  a  Confeffion  of  fins,  is  enlarged  from  the 
Ancient  form  ufed  at  Prime  and  Compline,  which  is  alfo  a  Confeffion  of 
finfulnefs  only,  wherein  the  Minifter  ConfefTed  firft  to  the  people,  and  they 
prayed  for  forgivenefs  for  him,  the  people  then  ConfefTed  to  the  Minifter, 
and  he  firft  prayed  for  them,  and  then  he  abfolved  them  nearly  in  the 
language  of  the  Anglican  formulary ;  an  Abfolution  which  in  both  forms 
is  precatory  only. 

A  difference  between  the  two  is  that  the  Minifter  ftood  whilft  Con- 
feffing  and  Abfolving ;  whereas,  here  he  kneels  firft  with  the  people,  and 
ftands  only  whilft  Abfolving. 

In  both  cafes  the  people  and  Affiftants  knelt  throughout. 

In  each  cafe,  both  the  Confeffion  and  Abfolution  are  ordered  to  be  re- 
peated in  a  "  Humble  voice  "  as  well  as  <f  with  a  pure  heart,"  as  by  finners  who 
are  proftrate  in  the  duft  for  their  fins,  and  who  fpeak  reverently  and  lowly, 
rather  with  their  hearts  than  their  voices,  to  Almighty  God. 

The  direction  in  all  the  Breviaries  and  Rituals,  from  the  very  earlieft 
times,  is  that  the  Confeffion,  "  Mifereatur,"  and  Abfolution  fhould  be  laid 
<c  in  a  low  voice,  fo  as  fcarcely  to  be  heard  by  the  Choir."  "  Sine  nota 
quafi  loquendo." 

By  the  1 8th  Canon  of  1603,  "Ail  perfons,  of  whatever  ftate  and  con- 
dition, fhall  humbly  bow  themfelves  on  their  knees  while  the  General  Confef- 
fion, Litany,  and  the  remainder  of  the  Prayers  are  recited. 

In  the  Ancient  form,  the  Prieft  confefTed  his  fins,  firft  to  God  and  the 
Church,  turning  to  His  Altar  ;  and  next,  according  to  the  Apoftolic  precept, 
to  the  people  and  Choir,  when  he  turned  to  them.  So  the  Choir  and  people 
confefted  to  God,  turning  to  His  Altar,  and  to  the  Prieft,  turning  towards 
him. 

On  principle,  therefore,  this  Confeffion  fhould  always  be  faid,  as  well  by 
Prieft  as  by  Choir,  turned  to  the  Altar. 

It  follows  that  the  practice,  which  is  too  common,  of  the  Clergy,  Choir, 
and  people,  fhouting  or  chanting  forth  this  Confeffion  at  the  top  of  their 
voices,  fometimes  the  Prieft  looking  to  the  people,  cannot  be  too  ftrongly 
reprobated,  as  being  at  variance  with  humility  of  mind  and  common  decorum, 
directly  oppofed  to  the  univerfal  Cuftom  and  precept  of  the  Church. 

The  Confeffion  and  Abfolution,  by  S.  Ofmund  and  all  the  Englifh 
and  other  Rituals,  is  ordered  to  be  faid,  whether  at  Compline,  Prime,  or  the 
Mafs,  by  the  perfon,  whether  Bifhop,  or  Prieft,  or  Canon,  of  higheft  dignity 
or  feniority  who  is  prefent  at  the  Office,  whether  he  execute  the  Office  or 
no ;  if  none  other  fuch  are  there,  then  by  the  Officiating  Prieft,  and  this  in 
every  Office. 

Befides,  on  all  ordinary  week-days,  at  the  end  of  all  the  Hours,  was  faid 
by  Clerks,  Choir,  and  people,  on  bended  knees  and  in  a  low  voice  without 
note,   the   Pfalm  li.  :   <{  Miferere  Mei  Deus,"  "  Have  mercy  upon  me,  O 
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God,"  with  accompanying  Petitions  for  Pardon  (pofl),  a  cuftom  which  has 
been  altogether  and  culpably  omitted  from  the  Anglican  Formularies. 

[The  form  of  mutual  Public  Confeflion  and  Abfolution  in  the  Ancient  Breviaries 
of  the  thirteenth  and  earlier  centuries  was  as  follows : — 

The  Bijhop,  or  Priejl  of  great  eji  dignity  in  the  Church,  whether  he  execute  the  Office  or 
no y  looking  towards  the  Altar,  in  a  low  voice,  fo  as  only  to  be  heard  by  the  Choir :  "  I  con- 
fers to  God,  the  BlefTed  Mary,  and  all  the  Saints — turning  to  the  Choir — and  to  you,  I 
have  finned  exceedingly  in  thought,  word,  and  deed  of  my  own  fault.  Looking  back 
to  the  Altar :  I  befeech  Holy  Mary,  all  the  Saints  of  God,  and  you  to  pray  for  me." 

The  Choir  replies,  turning  to  the  Priejl :  "  Almighty  God  have  mercy  upon  you 
and  forgive  you  all  your  fins,  deliver  you  from  all  evil,  preferve  and  ftrengthen  you 
in  all  goodnefs,  and  bring  you  to  everlafting  life.     Amen." 

Then  the  Choir,  turning  to  the  Altar ;  "  I  confefs  to  God,  the  BlefTed  Mary,  and 
all  the  Saints,  and,  turning  to  the  Priejl,  to  you  I  have  finned  exceedingly  in  thought, 
word,  and  deed  of  my  own  fault.  Looking  back  to  the  Altar :  "  I  befeech  Holy  Mary, 
all  the  Saints,  and,  turning  to  the  Priejl,  you  to  pray  for  me." 

Then  let  the  Priejl  fay  to  the  Choir,  in  the  firjl  perfon,  if  neceffary,  "  Almighty  God 
have  mercy  upon  vou  and  forgive  you  all  your  fins,  deliver  you  from  all  evil,  preferve 
and  ftrengthen  you  in  all  goodnefs,  and  bring'you  to  everlafting  life.     Amen." 

"  The  Almighty  and  merciful  Lord  grant  you  Abfolution  and  Remiffion  of  all 
your  fins,  fpace  for  true  penitence,  amendment  of  life,  and  the  grace  and  confolation 
of  the  Holy  Spirit.     Amen."] 

"  ^|    The  Abfolution,  or  Remiffion  of  fins,  to  be  pronounced  by  the  Priejl  alone  t 
funding  ;  the  people  fill  kneeling. 

<f  Almighty  God,  the  Father  of  our  Lord  Jefus  Chrift,  who  defireth 
not  the  death  of  a  (inner,  but  rather  that  he  may  turn  from  his  wicked- 
nefs,  and  live ;  and  hath  given  power  and  commandment  to  His 
Minifters,  to  declare  and  pronounce  to  His  people,  being  penitent,  the 
Abfolution  and  Remiffion  of  their  fins:  He  pardoneth  and  abfolveth 
all  them  that  truly  repent,  and  unfeignedly  believe  His  Holy  Gofpel. 
Wherefore,  let  us  befeech  Him  to  grant  us  true  Repentance,  and  His 
Holy  Spirit,  &c,  through  Jefus  Chrift  our  Lord."  By  Choir  and  people, 
"  Amen." 

This  Form  of  Abfolution,  declaratory  and.  precatory  only,  as  is  that  in 
the  Ancient  Compline  Office,  mould,  like  the  Confeffion,  be  faid  in  a  low  and 
humble  voice  by  the  Pried,  as  by  one  who  is  but  a  lowly  fervant  and  inftru- 
ment  of  God,  and  is  himfelf  a  finner.  As  already  obferved,  this  is  expreflly 
enjoined  by  the  ancient  Formularies,  and  as  it  would  feem  by  the  Anglican 
alfo,  for  the  laft  preceding  direction  as  to  tone  of  voice  is,  "  With  an  humble 
voice  ;"  and  there  is  no  fucceeding  direction  that  it  mould  be  altered. 

As  already  remarked,  according  to  precedent  the  former  part  of  this 
Abfolution,  down  to  the  word  "  Gofpel,"  mould  be  faid  by  the  Prieft  turned 
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towards  the  people.     The  fubfequent  portion,  beginning  "  Wherefore,"  &c, 
being  a  prayer,  turned  towards  the  Altar. 

"  *([  Then  the  Minijier  jhall  kneel,  and  Jay  the  Lord's  Prayer ;  the  people  alfo 
kneeling^  and  repeating  it  with  him. 

"  Our  Father,  Which  art  in  Heaven,  Hallowed  be  Thy  Name.  Thy 
kingdom  come.  Thy  will  be  done  in  earth,  As  it  is  in  Heaven.  Give 
us  this  day  our  daily  bread.  And  forgive  us  our  trefpafTes,  As  we  for- 
give them  that  trefpafs  againft  us.  And  lead  us  not  into  temptation ; 
But  deliver  us  from  evil :  For  Thine  is  the  kingdom,  The  power,  and 
the  glory,  For  ever  and  ever.     Amen." 

Neither  the  Office  for  Compline  nor  that  for  Vefpers  has  the  Paternofter 
here,  becaufe  it  had  been  faid  filently  on  entering  the  Church.  It  was  never 
faid  aloud  at  any  of  the  ancient  Englifh  fervices,  (in  conformity  with  the 
practice  of  antiquity  not  to  permit  the  facred  Formularies  to  be  heard  by 
unbelievers,)  except  after  Confecration  ended  at  the  Mafs,  when  none  but  the 
faithful  were  prefent. 

According  to  the  precedent  of  thefe  ancient  Formularies,  and  the  pre- 
ceding direction  that  what  follows  mould  be  faid  in  a  "  humble  voice,"  the 
Lord's  Prayer  here  alfo  fhould  be  faid  audibly  but  quietly,  and  in  a  low 
voice,  with  the  fenfe  and  meaning  of  a  petition  for  pardon  from  repentant 
and  forrowing  tranfgreflbrs. 

According  to  principle  and  precedent  and  the  ancient  Rubrics,  the  Prieft 
mould  neverthelefs  fpeak  audibly  when  he  fays  "  And  lead  us  not  into 
temptation,"  and  the  Choir  refpond  alfo  with  an  audible  voice,  "  But  deliver 
us  from  evil ;"  and  fince  the  concluding  portion,  including  "  Amen,"  is  an 
afcription  of  glory  to  God  (not,  however,  found  in  the  ancient  Service-books), 
that  mould  be  faid  alfo  with  an  audible  and  hearty  voice. 

\The  "  Paternofter,"  when  faid  in  the  courfe  of  the  Petitions  at  Compline, 
wasVaid  kneeling  ;  and  the  "  Myrroure  of  our  Lady "  (compofed  for  the 
Nuns  of  Syon  Monaftery)  mews  that  on  entering  the  Church  it  was  in  the 
fixteenth  century  then  faid  kneeling  ;  and  this  probably  was  the  ufual  rule 
of  the  Monaftic  Communities. 

At  this  point  really  begins  Evenfong,  to  be  faid  aloud  by  the  Minifter 
with  note,  in  conformity  with  the  words  themfelves,  and  refponded  to  aloud 
by  the  Choir  and  people. 

In  the  thirteenth  and  following  centuries,  the  Verficles,  "  O  Lord,  open 
Thou  my  lips,"  and  the  Refponfe,  "  And  my  mouth,  &c,"  were  faid  at 
Mattins  only. 

All  thefe  four  fentences  mould,  as  in  the  Ancient  Formularies,  be  faid  by  the 
Prieft,  and  refponded  to  by  the  Choir  (landing,  and  turned  to  the  Altar.  As  the 
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Prieft  fays,  "  O  God,  make  fpeed,"  &c,  let  him  fign  himfelf  with  the  fign  of 
the  Crofs  upon  his  forehead  or  breaft. 

"  ^f  Then  likewife  he  fhalljay, 

"  O  Lord,  open  Thou  our  lips. 

"  Anfwer.     And  our  mouth  mall  mew  forth  Thy  praife. 
"Prieft  (in  a  louder  and  more  emphatic  tone).     O  God,  make  fpeed  to 
fave  us. 

"  Anfwer.     O  Lord,  make  hafte  to  help  us." 

"  Deus  in  Adjutorium  "  ("  O  God,  make  fpeed,")  replied  to  by  the 
Choir  and  people  with  "  Domine  ad  adjuvandum  "  ("  O  Lord,  make  hafte," 
&c.,)  was  the  commencement  of  all  the  other  Hours.  Thefe  fentences  were 
repeated  according  to  the  Ancient  Englifh  Office  Books  in  the  fingular 
number  as  they  ftand  in  Holy  Scripture,  and  this,  as  the  "  Myrroure  "  fays, 
"  Was  becaufe  we  begin  our  prayers  and  praifes  in  the  Perfon  of  Holy 
Church,  which  is  one  and  not  many." 

"  \  Here  all  ft  an  ding  up,  the  Prieft  Jh  at  I  Jay, 

"  Glory  be  to  the  Father,  and  to  the  Son  :  and  to  the  Holy  Ghoft ; 
"  Anfwer.    As  it  was  in  the  beginning,  is  now,  and  ever  mall  be  : 
world  without  end.     Amen. 
"  Prieft.      Praife  ye  the  Lord. 
"Anfwer.  The  Lord's  Name  be  praifed." 

This-  portion  is  borrowed  from  the  Breviary  Vefpers;  and  the  rule  was 
univerfal  in  the  Rubrics  and  Rituals  (Englifh  and  Foreign)  from  the  earlieft 
difcoverable  period,  beginning  with  the  Rule  of  S.  Benedict  (who  firft 
arranged  Evenfong,  Mattins,  and  the  other  Hours  in  the  Breviary  form), 
that  the  firft  fentence  of  "  Gloria  Patri  "  fhould  be  faid  (landing,  inclining,  or 
bowing,  and  turned  to  the  Altar,  and  fo  alfo  on  every  other  afcription  of 
Glory  to  the  BlefTed  Trinity. 

The  piety  of  thefe  former  ages  of  Faith  required  that  this  act  of 
Obeifance  fhould  not  be  performed  with  the  head  only.  "  When  a  bow  is 
ordered,  it  fhould  be  made  not  fideways,  obliquely,  but  ftraightforward, 
towards  the  Altar,  and  the  perfon  bowing  fliould  bow  the  whole  body." 

The  two  laft  Verficles,  "  Praife  ye  the  Lord"  and  "The  Lord's  Name  be 
praifed,"  correfpond  to  the  two  which  the  Ancient  Offices  direct:  to  be  ufed 
from  ^irft  Vefpers  in  Septuagefima  inclufive  to  Thurfday  before  Eafter,  i.e. 
"  Laus  tibi  Domine,  Rex  Eterne  Gloriae,"  inftead  of  "  Alleluya."  At  all 
other  times  and  feafons  "Alleluya"  (which,  however,  has  the  fame  fignifica- 
tion,  but  was  of  a  more  joyous  character)  was  fung  in  this  place. 

According,  therefore,  to  the  univerfal  rule  of  the  Church,  "Alleluya" 
ftiould  be  now  fung  by  the  Prieft,  the  Choir   and   People,   after  "  Gloria 
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Patri "  concluded,  or  at  all  events  after  "  The  Lord's  name  be  praifed," 
from  the  firft  Vefpers  of  Eafter  Day  inclufive,  up  to  the  firft  Vefpers  of 
Septuagefima  alfo  inclufive. 

The  whole  Clergy,  Choir,  and  People  mould  continue  turned  towards 
the  Altar  until  after  the  three  firft  words  of  the  Antiphon  upon  the  Pfalm, 
or  (if  Antiphons  are  not  ufed),  till  after  the  three  or  four  firft  words  of  the 
Pfalm  be  fung. 


II. — The  Psalmody. 

^f  "  Then  fh  all  be  f aid  or  Jung  the  Pfalms  in  order  as  they  are  appointed.  Then  a 
Lejfon  of  the  Old  'Teftament,  as  is  appointed.  And  after  that,  Magnificat 
{or  the  Song  of  the  blejfed  Virgin  Mary)  in  Englijh,  as  followeth." 

It  fhould  here  be  obferved  that  Pfalmody  is  a  portion  of  Divine  Service 
which  is  and  always  was  entirely  popular,  and  may  be  conducted  and  fung 
or  faid  by  laymen  as  well  as  by  Priefts  or  officiating  Clerks,  and  that  Clerks 
take  part  in  it  as  parts  and  leaders  of  the  Congregation  only,  and  not  as 
Clergy.  Hence,  the  Anglican  Rubric  makes  no  mention  of,  nor  gives  any 
hint  concerning,  the  perfon  or  perfons  by  whom  the  Pfalms  and  Canticles 
fhould  be  faid  or  fung.  It  will  be  therefore  decorous  and  reverential  to 
follow  the  old  cuftom  therein. 

The  Antiphons  to  the  Pfalms  were  certainly  as  ancient  as  SS.  Ambrofe 
and  Auguftine.  They  are  ufually  afcribed  to  Ignatius  of  Antioch.  They 
were  ufed  by  S.  Benedict,  and  finally  arranged  by  Gregory  the  Great.  (See 
Gerbert,  "  De  re  Mufica"  vol.  i.) 

Antiphons  are  introductory  to,  or  a  fhort  fummary  of,  the  Pfalm  or 
Canticle  which  is  to  follow  or  had  preceded.  They  are  of  three  kinds. 
i.  Such  as  are  taken  from  the  Pfalm  itfelf  without  any  fpecial  application,  as 
in  the  daily  Pfalter.  2.  Thofe  which  although  taken  from  their  own  Pfalm, 
yet  have  a  fpecial  application  to  the  Day  or  Seafon.  3.  Thofe  taken  from 
other  parts  of  Holy  Scripture,  and  having  for  the  moft  part  a  fpecial 
application. 

The  Antiphon  fhould  indicate  the  tone  in  which  the  fucceeding  Pfalm 
fhould  be  fung ;  and  efpecial  rubrical  directions  are  given  that  it  fhould 
always  be  fung  before  the  Pfalm  far  enough  to  indicate  what  this  tone 
is  to  be.  At  thefe  Vefpers  for  Saturday  evening,  there  fhould  always  be  an 
Antiphon  for  every  Pfalm,  and  the  mode  of  finging  both  fhould  be  this  : 
the  Choirmafter  or  Principal  Ruler  on  the  Decanal  fide,  whofe  duty  it 
is  to  lead  the  Pfalmody,  fhould  (with  his  fellow  on  the  fame  fide,  if  it  be  a 
Feaft  with  four  Rulers),  Staff  in  hand  and  his  Cap  on  his  head,  go  to  the 
Precentor  or  Sub-Precentor  in  his  Stall,  and  learn  of  him  what  is  the  tone  in 
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which  the  Antiphon  is  to  be  Tung,  and  which  of  the  Clerks  is  to  fing  it. 
Being  fo  inftru&ed,  he  or  they  fhould  then  walk  up  to  this  Clerk,  to  whom 
bowing,  and  each  taking  off  his  Cap,  he  or  they  mould  intone  the  three  or 
four  firft  words  of  the  Antiphon  or  Pfalm.  Whereupon  the  Clerk,  taking 
off  his  Cap,  and  (landing  turned  to  the  Choir,  mould  fing  out  the  three  or 
four  firft  words  of  this  Antiphon  or  Pfalm.  Let  him  then  turn  towards  the 
Altar  and  bow,  and  afterwards  turn  again  towards  the  Choir.  He  mould 
always  fing  out  the  Antiphon  or  Pfalm  far  enough  to  indicate  clearly  what 
the  tone  of  the  fucceeding  Pfalm  fhould  be.  The  Ruler  or  Rulers  being 
now  returned  to  their  places,  fhould  next  begin,  fing  out,  and  purfue  the  firft 
Verfe  of  the  Pfalm,  together  with  the  Clerk  aforefaid  and  the  whole  Choir. 

The  Second  Verfe  fhould  not  be  fung  by  the  full  Choir,  but  by  the 
Secondary  Ruler  on  the  North  or  oppofite  fide,  and  by  fuch  Clerk  or  Clerks 
who  may  be  there.  The  Third  Verfe  by  the  aforefaid  Ruler  or  Rulers 
together  with  the  aforefaid  Clerk  and  the  whole  Choir,  and  fo  on  to  the  end 
of  the  Pfalm,  when  "Gloria  Patri "  and  "  Sicut  erat"  fhould  be  fung  by 
the  Rulers  and  whole  Choir  altogether  turning  to  the  Altar  and  bowing. 
Then  let  the  Clerk  who  had  originally  began  the  Antiphon  begin  it  again, 
and  fing  it  throughout  along  with  the  Rulers  and  all  the  Choir  and 
people  together. 

Except  in  Lent,  Paffiontide,  the  three  days  before  Eafter,  Vigils  and 
Feafts,  the  laft  ff  Gloria  Patri "  and  Antiphon  may  be  accompanied  by  the 
Organ  or  other  inftruments.  If  more  than  one  Antiphon,  the  Secondary 
Ruler  or  Rulers  fhould  go  and  learn  from  the  Cantor,  and  intone  the  Anti- 
phon on  the  next  Pfalm  to  a  Clerk  on  the  oppofite  or  Northern  fide,  who 
fhould  fing  it  out,  and  the  Ruler  or  Rulers  on  that  fide  take  up  the  tone,  and 
with  the  Choir  fing  through  the  fecond  Pfalm  with  "  Gloria  Patri/'  and  the 
Antiphon  at  the  end  in  like  manner  as  with  the  firft  Pfalm,  and  fo  on 
alternately  to  the  end  of  the  Pfalms. 

Antiphons  from  the  time  of  S.  Benedict  were  not  ufed  for  certain  Peni- 
tential Pfalms :  this  was  called  finging  "  in  directum." 

Should  Antiphons  to  the  Pfalms  not  be  ufed,  let  the  Precentor  or  Prin- 
cipal Choirmafter  in  manner  aforefaid  inftruct  the  Ruler  or  Rulers  on  the 
Choir  fide  refpecting  the  tone  of  the  Pfalm.  Then  let  this  Ruler  or  thefe 
Rulers  with  one  of  the  Clerks  intone  the  three  or  four  firft  words  of  the 
fame.  Then  let  this  Clerk,  and  the  Rulers,  and  the  whole  Choir,  take  up 
and  purfue  and  fing  through  the  whole  firft  Verfe. 

The  Second  Verfe  fhould  not  be  fung  by  the  Choir,  but  the  Secondary 
Ruler  and  Clerk  on  the  oppofite  fide  fhould  fing  the  fame,  who  may  be 
aflifted  by  any  Clerks  or  Clerk  who  may  happen  to  be  prefent  on  that 
fide. 

The  Third  Verfe  fhould  be  fung  as  above-mentioned  by  the  Principal 
Jtuler  or  Rulers  and  Clerk  and  the  whole  Choir,  and  fo  on  to  the  end  of 
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the  laft  Pfalm,  when  "Gloria  Patri,"  "  Sicut  erat,"  fhould  be  fung  by  all  in 
full  chorus  as  above  mentioned. 

It  is  to  be  obferved,  however,  that  at  Compline  there  were  no  Rulers  or 
Mufic.  Both  Pfalms  and  Hymns  were  faid  "  curfim,"  "  in  directum,"  alto- 
gether, by  Prieft,  Choir,  and  people.  It  has  been  before  ftated,  that  ringing 
the  Pfalms  in  alternate  verfes  by  Semichoirs,  one  Semichoir  facing  the  other, 
is  of  late  introduction  into  the  Church,  and  had  its  origin  in  the  Monaftic 
communities  only.  In  the  middle  of  the  laft  century  in  the  Churches  in 
France,  as  De  Moleon  remarks,  it  was  an  exception  if  the  pfalmody  was 
fung  thus. 

In  S.  Auguftine's  Pfalter  {Veffafian,  A.  I.  Britijh  Mujeum),  of  the  end  of 
the  feventh  century,  at  the  beginning,  in  a  hand  of  ftill  older  date,  is  an 
account  afcribed  to  S.  Jerome,  of  how  the  Pfalms  were  originally  fung 
among  the  Jews.  King  David  with  his  harp  and  four  principal  muficians 
fang  the  firft  verfe,  which  was  half  of  ours,  and  the  Seventy  and  the  reft  of  the 
people,  refponding,  took  the  ftrain  up,  and  fung  it  through,  and  fo  on.  De 
Vert  [Ceremonies  de  l'EgIifey  i.  88,  90)  has  collected  a  number  of  examples  from 
the  Fathers,  efpecially  from  Sozomen,  S.  Athanafius,  S.  Bafil,  S.  Ambrofe, 
and  S.  Auguftine,  which  prove  beyond  a  doubt  that  one  repeated  the  verfe, 
and  the  Choir  and  people  refponded.  S.  Bafil  divided  the  fingers  into  two ; 
(in  his  63rd  Epiftle  to  the  Church  at  Neocefarea),  "We  commit  to  one 
perfon  to  begin  the  Pfalm,  the  reft  fing  with  him."  S.  Chryfoftom  (Homil. 
36),  "  He  who  chants  the  Pfalm  Zings  alone,  the  reft  making  a  great  found 
in  refponfe."  S.  Athanafius  in  his  Apology  for  his  flight,  "  I  fate  down  and 
the  Deacon  read  the  135th  Pfalm,  and  at  the  end  of  each  verfe  the  people 
refponded,  c  For  His  mercy  endureth  for  ever.'"   (See  alfo  Ps.  87  and  106.) 

A  pafiage  from  S.  Ambrofe  as  to  tKe  perfecution  of  the  Emprefs  Juftina, 
in  his  Treatife  on  the  Creation  of  the  World,  fhews  the  fame.  In  one  of  his 
Sermons,  he  fays,  "  You  know,  my  brethren,  with  what  grief  we  replied  to 
thofe  words  of  the  reader  this  morning,  '  O  God,  the  heathen  are  come  into 
Thine  inheritance."'  So  S.  Auguftine,  fpeaking  of  Pfalm  46  chanted  after  the 
Epiftle  :  "  Which  we  have  heard  fung,  and  to  which  we  replied  ringing,  that 
is  to  fay,  the  Chanter  chanted  firft,  and  all  the  Choir  refponded  to  him."  So 
on  Ps.  26,  "  Thofe  voices  of  the  Pfalm  which  we  have  heard  and  have  fung 
on  our  part."  So  on  Ps.  1 19,  "Which  we  havejuft  heard  fung  and  to  which 
we  refponded  ringing."  And  again,  in  c.  1 2  of  his  "  Confeffions  "  refpecting 
the  funeral  of  S.  Monica,  "  The  Chanter  began,  f  I  will  fing  of  mercy  and 
judgment,  O  Lord,'  and  all  the  world  replied  the  like."  There  are  many  other 
authorities  to  the  fame  effect.  Gerbert  (De  Mujica,  vol.  1.)  has  collected 
them,  and  comes  to  the  fame  conclufion.  This  mode  of  pfalmody  was 
undoubtedly  followed  down  to  the  Reformation,  and  is  now  continued  over 
the  greater  part  of  Europe ;  divided  Choirs,  half  on  one  fide  and  half  on 
the  other,  being  nearly  unknown. 
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[According  to  S.  Ofmund's  and  all  the  Englifh  Rituals,  at  the  end  of  the  third 
Pfalm  three  of  the  Boys  went  out  to  veft  themfelves  in  Surplices,  two  to  light  the  two 
candles,  and  a  third  to  prepare  the  Incenfe  in  the  Thurible  for  incenfing  the  Altar. 
Thefe  Boys  fliould  be  the  youngeft  in  order  of  thofe  who  belong  to  the  Choir.] 

The  general  rule  was  and  is,  that  M  Gloria  Patri "  and  "  Sicut  erat " 
followed  every  Pfalm  unlefs  it  was  otherwife  directed. 

III. — Lessons  and  Canticles. 
u  ^j  Theft  a  Lejfon  of  the  Old  Teftament  as  is  appointed" 

This  Leflbn  occupies  the  place  of  the  Little  Chapter  out  of  the  Old 
Teftament  which  was  part  of  the  ancient  office  at  Vefpers. 

Thefe  being  folemn  Sunday  Vefpers,  this  Leflbn  mould  be  read  by  the 
Officiating  Clerk  from  his  place  in  the  Choir,  not  from  any  Lectern,  Handing 
up,  without  changing  Veftment  or  place.  A  Boy  in  a  black  Cap  and  Surplice, 
with  a  light,  mould  bring  him  the  Book,  and  hold  it  up  before  him 
whilit  he  reads.  It  mould  be  recited,  not  as  if  chanting,  and  without  "  O 
Lord  bid  a  bleflmg,"  but  in  an  ordinary  tone,  he,  the  Choir  and  people  (who 
may  fit),  turned  towards  the  Altar.  Before  beginning  let  him  bow  to  the 
Altar  and  to  the  Choir,  and  when  concludes  all  the  Choir  and  people  mould 
reply  in  an  undertone,  <f  Thanks  be  to  God." 

In  the  Anglican  Prayer-book  no  directions  are  given  as  to  who  is  to  read 
the  Leflbn,  or  from  whence,  or  in  what  habit  or  pofture,  but  according  to 
precedent  and  principle,  on  Sundays  both  this  and  the  Second  Leflbn  ought 
to  be  read  by  a  Clerk  in  Holy  Orders.     On  Ferials  by  any  Reader. 

[Here,  according  to  the  Ancient  Rite  in  Advent  and  Lent,  immediately  after  the 
Short  Leflbn,  two  Clerks  of  the  higheft  grade  (who  at  the  end  of  the  laft  Pfalm  had 
quitted  the  Choir  and  put  on  Silk  Copes),  veiled  in  Silk  Copes,  at  the  fteps  of  the 
Choir  (z.  e.  at  the  Weft  end ),  turned  to  the  Altar,  the  Choir  turning  alfo  the  fame  way, 
began  to  chant  the  Refponfory  to  the  Leflbn  (which  was  taken  from  the  Prophecies 
or  other  Scripture  appropriate  to  the  Leflbn)  as  far  as  the  two  or  three  firft  words,  as 
follows,  e.g. — 

"  Behold  the  days  "  {and  let  the  Choir  here  take  it  up  and  continue  it  to  the 
verfe]  "  come,  faith  the  Lord,  and  I  will  raife  up  to  David  a  Righteous  Branch, 
and  a  King  fhall  reign,  and  He  fhall  be  wife ;  and  He  fhall  execute  judgment  and 
juftice  upon  the  earth ;  and  this  is  the  name  by  which  they  fhall  call  Him,  Our 
Righteous  Lord." 

Let  the  two  before-mentioned  Clerks  fay  the  Verfe — "  In  thofe  days  Judah  fhall  be 
faved  and  Ifrael  fhall  dwell  fruitfully." 

Choir: — "And  this  is  the  Name  by  which  they  fhall  call  Him,  Our  Righteous 
Lord." 

The  two  before-mentioned  Clerks,  then  the  Choir  and  people,  bowing  to  the  Altar : — 
u  Glory  be  to  the  Father,  and  to  the  Son,  and  to  the  Holy  Ghoft." 

The  whole  Choir : — l<  Our  Righteous  Lord." 
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At  Second  Vefpers  (which,  as  before  (rated,  were  of  inferior  importance  to  Firft 
Vefpers)  the  Antiphon  on  the  firft  Pfalm  fhould  be  begun  by  a  Clerk  of  the  Second 
grade,  the  next  by  his  fellow  on  the  oppofite  fide,  and  fo  on  ;  the  Refponfory  in 
the  fecond  grade  alfo.     Second  Vefpers  had  a  Refponfory  only  in  Advent  and  Lent. 

The  Refponfory  fhould  be  fung  thus  alfo  on  Saturday  before  the  Paffion  and  before 
Palm  Sunday;  on  all  other  ordinary  Sundays  and  Simple  Feafts  of  the  Firft  Clafs,  by 
two  of  the  Second  rank.] 

Next  at  Vefpers,  according  to  the  Ancient  Rite,  after  the  fhort  LefTon 
fhould  follow  the  Hymn. 

The  Anglican  Formularies,  however,  do  not  recognize  Hymns  at  all, 
either  here  or  elfewhere,  poftponing  all  mention  of  any  mufical  Voluntary 
till  after  the  Collects,  where  it  is  called  "  The  Anthem,"  and  is  in  the  middle 
of  the  Prayers  (an  incongruity);  directing  that  fC  Magnificat "  or  "The 
Song  of  the  Blefled  Virgin  Mary"  fhould  follow  the  Firft  LefTon. 

Neverthelefs,  according  to  precedent,  and  the  fact  that  in  the  Anglican 
Evenfong  Vefpers  and  Compline  are  fufed  together,  and  that  the  place  for  the 
Hymn  is  nowhere  fixed  or  alluded  to  in  the  Prayer  Book,  the  introduction 
of  a  Hymn  at  this  point,  or  preferably  after  the  Second  LefTon,  and  before 
"  Nunc  Dimittis,"  would  feem  proper. 

[Refer  to  after  Second  LefTon  for  the  mode  of  finging  the  Hymn.] 

Omitting  or  poftponing  the  Hymn,  the  Anglican  Rubric  directs  that 
after  the  Second  Leflbn  fhould  follow  "  Magnificat"  or  the  "  Song  of  the 
BlefTed  Virgin  Mary." 

As  with  the  other  Canticles  and  with  the  Pfalms,  the  Anglican  Formu- 
laries give  no  directions  as  to  how,  or  by  whom,  or  where,  or  with  what 
accompaniments  and  appliances  this  fhould  be  fung  or  faid. 

Liberty  is  thereby  afforded  of  rehearfing  it  with  all  the  folemnity  and 
dignity  and  beautiful  accompaniments  with  which  it  was  uttered  forth  from 
the  moft  remote  period  in  the  ancient  form  of  worfhip,  and  if  it  feem  good, 
with  Lights,  Incenfe,  and  Veftments  and  Antiphons. 

"  And  after  that,  Magnificat  (or  the  Song  of  the  blejfed  Virgin  Mary)  in 

Engl  if?,  as  follow  eth. 

"  Magnificat. — S.  Luke  i. 

"My  foul  doth  magnify  the  Lord:  and  my  fpirit  hath  rejoiced  in 
God  my  Saviour. 

"  For  He  hath  regarded  :  the  lowlinefs  of  His  hand-maiden. 

"  For  behold,  from  henceforth :  all  generations  fhall  call  me 
blefTed. 

"  For  He  that  is  mighty  hath  magnified  me  :  and  holy  is  His  Name. 

"  And  His  mercy  is  on  them  that  fear  Him :  throughout  all 
generations. 
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"  He  hath  fhewed  ftrength  with  His  arm  :  He  hath  fcattered  the 
proud  in  the  imagination  of  their  hearts. 

"  He  hath  put  down  the  mighty  from  their  feat :  and  hath  exalted 
the  humble  and  meek. 

"  He  hath  filled  the  hungry  with  good  things :  and  the  rich  He  hath 
fent  empty  away. 

"  He  remembering  His  mercy  hath  holpen  His  fervant  Ifrael :  as  He 
promifed  to  our  forefathers,  Abraham  and  his  feed,  for  ever. 

"  Glory  be  to  the  Father,  and  to  the  Son  :  and  to  the  Holy  Ghoft. 

"As  it  was  in  the  beginning,  is  now,  and  ever  mail  be,  world  without 
end.     Amen." 

Whether  "  Magnificat"  be  fung  with  an  Antiphon  or  without  one,  the 
mode  of  doing  fo  is  precifely  that  adopted  in  beginning  and  ending  of  the 
firft  Pfalm,  with  the  differences  that  this  Antiphon  or  "Magnificat"  (as  well 
as  that  on  "Nunc  Dimittis"  and  "Benedictus"),  mould  on  Sundays  and 
Feftivals  with  two  Rulers,  always  be  given  to  and  intoned  by  a  Clerk  of 
fuperior  rank. 

Moreover,  on  certain  Double  Feftivals  (to  wit),  Chriftmas,  The  Epi- 
phany, The  Purification,  Eafter  Day  (fcil.  the  Vigil),  The  Afcenfion,  of 
Pentecoft  (fcil.  the  Vigil),  Trinity  Sunday,  Corpus  Chrifti,  Relics,  The 
Vifitation,  AfTumption  and  Nativity  of  the  Virgin,  Dedication  of  the 
Church,  All  Saints,  and  the  Feaft  of  the  Place,  the  Antiphon  mould  be 
intoned  and  fung  entire  before  the  Canticle  as  well  as  after  it,  but  at  Firft 
Vefpers  only.  To  thefe,  at  Exeter,  are  added  The  Chair  of  S.  Peter,  the 
Annunciation,  the  Apoftles  Peter  and  Paul,  the  Chains  of  S.  Peter, 
Gabriel  Archangel,  and  the  Vifitation  of  the  Virgin  ;  the  Feaft  of  Relics 
and  of  the  Place  are  omitted.  The  Antiphon  may  be  accompanied  by  the 
Organ  ("  cum  neupmate  "),  except  in  the  three  days  before  Eafter,  and  except 
that  at  York  the  Organ  was  added  to  the  Antiphon  after  the  Canticle  only. 

[If  the  Altar  is  now  to  be  incenfed,  let  the  officiating  Clerk,  at  the  beginning  of 
"  Magnificat,"  or  of  the  Antiphon  upon  it,  go  out  and  put  on  a  Cope.  Then  let  the 
two  Cerofers  go  out  and  light  their  tapers,  and  with  tapers  in  their  hands,  and  a  third 
with  a  Thurible,  meet  the  Cleric  at  the  fteps  afcending  to  the  Prefbytery ;  then  let 
the  Clerk,  after  bleffing  the  Incenfe,  put  it  into  the  Thurible,  and  proceeding  to  the 
Altar,  and  making  a  genuflection,  incenfe  the  fame,  firft  in  the  middle,  then  on  the 
right,  then  on  the  left ;  then  the  figure  and  Altar  of  the  Virgin  (at  Sarum  Cathedral), 
or  Patron  Saint,  and  Relics,  if  any,  and  then  go  round  the  Altar,  cenfing  it.  Having 
done  this,  let  him  give  the  Thurible  to  one  of  the  Boys,  bow  to  the  Altar  at  the 
loweft  ftep,  and  retire  to  his  ftall,  preceded  by  the  Cerofers.  In  the  meantime,  let 
the  Thuribler  cenfe  the  whole  Choir,  beginning  with  the  Officiating  Clerk,  then  the 
Rulers,  beginning  with  the  Principal,  and  the  reft  according  to  their  rank,  bowing  as 
he  does  fo  to  each.  All  this  fhould  be  done  during  the  Tinging  of  "  Magnificat," 
and  when  the  Antiphon  at  the  end  is  finifhed  the  Thuribler  fhould  retire,  and  the 
Collects  be  read  as  next  mentioned. 
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In  Double  Feafts  the  Incenfing  fhould  be  done  by  the  Offieiator  and  another 
Clerk  of  fuperior  rank,  and  two  Boys  acting  one  on  each  fide  of  the  Choir.  If  the 
Bifhop  officiate,  he  (with  the  next  higheft  in  dignity)  fhould  cenfe  the  greater  Altar, 
and  then  retire  to  His  ftall,  where  afterwards  he  fhould  be  cenfed  by  the  two  Officia- 
tors  together,  who  then  retiring  to  their  ftalls,  were  cenfed  by  the  Boys  who  afterwards 
cenfed  the  Choir. 

The  Hebdomadary  Boy,  vefted  in  a  Surplice,  fhould  next  bring  the  Book  con- 
taining the  Collects  to  the  Offieiator,  now  in  his  ftall,  and  who  fhould  then  advance 
forward  to  the  ftep  into  the  Choir  which  is  in  front  of  him  ;  two  Boys  with  lighted 
Tapers  fhould  fland  one  on  each  fide  of  him,  and  the  Boy  with  the  Book  hold  it  up 
before  him.     He  fhould  begin,  turned  to  the  Choir  and  People  : 

"  The  Lord  be  with  you." 

The  Choir:  "  And  with  thy  Spirit." 

Priejl)  turning  towards  the  Altar,  "  Let  us  pray." 

He  fhould  then  recite  the  proper  CollecT:  or  Collects  for  the  Day,  followed  by  the 
other  appointed  Collects  and  Memorials  (which  on  this  day,  according  to  the  Ancient 
Rite,  were  limited  to  one  of  the  Blefled  Virgin  only),  unlefs  the  Feftival  of  S.  Andrew 
fell  on  this  Sunday,  or  immediately  preceded  it,  when  the  Collect  for  that  Feftival 
fhould  be  read  after  the  firfl  by  way  of  Memorial,  (the  Feftival  itfelf  being  deferred), 
ending  "Through  Chrift  our  Lord.     Amen." 

At  the  end,  the  Choir  fhould  refpond,  "  Amen,"  and  the  Offieiator,  turning  to 
the  Choir  and  People,  fhould  fay,  "  The  Lord  be  with  you." 

The  Choir  reply  :  "  And  with  thy  Spirit." 

Then  a  Boy,  without  changing  Veftment  or  place,  but  turning  to  the  Altar, 
"  Blefs  we  the  Lord." 

The  Choir  :  "  Thanks  be  to  God." 

Then  fhould  follow  on  other  Days  the  other  Collects  and  Memorials  (if  any),  each 
being  prefaced  by  its  proper  Antiphon,  Verficle,  and  Refponfe,  the  laft  ending  with 
the  full  afcription  of  praife  to  the  Holy  Trinity  {fee  pofi). 

At  the  conclufion  of  Vefpers  as  above  : 

Prlefl :  "  The  Lord  be  with  you." 

R.  "And  with  thy  Spirit." 

V.  "  Blefs  we  the  Lord." 

R.  "  Thanks  be  to  God.     Amen." 

Then  fecretly,  "  Our  Father,"  &c,  and  "  Hail  Mary,"  &c. 

Compline  followed  immediately,  begun  in  the  ufual  manner.] 

In  the  Anglican  Rite  may  be  faid,  inftead  of  "  Magnificat," 

"  If  Or  eife  this  Pfalm ;  except  it  be  on  the  Nineteenth  Day  of  the  Month,  when 
it  is  read  in  the  ordinary  courfe  of  the  Pfalms. 

"  Cantate  Domino.     Pfalm  xcviii. 

"  O  fing  unto  the  Lord  a  new  fong :  for  He  hath  done  marvellous  things. 

"  With  His  own  right  hand,  and  with  His  holy  arm  :  hath  He  gotten 
Himfelf  the  victory,  &c."  This  fhould  be  fling  in  a  fimilar  mode  with  "Mag- 
nificat" and  with  "Gloria  Patri,"  and  if  it  feem  good,  with  Antiphons  and 
Organ.     But  Incenfe  fhould  not  be  ufed. 

After  "  Magnificat "  or  "  Cantate,"  the  'Anglican  Rite  paffes  over  to 
Compline,  and  incorporates  a  portion  of  that  Office. 


Of  Evenfong  or  Vefpers.  1 1 3 

"  H  'Then  a  Leffbn  of  the  New  Tefiament,  as  it  is  appointed.     And  after  thaty 
'Nunc  dimittis'  (or  the  Song  of  Simeon)  in  Engli/h,  as  followeth." 

This  Leflbn  from  the  New  Teftament  anfwers  to  the  Little  Chapter  or 
Short  Leflbn  at  Compline  (which,  however,  was  not  from  the  New  Tefta- 
ment), and  thefe  being  folemn  Vefpers,  it  fhould  be  faid  by  the  Officiating 
Clerk  from  his  flail,  ftanding  turned  to  the  Altar,  without  changing  place  or 
Veftment.  The  Choir  and  People  may  fit  and  refpond  at  the  end,  "  Thanks 
be  to  God." 

In  the  Anglican  Office,  however,  no  directions  are  given  as  to  who  is  to 
read  the  Leflbns,  nor  from  what  place,  nor  in  what  Veftment. 

Next  after  the  Compline  Leflbn,  according  to  the  Ancient  Rite,  followed 
a  Hymn,  and  fubfequently  thereto  Verficles  and  "  Nunc  Dimittis." 

The  Anglican  Rite,  however,  omitting  all  mention  of  Hymns  here,  yet 
directing  an  Anthem  afterwards  in  the  midft  of  the  "  Preces  "  or  Common 
Prayer,  leaves  a  difcretion  to  the  Officiator  to  introduce  a  Hymn  at  this 
point  if  he  choofe  ;  and  having  regard  to  the  precedent,  both  of  Vefpers  and 
Compline  as  above  fet  forth,  this  would  feem  a  proper  point  for  introducing 
one. 

The  Hymn  after  the  Second  Leflbn  (that  at  Compline)  being  ended,  before 
"  Nunc  Dimittis,"  as  before  "  Magnificat,"  were,  in  the  Ancient  Rite,  faid  two  Ver- 
ficles, introductory  to  each  Canticle,  which  may  here  be  united  together.  They  may  be 
confidered  as  a  poftfcript  to  the  Hymn,  as  they  were  faid  and  replied  to,  not  by  the 
Officiating  Clerk,  but  by  one  or  two  Boys  of  the  Choir  turning  to  the  Altar,  refponded 
to  by  the  remainder  of  the  Choir. 

On  Advent  Sunday. 

V.  Diftil  the  dew  ye  Heavens  from  above. 

At  ordinary  times. 
V.  May  our  evening  prayer  afcend  up  unto  Thee,  O  Lord. 

On  Advent  Sunday. 
R.  And  let  the  clouds  rain  down  the  Juft  One.     Let  the  earth  be  opened  and 
produce  forth  the  Saviour. 

At  ordinary  times. 
R.  And  may  Thy  mercy  defcend  upon  us. 
V.  Preferve  us,  O  Lord. 
R.  As  the  apple  of  an  eye  protect  us  under  the  fhadow  of  Thy  wings. 

Next  in  the  Anglican  Rite  follows  '*  Nunc  Dimittis/'  which  fhould  be 
begun  and  faid  or  fung  with  or  without  an  Antiphon,  but  with  "  Gloria  Patri  " 
and  "  Sicut  erat  "  and  "  Amen,"  turning  to  the  Altar  and  bowing,  precifely  as 
"Magnificat"  (fee  ante,  no), 

"  If  Or  elfe  this  Pfalm ;  except  it  be  on  the  Twelfth  Day  of  the  Month. 
"  Deus  Mifereatur. — Pfalm  Ixvii. 

"  God  be  merciful  unto  us,  and  blefs  us,  &c." 
Q 
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[In  the  correfponding  part  of  the  Ancient  Compline,  after  "  Nunc  Dimittis,"  the 
Officiating  Clerk — except  from  Maundy  Thurfday  to  the  0<Stave  of  Eafter — from  that 
fide  on  which  the  Choir  was  then  ftationed,  faid  the  Preces  or  Petitions,  the  Clerks 
and  Choir  proftrate  or  kneeling,  the  Prieft  {landing,  but  on  week  days  in  Advent 
kneeling  towards  the  Altar. 

"  Lord  have  mercy,"  thrice. 

The  Choir  replying  thrice,  "  Chrift  have  mercy." 

The  Officiating  Clerk  replying  thrice,  "  Lord  have  mercy." 

The  Clerk  followed  with  "Our  Father,"  fecretly,  until,  aloud,  "And  lead  us 
not,"  &c. 

Choir  :  "  But  deliver  us,"  &c.     "  Amen." 

Clerk :     "  In  peace  in  the  very  fame  I  will  fleep  and  take  my  reft." 

Then  the  Apoftles'  Creed,  "  Credo  in  Deum,"  which  was  to  be  faid  fecretly, 
ftill  kneeling  turned  to  the  Altar,  afterwards  aloud : — 

Clerk:  "The  Refurreaion  of  the  Flefh." 

Choir  :  "  And  the  life  everlafting.     Amen." 

Here  all  crofled  themfelves.  Then,  prefaced  with  the  Verficle  (which,  it  is  much 
to  be  regretted,  is  entirely  omitted  in  the  Anglican  Formularies), 

V.  "  Blefs  we  the  Father,  and  the  Son,  with  the  Holy  Ghoft." 

R.  "Let  us  praife  and  highly  exalt  Him  for  ever." 

V.  "  Blefled  art  Thou,  O  Lord,  in  the  firmament  of  Heaven." 

R.  "  And  greatly  to  be  praifed  and  glorious  and  highly  exalted  for  ever." 

V.  "  The  Almighty  and  merciful  Lord  blefs  and  preferve  us.     Amen." 

Next  the  Confeffion,  the  Mifereatur,  and  Abfolution  are  folemnly  faid  by  Prieft 
and  Choir  alternately,  in  the  form  already  mentioned  (ante,  p.  103).  Then,  on  ordinary 
Sundays,  followed  the  Petitions,  the  Choir  kneeling. 

Prieft  :  "  O  God,  be  Thou  turned,"  &c. 

Choir :  "  And  Thy  people,"  &c.     Ending  with,  "  The  Lord  be  with  you." 

R.  "  And  with  thy  fpirit."     Let  us  pray.     "Enlighten  our  darknefs,"  &c. 

On  week  days  in  Advent,  and  on  week  days  from  the  Firft  Sunday  after  the 
Oclave  of  the  Epiphany  to  Maundy  Thurfday,  and  from  the  Firft  Sunday  after 
Trinity  to  Advent,  before  the  CollecSl  "  Enlighten  our  darknefs,"  &c,  was  faid  "  O 
Lord,  hear  my  voice  wherewith  I  have  cried  unto  Thee." 

R.  "  Have  mercy  upon  me  and  hear  me." 

The  Pfalm  "  Miferere  mei "  was  then  repeated,  without  note  and  without  "  Gloria 
Patri,"  Prieft,  Choir,  and  people  ftill  kneeling. 

After  "  Miferere  "  the  Prieft  alone  flood  up,  and  faid  aloud,  looking  to  the  Altar, 
"  Arife,  O  Lord  ;  help  us." 

R.  "And  deliver  us,  for  Thy  Name's  fake." 

Prieft  :  "  O  Lord  God  of  Hofts,  convert  us." 

R.  "And  fhew  us  Thy  Countenance,  and  we  fhall  be  faved." 

Prieft,  looking  to  the  Choir  and  people,  "  The  Lord  be  with  you." 

R.  "And  with  thy  fpirit.     Let  us  pray." 

Prieft  :  "  Enlighten  our  darknefs,"  &c,  with  the  full  conclufion,  "  Through," 
&c,  "  Who  with  Thee,"  &c,  ending. 

Prieft  :  "  The  Lord  be  with  you." 

R.  "  And  with  thy  fpirit." 

A  Boy  in  a  Surplice,  turning  to  the  Altar :  "  Blefs  we  the  Lord." 

R.  "  Thanks  be  to  God.     Amen." 
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Then  all  rofe  up  from  their  proftration,  and  having  kiffed  the  books  or  the 
benches,  quitted  the  Church.] 

As  before  obferved,  the  Anglican  Evenfong  amalgamates,  with  certain 
alterations  and  variations,  the  latter  portion  of  the  two  Offices  of  Vefpers 
and  Compline,  as  follows  : — 

Here  pafling  to  Compline  : 

Immediately  after  "  Nunc  Dimittis,"  before  the  beginning  of  the  Peti- 
tions with  "  Lord  have  Mercy,"  and  before  the  Lord's  Prayer,  which 
in  the  ancient  form  precede  it,  and  aloud  inftead  of  fecretly,  and  ftanding 
inftead  of  kneeling,  and  the  whole  together  inftead  of  only  the  Refponfe  at 
the  end, 

"  ^f  Then  Jhall  be  faid  or  Jung  the  Apoftlei  Creed  by  the  Minijier  and  the  people, 

ftanding. 

"I  Believe   in  God  the   Father  Almighty,  Maker  of  heaven  and 
earth,"  &c. 

It  is  contrary  to  precedent  and  principle  that  this  Creed  mould  be  fung 
or  intoned  loudly.  It  mould  be  faid  in  an  ordinary  fubdued  voice  by  the 
Prieft  and  people  together,  turned  to  the  Altar,  and  bowing  at  the  Name 
"  Jefus  Chrift,"  except  the  two  laft  fentences,  "  The  Refurrection  of  the 
body"  ("the  Flefh"  it  mould  be),  which  mould  be  repeated  loudly,  and 
to  which  the  Choir  mould  refpond  aloud,  <c  And  the  life  Everlafting, 
Amen,"  with  the  fign  of  the  Crofs  over  the  face  or  breaft. 

The  1 8th  Canon  directs  that  whilft  the  Symbol  of  Faith  is  recited,  all 
of  whatfoever  ftate  and  condition  mould  ftand  with  their  bodies  erect. 

IV. — Prayers  and  Petitions. 

"  ^f  And  after  that,  thefe  Prayers  following,  all  devoutly  kneeling ;  the  Minifter 
firft  pronouncing  with  a  loud  voice y 

"  The  Lord  be  with  you. 

"  Anfwer.     And  with  thy  fpirit. 

"  Minifter.     Let  us  pray. 
"  Lord,  have  mercy  upon  us.     (Thrice.) 

"  Chrift,  have  mercy  upon  us.     (Thrice.) 
"  Lord,  have  mercy  upon  us."     (Thrice.) 

As  before  obferved,  in  the  Ancient  Compline  thefe  following  Verficles 
with  "  Paternofter "  preceded,  inftead  of  followed,  the  Apoftles'  Creed  at 
Compline  : — 

"  The  Lord  be  with  you "  mould  be  faid  aloud  by  the  Minifter, 
from  his  place,  turned  to  the  people. 
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The  Anjwer,  "  And  with  thy  fpirit,"  by  the  Choir  and  people  turned 
towards  the  Minifter. 

The  Minifter  fhould  fay  "  Let  us  pray,"  then  kneel  down,  turned 
towards  the  Altar,  and  repeat  thrice  with  tone,  "Lord  have  mercy,"  &c. 

The  Choir  and  people,  alfo  turned  to  the  Altar,  refponding  thrice, 
"  Chrift,  have  mercy,"  &c. 

The  Minifter  again  repeating  thrice,  "  Lord,  have  mercy  upon  us." 

"  ^f  Then  the  Minifter ',  Clerks,  and  people,  Jh all  Jay  the  Lord's  Prayer  with  a 

loud  voice. 

"  Our  Father,  which  art  in  Heaven,  hallowed  be  Thy  Name,"  &c. 

The  Minifter  at  the  end  faying  emphatically,  "  And  lead  us  not  into 
temptation." 

The  Choir  and  people  refponding  in  a  loud  tone,  "  But  deliver  us 
from  evil.     Amen." 

It  was,  as  before  related,  the  univerfal  cuftom,  in  England  and  elfewhere, 
to  repeat  the  Paternofter  and  the  Creed  (except  the  laft  two  fentences)  inaudibly, 
this  cuftom  having  been  adopted  from  the  earlieft  ages  of  perfecution,  in 
order  that  the  Pagans  and  uninftructed  might  not  be  induced  to  blafpheme 
when  they  heard  thefe  portions  of  the  Holy  Myfteries. 

As  the  occafion  for  this  fecrecy  has  now  ceafed,  there  feems  no  reafon 
why,  in  Europe  at  leaft,  it  fhould  be  continued. 

However,  it  is  clearly  contrary  to  precedent  and  principle  that  the 
"  Paternofter"  fhould  be  faid  here  with  any  note  or  accompaniment. 

Here,  as  before  remarked,  according  to  the  old  Rite,  in  week  days  in  Advent,  and 
from  the  firft  Sunday  after  the  Odtave  of  Epiphany  to  Thurfday  in  Holy  Week,  and 
from  the  firft  Sunday  after  the  OcStave  of  the  Epiphany  to  Advent,  was  faid  the  Pfalm 
"Miferere  mei,"  and  when  this  was  recited  all  the  Petitions  were,  from  the  beginning, 
faid,  without  note,  and  kneeling. 

"  ^f  Then  the  Prieft  ftanding  up,  Jh all  Jay  {the  Choir  and  people  continuing 
kneeling,  and  all  looking  towards  the  Altar,  with  note  if  it  be  Sunday 
or  Feftival,  but  without  note  if  it  be  a  Week  day,  or  Faft,  or  Vigil), 

"  O  Lord,  fhew  Thy  mercy  upon  us. 

"  The  Choir  refponding  in  tone.     And  grant  us  Thy  Salvation. 

"  Prieft.     O  Lord,  fave  the  Queen. 

<f  Anjwer.  And  mercifully  hear  us  when  we  call  upon  Thee. 

"  Prieft.     Endue  Thy  Minifters  with  righteoufnefs. 

"  Anjwer.  And  make  Thy  chofen  people  joyful. 

"  Prieft.     O  Lord,  fave  Thy  people. 

"  Anjwer.  And  blefs  Thine  inheritance. 

"  Prieft.     Give  peace  in  our  time,  O  Lord. 
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"  Anfwer.  Becaufe  there  is  none  other  that  fighteth  for  us,  but  only 
Thou,  O  God. 

"  Prieft.     O  God  !  make  clean  our  hearts  within  us. 
"  Anfwer.  And  take  not  Thy  Holy  Spirit  from  us." 

Thefe  two  laft  Petitions  are,  in  the  Anglican  Office,  felected  from  Petitions 
at  Prime,  but  the  remainder,  together  with  the  direction  for  the  Officiating 
Clerk  to  (land  up,  at  this  point,  are  taken  from  Vefpers  and  the  latter 
part  of  Compline.  Some  of  the  moft  relevant  petitions  are,  however, 
omitted. 

The  Rationale  of  this  part  of  the  fervice,  according  to  John  of  Avranches, 
the  contemporary  of  S.  Ofmund,  is  (Migne,  cxlviii.  38)  : 

"  The  Verfe  being  faid,  let  '  Magnificat'  be  chanted  with  its  Antiphon, 
and  let  them  finifh  with  '  Lord,  have  Mercy,'  and  the  Paternofter,  and 
with  Petitions  on  bended  knees,  not  only  at  Vefpers  but  all  the  Hours  of 
day  and  night,  except  Pentecoft  and  Feafts.  The  Prieft,  with  the  reft 
acknowledging  himfelf  a  flnner,  kneels,  but  when  he  ('  vicem  gerit ') 
occupies  the  place  of  Chrift  and  comes  to  prayer,  let  him  rife  up  and  fay  the 
Collects  ftanding." 

The  whole  of  what  follows,  to  the  end  of  the  Collects,  mould  be  recited 
by  the  Officiating  Minifter  ftanding  and  turned  to  the  Altar,  that  being  the 
laft  pofture  named  juft  before  the  Petitions  ;  and  always  prefaced  with  "  Let 
us  pray." 

The  "  Myrroure  "  fays:  "  Orifons  are  faid  at  the  end  of  each  Hour :  for 
the  Apoftles  whenever  they  were  together  kneeled  down  on  their  knees  and 
prayed  ere  they  departed  afunder.  Whofo  fayeth  the  Orifon  ftandeth  turned 
to  the  Eaft,  for  Paradife,  whence  we  are  expelled,  is  in  the  Eaft,  and  therefore, 
thinking  what  we  have  loft,  and  where  we  are,  we  pray  turned  towards  the 
Eaft." 

The  Petitions  then  being  finifhed  and  the  Prieft  remaining  ftanding,  the 
Choir  and  people  kneeling,  the  Anglican  Office  reverts  to  Vefpers,  and 
directs  that  now  the  Collect  or  Collects  for  the  day  (i.e.  for  the  Sunday 
or  Feftival)  fhould  next  be  faid  by  him.  Let  him,  therefore,  whilft  tf  Mag- 
nificat" or  the  Antiphon  thereon  is  being  finifhed,  advance  forward  on 
the  ftep  which  goes  down  to  the  floor  of  the  Choir,  and  the  Hebdomadary 
Boy  holding  up  the  Book  of  Collects  before  him,  and  two  others,  each 
vefted  in  a  Surplice  and  holding  a  lighted  taper,  one  on  each  fide  of  him, 
(who  retire  after  the  Firft  Collect  has  been  read,)  recite  the  proper  Collect, 
looking  towards  the  Altar. 

"  Then  Jhall  follow  Three  ColletJs,  The  Firft  for  the  Day,  The  Second 
for  Peace,  The  Third  for  aid  againft  all  -perils,  as  hereafter  followeth, 
which  two  laft  Colletls  fhall  be  daily  faid  at  Evening  Prayer  without 
alteration." 
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[This  Firft  Collect  for  this  day  will  always  be  that  for  the  Firft  Sunday  in  Advent, 
for  that  being  a  Firft  Clafs  Sunday,  if  the  Feftival  of  S.  Andrew  happen  to  fall 
thereon,  that  being  only  of  the  Second  Clafs,  it  will  be  eclipfed  by  the  Sunday  and 
reduced  to  a  Memorial  Collect  for  the  fame,  the  Feftival  itfelf  being  deferred  to  the 
Monday,  even  if  it  be  the  Feaft  of  the  Place ;  on  that  Monday  the  Sunday  Collect 
fhould  be  the  Second,  that  for  S.  Andrew  the  Firft.  So  alfo  on  the  Sunday  Evening 
before  which  would  commence  the  Monday  Feftival.] 

The  Prieft  having  thus  folemnly  recited  the  proper  Collect  or  Collects,  let 
him  retreat  back  into  his  ftall  and  fay  the  following,  prefacing  the  firft 
with  "  Let  us  pray." 

"  The  Second  Collecl  at  Evening  Prayer" 

This  Jhould  be  the  Third  Collect  if  the  Feftival  of  S.  Andrew  falls  on  this  Sunday. 

"  O  God,  from  Whom  all  holy  defires,  all  good  counfels,  and  all  juft 
works  do  proceed  ;  Give  unto  Thy  fervants  that  peace  which  the  world 
cannot  give;  that  both  our  hearts  may  be  fet  to  obey  Thy  command- 
ments and  alfo  that  by  Thee  we  being  defended  from  the  fear  of  our 
enemies  may  pafs  our  time  in  reft  and  quietnefs ;  through  the  merits  of 
Jefus  Chrift  our  Saviour.     Amen." 

[This  Collect  is  the  laft  of  the  Common  Memorials  faid  at  Vefpers  in  the  Ancient 
Rite,  prefaced  by  the  Antiphon,  "  Give  Peace  in  our  days,"  &c. 
The  Verfe :  "  O  Lord,  let  there  be  Peace  in  Thy  ftrength." 
Refponfe:  "  And  abundance  in  Thy  towers."] 

"  The  Third  Collecl,  for  aid  againjl  all  Perils." 

The  Fourth  if  the  Feftival  of  S.  Andrew  fell  on  this  Sunday. 

"  Lighten  our  darknefs  we  befeech  Thee,  O  Lord,  and  by  Thy 
great  mercy  defend  us  from  all  the  perils  and  dangers  of  this  night,  for 
the  love  of  Thine  only  Son  our  Saviour  Jefus  Chrift.      Amen." 

[It  fhould  end,  "  Who  with  Thee  liveth  and  reigneth  in  the  unity  of  the  Holy 
Ghoft,  God  world  without  end.  Amen."  This  Collect  is  in  all  the  Ufes,  and  after 
the  word  "night"  the  Hereford  Ufe  adds,  **  Save  us,  O  Almighty  God,  and  grant  us 
Thy  perpetual  light."] 

Thefe  two  latter  Collects,  with  thofe  that  follow,  do  in  fact  correfpond 
with  the  Common  Memorials,  and  the  fubfequent  "  Prayers  and  Thanks- 
givings upon  feveral  occafions,"  with  the  "Special  Memorials"  of  the 
Ancient  Ufes.  v  ^ 

As  the  number  of  Collects  mould  -always  W  uneven,  here  may  be  inter- 
calated, if  occafion  ferve,  one  of  thofe  which  in  the  Anglican  Prayer  Book  are 
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placed  after  the  Office  for  Holy  Communion,  and  which  are  all  taken  or 
adapted  from  the  Ancient  Englifh  Breviaries  or  MifTal,  e.  g.  the  firft,  "  Aflift 
us  mercifully,  O  Lord,  &c."  They  will  be  found  at  full  length  at  the  end 
of  "  Mattins,"  poft. 

There  are  fixed  Rules  for  the  Conclufion  of  the  Collects,  which  are  fhortly 
thefe: 

The  Firft  and  laft  Collects  fhould  always  have  a  full  conclufion,  em- 
bracing the  mention  of  all  the  Three  perfons  of  the  Holy  Trinity ;  thofe 
intermediate  ending  with  "Through  Chrift  our  Lord.  Amen,"  or  fome 
equivalent  claufe. 

If  the  Collect  be  directed  to  the  Father  it  fhould  end,  tf  Through  our 
Lord  Jefus  Chrift  Thy  Son,  Who  with  Thee  liveth  and  reigneth  in  the 
Unity  of  the  Holy  Ghoft,  God  world  without  end.     Amen." 

If  in  any  Collect  not  addrefTed  to  the  Son,  the  Son  be  named,  it  fhould 
end,  "  Through  the  Same  Jefus  Chrift,"  &c. 

If  in  any  Collect  the  Holy  Ghoft  be  named,  the  ending  fhould  be,  "  In 
the  Unity  of  the""Same  Spirit." 

If  both  the  Son  and  Holy  Ghoft  be  named,  fay  firft,  "  Through  the 
Same,"  and  at  the  end,  "  In  the  Unity  of  the  Same." 

If  near  the  end  the  Son  be  named,  and  afterwards  the  Holy  Ghoft,  then 
fay,  "  Who  with  Thee  liveth,"  &c,  "  In  the  Unity  of  the  Same,"  &c. 

So  if  it  be  addrefTed  to  the  Son,  without  any  mention  of  the  other  two 
Perfons,  it  may  end,  "Who  with  God  the  Father  and  the  Holy  Ghoft 
liveft,"  &c,  or,  "  Who  liveft  and  reigneft  with  God  the  Father,  in  the 
Unity  of  the  Holy  Ghoft,  God,"  &c. 

If  it  be  addrefTed  to  the  Son  as  God  and  joint  mention  be  made  of  the 
Holy  Ghoft,  fay,  "  Who  with  God  the  Father,  and  with  the  Same  Holy  Ghoft, 
liveft,"  &c. 

If  it  be  directed  to  the  Holy  Ghoft  only,  let  it  end,  "  Who  with  the 
Father  and  the  Son  liveft/" 

If  it  be  directed  to  the  whole  Trinity,  and  mention  is  made  in  it  of  the 
Trinity,  then  "  Who  liveft  and  reigneft  God,"  &c,  or  "  Wherein  Thou 
liveft  and  reigneft  God."  Or  if  intervening  mention  be  not  made  of  the 
Trinity,  "  Who  in  infinite  and  perfect  Trinity  liveft  and  reigneft,"  &c. 

The  Firft  and  Laft  Collect  always  fhould  end  with  one  of  thefe  forms 
in  full. 

V. — Hymnody. 

"In  Quires  and  Places  where  they  fing,  here  follow eth  the  Anthem." 

The  word  "  Anthem"  here  cannot  be  taken  in  the  fenfe  of"  Antiphon" 
or  "  Refponfory"  (for  it  replies  and  refponds  to  nothing,  as  did  the  ancient 
Antiphons),  but  rather  in  the  modern  fenfe  of  a  Hymn  or  Profe.     No  fuch 
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Rubric  is  found  in  the  Ancient  Englifh  Offices,  and  it  cannot  be  looked 
upon  as  obligatory  or  even  mandatory. 

As  the  nature  or  kind  of  this  Anthem  is  not  even  hinted  at,  any  com- 
pofition  which  can  by  any  poffibility  be  brought  within  the  meaning  of  that 
term  is  admiffible.  The  mode  of  finging  it,  the  perfons  or  perfon  by 
whom  it  is  to  be  fung,  and  the  place  where  fung,  feem  purpofely  to  be  left 
indefinite. 

However,  it  is  a  direct  authority  for  having  a  Choir  or  Quire  even  in  an 
ordinary  parochial  Church,  and  that  this  Choir  mould  be  placed  in  that  part 
of  the  Church  ufually  defignated  by  that  term,  that  is,  in  the  Wefternmoft 
part  of  the  Chancel. 

The  Hymn  at  all  Solemn  Services  (except  Compline),  mould,  like  the 
Pfalms,  be  given  out  by  the  Precentor  to  the  Principal  Rulers  or  Ruler  (if 
any) ,  who  mould  intone  the  three  or  four  firft  words  of  it  to  the  Officiating 
Clerk  or  Hebdomadary,  who  then  beginning  the  Hymn,  mould  together  with 
the  Principal  Rulers  or  Ruler  on  that  fide  (on  Advent  Sunday  the  Decanal) 
along  with  the  Choir,  fing  the  firft  verfe  to  the  end.  Then  the  Rulers  or 
Ruler  on  the  other  fide  fhould  begin  and  fing  through  the  fecond  Verfe. 
The  Principal  Rulers,  Officiator,  and  Choir  the  third  Verfe,  and  fo  let  it  be 
fung  through  to  the  end. 

An  afcription  of  glory  and  praife  to  the  Holy  Trinity  fhould  conclude 
the  Hymn,  which  fhould  be  fung  by  Rulers,  Hebdomadary,  Choir,  and 
people  together,  turning  to  the  Altar  and  bowing  with  Amen. 

On  Ferials  and  in  parochial  Churches  where  there  is  no  regular  Choir, 
the  Officiator  fhould  begin  the  Hymn  himfelf,  and  he  and  the  congregation 
fing  through  together  the  Firft  Verfe,  and  the  Second  Verfe  be  fung  by  any 
other  Clerk  or  Singer  on  the  oppofite  fide.  However,  the  Hymn  at  Com- 
pline was  always  fung  "  curfim,"  /.  e.  by  the  Clerks,  Choir,  and  Congrega- 
tion together;  but  at  all  the  other  Hours  the  mode  above  mentioned  is  the 
regular  form.  There  fhould  be  two  Hymns,  the  Vefperal  and  Compline 
at  Evenfong,  befide  the  Anthem. 

VI. — Final  Prayers. 

Next  may  follow  certain  Orifons  which  are  not  to  be  found  in  the 
Ancient  Englifh  Offices  at  this  point,  but  were  ufed  at  feparate  MafTes,  and 
occupy  the  place  of  what  were  the  Common 'Memorials  at  Vefpers,  which 
varied  with  the  Seafon. 

[Thofe  were  ufually  for  Peace,  of  All  Saints,  of  the  Holy  Ghoft,  of  S.  Mary,  of 
The  Crofs,  &c] 

There  is  no  abfolute  command  to  ufe  them,  as  there  is  of  the  Collects. 
And  therefore  one  or  more  of  them  may  be  omitted  at  difcretion,  fo  that  the 
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Office  end,  with  the  Prayer  of  S.  Chryfortom,  and  the  Benediction  or  Prayer 
for  Grace,  at  the  end. 

All  the  following  Orifons  fhould  be  faid  by  the  Prieft  in  his  place 
ftanding,  and  as  with  all  others,  turned  towards  the  Altar. 

"  A  Prayer  for  the  ghteeris  Majejiy. 

"  O  Lord  our  heavenly  Father,  high  and  mighty,  King  of  kings, 
Lord  of  lords,  the  only  Ruler  of  princes,  who  dofl  from  Thy  throne 
behold  all  the  dwellers  upon  earth  ;  Moil  heartily  we  befeech  Thee  with 
Thy  favour  to  behold  our  mofl  gracious  Sovereign  Lady,  Queen  Vic- 
toria ;  that  fhe  may  vanquifh  and  overcome  all  her  enemies,  and  finally 
after  this  life  me  may  attain  everlafting  joy  and  felicity,  through  Jefus 
Chrift  our  Lord.     Amen." 

This  is  taken  nearly  verbatim  from  the  "  Mifla  pro  Rege"  in  the 
Englifh  MifTalia. 

"  A  Prayer  for  the  Royal  Family. 

"Almighty  God,  the  Fountain  of  all  goodnefs,  we  humbly  befeech 
Thee  for  Albert  Prince  of  Wales,  &c,  and  all  the  Royal  Family,  &c, 
and  bring  them  to  Thine  everlafting  kingdom,  &c,  through  Jefus  Chrift 
our  Lord.     Amen." 

Thefe  Orifons  are  not  found  at  Evenfong  in  the  Ancient  Office  Books,  but 
there  was  always  a  diftinct  Office,  e.  g.  "  Mifla  pro  Rege,"  or  "  Pro  Rege  et 
Regina"  and  their  Children,  in  all  the  MifTalia,  from  the  time  of  Leofric 
downwards,  from  which  thefe  are  taken.  The  fubftance  of  them  is  alfo 
found  in  the  Bidding  Prayer  hereafter  to  be  mentioned,  and  alfo  in  one  of 
the  Petitions  in  the  ancient  Englifh  Litanies. 

"  A  Prayer  for  the  Clergy  and  People. 

"Almighty  and  everlafting  God,  who  alone  workeft  great  marvels; 
Send  down  upon  our  Bifhops,  and  Curates,  and  all  Congregations 
committed  to  their  charge,  the  healthful  Spirit  of  Thy  grace ;  and  that 
they  may  truly  pleafe  Thee,  pour  upon  them  the  continual  dew  of  Thy 
bleffing.  Grant  this,  O  Lord,  for  the  honour  of  our  Advocate  and 
Mediator,  Jefus  Chrift.     Amen." 

This  Prayer  is  copied  nearly  verbatim  from  one  of  the  Orifons  at  the  end 
of  the  Ancient  Englifh  Litanies.  It  is  found  in  one  of  the  Maries  for  Clergy 
and  people,  and  the  Subftance  of  it  is  alfo  contained  in  one  of  the  portions 
of  the  Bidding  Prayer,  hereafter  noticed,  and  in  the  Mafs  for  the  Prelates  of 
the  Church. 

At  this  point  fhould  be  introduced  the  <c  Prayers  and  Thankfgivings  on 
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feveral  occafions,"  which  in  the  prefent  Anglican  Prayer  Book  take  the  place 
of  the  Maffes,  Litanies,  and  Proceffions  for  the  fame  purpofe  in  the  Ancient 
Office  books. 

The  Collect  for  the  High  Court  of  Parliament  during  its  Seffion  (which 
is  interrupted  by  an  Adjournment) ;  that  for  the  Ember  weeks ;  that  which 
"  may  be  faid  after  any  of  the  former,"  "  O  God,  whofe  nature  and  property 
is  ever  to  have  mercy  and  to  forgive,  receive  our  humble  petitions,  &c," 
which  mould  always  be  recited  in  Lent,  and  the  General  Thankfgiving,  are 
all  to  be  ufed,  whether  the  Litany  be  appointed  to  be  recited  or  no. 

The  Rubrical  order  is  peremptory  to  fay  the  "  Prayer  for  all  Conditions 
of  men,"  at  "  fuch  times  when  the  Litany  is  not  appointed  to  be  faid,"  that 
Orifon  being  itfelf  a  condenfed  Litany.  So  alfo  the  "  General  Thankf- 
giving," "  to  be  ufed  before  the  two  final  prayers  of  the  Litany,  or  of  Morn- 
ing and  Evening  Prayer,"  ought  never  to  be  omitted,  for  it  is  the  only 
formal  afcription  of  Thanks  and  Praife  to  the  Holy  Trinity  contained  in  the 
Prayer  Book. 

"  A  Prayer  of  St.  Chryfojiom. 

"Almighty  God,  who  haft  given  us  grace  at  this  time  with  one  accord 
to  make  our  common  fupplications  unto  Thee  ;  and  doft  promife,  that 
when  two  or  three  are  gathered  together  in  Thy  Name  thou  wilt  grant 
their  requefts;  Fulfil  now,  O  Lord,  the  defires  and  petitions  ofThyfer- 
vants,  as  may  be  moft  expedient  for  them  ;  granting  us  in  this  world 
knowledge  of  Thy  truth,  and  in  the  world  to  come  life  everlafting." 

Here  mould  be  added,  according  to  the  rule  as  to  the  conclusion  of  the 
Collects  above  given,  "  Through  our  Lord  Jefus  Chrift,  Thy  Son,  who 
with  Thee  liveth  and  reigneth  in  the  Unity  of  the  Holy  Ghoft,  God,  world 
without  end.     Amen." 

This  Prayer  is  not  in  the  Ancient  Englijfh  Liturgies,  and  the  conclufion, 
as  in  the  prefent  Prayer  Book,  does  not  accord  with  their  Rubrics.  How- 
ever, it  refembles  the  firft  Orifon  in  the  Poft  Compline  and  Poft  Lauds 
Office  (for  which  it  is  fubftituted),  and  which  although  not  found  in  the 
Anglican  Office,  fhould  yet  by  all  means  be  ufed  either  before  the  Prayer  of 
S.  Chryfoftom,  or  after  the  laft  Collect,  "  The  Grace  of  our  Lord,"  &c. 

Let  the  Prieft,  looking  towards  the  Choir  and  people,  fay  this  final 
Collect— 

"  2  Cor.  xiii. 

"  The  Grace  of  our  Lord  Jefus  Chrift,  and  the  love  of  God,  and  the 
fellowfhip  of  the  Holy  Ghoft  be  with  us  all  evermore.     Amen. 

"  Here  endeth  the  Order  of  Evening  Prayer  throughout  the  Tear" 
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Then  let  all  fay  in  a  low  voice,  "  May  the  fouls  of  the  faithful  through 
the  mercy  of  God  reft  in  peace.     Amen." 

Then  let  the  Prieft,  ftill  looking  to  the  Choir  and  people,  fay,  "  The 
Lord  be  with  you  " 

R.  "  And  with  thy  Spirit." 

Let  one  Boy  (or  two  if  it  be  a  Feftival)  ring  or  fay  from  his  place  in  the 
Choir — 

"-Blefs  we  the  Lord." 

The  Clergy,  Choir,  and  people  replying — 

"  Thanks  be  to  God." 

Then  let  all  the  Clergy,  Choir,  and  people,  rifing  from  their  proftration, 
kifling  their  Books  or  the  benches  and  turning  towards  the  Altar,  fay,  filently, 
before  leaving  the  Church  as  on  entering,  "Our  Father,  &c,"  "  and  lead  us 
not  into  temptation."     R.  "  But  deliver  us  from  evil.     Amen." 

Then,  "  Hail,  Mary,  &c."  as  before. 

Let  every  one  then  fign  himfelf  with  the  fign  of  the  Crofs  on  his  breaft 
or  forehead,  and  leave  the  Church  quietly  in  the  order  in  which  he  entered  it, 
bowing  to  the  Altar  as  he  goes  out. 

There  mould  be  no  Proceflion  on  Saturdays,  from  the  Saturday  before 
the  firft  Sunday  in  Advent  inclufive,  up  to  the  Saturday  before  the  O&ave  of 
Eafter  exclufive;  but  from  that  day  inclufive  up  to  the  firft  Sunday  in 
Advent  exclufive,  on  every  Saturday  at  Vefpers,  after  the  laft  Collect  or 
Memorial  (ending  with  Benedicamus,  &c,  which  would  be  in  the  paufe  where, 
in  the  Anglican  Prayer  Book,  the  Anthem  is  to  be  fung),  there  ihould  be  a 
Proceflion  down  the  Choir  into  the  Nave,  which  fhould  turn  and  make  a 
ftation  before  the  Great  Crofs,  with  Antiphons  and  Orifons,  and  then  return 
into  the  Choir. 

[On  every  day  in  the  year  after  Compline  and  Lauds  (excepting,  however,  Double 
Feafts  and  their  O&aves,  Eaftertide,  and  the  Vifitation,  Affumption,  and  Na- 
tivity of  the  Blefled  Virgin,  the  Dedication  of  the  Church,  the  Name  of  Jefus, 
the  Day  of  Souls,  and  the  Vigil  of  the  Nativity  up  to  the  Firft  Sunday  after  the 
O&ave  of  the  Epiphany),  was  faid,  for  the  Peace  of  the  Church,  without  note,  and 
proftrate  or  kneeling,  the  Pfalm  cxxiii.,  without  Antiphon,  "Ad  te  levavi." 

"  Unto  Thee  lift  I  up  mine  eyes,"  &c. 

"  Glory  be  to  the  Father,"  &c    "As  it  was,"  &c. 

"  Lord,  have  mercy." 

"  Chrift,  have  mercy." 

"  Lord,  have  mercy." 

"  Our  Father,"  fecredy,  the  Prieft  continuing  to  kneel,  faying  aloud,  "  And  lead 
us  not,"  &c. 

The  Choir  replying,  "  But  deliver  us,"  &c. 

"  Arife,  O  Lord,"  &c. 

"  And  deliver,"  &c. 
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"  O  Lord  God  of  Hods,  convert  us." 

"And  {hew  us,"  &c. 

"  O  Lord,  hear,"  &c. 

"And  let  my  crying,"  &c. 

Then  let  the  Prieft  fay  aloud,  without  note,  "  Let  us  pray.  O  Lord,  favourably 
receive  the  prayers  of  Thy  Church,  that  being  delivered  from  all  adverfity  and  error, 
it  may  ferve  Thee  in  fafety  and  freedom  ;  and  grant  us  Thy  peace  in  our  time, 
through  our  Lord  Jefus  Chrift  Thy  Son,  Who  with  Thee  liveth  and  reigneth,"  &c. 

"  The  Lord  be  with  you." 

R.  "And  with  thy  Spirit." 

"  Blefs  we  the  Lord." 

R.  "  Thanks  be  to  God.     Amen."] 

VII. 

On  other  and  ordinary  Sundays,  and  at  Second  Vefpers,  the  Office  was  not 
fo  folemn,  although  there  were  always  two  Rulers  of  the  Choir.  But  there 
were  no  Refponfories  at  Vefpers  on  the  fecond  Sunday  after  the  Oclave  of  the 
Epiphany  till  Septuagefima,  nor  after  the  fecond  Sunday  after  Trinity  till  July 
28,  nor  from  thence  till  Auguft  28,  nor  from  thence  till  September  28. 

In  Lent  the  Vefpers  and  Compline  Refponfe  mould  be  fung  in  the 
Second  rank.  Three  Verficles  were  formerly  faid  after  the  Antiphon  on 
<f  Nunc  Dimittis  "  at  both  Complines  in  the  four  laft  Sundays  in  Lent,  and 
in  Feafts  of  nine  Leflbns ;  in  the  fecond  rank  on  Sundays,  on  the  Saturday  in 
the  higheft  rank ;  except  on  the  Annunciation,  when  both  were  faid  in  the 
higheft  grade.  In  Mattins  only  one  Antiphon  on  each  Nocturn  of  Pfalms, 
and  fo  at  Lauds,  beginning  in  the  loweft  grade. 

In  the  Octave  of  Eafter  five  Antiphons  at  Lauds  in  the  fuperior  grade, 
and  on  Sunday  before  the  Afcenfion  five  in  the  second  form  ;  but  except  thefe 
and  certain  Sundays  after  Trinity  when  a  Hiftory,  i.e.  a  fet  of  LefTons,  is  begun, 
and  in  Eaftertide,  one  Antiphon  only  mould  be  faid  on  the  Pfalms  at  Lauds  and 
Vefpers. 

In  general  there  mould  be  no  ProcefTions  at  Second  Vefpers  on  Sunday 
evenings,  except  in  certain  Double  Feafts  of  the  Firft  and  Second  Clafs. 

VIII. 

In  Principal  Double  Feafts,  as  Chriftmas,  Epiphany,  Eafter,  Pentecoft,  the 
Afcenfion,  Dedication,  &c,  at  Firft  and  Second  Vefpers,  the  Choir  fhould  always 
be  on  the  Decanal  fide.  On  thefe  Feafts,  as  a  general  rule,  all  the  Office 
fhould  be  executed  by  the  Clergy  of  the  higheft  rank ;  the  higheft  prefent 
being  the  Officiator,  and  the  next  to  him  intoning  the  firft  Antiphon;  the  firft 
in  rank  on  the  oppofite  fide  the  fecond,  and  fo  on. 

There  fhould  be  four  Rulers,  all  of  the  higheft  rank,  who  fhould  ftand 
or  fit,  the  two  principal  on   the  Decanal  fide  near  to  him,  the  two  others 
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on  the  Cantoris  fide ;  all  looking  Choirwards.  They  fhould  execute  their 
office  in  pairs.  The  Bifhop,  if  prefent,  or  if  not  prefent,  the  Dean,  fhould 
read  the  LefTon  in  a  Silk  Cope  from  his  place,  as  on  Sundays.  The  Re- 
fponfory  mould  be  fung  by  the  Precentor  himfelf,  with  two  other  Perfonages, 
in  Silk  Copes.  The  principal  Prieft  with  a  fellow,  veiled  by  a  Thuribler  with 
Copes,  mould  cenfe  the  Altar  with  two  thuribles ;  then,  if  the  Bifhop  be 
prefent,  the  other  Altars,  and  meeting  at  the  South  door  of  the  Prefbytery, 
the  Bifhop  in  his  feat,  and  afterwards  the  next  Clerk  in  rank  who  mould  be 
executing  the  Office  in  the  Hebdomadary's  Stall. 

The  Bifhop,  or  Dean  in  his  abfence,  mould  read  the  Collects  from  his  Stall 
without  change. 

Two  Clerks  of  the  fecond  rank  fhould  fay  "  Benedicamus  *  in  Surplices. 

The  Antiphon  on  "  Magnificat  "  (to  be  doubled) ,  and  on  "  Nunc  Dimit- 
tis "  refpectively,  or  the  Pfalm  itfelf,  fhould  be  begun  by  the  Perfonage  of 
higheft  rank  on  the  fide  of  the  Choir,  by  the  Bifhop  if  prefent,  and  the  Cantor 
is  to  go  and  inftruct  him  of  the  Chant  for  that  purpofe. 

The  fame  order  fhould  be  obferved  in  the  other  clafTes  of  Double  Feafts, 
except  that  in  the  two  minor  clafTes  of  Doubles  only  the  principal  Altar 
fhould  be  incenfed,  and  the  Antiphon  not  repeated  entire  before  "Magnificat" 
or  "  Benedictus." 

At  Eafter  and  Pentecoft  the  fame  order  fhould  be  obferved  as  at  Chrift- 
mas,  and  fo  for  the  three  days  after  each.  On  the  Octaves  the  fame  mode 
fhould  be  continued  with  flight  variations.  So  alfo  in  the  Annunciation  and 
Invention  of  the  Crofs  when  celebrated  after  Eafter,  and  on  the  Thurfday, 
Friday,  and  Saturday  of  Eafter  and  Pentecoft  weeks. 

So  alfo  in  the  Afcenfion  and  its  Octave ;  except  that  the  Ferials  during  this 
Octave  are  not  like  thofe  of  Eafter  and  Pentecoft,  part  of  the  Feaft ;  fo  that 
if  any  Feaft  with  Rulers  fall  within  the  Octave,  it  ought  to  be  celebrated. 

In  general  there  fhould  be  no  Proceffions  after  Firft  or  Second  Vefpers 
on  Double  Feafts,  except  on  Eafter  day  and  during  the  following  week,  when 
there  fhould  be  a  Proceflion  every  evening ;  on  the  Sunday  evening  to  the 
Fonts ;  on  the  other  days  and  on  every  Saturday  evening  up  to  the 
Afcenfion  to  before  the  Great  Crofs. 

On  the  Feftival  of  S.  Andrew  there  fhould  be  a  Proceflion  on  the  Vigil 
at  Firft  Vefpers  to  his  Altar.  So  in  the  Firft  Vefpers  of  all  the  Saints  who 
have  Altars  in  the  Church. 

Of  Proceffions  in  general,  fee  poft,  "  Litanies.'' 

IX. 

In  ordinary  Ferials,  Vefpers  and  Compline  fhould  be  as  on  Sundays, 
with  the  following  differences,  which  relate  mainly  to  the  perfons  who  fhould 
begin  the  Antiphons,  Refponfory,  &c,  who  were  always  of  the  loweft  rank. 
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There  fhould  be  no  Rulers ;  let  the  Officiator  learn  the  tone  of  the  Antiphon, 
if  any  ufed,  and  Pfalm  as  ufual  from  the  Cantor,  and  give  it  to  one  of  the 
loweft  rank  to  intone  the  fame  ;  let  the  Officiator  then  begin  the  Pfalm  with  the 
Choir,  and  continue  it  to  the  end  of  the  firft  Verfe.  For  the  firft6 fi  F* teeffdoy s 
of  Advent  this  mould  be  on  the  Decanal  fide  ;  on  the*  fart  fifteen  on  the 
Cantor's  fide.  Some  Clerk  or  Choirman,  or  the  Officiator,  but  not  the  Choir, 
fhould  refpond  with  the  Second  Verfe,  the  third  fhould  be  fung  by  the 
Officiator  and  Choir.     In  like  manner  the  Hymn  at  Vefpers. 

Petitions  and  Prayers  in  proftration  fhould  next  follow  throughout  the 
year  except  from  " O  Sapientia"  to  the  Firft  Monday  after  the  Octave  of  the 
Epiphany,  and  from  Maundy  Thurfday  to  the  firft  Monday  after  Trinity 
Sunday  (for  thefe fee  Mattins,  pojl).  The  Collect  mould  be  recited  by  the 
Officiator  ftanding  in  his  place  without  change,  the  Boy  holding  up  the  Book 
before  him  as  ufual.  The  Altar  fhould  not  be  incenfed.  The  Refponfory 
at  Vefpers  (there  is  none  without  Advent  and  Septuagefima)  if  fung,  fhould 
be  by  one  Boy  only.  There  fhould  be  only  one  Antiphon  on  the  Pfalms  at 
Vefpers  and  Lauds  during  Eaftertide. 


X. — Of  Collects  at  First  and  Second  Vespers  of  Sundays,  and  on 

Ferials  and  Feasts. 

In  general,  the  Collect  for  the  Firft  Vefpers  of  Sunday,  fhould  be  faid  on 
the  Sunday  at  Mattins,  at  Second  Vefpers,  and  throughout  the  Week  (as  in 
Advent). 

If,  however,  a  Double  Feaft  intervenes  during  the  week  which  has  an 
Octave,  the  Collect  for  the  Feaft  fhould  be  faid  in  the  firft  place,  and  that 
for  the  Sunday  in  the  fecond,  and  throughout  and  in  the  Octave,  both  at 
Firft  and  Second  Vefpers. 

If  it  have  not  an  Octave,  the  Sunday  Collect  fhould  be  faid  in  the  fecond 
place,  on  the  Feaft  itfelf  only. 

A  Vigil  in  the  Ancient  Rite  had  its  own  peculiar  Collect. 

In  Feafts  having  an  Octave,  the  Collect  for  the  Feaft  fhould  always  be 
faid  throughout  and  in  the  Octave,  either  in  the  firft  place,  or  if  another 
Feaft  fall  within  the  Octave,  on  that  Feaft  fubfequently  by  way  of  Memorial. 

There  were,  however,  fpecial  Collects  in  the  Ancient  Office  for  every 
Day  from  Chriftmas  Day  up  to  the  Epiphany,  and  on  the  Octave  thereof. 

So  one  or  more  fpecial  Collects,  with  a  Memorial  of  the  Penitents,  for 
every  day  in  Lent,  beginning  from  Afh  Wednefday  up  to  Maundy  Thurf- 
day. So  alfo  from  Maundy  Thurfday  up  to  and  including  the  Octave  of 
Eafter. 

Special  Collects  alfo  were  faid  at  Lauds  on  Monday  in  Rogations,  on 
the  Sunday  within  the  Octave  of  the  Afcenfion,  and  on  every  day,  including 
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the  Vigil,  during  the  week  of  Pentecoft  up  to  the  Firft.  Vefpers  of  Trinity 
Sunday  exclufive,  which  had  its  own  Collecl:. 

[The  Rules  which  provide  for  the  difficulties  occafioned  by  the  interference  of 
Feafts  with  one  another,  or  with  Sundays  or  privileged  Ferials,  fo  far  as  they  relate 
to  Firft  and  Second  Vefpers,  are  very  complicated  as  they  are  detailed  in  the 
"  Tabula"  at  the  end  of  the  Breviary.  They  may,  however,  moftly  be  made  clear 
by  a  reference  to  the  preceding  enumeration  (p.  80)  of  the  refpedtive  rank  of  thefe 
Feafts,  Sundays,  and  Ferials. 

Moreover,  if  a  Principal  Double  was  followed  by  a  Greater  Double,  or  the  con- 
verfe,  the  latter  fhould  have  both  Vefpers  (except  in  the  firft  Saturday  in  Advent, 
that  of  the  Paflion,  Palm  Sunday,  and  Wednefday  before  Maundy  Thurfday),  for 
thefe  days  muft  always  have  their  firft  Vefpers,  and  a  folemn  (i.e.  aloud)  Memorial 
of  the  Feaft  only  be  then  made. 

If  a  Greater  Double  is  followed  by  a  Lefler  Double,  or  the  converfe,  the 
Greater  Double  fhould  have  both  Vefpers  (unlefs  fuperfeded  by  a  Principal).  If  a 
Lefler  Double  or  Inferior  Double  intervene  between  two  Greater  Doubles,  then  the 
Lefler  and  Inferior  Double  lofe  both  Vefpers. 

If  a  Lefler  Double  is  followed  by  an  Inferior  Double,  or  the  converfe,  the  laft  has 
both  Vefpers. 

All  Memorials  of  Double  Feafts  and  of  their  Octaves  fhould  be  folemn,  i.  e.  aloud  ; 
but  thofe  of  Simple  Feafts  falling  on  Principal  or  Greater  Doubles  in  filence  ;  if  on 
Lefler  or  Inferior  Feafts  at  Second  Vefpers  they  may  be  folemn. 

Simple  Feafts  were  divided  at  Sarum  into  thofe,  I.  with  Triple  Invitatories  ; 
II.  Double  Invitatories;    III.  Simple  Invitatories. 

If  any  of  this  Firft  Clafs  with  Rulers  fell  on  the  Saturday,  the  firft  Vefpers 
ought  to  be  of  the  Sunday,  unlefs  it  were  an  Oclave,  e.g.  of  the  Epiphany.  If  a 
Double  Feaft  fell  on  the  Saturday,  and  a  Simple  Feaft  of  this  clafs  on  the  Monday, 
and  a  Double  Feaft  on  the  Tuefday,  the  Vefpers  Firft  and  Second  on  the  Sunday 
muft  be  of  the  Feaft,  and  the  Sunday  be  extinguifhed. 

The  Octaves  of  the  Epiphany,  Afcenfion,  Corpus  Chrifti,  Vifitation,  Name  of 
Jefus,  Aflumption,  Dedication  (without  Advent  or  Septuagefima),  and  Feaft  of  the 
Place,  being  throughout  with  Rulers,  always  preferve  their  Second  Vefpers ;  and  a 
Memorial  only  of  the  Sunday  or  of  the  Simple  Feafts  of  this  Firft  Clafs  on  which 
they  might  fall,  fhould  be  made ;  unlefs  a  Double  Feaft  fall  on  the  Odtave  or  on  the 
day  after  it.  Simple  Feafts  of  this  clafs,  with  Rulers,  in  Eaftertide,  however, 
preferved  their  Second  Vefpers,  and  a  folemn  Memorial  only  of  the  Odtave  was 
made.     In  this  cafe  however,  alfo,  the  Sunday  Vefpers  were  extinguifhed. 

If  only  the  Odtave  itfelf  has  Rulers,  as  that  of  SS.  Peter  and  Paul  (unlefs  it  be 
the  Feaft  of  the  Place  or  Dedication  following  within  Advent  or  Septuagefima),  then 
in  Principal  and  Greater  Doubles  the  Memorial  of  thefe  Odtaves  fhall  be  in  filence  at 
both  Vefpers  j  fo  in  Lefler  and  Inferior  Doubles,  but  at  Second  Vefpers  in  the  latter 
kind  they  fhall  be  folemn. 

As  to  Simple  Feafts  of  the  Second  Clafs  having  a  Double  Invitatory,  with  Rulers 
or  without  (including  Saints'  Days,  Days  within  the  Octaves  having  Rulers,  Com- 
memorations, and  Sundays),  every  fuch  having  Rulers  fhall  have  at  leaft  one  Vefpers, 
unlefs  it  fall  between  two  Feafts ;  Second  Vefpers  alfo,  unlefs  prevented  by  another 
Feaft,  a  Sunday,  or  a  Commemoration.  If  fo  prevented  there  fhall  be  a  folemn  or 
filent  Memorial  made,  as  directed  as  to  Simple  Feafts  having  a  Triple  Invitatory.     On 
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Days  within  an  Octave  which  has  Rulers,  any  Feaft  (alfo  with  Rulers)  falling  before 
the  feventh  day  of  the  Octave  fhall  have  both  Vefpers,  even  on  the  Saturday  and 
Sunday  Morning,  with  a  folemn  Memorial  of  the  Octave  only,  at  both  Vefpers, 
Mattins,  and  the  Mafs. 

Sundays  principally  privileged  fhall  always  have  their  firft  Vefpers  ;  but  Second 
Vefpers  may  be  of  a  Double  Feaft  within  the  Paflion,  or  at  other  times  of  a  Simple 
Feaft,  with  a  folemn  Memorial  only  of  the  Sunday. 

Of  Greater  privileged  Sundays  the  Memorial  always  fhould  be  folemn.  In  minor 
privileged  Sundays  before  Septuagefima,  if  the  time  be  fhort,  a  Simple  Feaft  with 
Rulers  fhould  be  deferred ;  but  if  the  time  be  long  be  celebrated.  After  the  Firft 
Sunday  after  Trinity,  however,  to  Advent,  fuch  a  Feaft  fhould  be  deferred  till  the  morrow 
(except  the  Chains  of  S.  Peter  and  Beheading  of  John),  unlefs  another  Feaft  follow 
that,  or  a  Feaft  having  Rulers  with  an  Octave,  when  that  Feaft  fhould  be  celebrated, 
and  a  Memorial  of  the  Sunday  made,  with  a  Memorial  of  the  Trinity  and  the  other 
Memorials ;  but  the  Services  of  that  Sunday  and  the  LefTons  then  to  be  begun  fhould 
be  read  as  foon  as  poflible  afterwards,  or  if  not  poffible,  omitted  for  that  year.  In 
Double  Feafts  during  this  period  the  Memorials  of  thefe  Sundays  fhould  be  filent ;  in 
other  Feafts  folemn.  In  Inferior  privileged  Sundays  the  rule  was  the  fame  ;  but 
if  a  Feaft  with  Rulers  fell  on  a  Sunday  between  the  Octave  of  Eafter  and  the 
Afcenfion,  the  Feaft  fhould  be  celebrated  and  a  folemn  Memorial  only  of  the  Sunday 
made. 

Of  Simple  Feafts  without  Rulers,  whether  Octaves,  or  of  the  Saints,  or  conjoined 
together,  falling  within  Octaves  with  Rulers  or  Inferior  Sundays,  a  Memorial  is  made 
in  filence  ;  if  within  Principal,  Greater,  or  Minor  Sundays,  no  notice  is  taken  of 
them.  The  Memorials  of  Double  Feafts  fhould  always  be  folemn.  But  if  the 
Double  Feaft  be  celebrated  on  a  Sunday  in  conjunction  with  a  Simple  Feaft,  then 
the  Memorial  of  the  latter  and  of  the  Sunday  fhould  be  in  filence,  unlefs  in  the 
Exaltation  of  the  Holy  Crofs,  when  the  Memorial  of  any  Martyr  fhould  be  folemn  j  if 
not  a  Martyr  and  of  the  Sunday,  filent. 

Of  Simple  Feafts,  fingle  or  conjoined,  falling  within  Principal  or  Greater  Sundays, 
the  Memorial  fhould  be  in  filence ;  but  if  falling  in  Minor  and  Inferior  Sundays, 
folemn. 

Of  Feftivals  with  a  Simple  Invitatory,  if  without  a  Nocturn,  falling  on  Inferior 
Sundays,  a  Memorial  fhould  be  made  in  filence  ;  in  other  Sundays  nothing  is  done. 

If  with  a  Nocturn,  no  notice  is  taken  of  them  in  the  ordinary  Office  between 
Septuagefima  to  the  Octave  of  Eafter. 

The  Ferials  in  the  firft,  fecond,  and  fourth  weeks  in  Advent  are  fo  far  privileged 
as  that  folemn  Memorial  is  made  of  them  every  day,  whatever  be  the  Service. 
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CHAPTER  II. 

I. — At  Mattins. 

HE  Mattins  of  the  Anglican  Prayer  Book  are  a  Service  com- 
pounded of  certain  portions  of  the  Ancient  Englifh  Offices 
for  Mattins  and  Lauds  (which  really  were  only  one  Office), 
and  Prime,  which  laft  was  that  which  was  the  popular  Service 
jjj  in  the  thirteenth  and  fourteenth  centuries,  and  from  which, 
therefore,  the  greater  part  of  the  Anglican  Service  is  taken. 

According  to  the  Lichfield  and  Exeter  Cuftom,  which  was  that  of  other 
fecular  Canons  throughout  England,  as  a  general  rule,  from  the  Nativity  of 
the  Virgin  up  to  Eafter,  Mattins,  upon  which  immediately  followed  Lauds, 
or  ct  After  Song,"  were  begun  after  midnight  and  finifhed  before  dawn ;  from 
Eafter  up  to  Trinity  Sunday,  including  Minor  Feafts,  and  from  thence  up 
to  the  Nativity  of  the  Blefled  Virgin,  finifhed  "in  aurora,"  i.e.  at  dawn. 
During  this  latter  period,  however,  in  all  Principal  Feafts,  Mattins  were 
faid  after  Vefpers.  Prime  fucceeded  Lauds  at  an  interval ;  and  before  Prime, 
it  was  ufual,  as  appears  from  the  Lichfield  Confuetudinary,  to  celebrate  the 
Mafs  of  the  Blefled  Virgin  about  dawn  firft  of  all.  This  would  be  at  the 
"  Altare  Matutinale,"  which  was  ufually  dedicate  to  the  Blefled  Virgin ;  or 
fubfequently  in  the  Lady  Chapel.  After  that  was  finifhed,  Prime  fucceeded, 
which  from  its  name  was  fung  in  the  firft  hour  of  day,  "  Finis  noclis,  initium 
diei";  in  Lent,  "  Poft  folis  ortum"  {John  of  Avranches). 

Prime,  like  Vefpers  therefore,  was  variable  as  to  its  hour.  It  was 
certainly  always  faid  after  funrife,  as  there  are  no  directions  found  for  pro- 
viding Lights  at  that  Hour,  and  it  was  the  well-eftablifhed  cuftom  of  the 
Church  never  to  ufe  Lights  at  any  of  the  Day  Hours. 

After  Prime  and  its  attendant  Offices  concluded,  including  Terce  (in- 
cluding alfo  Sext  and  None  from  Septuagefima  to  Eafter),  followed  the 
principal  Mafs  at  the  principal  Altar. 

This  arrangement,  it  will  be  feen,  nearly  refembles  that  which  has  been 
extenfively  adopted  at  prefent  in  the  Anglican  Communion. 

At  Mattins  of  the  Firft  Sunday  in  Advent  the  Bells  fhould  be  rung  as  at 
the  preceding  Vefpers  or  Evenfong  (ante,  p.  97).  In  a  Double  Feaft  the  fingle 
bells  (except  the  great  bell)  were  doubled. 
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The  Clergy,  Rulers,  and  Choir  fhould  be  vetted  as  in  the  preceding 
Vefpers  or  Evenfong.  Four  candles  at  leaft  fhould  be  lit,  two  above  the 
Altar  and  two  on  the  fteps  leading  to  the  Altar,  and  two  at  the  Defk  or 
Lettern  where  the  LefTons  are  read,  and  any  others  that  may  be  neceffary  in 
the  Choir ;  and  in  Double  Feafts  the  feven  in  the  feven -branched  Candela- 
brum, and  the  Four  Lights,  two  on  each  fide,  before  the  Great  Crofs  in  the 
Nave.  As  the  Anglican  Mattins  may  be  confidered  a  Day  Hour  Office 
anfwering  to  Prime,  thefe  Lights,  for  the  reafon  above  mentioned,  are 
optional. 

The  Rulers,  Clergy,  Choir,  and  congregation  mould  pronounce  the 
introductory  Prayer,  and  enter  the  Church  in  the  fame  order  and  manner, 
and  with  the  fame  geftures  and  behaviour,  and  take  their  places  and  fay  the 
"  In  the  Name  of  the  Father,  &c,"  "  Paternofter,"  and  "  Hail  Mary,"  with 
the  fign  of  the  Crofs,  precifely  as  in  the  preceding  Vefpers  (omitting,  how- 
ever, (t  Convert  us,  &c,"  "  And  turn  away  Thine  anger,  &c,"  and  alfo 
omitting  all  that  belongs  to  the  Feaft  of  S.  Andrew,  which  if  it  fell  on  the 
Saturday  was  now  ended,  or  if  it  fell  on  the  Sunday  was  poftponed  till 
Monday). 

Let  the  Office  proceed  precifely  as  in  the  preceding  Evenfong. 

"THE   ORDER    FOR   MORNING    PRATER,   DA1LT 
THROUGHOUT  THE  TEAR— 

"  ^[  At  the  beginning  of  Morning  Prayer  the  Minijier  jhall  read  with  a  loud 
voice  Jome  one  or  more  of  thefe  Sentences  of  the  Scriptures  that  follow. 
And  then  he  Jhall  fay  that  which  is  written  after  the  faid  Sentences. 

"When  the  wicked  man  turneth  away  from  his  wickednefs  that  he 
hath  committed,  and  doeth  that  which  is  lawful  and  right,  he  mall  fave 
his  foul  alive. — Ezek.  xviii.  27,"  and  the  reft. 

Thefe  fentences  being  an  innovation  of  the  fixteenth  century,  fhould  be 
abbreviated  as  much  as  poflible. 

"Dearly  beloved  brethren,  the  Scripture  moveth  us  in  fundry  places 
to  acknowledge  and  confefs,  &c,"  ending  "with  a  pure  heart  and 
humble  voice,  faying  after  me." 

For  this  to  be  fubftituted  as  at  Evenfong : 

The  Minifter,  in  a  humble  voice,  turned  to  the  Choir  and  people,  "  Let  us 
confefs  unto  the  Lord,  for  He  is  gracious." 

Choir  and  people,  in  a  like  humble  voice,  "And  His  mercy  endureth 
for  ever." 

Or, 

Minifter,  "  Let  us  confefs  our  fins  unto  Almighty  God." 
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The  following  Confeflion  is  to  be  faid  by  the  Bifhop  or  other  perfon 
of  greateft  dignity  prefent,  or  if  none,  bv  the  fenior  Prieft  and  Choir 
and  congregation,  all  turned  to  the  Altar,  with  a  humble  and  penitent  voice, 
fo  as  fcarcely  to  be  heard.  According  to  the  Ancient  Form  the  Prieft  flood 
whilft  confeffing. 

"  IT  4&*&d  Confeffion  to  be  faid  of  the  whole  Congregation  after  the  Minifter, 

all  kneeling. 

"  Almighty  and  moft  merciful  Father ;  We  have  erred  and  ftrayed 
from  Thy  ways  like  loft  fheep,"  and  the  reft. 

The  Abfolution  is  to  be  faid  by  the  Bifhop  or  other  perfon  of  greateft 
dignity  prefent,  or  if  none,  by  the  fenior  Prieft  ftanding,  turned  towards  the 
people,  in  a  low  voice  as  far  as  "  Wherefore  let  us  befeech  him,"  at  which 
point  let  the  abfolving  Prieft  turn  towards  the  Altar. 

"  ^f  The  Abfolution,  or  Remiffion  of  fins,  to  be  ■pronounced  by  the  Prieft  alone, 
ftanding  ;  the  people  ftill  kneeling. 

"  Almighty  God,  the  Father  of  our  Lord  Jefus  Chrift,  who  defireth 
not  the  death  of  a  finner,  but  rather  that  he  may  turn  from  his  wicked- 
nefs,  and  live;  and  hath  given  power,  and  commandment,  to  His 
Minifters,  to  declare  and  pronounce  to  His  people,  being  penitent,  the 
Abfolution  and  Remiffion  of  their  fins  :  He  pardoneth  and  abfolveth 
all  them  that  truly  repent,  and  unfeignedly  believe  His  holy  Gofpel. 
Wherefore  let  us  befeech  Him  to  grant  us  true  repentance,  and  His 
Holy  Spirit,  &c,  through  Jefus  Chrift  our  Lord. 

"  ^[  The  people  Jhall  anfwer  here,  and  at  the  end  of  all  other  prayers,  Amen." 

As  before  remarked  at  Evenfong  {ante,  p.  1 14),  in  the  Ancient  Office,  on 
ordinary  Week  days,  Pfalm  li., f<  Have  mercy  upon  me,  O  God,"  was  faid 
by  the  Clerks,  Choir,  and  people,  on  their  bended  knees,  at  the  end  of  each 
Hour,  with  accompanying  petitions  for  pardon  in  a  low  voice  without  note 
in  proftration.     {See  alfo  poft.) 

The  latter  part  of  the  following  particular  Rubric  is  not  found  in  the 
Office  for  Evenfong,  nor  is  the  Minifter  there  directed  to  fay  the  Paternofter 
"  with  an  audible  voice." 

"  ^f  Then  the  Minifter  Jhall  kneel,  and  fay  the  Lord's  Prayer  with  an  audible 
voice  ;  the  people  alfo  kneeling,  and  repeating  it  with  him,  both  here,  and 
wherefoever  elfe  it  is  ufed  in  Divine  Service. 

"  Our  Father,  Which  art  in  Heaven,  Hallowed  be  Thy  Name.  Thy 
kingdom  come.     Thy  will  be  done  in  earth,  As  it  is  in  Heaven.     Give 
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us  this  day  our  daily  bread.  And  Forgive  us  our  trefpafles,  As  we 
forgive  them  that  trefpafs  againft  us.  And  lead  us  not  into  temptation  ; 
But  deliver  us  from  evil ;  For  Thine  is  the  kingdom,  The  power,  and 
the  glory,  For  ever  and  ever.     Amen." 

According  to  the  Ancient  Englifh  Ufes,  the  Choir  and  people  always 
faid  the  Paternofter  with  the  Minifter,  but  never  in  an  audible  voice,  except 
"And  lead  us  not  into  temptation,"  faid  by  the  Prieft  aloud,  with  the  reply, 
<c  But  deliver  us  from  evil,"  by  the  Choir  and  people  aloud,  and  except  after 
Confecration  at  the  Mafs,  when  the  Prieft  repeated  it  aloud. 

Notwithstanding  thefe  words  "audible  voice"  in  this  Rubric  (which  need 
mean  nothing  more  than  the  injunction  of  the  old  Englifh  Rubric  in  conformity 
with  the  Primitive  Church,  "fo  as  fcarcely  or  juft  to  be  heard  "),  on  precedent 
and  principle,  and  becaufe  of  the  words  "  humble  voice  "  preceding,  and  the 
fentence,  "  O  Lord  open  Thou  our  lips  "  following,  this  Paternofter  ought  to 
be  faid  by  the  Prieft,  as  at  Evenfong,  in  a  fubdued  and  penitent  tone  as  far  as 
"  And  lead  us  not  into  temptation,"  which  mould  be  repeated  by  the 
Minifter  aloud,  and  replied  to  by  the  Choir  and  people,  "But  deliver  us 
from  evil,"  together  with  the  afcription  of  Glory  to  God  (not  found  in  the 
Ancient  Service  books), "  For  Thine  is  the  kingdom,  &c,"  with  "  Amen  "  alfo 
in  a  loud  voice. 

The  Paternofter  fhould  always  be  faid  by  Prieft,  Choir,  and  people  turned 
to  the  Altar. 

The  next  four  fentences  following  were  in  the  old  Formularies  always 
faid  by  the  Prieft,  and  refponded  to  by  Choir  and  people,  (landing  and  turned 
to  the  Altar. 

c<  ^[  'Then  likewife  he  Jhall/ay, 

"  O  Lord,  open  Thou  our  lips. 

"  Anfwer.  And  our  mouth  fhall  fhew  forth  Thy  praife. 

"  Prieft  [in  a  ftill  louder  voice].  O  God,  make  fpeed  to  fave  us. 

<c  Anfwer.   O  Lord,  make  hafte  to  help  us." 

As  the  Prieft  fays  thefe  words,  let  him  fign  himfelf  with  the  fign  of  the 
Crofs,  and  continue  ftanding  turned  to  the  Altar  till  the  Invitatory  or  Anti- 
phon  on  the  Pfalm ;  or  if  neither  be  faid,  until  the  "  Venite"  be  begun. 

"  ^f  Here  all  ftanding  up  [and  turned  to  the  Altar  and  bowing^  the  Prieft 

Jhallfay, 

"  Glory  be  to  the  Father,  and  to  the  Son  :  and  to  the  Holy  Ghoft  ; 
IC  Anfwer:  As  it  was  in  the  beginning,  is  now,  and  ever  fhall  be  :  world 
without  end.     Amen. 

"  Prieft.  Praife  ye  the  Lord. 

"  Anfwer.  The  Lord's  Name  be  praifed." 
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Ending  with  "  Alleluya"  by  Prieft,  Choir,  and  people,  except  from  the  firft 
Vefpers  of  Septuagefima  until  Thurfday  before  Eafter  Day,  when  it  was  not 
faid. 

{f  Alleluya  "  was  always  fung  or  faid  {landing. 


II. — The  Invitatory  Psalm. 

Now,  according  to  the  Rubrics  of  the  Breviaries,  let  the  Principal  Ruler 
or  Rulers  (if  any),  veiled  in  Silk  Copes,  and  who  on  this  Sunday  and  on  all 
Principal  Feafts  are  on  the  Decanal  fide,  ftep  forward  and  learn  of  the  Pre- 
centor what  is  the  Chant  of  the  following  Invitatory  and  Pfalm  <c  Venite." 
Then  let  this  Ruler,  together  with  his  fellow  or  fellows,  all  Handing  on  their 
ftep  or  platform  towards  the  Well  end  of  Choir  and  facing  the  Altar,  intone 
all  together  the  firft  few  words  of  the  Invitatory,  e.g.  "  Behold  our  King 
cometh,"  and  turn  again  to  the  Choir.  Then  let  the  Precentor  with  all  the 
Rulers  and  Choir  together  fing  through  the  remainder  of  the  Invitatory  to 
the  end,  e.  g.  "  Let  us  go  forth  to  meet  our  Saviour."  Then  the  Rulers 
fhould  begin,  and  fing  through  the  firft  portion  of  the  Pfalm  l<  Venite."  This 
Pfalm  was  not  as  now  divided  into  Verfes,  but  into  five  portions,  the  firft 
two  confifting  of  two  Verfes  each,  the  third  of  three  Verfes,  the  fourth  and 
fifth  portions  of  two  each,  with  the  fixth  portion,  "  Gloria  Patri,"  and  "  Sicut 
erat,'*  at  the  conclufion.  The  Rulers  alone  (or  the  Officiator  on  Ferials 
and  in  Parochial  Churches)  mould  on  Sundays  and  Feftivals  fing  thefe  feveral 
portions.  After  the  firft  and  fifth  portions  (fee  poft)  the  whole  Invitatory 
fhould  be  repeated  by  the  whole  Choir  ;  after  the  third  portion  the  Precentor 
or  Ruler  fhould  again  intone  the  firft  words  of  the  Invitatory,  and  the  Choir 
and  Rulers  fing  the  remainder  through  to  the  end.  The  fecond  claufe  of  the 
Invitatory  (the  Semi-Invitatory)  only  fhould  be  repeated  by  the  Choir  after 
the  fecond  and  fourth  portion  and  after  "  Gloria  Patri "  and  "  Sicut  erat." 
After  which  the  Invitatory  fhould  be  once  more  intoned  by  the  Precentor, 
Principal  Ruler,  or  OfEciator,  and  the  whole  be  fung  through  to  the  end  by 
the  Precentors,  Ruler,  and  whole  Choir. 

It  is  to  be  noted,  that  in  the  Anglican  Prayer  Book  no  Rubrical  directions 
are  given  as  to  by  whom  or  where  or  in  what  manner  the  "  Venite  "  is  to 
be  faid  or  fung  or  read,  leaving  a  complete  difcretion  as  to  the  mode  of 
doing  fo.  Hence,  if  an  Invitatory  thereto  be  not  fung  or  faid  therewith  in 
the  manner  above  and  hereafter  mentioned,  yet  at  leaft  it  may  be  prefaced  by 
and  concluded  with  an  Invitatory. 

"  Then  fh all  he  Jaid  or  Jung  this  Pfalm  following,  except  on  Eafter  Day,  when 
another  Anthem  is  appointed;  and  on  the  Nineteenth  day  of  every  Month 
it  is  not  to  be  read  here,  but  in  the  ordinary  courfe  of  the  PJalms. 
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"  Venite,  exultemus  Domino.     Pfalm  xcv. 

"  O  come,  let  us  fing  unto  the  Lord  :  let  us  heartily  rejoice  in  the 
Strength  of  our  falvation. 

<c  Let  us  come  before  His  prefence  with  thankfgiving  :  and  fhew  our- 
felves  glad  in  Him  with  Pfalms : 

"  For  the  Lord  is  a  great  God  :  and  a  great  King  above  all  gods. 

"  In  His  hand  are  all  the  corners  of  the  earth :  and  the  ftrength  of 
the  hills  is  His  alfo. 

"  The  fea  is  His  and  He  made  it :  and  His  hands  prepared  the  dry- 
land. 

"  O  come  let  us  worfhip  and  fall  down  ;  and  kneel  before  the  Lord 
our  Maker. 

"  For  He  is  the  Lord  our  God  :  and  we  are  the  people  of  His  pafture, 
and  the  fheep  of  His  hand. 

"  To  day  if  ye  will  hear  His  voice,  harden  not  your  hearts ;  as  in  the 
provocation,  and  as  in  the  day  of  temptation  in  the  wildernefs ; 

"  When  your  fathers  tempted  me  :  proved  me,  and  faw  my  works. 

cf  Forty  years  long  was  I  grieved  with  this  generation,  and  faid  :  It  is 
a  people  that  do  err  in  their  hearts,  for  they  have  not  known  my  ways. 

"  Unto  whom  I  fware  in  my  wrath  :  that  they  mould  not  enter  into 
my  reft. 

"  Glory  be  to  the  Father,  and  to  the  Son  :  and  to  the  Holy  Ghoft  ; 

<c  As  it  was  in  the  beginning,  is  now,  and  ever  mall  be  :  world  with- 
out end.     Amen." 

The  mode  of  ringing  the  tc  Venite,"  with  an  Invitatory  fuperadded,  is 
very  ancient.  St.  Benedict  (a.d.  548),  in  his  Rule  calls  it  "  Refponforium 
hortationis."  His  Order  fung  the  "  Venite  "  fometimes  with  it,  "  Cum 
Antiphona,"  but  fometimes  "In  directum,"  ftraight  through  without  it. 

It  is  alluded  to,  however,  long  before  his  time  by  Athanafius,  in  his 
"  Sermo  de  Deipara,"  by  Ifidore,  Marcus  Garaeus  Diaconus,  as  fhewn  by 
Martene  in  his  "  Commentary  on  the  Benedictine  Rule,"  p.  265.  Amalarius 
{Lib.  iv.  De  Offic.)  fays  "  the  Invitatory  was  always  modulated  and  fung  with 
great  folemnity."  In  Week  days  it  was  ufually  faid  without  note,  and  from 
Maundy  Thurfday,  inclufive,  until  Eafter  Sunday  morning,  it  was  difufed  alto- 
gether. The  Invitatory  and  Pfalm  "  Venite "  were  always  fung  ftanding. 
As  the  Invitatory  is  a  ftriking  and  beautiful  mode  of  beginning  the  Worfhip 
of  God  at  Mattins,  and  is  in  no  degree  inconfiftent  with  the  entire  latitude 
allowed  in  the  finging  of  "  Venite,"  it  is  worth  while  to  ftate  particularly  how 
it  mould  be  ufed  for  commencing  the  Ancient  Englifh  Mattins. 

The  Invitatory  was  different  for,  and  was  adapted  to,  every  Feftival, 
Seafon,  and  feries  of  Sundays  and  Ferials  in  the  year. 

On  this  Firft  Sunday  in  Advent,  when  there  were  two  Rulers  and  a 
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Precentor  and  Officiating  Clerk,  and  on  all  other  Sundays  and  Simple  Feafts 
of  the  Firft  Oafs,- the  Invitatory  and  "  Venite"  were  fung  thus  : 

The  Invitatory  being,  "  Behold,  our  King  cometh:  let  us  go  forth  to  meet 
our  Saviour." 

Let  the  Precentor  and  two  Rulers  then  begin : 

Precentor :  "Behold"  (Rulers) :  "  our  King  cometh." 

Precentor,  along  with  the  Rulers ,  Choir,  and  Officiator  :  "  Let  us  go  forth 
to  meet  our  Saviour." 

Rulers  and  Officiator  only  :  (1.)  Cf  O  come  let  us  fing  unto  the  Lord,  let 
us  heartily  rejoice  in  the  ftrength  of  our  Salvation.  Let  us  come  before  His 
prefence  with  thankfgiving,  and  fhew  ourfelves  glad  in  Him  with  Pfalms." 

Rulers  and  Choir :  "  Behold,  our  King  cometh,  let  us  go  forth  to  meet 
our  Saviour." 

Rulers  and  Officiator  only :  (2.)  "  For  the  Lord  is  a  great  God,  and  a 
great  King  above  all  gods.  In  His  hand  are  all  the  corners  of  the  earth, 
and  the  ftrength  of  the  hills  is  His  alfo." 

Rulers  and  Choir :  "  Let  us  go  forth  to  meet  our  Saviour." 

Rulers  and  Officiator  only :  (3.)  4<  The  fea  is  His,  and  He  made  it,  and 
His  hands  prepared  the  dry  land.  O  come,  let  us  worfhip  and  fall  down,  and 
kneel  before  the  Lord  our  Maker.  For  He  is  the  Lord  our  God,  and  we  are 
the  people  of  His  pafture  and  the  fheep  of  His  hand." 

Precentor  :  "  Behold  "  {Rulers  and  Choir) :  "  our  King  cometh  :  let  us  go 
forth  to  meet  our  Saviour." 

Rulers  and  Officiator  only :  (4.)  "To  day  if  ye  will  hear  His  voice,  harden 
not  your  hearts  as  in  the  provocation,  and  as  in  the  day  of  temptation  in  the 
wildernefs,  when  your  fathers  tempted  Me,  proved  Me,  and  faw  My  works." 

Rulers  and  Choir :  "  Let  us  go  forth  to  meet  our  Saviour." 

Rulers  and  Officiator  only  :  (5.)  "  Forty  years  long  was  I  grieved  with 
this  generation,  and  faid :  It  is  a  people  that  do  err  in  their  hearts,  for  they 
have  not  known  My  ways.  Unto  whom  I  fware  in  My  wrath,  that  they  mould 
not  enter  into  My  reft." 

Ruler s,  Officiator,  and  Choir :  "  Behold,  our  King  cometh :  let  us  go 
forth  to  meet  our  Saviour." 

Rulers  and  Officiator:  (6.)  "Glory  be  to  the  Father,  and  to  the  Son, 
and  to  the  Holy  Ghoft.  As  it  was  in  the  beginning,  is  now,  and  ever  fhall 
be,  world  without  end.     Amen." 

Rulers  and  Choir :  "  Let  us  go  forth  to  meet  our  Saviour." 

Precentor:  "Behold"  (Rulers,  Officiator,  and  Choir)-,  "our  King 
cometh :  let  us  go  forth  to  meet  our  Saviour."  This  is  called  a  Double 
Invitatory. 

In  Double  Feafts  of  the  three  firft  Gaffes,  and  in  moft  of  the  fourth 
Clafs  at  Sarum,  and  generally  in  the  Double  Feafts  of  other  Ufes,  the 
Invitatory  is  begun,  and  with  the  Pfalm  "  Venite,"  fung  by  Four  Rulers  or 
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Clerks  (who  vary  in  rank  according  to  the  dignity  of  the  Feaft,  and  which 
Clerks  need  not  always  be  Rulers).  This  in  the  Exeter  Confuetudinary  is 
denominated  a  "  Quadruple  Invitatory."  On  fuch  Feafts  the  Invitatory 
mould  be  begun  by  the  Precentor,  and  fung  through  entire  by  him  and  the 
Rulers  firft,  and  be  then  again  repeated  as  above  mentioned  by  the  Rulers 
and  Choir,  previous  to  the  Pfalm;  at  Exeter  "Venite"  was  fung  alternately 
by  the  Rulers,  two  and  two ;  "  Gloria  Patri"  by  two;  "  Sicut  erat "  by  two ; 
all  four  joining  in  "  et  in  fecula,"  &c. 

In  fome  of  the  loweft  clafs  of  Doubles  or  Semidoubles,  and  Simples  of 
the  firft  Clafs,  three  Rulers  or  Clerks  mould  begin  the  Invitatory,  and  with 
it  fing  through  the  "  Venite,"  precifely  in  the  fame  way  as  the  four  in  the 
three  firft  clafTes  of  Doubles.     This  was  called  a  Triple  Invitatory. 

Certain  Simple  Feafts  of  the  Firft  Clafs  and  Second,  had  a  Double  Invita- 
tory, but  it  was  reduced  to  a  Simple  one  if  they  fell  within  Septuagefima. 

Since  ct  Gloria  Patri,"  &c.  was  omitted  from  the  Invitatory  on  and  after 
Paflion  Sunday  till  Eafter  morning,  during  that  period  the  Semi-Invitatory 
fhould  be  faid  after  the  Firft,  Third,  and  Fifth  Verfes  of  "Venite,"  and  the 
whole  of  it  repeated  after  the  Second  and  Fourth  (inftead  of  as  above- 
mentioned),  but  the  whole  mould  be  re-intoned,  and  fung  through  at  the 
final  end  as  on  other  occasions. 

On  Ferials  generally  (excluding  Chriftmaftide,  the  three  laft  days  of 
Holy  Week,  Eafter  and  Pentecoft  week,  and  Feafts  which  had  Octaves,  and 
in  certain  Simple  Feafts  of  the  loweft  Clafs),  the  Invitatory  fhould  be  given 
out,  and  with  "Venite"  fung  by  a  Single  or  Hebdomadary  Clerk  only,  but  be 
refponded  to  by  the  Choir,  and  the  Invitatory  and  Semi-Invitatory  fung 
juft  as  above-mentioned.  This  is  called  a  Simple  Invitatory,  and  may  be 
ufually  practifed  in  Parochial  churches,  and  where  there  are  no  Choirs. 

After  the  Invitatory  at  Mattins,  according  to  the  Ancient  Rite  followed 
a  Hymn,  and  then  the  Pfalms  and  LefTons.  At  Lauds  the  Pfalms  and 
Leflbn  preceded  the  Hymn,  at  Prime  the  Hymn  came  firft  of  all,  fucceeded 
by  the  Pfalms. 

There  feems  no  reafon  why,  if  thought  expedient,  in  the  Anglican  Office 
a  Hymn  fhould  not  now  be  fung.  It  was  cuftomary  up  to  a  late  period  in 
many  churches  to  commence  Mattins  with  a  Hymn,  and  doubtlefs  it  was 
with  this  view,  when  they  began  at  half-paft  eight  or  nine,  that  Bifhop  Ken 
compofed  his  Morning  Hymn,  which  has  now  a  ridiculous  application  when 
fung  at  Noon. 

As  to  the  mode  of  finging  Hymns,  fee  ante  at  Evenfong  (p.  1 19),  where 
it  fhould  be  begun  by  the  Precentor  and  Rulers  or  Ruler  on  the  Choir  fide, 
and  the  firft  verfe  be  fung  through  by  them,  the  Officiator,  the  Choir,  and 
people  ;  the  fecond  verfe  by  the  Ruler  oppofite,  or  any  one  or  more  on  the 
oppofite  fide ;  the  third,  as  the  firft,  by  the  Rulers  on  the  Choir  fide,  with 
the  Choir  and  people. 
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The  Anglican  pofture  for  faying  or  finging  the  Pfalms,  was  and  fhould 
be  always  ftanding,  efpecially  the  Boys  and  Singing  Men,  throughout,  at  all 
the  Hours.  According,  however,  to  the  former  Ritual,  Clerks  of  the  Superior 
and  Second  form,  on  either  fide  the  Choir,  if  difpenfation  were  given  might 
fit  in  turns  at  Mattins  during  Nocturns,  and  in  all  Feafts  of  three  LefTons  with 
nine  Pfalms,  provided  that  whilft  one  fat,  his  next  neighbour  continued  the 
pfalmody  ftanding. 

III. — Psalmody. 

"  %  Then  Jhall  follow  the  Pfalms  in  order  as  they  are  appointed.  And  at  the 
end  of  every  Pfalm  throughout  the  Year^  and  likewife  at  the  end  of 
" Benedicite,"  "  Benedictus,"  "Magnificat,"  and  "Nunc  dimittis,"  Jhall 
be  repeated, 

<f  Glory  be  to  the  Father,  and  to  the  Son  :  and  to  the  Holy  Ghoft ; 
"  Anfwer.  As  it  was  in  the  beginning,  is  now,  and  ever  fhall  be  : 
world  without  end.     Amen." 

Then  let  the  Antiphon  follow  [if  any). 

The  mode  of  finging  the  Pfalms  either  with  Antiphons  or  without  them, 
has  already  been  explained  at  Evenfong  (ante,  p.  106).  As  before  obferved, 
neither  by  this  Rubric,  nor  elfewhere  in  the  Anglican  Offices,  are  mentioned 
the  mode  in  which  or  perfons  by  whom  the  Pfalms  are  to  be  faid,  or  their 
pofture  or  geftures,  nor  any  reftriction  or  rule  laid  down  reflecting  them  ;  the 
utmoft  latitude  is  thus  given. 

[The  firft  Antiphon  at  Mattins  on  Sundays  covered  four  Pfalms,  ending  with  one 
"  Gloria  Patri,"  &c,  and  fhould  be  intoned  by  the  Ruler  or  Rulers  and  begun  by  a  Boy  or 
Clerk  of  the  firft  or  loweft  grade  on  that  fide  where  the  Choir  is  on  that  day,  turning 
firft  to  the  Altar  and  bowing  as  he  begins,  and  then  turning  back  to  the  Choir.  The 
fecond  Antiphon,  covering  four  Pfalms  with  one  "Gloria  Patri,"  in  like  manner  intoned 
by  the  Ruler  or  Rulers  and  begun  by  a  Boy  or  Clerk  on  the  oppofite  fide  ;  the  third, 
covering  four  Pfalms  with  one  "  Gloria  Patri,"  in  like  manner  by  the  Ruler  or  Rulers 
and  a  Clerk  of  the  fecond  Form  ;  the  fourth  (this  and  following  Antiphons  each 
covering  one  Pfalm  and  each  having  one  "  Gloria  Patri ")  on  the  oppofite  fide.  The  fifth 
Antiphon  by  the  Ruler  or  Rulers  and  a  Clerk  of  the  higheft  grade  on  the  Choir  fide  j 
and  fo  on  alternately  with  the  fixth,  feventh,  eighth,  and  ninth  Antiphons.  At 
Lauds  and  Prime  refpectively  there  were  ufually  only  one  Antiphon  and  one  "  Gloria 
Patri"  to  the  Pfalms :  "  Gloria  Patri"  and  "  Sicut  erat"  were  always,  and  fhould  be 
now,  confidered  part  of  the  Pfalm,  and  the  Antiphon  be  fung  after  it  accordingly.] 

If  no  Antiphons,  the  Pfalms  fhould  be  begun  or  intoned  in  like  manner 
with  the  Antiphon,  by  the  fame  perfon  or  perfons  and  with  the  fame  geftures. 

At  the  end  of  each  Pfalm,  the  Precentor  and  Rulers  (beginning  at  the 
Hebdomadary) ,  and  all  the  Choir  fhould,  turning  to  the  Altar  and  bowing, 
fing  all  together,  "  Glory  be  to  the  Father,"  &c,  with  "  As  it  was  in  the 
beginning,"  &c,  to  the  end. 
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The  "  Gloria  Patri "  and  "  Sicut  erat "  may,  in  ordinary  courfe,  be  fung 
with  an  organ  accompaniment  or  "  neupma"  and  with  a  cadence;  but  this 
cadence  and  "  neupma  "  wete  curtailed  in  Lent,  and  wholly  omitted  on  the 
three  days  before  Eafter. 

But  if  Antiphons  are  ufed,  the  firft  Pfalm  in  the  firft  Nocturn  in  Advent 
fhould  be  fung  in  the  mode  explained,  p.  107. 

[In  ordinary  courfe  on  Sundays,  the  firft  Nocturn  confifted  of  twelve  Pfalms, 
three  "  Gloria  Patri,"  and  three  Antiphons.  The  fecond  and  third  NocSturns  each 
of  three  Pfalms,  three  "  Gloria  Patri,"  three  Antiphons.  In  the  Ferial  Office,  one 
NocSturn  only  was  faid  of  twelve  Pfalms,  with  fix  "  Gloria  Patri"  and  fix 
Antiphons. 

Within  Eaftertide,  however,  whatever  were  the  Office  from  Eafter  Day  inclufive 
to  Trinity  Sunday  exclufive,  only  one  No<5turn  of  three  Pfalms,  each,  however, 
with  its  own  "  Gloria  Patri"  and  Antiphon. 

In  the  Feftal  Office,  however,  without  Eafter-tide,  in  all  Feftivals  (except  Feafts 
of  three  Leflbns  without  a  "Te  Deum"  and  the  Oftave  of  S.  Andrew),  whether 
there  were  three  Nodturns  or  only  one,  nine  Pfalms  were  faid,  each  (except  in  mere 
Commemorations),  had  its  own  "  Gloria  Patri"  and  Antiphon. 

Immediately  after  each  No£r.urn  or  Divifion  of  the  Pfalms  ended,  followed  in  the 
Ancient  Rite  a  Verficle,  fung  by  one  Boy  or  fometimes  one  Clerk  (or  two  Boys  on 
the  Day  of  Souls)  from  his  place  in  the  Principal  Choir. 

Thus,  in  the  firft  Sunday  in  Advent,  at  the  end  of  the  firft  Nodturn,  all  (landing 

The  Boy.  "  Out  of  Syon  is  the  beauty  of  His  honour." 

Refponded  to  by  the  Choir  in  an  undertone.  "  Our  God  fhall  come  manifeftly." 

The  fecond  Verficle  after  the  fecond  No£turn  or  Divifion  was  faid  by  another 
Boy  on  the  oppofite  fide,  and  refponded  to  in  like  manner. 

And  in  like  manner  at  the  end  of  the  third  No£lurn. 

Thefe  Verficles  and  Refponfes  were  generally  taken  out  of  Scripture,  and  were 
always  appropriate  to  the  Seafon  or  Feftival.  A  fele£r.ion  of  them  mould  be  faid  or 
fung  after  the  Pfalms,  as  detailed  above. 

A  fimilar  Verficle  and  Refponfe  was  faid  by  the  Prieft  immediately  before  the 
Pfalms  at  Lauds,  which  immediately  fucceeded  Mattins.] 

The  Clerks,  Choir,  and  congregation  at  the  laft  Verfe  of  the  laft  Pfalm, 
turnecl  to  the  Al.tar  at  "  Gloria  Patri "  and  Verfe,  and  continued  fo  turned 
till  the  Leflbn  was  begun,  when  all  fete  down  except  the  Reader. 


IV. — Lessons. 

The  Pfalms  for  Mattins  on  Sunday  in  Advent,  with  their  Antiphons, 
as  before  noted,  being  thus  divided  into  three  portions,  with  as  many 
fets  of  Verficles  at  the  end,  between  each  fet  of  Pfalms  were  three  LefTons, 
with  their  refpeclive  Refponfories. 

The  Englifh  Order  merges  all  thefe  three  fets  of  Pfalms  into  one  feries, 
and  the  nine  Sunday  LefTons  in  Advent   (fix  and   three  at   certain   other 
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Seafons  and  Feftivals  refpectively)  into  two  only,  the  firft  from  the  Old 
Teftament,  the  fecond  from  the  New. 

The  firft  portion  in  the  Breviary,  whether  three  or  one,  was  ufually 
from  the  Old  Teftament,  appropriate  to  the  Seafon  or  Feftival ;  the  middle 
three  from  fome  Comment  on  Holy  Scripture.  The  firft  of  the  laft  three, 
or  the  laft,  from  the  New  Teftament,  and  the  two  laft  from  fome  Comment 
upon  that  or  on  the  Gofpel  for  the  Day. 

This  arrangement  is  fometimes,  on  Feftivals,  but  not  often,  departed  from. 

The  Anglican  Rubric  is,  therefore,  not  inconfiftent  with  the  former 
practice. 

According  to  the  Ancient  Cuftom,  thefe  Leflbns  were  variable  in  length 
at  the  difcretion  or  even  caprice  of  the  Officiator,  and  might,  if  from  the 
Old  Teftament,  be  clofed  with  the  words  "  Thus  faith  the  Lord,"  &c.  ;  or, 
if  from  any  other  fource,  with  the  words  "  But  Thou,  O  Lord,"  &c, 
prefently  mentioned.  This  is  the  true  reafon  why  thefe  Leflbns  are  fo  much 
abbreviated  in  the  later  Office  Books  and  Portiforia  (except  thofe  printed 
by  Chevallon  in  1 53 1)  from  what  they  are  in  the  MS.  Breviary  of  1260 
(A.  I.  in  the  Royal  Library,  Britifh  Mufeum).  The  length  of  the  Anglican 
Leflbns  is  invariable. 

"  ^f  Then  jhall  be  read  diftinStly  with  an  audible  voice  the  Firft  Lejfon,  taken 
out  of  the  Old  Teftament,  as  is  appointed  in  the  Calendar,  except  there  be 
proper  Lejfons  ajjigned  for  that  day  :  He  that  readeth  Jo  ftanding  and 
turning  him/elf  as  he  may  beft  be  heard  of  all  Juch  as  are  prejent.  And 
after  that,  jhall  be  /aid  or  Jung,  in  Englifti,  the  Hymn  called  f  Te  Deum 
laudamus,'  daily  throughout  the  Tear. 

"  ^f  Note,  That  before  every  Lejfon  the  Minifter  Jhall  Jay,  Here  beginneth 
fuch  a  Chapter,  or  Verfe  of  fuch  a  Chapter,  of  fuch  a  Book  :  And  after 
every  LeJJon,  Here  endeth  the  Firft,  or  the  Second  Leflbn." 

It  is  to  be  noted  that  no  directions  are  here  given  as  to  the  perfon  who  is 
to  read  the  Leflbn,  nor  as  to  the  place  from  which  it  is  to  be  read. 

It  may  evidently,  therefore,  be  recited  by  any  competent  literate  (not 
neceflarily  in  Orders,  provided  the  Minifter  in  perfon,  as  he  fhould  do, 
prefaces  the  fame  with  "  Here  beginneth  fuch  a  Chapter,"  &c,  and  at  the 
end  fays  "  Here  endeth  the  Firft  or  Second  Leflbn/' 

So  it  may  be  read  from  any  place  in  the  Church  whence  it  can  be  well 
heard,  as  fuch  a  latitude  is  given. 

It  feems  to  be  in  the  higheft  degree  defirable  to  retain,  as  far  as  poflible, 
the  ancient  practice. 

[According  to  this  ancient  Englifti  practice  the  Firft  Three  Leflbns  on  ordinary 
Sundays  were  read  by  Boys  from  each  fide  alternately  from  the  firft  Form,  beginning 
with  the  fide  on  which  the  Choir  was ;  the  two  next  by  Subdeacons  or  Deacons  from 
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alternate  fides  of  the  fecond  Form  ;  the  fixth  by  fome  Clerk  of  the  upper  Form  ; 
the  laft  three,  which  related  to  the  New  Teftament,  by  the  higher  Dignitaries, 
alfo  alternately,  ending  with  the  higheft  Dignitary  on  the  fide  where  the  Choir  is 
ftationed. 

The  pofture  of  the  Reader  was  {landing  facing  the  Choir,  and  without  any 
change  of  Veftment.  The  Clerks  and  Choir  and  congregation  fate  during  the  Leflbns 
and  following  Refponfories,  except  when  "  Gloria  Patri"  was  fung,  when  they  all  ftood 
up  till  the  next  Leflbn  was  begun ;  but  when  any  part  of  a  Gofpel  was  read,  they  all 
turned  towards  the  Reader. 

On  Feafts  and,  as  it  appears,  on  Firft-clafs  Sundays,  thefe  Leflbns  were  ufually 
read  from  the  Ambo  or  Pulpitum,  but  on  other  days  from  the  Lectricum  or  Reading 
Defk  in  the  Choir,  or  as  the  Exeter  Rule  orders,  on  other  and  ordinary  days  they 
might  be  read,  if  preferred,  in  the  extreme,  i.e.  Weftern  part  of  the  Choir,  fo  as  better 
to  be  heard  by  the  Seniors,  and  as  a  place  eafier  of  accefs.] 

The  Hebdomadary  Boy  fhould  take  care  there  is  a  Candleftick  and  Light 
ready  in  the  Pulpit  (if  ufed),  to  enable  the  Reader  to  fee  well. 

The  Boy  or  Clerk  nominated  to  read  the  Firft  Leflbn  fhould  have  upon 
him  the  drefs  of  a  Reader,  viz.  a  Surplice  or  Albe,  with  a  tippet  over  the 
ihoulders,  but  fhould  not  wear  a  Cope.  He  fhould  now  take  up  the  Book 
and  carry  it  to  the  place  of  Reading,  firft  bowing  to  the  Altar  and  to  the 
Dean  or  Choir,  then  turning  to  the  Officiating  Prieft,  fhould  fay  "  Lord, 
bid  a  Blefling"  ("Jube,  Domine,  benedicere  "),  who  fhould  pronounce  the 
appointed  Benediction  in  a  quiet  tone. 

That  for  this  Firft  Leflbn  in  Advent  is  "  The  Father  eternal  blefs  us  with 
His  continual  blefling.  Amen."  The  next  is  as  from  the  Son,  the  Third 
as  from  the  Holy  Ghoft.  The  Firft,  Fourth,  and  Seventh,  and  the  three 
laft  at  Chriftmas-tide,  fhould  be  faid  ftanding,  the  others  fitting.  Thefe  Bene- 
dictions were  in  the  Ancient  Rite  very  varied  and  numerous,  there  being  one 
or  more  peculiar  to  every  Seafon  and  Feftival,  to  each  Gofpel  and  portion 
of  Holy  Scripture,  and  they  were  for  the  moft  part  different  in  the  feveral 
Anglican,  Scotch,  and  Irifh  Ufes. 

"This  requeft  to  Blefs  has,  according  to  the  "  Myrroure,"  three  meanings. 

"  The  Reader  afks  leave  of  God  Almighty  and  help  of  your  prayer  to  read 
to  our  Lord's  worfnip  :  f  Lord,  bid  me  fay  well,'  f  Lord,  give  me  leave, 
and  bid  me  fay  or  read;  for  elfe  I  dare  not  prefume  to  open  my  mouth  to 
thefe  holy  words,  and  give  me  ftrength  and  grace  to  read  and  fay  well,  and 
fo  well  that  Thou  be  pleafed  and  the  Reader  be  edified.'  Though  thefe 
words  be  faid  principally  to  God,  yet  they  are  alfo  faid  to  the  perfon  giving 
the  Blefling,  who  therein  occupieth  God's  ftead,  in  His  Name  to  Blefs  and  give 
leave  to  read." 

The  Blefling  pronounced,  let  the  Reader  read  the  Leflbn  with  an  audible 
voice  beginning  immediately,  without  preface,  ending  as  directed  in  the  Rubric, 
"  Here  endeth,  &c."  but  the  Officiating  Prieft  adding,  if  the  Leflbn  be  from 
the  Old  Teftament,  "  Thus  faith  the  Lord,"  the  Reader  anfwering,  "  Be  ye 
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converted  unto  me  and  ye  mall  be  faved."  If  from  the  New  Teftament  or 
any  other  fource  :  The  Prieji :  cc  But  Thou,"  The  Reader :  "  O  Lord,  have 
mercy  upon  us."  f<  Gloria  Tibi,  Domine,"  may  then  be  faid  by  the  Choir 
fecretly,  but  not  aloud. 

Immediately  after  each  of  the  Nine  Leflbns  in  the  Ancient  Office  for 
Mattins  was  fung  a  Refponfory  or  folemn  Anthem  of  Praife,  moftly  taken 
from  Holy  Scripture,  appropriate  to  the  Seafon,  and  embodying  in  folemn 
words  of  thankfgiving,  the  object  and  fenfe  of  the  Leflbn.  Of  thefe,  from 
the  "Exeter  Confuetudinary,"  J.  xxvi.,  it  would  appear  that  only  the 
Firft,  Third,  Sixth,  and  Ninth  were  fung  with  organ  or  mufical  accom- 
paniment. 

Thefe  noble  and  inftructive  Anthems  have  been  wholly  omitted,  to  our 
great  damage,  in  the  modern  Englifh  Office,  and  "  Te  Deum "  and 
"Benedicite"  fubftituted,  which  have  their  proper  place  fubfequently. 

Neverthelefs,  there  feems  to  be  no  reafon  why,  as  in  the  Ancient  Office, 
one  of  thefe  Refponfories  mould  not  be  fung  as  a  Preface  to  the  fubfequent 
"  Te  Deum  "  or  "  Benedicite." 

[If  a  Refpond  or  Refponfory  follow,  it  fhould  be  fung  thus  :  On  this  Sunday,  by 
three  Boys,  and  fo  on  Feafts  (but  on  ordinary  Sundays  and  days  by  one  only),  vefted 
in  Surplices,  ftanding  at  the  fteps,  i.e.  Weftern  end,  of  the  Choir  and  facing  the 
Altar  j  two  on  the  fide  where  the  Choir  is  on  this  Sunday,  i.e.  the  Decanal  fide,  and 
one  between  the  others  on  the  Cantoris  fide  (the  reft  of  the  Choir,  except  the  Boys, 
might  fit  till  "  Gloria  Patri  "). 

The  Three  Boys  together :  u  Beholding  from  afar,  Lo !  I  fee  the  power  of  God 
coming,  and  a  cloud  covering  the  whole  earth.  Go  ye  to  meet  Him,  and  fay :  Tell 
us  if  Thou  art  He  who  (hall  reign  among  the  people  Ifrael." 

Let  the  Third  Boy,  the  Hebdomadary  on  the  Choir  fide ,  fay  :  "  All  ye  who  are 
born  on  earth  and  fons  of  men,  rich  and  poor  in  one  together." 

Choir:  "  Go  ye  to  meet  Him,  and  fay  :  Tell  us  if  Thou  art  He  Who  fliall  reign 
among  the  people  Ifrael." 

Let  the  Second  Boy  on  the  Cantoris  fide  fay:  "  Thou  who  ruleft  Ifrael  give  ear  : 
Thou  who  leadeft  Jofeph  like  a  fheep." 

Choir :  "  Tell  us  if  Thou  art  He  who  (hall  reign  among  the  people  Ifrael." 

Let  the  Third  Boy  on  the  Decanal  or  Choir  fide  fay  the  Verfe,  "  Raife  up,  O  Lord, 
Thy  power,  and  come  that  Thou  mayeft  fave  us." 

Choir :  "  Who  fhall  reign  among  the  people  Ifrael." 

Let  the  Three  Boys  together  fay  (they  and  the  whole  Choir  ftanding  up  and 
turning  and  bowing  to  the  Altar,  and  continuing  fo  ftanding  till  the  beginning  of  the 
next  Leflbn),  "  Glory  be  to  the  Father,  and  to  the  Son,  and  to  the  Holy  Ghoft." 

Choir:  "  Among  the  people  Ifrael." 

The  Three  Boys  begin  again:  "  Beholding  : "  Clerks,  Choir ■,  and  Boys  together: 
"  from  afar  I  fee  the  Power  of  God  coming,  and  a  cloud  covering  the  whole  earth. 
Go  ye  to  meet  Him,  and  fay,  Tell  us  if  Thou  art  He  Who  fhall  reign  among  the 
people  Ifrael." 

This  repetition  of  the  Refponfory  itfelf  never  took  place  at  the  end  of  any  of  the 
other  Eight,  but  only  at  the  end  of  the  Ninth  or  laft  in  each  of  the  Four  Sundays  in 
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Advent,  and  in  Feafts  and  Sundays  and  Commemorations  between  Septuagefima  and 
Eafter,  and  that  in  place  of  "  Te  Deum,"  then  omitted. 

It  is  to  be  noted  that,  as  is  laid  down  by  the  Tra6l  "Crede  Mihi"  and  in  the 
M  Defenforium  Diredtorii,"  that  in  Parochial  Churches  and  where  there  were  no 
Choirs,  the  ufe  of  all  thefe  Refponfories  and  this  particular  mode  of  finging  them  was 
not  obligatory.  They  were  often  wholly  or  partially  omitted,  and  only  faid  or  fung 
where  and  as  far  as  practicable.] 


V. — "  Te  Deum"  and  other  Canticles. 

Next,  according  to  the  Anglican  Office,  after  the  Firft  Leflbn  : 

"  Then/hall  be/aid  or  Jung,  in  Englifh,  the  Hymn  called f  Te  Deum  Laudamus,' 
daily  throughout  the  year,  or  this  Canticle,  '  Benedicite.'  " 

In  the  Ancient  Rite  "  Te  Deum  "  was  fung  after  the  laft  Leflbn  at 
Mattins,  was  finifhed  immediately  before  the  Pfalms  at  Lauds. 

It  was  faid  on  all  Sundays  and  greater  Feafts ;  but  was  not  faid  (being 
inappropriate  to  the  Seafon)  in  Advent,  nor  from  Septuagefima  to  Eafter 
day,  the  laft  Refponfory  to  the  laft  or  ninth  LefTon  in  each  cafe  ferving 
inftead  ;  nor  in  Ember  weeks,  except  that  at  Pentecoft  ;  nor  in  Vigils,  except 
the  Vigil  of  the  Epiphany  when  it  falls  on  Sunday  ;  nor  on  Week  days 
when  it  is  the  Week-day  fervice,  and  except  in  certain  minor  Feftivals  in 
the  Summer  after  Pentecoft. 

At  Exeter  the  "  Te  Deum"  was  faid  as  elfewhere  on  all  greater  Feafts, 
but  was  not  faid  on  ordinary  Sundays  without  Eaftertide,  nor  on  Ferials  at 
all,  except  on  the  Octave  of  S.  Andrew  and  Feafts  of  the  Virgin,  and  the 
Feaft  of  S.  Peter  and  S.  Paul. 

Since  this  was  fo,  at  all  fuch  times  "  Benedicite  "  fhould  be  ufed  inftead. 

As  no  directions  are  given  in  the  Anglican  Office  as  to  how  or  by  whom, 
or  where  in  the  Church,  nor  in  what  pofture  "  Te  Deum"  fhould  be  fung  or 
faid,  the  ancient  form  of  reciting  it  may  therefore  be  followed. 

"  Te  Deum,"  called  in  the  ancient  Office  Books  "The  Song  of  SS.  Ambrofe 
and  Auguftine,"  never  had  any  Antiphon  before  or  after  it,  but  fhould  be 
begun  by  the  Officiating  Prieft  vefted  in  a  Cope,  from  his  Stall  or  feat,  with- 
out change  of  Veftment  or  place.  On  beginning  it  on  Double  Feafts  {e.g. 
Chriftmas),  Lights  fhould  be  lit,  and  all  the  Bells  be  founded  together.  It 
fhould  always  be  fung  out  freely  "  folemniter,"  i.e.  with  organ  and  inftru- 
mental  accompaniments,  and  with  a  "  neupma  "  cadence  or  fymphony  at 
pleafure  on  the  laft  Verfe  and  at  the  end.  The  mufic  in  moft  of  the  Bre- 
viaries and  Antiphonaries,  Englifh  and  French,  is  a  modification  of  the 
Second  Tone. 

It  fhould  not  (except  as  after  mentioned)  be  fung  antiphonally  or  alter- 
nately.    Let  the  Officiating  Prieft  chant  forth  aloud  "Te  Deum  laudamus." 
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Then  let  the  two  Rulers  on  the  fide  of  the  Choir  in  Double  Feafts,  or  the 
One  on  Sundays,  take  up  the  chant  "  Competenti  tono,"  and  all  or  both  of 
them  together,  with  the  Choir  and  people,  fing  it  through  to  the  end.  It 
mould  be  fung  (landing,  but  at  the  beginning  of  the  intonation  the  Choir, 
Clerks,  and  people  mould  turn  towards  the  Prieft  and  Altar,  until  the  Choir 
takes  up  the  {train. 

[In  Principal  Feafts, Chriftmas,Eafter,  &c,  whilft  "Te  Deum"  was  fung,  the  two 
chief  Rulers  incenfed  the  Bifhop,  if  prefent,  in  his  Stall,  killed  him,  and  returned  to 
their  places;  and  the  Altar  alfo  was  then  incenfed,  as  at  " Magnificat "  and  "  Bene- 
dicts," but  not  the  Choir.] 

"  Te  Deum  Laudamus. 

"  We  praife  Thee,  O  God  :  we  acknowledge  Thee  to  be  the  Lord. 
"  All  the  earth  doth  worfhip  Thee  :  The  Father  everlafting. 
"  To  Thee  all  Angels  cry  aloud  :  The  Heavens,  and  all  the  Powers 
therein. 

"  To  Thee  Cherubin  and  Seraphin  :  continually  do  cry, 
"  Holy,  Holy,  Holy  :  Lord  God  of  Sabaoth." 

"  At  the  c  Sanctus,'  the  Angels'  Song  taken  out  of  the  Prophet  Efaias, 
who  faw  in  fpiritual  vifion  our  Lord  God  (et  on  a  high  feat,  and  Cherubin 
and  Seraphin  finging  loud  either  to  other,  •  Holy,  Holy,  Holy,  Lord  God  of 
Sabaoth;'  and  therefore,  according  to  the  Angels'  Song,  ye  fing  Choir  to  Choir, 
one  {  Sandlus  '  on  one  fide,  another  on  the  other  fide,  and  fo  forth  on  the 
other  fide ;  and  fince  Angels  praife  God  with  great  reverence,  ye  bow  down 
yourfelves  when  ye  fing  their  Song."     (The  "  Myrroure"  Ixxiii.) 

The  following  directions  are  found  either  in  the  cf  Confuetudinaries  or 
the  "  Myrroure  "  : — 

"  Heaven  and  earth  are  full  of  the  Majefty  :  of  Thy  Glory. 
"  The  glorious  company  of  the  Apoftles  :  praife  Thee. 
t(  The  goodly  fellowfhip  of  the  Prophets  :  praife  Thee. 
"  The  noble  army  of  Martyrs :  praife  Thee. 

"  The  Holy  Church  throughout  all  the  world  :  doth  acknowledge 
Thee  ; 

"  The  Father :  of  an  infinite  Majefty  ; 

"  Thine  honourable,  true  :  and  only  Son  ; 

"  Alfo  the  Holy  Ghoft  :  The  Comforter. 

"  Thou  art  the  King  of  Glory  :  O  Chrift : 

"  Thou  art  the  everlafting  Son  :  of  the  Father." 

"At  the  words  *  When  Thou  tookeft  upon  Thee,  &c.,'  let  every  one 
incline  or  bow  down  himfelf  in  token  and  in  reverence  of  our  Lord's  coming 
down  from  Heaven." 
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"When  Thou  tookeft  upon  Thee  to  deliver  man:   Thou  didft  not 
abhor  the  Virgin's  womb. 

<c  When  Thou  hadft  overcome  the  fharpnefs  of  death  :  Thou  didft 
open  the  Kingdom  of  Heaven  to  all  believers. 

"Thou  fitteft  at  the  right  hand  of  God  :  in  the  Glory  of  the  Father. 

"  We  believe  that  Thou  malt  come  :  to  be  our  Judge." 
"  During  all  this  verfe  '  We  therefore  pray  Thee,'  let  every  one  incline 
or  bow  down  himfelf  for  two  caufes  ;  firft,  for  here  ye  begin  firft  in  this 
Hymn  to  pray ;  another,  it  is  in  worfhip  of  that  moft  rich  liquor,  that  mod 
precious  price  of  our  fouls,  the  reverend  and  Holy  Blood  of  our  Lord  Jefus 
Chrift." 

"  We  therefore  pray  Thee  :    help  Thy  fervants  whom   Thou   haft 
redeemed  with  Thy  precious  blood. 

"  Make  them  to  be  numbered  with  Thy  Saints :  in  glory  everlafting. 

"  O  Lord,  fave  Thy  people :  and  blefs  Thine  heritage. 

fC  Govern  them :  and  lift  them  up  for  ever." 

"  Day  by  day  :  we  magnify  Thee  ; 
**  Thefe  words,  and  thofe  that  follow,  mould  be  fung  with  a  louder  and 
more  jubilant  voice,  to  fignify  that  the  Catholic  Church  has  now  been  de- 
livered from  Hell."     (Durand.  and  Belethun.) 

<f  And  we  worfhip  Thy  Name  :  ever  world  without  end. 

cf  Vouchfafe,  O  Lord,  to  keep  us  this  day  without  fin. 

"O  Lord,  have  mercy  upon  us:   have  mercy  upon  us. 

"  O  Lord,  let  Thy  Mercy  lighten  upon  us :  as  our  truft  is  in  Thee. 

"  O  Lord,  in  Thee  have  I  trufted  :   Let  me  never  be  confounded." 

The  laft  Verfe  mould  be  fung  with  a  neupma,  a  prolonged  fymphony  or 
cadence  of  voices,  with  an  organ  accompaniment ;  the  Clergy,  Choir,  and 
congregation  bowing  and  turned  to  the  Altar,  until  the  next  LefTon  be 
begun. 

When,  as  mentioned  above,  "  Te  Deum  "  was  not  fung,  according  to  the 
Ancient  Rite  the  ninth  Refponfory  after  the  laft  LefTon  was  repeated  inftead  ;  as 
in  the  Firft  Sunday  in  Advent,  thus — 

The  three  Boys  together.  R.  "  Let  the  Heavens  rejoice  and  let  the  earth  be  glad. 
Let  the  mountains  be  jubilant  with  praife,  for  our  Lord  cometh  :  And  He  will  have 
pity  on  His  poor." 

The  Boy  on  the  Choir  fide :  "  There  fhall  arife  in  His  days  righteoufnefs  and  abund- 
ance of  peace." 

The  Choir:  "And  He  will  have  pity  on  His  poor." 

The  three  Boys  together ,  the  Choir  /landing  up,  turning  to  the  Altar  and  bowing: 
"  Glory  be  to  the  Father,  and  to  the  Son5  and  to  the  Holy  Ghoft." 

Boys  and  Choir :  "And  He  will  have  pity  on  His  poor." 

Let  the  three  Boys  again  begin:  "Let  the  Heavens:"  Boys  and  Choir  together: 
11  Rejoice,  and  let  the  earth  be  glad.  Let  the  mountains  be  jubilant  with  praife, 
for  our  Lord  cometh,  And  He  will  have  pity  on  His  poor."] 
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The  Rubric  of  the  Anglican  Prayer  Book  now  directs  that  if  "Te  Deum" 
be  not  fung,  "  Benedicite,"  or  the  "Song  of  the  Three  Children,"  may  be  ufed 
inftead.  In  the  ancient  Englifh  Breviaries  this  was  fung  every  Sunday  as 
a  Canticle  after  the  ordinary  Pfalms  at  Lauds ;  and,  moreover,  in  fomewhat 
different  form,  as  a  Tract  before  the  Gofpel  at  the  Mafs  on  Ember  Saturday 
in  Lent.  A  portion  of  it  was  alfo  often  faid  by  the  Priefts  and  Affiftants  on 
retiring  from  Celebration.  The  former  part  was  alfo  read  as  a  Leflbn  at 
Hereford  and  York,  and  the  remainder  fung  on  that  Ember  Saturday. 

[The  ancient  Englifh  mode  of  reciting  or  chanting  "Benedicite"  was,  when  fung 
as  a  Tract,  thus  : 

The  Canticle  began — 

Two  Rulers  or  Clerks  ve/led  in  Surplices ;  M  BlefTed  art  Thou  in  the  Firmament  of 
Heaven,  worthy  to  be  praifed,  glorious  and  highly  exalted  for  ever." 

Choir:  The  fame. 

In  the  next  eight  verfes  the  "  Benedicites  "  are  coupled  three  and  three,  which 
were  fung  by  the  Rulers  or  Clerks,  with  "  Praife  Him  and  magnify  Him  for  ever  " 
fung  by  the  Choir  after  each  triplet. 

The  tenth  verfe  was :  The  Rulers  or  Clerks :  "  Blefs  ye  the  Lord,  ye  fpirits  and 
fouls  of  the  righteous :  Blefs  ye  the  Lord,  ye  holy  and  humble  in  heart." 

Choir:  "Praife  Him,"  &c. 

The  Rulers  or  Clerks :  "  Blefs  ye  the  Lord,  O  Ananias,  Azarias,  and  Mifael." 

Choir :  "  Praife  Him,"  &c. 

Then  the  Clerks  began  again  :  "  BlefTed  art  Thou,"  &c,  and  it  was  fung  through 
by  the  Choir. 

At  Lauds  on  Sundays  this  Canticle  was  fung  fomewhat  differently. 

The  Rulers  began :  "  Blefs  ye  the  Lord,  all  ye  works  of  the  Lord." 

Choir :  "  Praife  Him  and  magnify  Him  for  ever." 

In  the  next  nine  verfes,  fung  as  if  a  Pfalm,  the  "  Benedicites  "  are  coupled  two 
and  two,  without  any  reply  of  "  Praife  Him,"  &c,  from  the  Choir  till  the  tenth. 

The  Rulers  :  "  Let  the  earth  blefs  the  Lord." 

Choir:  "Praife  Him  and  magnify  Him,"  &c. 

The  "  Benedicites  "  are  coupled  alfo  without  reply  in  the  next  four  verfes  till, 

Rulers:  "Let  Ifrael  blefs  the  Lord." 

Choir:  "  Praife  Him,"  &c 

The  "Benedicites  "  are  coupled  alfo  without  reply  in  the  next  two  verfes  till, 

Rulers:  "  Blefs  ye  the  Lord,  Ananias,  Azarias,  and  Mifael." 

Choir  :  "  Praife  Him,"  &c. 

The  laft  verfes  inftead  of  "  Gloria  Patri  "  and  "  Sicut  erat,"  which  were  not  to 
be  faid  after  this  Pfalm  were 

Rulers,  Choir,  and  people,  turning  to  the  Altar  and  bowing :  "  Blefs  we  the  Father, 
and  the  Son,  with  the  Holy  Ghoft  ;  praife  Him  and  magnify  Him  for  ever. 

"  BlefTed  art  Thou,  O  Lord,  in  the  Firmament  of  Heaven,  worthy  to  be  praifed, 
and  glorious  and  highly  exalted  for  ever."] 

From  the  above  it  refults  that  the  proper  mode  of  finging  this  Canticle 
as  it  now  appears  in  the  Englifh  Prayer  Book,  at  Mattins  is :  Let  the  Rulers, 
Clerks,  and  Hebdomadary  begin  the  firft  claufeof  each  Verfe,  e.g.  "  O  all  ye 
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works  of  the  Lord,  blefs  ye  the  Lord,"  the  Choir  refponding  in  each  cafe 
with  the  fecond  claufe,  or  latter  half  of  the  Verfe,  "  Praife  Him,  and  magnify 
Him  for  ever,"  and  fo  on  to  the  end,  except  as  next  mentioned.  Arriving  at 
the  Verfe,  tcO  let  the  earth  blefs  the  Lord;  yea  let  it  praife  Him,  &c,"  let 
this  be  fung  by  Rulers,  Clerk,  Choir,  and  people  together.  Arriving  at  the 
Verfe,  "  O  let  Ifrael  blefs  the  Lord,"  let  this  be  alfo  fung  by  all  together  in  like 
manner ;  fo  alfo  the  "  Gloria  Patri "  and  "  Sicut  erat "  at  the  end,  all  turn- 
ing to  the  Altar  and  bowing  ;  or  rather,  let  the  conclufion  be  in  ancient  form 
by  the  whole  Choir:  — 

"Blefs  we  the  Father  and  the  Son  with  the  Holy  Ghoft:,  Praife 
Him,  &c. 

"  BlefTed  art  Thou,  O  Lord,  in  the  Firmament  of  Heaven,  worthy  to  be 
praifed,  Glorious  and  highly  exalted  for  ever.     Amen." 

"  If  Or  this  Canticle, 
"  Benedicite,  Omnia  Opera. 

Precentor :  "  O  all  ye  Works  of  the  Lord,  {Rulers  or  Officiator)  blefs 
ye  the  Lord:   {Choir)  praife  Him,  and  magnify  Him  for  ever. 

Rulers  and  Officiator  :  "  O  ye  Angels  of  the  Lord,  blefs  ye  the  Lord  : 
{Choir)  praife  Him,  and  magnify  Him  for  ever. 

"  O  ye  Heavens,  blefs  ye  the  Lord :  {Choir)  praife  Him,  and  magnify 
Him  for  ever." 

And  fo  on  to  where  it  is  faid  {Rulers,  Officiator,  Choir,  and  people) : — 

"  O  let  the  Earth  blefs  the  Lord  :  yea  let  it  praife  Him  and  magnify 
Him  for  ever. 

Precentor,  Rulers,  and  Officiator  :  "  O  ye  mountains  and  hills,  blefs  ye 
the  Lord  :   {Choir)  praife  Him,  and  magnify  Him  for  ever." 

And  fo  on  to  where   it    is  faid   {Precentor,  Rulers,  Officiator,    Choir,  and 
people)  : — 

"  O  let  Ifrael  blefs  the  Lord :  praife  Him,  and  magnify  Him  for 
ever. 

Rulers  and  Officiator :  "  O  ye  Priefts  of  the  Lord,  blefs  ye  the  Lord  : 
{Choir)  praife  Him,  and  magnify  Him  for  ever." 

And  fo   on   to   where  it   is  faid  {Precentor,   Rulers,   Officiator,   Choir,  and 
people) : — 

"  O  Ananias,  Azarias,  and  Mifael,  blefs  ye  the  Lord :  praife  Him, 
and  magnify  Him  for  ever. 

"  Glory  be  to  the  Father,  and  to  the  Son  :  and  to  the  Holy  Ghoft  ; 

"  As  it  was  in  the  beginning,  is  now,  and  ever  mail  be  :  world 
without  end.     Amen." 
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The  Leflbn  taken  out  of  the  New  Teftament,  the  fecond  in  the  Anglican 
Office,  equivalent  to  the  feventh,  eighth,  and  ninth  in  number  in  the  Ancient 
Office,  fhould  be  always  read  by  a  Deacon  or  Prieft  of  the  Superior  Form  or 
Grade. 

If  neceffity  compelled,  it  might  be  read  by  the  Officiating  Prieft,  but  if 
practicable  not  fo,  for  the  fake  of  the  Benediction. 

4t  H  Then  /hall  be  read  in  like  manner  the  Second  Lejfon,  taken  out  of 
the  New  Tejlament" 

The  Benediction  mould  be  fought  and  pronounced,  and  the  Second 
LefTon  mould  be  begun  and  be  read,  precifely  in  the  fame  mode  as  the  Firft 
LefTon  :  the  Reader  ftanding,  the  Choir,  Clergy,  and  people  fitting,  and  if  it 
be  taken  from  the  Gofpel,  let  all  turn  and  look  towards  the  Reader :  it  fhould 
be  finifhed  by  the  Officiating  Prieft  faying,  "  But  Thou,  O  Lord." 

Reader :  c<  Have  mercy  upon  us." 

After  this  ending,  or  that  prefcribed  by  the  Anglican  Rubric, 
Let  the  Choir  and  people  refpond  fecretly,  lt  Thanks  be  to  God." 
Let  the  Refponfory  to  the  Second  LefTon  (if  Refponfories  be  ufed)  now  be 
fung  as  directed  above  after  "  Te  Deum"  (p.  144). 

[Before  proceeding  further,  let  the  Prieft  fay  the  two  Verfes  which  alone  were 
faid  by  the  Prieft  (the  others  being  always  faid  by  fome  one  Boy  of  the  Choir)  before 
Lauds  for  the  Mattins  in  the  Firft  Sunday  in  Advent.     They  were — 

Prieji :  "  Send  forth  Thy  Lamb,  O  Lord,  the  Conqueror  of  the  world." 
Choir:  "  From  the  rock  of  the  defert  to  the  mountain  of  the  daughter  of  Syon."] 

The  Anglican  Rubric  directs  that  "  Benedictus"  fhould  be  fung  imme- 
diately after  the  Second  LefTon.  "  Benedictus,"  however,  was  always  preceded 
by,  and  Prime  began  with,  a  Hymn  ;  and  as  Hymns  are  allowed  ad  libitum 
anywhere  in  the  Anglican  Ritual,  this  would  feem  to  be  a  proper  place  for 
introducing  a  Morning  Hymn.  The  mode  of  intoning  and  finging  the  Hymn 
has  already  been  explained  (ante,  p.  1 1 9). 

[After  the  Hymn  let  fome  Boy  from  the  Choir,  turning  to  the  Altar,  fay  the  Verfe 
before  "  Benedictus,"  without  changing  veftment  or  place.     On  this  Sunday  it  was — 

V.  "  The  voice  of  one  crying  in  the  wildernefs." 

R.  "  Prepare  ye  the  way  of  the  Lord,  make  His  paths  ftraight."] 

"  Benedictus  "  is  m  the  Ancient  Rite,  and  fhould  be  here,  like  "  Magni- 
ficat," always  accompanied  by  a  fpecial  Antiphon  begun  before  it,  and  fung 
entire  after  it.  At  York  in  Double  Feftivals  it  was  fung  entire  before  as  well 
as  after  "  Benedictus ;"  but  this  is  not  fo  in  the  other  Englifh  Ufes,  wherein 
this  diftinction  is  accorded  to  "  Magnificat "  only.  The  mode  of  intoning  firft 
this  Antiphon  and  the  Pfalm  "  Benedictus,"  then  finging  through  the  fame 
Pfalm,  and  after  it  the  entire  Antiphon,  has  already  been  detailed  in  "  Even- 
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fong"  (pp.  1 06- 1 1 1).  On  this  day  the  Antiphon  fhould  be  "  The  Holy  Ghoft. 
fhall  defcend  upon  thee,  Mary,  having  in  thy  womb  the  Son  of  God." 

"  And  after  that,  the  Hymn  following  ;  except  when  that  jhall  happen  to  be 
read  in  the  Chapter  for  the  Day,  or  for  the  Gofpel  on  St.  John  Baptift's 
Day.     (This  Hymn,  however,  ought  never  to  be  omitted.) 

"  Benedict  us.     St.  Luke  i.  68. 

"  Bleffed  be  the  Lord  God  of  Ifrael :  for  He  hath  vifited  and  redeemed 
His  people ; 

"  And  hath  raifed  up  a  mighty  falvation  for  us  :  in  the  houfe  of  His 
fervant  David ; 

<f  As  He  fpake  by  the  mouth  of  His  holy  prophets  :  which  have  been 
fince  the  world  began  : 

fC  That  we  mould  be  faved  from  our  enemies  :  and  from  the  hands  of 
all  that  hate  us ; 

"  To  perform  the  mercy  promifed  to  our  forefathers  ;  and  to  remember 
His  holy  Covenant; 

"  To  perform  the  oath  which  He  fware  to  our  forefather  Abraham  : 
that  He  would  give  us ; 

"  That  we  being  delivered  out  of  the  hand  of  our  enemies:  might  ferve 
Him  without  fear  ; 

"  In  holinefs  and  righteoufnefs  before  Him  :  all  the  days  of  our  life. 

"  And  thou,  Child,  malt  be  called  the  Prophet  of  the  Higheft  :   for 
Thou  malt  go  before  the  face  of  the  Lord  to  prepare  His  ways, 

"  To  give  knowledge  of  falvation  unto  His  people  :  for  the  remiflion 
of  their  fins, 

"  Through  the  tender  mercy  of  our  God :  whereby  the  Day-fpring 
from  on  high  hath  vifited  us ; 

"  To  give  light  to  them  that  fit  in  darknefs,  and  in   the   fhadow  of 
death  :  and  to  guide  our  feet  into  the  way  of  peace. 

"  Glory  be  to  the  Father,  and  to  the  Son  :  and  to  the  Holy  Ghoft ; 

"  As  it  was  in  the  beginning,  is  now,  and  ever  fhall  be  :  world  with- 
out end.     Amen." 

[If  the  Altar  is  to  be  incenfed,  as  the  Antiphon  begins  let  the  officiating  Priefr.  go 
out  and  veft  himfelf  with  a  Cope.  As  it  is  being  fung  let  two  Cerofers  go  out  and 
light  their  tapers,  and  another,  a  Thuribler,  put  incenfe  into  the  Thurible,  and  let 
them  go  and  meet  the  Priefr,  who,  having  blefTed  the  incenfe,  mould  with  them  pro- 
ceed to  incenfe  the  Altar  and  Choir  (as  at  "  Magnificat "),  during  the  finging  of 
"  Benedictus."  When  that  is  finifhed,  if  the  Ancient  Rite  be  followed,  let  another 
Boy  in  a  Surplice  bring  the  Book  containing  the  Colledts  to  the  Prieft,  who  advances 
to  the  ftep  of  the  Choir,  and  the  Boy  holding  the  Book  open  before  him — the  two  Cero- 
fers ftanding  one  on  each  fide  of  him — let  him  read  the  Collect  as  at  Vefpers.  But  in 
the  Anglican  Office,  juft  as  at  Vefpers,  the  Colled  is  not  read  here,  but  poftponed  till 
after  the  Litany  of  Petitions  is  finifhed.] 
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When  "  Benedictus "  is  finifhed  let  the  Rulers,  turning  along  with  the 
Choir  and  people  towards  the  Altar  and  bowing,  begin  "  Gloria  Patri,"  and 
fing  it  through  with  "  Sicut  erat "  and  "  Amen  "  to  the  end,  with  the  Choir 
and  people. 

Afterwards  let  the  whole  Antiphon  (if  ufed)  be  begun  again  by  the  Rulers, 
and  fung  through  with  organ  accompaniment  and  a  cadence  or  fymphony  by 
them,  the  Choir,  and  people. 

"  U  Or  this  Pfalm, 

"  Jubilate  Deo.     Pfalm  c. 

"  O  be  joyful  in  the  Lord,  all  ye  lands :  ferve  the  Lord  with  gladnefs, 
and  come  before  His  prefence  with  a  fong. 

"  Be  ye  fure  that  the  Lord  He  is  God :  it  is  He  that  hath  made  us, 
and  not  we  ourfelves ;  we  are  His  people,  and  the  fheep  of  His  pafture, 
&c." 
If  "Jubilate  "  be  fung  inftead  of  "  Magnificat,"  let  it  be  repeated  in  the 
fame  manner  as  {f  Magnificat/'  except  that  no  incenfe  mould  be  ufed. 

VI. — The  Creeds. 

"  Benedictus  "  being  finifhed,  the  Anglican  Rite  now  parTes  over  to  the 
latter  portion  of  the  Ancient  Prime,  the  earlier  portion  confifting  of  a 
number  of  Pfalms  (faid  in  the  manner  then  ufual),  which  belonged  fpecially 
to  that  Office. 

[All  the  Clerks,  Choir,  and  Boys  fhould  uniformly  ftand  during  the  whole  of  this 
Office,  except  where  diredted  to  kneel  or  proftrate  themfelves. 

According  to  the  Ancient  Prime  here  next  followed  the  Creed  of  Athanafius, 
commenced  by  the  three  or  four  firft  words  of  the  Antiphon  proper  to  the  Seafon. 
The  Apoftles'  Creed  was  rehearfed  in  a  fubfequent  part  of  the  Service.  This  Creed 
was  always  fung  every  day  at  Prime  with  great  folemnity,  and  along  with  it  in  the 
ufual  manner  were  fung  four  peculiar  Antiphons,  one  at  each  of  four  feveral  Seafons 
and  one  on  Ferials,  all  containing  a  condenfed  epitome  of  the  doclrine  of 
the  Creed.  Thefe  at  the  conclufion  on  all  Sundays  and  Feftivals  were  folemnly 
intoned  by  the  Rulers,  and  fung  with  a  cadence  and  organ  accompaniment  throughout 
to  the  end,  in  the  fame  manner  as  the  Antiphon  to  M  Benedi&us."  M  Holy  Church 
hath  ordained,"  fays  the  M  Myrroure,"  "  that  it  mould  be  fung  each  day  openly  at 
Prime,  both  in  token  that  faith  is  the  firft  beginning  of  health,  and  alfo  for  that  people 
ufe  that  time  molt  to  come  to  Church." 

•  The  four  Sarum  Antiphons  were  the  following : — On  Sundays  throughout  Advent, 
except  on  the  Vigil  of  the  Nativity,  when  it  falls  on  a  Sunday,  and  from  the  Firft  Sun- 
day after  the  Epiphany  to  Eafter,  and  from  the  Firft  Sunday  after  Trinity  to  Advent, 
when  the  Service  for  the  Sunday  is  the  ordinary  Service,  the  Antiphon  is,  "  Thee 
God  the  Father  unbegotten,  Thee  the  Son  Only  begotten,  Thee  Spirit  Holy  Para- 
clete, Holy  and  undivided  Trinity,  with  our  whole  heart  and  mouth  we  do  confefs, 
we  do  praife,  and  we  do  blefs.     To  Thee  be  glory  for  evermore." 
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On  all  other  ordinary  Sundays,  and  on  Simple  Feafts  of  Three  and  Nine  Leflbns 
when  the  Choir  has  Rulers,  and  in  the  Commemorations  of  the  Blefled  Mary,  and 
in  the  Feaft  of  the  place,  except  when  this  happens  within  the  Oclave  of  the  Holy 
Trinity :  "  Thee  dutifully  praife,  Thee  adore,  Thee  glorify  all  Thy  creatures,  O 
Blefled  Trinity ! " 

On  all  Double  Feafts  without  the  O&ave  of  the  Holy  Trinity  :  "  Thanks  to 
Thee,  O  God,  thanks  to  Thee  the  true  One  Trinity,  One  and  Supreme  Deity, 
Holy  and  One  Unity." 

On  Week  days  in  the  ordinary  Ferial  Service,  in  Feafts  of  Three  Leflbns  without 
Rulers  and  their  O&aves,  in  Vigils,  and  in  Ember  Days  which  happen  without 
Pentecoft  and  the  week  of  the  Holy  Trinity  :  "  Glory  to  Thee,  O  Trinity !  co- 
equal One  Deity,  both  before  all  ages  and  now  and  for  evermore." 

In  Eaftertide  is  always  added,  "  Alleluya." 

Throughout  the  week  of  the  Holy  Trinity  (at  Sarum),  whatever  be  the  Service : 
tc  O  blefled,  and  benedicl,  and  glorious  Trinity,  Father,  Son,  and  Holy  Ghoft  !" 

At  Hereford  the  three  firft  Antiphons  were  the  fame,  fomewhat  varied  in  applica- 
tion. At  York  the  firft  and  third  were  ufed,  but  the  Ferial  Antiphons  were  fix  in 
number ;  one  peculiar  to  each  day  of  the  week,  all  differing  from  that  of  Sarum  ufe. 

The  wording  of  the  Athanafian  Creed,  with  the  "  Gloria  Patri"  and 
"  Sicut  erat,"  is  precifely  that  of  the  thirteenth  century.  In  the  Anglican 
Mattins,  the  frequency  with  which  "  Quicunque  vult"  is  to  be  repeated  is 
much  reduced  from  what  then  ufed  to  be,  and  it  is  only  at  Morning  Prayer 

"%  Upon  thefe  Feafts;  Chriftmas  Day,  the  Epiphany,  Saint  Matthias, 
Eafter  Day,  Afcenfion  Day,  Whit-Sunday,  Saint  John  Baptift, 
Saint  James,  Saint  Bartholomew,  Saint  Matthew,  Saint  Simon  and 
Saint  Jude,  Saint  Andrew,  and  upon  Trinity  Sunday,  Jhall  be  Jung  or 
/aid  at  Morning  Prayer •,  inftead  of  the  Apoftles1  Creed,  this  Confeffion  of 
our  Chriftian  Faith,  commonly  called  The  Creed  of  Saint  Athanasius,  by 
the  Minifter  and  people  ft  anding" 

As  to  the  mode  in  which  this  Creed  mould  be  repeated  :  it  fhould  not 
have  any  organ  or  mufical  accompaniment,  but  be  faid  or  fung  in  a  fimple  tone 
by  the  Clerks,  Choir,  and  people  together,  and  not  antiphonally,  the  Rulers, 
Officiator  or  Single  Clerk  beginning  it  with  the  Antiphon  like  a  Pfalm : — 

"  Quicunque  vult. 

"  Whofoever  will  be  faved :  before  all  things  it  is  neceffary  that  he 
hold  the  Catholick  Faith. 

"  Which  Faith  except  every  one  do  keep  whole  and  undefiled : 
without  doubt  he  fhall  perifh  everlaftingly. 

"  And  the  Catholick  Faith  is  this :  That  we  worfhip  one  God  in 
Trinity,  and  Trinity  in  Unity ; 

"  Neither  confounding  the  Pei  fons  :  nor  dividing  the  Subftance. 

"  For  there  is  one  Perfon  of  the  Father,  another  of  the  Son :  and 
another  of  the  Holy  Ghoft. 
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"  But  the  Godhead  of  the  Father,  of  the  Son,  and  of  the  Holy 
Ghoft,  is  all  one :  the  Glory  equal,  the  Majefty  co-eternal. 

"  Such  as  the  Father  is,  fuch  is  the  Son :  and  fuch  is  the  Holy 
Ghoft. 

"  The  Father  uncreate,  the  Son  uncreate :  and  the  Holy  Ghoft  un- 
create. 

"  The  Father  incomprehenfible,  the  Son  incomprehenfible  :  and  the 
Holy  Ghoft  incomprehenfible. 

"  The  Father  eternal,  the  Son  eternal :  and  the  Holy  Ghoft  eternal. 

"  And  yet  they  are  not  three  eternals :  but  one  eternal. 

"  As  alio  there  are  not  three  incomprehenfibles,  nor  three  uncreated : 
but  one  uncreated,  and  one  incomprehenfible. 

"  So  likewife  the  Father  is  Almighty,  the  Son  Almighty :  and  the 
Holy  Ghoft  Almighty. 

"  And  yet  they  are  not  three  Almighties :  but  one  Almighty. 

"  So  the  Father  is  God,  the  Son  is  God :  and  the  Holy  Ghoft 
is  God. 

"  And  yet  they  are  not  three  Gods  :  but  one  God."     And  Jo  on. 
The  whole  ending : — 

"  This  is  the  Catholick  Faith  :  which  except  a  man  believe  faithfully, 
he  cannot  be  faved. 

"  Glory  be  to  the  Father,  and  to  the  Son  :  and  to  the  Holy  Ghoft ; 

"  As  it  was  in  the  beginning,  is  now,  and  ever  fhall  be :  world 
without  end.     Amen." 

The  Clerks,  Choir,  and  people,  who  had  ftood  turned  to  the  Altar 
during  the  whole  of  the  repetition  of  this  Creed,  when  they  arrive  at  "  Gloria 
Patri,"  fhould  bow  towards  the  Altar,  and  crofting  themfelves,  fing  it  to  the 
end  all  together  aloud  with  "  Amen,"  but  without  modulation  or  mufical 
accompaniment. 

Then  the  entire  Antiphon  (if  ufed),  fhould  follow,  fung  in  the  ufual  manner 
by  Prieft,  Choir,  and  people,  and  with  an  organ  accompaniment. 

Here,  after  "  Benedictus  "  or  "  Cantate,"  according  to  the  Anglican  For- 
mulary, on  all  ordinary  Sundays  and  Ferials,  follows  the  Apoftles'  Creed.  (As 
noticed  at  Evenfong  and  fubfequently,  this  Creed  in  the  Ancient  Prime  was 
poftponed  till  after  "  Paternofter,"  in  the  Petitions.) 

This  Apoftles'  Creed  never  had  any  Antiphons  belonging  to  it  and  never 
was  or  fhould  be  fung  with  any  modulations  or  organ  accompaniment ;  but 
in  the  Ancient  Liturgy  was  always  rehearfed  by  Prieft  and  people  together 
filently ;  the  Prieft  at  the  end  repeating  with  an  emphatic  tone, 

"  The  Refurre&ion  of  the  body  "  (or  as  it  fhould  be,  "  Flefh  "). 

The  people  with  like  emphafis,  and  all  crofting  themfelves,  "And  the  life 
everlafting.     Amen." 
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The  "  Myrroure  "  fays :  "  This  Creed  is  faid  in  Holy  Church  at  Prime, 
that  is,  the  beginning  of  the  Day,  and  at  Compline,  that  is,  the  beginning  of 
the  night.  For  the  faithful  faying  of  the  Creed  chafeth  away  fiends  which 
be  wont  to  hinder  you  both  in  day  and  night,  and  therefore  every  Chriftian 
man  and  woman  ought  on  the  beginning  of  the  day  or  night  to  fay  his 
Creed." 

"  IT  Then /hall  be  Jung  or /aid  the  Apofiles'  Creed  by  the  Minijler  and  the  people, 
Jlanding :  except  only  fuch  days  as  the  Creed  of  S.  Athanafius  is  appointed 
to  be  read. 

"  I  believe  in  God  the  Father  Almighty,  Maker  of  Heaven  and  earth: 
"  And  in  Jefus  Chrift  His  only  Son  our  Lord,  Who  was  conceived  by 
the  Holy  Ghoft,  Born  of  the  Virgin  Mary,  Suffered  under  Pontius 
Pilate,  Was  crucified,  dead,  and  buried,  He  defcended  into  hell ;  The 
third  day  He  rofe  again  from  the  dead,  He  afcended  into  Heaven,  And 
fitteth  on  the  right  hand  of  God  the  Father  Almighty ;  From  thence 
He  fhall  come  to  judge  the  quick  and  the  dead. 

"  I  believe  in  the  Holy  Ghoft  ;  The  Holy  Catholick  Church  ;  The 
Communion  of  Saints ;  The  Forgivenefs  of  fins  ;  The  Refurreclion  of 
the  body,  And  the  life  everlafting.     Amen." 

With  the  fign  of  the  Crofs  over  the  face  or  breaft. 

[Here,  after  the  Creed  of  Athanafius  in  the  Ancient  Prime,  followed  the  Little 
Chapter,  read  by  the  Prieft  from  his  place,  the  people  refponding  with  the  Choir, 
"Thanks  be  to  God,"  as  at  Compline  (ante,  p.  115). 

Next  fubfequently,  and  before  the  final  Petitions  began,  was  fung,  with  great 
folemnity,  the  Refponfory,  beginning  "  Jefu  Chrifte."  It  is  matter  for  deep  lamenta- 
tion that  this  admirable  portion  of  the  Ancient  Englifh  Liturgy  was  omitted  from  the 
prefent  Anglican  Prayer  Book. 

That,  if  we  may  except  the  "  Chrift  have  mercy"  &c.  of  the  Litanies,  contains 
no  folemn  and  formal  invocation  to  our  Lord  and  Saviour  Jefus  Chrift  as  God, 
befeeching  Him  to  deliver  us,  and  recognizing  at  the  fame  time  His  Sonfhip,  Incar- 
nation, Nativity,  Epiphany,  Refurre&ion,  and  Afcenfion,  of  the  fame  noblenefs,  nature, 
and  completenefs  as  this  Refponfory.  It  was  faid  every  morning  at  Prime,  is  of 
very  great  antiquity,  can  be  traced  back  to  a  period  before  Charlemagne,  and 
even  to  S.  Benedict.  It  may  be  fung  or  faid  as  an  Anthem  or  Hymn,  immediately 
after  the  Creed,  and  before  "  The  Lord  be  with  you"  &c.  "Our  Father,"  and  the 
reft  of  the  Petitions,  to  all  which  it  is  a  moft  fuitable  introduction.  It  mould  be 
omitted  during  the  three  laft  days  of  Holy  Week. 

On  Sundays  and  Double  Feafts  let  the  Secondary  Ruler  intone  to  one  of  the 
Choir  Boys  (on  Double  Feafts,  to  a  Clerk  of  the  Second  Rank)  the  Chant  of  the 
Refponfory  "Jefu  Chrifte;"  (on  Ferials,  and  in  Parochial  Churches,  the  officiating 
Clerk  or  Hebdomadary  mould  do  this.) 

Let  the  aforefaid  Clerk  or  Boy,  Jlanding  up  and  bowing  towards  the  Altar,  from  his 
place  in  the  Choir,  without  change  of  Vefiment,  ftng  out :  "  Jefu  Chrift  !  Son  of  the 
Living  God  !  have  mercy  upon  us.      Alleluya." 
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Let  the  Choir  and  people  repeat  aloud,  alfo  bowing  and  turned  to  the  Altar :  "  Jefu 
Chrift,  Son  of  the  Living  God,  have  mercy  upon  us.     Alleluya,  Alleluya,  Alleluya." 

Clerk  or  Boy  (on  Ajcenjion  Day,  and  from  thence  to  Chri/lmas) :  "  Thou  Who  fitted  at 
the  right  hand  of  the  Father." 

In  Chriftmas-tide,  up  to  Maundy  Thurfday :  "  Thou  Who  of  a  Virgin  didft  vouch- 
fafe  to  be  born." 

In  Epiphany-tide :  "  Thou  Who  this  day  to  the  world  didft  appear." 

In  Eajler-tide,  and  up  to  the  Afcenfion :  "  Thou  Who  didft  arife  from  the  dead ;" 
in  all  cafes  adding:  u  Alleluya,  Alleluya,  Alleluya." 

Choir  and  people:  "  Have  mercy  upon  us." 

Clerk  or  Boy :  "  Glory  be  to  the  Father,"  &c.  In  Eafter-tide  and  other  Feftal 
Seafons  adding,  "  Alleluya." 

Clerk,  Boy,  Choir,  and  people:  "  Jefu  Chrift,  Son  of  the  Living  God,  have  mercy 
upon  us.     Alleluya,  Alleluya." 

Officiating  Priefl,  in  a  lower  tone:  "Arife,  O  Lord  ;  help  us." 

Choir  and  people:  "And  deliver  us,  for  Thy  Name's  fake." 

From  Septuagefima  to  Eafter  Day,  on  Vigils  and  Ember  days  (except  at  Pente- 
coft)  Alleluya  was  not  faid.] 


VII. — The  Petitions  and  Collects. 

Then  follows,  both  in  the  Ancient  Englifh  Rite  (except  in  the  three  laft 
days  of  Holy  Week)  and  in  the  modern  Anglican  Liturgy,  Petitions  or  Prayers 
kneeling  or  in  proftration,  turning  to  the  Altar ;  except  on  the  Vigil  of  the 
Nativity,  and  from  Eafter  Day,  inclufive,  to  the  Firft  Sunday  after  Trinity  in 
the  Ancient  Rite,  when  they  were  always  faid  ftanding,  in  joy  for  the  Refur- 
rection. 

This  cuftom  of  fo  ftanding  is  coeval  with  Chriftianity  in  England,  and  is 
repeatedly  mentioned  by  Beda. 

"  ^[  And  after  that,  thefe  Prayers  following,  all  devoutly  kneeling-,  the  Minifier 
firft  'pronouncing  with  a  loud  voice" 

"  In  this  falutation  of  the  Prieft  and  anfwer  of  the  people  or  of  the  Choir, 
the  Prieft  prayeth  that  our  Lord  may  be  with  them ;  for  but  if  they  be  all 
one  in  the  Lord  the  prayer  that  followeth  may  not  be  heard  to  their  profit. 
Then  the  Prieft  turneth  again  and  fayeth  "Oremus,"  "Pray  we."  Here  we 
may  fee  that  the  Prieft  fayeth  not  the  Orifons  in  his  name  alone,  but  in  the 
name  of  all  that  are  prefent,  and  of  all  Holy  Church." — (The  Myrroure.) 

"  The  Lord  be  with  you. 

"  Anfwer.     And  with  thy  fpirit. 

"  Minifter.     Let  us  pray. 
"  Lord,  have  mercy  upon  us  (thrice). 

"  Chrift,  have  mercy  upon  us  {thrice), 
"  Lord,  have  mercy  upon  us  (thrice). 
x 
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"  H"  Then  the  Minifier^  Clerks ,  and  people  >  Jhallfay  the  Lord's  Prayer  with  a 

loud  voice. 

"  Our  Father,  Which  art  in  Heaven,  Hallowed  be  Thy  Name.  Thy 
kingdom  come.  Thy  will  be  done  in  earth,  As  it  is  in  Heaven.  Give 
us  this  day  our  daily  bread.  And  forgive  us  our  trefpaffes,  As  we  for- 
give them  that  trefpafs  againft  us.  And  lead  us  not  into  temptation ; 
But  deliver  us  from  evil.     Amen." 

In  the  Ancient  Rite,  the  Prieft  and  people  faid  this  Lord's  Prayer  fecretly, 
or  as  the  Exeter  Rule  has  it,  "  In  fomewhat  a  lower  voice,"  as  far  as,  "  And 
lead  us  not  into  temptation."  Then  the  Choir,  aloud,  "  But  deliver  us  from 
evil.     Amen." 

The  "  Kyrie  Eleyfon,"  "  Chrifte  Eleyfon,"  "  Kyrie  Eleyfon,"  were  each 
faid  thrice  to  each  Perfon  of  the  Holy  Trinity,  and  in  memorial  thereof,  and 
as  applicable  to  the  three  principal  occafions  of  fin  in  thought,  word,  and  deed. 

[Next  in  the  Ancient  Prime  followed — 

Prieft:  "  My  foul  fhall  live  and  praife  Thee." 

Choir:  "And  Thy  judgments  fhall  help  me." 

Prieft :  "I  have  gone  aftray  like  a  fheep  that  is  loft." 

Choir:  "  Seek  Thy  fervant,  O  Lord,  for  I  have  not  forgotten  Thy  command- 
ments." 

Then  was  faid  the  Apoftles'  Creed  (already  rehearfed  in  the  Anglican  Rite)  in  the 
form  already  given  (antey  p.  152),  by  all  kneeling,  and  in  a  low  tone,  except — 

Prieft  {aloud):  "The  Refurre£Hon  of  the  Flefh." 

Choir:  "  And  the  life  everlafting.     Amen." 

This  being  faid,  all  crofling  themfelves,  Petitions  followed  in  the  fame  low  tone 
as  in  Compline,  all  ftill  kneeling  and  turned  to  the  Altar. 

(No  Petitions  correfponding  to  the  following,  with  the  exception  of  four  or  five 
fentences  in  the  Petitions  and  at  the  end  of  the  Litany,  are  found  in  the  Anglican 
Formularies.) 

"  Let  my  mouth  be  filled  with  Thy  praife  ;  that  I  may  fing  Thy  glory  and  all  the 
day  long  Thy  greatnefs. 

"  O  Lord,  turn  Thy  face  away  from  my  fins  ;  and  blot  out  all  mine  iniquities. 

u  Create  in  me  a  clean  heart,  O  God  ;   and  renew  a  right  fpirit  within  me. 

"  Caft  me  not  away  from  Thy  face ;  and  take  not  Thy  Holy  Spirit  from  me. 

"  Reftore  to  me  the  joy  of  Thy  Salvation  ;  and  ftablilh  me  with  Thy  Chief  Spirit. 

"  Deliver  me,  O  Lord,  from  the  evil  man  ;  refcue  me  from  the  wicked  man. 

"  Refcue  me  from  mine  enemies,  O  my  God  ;  and  deliver  me  from  them  that  rife 
up  againft  me. 

"  O  deliver  me  from  the  workers  of  iniquity  ;  and  fave  me  from  the  men  of  blood. 

"  So  will  I  fing  Pfalms  unto  Thy  Name  for  ever  and  ever;  that  day  by  day  I  may 
perform  my  vows. 

"  Hear  us,  O  God,  our  Salvation  ;  The  hope  of  all  the  confines  of  the  earth  and 
in  the  fea  afar  off. 

"  O  God,  make  fpeed  to  fave  me  :  O  Lord,  make  hafte  to  help  me. 

"  Holy  God  !  Holy  Mighty  !  Holy  Immortal !  Lamb  of  God  !  Who  takeft  away 
the  fins  of  the  world  ;  have  mercy  upon  us. 
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44  Blefs  the  Lord,  O  my  foul !  and  all  that  is  within  me  His  Holy  Name. 

44  Blefs  the  Lord,  O  my  foul !  and  forget  not  all  His  benefits. 

M  Who  forgiveth  all  thine  iniquities  ;  and  healeth  all  thine  infirmities. 

44  Who  redeemeth  thy  life  from  deftru&ion ;  who  crowneth  thee  with  mercy  and 
compaflions : 

44  Who  fatisfieth  thy  defire  with  good  things ;  thy  youth  fhall  be  renewed  like  the 
eagle's." 

Then  followed,  by  the  Prieft  of  greateft  dignity  prefent,  ftill  kneeling,  in  a  humble 
voice,  fo  as  fcarcely  to  be  heard  by  the  Choir :  "  Let  us  confefs  unto  the  Lord,  for 
He  is  gracious." 

Clerks  and  Choir :  u  And  His  mercy  endureth  for  ever." 
With  the  Confeffion,  "  Mifereatur,"  and  Abfolution,  exactly  in  the  form  as  given 
(ante,  p.  103)  at  Evenfong. 

Next  followed  the  Petitions,  all  turned  to  the  Altar  and  ftill  kneeling,  except  on  the 
above-mentioned  Seafon  from  Eafter  to  Trinity  Sunday,  with  note  (except  the  laft 
three  days  of  Holy  Week  and  during  Eafter  Week,  and  in  the  Day  of  Souls). 

44  O  God  !  be  Thou  turned  and  Thou  fhalt  quicken  us, 

44  And  Thy  people  fhall  rejoice  in  Thee. 

44  O  Lord  !  fhew  Thy  mercy  upon  us, 

"  And  grant  us  Thy  falvation. 

44  Vouchfafe,  O  Lord  !  in  this  day 

•*  To  keep  us  without  fin. 

44  Have  mercy  upon  us,  O  Lord ! 

14  Have  mercy  upon  us. 

44  Let  Thy  mercy,  O  Lord,  be  upon  us; 

"  Like  as  we  have  put  our  truft  in  Thee. 

"  O  Lord  God  of  Hofts  !  convert  us  ; 

44  And  fhew  us  Thy  countenance,  and  we  fhall  be  faved. 

44  O  Lord  !  hear  my  prayer, 

44  And  let  my  crying  come  unto  Thee." 

Then  the  Officiating  Prieji,  turning  to  the  Choir:  4t  The  Lord  be  with  you." 

The  Choir,  looking  to  the  Prieji:  44  And  with  thy  fpirit." 

The  Prieji:  44  Let  us  pray." 

Here,  on  Weekdays  in  Advent,  and  from  the  Firft  Sunday  after  the  Oclave  of  the 
Epiphany  to  Maundy  Thurfday,  and  from  the  Firft  Sunday  after  Trinity  to  Advent, 
in  the  Weekday  Service,  after  '4  Let  Thy  mercy,  O  Lord,  be  upon  us,"  and  the 
Refponfe, 4<  Have  mercy  upon  us,"  followed,  the  Prieft  ftill  kneeling  : 

44  Lord,  hear  my  voice  wherewith  I  cry  unto  Thee." 

Choir  and  people:  44  Have  mercy  upon  me  and  hear  me." 

Then  the  Pfalm,  4t  Miferere  mei,  Deus,"  was  faid  by  Prieft,  Choir,  and  people, 
without  note,  all  ftill  kneeling,  and  without 44  Gloria  Patri,"  as  at  Compline  (ante, 
p.  114). 

At  the  end  of  the  Pfalm  let  the  Prieji  alone  Jl  and  up  and  Jay :  44  Arife,  O  Lord! 
help  us." 

Choir:  4t  And  deliver  us  for  Thy  Name's  fake." 

44  O  Lord  God  of  Hofts  !  convert  us ; 

44  And  fhew  us  Thy  countenance  and  we  fhall  be  faved." 

The  Prieji,  looking  to  the  Choir  and  people :  "  The  Lord  be  with  you." 

Choir:  44  And  with  thy  fpirit." 

The  Prieji ;  "  Let  us  pray." 
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The  Collect  for  the  day  had  been  faid  at  Lauds. 

In  all  Double  Feajls  except  in  Eajler  Week :  "  In  this  hour  of  the  day  fulfil  us,  O 
Lord,  with  Thy  mercy,  fo  that  rejoicing  throughout  this  day  we  may  find  delight  in 
Thy  praifes.     Through  our  Lord  Jefus  Chrift  Thy  Son,"  &c.    "Amen." 

(This  Collect  is  not  in  the  Anglican  Office.) 

In  all  Sundays  and  Feajls  not  Double,  and  Week  Days  {except  in  Eajler  Week) :  "  O 
Lord,  Holy  Father,  Almighty  Eternal  God,  Who  haft  brought  us  to  the  beginning  of 
this  day,  preferve  us  therein  by  Thy  might,  and  grant  that  in  this  day  we  fall  not 
away  into  any  fin,  neither  run  into  any  danger,  but  that  all  our  doings  may  be  ordered 
by  Thy  governance,  to  do  always  Thy  righteoufnefs,  through  our  Lord  Jefus  Chrift, 
Thy  Son,  Who,  with  Thee,"  &c. 

(This  is  the  Third  Collect  in  the  Anglican  Office.) 

The  Priejl,  turning  to  the  Choir  and  people :  "  The  Lord  be  with  you." 

The  Choir  and people ',  looking  to  the  Priejl :  "And  with  thy  fpirit." 

Priejl,  looking  to  the  Altar:  "  Blefs  we  the  Lord." 

Choir  and  people:  "  Thanks  be  to  God." 

While  the  Prieft  is  faying  "  Who  liveth  and  reigneth,"  let  all  the  Clerks,  Choir, 
and  people  rife  from  their  proftration,  kifling  their  books,  and  go  out  of  the  Church 
as  they  entered,  firft  faying  filently,  "  Hail,  Mary,"  &c,  and  "  Our  Father,"  figning 
themfelves  with  the  Crofs,  and  bowing  to  the  Altar. 

With  this  ended  the  ordinary  office  for  Prime.] 

Now,  according  to  the  Englifh  Liturgy,  the  Prieft,  ftanding  up  and 
looking  towards  the  Altar  (the  Choir  and  all  the  people  ftill  kneeling  and 
looking  towards  the  Altar),  with  note  if  it  be  a  Sunday  or  Feftival,  but 
without  note  if  on  week  days,  (hall  fay  (fee  above,  at  "  Evenfong,"  p.  116); 
the  Choir  refponding  in  tone  to  each  petition  on  Sundays  and  Feftivals,  but 
without  note  on  Week  days. 

[The  following  Petitions  are  taken  in  an  abbreviated  form  from  the  Petitions  in 
the  Ancient  Office  at  Lauds  and  Prime.] 

"  ^f  Then  the  Priejl,  Jlanding  up,jhallfay, 

"  O  Lord,  fhew  Thy  mercy  upon  us, 
"  AnJwer.     And  grant  us  Thy  falvation. 
"  Prieft.     O  Lord,  fave  the  Queen. 

"  AnJwer.     And  mercifully  hear  us  when  we  call  upon  Thee. 
"  Priejl.     Endue  Thy  Minifters  with  righteoufnefs. 
"  AnJwer.     And  make  Thy  chofen  people  joyful. 
"  Priejl.     O  Lord,  fave  Thy  people. 
"  AnJwer.     And  blefs  Thine  inheritance. 
"  Priejl.     Give  Peace  in  our  time,  O  Lord. 

"  AnJwer.     Becaufe  there  is  none  other  that  fighteth  for  us,  but  only 
Thou,  O  God. 

"  Priejl.     O  God,  make  clean  our  hearts  within  us. 
"  AnJwer,     And  take  not  Thy  Holy  Spirit  from  us." 

Thefe  Petitions  being  finifhed,  the  Anglican  Office,  as  at  Evenfong  to 
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Vefpers,  fo  now  reverts  to  Lauds,  and  directs  that  now  the  Collect  or  Collects 
for  the  day  fhould  follow  (although  it  does  not  mention  by  whom  they 
mould  be  faid). 

Let  the  Prieft  continue  {landing,  and  let  him  advance  to  the  ftep  of  the 
Choir,  and  in  the  fame  manner  and  form  as  at  Evenfong  (p.  117)  read  the 
Sunday  Collect  aloud,  turned  to  the  Altar,  from  the  Book  held  up 
before  him  by  the  Hebdomadary  Boy,  prefaced  with  "  Let  us  pray/' 

"  %  Then  /hall  follow  three  Collects  ;  the  fir  ft  of  the  Day,  which  /hall  be  the 

fame  that  is  appointed  at  the  Communion ;   the  fecond  for  Peace ;  the 

third  for  Grace  to  live  well.     And  the  two  laft  Collecls  /hall  never  alter, 

but  daily  be  faid  at  Morning  Prayer  throughout  all  the  year,  as  followeth; 

all  kneeling. 

As  before  obferved  (p.  1 1 8),  this  being  a  Firft-clafs  Sunday,  eclipfes  S. 
Andrew,  which  is  a  Second-clafs  Feftival  if  it  fall  on  this  day,  fo  that  the 
Collect  for  S.  Andrew  mould  be  faid  fecond,  that  for  the  Sunday  firft ;  on 
the  Monday,  however,  that  for  S.  Andrew  mould  be  faid  firft,  that  for  the 
Sunday  fecond,  and  fo  on  the  preceding  Sunday  evening  which  began  the 
Feftival.  The  fame  rule  fhould  be  obferved  as  to  the  Octave ;  but  in  the 
intervening  Ferials  within  the  Octave  the  Sunday  Collect  fhould  be  faid  firft 
at  all  fervices  ;  that  for  S.  Andrew  firft  only  on  the  Feaft  and  its  Octave,  not 
being  Sundays. 

As  to  the  conclufion  of  the  Collects,  fee  ante,  at  Evenfong  (p.  119),  and 
the  obfervations  there  made. 

"  The  Second  Collecl,for  Peace" 
[The  Third  if  S.  Andrew  intervenes.] 

"  O  God  !  Who  art  the  author  of  peace  and  lover  of  concord,  in  know- 
ledge of  Whom  ftandeth  our  eternal  life,  Whofe  fervice  is  perfect  freedom  ; 
Defend  us  Thy  humble  fervants  in  all  afTaults  of  our  enemies  ;  that  we, 
furely  trufting  in  Thy  defence,  may  not  fear  the  power  of  any  adver- 
faries,  through  the  might  of  Jefus  Chrift  our  Lord.     Amen." 

This  is  the  laft  Common  Memorial  of  the  Ancient  Office  at  Mattins,  and 
was  faid  at  Mattins  only.  It  is  alfo  the  Poft  Communion  in  the  Mafs  "  for 
Peace  "  in  all  the  MifTalia. 

The  next  Collect  is  the  Firft  in  the  Ancient  Prime  for  ordinary  Sundays 
and  Ferials,  except  Eafter  week,  and  is  here  mifplaced  third,  whereas  it  ought 
to  precede  the  laft. 

"The  Third  Collecl,for  Grace" 
[The  Fourth  if  S.  Andrew  intervenes.] 
"  O  Lord,  our  Heavenly  Father,  Almighty  and  everlafting  God,  Who 
haft  fafely  brought  us  to  the  beginning  of  this  day  ;  Defend  us  in  the 
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fame  with  Thy  mighty  power  ;  and  grant  that  this  day  we  fall  into  no 
fin,  neither  run  into  any  kind  of  danger  ;  but  that  all  our  doings  may 
be  ordered  by  Thy  governance,  to  do  always  that  is  righteous  in  Thy 
fight ;  through  Jefus  Chrift  our  Lord.     Amen." 

[In  Cathedral  and  Collegiate  Bodies  the  Capitular  Office  followed. 

Then,  at  Exeter,  Obits  were  read ;  if  any,  the  Prieft  replied,  "  May  his  foul,  and 
the  fouls  of  the  faithful,  through  the  mercy  of  God,  reft  in  peace."     R.  "Amen." 

Then  a  Leflbn  from  the  Martyrology  : 

Prieji :  "  Right  dear  in  the  fight  of  the  Lord  is  the  death  of  His  faints." 

Then  another  Leflbn,  preceded  by  a  benediction,  and  all  (landing  up. 

Then  "  Holy  Mary,  Mother  of  our  Lord  Jefus  Chrift,  and  all  the  Saints  and  Elecl: 
of  God,  intercede  for  us,  &c" 

Prieji :  "  O  God,  make  fpeed  to  fave  me  "  (thrice). 

Choir:  "  O  Lord,  make  hafte,  &c."  (thrice). 

Prieji :  "  Glory  be  to  the  Father,  &c." 

R.  "As  it  was,  &c,  Alleluya." 

"Lord,  have  mercy." 

"  Chrift,  have  mercy." 

"  Lord,  have  mercy." 

Prieji:  "Our  Father,"  &c.  "And  lead  us  not."  Choir:  "But  deliver  us." 
Amen. 

Prieji :  "  Let  Thy  mercy  come  upon  us,  O  Lord." 

R.  "  Thy  Salvation  according  to  Thy  word." 

Prieji :  "  And  look  down  upon  Thy  fervants  and  Thy  works." 

R.  "And  guide  their  children." 

Prieji  -.  "  And  let  the  brightnefs  of  the  Lord  our  God  be,  &c." 

R.  "  Direct  Thou  the  works  of  our  hands  upon  us,  and  profper  Thou  our  handy 
work." 

On  Double  Feajis  and  when  the  Choir  has  Rulers,  without  Eajier  Week : 

Prieji  :  "  Let  us  pray. 

"  Almighty  and  everlafting  God,  direct  our  actions  according  to  Thy  good  will, 
fo  that  through  the  Name  of  Thy  beloved  Son  we  may  be  found  worthy  of  abounding 
in  good  works,  Who  with  Thee,  &c." 

This  is,  in  fubftance,  the  fame  with  the  Occafional  Collect,  inferted  after  the  Com- 
munion Office,  beginning :  "  Prevent  us,  O  Lord,  in  all  our  doings,  &c.,"  and  as  it 
applies  to  all  our  doings,  ihould  always  be  ufed  here. 

On  other  Fejiivals  and  Week  Days  : 

"  O  Lord  God,  vouchfafe,  we  befeech  Thee,  to  direct,  fan£Hfy,  and  govern  our 
hearts  and  bodies  in  Thy  law,  and  in  the  works  of  Thy  commandments,  fo  that  here 
and  ever,  by  Thy  help,  we  may  be  worthy  of  health  and  falvation  through,  &c." 

This  is,  in  fubftance,  the  fecond  of  the  Occafional  Collects  after  the  Communion 
Office,  and  fhould  always  be  ufed  at  Morning  Prayer. 

Prieji  :  "  The  Lord  be  with  you." 

R.  "  And  with  thy  fpirit." 

A  Boy :  "  Blefs  we  the  Lord." 

Choir:  "  Thanks  be  to  God." 

Here  ended  the  Capitular  Office  of  Prime.] 
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After  Lauds,  as  after  Compline  (ante,  p.  123),  in  the  Ancient  Office 
followed  the  Pfalm  "  Ad  Te  levavi,"  with  <c  Our  Father,  &c,"  the  correfpond- 
ing  Petitions  and  Collects,  and  the  concluding  Collect,  "  O  Lord,  favourably 
receive,  &c,"  which  is  not  in  the  Anglican  Office,  but  the  Prayer  of  S. 
Chryfoftom  fubftituted  for  it,  yet  mould  by  all  means  be  ufed  here  before 
the  Prayer  of  S.  Chryfoftom. 

"  If  In  Quires  and  Places  where  they  fingi  here  followeth  the  Anthem." 

(As  to  this  Anthem,  fee  ante,  p.  1 19.) 

Here,  in  conformity  with  the  Ancient  Capitular  Office  of  Prime,  at 
leaft,  in  all  Cathedral  and  Collegiate  Churches,  and  in  every  Church  where 
there  is  a  fufficient  ftaff  of  Clergy,  mould  be  read  the  following  Collects 
from  thofe  inferted  after  the  Communion  Office  : — 

On  all  -principal  Fejlivals  and  Sundays  {except  during  Eafter  week) : — 

"  Let  us  pray. 

"  Prevent  us,  O  Lord,  in  all  our  doings,  with  Thy  moft  gracious 
favour,  and  further  us  with  Thy  continual  help;  that  in  all  our  works 
begun,  continued,  and  ended  in  Thee,  we  may  glorify  Thy  Holy 
Name,  and  finally  by  Thy  mercy  obtain  everlafting  life,  Through 
Jefus  Chrift  our  Lord.     Amen." 

On  other  Fejlivals  and  Week  days : — 

"  O  Almighty  Lord  and  Everlafting  God,  Vouchfafe,  we  befeech 
Thee,  to  direct,  fanctify,  and  govern  both  our  hearts  and  bodies  in  the 
ways  of  Thy  laws,  and  in  the  works  of  Thy  commandments,  that 
through  Thy  moft  mighty  protection  both  here  and  ever  we  may  be 
preferved,  both  in  body  and  foul,  through  Jefus  Chrift  our  Lord. 
Amen." 

Then  on  all  Sundays  and  Week  days,  (except  in  Double  Feafts,  the 
Octave  of  Corpus  Chrifti,  the  Vifitation,  AfTumption,  and  Nativity  of  the 
Blefled  Virgin,  the  Dedication  of  the  Church,  the  Name  of  Jefus,  All  Souls 
Day,  the  Vigil  of  the  Nativity,  and  from  thence  till  after  the  Firft  Sunday 
after  the  Octave  of  the  Epiphany,  and  from  Wednefday  before  Eafter  till 
the  firft  Sunday  after  Trinity),  after  reading  the  lift  of  benefactors,  fick  or 
neceflitous  perfons,  and  friends  departed,  who  are  to  be  prayed  for,  alfo  the 
following  for  the  Church,  for  our  friends,  and  the  fick  and  neceflitous  :  — 

"  Aflift  us  mercifully,  O  Lord,  in  thefe  our  Amplications  and 
prayers,  and  difpofe  the  way  of  Thy  fervants  towards  the  attainment 
of  everlafting  Salvation,  that  among  all  the  changes  and  chances  of  this 
mortal  life  we  may  ever  be  defended  by  Thy  moft  gracious  and  ready 
help,  through  Jefus  Chrift  our  Lord.     Amen." 
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Alfo,  it  may  be  : — 

"  Almighty  God,  The  fountain  of  all  wifdom,  Who  knoweft  our 
neceflities  before  we  afk,  and  our  ignorance  in  afking,  we  befeech  Thee 
to  have  compaflion  on  our  infirmities ;  and  thofe  things  which  for  our 
unworthinefs  we  dare  not,  and  for  our  blindnefs  we  cannot  afk,  vouch- 
fafe  to  give  us  for  the  worthinefs  of  Thy  Son,  Jefus  Chrift  our  Lord. 
Amen." 

Or  this : 

"  Almighty  God,  Who  haft  promifed  to  hear  the  petitions  of  them 
that  afk  in  Thy  Son's  Name,  we  befeech  Thee  mercifully  to  incline 
Thine  ears  to  us  that  have  now  made  our  prayers  and  fupplications  unto 
Thee,  and  grant  that  thofe  things  which  we  have  afked  faithfully  ac- 
cording to  Thy  will  may  be  effectually  obtained,  to  the  relief  of  our 
necefTity  and  fetting  forth  of  Thy  glory,  through  Jefus  Chrift  our  Lord." 

(End  the  laft  prayer  with  "  Who  with  Thee  liveth  and  reigneth  in,"  &c.) 

All  the  following  Orifons  mould  be  faid  by  the  Prieft  in  his  place,  {land- 
ing, and,  as  in  all  other  Orifons,  turned  towards  the  Altar. 

Thefe  are  all  taken  or  adapted  from  the  ancient  Englifh  Liturgy,  and 
were  ufed  at  feparate  MafTes  for  each  fubjec'r.. 

See  the  obfervations  on  them  at  Vefpers  (ante,  p.  1 20,  et  feq.) 

"^[  'Then  thefe  five  Prayers  following  are  to  be  read  here,  except  when  the  Litany 
is  read ;  and  then  only  the  two  laft  are  to  be  read,  as  they  are  there 
placed." 

Thefe  two  following  are  adapted  from  the  "  Suffragia  Communia  "  of  the 
Englifh  MifTals  "  Pro  Rege  et  Regina  et  liberis  eorum  "  : — 

"  A  Prayer  for  the  Queens  Majefty. 

"  O  Lord  our  Heavenly  Father,  high  and  mighty,  King  of  kings, 
Lord  of  lords,  the  only  Ruler  of  princes,  who  doft  from  Thy  throne 
behold  all  the  dwellers  upon  earth  ;  Moft  heartily  we  befeech  Thee 
with  Thy  favour  to  behold  our  moft  gracious  Sovereign  Lady,  Queen 
VICTORIA ;  and  fo  replenifh  her  with  the  grace  of  Thy  Holy  Spirit, 
that  fhe  may  alway  incline  to  Thy  will,  and  walk  in  Thy  way  :  Endue 
her  plenteoufly  with  heavenly  gifts  ;  grant  her  in  health  and  wealth 
long  to  live  ;  ftrengthen  her  that  fhe  may  vanquifh  and  overcome  all 
her  enemies ;  and  finally,  after  this  life,  fhe  may  attain  everlafting  joy 
and  felicity  ;  through  Jefus  Chrift  our  Lord.     Amen." 

"  A  Prayer  for  the  Royal  Family. 
"  Almighty  God,  the  fountain  of  all  goodnefs,  we  humbly  befeech 
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Thee  to  blefs  Albert  Edward  Prince  of  Wales,  the  Princefs  of  Wales, 
and  all  the  Royal  Family  :  Endue  them  with  Thy  Holy  Spirit ;  enrich 
them  with  Thy  heavenly  grace ;  profper  them  with  all  happinefs ;  and 
bring  them  to  Thine  everlafting  kingdom  ;  through  Jefus  Chrift  our 
Lord.      Amen." 

"  A  Prayer  for  the  Clergy  and  People. 

"  Almighty  and  everlafting  God,  Who  alone  workeft  great  marvels ; 
Send  down  upon  our  Bifhops,  and  Curates,  and  all  congregations  com- 
mitted to  their  charge,  the  healthful  Spirit  of  Thy  grace  ;  and  that  they 
may  truly  pleafe  Thee,  pour  upon  them  the  continual  dew  of  Thy 
bleffing.  Grant  this,  O  Lord,  for  the  honour  of  our  Advocate  and 
Mediator,  Jefus  Chrift.     Amen." 

"Prayers  and  Thanksgivings  upon  Several  Occasions. 

"  1f  To  he  ufed  before  the  two  final  Prayers  of  the  Litany  >  or  of  Morning  and 

Evening  Prayer" 

Intercalated  Prayers  and  a  general  Thankfgiving  to  be  faid  invariably 
at  Mattins  before  the  Prayer  of  S.  Chryfoftom,  at  the  times  directed,  by  the 
Prieft  turned  towards  the  Altar. 

The  following  are  taken  verbatim  from  the  "SufFragia  Communia"  of 
the  ancient  Englifti  Miffals  M  Pro  Prelatis  Ecclefiae,"  and  one  of  the  Collects 
at  the  end  of  the  ancient  Englifti  Litanies  : — 

"  1  In  the  Ember  Weeks,  to  befaid  every  day,  for  thqfe  that  are  to  be  admitted 

into  Holy  Orders. 

"  Almighty  God,  our  Heavenly  Father,  Who  haft  purchafed  to 
Thyfelf  an  univerfal  Church  by  the  precious  blood  of  Thy  dear  Son ; 
Mercifully  look  upon  the  fame,  and  at  this  time  fo  guide  and  govern 
the  minds  of  Thy  fervants  the  Bifhops  and  Paftors  of  Thy  flock,  that 
they  may  lay  hands  fuddenly  on  no  man,  but  faithfully  and  wifely  make 
choice  of  fit  perfons  to  ferve  in  the  facred  Miniftry  of  Thy  Church. 
And  to  thofe  which  fhall  be  ordained  to  any  holy  function  give  Thy 
grace  and  Heavenly  benediction ;  that  both  by  their  life  and  doctrine 
they  may  fet  forth  Thy  glory,  and  fet  forward  the  falvation  of  all 
men ;  through  Jefus  Chrift  our  Lord.     Amen." 

"  Or  this. 

"  Almighty  God,  the  Giver  of  all  good  gifts,  Who  of  Thy  Divine 
Providence  haft  appointed  divers  Orders  in  Thy  Church ;  Give  Thy 
grace,  we  humbly  befeech  Thee,  to  all  thofe  who  are  to  be  called  to  any 
office  and  adminiftration  in  the  fame ;  and  fo  replenifh  them  with  the 
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truth  of  Thy  doctrine,  and  endue  them  with  innocency  of  life,  that 
they  may  faithfully  ferve  before  Thee,  to  the  glory  of  Thy  great 
Name,  and  the  benefit  of  Thy  Holy  Church  ;  through  Jefus  Chrift  our 
Lord.     Amen." 

The  next  Orifon  is  adopted  verbatim  from  the  firft  Orifon  at  the  end  of 
the  ancient  Englifh.  Litany. 

"  If  A  Prayer  that  may  be  /aid  after  any  of  the  former. 

"  O  God,  Whofe  nature  and  property  is  ever  to  have  mercy  and  to 
forgive,  receive  our  humble  petitions  ;  and  though  we  be  tied  and 
bound  with  the  chain  of  our  fins,  yet  let  the  pitifulnefs  of  Thy  great 
mercy  loofe  us ;  for  the  honour  of  Jefus  Chrift,  our  Mediator  and 
Advocate.     Amen." 

The  following  Orifon  is  compiled  from  the  "  Orationes  Generales,"  which 
are  at  the  end  of  all  the  ancient  Englifh  MifTalia.  It  unfortunately  omits  any 
direct  reference  (always  included  in  the  ancient  forms),  to  the  faithful  departed, 
as  if  they  were  no  longer  to  be  confidered  men,  or  a  part  of  the  Chriftian 
Church  and  Body  of  Chrift.  In  faying  this  condenfed  Litany,  therefore, 
the  Prieft,  Choir,  and  Congregation  will  in  the  way  which  they  fhall  find 
practicable  and  moft  convenient,  introduce  a  petition  for  the  reft  and  en- 
lightenment of  that  part  of  the  Catholic  Church  which  has  departed  before 
us  from  this  world. 

"  Tf  A  Collett  or  Prayer  for  all  Conditions  of  men,  to  be  ufed  atfuch  times  when 
the  Litany  is  not  appointed  to  be  faid. 

"  O  God,  the  Creator*  and  Preferver  of  all  mankind,  we  humbly 
befeech  Thee  for  all  forts  and  conditions  of  men  ;  that  Thou  wouldeft 
be  pleafed  to  make  Thy  ways  known  unto  them,  Thy  faving  health 
unto  all  nations.  More  efpecially,  we  pray  for  the  good  eftate  of  the 
Catholick  Church  ;  that  it  may  be  fo  guided  and  governed  by  Thy 
good  Spirit,  that  all  who  profefs  and  call  themfelves  Chriftians  may  be 
led  into  the  way  of  truth,  and  hold  the  faith  in  unity  of  fpirit,  in  the 
bond  of  peace,  and  in  righteoufnefs  of  life.      Finally,  we  commend  to 

Thy  fatherly  goodnefs  all  thofe,  who  are  in  any  ways 

*  This  to  be  faid    afflicted,    or    diftrefTed,    in    mind,    body,    or   eftate ; 

t^ltt^.    [•«#«*#  *W*  M  whom  our  prayers  are  defired^ 

gregation.  tnat  lt  mav  pleafe  Thee  to  comfort  and  relieve  them, 

according  to  their  feveral  neceflities,  giving  them 
patience  under  their  fufferings,  and  a  happy  iflue  out  of  all  their  afflictions, 
and  this  we  beg  for  Jefus  Chrift  His  fake.     Amen." 

No  fuch  general  Orifon  as  the  next  following  is  to  be  found  among  the 
documents  of  the  ancient  Englifh  Church.    But  the  Church  of  the  twelfth  and 
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thirteenth  centuries  was  redolent  and  echoing  with  thankfgivings,  "DeoGratias," 
in  one  form  or  another,  in  various  parts  of  her  Offices,  whereas  the  modern 
formularies  are  in  general  deftitute  of  them,  except  indeed  fuch  as  may  be 
found  in  the  Pfalms  "  Benedictus,"  "  Magnificat,"  and  "  Te  Deum,"  which 
.  they  have  in  common  with  the  ancient  Liturgy.  Befides  this,  the  Offering  of 
Thanks  in  the  Church  was  efpecially  deputed  to  the  Proceffional  Offices, 
none  of  which  are  found  in  the  Anglican  Formularies,  even  at  Chriftmas, 
Eafter,  Afcenfion,  or  Pentecoft-tide ;  to  the  great  detriment  of  the  devotion, 
folemnity,  and  beauty  of  our  congregational  Worfhip. 

For  thefe  reafons  at  leaft,  this  General  Thankfgiving,  however  unequal  in 
expreffion  and  folemnity  to  the  ancient  Profes,  Sequences,  and  Proceffional 
Hymns,  mould  never  be  omitted,  as  fupplying  in  fome  fmall  degree  a  moft 
lamentable  omiffion. 

"  If  A  General  Thankfgiving. 

"  Almighty  God,  Father  of  all  mercies,  we  Thine  unworthy  fervants 
do  give  Thee  moft  humble  and  hearty  thanks  for  all  Thy  goodnefs  and 
loving-kindnefs  to  us,  and  to  all  men  ;  ^particularly 
to  thofe  who  defire  now  to  offer  up  their  praifes  and  *  This  to  be  faid 
thankfgivings  for  Thy  late  mercies  vouchfafed  unto  Jj£«n  ™*  £*fa™ee 
them.']  We  blefs  Thee  for  our  creation,  preservation,  flre  toreturn  praife 
and  all  the  bleffings  of  this  life ;  but  above  all,  for 
Thine  ineftimable  love  in  the  redemption  of  the  world  by  our  Lord 
Jefus  Chrift ;  for  the  means  of  grace,  and  for  the  hope  of  glory.  And, 
we  befeech  Thee,  give  us  that  due  fenfe  of  all  Thy  mercies,  that  our 
hearts  may  be  unfeignedly  thankful,  and  that  we  mew  forth  Thy  praife, 
not  only  with  our  lips,  but  in  our  lives ;  by  giving  up  ourfelves  to  Thy 
fervice,  and  by  walking  before  Thee  in  holinefs  and  righteoufnefs  all 
our  days ;  through  Jefus  Chrift  our  Lord,  to  Whom  with  Thee  and  the 
Holy  Ghoft  be  all  honour  and  glory,  world  without  end.     Amen." 

c<  A  Prayer  of  S.  Chryfoftom. 

"  Almighty  God,  Who  haft  given  us  grace  at  this  time  with  one 
accord  to  make  our  common  fupplications  unto  Thee ;  and  doft 
promife,  that  when  two  or  three  are  gathered  together  in  Thy  Name 
Thou  wilt  grant  their  requefts :  Fulfil  now,  O  Lord,  the  defires  and 
petitions  of  Thy  fervants,  as  may  be  moft  expedient  for  them  ;  grant- 
ing us  in  this  world  knowledge  of  Thy  truth,  and  in  the  world  to  come 
life  everlafting.     Amen." 

This  Prayer  of  S.  Chryfoftom  is  not  in  the  former  Englifh  Offices  or 
Liturgies,  nor  does  the  conclusion  accord  with  the  rule  univerfally  applicable, 
that  all  Collects  (hould  end  with  "  Through  our  Lord  Jefus  Chrift  Thy  Son," 
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and  the  laft  ufed  with  the  full  claufe  of  afcription  of  Glory  and  Power  to  the 
Holy  Trinity. 

Add  therefore  after  the  word  "  everlafting,"  "  Through  our  Lord  Jefus 
Chrift  Thy  Son,  Who  with  Thee  liveth  and  reigneth  in  the  Unity  of  the 
Holy  Ghoft,  God,  world  without  end.     R.  Amen." 

The  two  next  prayers  fhould  not  be  faid  here  if  the  Litany  be  faid 
afterwards. 

Let  the  Prieft  add,  turning  to  the  people,  the  final  Orifon. 

"  1  Cor.  xiii. 

u  The  grace  of  our  Lord  Jefus  Chrift,  and  the  love  of  God,  and  the 
fellowfhip  of  the  Holy  Ghoft,  be  with  us  all  evermore.     Amen. 

"  Here  endeth  the  Order  of  Morning  Prayer  throughout  the  Tear." 

Then  let  the  Prieft,  ftill  turned  towards  the  people,  fay, 

"  The  Lord  be  with  you." 

"  Choir  and  people  :   And  with  thy  fpirit." 

Let  a  Boy  from  his  place  in  the  Choir,  or  two  or  more  if  it  be  a  Feftival, 
Jay  orfing, 

"  Blefs  we  the  Lord." 

The  Clergy ',  Choir,  and  people,  replying, 
"  Thanks  be  to  God.     Amen." 

Then  let  the  Prieft,  the  Clergy,  and  all  the  Choir  and  people  rife  from 
their  proftration,  kifling  their  books,  and  turning  towards  the  Altar,  fay  filently 
before  leaving  the  Church,  as  on  entering, 

«  Our  Father." 

Prieft  :  "  And  lead  us  not  into  temptation." 

R. :  "  But  deliver  us  from  evil.     Amen." 

"  Hail,  Mary,  full  of  Grace,  &c." 

Let  everyone  then  fign  himfelf  with  the  fign  of  the  Crofs  on  his  breaft  or 
forehead,  and  let  all  leave  the  Church  in  the  fame  order  in  which  they 
entered  it,  bowing  to  the  Altar  as  they  go  out. 

[Here  (fince  in  the  Anglican  Prayer  Book  there  is  no  fpecial  Office  of  interceffion 
for  the  fick,  poor,  and  affli&ed)  may  follow  as  a  feparate  Office,  faid  ftanding  (in  the 
Exeter  Office  it  was  preceded  by  a  Leflbn  read  by  a  Clerk  of  the  fuperior  rank), 
on  Sundays  and  every  day,  after  reading  the  table  of  benefa6tors,  fick  or  ne- 
ceffitous  perfons,  and  friends  alive,  or  the  obits  of  thofe  deceafed,  for  the  king,  our 
houfehold,  our  relations,  and  friends  (except  in  Double  Feafts  and  Eafter-tide,  and 
except  throughout  the  Oitaves  of  Corpus  Chrifti,  and  of  the  Vifitation,  AfTumption, 
and  Nativity  of  the  Bleflcd  Mary,  and  of  the  Dedication  of  the  Church,  and  of  the 
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Name  of  Jefus,  and  on  All  Souls'  Day,  and  on  the  Vigil  of  the  Nativity,  and  from 
thence  to  the  firft  Monday  after  the  Octave  of  the  Epiphany,  and  from  Wednefday 
before  Eafter  to  the  Monday  after  the  Firft  Sunday  after  Trinity),  this  Pfalm  cxxi., 
"  Levavi  oculos,"  "  I  will  lift  up  mine  eyes  unto  Heaven,"  without  note,  but 
with  "Gloria  Patri"  and  "  Sicut  erat,"  as  ufual. 

At  Hereford  and  Exeter  the  Pfalm,  "  De  Profundis  "  was  faid  inftead. 

Then  fhould  follow : 

Prieji :  "Lord,  have  mercy." 
"  Chrift,  have  mercy." 
M  Lord,  have  mercy." 
"  Our  Father"  {fecretly). 

The  Prieji  faying  aloud, 

"  And  lead  us  not  into  temptation." 

Choir:  "But  deliver  us  from  evil.     Amen." 

Prieji :  u  O  Lord,  fhew  Thy  mercy  upon  us." 

R.  "  And  grant  us  Thy  falvation." 

Prieji :  u  O  Lord,  fave  the  Queen." 

Choir :  "  And  mercifully  hear  us  when  we  call  upon  Thee." 

"  Preferve  Thy  fervants  and  handmaidens,  my  God,  who  put  their  truft  in  Thee." 

"O  Lord,  fend  them  help  from  Thy  Holy  Place." 

"  And  ftrengthen  them  out  of  Syon." 

"  Be  unto  us,  O  Lord,  a  tower  of  Strength," 

"  From  the  face  of  the  enemy." 

"  Let  not  the  enemy  prevail  againft  them." 

"  And  let  not  the  fons  of  iniquity  draw  nigh  to  hurt  them." 

"  O  Lord,  hear  my  prayer." 

"  And  let  my  crying  come  unto  Thee." 

Prie/iy  turning  to  the  people, 

"  The  Lord  be  with  you." 
R.  "  And  with  thy  fpirit." 
"  Let  us  pray." 

Here,  at  Exeter,  followed  the  prayer,  "  O  God,  in  Whofe  hand  are  the  hearts  of 
kings,"  &c.  (as  in  the  Communion  Office),  and  "  O  God,  Who  through  the  grace  of 
the  Holy  Spirit  doft  pour  the  gifts  of  charity  into  the  hearts  of  Thy  faithful  people," 
&c,  or  as  in  the  Bidding  Prayer  at  Sarum,  poji. 

u  Be  prefent,  O  Lord,  with  our  fupplications,  and  difpofe  the  way  of  Thy  fervants 
in  the  profperity  of  Thy  falvation,  that  among  all  the  changes  of  our  way,  and  of  this 
life,  we  may  ever  be  protected  by  Thy  help." 

"  Almighty  and  Everlafting  God,  the  Eternal  Salvation  of  believers,  hear  us  on 
behalf  of  thofe  Thy  fervants  for  whom  we  entreat  the  help  of  Thy  compaffion,  that 
fo  their  health  being  reftored  to  them,  they  may  return  to  Thee  the  offering  of  thanks 
in  Thy  Church,  through  Our  Lord  Jefus  Chrift,  Who  with  Thee,"  &c. 

Let  the  principal  Dignitary  fay r, 
"  Pray  ye  a  bleffing." 

And  the  Choir  anfwer, 
"The  Lord  blefs  us." 
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Let  the  Prieji  reply,  making  the  fign  of  the  Crofs  over  the  people,  and  every  on 
figning  himfelf  with  the  fign  of  the  Crofs  over  the  forehead  or  breaft, 

"In  the  Name  of  the  Father,  and  of  the  Son,  and  of  the  Holy  Ghoft.      Amen."] 

Intercalated  Prayers  before  that  of  S.  Chryfoftom,  which  are  to  be  ufed 
at  the  difcretion  of  the  Minifter. 

It  may  be  generally  predicated  refpecling  the  following  prayers,  that 
they  are  all  taken  or  adapted  from  the  "  Suffragia  Communia,"  or  "  MifTas 
Generales,"  found  at  the  end  of  the  ancient  Englifh  MifTalia. 

Other  Prayers  and  Thanksgivings  upon  Several  Occasions. 

"  ^f  To  be  ufed  before  the  two  final  Prayers  of  the  Litany,  or  of  Morning 

and  Evening  Prayer. 

Prayers. 

"  For  Rain. 

"  O  God,  Heavenly  Father,  Who  by  Thy  Son  Jefus  Chrift  haft 
promifed  to  all  them  that  feek  Thy  kingdom  and  the  righteoufnefs 
thereof,  all  things  necefTary  to  their  bodily  fuftenance  ;  Send  us,  we 
befeech  Thee,  in  this  our  neceffity,  fuch  moderate  rains  and  fhowers, 
that  we  may  receive  the  fruits  of  the  earth  to  our  comfort,  and  to  Thy 
honour ;    through  Jefus  Chrift  our  Lord.     Amen." 

"  For  Fair  Weather. 

"  O  Almighty  Lord  God,  Who  for  the  fin  of  man  didft  once  drown 
all  the  world,  except  eight  perfons,  and  afterward  of  Thy  great  mercy 
didft  promife  never  to  deftroy  it  fo  again  ;  We  humbly  befeech  Thee, 
that  although  we  for  our  iniquities  have  worthily  deferved  a  plague  of 
rain  and  waters,  yet  upon  our  true  repentance  Thou  wilt  fend  us  fuch 
weather,  as  that  we  may  receive  the  fruits  of  the  earth  in  due  feafon  ; 
and  learn  both  by  Thy  punifhment  to  amend  our  lives,  and  for  Thy 
clemency  to  give  Thee  praife  and  glory ;  through  Jefus  Chrift  our 
Lord.     Amen.'' 

"  In  the  time  of  Dearth  and  Famine. 

"  O  God,  Heavenly  Father,  Whofe  gift  it  is,  that  the  rain  doth 
fall,  the  earth  is  fruitful,  beafts  increafe,  and  fifties  do  multiply;  Behold, 
we  befeech  Thee,  the  affliclions  of  Thy  people;  and  grant  that  the 
fcarcity  and  dearth,  which  we  do  now  moft  juftly  fufFer  for  our  iniquity, 
may  through  Thy  goodnefs  be  mercifully  turned  into  cheapnefs  and 
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plenty  ;  for  the  love  of  Jefus  Chrift  our  Lord,  to  Whom  with  Thee  and 
the  Holy  Ghoft  be  all  honour  and  glory,  now  and  for  ever.     Amen." 

"  Or  this. 

"  O  God,  merciful  Father,  Who,  in  the  time  of  Elifha  the  prophet, 
didft  fuddenly  in  Samaria  turn  great  fcarcity  and  dearth  into  plenty 
and  cheapness ;  Have  mercy  upon  us,  that  we,  who  are  now  for  our 
fins  punifhed  with  like  adverfity,  may  likewife  find  a  feafonable  relief: 
Increafe  the  fruits  of  the  earth  by  Thy  heavenly  benediction  ;  and  grant 
that  we,  receiving  Thy  bountiful  liberality,  may  ufe  the  fame  to  Thy 
glory,  the  relief  of  thofe  that  are  needy,  and  our  own  comfort ;  through 
Jefus  Chrift  our  Lord.    Amen." 

"  In  the  time  of  War  and  'Tumults. 

"  O  Almighty  God,  King  of  all  kings,  and  Governour  of  all  things, 
Whofe  power  no  creature  is  able  to  refift,  to  Whom  it  belongeth  juftly  to 
punifh  finners,  and  to  be  merciful  to  them  that  truly  repent ;  Save  and 
deliver  us,  we  humbly  befeech  Thee,  from  the  hands  of  our  enemies ; 
abate  their  pride,  aflwage  their  malice,  and  confound  their  devices ;  that 
we,  being  armed  with  Thy  defence,  may  be  preferved  evermore  from  all 
perils,  to  glorify  Thee,  Who  art  the  only  giver  of  all  victory ;  through 
the  merits  of  Thine  only  Son,  Jefus  Chrift  our  Lord.     Amen." 

"  In  the  time  of  any  common  Plague  or  Sicknefs. 

"  O  Almighty  God,  Who  in  Thy  wrath  didft  fend  a  plague  upon 
Thine  own  people  in  the  wildernefs,  for  their  obftinate  rebellion  againft 
Mofes  and  Aaron ;  and  alfo,  in  the  time  of  king  David,  didft  flay  with 
the  plague  of  Peftilence  threefcore  and  ten  thoufand,  and  yet  remember- 
ing Thy  mercy  didft  fave  the  reft  ;  Have  pity  upon  us  miferable 
finners,  who  now  are  vifited  with  great  ficknefs  and  mortality;  that  like 
as  Thou  didft  then  accept  of  an  atonement,  and  didft  command  the  def- 
troying  Angel  to  ceafe  from  punifhing,  fo  it  may  now  pleafe  Thee 
to  withdraw  from  us  this  plague  and  grievous  ficknefs ;  through  Jefus 
Chrift  our  Lord.     Amen." 

"  %  A  Prayer  for  the  High  Court  of  Parliament,  to  be  read  during  their 

Seffion. 

"  Moft  gracious  God,  we  humbly  befeech  Thee,  as  for  this  Kingdom 
in  general,  fo  efpecially  for  the  High  Court  of  Parliament,  under  our 
moft  religious  and  gracious  Queen  at  this  time  affembled  :  That  Thou 
wouldeft  be  pleafed  to  direct  and  profper  all  their  confultations  to  the 
advancement  of  Thy  glory,  the  good  of  Thy  Church,  the  fafety,  honour, 
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and  welfare  of  our  Sovereign,  and  her  Dominions  ;  that  all  things  may 
be  fo  ordered  and  fettled  by  their  endeavours,  upon  the  beft  and  fureft 
foundations,  that  peace  and  happinefs,  truth  and  juftice,  religion  and 
piety,  may  be  eftablifhed  among  us  for  all  generations.  Thefe  and  all 
other  neceflaries,  for  them,  for  us,  and  Thy  whole  Church,  we  humbly 
beg  in  the  Name  and  Mediation  of  Jefus  Chrift  our  mod  bleffed  Lord 
and  Saviour.     Amen." 

Thanksgivings. 

"  For  Rain. 

"  O  God  our  Heavenly  Father,  Who  by  Thy  gracious  providence 
doft  caufe  the  former  and  the  latter  rain  to  defcend  upon  the  earth,  that 
it  may  bring  forth  fruit  for  the  ufe  of  man;  We  give  Thee  humble 
thanks  that  it  hath  pleafed  Thee,  in  our  great  neceflity,  to  fend  us  at 
the  laft  a  joyful  rain  upon  Thine  inheritance,  and  to  refrefh  it  when  it 
was  dry,  to  the  great  comfort  of  us  Thy  unworthy  fervants,  and  to  the 
glory  of  Thy  Holy  Name ;  through  Thy  mercies  in  Jefus  Chrift  our 
Lord.     Amen." 

"  For  fair  Weather. 

"  O  Lord  God,  Who  haft  juftly  humbled  us  by  Thy  late  plague  of 
immoderate  rain  and  waters,  and  in  Thy  mercy  haft  relieved  and  corn- 
forced  our  fouls  by  this  feafonable  and  blefled  change  of  weather ;  We 
praife  and  glorify  Thy  Holy  Name  for  this  Thy  mercy,  and  will  always 
declare  Thy  loving-kindnefs  from  generation  to  generation  ;  through 
Jefus  Chrift  our  Lord.     Amen." 

"  For  Plenty. 

"  O  moft  merciful  Father,  Who  of  Thy  gracious  goodnefs  haft  heard 
the  devout  prayers  of  Thy  Church,  and  turned  our  dearth  and  fcarcity 
into  cheapnefs  and  plenty ;  We  give  Thee  humble  thanks  for  this  Thy 
fpecial  bounty ;  befeeching  Thee  to  continue  Thy  loving-kindnefs  unto 
us,  that  our  land  may  yield  us  her  fruits  of  increafe,  to  Thy  glory  and 
our  comfort ;  through  Jefus  Chrift  our  Lord.     Amen." 

"  For  Peace  and  Deliverance  from  our  Enemies. 

<f  O  Almighty  God,  Who  art  a  ftrong  tower  of  defence  unto  Thy  fer- 
vants againft  the  face  of  their  enemies ;  We  yield  Thee  praife  and  thankf- 
giving  for  our  deliverance  from  thofe  great  and  apparent  dangers  where- 
with we  were  compafTed :  We  acknowledge  it  Thy  goodnefs  that  we  were 
not  delivered  over  as  a  prey  unto  them ;  befeeching  Thee  ftill  to  continue 
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fuch  Thy  mercies  towards  us,  that  all  the  world  may  know  that  Thou 
art  our  Saviour  and  mighty  Deliverer ;  through  Jefus  Chrift  our  Lord. 
Amen." 

"  For  rejloring  Publick  Peace  at  Home. 

"  O  Eternal  God,  our  Heavenly  Father,  Who  alone  makeft  men  to  be  of 
one  mind  in  a  houfe,  and  ftilleft  the  outrage  of  a  violent  and  unruly  people ; 
We  blefs  Thy  Holy  Name,  that  it  hath  pleafed  Thee  to  appeafe  the  fedi- 
tious  tumults  which  have  been  lately  raifed  up  amongft  us ;  mofl  humbly 
befeeching  Thee  to  grant  to  all  of  us  grace,  that  we  may  henceforth  obe- 
diently walk  in  Thy  holy  commandments  ;  and  leading  a  quiet  and  peace- 
able life  in  all  godlinefs  and  honefty,  may  continually  offer  unto  Thee  our 
facrifice  of  praife  and  thankfgiving  for  thefe  Thy  mercies  towards  us ; 
through  Jefus  Chrift  our  Lord.     Amen." 

"  For  Deliverance  from  the  Plague,  or  other  common  Sicknefs. 

"  O  Lord  God,  Who  haft  wounded  us  for  our  fins,  and  confumed  us 
for  our  tranfgreflions,  by  Thy  late  heavy  and  dreadful  vifitation  ;  and 
now,  in  the  midft  of  judgement  remembering  mercy,  haft  redeemed  our 
fouls  from  the  jaws  of  death ;  We  offer  unto  Thy  fatherly  goodnefs  our- 
felves,  our  fouls  and  bodies  which  Thou  haft  delivered,  to  be  a  living  facri- 
fice unto  Thee,  always  praiflng  and  magnifying  Thy  mercies  in  the  midft 
of  Thy  Church  ;  through  Jefus  Chrift  our  Lord.     Amen." 

"  Or  this. 

"  We  humbly  acknowledge  before  Thee,  O  moft  merciful  Father,  that 
all  the  punifhments  which  are  threatened  in  Thy  law  might  juftly  have 
fallen  upon  us,  by  reafon  of  our  manifold  tranfgreflions  and  hardnefs  of 
heart :  Yet  feeing  it  hath  pleafed  Thee  of  Thy  tender  mercy,  upon  our 
weak  and  unworthy  humiliation,  to  aflwage  the  contagious  ficknefs  where- 
with we  lately  have  been  fore  afflicted,  and  to  reftore  the  voice  of  joy  and 
health  into  our  dwellings  ;  We  offer  unto  Thy  Divine  Majefty  the  facri- 
fice of  praife  and  thankfgiving,  lauding  and  magnifying  Thy  glorious 
Name  for  fuch  Thy  prefervation  and  providence  over  us ;  through  Jefus 
Chrift  our  Lord,     Amen." 


VIII. — Adaptation  of  the  Advent  Service  to  other  Sundays  and 

to  Festivals. 

On  Ordinary  Sundays  without  Advent,  the  Service  for  Mattins  (com- 
prifing,  as  above  ftated,  the  Ancient  Offices  for  Mattins,  Lauds,  and  Prime), 
fhould   be    conducted    in    the  fame   way.     On    Paffion   Sunday  and   Palm 
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Sunday,  however,  only  one  Antiphon  fhould  be  faid  on  the  Pfalms  in  each 
Nocturn,  and  fo  in  Lauds.  During  the  Octave  of  Eafter,  and  in  the  Sunday 
before  Afcenfion,  there  fhould  be  five  Antiphons  on  the  Pfalms  at  Lauds, 
the  former  in  the  higher  grade,  the  latter  in  the  fecond  rank.  In  Ordinary 
Sundays  during  the  fummer,  on  which  no  fet  of  Leflbns  was  begun,  and  in 
Eaftertide,  only  one  Antiphon  was  faid  at  Lauds  on  Saturdays. 

The  laft  Refponfory  at  Mattins  fhould  be  fung  by  two  in  Surplices  at 
the  ftep  of  the  Choir  when  it  is  the  Sunday  Service,  on  all  Sundays  from 
the  Octave  of  Eafter  to  the  Afcenfion,  in  the  Sunday  within  the  Octaves  of 
the  Afcenfion,  of  the  Nativity,  of  the  Epiphany,  of  the  Aflumption  and 
Nativity  of  the  Virgin,  of  the  Dedication  of  the  Church,  on  S.  Silvefter's 
Day,  and  on  all  Feafts  with  Rulers  within  the  Octaves  of  the  Afcenfion  and 
Dedication  of  the  Church. 

In  Greater  Double  Feafts  (Chriftmas,  Eafter,  Afcenfion,  Pentecoft, 
Trinity,  Corpus  Chrifti,  Relics,  Annunciation,  Aflumption  and  Nativity  of 
Mary,  Dedication,  and  Feaft  of  the  Place),  there  fhould  be  Four  Rulers 
to  fing  the  Invitatory  Pfalm  ;  the  Antiphons  on  the  Pfalms  fhould 
be  begun  by  thofe  of  the  higheft  grade  ;  the  Six  Firft  Leflbns  read  in  Sur- 
plices, the  three  laft  (the  three  firft  on  All  Saints'  Day)  in  filk  Copes,  from 
the  Ambo  or  Pulpitum ;  the  Refponfories,  in  Surplices,  at  the  ftep  of  the 
Choir ;  the  Perfon  of  higheft  dignity  fhould  be  the  Officiator,  the  Choir  on 
the  Feaft  itfelf  on  the  Decanal  fide.  The  Readers  and  Singers,  after  reading 
and  finging,  fhould  approach  the  Bifhop,  and  receive  his  Benediction,  kneel- 
ing;  and  this  at  all  times  (except  Funeral  Services)  when  the  Bifhop  is 
prefent.  At  Chriftmas  only,  the  Great  Altar  alone  fhould  be  incenfed  after 
the  Second,  Fifth,  and  Eighth  Leflbn,  by  a  Prieft  in  a  filk  Cope,  and  the 
Choir  by  one  Boy  ;  and  by  the  Principal  Prieft  and  a  Companion,  after 
having  blefl'ed  the  Incenfe  at  the  Altar  (by  the  Bifhop,  if  prefent),  during 
"  Te  Deum  "  (fee  at  Vefpers,  ante,  p.  124). 

The  Feaft  of  the  Place  was  that  of  the  Saint  to  whom  the  Church  was 
dedicated,  and  whatever  might  be  the  original  rank  of  the  Feaft  of  that 
Saint,  it  thereby  became  a  Principal  Double,  and  was  celebrated  in  that 
Church  as  fuch.  It  is  much  to  be  defired  that  this  cuftom  fhould  be  reftored 
in  the  Anglican  Communion,  with  the  Commemorations  of  the  fame  here- 
after noticed. 

At  Chriftmas,  the  Firft  Mafs  followed  Mattins.  At  Lauds,  the  Antiphon 
in  the  higheft  grade,  juft  as  at  Vefpers;  the  laft  "  Benedicamus "  by  two 
Boys  in  Surplices.  At  Prime,  the  Antiphon  on  the  Pfalms,  in  the  higheft 
rank;  that  on  "  Quicunque "  by  the  next  in  rank,  on  the  Choir  fide. 
That  on  "  Jefu  Chrifte,"  in  the  next  rank. 

The  fame  order  fhould  be  obferved  in  other  Greater  Double  Feafts,  ex- 
cept that  on  All  Saints'  Day  the  order  of  rank  in  reading  the  Leflbns  and 
finging  the  Refponfories  fhould  be  reverfed,  beginning  with  the  loweft ;  and 
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the  Eighth  Refponfory  was  fung  by  Five  Boys  in  Surplices,  with  Amices  over 
their  heads,  each  (like  the  wife  Virgins)  carrying  tapers  in  their  hands ;  and 
all  the  LefTons  mould  be  read  in  Surplices. 

In  other  Double  Feafts,  neither  the  Altar  nor  Choir  mould  be  incenfed 
at  Mattins,  and  thefe  LefTons  and  Refponfories  on  Michaelmas  and  on  S.An- 
drew mould  be  begun  and  read  in  the  lower  grade  ;  the  laft  Refponfory 
only  mould  be  fung  by  three. 

Eafter  Day  has  Three  Leflbns  only,  and  they  and  their  Refponfories, 
and  the  Antiphons  on  the  Pfalms,  mould  be  intoned,  read,  and  fung,  as  the 
Pfalms  and  the  three  laft  Leflbns  at  Chriftmas,  in  Surplices.  The  Altar 
mould  not  be  incenfed  except  at  "  Te  Deum  "  and  "  Benedi&us."  The  reft 
as  at  Chriftmas.  On  the  Monday  and  following  days,  the  Antiphons  and 
LefTons,  and  Refponfories  in  Surplices,  as  at  Chriftmas ;  one  Antiphon  only 
on  the  Pfalms  at  Lauds.  After  "  Benedictus  "  was  the  Proceflion  to  before  the 
Crofs.  During  and  in  the  Oclave,  at  Mattins,  Lauds,  and  Prime,  Antiphons 
and  LefTons  fhould  be  all  in  the  higheft  grade,  in  Surplices.  The  fame  in  the 
Annunciation  and  Invention  of  the  Crofs,  if  they  fall  after  Eafter ;  and  fo 
(except  as  to  the  rank  of  the  Clerks  who  begin  thefe  Antiphons),  in  the 
other  days  of  Eafter  Week. 

In  the  Afcenfion,  Pentecoft,  and  the  three  following  days,  the  fame  order 
fhould  be  generally  obferved  as  at  Eafter. 

In  Inferior  Doubles  as  S.  Thomas,  and  in  the  Superior  Clafs  of  Simple 
Feafts,  when  there  were  nine  LefTons  {i.e.  without  Eaftertide),  the  Invitatory 
fhould  be  fung  by  three,  in  filk  Copes,  the  Antiphons  afcending  from  the 
firft  Form  ;  at  Lauds  they  are  in  the  fecond.  The  three  laft  LefTons  only 
at  Mattins  fhould  be  read  in  Surplices.  If  S.  Mark,  S.  John  before  the 
Latin  Gate,  and  S.  Barnabas  fall  before  Pentecoft,  the  Antiphons  on  the 
Pfalms  are  in  the  higher  grade,  and  the  LefTons  and  Refponfories  faid 
without  change  of  Veftment. 

In  the  Lefler  Feafts  of  Nine  LefTons,  without  Eafter,  the  order  of  Sun- 
days was  generally  preferved.  If  with  Rulers  and  within  Eaftertide,  and 
therefore  with  three  LefTons  only,  there  was  no  change  of  Veftment  for 
reading  LefTons  and  Refponfories,  but  the  third  LefTon  and  third  Refponfory 
were  in  the  higher  grade,  and  the  Antiphons  afcended  from  the  firft  Form. 

In  Simple  Feafts  of  three  LefTons  without  Rulers,  and  in  Commemora- 
tions of  the  Virgin,  the  ufual  Ferial  order  was  conferved ;  and  fo  with  the 
Ferials  within  the  Octave  of  the  Afcenfion,  the  Antiphons,  however,  begin- 
ning in  the  firft  Form. 

IX. — Of  Commemorations. 

Befides  Simple  Feafts  and  Privileged  Ferials,  the  ancient  Englifh  Church 
ufed  alfo  a  ftill  lower  kind  of  folemnity,  called  Commemorations.     Thefe  are 
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not  noticed  in  the  early  Confuetudinaries  or  MSS.,  but  are  found  in  the  later 
Breviaries,  and  were  cuftomary  not  only  in  Cathedral,  but  alfo  in  Collegiate 
and  Parochial  Churches. 

Thefe  Commemorations,  one  or  more  of  them,  were  made  on  fome  or 
one  Ferial  or  Ferials  in  each  week  which  might  be  vacant,  during  certain 
portions  of  the  ecclefiaftical  year,  and  they  fuperfeded  the  loweft  clafs  of 
privileged  Ferials,  except  as  to  Second  Vefpers. 

Of  thefe  the  principal  was  the  Commemoration  of  the  Bleffed  Virgin, 
which  took  place  throughout  England  on  Saturday,  if  it  were  vacant ;  if  not, 
on  any  other  vacant  day  in  the  week.  This  was  celebrated  at  Sarum  in 
Choir,  becaufe  the  Cathedral  Church  was  dedicated  to  her  ;  and  fo  in  other 
Churches  having  a  fimilar  dedication,  being  the  "  Feaft  of  the  Place  ;  '*  but 
not  fo,  as  it  would  feem,  in  Churches  and  Cathedrals  having  a  different  Dedi- 
cation, where  (at  leaft  in  more  ancient  times)  this  Commemoration  was 
probably  private  or  Capitular  only. 

Befides  this,  however,  every  Cathedral  and  Parifh  Church  had,  from  the 
earlieft  times,  its  own  "  Feftum  loci,"  "  Feaft  of  the  Place ; "  i.e.  of  the  Saint 
in  whofe  honour  the  Church  was  dedicated ;  and  of  this  Feaft  Commemoration 
was  made  (except  as  after  mentioned),  if  practicable,  once  every  week  on  fome 
vacant  Ferial.  The  Rubric  in  the  Breviary,  at  the  end  of  the  Firft  Week  in 
Advent,  fays : — "  Throughout  the  whole  year  it  is  ufual  that  full  Service, 
with  Rulers,  in  Choir,  fhould  be  performed  once  every  week,  when  it  can  be 
moft  conveniently  celebrated,  both  in  Prebendal  Colleges  and  in  Parochial 
Churches."  This  Commemoration  was  prevented  only  by  the  fame  caufes  by 
which  the  Feftivals  of  S.  Mary  were  prevented  :  both  being  of  the  fame  dignity, 
Doubles  with  Rulers. 

The  Service  at  Firft  Vefpers,  generally,  was  by  having  the  Feftal  Anti- 
phon  on  the  Ferial  Pfalms,  omitting  any  Refponfory  or  Vigil  Collect,  and 
faying  the  Collecl:  for  the  Day  ;  the  reft  as  on  the  Feaft  itfelf  So  Mattins, 
Lauds,  and  the  other  Day  Hours  were  as  on  the  Feaft  itfelf ;  and,  if  it  fell  in 
Eaftertide,  with  the  fame  reduction  of  the  LefTons  to  three,  the  Antiphons  to 
one  at  Mattins  and  one  at  Lauds.  But  thefe  Commemorations  had  no 
fecond  Vefpers. 

There  were  no  fuch  Commemorations  in  the  Third  Week  in  Advent  (in 
all  Advent  at  York),  nor  from  the  Vigil  of  the  Nativity  to  the  Octave  of  the 
Epiphany,  nor  from  Afh  Wednefday  to  Low  Sunday,  nor  from  the  Fifth 
Sunday  after  Eafter  to  the  Octave  of  the  Afcenfion,  nor  in  Pentecoft  Week, 
nor  in  Feafts  and  Octaves  having  Rulers,  nor  in  others  having  their  peculiar 
Refponfories  and  Lauds,  nor  in  Vigils  and  Ember  Days. 

At  York,  the  Commemorations  were  of  S.  William,  Archbifhop,  on'  the 
Tuefday,  and  SS.  Peter  and  Paul,  to  whom  the  Church  was  dedicated,  on 
Thurfday,  or  other  convenient  days  ;  at  Hereford  of  S.  Thomas,  Bifhop, 
and  of  Ethelbert,  King  and  Martyr,  to  whom  the  Church  was  dedicated, 
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probably  on  correfponding  Ferials  ;  at  Exeter  of  SS.  Peter,  to  whom  the 
Church  was  dedicated,  and  of  S.  Paul ;  at  S.  Paul's  London,  of  S.  Paul  and 
S.  Erkenwald  ;  at  Ely,  of  S.  Etheldreda  ;  at  Lichfield,  of  S.  Cedda.  It  is 
doubtful  whether  any  fuch  Commemoration  was  originally  made  of  S.  Ofmund 
at  Sarum.  His  Depofition  (i.e.  death  and  burial)  was  celebrated  on  Dec.  4th, 
and  this,  in  the  Breviaries,  is  called  a  Commemoration  ;  but  he  has  no  peculiar 
fervice  afligned  to  him  except  a  Collect.  After,  however,  he  was  canonized 
in  1456,  and  his  remains  tranflated  into  the  Lady  Chapel  at  Salifbury  in  1457, 
this  Tranflation  was  obferved  as  a  Simple  Feaft  of  the  Firft  Clafs,  on  July  1 6, 
with  an  Octave  Day,  and  probably  alfo  with  a  Commemoration,  throughout 
the  province  of  Canterbury.  From  the  Rubric  "  De  Feftis,"  in  the  later 
Breviaries,  there  feems  alfo  to  have  been  a  Commemoration  of  S.  Thomas  of 
Canterbury,  befides  his  Feaft.  At  Wells  the  Commemoration  was  of  S.  Andrew. 


X. — Ferial  Mattins. 

On  ordinary  Ferials  generally  there  mould  be  no  Rulers  of  the  Choir. 
The  Invitatory  mould  be  fung  by  one  of  the  fecond  grade,  or  a  Boy.  The 
Hymn  fhould  be  begun  on  the  higher  grade  ;  the  Antiphons  on  the  Pfalms 
on  the  loweft  grade,  and  fo  afcend  ;  in  Lauds,  the  Firft  and  Second  by 
two  Boys ;  the  reft  in  the  fecond  rank.  At  Wells,  in  Quinquagefima, 
all  the  Antiphons  were  in  the  fecond  rank.  The  LefTons  may  be  read,  and 
a  Refponfory  fung  refpectively  by  a  Boy  or  a  Clerk  of  inferior  rank  in 
Surplice,  from  a  Defk  at  the  ftep  of  the  Choir,  except  there  was  an  Exposi- 
tion of  the  Gofpel,  when  a  Deacon  mould  read  the  Gofpel.  The  laft 
LefTon,  however,  on  Ember  Saturdays,  fhould  always  be  read  by  a  Prieft, 
and  the  laft  Refponfory  fung  by  two  Clerks  of  the  inferior  rank.  The 
Altar  fhould  not  be  incenfed.  Petitions  in  proftration  mould  be  faid  at 
Lauds  as  well  as  at  Vefpers  and  the  other  Hours  and  Compline,  immediately 
before  the  Collect  for  the  Day  and  the  Memorial,  not,  however,  on  the 
Vigil  of  Chriftmas.  The  Prieft  fhould  read  the  Collect  folemnly  ftanding 
up,  without  leaving  his  place  and  without  Candles,  both  at  Vefpers  and 
Lauds. 

On  Ember  Wednefday,  in  the  third  week  in  Advent,  however,  at 
Mattins,  the  third  LefTon,  being  the  Gofpel  and  Expofition  of  it,  with  the 
account  of  the  Annunciation,  fhould  be  read  by  a  Deacon  in  Albe  and 
Amice,  attended  by  a  Subdeacon  (the  Deacon  carrying  a  Palm  branch  in  his 
right  hand),  both  in  Albes.  He  fhould  go,  preceded  by  a  Thuribler  and  two 
Cerofers  alfo  in  Albes  but  without  a  Crofs,  (having  firft  cenfed  the  Altar,) 
down  the  middle  of  the  Choir  to  read  the  Expofition,  with  the  Palm  branch 
in  his  hand,  at  the  Lectern  in  that  Pulpit  where  the  LefTons  are  ufually 
read    (not  from  the  Aquila).      On  each  fide  fhould  ftand  a  Cerofer,  the 
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Thuribler  on  one  fide,  and  next  him,  behind  the  Deacon,  the  Subdeacon,  who 
mould  take  hold  of  the  book  and  turn  over  the  leaves.  On  this  day  no 
Prayers  in  proftration  mould  be  faid,  nor  on  the  following  Friday  and 
Saturday  but  at  Lauds  only,  and  they  mould  be  omitted  at  Vefpers  from 
"  O  Sapientia  "  to  the  firft  Monday  after  the  Octave  of  the  Epiphany. 

The  Advent  Ferial  Service  was  the  pattern  fervice  for  the  year. 

As  to  other  Ferials,  there  mould  be  Prayers  in  proftration  at  all  the 
Hours  on  non-privileged  Ferials.  There  mould  be  no  Refponfories  on  Ferials 
at  Vefpers  or  Mattins  (i.  e.  Lauds),  except  in  Advent,  and  from  Septuagefima 
to  Maundy  Thurfday.  In  Eaftertide  (from  Eafter  Day  to  the  Afcenfion 
included)  at  thefe  Hours  there  mould  be  only  one  Antiphon  to  the  Pfalms, 
and  no  Prayers  in  proftration.  From  Eafter  Day  to  the  Firft  Sunday  after 
Trinity  there  fhould  be  no  Prayers  in  proftration  at  any  Hour,  except  Prime 
and  Compline ;  and  in  thofe  Hours  they  fhould  be  faid  ftanding.  Through- 
out Lent  one  of  the  Penitential  Pfalms  fhould  be  faid  every  Hour  after 
"  Miferere,"  except  at  Sext,  when  "God  be  merciful  unto  us,"  Ps.  lxvii., 
to  prevent  repetition,  fhould  be  faid  inftead.  If  a  Principal  Feaft  happen  next 
day,  on  Saturday  the  three  laft  Penitential  Pfalms  fhould  be  faid. 

From  Afh  Wednefday  to  Thurfday  in  Holy  Week  fhould  be  faid  every 
day  in  Choir  the  fifteen  Gradual  Pfalms,  with  "  Gloria  Patri "  after  each,  with 
the  Litany  by  two  Clerks,  and  without  note,  i.  e.  fimply  intoned,  and 
the  Collects  all  under  one  "  Let  us  Pray,"  and  one  "Per  eundem  Chriftum." 

Mafs  fhould  never  be  celebrated  in  Lent  until  after  None,  and  after  that 
the  Offices  for  the  Dead.  For  thefe  only  one  Bell  was  founded,  fo  only  one 
for  the  following  Compline. 

[The  Ferial  Preces  or  Petitions  at  Lauds  and  the  Hours  before  the  Collect:  are 
as  follows  (omitted  between  Eafter  and  the  Firjl  Sunday  after  Trinity) : — 

"  Lord,  have  mercy  (thrice). 

"  Chrift,  have  mercy  (thrice). 

"  Lord,  have  mercy  (thrice). 

"  Our  Father  (to  the  endjilently). 

"  The  Priejl,  (aloud)  :  And  lead  us  not,  &c. 

"  R.  But  deliver  us  from  evil. 

"  I  have  faid,  Lord  have  mercy  upon  me. 

"R.  Heal  my  foul,  for  I  have  finned  againft  Thee. 

"  Be  turned  to  us,  O  Lord  !  how  long  ? 

"  R.  And  be  eafily  entreated  for  Thy  fervants. 

'*  Let  Thy  mercy,  O  Lord  !  be  upon  us, 

"  Like  as  we  have  put  our  truft  in  Thee. 

["  The  eyes  of  the  Lord  are  over  the  righteous, 

14  And  His  ears  are  open  to  their  prayers. 

"  Lord,  all  Thy  works  praife  Thee, 

"  And  Thy  faints  blefs  Thee."     {York  Breviary.)] 

"  Let  Thy  Priefts  be  clothed  with  righteoufnefs, 
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44  And  let  Thy  Saints  rejoice. 

"  O  Lord,  fave  the  King, 

44  And  hear  us  in  the  day  when  we  call  upon  Thee. 

44  Preferve  Thy  fervants  and  handmaidens, 

44  My  God,  who  put  their  truft  in  Thee. 

44  Save  Thy  people,  O  Lord  !    and  blefs  Thine  inheritance, 

44  And  govern  them,  and  lift  them  up  even  for  ever. 

u  O  Lord  !  let  there  be  peace  in  Thy  ftrength, 

"  And  abundance  in  Thy  towers. 

44  Let  us  pray  for  the  faithful  departed  : 

44  Grant  them  eternal  reft,  O  Lord  ! 

44  And  may  perpetual  light  fhine  upon  them." 

["  For  our  brethren  and  benefactors  : 
44  Preferve  Thy  fervants  and  handmaidens, 
44  My  God,  who  put  their  truft  in  Thee. 
44  For  the  afflicted  and  captives  : 
44  Deliver  Ifrael,  O  Lord  !   out  of  all  his  troubles. 
44  Alfo  for  our  fins  and  negligences  : 

44  Remember  not  our  old  fins,  but  let  Thy  mercy  fpeedily  prevent  us, 
44  For  we  are  brought  very  low. 

44  Help  us,  O  God  !  our  Salvation,  and  for  the  glory  of  Thy  Name  deliver  us  ; 
44  And  be  merciful  unto  our  fins  for  Thy  Name's  fake."     {York  and  Hereford 
Breviaries.)] 

44  O  Lord  !   hear  my  voice  wherewith  I  cry  unto  Thee. 
44  Have  mercy  upon  me,  and  hear  me." 

Then  fhould  follow  Pfalm  li.,  44  Miferere  Mei,"  &c,  with  li  Gloria  Patri,"  &c, 
which  fnijhed,  let  the  Prieji  alone  Ji and  up  and  advance  to  the  Jlep  of  the  Choir  at 
Mat  tins  and  Vefpers^  faying  thefe  verfes — 

44  Arife,  O  Lord,  and  help  us. 

44  R.  And  deliver  us  for  Thy  Name's  fake. 

44  O  Lord  God  of  Hofts  !    convert  us, 

44  And  fhow  us  Thy  countenance,  and  we  fhall  be  faved. 

44  O  Lord  !   hear  my  prayer, 

44  And  let  my  crying  come  unto  Thee. 

44  The  Lord  be  with  you, 

44  And  with  Thy  fpirit." 

44  Let  us  pray.'' 

Then  follow  the  proper  Collect  and  Memorials,  in  Advent  common  Memorials  of 
S.  Mary  and  of  All  Saints. 

Then  may  follow  Petitions  for  the  Peace  of  the  Church,  beginning  with  the 
Pfalm,  44  Ad  Te  levavi,"/or  which  fee  p.  123. 

Thefe  Petitions  fhould  be  faid  thus  at  Mattins  and  the  Hours  throughout 
Advent  (except  on  Ember  Wednefday,  Friday,  and  Saturday,  and  except  from  44  O 
Sapientia  "  up  to  the  Firft  Monday  after  the  Octave  of  the  Epiphany),  from  that  day 
inclufive  to  Maundy  Thurfday,  when  they  fhould  be  omitted  till  the  Firft  Monday 
after  Trinity  exclufive  j  on  and  from  which  day  they  fhould  be  faid  again  till 
Advent.] 
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At  Prime  and  the  other  Day  Hours  (except  at  None,  when  they  were 
begun  in  the  fecond  grade)  the  Antiphons  on  the  Pfalms  fhould  be  begun  in 
the  lowed  grade  on  the  Choir  fide,  afcending  towards  the  higheft ;  that  on 
"  Quicunque  "  in  the  fecond  form.  So  alfo  the  Refponfory  "  Jefu  Chrifte." 
At  the  Hours  the  Refponfory  mould  be  fung  by  the  Hebdomadary  Boy. 


XI. — Collects  and  Orisons  at  Mattins. 

As  a  general  Rule,  the  Collects  and  Orifons  faid  at  Mattins,  i.  e.  Lauds, 
on  Sunday,  mould  be  faid  at  the  Mafs  (except  in  Chriftmas-tide)  and  at  all 
the  other  Hours ;  at  Firft  Vefpers,  (except  it  be  a  Vigil,  or  a  fpecial  Colled: 
be  appointed,)  and  at  Second  Vefpers  of  that  day,  and  throughout  the  week, 
whenever  it  is  the  Service  for  the  Time  ;  (at  Second  Vefpers,  however,  on 
Ember  Wednefday,  and  Friday  and  Saturday  of  Advent,  and  on  the  Sixth 
Day  from  the  Nativity,  on  Monday  in  Rogation,  and  Afh  Wednefday,  up  to 
the  Octave  of  Eafter  in  Lent  (except  on  Sundays  in  Lent),  the  Collects  for 
fecond  Vefpers  are  varied) ;  that  is,  when  fuch  Service  is  not  varied  or  in- 
terrupted by  fome  Feaft,  or  Octave,  or  Vigil,  or  Ember,  or  Rogation  Day, 
or  Commemorations,  or  other  days,  for  which  Special  Collects  are  appointed, 
when  fuch  Special  Collects  muft  be  faid  inftead  of  the  Sunday  Collect,  which, 
if  faid  at  all,  mould  be  recited  in  the  fecond  place  by  way  of  Memorial  only 
(pp.  84,  125  ante). 

The  Collect  at  Lauds  was  not  neceffarily  repeated  at  every  Mafs  after- 
wards, for  if  it  were  a  Fart  or  Vigil,  the  Collect  for  any  Feaft  falling  thereon 
would  be  faid  at  the  firft  Mafs,  that  for  the  Faft  at  the  Mafs  after  None, 
both  at  the  Principal  Altar.  Nor  are  the  number  of  Collects  and  other 
Orifons  at  Lauds  or  Vefpers  neceffarily  uneven,  as  they  fhould  be  at  the  Mafs, 
but  varied  confiderably.  In  Advent,  there  are  two  cnly ;  in  Lent  and 
Pentecoft  week,  one  only  daily. 

The  word  Collect  is  probably  derived  from  collecting  into  one  Orifon 
the  fuffrages  of  all  the  people  who  are  then  collected  together.  However 
this  may  be,  it  is  always  the  principal  Orifon  for,  and  diftinguifhing  mark  of, 
the  Office  for  the  Day,  and  fhould  be  repeated  folemnly,  in  the  manner  be- 
fore mentioned,  without  any  preface,  by  the  Officiator  himfelf. 

Memorials  are  divided  into  Special  and  Common  ;  the  former  applicable 
to,  and  varying  with,  the  particular  then  exifting  Feftival,  Faft,  or  Seafon  ; 
the  latter,  generally,  to  all  Times  and  Seafons.  They  fhould  be  faid  in  a 
certain  fpecified  order,  and  are  fupplemental  to  the  Collect  or  Collects,  and 
exprefs  the  idea  that,  whilft  the  Church  is  principally  intent  on  one  particular 
act  of  devotion,  it  alfo  keeps  other  fubjects  in  devout  remembrance.  Thus 
in  Advent,  whatever  were  the  Service,  a  Solemn  Memorial  was  always  made 
of  Advent.     If  a   Feftival   greater  than  the  Sunday  occurred  at   any  time 
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(other  than  Lent,  and  Pentecoft,  and  Eaftertide,  when  Memorials  of  Sun- 
days were  not  made),  the  Collect  for  that  Feftival  would  be  recited  in  the 
firft  place,  and  that  for  the  Sunday  repeated  as  a  Memorial  after  it.  So,  if  a 
greater  Sunday  or  greater  Feaft,  concurred  with  an  inferior  Feaft  or  inferior 
Sunday  or  Ferial,  the  Collect  for  that  inferior  Feaft,  or  Sunday,  or  Ferial, 
would  be  a  Memorial  only. 

Memorials  pertain  to  Lauds  and  Vefpers  only,  and  differ  fpecially  from 
CoIle<5ts  proper,  in  that  each  in  the  Choir  Offices  (not,  however,  at  the 
Mafs),  is  prefaced  by  a  fhort  Antiphon  fung  in  the  ufual  manner,  followed 
by  a  Verfe  fung  by  fome  Clerk  or  Boy,  with  a  Refponfe  thereto  from  the 
Choir,  all  which  are  appropriate  to  the  fubject-matter  of  the  fame  Memorial. 
In  greater  Solemnities  thefe  were  often  repeated  in  filence  (p.  127  and  poji). 

The  Office  for  the  Day  in  Cathedral  and  Collegiate  Churches  was  formerly 
divided  into  that  performed  in  Choir  and  that  in  Chapter.  The  Choir 
Memorials  only  are  here  fpoken  of;  others  were  faid  in  the  Capitular 
Office  and  in  that  for  S.  Mary. 

The  Special  Memorial  on  Sundays  during  Advent  was  of  S.  Mary,  and  in 
any  Feftival,  of  Advent.  During  Lent,  on  Ferials,  of  the  Penitents ;  after 
Eafter  of  the  Crofs  and  of  the  Refurrection.  Between  the  Epiphany- 
tide  and  Septuagefima,  of  S.  Mary.  Between  the  Octave  of  Trinity  and 
Advent,  of  the  Holy  Trinity,  but  at  Firft  Vefpers  only. 

The  Common  Memorials  in  Advent,  at  Lauds,  were  of  S.  Mary  and  of 
All  Saints.  After  the  Purification  (except  from  Afh  Wednefday  to  the 
Vigil  of  Eafter,  when  the  All  Saints'  Memorial  is  not  faid),  the  fame. 
From  Monday  after  the  Octave  of  Eafter  to  the  Vigil  of  the  Afcenfion,  of 
the  Crofs,  and  of  S.  Mary  and  of  All  Saints.  So  from  Monday  after  the 
Octave  of  the  Trinity  to  Advent,  the  fame.  Befides  thefe,  others  were  faid 
in  the  Daily  Office  of  S.  Mary  and  the  Ferial  Office :  1 .  Of  the  Holy  Spirit ; 
2.  Of  the  Saint  of  the  place ;  3.  Of  Relics ;  4.  Of  Feafts  of  three  LefTons 
paHcd  over  after  Afh  Wednefday ;  5.  Of  All  Saints,  when  not  faid  in  the 
Daily  Office  ;  6.  Of  Peace. 

At  Vefpers  in  Advent,  of  S.  Mary  and  of  All  Saints,  up  to  the  Firft  "  O 
Sapientia."  So  of  the  fame,  from  the  Octave  of  S.  Stephen  to  the  Purification, 
and  from  thence  up  to  Afh  Wednefday.  From  the  Octave  of  Eafter  to  the 
Afcenfion,  the  fame,  preceded  by  a  Memorial  of  the  Crofs.  From  the 
Monday  after  the  Octave  of  Trinity  to  Advent,  on  Ferials  only,  of  the 
Crofs,  S.  Mary,  and  All  Saints,  and  alfo  of  the  five  others  mentioned  above 
as  made  at  Lauds. 

The  Anglican  Special  Memorials  at  Mattins  are  confined  to  that  of 
Advent  up  to  Chriftmas  Day,  to  that  of  the  Nativity  up  to  New  Year's 
Eve,  and  to  that  of  the  Penitents  from  Afh  Wednefday  up  to  Good  Friday, 
and  for  thofe  to  be  admitted  into  Holy  Orders  in  Ember  weeks. 

The  Common  Memorials  are  thofe  for  Peace  and  for  Grace  at  Mattins ; 

A   A 


178  Collefts  and  Orifons  at  Mat  tins. 

At  Evenfong,  for  Aid  againft  Perils,  and  that  for  all  Conditions  of  Men, 
the  General  Thankfgiving,  and  for  the  High  Court  of  Parliament  during 
its  Seffion. 

Neverthelefs,  the  former  rule  mould  be  followed  now,  and  in  all  Double 
Feafts  the  CollecT:  for  the  previous  Sunday,  or  for  the  Sunday  if  the  Feaft 
fall  on  Sunday,  or  for  the  inferior  Feaft,  mould  never  be  omitted,  but  faid  in 
the  fecond  place ;  and  on  the  fucceeding  Sunday,  within  the  Octave  or  on  the 
Octave,  the  Colled  for  the  previous  Feftival,  in  the  firft  place  if  it  be  a 
Principal  Double,  in  the  Second  if  it  be  a  Minor  Double  or  Simple  Feaft. 

XII. 

[A  long  Rubric  in  the  Breviaries  after  the  Firft  Sunday  after  Trinity  explains 
what  is  to  be  done  between  that  day  and  the  Firft  Sunday  in  Advent,  and  from  the 
Firft  Sunday  after  the  Epiphany  till  Afti  Wednefday  in  the  ufual  fervice,  and  in  cafe 
any  Feftivals  within  thefe  periods  fall  on  a  Sunday,  or  conflict  with  one  another. 
The  following  are  the  principal  provifions  of  it : — 

At  Second  Vefpers  of  the  Firft  Sunday  after  Trinity,  and  thenceforth  to  Advent, 
there  fhould  be  no  Feftal  Memorials,  unlefsa  Feaft  of  three  LefTons  fall  on  the  Monday, 
when  a  Memorial  of  that  Feaft  fhould  be  made.  If,  however,  a  Feaft  of  nine  Leflbns 
fall  on  the  Monday,  Memorial  only  fhould  be  made  of  the  Sunday,  and  thefe  Vefpers 
fhould  be  of  the  Feaft,  unlefs  the  Sunday  had  no  firft  Vefpers,  in  which  cafe  they  fhould 
be  of  the  Sunday. 

The  ordinary  order,  as  detailed  in  the  Pfalter,  fhould  be  preferved  during  the 
whole  of  thefe  two  periods,  in  Ferials  and  in  Feafts  without  Rulers,  and  in  and  within 
their  Octaves,  and  three  Memorials  fhould  be  made  of  the  Crofs,  S.  Mary,  and  of  All 
Saints.  During  the  06tave  of  Relics,  however  (this  Feaft  was  celebrated  at  Sarum 
in  July,  on  the  firft  Sunday  after  that  of  the  Tranflation  of  S.  Thomas),  the  Memorial 
of  Relics  fhould  precede  the  others.  During  full  fervice  of  S.  Mary,  only  a  Memorial 
fhould  be  made  of  any  fimple  Feaft  without  Rulers,  or  of  an  Oclave.  On  a  Feaft  of 
nine  Leflbns  (e.g.  S.  Magdalene)  no  Memorial  is  to  be  made  except  of  S.  Wandregefilla, 
remembered  on  the  fame  day,  and  except  of  the  Oclave,  if  it  be  within  one. 
(Memorials  of  the  Holy  Spirit,  of  the  Feaft  of  the  Place,  of  Relics,  All  Saints,  and  of 
Peace,  might  be  made  in  the  Service  of  S.  Mary.) 

If  a  Double  Feaft  fall  on  any  of  thefe  Sundays,  the  Sunday  is  extinguifhed, 
unlefs  the  Service  for  the  Sunday  ought  to  be  faid  during  the  week  (i.e.  unlefs  it  were 
a  Minor  Privileged  Sunday,  ante,  p.  85),  when  Memorial  of  the  Sunday  and  of  the 
Trinity  may  be  made  in  filence,  but  the  Proceffion  muft  always  be  deferred. 

In  the  Feaft  of  the  Exaltation  of  the  Holy  Crofs,  however,  at  Firft  Vefpers  filent 
Memorials  were  made  of  the  Sunday  and  of  the  Trinity  (omitted  if  the  Feaft  fell  on 
Monday),  and  Solemn  Memorial  of  the  Martyrs,  and  then  followed  the  Proceffion. 
At  Second  Vefpers  Memorials  of  the  Sunday  and  S.  Nicomede.  Whenever  at  thefe 
times  Memorial  is  made  of  the  Sunday,  Memorial  of  the  Trinity  fhould  be  made  alfo. 
The  Memorials  annexed  to  the  Double  Feafts  of  SS.  James,  Bartholomew,  Auguftine, 
and  Matthew  fhould  be  faid  folemnly,  but  if  they  fall  on  Sunday  all  the  Memorials 
fhould  be  in  filence. 

If  a  Double  Feaft  fall  on  a  Saturday,  the  ordinary  Memorials  fhould  be  filent  and 
no  Proceffion.  At  Second  Vefpers  on  the  Days  of  the  Purification  and  Nativity  of  Mary, 
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Low  and  Trinity  Sundays,  and  on  Corpus  Chrifti  Day,  no  Memorials  mould  be  made  of 
Simple  Feafts  of  three  Leflbns,  unlefs  one  of  nine  be  conjoined,  when  they 
mould  be  made  filently.  So  no  Memorial  mould  be  made  of  John  Baptift  in  SS.  Peter 
and  Paul,  nor  of  the  Trinity  in  Corpus  Chrifti  Day. 

Any  Simple  Feaft  of  Nine  Leflbns  falling  on  a  Sunday  of  the  third  clafs  mould  be 
deferred,  and  a  Memorial  of  it  only  be  made  (except  at  Sarum,  the  Chains  of  S. 
Peter  and  Beheading  of  John  Baptift),  unlefs  another  fuch  Feaft  or  an  O&ave  day  with 
Rulers  follow  on  the  Monday.  But  if  a  Feaft  of  Nine  Leflbns  and  the  beginning  of 
a  Hiftory  (/./.  third-clafs  Sunday)  concur  within  this  Odtave  having  Rulers,  the 
Service  mould  be  of  the  Feaft  and  Memorial  of  the  others ;  and  if  for  any  of  thefe 
reafons  the  Sunday  fervice  cannot  be  performed,  it  fhall  be  deferred  to  the  next 
pofllble  day  ;  but  if  there  be  none  fuch,  omitted.  In  all  fuch  cafes  Simples  of  the 
inferior  clafles  are  entirely  pafled  by,  but  if  they  fall  on  Sundays  of  the  loweft  clafs, 
then  Memorial  is  made  of  them.  If  a  Simple  Feaft  of  nine  Leflbns  be  fo  deferred 
to  the  Monday,  as  above-mentioned,  and  a  lower-clafs  Feaft  fall  on  that  Monday,  a 
Memorial  only  of  the  laft  mould  be  made.  If  fuch  Feaft  of  nine  Leflbns  fall  on*  the 
Saturday,  and  it  cannot  have  its  Firft  Vefpers  on  the  Friday  becaufe  of  the  con- 
currence of  another  Feaft,  then  it  fhall  have  its  Vefpers  on  the  Saturday,  whether 
the  following  Sunday  be  of  the  third  or  fourth  clafs. 

Throughout  the  year  every  Feaft  of  Nine  or  Three  Leflbns  with  Rulers,  and 
every  Sunday,  mould  have  one  Vefpers,  unlefs  fome  Double  Feaft  hinder  it,  as  in 
the  fixth  day  from  the  Nativity,  or  if  the  Vigil  of  the  Epiphany  be  a  Sunday,  or  SS. 
Philip  and  James  happen  on  a  Saturday,  then  on  the  Saturday  the  Vefpers  are  of 
them,  the  Sunday  Vefpers  of  the  Crofs.  So  when  the  Aflumption  happens  on  a 
Saturday,  the  Odtave  Vefpers  mould  be  of  S.  Bartholomew.  So  the  Feaft  of  S. 
Aldhelm  lofes  both  Vefpers  if  it  happen  on  the  morrow  of  Trinity  Sunday. 

Double  Feafts  fhall  always  have  both  Vefpers,  but  if  they  fall  on  Sundays  of  the 
three  laft  clafles  {fee  p.  85),  or  on  Inferior  Feafts,  thefe  Sundays  and  Inferior  Feafts 
lofe  both  Vefpers  unlefs  another  Double  intervene,  as  in  the  week  of  the  Nativity, 
and  except  if  the  Feaft  of  S.  Andrew  fall  on  a  Saturday,  and  except  if  a  Double  fall 
on  the  Saturday  before  Paflion  or  Palm  Sunday,  or  on  Wednefday  after  Palm  Sunday, 
when  it  fhall  only  have  Firft  Vefpers. 

In  Octaves  having  Rulers  of  the  Epiphany,  Afcenfion,  Aflumption,  and  Nativity 
of  Mary,  Corpus  Chrifti,  and  Dedication  of  the  Church,  the  laft  Vefpers  fhall  always 
be  of  the  Feaft,.  even  if  the  Commemoration  of  Mary,  or  a  privileged  Sunday  of  the 
third  clafs,  or  a  Feaft  of  Nine  Leflbns  have  to  be  celebrated  on  the  morrow,  and 
Memorials  only  fhall  then  be  made  of  the  minor  Feaft,  or  Sunday,  or  Commemora- 
tion ;  unlefs  fuch  Feaft  of  nine  Leflbns  cannot  fo  have  its  Second  Vefpers,  when 
the  Q£tave  muft  give  way.] 


lie  Botrfe  of  Pry  er«g^w 


-7*  ^QaucAe.  £JCrtiJi& 


From  Sparke  (Edward)  "Scintilla  Altaris,"  Primitive  Devotion  in  the 
Feafts  of  the  Church  of  England.  Eighth  Edition.  8vo.  London,  William 
Batter/by,  1700. 


Page  181. 


PART   III. 

LITANIES,    BIDDING    PRAYERS, 
PROCESSIONS. 

CHAPTER   I. 
I. 


IITANIES,  in  the  proper  fenfe  of  the  term,  were  in  the  Englifh 
Church  of  the  thirteenth  century  faid  only  during  Lent,  on 
S.  Mark's  Day,  on  the  Vigil  of  Eafter,  in  Rogation  Days, 
the  laft  of  which  was  the  Vigil  of  the  Afcenfion,  and  on  the 
Vigil  of  Pentecoft ;  thofe  on  S.  Mark's  Day  againft  peftilence, 
thofe  in  Rogations  for  the  fruits  of  the  feafon — a  pious  cuftom  of  late  almoft 
difcontinued,  but  which  it  would  be  well  to  reftore.  Litanies  of  this  kind 
mould  not  be  faid  on  Sundays  or  Feftivals,  as  inconfiftent  with  the  joyful 
character  of  fuch  Days,  but  others  of  a  different  intention  may  be  then  re- 
peated. The  Churches  of  Sarum,  Wells,  York,  Hereford,  and  Exeter  had 
each  feveral  complete  Litanies  of  their  own,  eflentially  nearly  identical,  but 
which  differed  in  fome  details,  and  varied  in  length  and  in  the  number  and 
kind  of  the  petitions,  according  to  the  Day  or  Seafbn  in  which  each  was  ufed. 
The  term  "  Litany  "  is  ufed  by  Eufebius  and  Chryfoftom  in  the  fenfe  in 
which  it  is  now  ufed,  and  is  mentioned  in  a  law  of  the  Emperor  Arcadius. 
The  form  of  the  old  Englifh  Litanies  is  of  early  antiquity  in  thefe  iflands, 
and  probably  originated  with  S.  Benedict  and  S.  Gregory.  Mabillon  (Analetta 
Vetera,  1 68)  has  tranflated  a  very  ancient  Litany  from  a  MS.  at  Rheims, 
which  he  thinks  muft  have  been  ufed  by  Anglo-Saxons  in  the  feventh 
century,  and  which  Lingard  refers  to  the  fame  era,  but  fuppofes  to  have  been 
ufed  by  a  Welfh  people  in  fubjection  to  the  Englifh,  which  in  form  and 
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fubftance  clofely  refemble  thofe  of  the  thirteenth  century.  The  Petitions 
are  fewer,  but  the  <c  Ora  pro  nobis  "  is  fubjoined  to  a  very  large  number  of 
Welfh  or  Armorican  Saints,  while  feveral  of  thofe  named  in  the  later  Englim 
Litanies  are  omitted.  Beda  in  his  Commentary  on  S.  Luke  {Opera  Colon,  v. 
260)  and  Archbifhop  Theodore  in  his  Penitential  {xlviii.  1,  2),  whilft 
explaining  the  difference  between  the  JovAaa  (fervice)  which  is  paid  to 
God  or  man  indifferently,  and  the  Xar^nx  (homage  worfhip)  which  is 
due  to  God  only,  fays,  "  We  ought  to  adore  the  Trinity  alone,  but  to  feek  for 
the  Saints  as  interceflbrs  for  our  fins.  Hence  the  diftindtion  between  thefe 
two  kinds  is  well  written  in  the  Litany.  In  the  firft  place  is  faid,  '  O  Chrift 
hear  us,'  and  then  c  Holy  Mary,  pray  for  us.'  It  is  not  faid,  *  O  Chrift 
pray  for  us,'  or  '  Holy  Mary,  or  Holy  Peter  hear  us,'  but  '  O  Chrift  hear 
us,'  'Son  of  God,  we  befeech  Thee,  hear  us.'  "  The  Irifh  Antiphonary  of 
Banchor,  publifhed  by  Mabillon  (Mus.  Ital.  1.  323),  and  the  very  ancient 
Gallican  Liturgy  by  Bona,  contain  the  identical  expreflions  above  quoted, 
which  are  alfo  found  in  Greek  Liturgies  of  far  earlier  date.  S.  Chryfof- 
tom  in  his  homily  "  Contra  ludos  et  theatra,"  writes  :  "  The  people  went 
forth  in  multitudes  to  the  places  of  the  Apoftles  :  we  implore  our  advocates 
SS.  Peter  and  Andrew,  alfo  Paul  and  Timothy."  The  Office  for  the  Confe- 
cration  of  a  Church  in  Archbifhop  Ecgbert's  (of  York)  Pontifical  (A.D.735), 
publifhed  by  the  Surtees  Society  (p.  27),  contains  two  Litanies,  the  fame  in 
form  as  thofe  of  the  fifteenth  century  in  England. 

Litanies  formerly  were,  and  fhould  be  now,  conjoined  with  and  faid  at 
leaft  partially  in  Proceflion,  and  may  be  claffed  thus  : 

I.  Ordinary,  fuch  as  were  faid  at  the  fprinkling  of  Bleft  Water,  and  at 
the  Bidding  Prayer,  before  the  Crofs. 

II.  Penitential,  as  thofe  in  Lent. 

III.  Deprecatory,  as  thofe  on  S.  Mark's  and  Rogation  Days,  and  in  times 
of  calamity. 

IV.  Benedictional  or  Feftal,  fuch  as  thofe  at  Chriftmas,  Eafter,  the  Afcen- 
fion,  Pentecoft,  Corpus  Chrifti,  and  the  Feafts  of  the  Saints. 

V.  Funeral. 

VI.  Thofe  in  Honour  of  any  Saint  or  living  Perfonage. 

It  is  worthy  of  remark  that  the  ordering  of  Litanies  and  Proceflions,  as 
detailed  in  the  printed  and  MSS.  Manuals  and  Proceffionals  of  the  fifteenth 
and  fixteenth  centuries,  is  verbally  identical  with  that  prefcribed  by  the  Con- 
fuetudinaries  of  Ofmund,  Wells,  and  Exeter  in  the  thirteenth  or  beginning 
of  the  fourteenth  century. 

According  to  the  Confuetudinary  of  S.  Paul's  (MS.  44,  68),  "In  Pro- 
ceflions  let  the  Clergy  walk  two  and  two,  according  to  the  diftinclion  of 
Order  and  perfons,  with  compofed  fteps,  calling  their  looks  downwards  as 
they  walk,  nor  let  their  eyes  wander,  the  token  of  an  irreligious  heart.  They 
mould  proceed  in  pairs,  particularly  in  Rogations  and  other  Proceflions,  into 
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the  city.  Let  them  conftantly  look  at  one  another,  that  no  one  get  too 
forward  or  lag  behind.  Let  them  turn  their  eyes  away  from  all  vanities,  and 
walk  with  a  pure  afpedt  and  fedate  behaviour.  If  too  many  be  on  one  fide, 
let  the  Sub-chanter  place  them  on  an  equality." 

II. 

Exorcifm  and  Benediction  of  Water  and  Salt  (for  Baptifm,  Dedication  of 
a  Church,  and  Afperfion),  as  the  emblem  of  purity  and  prefervation  from 
putridity,  is  founded  on  Numbers  xix.,  where  a  dead  body  was  to  be  fprinkled 
with  water,  and  on  the  precept  of  S.  Paul  to  Timothy,  that  every  creature  is 
good  "  if  fanctified  by  the  Word  of  God  and  prayer,"  which  feems  to  imply 
that  evil  may  remain  in  it  if  not  fo  fanctified.  The  thirteenth  and  fifteenth 
century  Englifh  form  is  almoft  identical  with  that  in  the  Sacramentary  of 
Bobbio,  feventh  or  eighth  century  {Mab.  Mus.  Ital.  1.  323)  ;  in  the  Leonine 
and  Gelafian  Sacramentaries  {Muraton,  n.  484,  574,  738)  ;  fo  in  that  of 
Gregory  {ibid,  in.,  226,  473,  fee  Martene,  Tie  Antiq.  Rit.  1.  173, 11.  243,  in. 
646) ;  fo  in  Ecgbert's  Pontifical  {ibid.  247,  fee  alfo  Surtees  edition,  35)  ;  the  laft 
being  of  the  early  eighth  century,  and  doubtlefs  that  brought  over  by  S. 
Auguftine.  Thefe  Exorcifms  and  Benedictions  of  Salt  and  Water,  fo  far  as 
they  relate  to  Baptifm,  are  mentioned  by  Tertullian  {De  Bapt.  c.  4),  Cyprian 
{Epijl.  70),  S.  Ambrofe  {De  Us  qui  initiantur,  c.  5),  S.  Bafil  {De  Spiritufantto, 
c.  27),  Cyril  of  Jerufalem  {Catechet.  9),  Gregory  of  NyfTen,  Dionyfius,  and 
many  others. 

Almoft  all  the  Ritualifts  afcribe  the  cuftom  of  Afperging  the  people  on 
Sundays  with  Salt  and  Water  to  an  injunction  of  Alexander,  Bifhop  of  Rome 
a.d.  109,  who  they  fay  received  it  in  tradition  from  the  Apoftles,  fpecially 
from  S.  Matthew.  The  fame  is  ftated  as  an  undoubted  fact  in  the  Pontifical 
of  Pope  Damafus  {circa  a.d.  366),  and  in  the  Epiftle  afcribed  to  that  Pope 
{Concil.  Labbe,  1.  548).  Cardinal  Bona  fanctions  this  view  (Rer.  Lit.  cxx. 
lib.  i.  55).  So  in  the  fo- called  Apoftolic  Conftitutions  {lib.  viii.  c.  35)  under 
the  name  of  Clemens  Romanus,  who  flourifhed  in  the  fecond  century,  S. 
Matthew  is  cited  as  the  authority  for  this  cuftom,  and  the  Formulary  of  this 
Rite  is  given  as  prefcribed  by  him.  It  would  be  a  wafte  of  time  to  quote 
innumerable  other  authorities  to  the  fame  effect.  Leo  IX.  in  the  ninth  century, 
and  Hincmar  of  Rheims  (fee  Martene,  in.  646),  a.d.  845,  feem  to  have 
enjoined  the  prefent  Formularies. 

In  the  Eaftern  Church,  Benediction  of  Water  only  takes  place  folemnly 
on  the  Eve  of  the  Epiphany,  and  it  is  afterwards  kept  apart  for  the  whole  year; 
but  fait  is  not  mixed  with  the  water. 

In  the  S.  Paul's  Inventory,  a.d.  1295  {Dugdale,  310)  is  an  item,  "  One 
filver  veffel  for  Bleft  Water  with  work  in  relief  of  images,  interlaced  with 
vines,  the  handle  of  two  dragons,  the  Afperforium  of  leather."     Another 
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filver  veflel  of  chafed  work,  with  a  filver  handle  and  a  filver  Afperforium,  the 
gift  of  Richard,  Bifhop  of  London."  In  that  of  Exeter  (Oliver,  310),  "  A 
filver  veflel  for  the  Bleft  Water  with  two  Afperforia  of  filver,  in  places  gilt, 
the  gift  of  Bifhop  Thomas  (a.d.  1292),  with  three  handles  of  wood  adorned 
with  filver  and  ftones." 

The  Proceffional  Office  for  Blefling  water  and  Afperging  it  fhould,  on  the 
Firft  Sunday  in  Advent  (which  was  the  pattern  for  all  other  Sundays),  and 
on  Simple  Feafts  falling  on  Sundays,  be  as  follows,  according  to  all  the 
Englifh  Ufes  from  the  twelfth  century,  and  as  it  appears  at  Rouen  (De  Moleon, 
360,  412)  alfo. 

After  the  Capitular  Office  finifhed  (which  was  after  Prime  and  before 
Terce),  let  three  bells  be  rung  fingly,  beginning  with  the  greater ;  the  third 
is  to  be  rung  as  they  re-enter  the  Choir  after  the  Antiphon,  or  Sermon  if  there 
be  one.  Let  the  Hebdomadary  Prieft  enter,  vefted  in  an  Albe  and  red  filk 
Cope,  with  Deacon  and  Subdeacon,  the  latter  carrying  the  Book  of  the 
Gofpels,  with  a  Thuribler  and  two  Cerofers,  and  an  Acolyte  carrying  a  Crofs, 
all  in  Albes  and  Amices,  and  go  forward  into  the  middle  of  the  Prefbytery, 
and  facing  the  Altar  there  blefs  the  water.  Two  other  Boys,  both  in 
Surplices,  fhould  accompany  them,  one  holding  the  fait  and  water  ftoup, 
and  the  other  (the  Hebdomadary  Reader  at  Mattins)  the  Office  Book,  to 
hold  up  before  the  Prieft.  The  Prieft  fhould  then,  (landing  on  the  Choir 
ftep,  begin  with  "Our  help  is  in  the  Name  of  the  Lord."  R.  "Who  hath 
made,  &c."  "  The  Lord's  Name  be  blefTed."  "  From  this  time,  &c."  Then 
let  him  firft  Exorcife  the  fait,  then  the  water,  then  pronounce  a  prayer, 
"  God,  Who  for  the  falvation  of  mankind  haft  hidden  the  greateft  Sacraments 
of  Salvation  in  the  fubftance  of  water,  &c,"  terminating  (according  to 
the  Harleian  MS.  1001)  with  "  Through  Him  Who  fhall  come  to  judge  the 
world  with  fire,  Jefus  Chrift,  &c."  He  then  fhould  throw  fait  into  the 
water  in  form  of  a  crofs,  faying  privately,  "  Let  this  mixture  of  fait  and 
water  be  made  equally.  In  the  Name,  &c."  Then  fay  the  prayer,  "  God, 
the  Author  of  unconquerable  might  and  King  of  indomitable  empire,  &c," 
with  the  ufual  termination. 

In  Double  Feafts  falling  on  Sundays,  and  on  Palm  Sunday,  this  Exorcifm 
and  Benediction  took  place  without  the  Choir,  privately,  at  fome  Altar,  and 
the  Afperfion  after  Terce. 

In  Ferials  and  Simple  Feafts  generally  this  ceremony  did  not  take  place. 

The  Benediction  of  the  Water  finifhed,  the  Officiating  Prieft  fhould  proceed 
to  the  Afperging.  Firft  let  him  go  up  to  the  principal  Altar  and  afperge  it  on 
every  fide.  Then  let  him  come  down  and  afperge  his  Affiftants,  beginning 
with  the  Crofsbearer.  Then  returning  to  the  ftep  from  the  Prefbytery  into 
the  Choir,  let  him  afperge  the  Clerks,  who  may  approach  him,  beginning 
with  the  greater.  It  is  the  office  of  the  Bifhop,  if  prefent,  himfelf  to  afperge 
the  Clerks.  Then  let  the  Prieft  afperge  the  laity  who  may  be  ftanding  on  one 
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fide  or  the  other  of  the  Prefbytery.  At  Wells  the  mode  of  proceeding  was 
the  fame ;  but  at  York  the  Afperfion  was  different.  Though  the  Bifhop 
be  there,  the  Officiator  afperged  his  Minifters  ftanding  in  their  order  in  the 
Choir,  beginning  with  the  Deacon  and  ending  with  the  loweft ;  then  the 
right  of  the  Choir,  beginning  with  the  Dean ;  then  the  left,  beginning  with 
the  Treafurer,  and  afterwards,  when  the  following  Antiphon  is  finifhed,  the 
laity  at  the  Weft  door  of  the  Choir.  At  Hereford,  the  Prieft  is  directed  to 
make  this  Benediction  ftanding  at  the  Lectrinum  in  the  middle  of  the  Choir, 
and  no  directions  are  given  as  to  the  order  of  Afperfion. 

In  all  the  Ufes,  during  Afperfion,  the  following  Antiphon  was  on  all 
Sundays  throughout  the  year,  except  from  Eafter  Day  to  Trinity  Sunday, 
begun  by  the  Precentor,  or  Ruler  from  his  Stall :  "  Thou  fhalt  fprinkle  me 
with  hyflbp,  O  Lord,  and  I  fhall  be  cleanfed."  Choir :  "  Thou  fhalt  wafh 
me,  and  I  fhall  be  whiter  than  fnow."  Pfalm :  "  Have  mercy  upon  me,  O 
Lord,"  &c.  Then  let  the  Antiphon  be  repeated :  Verfe :  "  And  according 
to  the  multitude  of  Thy  mercies,"  &c.  Then  let  the  Antiphon  be  again 
repeated.  Then  "  Gloria  Patri"  and  "Sicuterat."  Then  Choir:  "Thou 
fhalt  wafh  me/'  &c.  At  Hereford,  "  Gloria  Patri "  was  omitted  on  Paflion 
and  Palm  Sunday. 

From  Eafter  Day  to  Trinity  Sunday,  however,  according  to  all  the  Ufes, 
the  following  was  ufed  :  Antiphon  :  "  I  faw  water  ifTuing  from  the  Temple 
on  the  right  fide  :  Alleluya.  And  all  to  whom  that  water  came  were  made 
whole,  and  fang  Alleluya,  Alleluya."  PJalm :  "  Let  us  confefs  unto  the 
Lord,  for  He  is  good."  Then  let  the  Antiphon  be  repeated.  Verfe :  "  For 
His  mercy  is  for  evermore."  Then  "Gloria  Patri,"  &c.  Choir  :  "  And  all 
to  whom,"  &c.  Then  the  Prieft,  at  the  ftep  of  the  Choir,  "  Shew  us,  O 
Lord,  Thy  mercy."     Choir  :  "  And  grant  us,"  &c. 

Then  let  the  Prieft  fay  the  Collect.  At  Sarum  and  York  it  was  :  "  Hear 
us,  O  Lord,  Holy  Father,  Almighty,  Eternal  God,  and  vouchfafe  to  fend  Thy 
Holy  Angel  from  Heaven,  who  may  guard,  cherifh,  protect,  vifit,  and  defend 
all  who  inhabit  this  dwelling,  through  Chrift  our  Lord.     Amen." 

The  Hereford  Prayer  was :  "  Let  our  prayers  afcend  unto  Thee,  O  Lord, 
and  drive  all  iniquity  away  from  Thy  Church.     Through,"  &c. 

The  Exeter  and  Wells  form  is  verbatim  the  fame  as  that  of  Sarum. 

The  Sarum  Manual  of  1506  (Surtees  Society  edition)  adds:  "  If  the 
Bifhop,  on  any  Simple  Sunday,  officiate,  he  is  ufed  to  enter  in  a  filk  Cope, 
Mitre,  and  Staff,  with  the  other  Minifters,  and  whilft  the  Prieft  is  bleffing 
the  water,  fits  down  in  his  epifcopal  Stall,  and  there,  after  the  Altar  has  been 
afperged  by  the  Prieft,  himfelf  afperges  the  Canons  and  Clerks  who  may 
come  up  to  him,  and  fays  the  Verfe  and  Orifon  after  the  '  Afperges ;'  "  but 
if  not  the  Officiator,  he  wears  his  gloves  and  choral  drefs  only,  with  his 
ftaff,  and  afperges  the  Clerks,  whilft  the  Prieft  fays  the  Verfe  and  Orifon  as 
ufual. 

B  B 
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This  finifhed,  the  Proceflion  fhould  go  forth  in  the  following  order  : 
Firft,  a  Beadle,  or  other  official,  with  a  wand  or  mace,  clearing  the  way  ;  a 
Boy  in  a  Surplice,  with  the  water  which  had  been  blefled ;  then  the  Acolyte, 
bearing  the  Crofs  ;  then  the  two  Cerofers,  fide  by  fide  ;  next  the  Thuribler, 
after  him  the  Subdeacon,  then  the  Deacon,  all  in  Albes  and  Amices  ;  then 
the  Prieft,  in  like  habit,  with  a  filk  Cope ;  then  the  Clerks  of  the  Second 
Form,  in  their  Choir  habits,  and  in  the  order  in  which  they  are  difpofed  in 
Choir ;  then  the  Clerks  of  the  higher  grade,  in  the  order  in  which  they  are 
difpofed  in  Chapter.  The  Bifhop  (if  prefent)  mould  be  at  the  end  of  the 
Proceflion,  with  his  Paftoral  Staff  and  Mitre,  the  Prieft,  however,  always 
keeping  his  place  in  the  former  part  of  it.  The  Proceflion  fhould  go  out  of 
the  North  door  of  the  Prefbytery,  and  turning  to  the  right,  go  round  it,  the 
Prieft  afperging  the  feveral  Altars  as  he  pafles  them  (the  Altars,  however, 
mould  not  be  afperged  on  Double  Feafts  falling  on  Sundays) ;  then  proceed 
down  the  South  fide  of  the  Church  to  the  Fonts  at  the  Weft  end  of  the  Nave  ; 
then  turn  up  the  Nave  (the  Choir,  during  the  Proceflion,  ringing  the  pre- 
ferred Antiphons  or  Preces).  When  it  arrives  before  the  Great  Crofs  over 
the  entrance  to  the  Choir,  it  fhould  there  make  a  Station,  during  which  the 
Boy  carrying  the  Bleft  Water  fhould  ftand  clofe  to  the  ftep,  and  face  the 
Altar,  the  Acolyte  with  the  Crofs  immediately  behind  him  ;  then  the  Prieft, 
with  the  Deacon  on  his  right  and  Subdeacon  on  his  left,  the  reft  as  in  the 
Proceflion. 

Then  fhould  follow  the  ufual,  or  Bidding  Prayers.  Several  Forms  of 
Bidding  Prayers  have  been  publifhed  by  Dr.  Henderfon,  in  his  edition  of  the 
York  Manual  for  the  Surtees  Society:  i.  That  of  York,  p.  123,  early  fif- 
teenth century,  very  long  ;  1.  That  in  Leofric's  Sacramentary,  tenth  century  ; 
3.  From  MS.  Gofpels,  Anglo-Saxon,  in  the  library  of  York  Minfter  (eleventh 
century) ,  which  nearly  refembles  the  former  ;  4.  From  a  Sarum  MifTale  (Bod- 
leian Barlow  MSS.  5,  circa  a.d.  1400)  ;  5.  That  for  the  Diocefe  of  London 
(Harleian,  23S->  Brit.  Mus.),  alfo  very  long  ;  6.  That  from  a  Sarum  Procef- 
fional  (in  the  Library  of  the  Dean  and  Chapter  of  Salifbury,  fifteenth  century) 
(all  pp.  210  App.).  They  are  various  in  length,  but  in  form  and  wording 
fubftantially  the  fame.  The  two  firft,  however,  and  the  laft,  contain  no  prayer 
for  the  Pope  and  Cardinals  as  the  others  do ;  and  that  of  Sarum  in  the  Bodleian 
Library,  and  one  of  the  York  examples  and  that  of  London,  name  alfo  the 
Patriarch  of  Jerufalem,  next  after  the  Pope. 

The  Bidding  Prayers  at  Exeter,  Wells,  and  Lichfield  were  practically  the 
fame,  except  that  at  Wells  they  feem  to  have  always  been  given  out  from  a 
pulpit. 

The  Rubric  was  as  follows  : 

"When  the  Antiphon  isjinijbed,  let  the  Prieft  turn  himfelf  towards  the  people 
and  Jay  the  following  Prayers  in  the  mother -tongue  all  (ftanding),  kneeling. 

The  Bidding,  or  Inviting  portion,  varied  in  different  diocefes  and  places 
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in  differing  periods  of  time  and  occafions.  Thefe  prayers  were,  in  fact,  what 
conftituted  the  Common  Prayer  of  that  period. 

The  form  at  Sarum  (Saec.  XIV.  and  XV.)  was  as  follows : — 

"Let  us  make  our  Prayers  to  God,"  [here  was  fometimes  added,  "Our 
Lord  Jefu  Chrift,  to  our  Ladie  S.  Mary,  and  all  the  Company  of  Heaven,"] 
befeeching  His  Mercy  for  all  Holy  Church,  that  God  keep  it  in  good  eftate, 
efpecially  the  Church  of  England,  our  Mother  Church,  this  Church,  and  all 
others  in  Chriftendom."  [Here  fometimes  was  added,  "  For  our  Lord  the 
Pope,  for  the  Patriarch  of  Jerufalem,  for  the  Cardinals.""  "For  the  Arch- 
bimops  and  Bifhops,  and  efpecially  for  our  Bifhop  N.,  that  God  keep  him  in 
his  holy  fervice.  For  the  Dean  or  Rector,  or  all  other  Minifters,  that  ferve 
this  Church."  [This  was  fometimes  varied  "  For  your  ghoftly  father,  and  for 
Priefts  and  Clerkest  that  herein  ferve  or  have  ferved,  for  all  men  and  women 
of  religion,  for  all  other  men  of  Holy  Church."]  For  the  Holy  Land  [and 
the  Holy  Crofs],  that  God  deliver  it  out  of  the  hand  of  the  heathen ;  for 
the  Peace  of  the  Church  and  of  the  earth ;  for  our  Sovereign  Lord  the 
King,  and  the  Queen,  and  all  their  children.  For  [Dukes,  Earls,  and  Barons, 
and  for  all  that  have  the  peace  of  this  land  to  keep],  all  that  have  this  land 
to  govern.  For  the  welfare  of  N.  and  N.,  and  all  this  Church's  friends. 
[For  all  that  live  in  deadly  fin.]  For  our  brethren  and  fitters,  and  all  our 
Parifhioners,  and  all  that  do  any  good  to  this  Church  or  foundation.  For 
yourfelves,  that  God  for  His  mercy  grant  you  grace  fo  to  live  as  your  foul  to 
fave,  and  for  all  true  Chriftian  people.     Let  the  Prieji  turn  to  the  Altar. 

"  Pfalm  Ixvi.,  '  Deus  Mifereatur.'  (to  be  begun  by  the  -principal  fart  of  the 
Choir,  without  note.) 

"  God  be  merciful  unto  us,  &c. 

"  Glory  be  to  the  Father.     As  it  was,  &c. 

"  Lord,  have  mercy.  Prieji  aloud:  Chrift,  have  mercy.  R.  Lord,  have  mercy. 

"  Our  Father,  &c.     And  lead  us  not,  &c.     But  deliver  us.     Amen. 

"  O  Lord,  fhew  Thy  mercy  upon  us. 

"  And  grant  us  Thy  Salvation. 

"  Let  Thy  Priefts  be  clothed  with  righteoufnefs. 

"  And  let  Thy  Saints  rejoice. 

"  O  Lord,  fave  the  Queen. 

"  And  hear  us  in  the  day  we  call  upon  Thee.* 

"  Give  Salvation  unto  Thy  people. 

"  Govern  them,  and  lift  them  up  for  ever. 

"  Let  there  be  peace  in  Thy  ftrength,  O  Lord. 

"  And  plenteoufnefs  in  Thy  towers. 

"  O  Lord,  hear  my  prayer. 

"  And  let  my  crying  come  unto  Thee. 

"  The  Lord  be  with  you. 

"  And  with  thy  fpirit. 
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"  Let  us  pray."  "  God,  Who  through  the  Grace  of  Thy  Holy  Spirit  doft 
pour  the  Gifts  of  Charity  into  the  hearts  of  Thy  faithful  people,  grant  to  Thy 
Servants  and  handmaidens,  for  whom  we  befeech  Thy  clemency,  health  both 
of  mind  and  body,  that  they  may  love  Thee  with  their  whole  ftrength,  and 
with  entire  affection  may  perform  thofe  things  which  are  pleafing  unto  Thee, 
and  grant  us  Thy  peace  in  our  time,  through  Chrift  our  Lord.     Amen. 

The  Prieji  turning  to  the  people :  "  Let  us  pray"  [kneeling]  "  for  the  fouls 
of  N.  and  N.,  Archbifhops,  Bifhops,  Clergy,  Benefactors,  &c,  who  have  ferved 
this  Church,  or  done  any  good  thereto,  or  to  this  foundation,  and  for  all  fouls 
whofe  bones  reft  in  this  Church  and  Churchyard,  and  all  thofe  who  have  given 
to  this  Church  or  foundation,  rents,  veftments,  or  other  goods,  whereby  God 
is  better  worfhipped  in  this  Church,  and  the  Minifter  thereof  better  fuftained; 
for  all  our  [Fathers'  and  Mothers'  fouls,  our  Godfathers'  and  Godmothers' 
fouls,]  Brethren  and  Sifters'  fouls,  all  our  Parifhioners'  fouls,  and  for  all  the 
fouls  that  have  done  any  good  to  this  Church,  and  for  all  Chriftian  fouls. 

The  Prieji  turned  to  the  Altar :  "P/alm  cxxx.,  '  De  Profundis.'  (to  be  Jaid 
as  above.) 

"  Out  of  the  deep,  &c,  with  *  Gloria  Patri.' 

"  Our  Father,  &c. 

"  Grant  them  eternal  reft,  O  Lord. 

"  And  may  perpetual  light  fhine  upon  them. 

"  From  the  gate  of  Hell 

"  Deliver  their  fouls,  O  Lord. 

"  I  believe  to  fee  the  good  things  of  the  Lord 

"  In  the  land  of  the  living. 

"  Abfolve,  we  befeech  Thee,  O  Lord,  the  fouls  of  Thy  fervants  and 
handmaidens,  our  relations,  our  neighbours,  our  friends,  our  benefactors,  as 
well  as  the  fouls  of  all  the  faithful  departed,  from  all  the  chains  of  their  fins, 
that  in  the  glory  of  the  Refurrection  they  may  be  raifed  up  to  life,  and 
breathe  again  among  Thy  Saints  and  Elect :  Through,  &c.  May  they  reft 
in  Peace.     Amen." 

Thefe  Prayers  fhould  be  faid  as  aforefaid  on  all  Sundays  except  in  Double 
Feafts,  and  except  on  the  fixth  day  from  the  Nativity  and  S.  Silvefter's  Day  if 
theyfallonSunday,andexcept  inPalmSunday ;  when  peculiar  Stations  are  made. 

In  Parifh  Churches  where  there  is  no  Proceftion,  they  fhould  be  given 
out  from  fome  Altar  or  Pulpit,  after  the  Gofpel  or  Offertory  at  the  Mafs, 
but  (except  as  above)  the  Pfalm  "  Out  of  the  deep,"  with  the  fucceeding 
Verfes  and  Orifon,  fhould  always  be  faid  in  Station  before  the  Crofs.  Thefe 
Prayers  feem  to  have  been  faid  in  the  Pulpit  at  Wells. 

The  Prayers  being  ended,  the  Sermon,  if  any,  might  follow.  However, 
at  Exeter,  if  a  Sermon  followed,  as  was  prefcribed  during  Advent  and  Lent, 
the  Prayers,  or  fome  of  them,  were  omitted. 

Let  the  Precentor  begin  the  Refponfory,  and  the  Choir  fing  a  Verfe,  as 
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the  Prieft  and  his  Afliftants  re-enter  the  Choir.  Then  let  the  Prieft  advance 
to  the  ftep  of  the  Choir,  up  to  the  Prefbytery,  and  fay  a  Verfe  (refponded  to 
by  the  Choir),  with  the  Collect  for  the  Day.  [Then  let  him  go  into  the 
Cemetery  of  the  Canons  to  pray  for  them.]  If  the  Bifhop  officiate,  he  mould 
fay  this  Verfe  and  Collect,  but  not  otherwife. 

This  fame  Office  appears  to  have  been  ufed  fimilarly  at  Rouen,  a.d. 
1070  (John  of  Avranches,  Migne,  cxlvii.  45),  and  continued  thus  there  and 
in  the  North  of  France  generally  up  to  the  days  of  De  Moleon  (Voy.  Lit. 
360,  412);  but  in  Lent,  after  Compline  {ibid.  324,  355)  and  generally, 
the  Afperfion  of  the  people  was  in  the  Nave.  Thefe  Ceremonies  were  the 
fame  in  the  North  of  Italy,  a.d.  121 2  (Ordo  Senenfis). 

The  Form  of  Bidding  Prayer  authorized  by  the  55th  Canon  of  1603-4, 
is  as  follows,  mainly  borrowed  from  the  ancient  precedent : — "  Before  all 
Sermons,  Lectures,  and  Homilies,  the  Preachers  and  Minifters  mall  move 
the  people  to  join  with  them  in  prayer,  in  this  form  or  to  this  effect,  as 
briefly  as  conveniently  they  may :  '  Ye  mall  pray  for  Chrift's  Holy  Catholic 
Church,  that  is,  for  the  whole  congregation  of  Chriftian  people  difperfed 
throughout  the  whole  world,  efpecially  for  the  Churches  of  England,  Scot- 
land, and  Ireland,  and  herein  I  require  you  moft  efpecially  to  pray  for  the 
King's  moft  excellent  Majefty,  our  Sovereign  Lord,  James,  King  of 
England,  Scotland,  France,  and  Ireland,  Defender  of  the  Faith,  and  Supreme 
Governor  in  thefe  his  realms,  and  all  other  his  dominions  and  countries,  over 
all  perfons,  in  all  caufes  as  well  ecclefiaftical  as  temporal'  [and  fo  on  for  the 
Queen  and  Prince  of  Wales,  and  Royal  Family.]  *  Ye  mall  alfo  pray  for  the 
Minifters  of  God's  Holy  Word  and  Sacraments,  as  well  Archbifhops  and 
Bifhops,  as  other  Paftors  and  Curates.  Ye  (hall  alfo  pray  for  the  King's 
moft  honourable  Council,  and  for  all  the  Nobility  and  Magiftrates  of  this 
realm  ;  that  all  and  every  of  thefe,  in  their  feveral  callings,  may  ferve  truly 
and  painfully  to  the  Glory  of  God,  and  the  edifying  and  well-governing  of 
His  people,  remembering  the  account  that  they  muft  make.  Alfo  ye  mail 
pray  for  the  whole  Commons  of  this  realm,  that  they  may  live  in  the  true 
faith  and  fear  of  God,  in  humble  obedience  to  the  King,  and  brotherly  charity 
one  to  another.  Finally,  let  us  praife  God  for  all  which  are  departed  out  of 
this  life  in  the  faith  of  Chrift,  and  pray  unto  God  that  we  may  have  grace 
to  direct  our  lives  after  their  good  example  ;  that  this  life  ended,  we  may  be 
made  partakers  with  them  of  the  Glorious  Refurrection  in  the  life  ever- 
lafting ;'  "  always  concluding  with  the  Lord's  Prayer. 

The  Lord's  Prayer  fo  to  conclude  this  Bidding  Prayer  does  not  include 
within  it  any  of  the  fubjects  of  Prayer  previoufly  mentioned.  So  that  in 
order  to  carry  the  Bidding  into  effect,  there  feems  no  valid  reafbn  why 
the  Office  extracted  above  fhould  not  {mutatis  mutandis)  be  ufed  as  a 
feparate  Service  before  the  Sermon,  in  all  the  Cathedrals,  Collegiate,  and 
Parifh  Churches  in  this  kingdom  when  convenient,  efpecially  as  there  is  no 
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fuch  folemn  form  of  interceflion  for  others,  (except  the  Prayer  for  All 
Conditions  of  Men),  in  the  prefent  Liturgy. 

The  manner  and  order  of  this  Proceflion  was  fimilar  in  all  ordinary 
Sundays.  In  the  Sundays,  however,  from  Septuagefima  to  Lent,  and  from  and 
in  the  Sunday  after  the  Octave  of  Eafter  to  the  Sunday  before  the  Afcen- 
fion, two  Clerks — in  the  Sunday  before  the  Afcenfion  three — (not  the 
Officiator),  of  the  Second  rank  (within  Septuagefima  in  their  Choir  drefles, 
before  the  Afcenfion  in  Surplices),  faid  the  Verfes  before  the  Collect  in  the 
Station  (on  the  Sunday  before  the  Afcenfion  in  the  Pulpit  or  Ambo). 
According  to  the  Wells  Ufe,  they  faid  it  turned  towards  the  Clergy. 

The  Tract  "  Crede  Mihi  "  adds  that  in  the  Second  and  following  Sundays 
in  Lent  the  Crofs  in  the  Proceflion  fhould  be  painted  red,  and  be  without  the 
image  of  the  Crucified. 

III. — Palm  Sunday. 

On  Palm  Sunday,  the  water  having  been  bleft  without  the  Choir  (as  in 
every  Double  Feaft  falling  on  Sunday),  the  Afperging  was  not  till  after 
Terce.  The  Proceflion  then  took  place  nearly  identically  as  directed  by 
Lanfranc,  Archbifhop,  who  had  been  Prior  of  Bee  and  Abbot  of  S.  Stephen 
at  Caen,  in  the  middle  of  the  eleventh  century  {Opera  Giles,  100). 

Firft,  an  Acolyte  in  an  Albe  fhould  read  a  Leflbn  before  the  Altar  ftep 
on  the  South  fide  over  the  flowers  and  Palms  (which  fhould  be  previoufly 
placed  there  on  a  carpet).  This  was  Exodus  xv.  27,  "  And  they  came  to 
Elim,  where  were  twelve  wells  of  water  and  three  fcore  and  ten  Palm  trees." 
Next  the  Gofpel  (John  xii.)  on  the  Ferial  Lectern  (p.  8).  "A  great  multitude 
when  they  had  come  to  the  Feaft,  &c."  The  Officiator,  vefted  in  a  red  filk  Cope, 
and  looking  Southwards,  fhould  then  exorcife  and  blefs  firft  the  flowers,  the 
Palms  for  the  Clergy  placed  before  the  Altar ;  the  others  on  the  third  ftep.  Four 
Orifons  are  now  repeated  over  them,  they  are  afperged  and  incenfed,  and 
another  Orifon  follows,  and  the  Palms  are  diftributed.  Then  a  feries  of 
Antiphons  fhould  follow,  begun  by  the  Precentor  and  fung  by  the  Choir, 
the  firft  being  "  The  Children  of  the  Hebrews,  taking  branches  of  Olives, 
came  to  meet  the  Lord,"  &c.  Then  the  Proceflion  fhould  go  down  the  middle 
of  the  Choir  and  out  at  the  Weftern  door,  to  the  firft  Station,  which  was  a 
Crofs  at  the  Eaftern  end  of  the  Northern  Cemetery.  As  in  other  Sundays  in 
Lent,  the  Crofs  without  a  Crucifix  fhould  precede,  and  two  Standards  [one  was 
a  Lion,  the  other  a  Dragon].  The  Bifhop,  or  Chief  Dignitary  fhould  execute 
the  Office,  the  Minifters  in  Albes  and  Amices,  and  the  remainder  in  their  Choir 
drefles.  The  Bifhop,  if  prefent,  fhould  have  his  Mitre  and  Staff  at  the  end 
of  the  Proceflion.  At  this  firft  Station  the  Gofpel,  "  When  Jefus  drew  nigh, 
&c,"  fhould  be  read  by  a  Deacon  before  the  Prieft,  looking  Northward,  with 
the  ufual  Benediction,  "  Dominus  Vobifcum"  and  "Gloria  Tibi,"  &c.    In  the 
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mean  time  a  Feretory  had  been  prepared,  wherein  were  placed  the  Relics 
and  the  Corpus  Domini  in  a  Pyx,  which  is  to  be  borne  by  two  Clerks  of 
the  fecond  rank  in  their  ordinary  habits,  with  lights  preceding,  to  the  place 
of  the  firft  Station,  as  the  Gofpeller  has  arrived  at  the  concluding  words, 
"  BlefTed  is  He  that  cometh,"  &c.  When  this  is  finifhed,  let  a  Boy,  vefted 
like  a  Prophet,  from  fome  elevated  place  recite  the  prophecy,  "  Jerufalem, 
look  to  the  Eaft,"  &c.  'Three  Clerks  ijfuing  from  the  Procejjion,  looking  to  the 
people  and  /landing  before  the  Crofs,  "  Behold,  our  merciful  King  cometh." 
The  Officiator,  looking  to  the  Feretory,  and  the  Choir  who  kneel,  Verfe,  "  Hail, 
whom  the  Hebrews  call  Jefus,"  &c.  The  Prophet,  "  Behold  the  Saviour 
cometh,"  &c.  The  Clerks  and  Choir  kneeling,  "  This  is  He  Who  from 
Edom,"  &c.  The  Officiator  begins  Antiphon  "  Hail,  Light  of  the  world,"  &c. 
The  Choir,  rifing,  "  King  of  Kings,  and  Glory,"  &c.  The  Prophet,  "  Behold 
your  Redemption,"  &c.  The  Clerks,  "  This  is  He  Who,  as  a  Lamb,"  &c. 
The  Officiator,  "  Hail,  our  Salvation,"  &c.  The  Choir  rifing,  proceed,  "  Our 
Peace,  Redemption."  The  Procejjion  then  advances  to  the  next  Station  with 
the  Feretory  and  Lights  between  the  Subdeacon  and  Thuribler,  a  Standard 
on  each  fide,  the  Precentor  beginning  the  Antiphon,  "  Thou  art  worthy, 
O  Lord,"  &c.  Arriving  at  the  South  fide  or  door  of  the  Church,  Seven 
Boys  from  an  eminence,  Verfe,  "  Glory,  Prai(e,  and  Honour  to  Thee, 
O  Chrift."  The  Choir  repeat  this  after  each  Verfe.  Boys  Verfe,  "  Ifrael, 
Thou  art  King,"  &c.  Boys  Verfe,  "  The  Company  of  Heaven,"  &c. 
Boys  Verfe,  "  The  Hebrews  with  Palm  branches,"  &c.  Thefe  Verfes  finifhed, 
the  Procefjion  advances  to  the  third  Station,  before  the  Weft  Door,  finging  the 
Antiphon,  "  The  Chief  Priefts  and  Pharifees  gathered  together."  Choir, 
"  Left  the  Romans  come,"  &c.  Three  Clerks :  the  Verfe,  "  One  of  them 
named  Caiaphas,"  &c.  Choir,  "  Left  the  Romans  come,"  &c.  After  which 
they  enter  the  Church  beneath  the  Feretory,  the  Precentor  beginning  the 
Refponfory,  "The  Lord  entering  into  the  Holy  City,"  &c.  Verfe,  "They 
went  to  meet  Him  with  Palm  branches,"  &c.  By  this  time  they  have  arrived 
at  the  Great  Crofs  over  the  entrance  into  the  Choir,  which,  and  the  other  Croffes, 
fhould  on  that  day  remain  uncovered.  There,  the  whole  Choir  kneeling  and 
kitting  the  earth,  the  Precentor  fhould  begin  the  Antiphon,  "  Hail,  our  King," 
repeated  thrice  with  him  by  the  Choir,  kneeling  each  time ;  then  exalting 
his  voice,  "  Hail."  The  Choir,  kneeling  and  kifjing  the  earths  "  Our  King." 
Then  let  the  Choir  fing  to  the  end  the  whole  Antiphon,  "  Hail,  our  King,  Son 
of  David,  Redeemer  of  the  world,"  &c.  Then  let  them  re-enter  the  Choir, 
with  the  Refponfe,  "  They  came  about  me,"  &c.  Verfe,  "  Deliver  me  from 
mine  enemies,"  &c.  Collecl,  "Almighty  and  Everlafting  God,"  &c, 
the  fame  as  in  the  Anglican  Prayer  Book  for  that  Sunday. 

This  Proceffion  was  precifely  the  fame  at  Sarum,  Wells,  Exeter,  Canter- 
bury (Lanfranc's  Works),  and  as  it  would  feem,  at  Rouen  (De  Moleon,  308  ; 
Migne,  cxlvii.  48,  118),  in  the  eleventh  and  twelfth  centuries. 
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The  Proceffion  on  Chriftmas  Day  fhould  be  the  fame  as  on  Sundays, 
with  thefe  differences.  It  mould  (as  in  all  other  Double  Feafts  when  the  Procef- 
fion does  not  go  out  of  the  Church),  go  down  the  middle  of  the  Choir  after 
Terce,  and  out  of  the  Weftern  door  of  it,  and  turning  to  the  right,  round  the 
Choir ;  firft  the  Sacrifts  with  wands,  then  a  Boy  with  the  bleft  water, 
then  three  CrofTes  borne  by  three  Acolytes,  then  two  Cerofers,  then  two 
Thuriblers,  all  in  Albes  and  Amices.  [In  Principal  Doubles,  however,  the 
Crofs-bearers  fhould  wear  Tunicles,  the  principal  Acolyte  (the  Hebdomadary 
Boy)  carrying  the  Middle  Crofs ;  the  fecond  the  principal  Acolyte  on  the . 
Choir  fide ;  the  third,  the  principal  Acolyte  on  the  other  fide.]  Next 
fhould  walk  a  Subdeacon  in  Tunicle  and  Deacon  in  Dalmatic,  each 
carrying  a  Text  of  the  Gofpels  ;  after  the  Deacon  a  Prieft  in  Albe  and 
Amice  and  a  filk  Cope,  the  Choir  following  in  filk  Copes ;  firft  the 
Boys,  then  the  Clerks  of  the  Second  Form,  then  thofe  of  higher  rank,  thofe 
of  higheft  rank  laft.  In  Minor  Doubles  with  only  two  CrofTes.  In  going 
forth,  the  Precentor  fhould  begin  the  Refponfory,  "  He  defcended  from 
Heaven,"  &c.  ;  three  Clerks  of  the  higher  rank  in  the  middle  of  the  Pro- 
ceffion in  filk  Copes  fhould  fing  the  Profe,  "  Happy  Mary,"  &c.  ;  the 
Choir  the  Verfe,  "  Like  as  a  bridegroom,"  &c.  ;  the  Clerks  the  Profe, 
"  Guard  Thy  Family,"  &c. ;  Choir,  "  Gloria  Patri,"  &c.  ;  Clerks  the 
Profe,  "  Thee  praife,"  &c,  the  Choir  after  each  Verfe  replying,  as  ufual, 
with  the  Profe.  At  the  entrance  to  the  Choir  before  the  Crofs,  where  the 
Proceffion  fhould  make  a  Station,  "  This  Day  Chrift  is  born,"  &c. ;  with  the 
Orifon  for  Chriftmas  Day,  "  Grant,  we  befeech  Thee,"  &c.  This  order 
fhould  be  obferved  in  all  Double  Feafts,  which  have  a  Proceffion  neceffarily 
belonging  to  them  (thefe,  in  the  fifteenth  century,  were,  Chriftmas,  The  Puri- 
fication, Eafter,  The  Afcenfion,  Pentecoft,  Trinity  Sunday,  Corpus  Chrifti, 
The  Annunciation,  Affumption  and  Nativity  of  the  Virgin,  Dedication  of  the 
Church  and  the  Feaft  of  the  Place,  and  All  Saints  Day).  On  the  others, 
however,  except  the  Purification,  no  Profe  was  fung.  If  the  Bifhop  be 
prefent  and  officiate,  all  the  Deacons  and  Subdeacons  fhould  walk  in  the 
Proceffion. 

On  all  thefe  Proceflions,  as  they  fet  forth,  all  the  "greater  Bells  fhould  be 
rung  in  clajjico,  and  continue  ringing  until  the  return  of  each. 

Similar  Proceffions  as  on  Sundays  fhould  take  place  at  Mattins  on 
S.  Stephen's  Day  (the  Day  of  the  Deacons),  and  S.  John's  Day  (that  of  the 
Priefts),  and  on  the  Holy  Innocents  (that  of  the  Boys),  and  on  S.  Thomas  of 
Canterbury,  but  this  only  if  they  fell  on  Sunday  ;  except  that  on  S.  Stephen's 
Day  three  Deacons  chanted  the  Profe,  going  in  the  midft  of  the  Proceffion, 
"  Thee  the  climes  of  the  world  proclaim  Protomartyr,"  &c,  which  fhould 
be  finifhed  before  the  Crofs,  the  Verfe  on  re-entering  the  Choir  always  being, 
"This  Day  Chrift  is  born,"  &c,  with  the  Chriftmas  Orifon,  "Grant,  we 
befeech  Thee,"  &c. 
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On  S.  John's  Day,  three  Priefts  fhould  chant  the  Profe  ;  on  the  Holy- 
Innocents,  three  Boys  the  Verfe,  all  the  Boys  the  Profe,  the  Choir  refponding 
with  the  firft  after  every  other  Verfe. 

At  Second  Vefpers  of  the  Nativity,  after  the  firft  Benedicamus  (faid  by 
two  of  the  fecond  rank  in  Surplices),  all  the  Deacons  fhould  afTemble,  carrying 
lighted  Tapers,  and  the  Proceflion  fhould  go  down  the  Choir  to  the  Altar  of 
S.  Stephen  (the  Day  of  the  Deacons),  finging  the  Refponfory,  "  O  Holy 
Stephen,  precious  to  God,  Protomartyr,"  &c. ;  three  Deacons  the  Verfe 
"  That  propitiated,"  &c. ;  Choir,  M  Pour  forth  prayers,"  &c. ;  three  Deacons, 
"  Thee  the  climes  of  the  world,"  &c;  Choir  and  Organ  replying  on  the  letter  A. 
During  this  time  let  the  Prieft  incenfe  the  Altar  and  image  of  S.  Stephen, 
and  fay  the  Verfe,  "  With  glory  and  honour  haft  Thou  crowned  him,"  and 
with  the  Orifon,  "  Grant  to  us,  O  Lord,  to  imitate  what  we  reverence,  that 
we  may  learn  to  love  our  enemies,"  &c.  On  returning  into  the  Choir  fhould 
be  faid  a  Verfe,  Refponfe,  and  Orifon  of  S.  Mary. 

At  Second  Vefpers  of  S.  Stephen,  S.  John,  and  the  Holy  Innocents  reflec- 
tively, fimilar  Proceflions,  mutatis  mutandis,  fhould  take  place  :  on  S.  Stephen 
of  all  the  Priefts  to  the  Altar  of  the  Apoftles,  omitting  "Gloria  Patri;"  on 
S.  John  of  all  the  Boys  to  the  Altars  of  the  Holy  Trinity  and  of  All  Saints, 
with  the  peculiar  Ceremonial  belonging  to  their  Day  (now  difufed)  ;  on 
the  Holy  Innocents,  after  that  Office  finifhed,  to  the  Altar  of  S.  Thomas 
of  Canterbury,  but  in  ordinary  Choir  dreffes  and  without  Lights,  when 
the  Refponfory  fhould  be  fung  by  three  of  the  higher  rank,  and  the  Profe 
in  Surplices  by  all  who  will.  The  fame  Proceflions  fhould  take  place  on  the 
Octaves  of  thefe  days,  except  as  to  the  habits  (thofe  being  the  ordinary  drefs), 
and  except  that  there  was  no  Profe. 

On  the  Epiphany,  if  on  a  Week  day,  the  Proceflion  fhould  be  the  fame  as 
on  Chriftmas  Day,  and  fo  on  the  Sunday  within  the  Octave  and  in  the  Octave, 
if  it  be  Sunday.  Except  that  on  the  Epiphany,  after  incenfing  the  Altar,  a 
Deacon  and  Subdeacon,  with  a  Thuribler,  fhould  go  down  the  midft  of  the 
Choir  to  read  a  Gofpel,  after  which  fhould  follow  "  Te  Deum." 

On  the  Day  of  the  Purification,  whilft  Terce  is  being  fung,  the  Officiator 
fhould  veft  himfelf,  with  all  his  Minifters,  as  if  for  the  Mafs.  After  Terce 
(the  later  Proceflional  and  Manual  fays  after  Sext),  the  Prieft  in  a  filk 
Cope  and  his  Afliftants,  fhould  go  in  proceflion  to  the  Altar,  and  there, 
looking  Eaftward  at  the  higheft  ftep  of  the  Altar,  blefs  the  Lights,  fprinkle 
them  with  bleft  water,  and  then  incenfe  them.  This  and  two  other  prayers 
finifhed,  he  fhould  retire  to  his  Stall  whilft  the  Tapers  are  lit  and  diftributed 
accompanied  by  Antiphons ;  when  the  Proceflion  fhould  go  forth  as  on  the 
Nativity,  all  the  Clerks  carrying  lighted  Tapers  in  their  hands,  with  the  addi- 
tion (in  the  later  Proceflional  and  Manual),  that  one  of  the  Sacrifts,  in  a 
Surplice,  behind  the  Thuribler,  before  the  Subdeacon,  fhould  carry  a  large 
wax  Candle,  to  be  referved  for  the  Benediction  of  the  Fonts  at  Eafter  and 

c  c 
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Pentecoft.     On  this  day  the  Verikle  fhould  be  faid  by  three  of  the  higheft 
rank  in  the  Pulpit,  turning  to  the  people. 

On  Eafter  Day,  after  Sext  and  the  Afperging,  the  Proceflion  fhould  be 
the  fame  in  mode  as  on  Chriftmas  Day  (fee  ante,  p.  192). 

Let  three  Clerks  of  the  higheft  rank,  in  filk  Copes,  begin  in  the  Choir, 
before  the  Proceflion  fets  forth,  the  Profe,  "Hail,  Feftal  Day,"  &c,  the  Choir 
repeating  the  firft  after  each  other  Verfe.  Returning  to  the  Crofs  by  the  fame 
door  by  which  they  went  out  {fcil.  to  the  Cloifter),  the  Precentor  fhould 
begin  the  Antiphon,  "The  Angel  fate,"  &c,  Alleluya  ;  then  three  Clerks 
of  the  higheft  rank  in  filk  Copes,  turned  to-  the  people  in  the  Pulpit  or 
Ambo,  the  Verfe  "Crucified  in  the  flefh,"  &c.  On  re-entering  the  Choir  the 
Precentor  fhould  begin  "  Chrift  rifing  again,"  &c,  with  the  Verfe  "  Let  the 
Jews  now  fay"  by  the  whole  Choir.  Then  the  Antiphon.  Verfe,  "  The  Lord 
hath  rifen,"  &c.  R.  "Who  for  us,"  &c,  with  the  Orifon,  "God,  Who  as 
on  this  day,"  &c. 

On  the  Octave  the  Proceflion  was  the  fame  as  on  Eafter  Sunday.  On 
this  day  alfo  the  Verfe  was  faid  in  the  Ambo. 

On  Afcenfion  Day  the  Proceflion  at  Mattins  before  Mafs  fhould  be 
ordered  as  on  Eafter  Day,  with  this  difference,  that  the  Standards  fhould 
precede  the  Proceflion ;  firft  of  all  the  Lion,  then  the  fmaller  Standards  in 
order,  laft  of  all  the  Dragon.  Moreover,  between  the  Subdeacon  and  the 
Thuribler,  two  of  the  fecond  rank  in  filk  Copes,  or  the  Deacon,  fhould  carry 
the  Relics.  The  Proceflion  fhould  form  at  the  fteps  of  the  Prefbytery,  iflue 
from  the  door  of  the  Choir  into  the  Church,  go  down  the  Nave,  out  by  the 
Weftern  door,  round  the  whole  Church  outfide,  round  the  Cloifter,  and  then 
back  by  the  fame  door  into  the  Choir.  Three  Clerks  of  the  higher  grade, 
in  filk  Copes,  in  the  midft  of  the  Proceflion,  fhould  fing  the  Profe,  "  Hail, 
Feftal  Day,"  &c,  the  Choir  repeating  the  firft  after  each  other  Verfe.  Before 
the  Crofs  at  the  entrance  of  the  Choir  the  Refponfory,  the  Precentor  begin- 
ning, "Ye  men  of  Galilee,  why  wonder  ye,  looking  up  into  Heaven,"  &c; 
entering  within  the  Choir,  the  Antiphon,  "  Let  not  your  heart  be  troubled," 
&c.  Verfe,  "God  hath  gone  up,"  &c.  R.  "And  the  Lord  with  the 
found."     Orifon,  "Grant,  we  befeech  Thee,"  &c. 

At  Pentecoft,  at  Mattins,  the  Afperfion  fhould  be  after  Terce ;  the  Pro- 
ceflion fhould  be  ordered  as  on  Chriftmas  Day,  and  be  without  Standards  or 
Relics,  but  go  out  by  the  Weft  door  round  the  Church  and  Cloifters  as  on 
Palm  Sunday,  proceed  without  flopping,  and  re-enter  by  the  fame  door. 
'Three  Clerks,  as  before,  in  the  middle  of  the  Proceflion,  in  filk  Copes,  the 
Profe  "  Hail,  Feftal  Day,"  &c,  the  Choir  repeating  the  firft  after  each  other 
verfe.  Going  to  the  Crofs,  Refponfory,.  "The  Holy  Ghoft  proceeding  from 
the  throne,"  &c.  On  re-entering  the  Choir,  Antiphon,  "This  day  are  com- 
pleted," &c.  Verfe,  "They  fpake  in  various  tongues,"  &c.  R.  "The  wonderful 
works,"  &c.      Orifon,  "God,  Who  as  on  this  day  didft  enlighten,"  &c.     On 


Litanies,  Bidding  Prayers,  Procejfions.  195 

this  day  alone  of  the  whole  year,  Terce  and  Sext  fhould  be  faid  in  filk 
Copes. 

On  Trinity  Sunday  the  Proceflion  fhould  be  ordered  as  at  Chriftmas, 
and  go  down  the  middle  of  the  Choir  and  Nave  and  round  the  Cloifter,  the 
Precentor  beginning  the  Refponfory,  "O  Supreme  Trinity,"  &c.  There  is 
no  Profe.  On  re-entering  the  Choir,  the  Refponfory,  "  Honour,  Power, 
Virtue,  Empire,"  &c.  Verfe,  "  BlefTed  be."  R.  "  From  this  time  forth." 
Orifon,  "Almighty  and  everlafting  God,"  &c.    "  Who  in  perfect  Trinity,"  &c. 

On  Corpus  Chrifti  Day  (not  mentioned  in  the  Confuetudinaries,  except 
that  of  Wells),  the  Proceflion,  fome  time  before  the  Mafs,  mould  affemble  in 
order  at  the  ftep  of  the  Choir  {i.e.  in  the  Prefbytery),  a  Prieft  in  Albe  and 
filk  Cope  carrying  the  Corpus  Chrifti  in  a  Tabernacle  or  Feretory  under  a 
Canopy  of  filk  raifed  over  him  and  it  on  four  ftaves,  borne  by  four  Clerks 
in  Surplices  [Albes  and  Tunicles,  JVells~\,  with  lighted  tapers.  It  mould  go 
out  of  the  Choir  down  the  Nave,  and  out  at  the  Weft  Door  of  the 
Church,  round  the  Church  and  Cloifters  as  on  Afcenfion  Day.  Three  Clerks 
of  the  fuperior  grade  fhould  begin  the  Profe,  before  the  Proceflion  i flues 
from  the  Choir,  "  Hail,  Feftal  Day,  by  all  the  world  revered,  wherein 
Meffias'  Flefh  became  the  Church's  Food,"  the  Choir  repeating  the  firft  after 
every  other  verfe.  Refponfory,  returning  before  the  Crofs,  "  Elias  faw  at  his  head 
bread,"  &c. ;  it  may  be  with  "  Gloria  Patri ;"  on  re-entering  the  Choir  the 
Stntiphon,  "  O  Sacred  Feaft  wherein,"  &c.  Verfe,  "  Thou  haft  given  us 
Bread  from  Heaven."  R.  "Having  in  itfelf  every  delight."  Orifon, 
"  God,  Who  unto  us  under  this  wonderful  Sacrament  haft  left  a  Memorial  of 
Thy  Paflion,  grant,"  &c. 

The  fame  on  the  Sunday  within  the  Octave.  Refponfory,  "  Elias  faw," 
&c. ;   re-entering  the  Choir,  "  BlefTed  Mary." 


IV. 

On  Am  Wednefday,  after  Sext  there  might  be  a  Sermon.  Then  the 
Clerks  in  Choir  fhould  fay  the  Seven  Penitential  Pfalms,  with  <c  Gloria  Patri," 
proftrate.  Let  the  moft  dignified  Prieft,  in  a  Cope  of  red  filk  and  his  other 
Sacerdotal  Veftments,  the  Deacon  on  his  right  and  Subdeacon  on  his  left, 
with  the  other  Minifters  of  the  Altar,  come  forth  from  the  Veftry  to  the  ftep 
of  the  Altar,  and  fay  there  the  Seven  Penitential  Pfalms  in  proftration,  with 
the  Antiphon,  "  Remember  not,  O  Lord,  our  offences,"  &c. ;  then  without 
note  and  with  the  whole  Choir,  "  Lord,  have  Mercy,"  "  Chrift,  have 
mercy,"  "  Lord,  have  mercy  ;"  then  rifing  up  with  his  Affiftants,  at  the 
right  horn  of  the  Altar,  looking  Southward,  "  And  lead  us  not,"  &c,  "  But 
deliver,"  &c,  with  a  fhort  Litany,  beginning,  "  O  Lord,  fave  Thy  Servants," 
&c. ;  and  Seven  Orifons,  the  laft  beginning,  "  O  God,  Whofe  pardon  every 
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man  needeth,"  &c,  ending,  "  Through  Thy  mercy  may  be  faved,"  without 
"  Let  us  Pray,"  or  "  The  Lord  be  with  you."  Then  let  the  Prieft,  turning 
to  the  people,  ftretch  out  his  hand  over  them,  and  abfolve  them,  "We  abfolve 
you,  in  the  place  of  the  bleffed  Peter  and  all  the  Apoftles,"  &c.  Then,  as  the 
Prieft  fays,  "  Who  liveth  and  reigneth,"  let  all  rife  from  their  proftration, 
kifling  the  benches  or  the  floor. 

Then  let  the  Benediction  of  the  Ames  follow,  by  the  Prieft  with  his  Affift- 
ants  turning  to  the  Eaft,  at  the  right  horn  of  the  Altar ;  thefe  mould  be  placed 
for  this  purpofe  in  filver  bafins  on  the  Altar.  Which  finifhed,  the  Officiator 
mould  place  himfelf  in  the  Bifhop's  Stall,  and  with  two  dignified  Clergy  wearing 
Stoles,  one  on  each  fide,  mark  with  afhes  in  the  form  of  a  Crofs  all  who  may 
come  to  him,  faying,  "Remember  that  thou  art  duft,"  &c.,"In  the  Name," 
&c,  the  Choir  in  the  mean  time  ringing  the  Antiphon,  "  Hearken  unto 
us,"  &c,  ending  with  two  Orifons,  "  God,  Who  art  juftly  angry,"  &c.  This 
finifhed,  let  the  Proceffion  fet  forth  through  the  middle  of  the  Choir  with 
Cerofers  and  Thuriblers,  without  a  Crofs,  to  the  Weftern  door  of  the  Church, 
the  more  dignified  going  firft,  preceded  by  an  afh-coloured  Standard,  where 
the  Penitents  fhould  be  thruft  out  by  the  Officiator  with  his  right  hand  by 
the  miniftry  of  fome  Prieft  handing  each  to  him;  and  each  kiffing  his  hand. 
This,  if  the  Bifhop  be  prefent,  fhould  be  done  by  him  and  his  Archdeacon.  In 
the  interim,  two  Refponfories,  begun  by  the  Precentor,  were  fung  without 
"  Gloria  Patri,"  "  Behold  Adam  is  become  as  one  of  us,"  &c.  Then  the 
Church  door  fhould  be  clofed,  and  the  Proceffion  return  in  the  ufual  manner, 
finging  the  Refponfory,  "Let  us  amend  for  the  better,"  &c,  without  "Gloria," 
Verfe,  or  Orifon. 

This  form  is  found  in  all  the  Englifh  Ufes;  and  fimilar  ceremonies  took 
place  at  Rouen  Cathedral,  and  in  other  churches  in  France,  in  the  eleventh 
century,  down  to  the  time  of  De  Moleon  (296-330)  (John  ofAvranches,  Migne, 
cxlvii.  47).  De  Moleon  records  that  this  Penitential  difcipline  was  there 
practifed  up  to  his  time,  and  that  in  the  year  1697  no  lefs  than  forty  peni- 
tents were  thus  ejected.  The  fame  was  in  force  at  Siena  in  1212  (Ordo  Sen. 
cxcvu.)  On  the  Firft  and  other  Sundays  in  Lent  the  Proceffion  fhould  be 
as  on  other  Sundays,  with  appropriate  Refponfories,  Verfe,  Refponfe,  and 
Orifons. 

On  every  Ferial  in  Lent,  from  the  firft  Monday  after  Afh  Wednefday, 
inclufive,  up  to  and  including  Wednefday  before  Eafter,  the  Litany  (preceded 
by  the  Fifteen  Gradual  Pfalms,  each  with  "Gloria  Patri,"  &c,  and  with  the 
Antiphon,  "Remember  not,  O  Lord,  our  offences,  iior  the  offences  of  our 
forefathers,"  &c,  at  the  end  of  all),  with  the  invocation  of  a  fixth  portion  of 
the  entire  catalogue  of  Saints  therein  and  in  the  Calendar  enumerated,  fhould 
be  faid  or  fung  immediately  after  Terce,  "For  all  the  people  of  God" fine 
not  a,  without  mufic  throughout  to  the  end.  This  Litany  on  Wednefdays 
and  Fridays  fhould  be  accompanied  by  a  Proceffion,  as  fubfequently  detailed. 
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When  not  faid  in  Proceflion,  it  fhould  be  recited  (the  Prieft,  Afliftants, 
and  Choir  all  proftrate  or  kneeling,  and  facing  the  Altar)  from  a  defk  within 
the  Choir  immediately  after  Terce,  by  the  Hebdomadary  Prieft  or  two 
Boys  of  the  Choir,  who,  as  well  as  the  Prieft  who  is  to  fay  the  Orifons,  fhould 
be  vefted  in  Albes  and  Amices  only. 

In  all  thefe  Litanies  the  invariable  portions  were : 

Prieft  or  Boys  :  "Lord,  have  mercy."     Choir  :  "Lord,  have  mercy." 

Prieft  or  Boys  :  "Chrift,  have  mercy."     Choir  :  "Chrift,  have  mercy." 

Prieft  or  Boys:  "O  Chrift,  hear  us."     Choir :  "  O  Chrift,  hear  us." 

Prieft  or  Boys :  "  O  Father  of  Heaven,  God,  have  mercy  upon  us." 
Choir :  The  fame. 

Prieft  or  Boys :  "  O  Son,  Redeemer  of  the  world,  God,  have  mercy 
upon  us."     Choir  :  The  fame. 

Prieft  or  Boys :  u  O  Holy  Ghoft,  God,  have  mercy  upon  us."  Choir : 
The  fame. 

Prieft  or  Boys :  "  Holy  Trinity,  One  God,  have  mercy  upon  us."  Choir : 
The  fame. 

Prieft  or  Boys:  "  Holy  Mary,  Pray  for  us."  Choir:  The  fame ;  and  fo 
on  throughout  to  the  end. 

"  Holy  Mother  of  God,  Pray  for  us." 

"  Holy  Virgin  of  Virgins,  Pray,"  &c. 

(Whatever  is  faid  by  the  Prieft  or  perfons  who  fay  the  Litany,  the  fame 
is  to  be  repeated  entire  by  the  Choir  fully  and  wholly  throughout  until 
the  Petition,  "  That  Thou  wouldeft  grant  us  peace  and  concord,"  when  let  the 
Choir  reply,  "  We  befeech  Thee,  hear  us,"  and  fo  on  till  "  Son  of  God,  we 
befeech  Thee,  hear  us,"  when  the  Choir  is  to  repeat  this,  and  fo  with  each 
Petition  till  "  Lord,  have  mercy,  Chrift,  have  mercy,"  &c.) 

"  Holy  Michael,  Pray  for  us."  «  Holy  Gabriel,  Pray."  "  Holy 
Raphael,  Pray." 

"  All  ye  Holy  Angels  and  Archangels  of  God,  Pray." 

"  All  ye  Holy  orders  of  BlefTed  Spirits,  Pray." 

«  Holy  John  Baptift,  Pray." 

"  All  ye  Holy  Patriarchs  and  Prophets,  Pray,  &c." 

"  Holy  Peter,  Pray,"  &c.  (and  fo  on  individually  with  the  remainder  of 
the  Apoftles,  Paul,  Andrew,  John,  James,  Thomas,  Philip,  James,  Matthew, 
Bartholomew,  Simon,  Thaddeus,  Matthias,  Barnabas,  Mark,  Luke,  "Pray  for 
us.") 

"  All  ye  Holy  Apoftles  and  Evangelifts,  Pray  for  us." 

"  All  ye  Holy  Difciples  of  the  Lord,  and  Innocents,  Pray  for  us." 

So  far  fhould  be  faid  in  all  Litanies.      Next  follow  the  names  of  a  number 
of  the  Saints  in  the  Calendar,  with  an  invitation  to  each  to  "  Pray  for  us." 
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As  it  would  have  been  impoflible  to  include  all  in  one  Litany,  they  are 
divided  into  fix  portions,  a  certain  number  of  Martyrs,  Confeflbrs,  Monks, 
and  Virgins  and  Saints  in  each,  one  portion  for  every  Ferial. 

After  the  Martyrs :  "  All  ye  Holy  Martyrs,  Pray." 

After  the  Confejbrs :  "All  ye  Holy  Confeflbrs,  Pray." 

After  the  Monks :  "  All  ye  Holy  Monks  and  Hermits,  Pray." 

After  the  Virgins :  "  All  ye  Holy  Virgins,  Pray." 

After  all  the  Saints :  "  All  ye  Saints,  Pray." 

Then — 

"  Be  favourable,  fpare  us,  O  Lord."      Choir  and  Clergy:  The  fame. 

"  From  all  evil  deliver  us,  O  Lord."      Choir:  The  fame. 

"  From  the  fnares  of  the  Devil  deliver  us,  O  Lord."     Choir:  The  fame. 

"  From  everlafting  damnation  deliver  us,  O  Lord."      Choir  :  The  fame. 

And  fo  on  to  the  end,  as  mentioned  hereafter. 

Let  the  Clerks  and  whole  Choir  fay  together  the  laft 

"  Lord,  have  mercy." 

"  Our  Father"  (fecretly).  Aloud:  "And  lead  us  not,"  &c.  R.  "  But 
deliver  us/' 

Then  follows  a  feries  of  additional  Petitions,  faid  refponfively  in  the 
ufual  manner  in  proftration,  to  the  end  ;  then 

Prieft :  "The  Lord  be  with  you."      Choir  :  "  And  with  thy  fpirit." 
Prieji  :  "  Let  us  pray." 

Then  the  Orifons  or  Collects,  all  which  mould  be  faid  by  the  Prieji,  the 
Boys,  and  whole  Choir,  kneeling,  and  turned  towards  the  Altar,  terminating 
with  a  Collect,  "  O  Lord,  we  befeech  Thee,  loofe  the  chains  of  our  fins  " 
fumming  up  the  whole  in  a  condenfed  form,  much  refembling  that  for  the 
"  Whole  ftate  of  Chrift's  Church  Militant  here  on  earth." 

According  to  Archbifhop  Lanfranc's  Inftitutes  (edit.  Giles,  98)  and  the 
various  Proceflionalia,  on  Wednefdays  and  Fridays  in  Lent,  i.  e.  from  and 
after  the  Monday  after  the  Firft  Sunday  up  to  Thurfday  in  Holy  Week, 
there  fhould  be  alfo  a  Proceflion  after  None,  which,  aflembling  before  the 
Altar,  fhould  go  out  by  the  door  at  the  North  fide  of  the  Prefbytery,  the 
Prieft  with  his  Afliftants  in  Albes  and  Amices,  the  Choir  following,  without 
Crofs  or  Thurible  but  with  Cerofers,  to  fome  one  fide  Altar  (unlefs  a  Feaft  of 
nine  Leflbns  intervened  which  fuperfeded  it).  The  Prieft,  with  Deacon  on 
his  right  and  Subdeacon  on  his  left,  the  Cerofers  having  fet  down  their  Tapers 
on  the  Altar,  and  all  kneeling  or  proftrate  before  it  in  the  fame  order  as  they 
came,  fhould  fay  the  Petitions  beginning  "  Kyrie  eleyfon"  and  "Pater  nofter," 
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with  the  {hort  Petitions  "  O  Lord,  fhew  Thy  mercy  upon  us,"  &c,  with  the 
Pfalm  "  Miferere,"  with  "  Gloria  Patri."  Then  the  Prieft  rifmg  up,  "  Arife, 
O  Lord,"  &c.,  with  the  Collect,  "O  Lord,  hearken  to  our  Prayers,"  &c. 
"  Through  our  Lord  Jefus  Chrift  Thy  Son,"  &c. 

After  which,  all  arifing,  two  Clerks  of  the  fecond  rank  mould  begin 
the  Litany  at  the  ftep  of  that  Altar,  and  before  leaving  that  Altar  continue  it 
as  far  as  "  Holy  Mary,  pray  for  us."  The  Proceflion  then  in  the  fame  order 
mould  go  round  the  Choir,  continuing  the  Litany  till, re-entering  the  Choir,  they 
arrive  at  the  ftep  of  the  Choir  and  the  Prefbytery,  when  they  ought  to  have 
reached  the  claufe,  "  All  ye  holy  Virgins,  pray,"  &c,  "  All  ye  Saints,  pray," 
&c,  when  and  where  on  that  occafion  it  mould  terminate,  the  Prieft  and  his 
Minifters  leaving  the  Choir,  and  the  Mafs  mould  be  begun.  For  the  purpofe 
of  this  Proceflion  the  Catalogue  of  Saints  was  divided  into  ten  portions,  one 
for  each  of  the  Wednefdays  and  Fridays  in  Lent. 


V. — Reception  of  Penitents. 

The  Proceflion  on  Maundy  Thurfday  for  the  Reconciliation  of  the  Peni- 
tents fhould  be  thus  ordered.  Let  the  Bifhop,  or  the  greateft  dignitary,  or  the 
Archdeacon  as  his  Vicar,  clad  with  the  Veftments  of  a  Prieft,  and  in  a  red  Cope, 
with  two  Deacons  in  Albes  and  Amices,  without  Subdeacon  or  Crofs,  but  an  afh- 
coloured  banner  preceding,  go  down  the  Nave  to  the  Weft  door  of  the  Church, 
outride  which  the  Penitents  fhould  be  collected.  If  the  Bifhop  be  prefent, 
the  Archdeacon,  in  a  filk  Cope,  on  the  part  of  the  Penitents  from  without 
the  door,  fhould  read  the  addrefs,  beginning  "  The  time  is  arrived,  O 
Venerable  Pontiff,"  &c.  (This  Addrefs  was  not  read  if  the  Bifhop  was 
abfent,  but,  with  the  whole  of  the  following  Rite,  is  in  nearly"  the  fame 
language  as  in  the  Romanus  Ordo,  Hittorp.  1.,  56  (circa  a.d.  750),  and  appears 
in  all  the  MSS.  Office  Books,  including  that  of  John  of  Avranches  (Migne, 
cxlvii.),  the  Ordo  Senenfis  {Edit.  Trombelli,  ccxliii.),  down  to  the  Proceflionals 
of  the  fixteenth  century.)  This  finifhed,  the  Officiator,  turning  to  the 
North,  and  fignalling  to  the  Penitents,  fhould  begin  the  Antiphon,  "  Come 
ye,"  &c,  twice  ;  the  Deacon  from  the  outfide,  on  the  part  of  the  Penitents, 
"  Let  us  bow  our  knees,"  &c. ;  the  other  Deacon,  on  the  part  of  the  Bifhop, 
thrice,  "  Rife  ye."  Then  let  the  Precentor  begin,  and  the  Choir  proceed 
with  the  Antiphon,  "Come,  ye  children,"  &c,  and  the  Pfalm,  "I  will  blefs 
the  Lord  at  all  times,"  &c,  the  Antiphon  being  repeated  after  every  Verfe 
without  "  Gloria  Patri."  During  the  finging  of  this  the  Prefbyters  manually 
fhould  hand  each  Penitent  to  the  Archdeacon,  and  he  to  the  Bifhop,  who 
fhould  reftore  him  to  the  bofom  of  the  Church.  If  the  Bifhop  is  abfent,  fome 
Prefbyter  of  the  Choir  in  his  ordinary  drefs  fhould  hand  each  Penitent  to  the 
Officiator,  who  fhould  reftore  him  to  the  Church.     All  fhould  then  return 
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in  Proceflion  to  the  Choir,  and  there  proftrate  themfelves,  and  fay  the  feven 
Penitential  Pfalms,  with  "  Gloria  Patri,"  and  the  Antiphon  "  Remember  not, 
O  Lord."  Then,  Prieft  and  Choir,  "  Lord,  have  mercy,"  "  Chrift,  have 
mercy,"  &c,  "  Our  Father,"  &c,  all  without  note.  Then  let  the  Prieft 
with  his  Affiftants  ftand  up,  and  looking  Southwards  at  the  right  horn  of  the 
Altar,  fay  a  fhort  Litany,  beginning,  "  O  Lord,  fave  Thy  fervants  and  hand- 
maidens," &c.  "  The  Lord  be  with  you."  R.  "  And  with  thy  fpirit."  Then 
mould  follow  an  Orifon,  "  Be  prefent,  O  Lord,"  &c,  with  two  others,  each 
beginning  with  "Let  us  pray"  only.  Then  the  Prieft,  lifting  up  his  hand, 
and  turning  to  the  people,  fhould  pronounce  aloud  the  Abfolution,  "  We 
abfolve  you,"  &c.  Then  if  the  Bifhop  were  prefent,  he  fhould  pronounce  his 
Benediction  over  the  people  all  proftrated,  "  The  Blefling  ►£<  of  God  Almighty, 
the  Father,  Son,  and  Holy  Ghoft,  defcend  upon  you  and  abide  with  you  for 
ever.     Amen." 

The  Wells  Confuetudinary  gives  ftill  more  particular  directions  :  that  the 
Bifhop  fhould  have  his  Mitre  and  Staff;  if  abfent,  in  his  abfence  that  two 
Priefts  fhould  officiate  and  wear  Stoles  over  their  Copes  and  Maniples  ;  that  a 
veiled  Crofs  of  wood  and  Cerofers  fhould  precede ;  that  on  returning  a 
Sermon  might  be  preached,  and  that  arriving  before  the  Altar,  the  Boys  with 
the  Crofs  and  Banner  (which  here  was  white)  fhould  kneel  on  the  right  fide 
of  the  Altar,  and  the  Cerofers  fet  down  their  Tapers.  According  to  De 
Moleon  (299,  334)  this  Rite  was  practifed  in  his  time  (circa  1750)  at  the 
Cathedral  at  Rouen  {Jeep.  196). 

On  this  Maundy  Thurfday,  as  above  mentioned  (p.  95),  after  the  Recep- 
tion of  the  Penitents  fhould  follow  the  Mafs,  celebrated  without  Rulers,  but 
with  the  ufual  Introit  and  Kyrie  Dalmatic  and  Tunic,  but  without  "  Gloria 
in  Excelfis,"  "Credo,"  and  "Agnus  Dei"  (fee  Part  IV.),  unlefs  the  Bifhop 
celebrated.  After  the  "  Introit  "  and  "  Kyrie"  was  formerly  a  folemn  Office 
in  Proceflion  for  the  Confecration  of  Oil ;  preceding  which  three  Boys  in 
Surplices,  ftanding  at  the  ftep  down  to  the  Choir,  fang  the  Hymn  beginning, 
"O  Redemptor,  fume  carmen  temet  concinentium,"  "O  Redeemer,  accept 
the  hymn  we  with  Thee  condoling  fing." 

The  Mafs  together  with  Vefpers  finifhed,  all  the  Altars  in  the  Church 
fhould  immediately  be  ftripped.  The  dinner  fhould  then  follow,  after  which 
all  the  Clergy,  in  Albes  and  Amices  without  Apparels,  fhould  affemble  in  the 
Church,  the  feniors  preceding,  and  wafh  the  Altars,  which  fhould  previoufly 
have  been  denuded  of  ornaments  and  coverings,  pouring  wine  on  their  croffes 
and  on  the  middle  of  each,  and  afterwards  water,  beginning  with  the  principal 
Altar.  At  each  an  appropriate  Refponfory  fhould  be  fung,  with  the  Verfe 
and  Orifon  of  the  Saint  to  which  it  was  dedicated,  after  which  let  the 
Officiators  and  all  the  Clergy  kifs  that  Altar  before  they  proceed  onwards. 
At  the  laft  fhould  be  faid  the  Refponfory,  "  Circumdederunt  me  viri 
mendaces,"  "  There  compared  me  about  men  of  lies,"  &c.     The  Altars 


Litanies,  Bidding  Prayers,  Procejjions.  201 

fhould  remain  bare  until  Saturday  after  Compline.  If  the  Bifhop  be  prefent, 
he  fhould  have  his  Mitre  and  Paftoral  Staff  both  in  this  and  the  fucceeding 
Office  of  Wafhing  the  feet,  called  the  a  Mandatum,"  and  his  feet  fhould  be 
wafhed  laft  of  all. 

The  Clergy  and  Choir  fhould  then  enter  the  Chapter-houfe  and  a  Deacon 
read  the  Gofpel  (John  xiii.),  after  which,  if  a  Preacher  were  prefent,  a  Sermon 
mould  be  preached  to  the  people.  Then  followed  the  Wafhing  of  the  feet, 
with  feveral  appropriate  Antiphons,  the  Choir  fitting,  as  defcribed  before 
(p.  95).  This  finifhed,  the  "  Potus Caritatis  "  ("  The  Drink  of  Love")  fhould 
by  fome  Dignitary  be  diftributed  to  all ;  after  which  fhould  follow  a  fhort 
Litany  of  Petitions,  beginning,  "  We  have  received,  O  Lord,  Thy  mercy," 
faid  by  a  Prieft ;  replied  to  by  the  Choir ;  ending  with  "  The  Lord  be  with 
you,"  "  And  with  thy  fpirit,"  "  Let  us  pray,"  "  Be  prefent,  we  befeech 
Thee,  O  Lord,"  &c,  "  Who  with,"  &c.  Then  fhould  be  read  the  Gofpel, 
John  xiii.  and  xiv.,  beginning  "  Verily,  verily,  I  fay,"  &c,  and  ending, 
"  Arife,  let  us  go  hence."  After  which  all  fhould  return  into  Church,  and 
fay  Compline  filently. 

Thefe  ufages  and  obfervances  are  of  a  remote  antiquity.  They  are  all 
defcribed  by  Ifidore  Hifpalenfis  in  the  fixth  century  {Hittorp.  1.  94),  by 
Amalarius  {Lib.  I.  cxn.),  Albinus  Flaccus  {Hittorp.  ibid.  249).  "  From 
Thurfday  up  to  Holy  Saturday  the  Altars  are  nude  [Amalarius,  ibid.  332), 
fignifying  the  flight  of  the  Apoftles,  or  the  ftripping  of  Chrift."  The  Chrifm, 
or  Holy  Oil,  was  confecrated  in  memorial  of  S.  Mary  Magdalene.  The 
fame  cuftoms  were  obferved  in  Normandy  {John  of  Avranches,  Migne,  cxlvii. 
48,  50,  De  Moleon,  301-388).  The  wafhing  the  feet  of  the  poor  at  Rouen 
was  on  the  Saturday  before  the  Paflion.  Lanfranc  gives  the  fame  directions 
in  full  in  his  Ordinal  {Edit.  Giles).  The  fame  rites  were  practife~d  at  Siena, 
a.d.  1 2 10  {Ordo  Senenjis,  clii.  ;  fee  alfo  Martene,  vol.  1.,  and  EcgberPs 
Pontifical,  122). 

Among  the  Orientals  the  fame  obfervances  take  place  {Goar.  623,  etfeq.) ; 
the  water  is  perfumed,  and  the  Bifhops  only  are  allowed  to  be  Officiators. 

The  other  ceremonies  fgr  Maundy  Thurfday,  Good  Friday,  and  Eafter 
Morn  will  be  found  in  Fart  TV".,  poft,  in  a  feparate  chapter. 

VI. — Benediction  of  Fire  at  Easter. 

On  Saturday  the  Vigil  of  Eafter,  None  having  been  faid,  new  Fire  and 
Incenfe  fhould  be  folemnly  bleffed,  and  the  Pafchal  Candle  lit.  This  is  a 
very  ancient  rite  of  at  leaft  fourteen  hundred  years'  ftanding,  and  for  the  fake 
of  its  beautiful  and  inftructive  fymbolifm  ought  to  be  reftored. 

Let  all  the  Clerks  and  Choir  afTemble  in  order  in  the  Choir  in  their  beft 
attire  ;  let  the  Minifters  of  the  Altar  be  feftally  arrayed  ;  the  Prieft,  if  he  be 
going  to  baptize,  put  on  his  beft  Veftments;  if  not  baptizing,  his  beft  garments. 

D    D 
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Let  the  Officiator  be  vefted  in  his  facerdotal  habits,  with  a  red  (ilk.  Cope ; 
the  reft  of  the  Minifters  of  the  Altar  in  Albes  and  Amices.  No  light  in  the 
Tapers,  no  Crofs,  no  Fire  in  the  Thurible.  Let  an  Acolyte  in  a  Surplice  carry 
an  unlighted  wax  Taper  on  a  pole,  divided  into  three  branches  at  the  top,  be- 
fore the  bearer  of  the  bleft  Water,  and  fo  let  the  Proceflion  go  forth  after  him 
down  the  Choir  through  the  Weft  entrance,  and  fo  down  the  Nave  to  the  bottom 
of  the  Church,  to  the  column  on  the  South  fide  of  the  Font,  the  Dignitaries 
preceding,  the  Choir  following  in  their  ufual  drefs,  to  blefs  the  new  Fire  be- 
tween the  two  columns.  Let  the  whole  Choir,  without  note,  alternately  fay 
during  this  time  the  Pfalm,  "  The  Lord  is  my  light  and  my  falvation,"  with- 
out "Gloria  Patri." 

Arriving  at  the  Station,  let  the  Prieft  ftand  near  the  Fire  to  be  lighted, 
looking  Eaft ;  on  his  left  the  Deacon,  the  Subdeacon  to  the  Deacon's  right ; 
one  Cerofer  oppofite  the  Prieft,  at  whofe  right,  clofe  to  the  Prieft,  the  Boy 
carrying  the  Book ;  the  other  Cerofer  behind  the  Prieft,  at  whofe  right  the 
Boy  with  the  bleft  Water,  clofe  to  the  Prieft ;  laft,  beyond  all  others  to  the 
Weft,  the  bearer  of  the  wax  Taper  ;  on  the  other  fide  of  the  Fire,  to  the  South, 
the  Thuribler  to  receive  the  bleft  Fire  in  the  Thurible  ;  all  thefe  turning 
towards  the  Prieft,  the  Choir  ftanding  around,  but  principally  in  the  vacant 
fpace  to  the  North. 

Now,  as  it  would  feem,  the  new  Light  was  kindled  by  flint  and  fteel  in  the 
ufual  manner ;  and  then  followed  the  Benediction. 

'The  Prieft :  "  The  Lord  be  with  you." 

Refponfe :  "  And  with  thy  fpirit." 

"Let  us  pray, — O  Lord  our  God,  Father  Almighty,  unfailing  Light, 
&c,"  and  "  Like  as  Thou  didft  illuminate  thefe  Thy  fervants  by  the  column  of 
Fire,  fo  illumine  our  Light,  that  the  Candle  which  fhall  have  been  lit  from  it 
in  honour  of  Thy  Majefty  may  fo  continue  bleft,  that  whofoever  fhall  take 
light  from  it  may  be  enlightened,  &c."  Then  the  Fire  (probably  charcoal) 
was  fprinkled  with  bleft  Water,  and  two  other  Orifons  of  Benediction,  with 
the  fign  of  the  Crofs,  followed.  Next  followed  the  Exorcifm  of  the  Incenfe 
and  two  Orifons  of  Benediction  of  the  fame  with  the  fign  of  the  Crofs, 
beginning  refpectively,  "We  entreat  Thy  eternal  and  moft  juft  compaflion," 
and  "  May  Thy  Benediction  defcend  upon  this  fpecies  of  Incenfe." 

After  Benediction  finifhed,  let  fome  of  the  kindled  charcoal  be  put  into  the 
Thurible  with  the  Incenfe,  and  let  the  new  Fire  be  incenfed  ;  then  let  the  Taper 
on  the  pole  be  lit  (all  the  other  Lights  in  the  Church  having  been  previoufly 
extinguished),  and  another  befide  (in  a  lantern,  left  the  former  go  out), 
and  let  it  be  carried  in  proceftion  up  the  middle  of  the  Choir  to  the  place 
where  the  Pafchal  Candle  is  to  be  blefled,  two  of  the  fecond  rank  in  Surplices 
behind  the  Prieft  ringing  through  the  Hymn,  "  Inventor  rutili  Lux  bone 
luminis"  ("  O  Prince  of  goodnefs  Who  Didft  form  the  fparkling  Light")  ; 
the  Choir  ftanding  ftill  whilft  the  Clerks  are  finging ;  and  repeating  the  firft 
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Verfe  after  every  Verfe  of  the  Hymn,  during  which  repetition  the  Proceffion 
mould  advance  up  to  the  ftep  of  the  Prefbytery.  The  Deacon  mould,  in 
Proceflional  Veftments,  now  prefent  the  Pafchal  wax  Candle  to  the  Officiator 
for  his  blefling  (who  may  be  the  Bimop),  who  is  fitting  (all  the  reft  ftanding) 
at  the  South  fide  of  the  Altar;  the  Deacon  fhould  face  Northwards,  and  two 
Cerofers  mould  ftand,  one  on  each  fide  and  looking  at  the  Deacon,  their  wax 
Tapers  being  unlit.  The  Subdeacon,  holding  the  Book,  mould  ftand  facing  the 
Deacon,  and  next  to  him  the  bearer  of  the  Light  on  the  pole,  and  he  with  the 
fmall  Light;  behind  the  Deacon  the  Thuribler.  Then  let  the  Deacon  begin  the 
Hymn,  "  Exultet  jam  Angelica  turba  celorum  exultent  divina  Myfteria," 
&c,  uEt  pro  tanti  Regis  victoria  Tuba  intonet  falutaris "  ("Let  the 
Angelic  Hoft  of  Heaven  exult,  Let  the  Divine  Myfteries  exult,  And  for 
the  Victory  of  fo  great  a  King,  Let  the  Trumpet  of  Salvation  found  forth"). 
Arriving  at  the  words,  "  Sufcipe,  Sancte  Pater,  Incenfi  hujus  Sacrificium  Vef- 
pertinum"  ("  Receive,  O  Holy  Father,  of  this  Incenfe  the  Evening  Sacrifice"), 
the  Deacon  fhould  fix  fome  Incenfe  in  the  Candle  in  the  form  of  a  Crofs. 
Arriving  at  the  words,  "Quam  in  honorem  Dei  rutilans  ignis  accendit" 
("which,  in  honour  of  God,  the  fparkling  Light  kindles") ,  let  the  Pafchal  Candle 
be  lit  by  the  Sacrift  from  the  new  Light  (which  fhould  not  be  extinguifhed  till 
after  Compline  the  next  day)  ;  at  the  fame  time  the  Deacon  adding,  "  Qui 
licet  divifus  in  partes  detrimenta  non  novit"  ("Which,  although  divided  into 
parts,  does  not  know  diminution") ;  let  him  alfo  light  two  Candles  on  each  fide 
of  the  great  Candle,  and  then  all  the  other  Candles  and  Lamps  in  the  Church 
mould  be  lit  up.  The  Pafchal  Candle  fhould  burn  during  Eafter-week  and 
in  the  Octave,  at  Mattins,  the  Mafs,  and  Vefpers ;  afterwards,  up  to  the 
Afcenfion,  at  the  Mafs  on  Sundays  only,  and  on  the  Feafts  of  S.  Mark,  SS. 
Philip  and  James;  but  in  the  Annunciation  and  Finding  of  the  Crofs  as  in 
the  Octave  of  Eafter.  The  Candelabrum  with  the  Pafchal  Candle  mould  be 
finally  removed  early  on  the  Friday  after  the  Afcenfion. 

This  Candle  reprefents  Chrift  and  the  Pillar  of  Fire,  which  was  a  light 
by  night  and  a  cloud  by  day. 


VII. — Litany  going  to  the  Fonts. 

On  Holy  Saturday,  the  Vigil  of  Eafter,  in  preparation  for  and  confequent 
on  the  Benediction  of  the  Fonts,  the  Litany  mould  be  faid  or  intoned  with 
peculiar  folemnity.  All  the  Bells  mould  be  founded  "  in  Claflico,"  and  the 
Litanies  be  recited  thrice  in  three  varying  forms :  the  firft  within  the  Choir 
by  feven  Boys;  the  fecond  partly  in  Choir,  partly  in  Proceffion  to  the 
Fonts,  going  out  of  it  down  the  Southern  Aifle,  by  five  Deacons  ;  the  third, 
in  returning  after  the  Benediction,  by  three  Priefts.  On  this  Day  then,  Holy 
Saturday  the  Vigil  of  Eafter,  after  the  Benediction  of  the  Pafchal  Candle, 
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the  Officiating  Prieft  fhould  return  to  the  Principal  Altar  and  put  on  a 
Chafuble,  and  fay  the  Lord's  Prayer,  but  no  Confeflion,  and  having  kitted  the 
Altar  go  and  fit  down,  whilft  the  proper  LefTons  and  Prophecies  are  read  by 
the  Dignitaries.  His  Affiftants  fhould  remain  {landing.  He  with  the  Taper 
on  the  pole  fhould  depart;  he  with  the  fmaller  ftand  on  the  ftep  on  the  left 
of  the  Altar,  looking  Southward,  until  after  the  firft  Litany.  If  the  Bifhop 
be  prefent,  he  fhould  wear  a  filk  Cope  and  ftand  in  his  Stall. 

The  LefTons  ended,  the  Prieft  fhould  now  take  off  his  Chafuble,  and  put 
on  a  red  filk  Cope,  and  with  his  Affiftants  ftand  facing  the  Altar  during  the 
following  Litany.  Seven  Boys  vefted  in  Surplices,  kneeling  abreaft  in  the 
midft  of  the  Choir,  facing  the  Altar,  fhould  fay  the  Septiform  Litany.  There 
were  feveral  modes  in  which  it  was  recited,  and  by  various  grades ;  but  the 
following  was  the  early  Englifh  Ufe  :  — 

The  Boy  in  the  middle  (it  may  be  with  the  Precentor)  by  himfelf  began, 
"  Lord,  have  mercy  ;"  one  on  the  right,  alfo  by  himfelf,  repeated  the  fame ; 
then  one  on  the  left,  followed  by  another  on  the  right.  The  fifth  on  the 
left  the  fame ;  the  fixth  on  the  right,  and  the  feventh  on  the  left,  each  the 
fame  in  like  manner.  In  fome  places  the  Choir  alfo  refponded,  in  each  cafe 
right  and  left  alternately,  and  the  fixth  and  feventh  "  Lord,  have  mercy  "  were 
faid  all  together  ;  in  others  the  Choir  refponded  all  together.  At  the  end  of 
the  feventh  the  Choir  refponded  in  one  body,  and  fo  afterwards  in  each  cafe 
up  to  the  end  of  "  Deliver  us,  O  Lord." 

In  the  fame  way  were  repeated,  "  Chrift,  have  mercy,"  and  fC  O  Chrift, 
hear  us."  The  Invocation  of  the  Three  Perfons  of  the  Holy  Trinity  fepa- 
rately,  and  of  the  Trinity  itfelf  was,  in  this  and  the  next  Litany,  omitted, 
as  Gelafius  had  permitted,  becaufe  Chrift  had  not  yet  arifen.  Then  they  pro- 
ceeded in  like  manner  with  "Holy  Mary,  pray  for  us,"  and  fo  on  with 
"Angels  and  Archangels,  John  Baptift,  and  All  ye  Holy  Patriarchs  and  Pro- 
phets," and  then  with  the  names  of  Seven  Apoftles,  Seven  Martyrs,  Seven 
ConfefTors,  and  Seven  Virgins,  who  were  each  named  feven  times,  with 
"Ora  pro  nobis"  (the  Choir  repeating  this  at  the  end),  and  fo  on,  through  as 
much  of  this  Litany  as  ends  with  c'  All  ye  Saints,  pray  for  us." 

The  Firft  Litany  finifhed,  let  the  Prieft  take  off"  his  Chafuble,  and  put  on 
a  Cope  to  take  part  in  the  Proceflion,  and  ftand  before  the  Altar ;  and  let 
five  Deacons  in  Surplices,  kneeling  in  like  manner  before  the  Altar,  begin  in 
like  manner  the  Second  or  Fivefold  Litany,  repeating  each  petition  five 
times,  and  the  Choir  after  them,  "Lord,  have  mercy,"  "Chrift,  have  mercy," 
"  O  Chrift,  hear  us,"  inftead  of  feven  times,  as  before.  And  let  them  pro- 
ceed in  like  manner  as  far  as  "  Holy  Mary,  pray  for  us  ;"  upon  which  let  the 
ProcefTion  go  forth  by  the  Southern  door  of  the  Prefbytery  down  the  Aifle 
to  the  Font ;  firft  an  Acolyte  bearing  a  Crofs,  in  an  Albe  and  Tunic  ;  next 
two  Cerofers  in  Albes  and  Amices ;  next  a  Thuribler  in  like  drefs ;  then 
two  Boys  in   Surplices  abreaft,  one  carrying  the  Office  Book,  the  other  the 
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wax  Taper  for  bleffing  the  Fonts.  Then  two  Deacons  in  Albes  and  Amices, 
walking  abreaft,  one  with  the  Oil,  the  other  on  his  right  with  the  Chrifm ; 
then  a  Subdeacon  in  Tunicle,  then  a  Deacon  in  Dalmatic,  then  the  Prieft  in 
a  red  filk  Cope ;  then  five  Subdeacons,  chanting  the  Litany,  and  the  reft  of 
the  Clergy  following  in  their  ordinary  Choir  Copes ;  the  Bifhop,  if  prefent, 
laft.  This  Litany  ought  to  finifh  with  "  All  ye  Saints,  pray  for  us,"  at  the 
Fonts  at  the  Weft  end  of  the  Church. 

The  Proceflion  mould  then  arrange  itfelf  as  follows,  whilft  the  Litany  is 
being  concluded,  Weft  ward  of  the  Font  itfelf :  firft  the  Prieft,  next  to  him 
the  five  Deacons  ringing  the  Litany,  then  the  Deacon,  then  the  Subdeacon, 
then  the  Oil  and  Chrifm,  then  he  who  carries  the  Taper  for  the  Font,  then 
the  Thuribler,  then  the  Cerofers,  then  the  Crofs-bearer,  all  looking  Eaftward. 
The  Litany  being  ended,  the  Prieft  fhould,  ftanding  on  the  Weftern  ftep  of 
the  Font  looking  Eaftward,  begin  the  Benediction,  his  Minifters  affifting  him 
thus,  ftanding  round  the  Font ;  the  Der.con  on  his  right,  the  Subdeacon 
with  Chrifm  on  his  left ;  clofe  to  the  Deacon  the  Crofs-bearer  with  the  two 
Cerofers,  one  on  each  fide,  mould  ftand  oppofite  the  Prieft,  looking  towards 
him ;  behind  the  Cerofers  the  Thuribler  ;  he  with  the  Taper  fhould  ftand 
between  the  Deacon  and  the  Chrifm,  the  Boy  who  carries  the  Book  between 
the  Subdeacon  and  the  Oil ;  the  Bifhop,  if  prefent,  behind  the  fingers, 
always  having  the  laft  place  in  Procefiions.  Then  let  the  Ojficiator  at  the 
Fonts  Jay,  "The  Lord  be  with  you."  Refponfe:  "And  with  thy  fpirit." 
"  Let  us  pray."  "  Almighty,  everlafting  God,  be  prefent,"  &c.  <c  Through 
our  Lord,"  &c.  Refponfe :  "  World  without  end,  Amen."  And  fo  on  with 
other  prayers.  Arriving  at  the  words,  "Sumat  unigeniti  tui  gratiam  deSpiritu 
Sancto  "  ("  May  receive  the  grace  of  Thine  Only  Begotten  from  the  Holy 
Spirit"),  here  let  him  divide  the  water  with  his  hand  after  the  fafhion  of  a 
Crofs,  proceeding,  "  Qui  hanc  aquam,"  &c.  ("  Who  may  make  fruitful  this 
water,"  &c.)  Arriving  at  "  Et  in  quatuor  fluminibus  totam  terram  rigare  pre- 
cepit "  ("  And  by  four  rivers  commanded  the  whole  Earth  to  be  watered"), 
here  let  the  Prieji  throw  water  from  his  hand  out  of  the  Font  to  the  Four 
Quarters.  At  the  words,  "  Tu  benignus  afpira  "  ("  Do  Thou  kindly  breathe"), 
let  him  breathe  thrice  on  the  water  in  form  of  a  Crofs.  At  the  words,  w  Puri- 
ficandis  mentibus  efficaces  "  ("  Efficacious  for  purifying  fouls"),  let  him  drop 
wax  into  the  Font  in  form  of  a  Crofs.  At  the  words,  "  Regenerandi  fecundet 
effeclu"  ("  Make  fruitful  for  effecting  Regeneration"),/?/  him  plunge  the  Candle 
into  the  water,  and  draw  it  out  at  the  words,  "  May  be  purified  from  ancient 
pollutions."     If  any  one  is  to  be  baptized,  let  Oil  and  Chrifm  be  poured  in. 

This  Benediction  finifhed,  let  three  Clerks  of  the  higheft  grade  begin  the 
Trine  or  Threefold  Litany  at  the  Font,  two  of  them  vefted  in  red  Copes,  he 
in  the  middle  in  a  white  one.  This  is  a  rhymed  Litany,  beginning  "  Rex 
Sanctorum,"  ("  King  of  Saints  and  Angels,  all  the  world  affift,"  &c).  It  fhould 
be  fung  by  all  three  Clerks  together,  the  Choir  after  every  verfe  repeating 
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the  firft  verfe,  and  ftanding  ftill  whilft  the  Clerks  fing,  advancing  whilft  the 
firft  verfe  is  repeated.  The  Proceflion  fhould  return  up  the  Nave,  go  into  the 
Choir  by  the  Weftern  entrance,  and  finifh  before  the  Altar,  when  Mafs  fhould 
begin. 

The  preceding  Rites  are  almoft  identical  in  the  Confuetudinaries  of  Sarum, 
Wells,  and  Exeter. 

The  Ritual  of  Lanfranc,  Archbifhop  (edit.  Giies,  117),  contains  nearly 
the  fame  orders  for  the  above-mentioned  Proceflions,  with  flight  variations ; 
e.g.  the  Hymn  "  Inventor  rutili"  was  fung  by  two  Boys  in  the  Bifhop's  Stall, 
Pfalms  were  fung  in  the  RetrocefTion,  and  no  Benediction  of  Incenfe  is 
fpecified.  De  Vert  (11,  30)  and  De  Moleon  (223-304)  mow  that  thefe  Rites 
had  been  practifed  in  France  for  many  ages.  Amalarius  {Lib.  1.  c.  1 8)  afcribes 
them  to  Pope  Zozimus,  a.d.  417  {fee  the  "  Romanus  Ordo,"  Hittorp.  1.  78). 
The  nearly  identical  directions  for  thefe  two  Proceflions  will  be  found  in  John 
of  Avranches,  a.d.  1070  (Migne,  cxlvii.  54-56),  with  only  fome  flight 
variations. 

The  fame  order  nearly  is  in  the  Romanus  Ordo  (Hittorp.  1.  84),  circa  750. 
Martene  {De  Ant.  Ec.  Rit.  vol.  1.  c.  i.  art.  18,  Ord.  19)  explains  the  mode 
of  faying  thefe  Litanies  juft  as  above,  as  laid  down  in  a  fixteenth-century 
Roman  MifTale ;  wherein,  however,  the  fivefold  and  threefold  Litanies  are  to 
be  faid  by  Subdeacons.  In  a  fifteenth-century  Limoges  MifTale  (Lambeth 
Library,  64) ,  another  form  of  faying  thefe  Septiform  and  other  Litanies  by 
five  or  three  Canons,  with  the  Precentor  in  the  middle,  is  given ;  the  princi- 
pal difference  being,  that  each  fide  of  the  Choir  repeated  alternately  the 
refpective  petitions  for  the  fixth  and  feventh,  fourth,  and  fifth  times. 


VIII. 

At  Vefpers  on  Eafter  Day,  and  on  every  day  during  Eafter  week,  after 
the  Firft  "  Benedicamus  "  {i.e.  before  any  Memorials),  a  ProcefTion  fhould  go 
forth  to  the  Fonts  through  the  South  door  of  the  Prefbytery,  with  Oil  and 
Chrifm,  with  Crofs,  Cerofers,  and  Thuribler;  then  two  Deacons  in  Albes, 
bearing  the  Oil  and  Chrifm ;  then  a  Boy  in  a  Surplice,  carrying  the  Book ; 
then  the  OfBciator;  then  the  two  Secondary  Rulers;  then  the  two  Principal 
Rulers  (but  without  the  Pafchal  Candle) . 

Before  the  Proceflion  fets  forth,  let  the  Rulers  begin  the  Antiphon, 
"  Alleluya,"  and  the  Choir  repeat  it  thrice ;  then  let  the  Principal  Rulers 
begin  the  Pfalm,  "  Laudate  pueri  Dominum,  Alleluya",  "Praife  the  Lord, 
ye  Servants,  &c,  Alleluya."  Then  let  the  Proceflion  fet  out;  then  let  the 
other  part  of  the  Choir  fay  the  next  Verfe,  "  Sit  Nomen  Domini  benedictum, 
Alleluya",  "The  Lord's  Name  be  blefTed,  Alleluya;"  then  the  firft  part  of 
the  Choir  the  next  Verfe,  with  "Alleluya"  at  the  end  of  every  Verfe;   with 
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u  Gloria  Patri  "  and  "  Sicut  erat ;"  with  the  Antiphon  "  Alleluya  "  repeated 
at  the  end,  in  the  fame  way  as  at  the  beginning. 

Arrived  at  the  Fonts,  let  the  Crofs-bearer  ftand  firft,  then  the  Cerofers, 
then  the  Thuribler,  then  the  Oil  and  Chrifm,  then  the  Secondary  Rulers,  then 
the  three  Boys,  ringing  "  Alleluya  f  then,  at  the  Eaft  fide  of  the  Font,  the 
Boy  with  the  Book;  at  the  Step  on  the  Weft  fide  the  Officiator,  behind  him 
the  principal  Rulers.  The  Thuribler  fhould  approach  to  incenfe  the  Fonts, 
and  then  return  to  his  poft.  At  faying  the  Verfe  and  Orifon,  the  Cerofers 
(hould  approach  the  Prieft,  and  then  refume  their  poft.  So  let  it  be  at  the 
Station  in  returning  before  the  Crofs,  except  that  there  the  Secondary  Rulers 
mould  ftand  next  behind  the  Prieft,  and  the  three  Boys  finging  "  Alleluya." 
At  the  end  of  the  Pfalm,  "  In  exitu,"  the  Prieft  fhould  go  before  the  Crofs- 
bearer  to  incenfe  the  Crofs,  and  then  return  to  his  place,  and  fay  the  Verfe 
and  Orifon  of  the  Crofs.  Now  let  the  three  Boys  in  Surplices  at  the  Font, 
turning  to  the  Altar,  fing  out,  "  Alleluya,"  the  Choir  chiming  in  with  the 
final  A.  Then  the  Boys:  "Praife  the  Lord,  ye  Servants,"  &c.  Choir:  "  Of 
the  Lord."  The  Boys:  "Alleluya."  Let  the  Fonts  now  be  incenfed ;  then 
the  Verfe,  "The  Lord  hath  rifen  from  the  Sepulchre."  R.  "  Who  for  us 
hung  on  the  Crofs,  Alleluya."  "  Let  us  Pray."  "  Grant,  we  befeech  Thee," 
&c,  "  Through  the  Same,  Amen."  Proceeding  to  the  Crofs,  all  the  Rulers  : 
"  Alle-  "  Choir :  "  luya." 

Now  let  the  Rulers  on  the  Dean's  fide  begin  all  together  the  Pfalm,  "  In 
exitu  Ifrael"  ("  When  Ifrael  went  forth,  &c"),  and  the  Choir  on  that  fide  finijh 
the  Verfe  with  "Alleluya."  The  Choir  on  the  other  fide  the  next  Verfe,  with 
"Alleluya;"  and fo  on  in  turn;  ending  with  "Gloria  Patri"  and  "Sicut 
erat,"  and  the  Antiphon,  "Alleluya,"  to  be  begun  by  all  the  Rulers,  and  finiihed 
by  the  Choir.  Then  the  Verfe,  "Tell  ye  unto  the  nations."  R.  "That  the  Lord 
hath  reigned,"  &c,  "  Alleluya."  Then  let  the  Cerofers  and  Boy  with  the 
Book  come  forward  to  the  Prieft,  returning  when  the  Collect  is  finiihed.  "  Let 
us  Pray."  "  God,  Who  for  our  fakes,"  &c,  "  Through  the  fame."  Then,  as 
they  re-enter  the  Choir,  a  Verfe,  Refponfe,  and  Orifon  of  S.  Mary. 

The  fame  Proceffion  fhould  fet  forth  at  Vefpers  every  day  during  Eafter 
week,  the  Precentor  beginning  the  Antiphon,  "  The  Angel  fate ;"  but  the 
Boys  do  not  fing  "  Alleluya"  at  the  Fonts;  nor,  in  going,  the  Pfalm,  "  Lau- 
date,  pueri ;"  nor,  before  the  Crofs,  the  Pfalm,  "  In  exitu ;"  but  when  the 
Antiphon  is  finijhed,  let  the  Fonts  be  incenfed,  with  a  Verfe,  "  The  Lord  hath 
rifen,"  &c.  R.  "  Who  for  us,"  &c.  "  Let  us  pray."  "  Grant,  we  befeech 
Thee,"  &c.  Then,  returning  to  the  Crofs,  the  Antiphon,  *  Chrift  rifing  again," 
&c. ;  then  let  the  Crucified  be  incenfed.  Verfe:  "Tell  ye  unto  the  nations." 
Orifon,  "  God,  Who  for  our  fakes,"  &c.  Re-entering  the  Choir,  "  Verfe  and 
Orifon  of  S.  Mary." 

This  Proceffion  at  Wells  was  fimilar.  At  Exeter  it  was  very  fplendid  ; 
the  Boy  in  a  Surplice  with  bleft  Water  preceded  ;    there  were  two  Crofs- 
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bearers  in  filk  Copes,  two  Cerofers  in  Dalmatics,  a  Thuribler  in  Dalmatic, 
two  Acolytes  in  Dalmatics  with  two  Texts  ;  the  Deacons  with  Oil  and 
Chrifm,  wore  Albes,  Stoles,  and  Maniples ;  a  Boy  in  a  Surplice  carried  a 
Collect  Book ;  the  Prieft  wore  a  filk  Cope  ;  the  Choir  following,  with  four 
Rulers  ;  the  two  Secondary  between  the  Clerks  of  the  Second  Form  and  thofe 
of  the  higher  Grade  ;  the  two  Principal  Rulers  behind  the  Dean  and  Precen- 
tor ;  the  Principal  Ruler  afligned  the  Antiphon  to  be  begun  to  one  of  the 
Choir  of  the  higheft  Grade  ;  which  ended,  the  Pfalm  "  Laudate  "  was  begun 
by  the  Principal  Rulers  as  ufual.     The  reft  as  above  mentioned. 

The  Exeter  Confuetudinary  adds  a  note :  "  Be  it  known  that  all  Invita- 
tories,  and  all  Antiphons,  and  all  Refponfories,  Introits,  Offertories,  and  Com- 
munions (except  for  the  dead),  from  this  day  forth  up  to  the  Feaft  of  the 
Holy  Trinity,  ought  to  be  terminated  with  "  Alleluya." 

On  Monday  of  Eafter  Week,  and  every  fucceeding  Ferial  in  that  week, 
at  Mattins  (*.  e.  Lauds),  after  the  firft  "  Benedicamus,"  let  the  Proceflion  fet 
forth,  an  Acolyte  carrying  the  Crofs  in  a  Surplice,  with  Cerofers  and  a 
Thuribler  in  Albes,  and  a  Boy  carrying  the  Book  before  the  Prieft  through 
the  midft  of  the  Choir,  finging,  "  Chrift  arifing,"  &c. ;  the  Choir  in  their 
ufual  habits,  with  Vergers  in  linen  Surplices,  opening  and  clofing  the  Procef- 
fion,  each  with  a  mace  or  wand.  Let  it  turn  and  ftop  before  the  Crofs  at  the 
entrance  of  the  Choir.  Let  two  of  the  higheft  grade,  turned  to  the  Clergy, 
fay  the  Verfe,  iC  Let  the  Jews  now  fay,"  &c.  [In  the  next  two  days  this  ftiould 
be  faid  by  two  of  the  fecond  Rank,  and  on  Thurfday  and  two  next  days  no 
Verfe  mould  be  faid.]  Then  let  the  Crucified  be  incenfed  as  before,  and  the 
Prieft  fay  the  Verfe,  "Tell  ye  among  the  nations,"  &c.  Refponfe:  "  That  the 
Lord  hath  reigned,"  &c,  "Alleluya."  Orifon:  "  God,  Who  for  our  fakes," 
&c. ;  in  re-entering  the  Choir  of  S.  Mary,  at  the  end  of  which  and  "  The 
Lord  be  with  you,"  let  two  Boys  in  Surplices  at  the  ftep  of  the  Choir  fay, 
"Blefs  we  the  Lord,  Alleluya/'     Refponfe:  "Thanks  be  to  God,  Alleluya." 

The  above  order  was  obferved  at  Rouen,  a.d.  1070  (Migne,  cxlvii.  $$\ 
and,  up  to  the  days  of  De  Moleon  [Voyage  Lit.  325),  at  Siena,  a.d.  121 2 
(Ordo  Senenfis,  186,  187);  fo  according  to  Lanfranc  (Edit.  Giles)>  but  this 
was  "more  monachorum,"  and  not  after  the  ufual  Englifh  rite. 

On  the  following  Saturday  evening  ("  in  Albis ")  the  Proceflion 
mould,  after  the  firft  "  Benedicamus,"  fet  forth  without  a  Crofs,  with 
Cerofers  and  Thuribler  only,  through  the  midft  of  the  Choir,  finging  the 
Antiphon,  "  Chrift  arifing,"  &c,  and  in  the  Station  before  the  Crofs  let 
two  Clerks  of  the  fuperior  grade,  in  Surplices,  turned  to  the  Clergy  (on 
this  and  in  all  Double  Feafts  on  Sundays  or  other  Feafts  with  Rulers 
up  to  the  Afcenfion),  fing  together  the  Verfe,  "  Let  the  Jews  now  fay," 
&c.  In  the  intervening  Sundays  two  of  the  fecond  grade  fhould  fing  this. 
Then  let  the  Prieft,  as  before,  incenfe  the  Crucified.  After  which  let  the 
Prieft  fay,  "  Tell  ye  among  the  nations,"  &c,  with  the  Orifon,  "  God,  Who 
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for  our  fakes,"  &c. ;  then  let  them  re-enter  the  Choir  with  the  Antiphon, 
Verfe,  and  Orifon  of  S.  Mary.  The  fame  form  mould  be  followed  at  Second 
Vefpers  of  the  Invention  of  the  Crofs.  However,  if  this  tc  Invention  of  the 
Oofs,"  although  a  Double  Feaft,  fall  on  a  Saturday,  there  mould  be  no  fuch 
Proceflion  at  Second  Vefpers ;  at  Firft  Vefpers,  Jcil.  on  the  Vigil,  the  Pro- 
ceflion mould  be  in  the  fame  form,  but  without  any  Verfe  at  the  Crofs.  If 
the  Feaft  of  the  Invention  fall  on  the  Afcenfion  it  mould  be  deferred  to  the 
morrow.  A  fimilar  Proceflion  took  place  on  all  thefe  Saturdays  at  Vefpers 
from  this  day  up  to  the  Afcenfion  (fee  alfo  Lanfranc,  Edit.  Giles,  1 20  ;  Ordo 
Senenfis,  p.  193  ;  De  Moleon,  327  ;  Migne,  cxlvii.  56). 

On  Sunday  in  the  Octave  of  Eafter  the  Proceflion  mould  at  Mattins  be 
as  above.  At  Vefpers  it  fhould  go,  as  on  Eafter  Day,  through  the  midft  of 
the  Choir  and  round  the  Choir  to  the  Cloifter,  finging  the  Antiphon,  "  The 
Angel  fate,"  &c.  Let  three  Clerks  of  the  higher  Grade,  in  the  Pulpit  or 
Ambo,  as  on  Eafter  Day,  fay  the  Verfe,  "  Crucified  in  the  flefiS,"  &c. ;  on 
re  entering  the  Choir,  "  Chrift  arifing  again,"  with  its  Verfe,  by  the  whole 
Choir,  Verfe:  "The  Lord  hath  rifen  again;"  Orifon,  "God,  Who  through 
Thine  only  begotten,"  &c. 


IX. 

S.  Mark's  Day,  April  25  (the  Greater  Litany),  if  it  fell  within  the  Octave 
of  Eafter,  fhould  be  deferred  to  the  next  convenient  day  when  it  might  have 
both  Vefpers,  and  the  ordinary  Sunday  or  Eafter  Procemon  only  fhould  take 
place,  with  the  Refponfory,  "  Clad  in  white,"  &c,  as  in  the  Commemoration 
of  an  Apoftle  within  Eaftertide,  with  the  Antiphon,  Verficle,  and  Refponfe 
of  S.  Mary  on  re-entering  the  Choir ;  and  then  the  day  fhould  not  be  obferved 
at  all  as  a  Faft,  or  with  the  Litany  in  Proceflion,  on  account  of  the  Sunday, 
in  that  year,  but  as  a  Feftival  (fee  John  of  Avranches,  Migne,  cxlvii.  56). 

If,  however,  it  fall  on  any  Ferial  after  the  Octave  of  Eafter,  the  Pro- 
ceflion fhould,  as  in  ordinary  Sundays,  be  formed  in  the  Prefbytery  after 
the  principal  Mafs,  and  whilft  None  is  finging  (it  being  a  Faft).  The 
Precentor  fhould  then,  None  being  finifhed,  begin  the  Antiphon,  "  Arife,  O 
Lord,"  &c,  which  fhould  be  fung  through  by  the  Choir  in  their  places  before 
the  Proceflion  goes  forth ;  and  when  fet  forth  all  the  Antiphons  fhould  follow 
in  fucceflion,  as  on  Monday  in  Rogations.  After  the  Verger  fhould  come  the 
two  Standards  of  the  Lion  and  the  Dragon  [the  later  Proceflional  orders  that 
they  fhould  not  be  in  this  Proceflion],  then  the  Water,  then  the  Crofs-bearer 
and  Cerofers  in  Albes,  then  the  Thuri biers,  the  Reliquary  carried  by  two  of 
the  fecond  Grade  in  their  ordinary  habits,  Deacon,  Subdeacon,  Prieft  in  a 
Cope  and  Maniple,  the  Boy  carrying  the  Book  in  a  Surplice.  The  Clerks 
fhould  walk  two  and  two  in  their  ordinary  habits  over  Albes  and  Stoles. 
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All  the  Bells  fhould  be  founded  in  clajjico.  After  the  Antiphon  is  finifhed,  on 
arriving  at  the  appointed  Church  fhould  be  celebrated  the  Mafs  "Salus  Populi," 
or  other  fuch,  with  Memorial  of  the  Saint  of  that  place  and  of  All  Saints,  with 
one  Alleluya.  In  returning,  three  Clerks  of  the  higheft  Grade  mould  fing  the 
Litany  (the  firft  on  Rogation  Monday)  which  contains  the  Petition,  "Lord, 
have  mercy,"  "  Who  by  Thy  precious  Blood  haft  redeemed  the  world 
from  the  accurfed  jaw  of  the  Dragon"  [fee  poji),  refponded  to  in  the  ufual 
manner;  which  mould  be  finifhed  at  the  ftep  of  the  Choir  in  the  original 
Church.  Then  the  Prieft  the  Verfe,  "  The  Voice  of  joy  and  exultation,"  &c. 
Orifon  :  "  Grant  we  befeech  Thee,  Almighty  God,  that  in  the  Refurrection," 
&c.  If  this  Feaft  fall  on  any  Sunday  after  the  Octave  of  Eafter,  though  the 
Faft  be  not  obferved,  yet  it  mould  be  celebrated,  and  folemn  Memorial  made 
of  the  Sunday,  but  no  Proceflion  except  the  ordinary  one.  This  peculiar 
Solemnity  was  inftituted  by  S.  Gregory,  a.d.  570,  who,  on  the  occafion  of  a 
terrible  peftilence  at  Rome,  inftituted  what  was  called  the  Septiform  Litany, 
becaufe  therein  all  the  people,  clad  in  black,  were  divided  into  Seven  Clafles, 
each  of  which  afTembled  in  one  of  Seven  Churches,  all  CrofTes  and  ornaments 
therein  being  covered  up.  The  clafles  were: — 1,  Clergy;  2,  Laymen;  3, 
Abbots,  with  their  Monks ;  4,  Abbefles,  with  their  Nuns ;  5,  Matrons  ;  6, 
Widows ;  7,  the  Poor  and  Youths  {Ordo  Romanus,  Hittorp,  1.  89).  Paulus 
Diaconus  {quoted  by  'Trombelli,  Ordo  Senenfis,  371,  n.)  varies  fomewhat  thefe 
clafles,  making  the  Poor  and  Youths  fourth,  Laymen  the  fifth,  and  Matrons 
laft.  The  firft  Ordo  Romanus  {circa  700)  mentions  this  Solemnity,  and  the 
Ritualifts  Amalarius  and  Walafrid  Strabo  declare  that  every  Chriftian  man  is 
bound  to  obferve  it,  not  riding  or  clad  in  good  garments,  but  in  mourning. 
In  the  later  Englifh  Breviaries  it  is  marked  as  a  Faft. 

Being  an  obfervance  originally  peculiar  to  Rome,  it  was  not  practifed 
with  fo  much  formality  in  England  and  France.  The  Ritual,  however,  of 
John  of  Avranches  {Migne,  cxlvii.  $6)  gives  identically  the  fame  directions 
as  the  Sarum  Proceflional,  with  a  note  that  the  Rogation  Days  were  cele- 
brated in  like  manner ;  and  there  were  no  eflential  differences  at  York,  Here- 
ford, and  Exeter. 

On  Monday  in  Rogations  (called  the  LefTer  Litany,  and  obferved  as 
days  of  Abftincnce),  (if  it  be  vacant),  after  the  Sunday  Mafs  to  be  faid  after 
Terce,  the  Introit  of  which  is  "  The  voice  of  joy,"  &c,  and  after  None, 
finifhed  whilft  the  Proceflion  is  forming,  let  the  fame  Proceflion  be  arranged 
in  the  Prefbytcry  at  the  ftep  defcending  into  the  Choir,  thus :  Firft  the  Boy 
with  the  Water  Stoup,  next  the  Crofs-bearer,  two  Cerofers  in  Albes.  two 
Thuriblers,  or  one  only,  two  Reliquaries  carried  by  two  Deacons  of  the 
fecond  Rank  in  their  Choir  habits,  then  Subdeacon,  then  Deacon,  then  the 
Prieft,  but  all  without  filk  Copes,  and  let  the  Proceflion  go  through  the 
midft  of  the  Choir  and  Church  and  out  by  the  Weftern  door  to  fome 
Church  in  the  city,  chanting  the  following  Antiphons  ;   let  the  Standard  of 


Litanies,  Bidding  Prayers,  ProceJJions.  211 

the  Dragon  precede  the  whole,  itfelf  preceded  by  three  red  Banners  ;  next  to 
the  Dragon  the  Lion,  followed  by  the  other  Banners. 

Let  the  following  Antiphon  be  faid  by  the  Choir  in  their  Stalls  before  the 
Proceflion  goes  forth,  the  Precentor  beginning,  "  Arife,  O  Lord,  and  help 
us,"  &c,  "  Alleluya."  Pfalm,  "  Deus  auribus  noftris,"  "  O  God,  we  have 
heard  with  our  ears,"  &c. ;  the  firft  Verfe  only  with  "Gloria  Patri,"  &c; 
and  then  let  the  Antiphon  be  repeated,  and  fo  with  the  remainder.  Now  let  the 
Proceflion  iflue  forth,  the  Precentor  beginning  the  Antiphon,  "  Ye  faints 
arife,"  &c.  Pfalm:  "Deus  mifereatur  nobis," &c.  ("God,  be  merciful  unto  us,") 
&c,  "  Gloria  Patri ;"  the  Antiphon  repeated  as  before,  with  the  firft  Verfes  of 
feveral  other  Pfalms,  each  with  "  Gloria  Patri  "  and  their  refpective  Anti- 
phons.  (Special  Pfalms  and  Antiphons  for  Serenity  of  Weather,  againft  Mor- 
tality, and  in  time  of  War.)  Then,  if  the  length  of  way  permitted,  followed  the 
Seven  Penitential  Pfalms,  each  with  "  Gloria  Patri  "  and  "  Sicut  erat,"  and 
the  Antiphon  "  Ne  reminifcaris,  Domine "  ("  Remember  not,  Lord,  our 
offences,"  &c.)  Then  let  the  full  Litany  follow,  with  the  Verfes  and  follow- 
ing Orifbns,  all  without  note.  Whatever  the  Prieft  fays  of  the  Litany  mould 
be  repeated  wholly  and  fully  by  the  Choir,  up  to  and  including  "  Peccatores 
Te  rogamus,"  &c.  ("  Sinners,  we  befeech  Thee  hear  us").  Then  after  "  Ut 
pacem  dones,"  &c.  ("  That  Thou  wouldeft  grant  us  peace,"  &c.)  let  the 
Choir  reply,  "  Te  rogamus  audi  nos,"  &c.  ("  We  befeech  Thee  hear  us,"  &c), 
and  fo  after  each  Verfe,  up  to  and  including  "  Fili  Dei,  Te  rogamus  audi 
nos,"  ("Son  of  God,  we  befeech  Thee  hear  us"),  when  the  Choir  mould  again 
repeat,  whole  and  entire,  whatever  the-^Litanift  fays  up  to  and  including  the 
third  and  laft  "Agnus  Dei,  qui  tollis,"  &c.  ("  Lamb  of  God,  Who  takeft 
away  the  fins  of  the  world,  have  mercy  upon  us"),  where  the  firft  Litany, 
properly  fpeaking,  mould  terminate ;  and  if  the  Proceflion  be  to  another 
Church,  the  Prieft  and  Afliftants  ought  to  have  arrived  at  the  door  of  that 
Church.  When  thus  arrived  they  mould  enter  it,  and  advance  towards  the 
Altar,  the  Choir  finging  the  Refponfory  and  its  Verfe,  and  afterwards  the 
Antiphon,  Verfe,  and  Orifon  of  the  Saint  to  whom  the  Church  is  dedicated 
before  the  Altar.  Next  let  there  be  faid,  in  proftration  before  the  Altar,  the 
Prayers  beginning  "  Lord,  have  mercy,"  "  Chrift,  have  mercy,"  "  Lord,  have 
mercy,"  "Our  Father,"  &c,  "And  lead  us  not,"  &c,  "But  deliver,"  &c, 
"  Shew  us,  O  Lord,  Thy  mercy,"  R.,  "  And  grant,"  &c,  with  the  Collects 
in  full  as  in  the  ordinary  Ferials  in  Lent,  as  directed  in  the  Breviary,  all  in 
proftration  and  without  note.  Then  fhould  follow  the  Mafs  for  the  Faft, 
and  then,  it  may  be,  a  Sermon ;  after  which,  if  it  were  a  Double  Feaft,  three 
Clerks  of  the  higher  Grade  fhould  fing  (if  it  were  not  a  Feaft  two  of  the 
fecond  grade  fay)  in  the  middle  of  the  Proceflion,  as  it  returns  into  the 
Church  by  the  Weft  door,  (in  this  and  the  two  fucceeding  days,)  one  of  the 
fucceeding  four  Litanies. 

From  the  Confuetudinary  of  S.  Ofmund,  it  appears  that  on  the  Monday 
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the  ProcefTion  went  out  firft  by  the  Weft  gate  of  the  City,  round  the  North 
fide,  to  fome  Church  in  the  fuburbs,  and  back  by  the  Eaftern  gate ;  on  the 
Tuefday  by  the  reverfe  path  to  fome  other  Church  outfide,  and  back ;  on  the 
third  day  to  any  Altar  or  place  that  might  be  feledted. 

The  "  ProceJJionale "  adds,  on  the  Tuefday  the  Great  Mafs  of  S.  Mary 
fhould  be  faid ;  but  if  any  Feaft  with  Rulers  happen,  then  the  Mafs  "  Salus 
populi "  mould  be  faid  at  the  Station  in  the  ProcefTion ;  on  the  Wednefday 
(the  Vigil  of  the  Afcenfion),  that  for  Peace.  If  a  Feaft.  with  Rulers  fall  on 
the  Monday,  the  Sunday  Mafs  mould  be  transferred  to  Tuefday  or  Wednef- 
day, and  be  faid  at  the  Station  in  the  ProcefTion.  So  if  a  Feaft  with  Rulers 
happen  on  the  Wednefday,  the  Mafs  for  the  Vigil  mould  be  faid  at  the 
Station.  On  thefe  three  days  the  Choir  Mafs  is  faid  after  Sext;  after  that 
None,  and  then  the  ProcefTion  mould  fet  forth. 

In  all  thefe  days  the  longer  Litany  was  faid  in  ProcefTion  in  the  aforefaid 
mode  in  going,  and  one  of  the  four  fhorter  in  returning.  In  all  of  thefe 
laft  the  ProcefTion  moved  forward  from  the  Altar  of  the  Church  from 
whence  they  were  returning,  fo  foon  as  the  Choir  arrived  at  the  "  Sandla 
Maria,"  &c,  and  not  until  then. 

On  the  Vigil  of  the  Afcenfion,  both  going  and  returning,  the  Standard  of 
the  Lion  preceded,  as  being  now  victorious  ;  that  of  the  Dragon  came  laft, 
"cauda  deprefla" — but  with  this  exception  the  Procefiions  mould  be  the 
fame  as  on  the  former  days,  to  fome  felected  Altar  or  Church ;  but,  in  return- 
ing, the  Prieft  fhould  fay  the  Verfe,  "  Rejoice  in  the  Lord,"  &c,  "  And 
be  triumphant,  all  ye,"  &c.  ;  Orifon,  "  O  Lord,  mercifully  regard  our 
infirmities,"  &c. 

Similar  Litanies  are  directed  to  be  faid  by  Lanfranc  in  the  Rule  which  he 
drew  up  for  his  Benedictines  (Opera,  Giles,  122)  ;  fo  by  John  of  Avranches 
(Migne,  cxlvii.),  and  by  the  Ordo  Senenfis  (C.  ccxxxn.  p.  204  et  feq.). 

The  Ufe  of  Wells  is  precifely  that  of  Sarum.  Exeter  was  fimilar,  as 
well  as  thofe  of  York  and  Hereford. 

According  to  the  Ordo  Romanus  (Hittorp.  1.  89),  Amalarius  (Lib.  1.  87) 
quoting  the  "  Gefta  Francorum  "  of  Gregory  of  Tours  (a.d.  573)  and  other 
authorities,  thefe  Litanies  and  Procefiions  were  inftituted  by  Mamertus, 
Bifhop  of  Vienne  (circa  459),  and  the  days  obferved  as  ftridt  fafts  till  the 
evening,  on  account  of  a  great  peftilence  among  cattle  which  happened  in 
France  in  his  time.  In  Spain  they  were  deferred  till  after  Pentecoft,  but  the 
whole  of  Weftern  Chriftendom  obferved  them  as  above.  Sidonius  Apollinaris 
mentions  Mamertus  (Epifi.  xi.)  : 

"  Hie  folemnibus  annuis  paravit 
Quae  quo  tempore  lefta  convenirent." 

And  later  authorities  have  fhown  that  thefe  Rogation  days  and  Procef- 
fions  were  cuftomary  before  the  times  of  Mamertus,  who  only  fettled  their 
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order  and  regulated  them.  As  De  Moleon  remarks  (p.  343),  they  were 
formerly  always  made  with  bare  feet  with  ftaves  ;  but  that  was  difufed,  and 
the  ftaves  turned  into  rods  or  wands  "  ad  defendendum  Proceffionem  "  {Ibid. 
30,  68,  74,  232). 

The  fame  author  gives  the  Ritual  of  thefe  Proceflions  at  Rouen  at  length, 
according  to  the  ancient  Ordinal  (p.  340),  and  it  agrees  clofely  with  the 
Englifh  forms. 

On  the  Vigil  of  Pentecoft  the  Litanies  mould  be  fung  in  Proceflion, 
and  the  Fonts  blefled  in  the  fame  way  in  all  things  as  on  the  Vigil  of  Eafter 
(ante,  p.  203).  In  returning,  the  rhymed  Litany  "  Rex  Sanctorum."  From 
a  very  early  period  Baptifms  took  place  on  this  day  efpecially. 

According  to  the  MS.  Confuetudinary  of  S.  Paul's,  London  (88),  in  the 
thirteenth  century,  once  in  the  year  without  fail,  on  Monday  of  the  week  of 
Pentecoft,  all  the  fuburban  Prefby ters,  with  their  people,  were  to  aflemble  with 
Banners  and  Crofles.  On  the  Tuefday,  in  like  manner,  the  Prefbyters  and 
people  of  the  Archdeaconry  of  Middlefex ;  on  the  Wednefday,  thofe  of  the 
Archdeaconries  of  Eflex  and  Colchefter.  The  Archdeacons,  if  prefent,  or 
their  officials,  were  to  follow  the  Proceffions,  and  bring  them  into  the  Mother 
Church,  with  hymns  and  praifes.  When  the  Proceflion  was  finifhed,  they 
were  to  vifit  the  Great  Altar  of  their  Patron  the  Teacher  of  the  Gentiles, 
with  due  oblations  and  votive  offerings.  So  on  the  following  week  days  the 
remainder  who  could  not  be  prefent  at  the  Proceflions  fhould  do  the  fame, 
according  to  their  feveral  opportunities.  ^  ^  tfMtmAt  _u  ^  0^q^  ,.„_V;) 

At  Vefpers  on  Saturdays,  from  Trinity  Sunday  to  Advent,  after  all  the 
Memorials,  let  a  Proceflion  go  before  the  Crofs,  whatever  be  the  Service 
(unlefs  it  be  a  Double  Feaft),  down  the  middle  of  the  Choir,  having  been  firft 
ordered  in  the  Prefbytery  at  the  Step  into  the  Choir,  with  Cerofers  and 
Thuriblers  in  Albes  without  a  Crofs ;  then  a  Boy  bearing  the  Book  before 
the  Prieft ;  then  the  Officiator  with  a  Silk  Cope,  but  both  wearing  Surplices ; 
next  two  Rulers  in  the  middle  of  the  Proceflion,  who  are  to  begin  the  Anti- 
phons  both  in  going  forth  and  in  returning ;  the  Choir  following  in  their 
ordinary  Veftments. 

Antiphon  :  "O  Glorious  Crofs,"  &c,  finifhed  with  "Alleluya,"  when  that 
is  faid,  with  the  other  Antiphons  in  order,  as  may  be  neceflary.  Thefe 
finifhed,  the  Crofs  fhould  be  incenfed.    After  which,  at  the  Station, 

Verfe:  "We  adore  Thee,  O  Chrift,"  &c. 

R.  :  "  For  by  Thy  Crofs  Thou  haft  redeemed,"  &c. 

Orifon :  "  God  Who  haft  willed  to  fanctify  the  Standard  of  the  life-giving 
Crofs  by  the  precious  Blood  of  our  Lord  Jefus  Chrift  Thy  Son,  Grant  we  befeech 
Thee  that  thofe  who  rejoice  in  the  honour  of  the  fame  Holy  Crofs  may  ever 
rejoice  alfo  in  Thy  protection.     Through  the  Same,"  &c. 

In  returning,  the  Antiphons,  Verfes,  and  Orifon  fhould  be  of  S.  Mary. 

During  the  fame  period,  when  it  is  the  Sunday  Service,  at  the  Proceflion 
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before  Mafs,  Refponfories  of  the  Holy  Trinity;  before  the  Crofs,  Antiphons, 
Verfe,  and  Orifon  of  the  Crofs,  and  the  Petitions,  as  in  the  Firft  Sunday  in 
Advent ;  re-entering  the  Choir,  they  fhould  be  of  S.  Mary. 


X. — The  Petitions  of  the  full  Litany. 

[After  the  lajl  invitation,  "All  ye  Saints.     Pray,"  &c. ,  forthwith  follows  : 
"  Be  favourable,  fpare  us,  O  Lord  ! " 
The  Choir  of  the  Clergy  the  fame. 
"  From  all  evil.     Deliver  us,  O  Lord  ! " 

[The  Choir  the  fame ;   and  fo  on  with  each  Petition  until  pronouncing   this   claufey 
"  Sinners,  we."] 

"  From  the  fnares  of  the  Devil.     Deliver  us,  O  Lord  ! " 

"From  everlafting  damnation.     Deliver." 

"From  the  perils  of  our  fins  which  threaten  us.     Deliver." 

"  From  the  aflaults  of  evil  fpirits.     Deliver." 

"  From  the  fpirit  of  fornication.     Deliver." 

"  From  the  appetite  of  vain  glory.     Deliver." 

"  From  all  impurity  of  mind  and  body.     Deliver." 

["  From  the  peftilence  of  pride.     Deliver." 

"  From  carnal  defires.     Deliver." 

"  From  the  perfecution  of  the  Pagans  and  all  our  enemies.     Deliver."  l] 

"  From  anger  and  hatred,  and  all  ill-will.     Deliver." 

["  From  the  wrath  to  come.     Deliver."2] 

"  From  unclean  thoughts.     Deliver." 

"  From  blindnefs  of  heart.     Deliver." 

"  From  lightning  and  tempeft.     Deliver." 

"From  fudden  and  unforefeen  [and  eternal3]  death.     Deliver." 

"  By  the  myftery  of  Thy  Holy  Incarnation.     Deliver." 

"  By  Thy  Nativity.     Deliver." 

"  By  Thy  Holy  Circumcifion.     Deliver." 

"  By  Thy  Baptifm.     Deliver." 

"  By  Thy  Fafting.     Deliver." 

"  By  Thy  Crofs  and  Paflion.     Deliver." 

"  By  Thy  precious  Death.     Deliver." 

"  By  Thy  glorious  Refurre&ion.     Deliver." 

"  By  Thy  wonderful  Afcenfion.     Deliver." 

"By  the  grace  of  The  Holy  Ghoft  The  Comforter.     Deliver." 

"  In  the  hour  of  death.     Succour  us,  O  Lord  !" 

["  From  the  pains  of  Hell.     Deliver  us,  O  Lord."  4] 

"  In  the  Day  of  Judgment.     Deliver  us,  O  Lord  ! " 

"  Sinners,  we  befeech  Thee,  hear  us." 

[The  Choir  of  the  Clergy  the  fame .] 

"  That  Thou  wouldeft  grant  us  peace  [and  concord.5]" 

1  York  Breviary.  2  York  Breviary.  3  York  Breviary. 

4  York  Breviary.  *  York  Breviary. 
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Let  the  Choir  reply  thus: 

"  We  befeech  Thee  hear  us." 

And  fo  in  each,  up  to  the  Petitiony  "  Son  of  God." 

"  That  Thy  mercy  and  goodnefs  may  keep  us.     We  befeech  Thee  hear  us." 

"  That  Thou  wouldeft  vouchfafe  to  govern  and  defend  Thy  [Holy1]  Church.  We 
befeech  Thee." 

"That  Thou  wouldeft  vouchfafe  to  preferve  our  Apoftolic  Lord,  and  all  orders 
of  the  Church,  in  Thy  Holy  Religion.     We  befeech  Thee." 

"  That  Thou  wouldeft  vouchfafe  to  preferve  [our  Archbifhop  and  all  the  congre- 
gation committed  to  him,5]  [our  Bifhop  and  Prelates,  and  us  the  congregations  com- 
mitted to  them,3]  in  holy  religion  fin  Thy  holy  fervice.4]     We  befeech  Thee." 

"  That  Thou  wouldeft  vouchfafe  to  beftow  upon  our  king  and  princes  peace  and 
true  concord  and  victory.     We  befeech  Thee." 

["  That  Thou  wouldeft  vouchfafe  to  vifit  and  comfort  our  habitation  and  all  who 
dwell  in  it.     We  befeech  Thee."5] 

"  That  Thou  wouldeft  vouchfafe  to  preferve  the  congregations  of  all  Thy  Saints 
in  Thy  fervice.     We  befeech  Thee." 

M  That  Thou  wouldeft  vouchfafe  to  preferve  all  Chriftian  people  redeemed  by 
Thy  precious  Blood.     We  befeech  Thee." 

"  That  Thou  wouldeft  render  to  all  our  benefa&ors  everlafting  benefits.  We 
befeech  Thee." 

["  That  Thou  wouldeft  grant  us  remiflion  of  all  our  fins.    We  befeech  Thee."6] 

"  That  Thou  wouldeft  deliver  our  fouls  and  the  fouls  of  our  forefathers  from 
eternal  condemnation.     We  befeech  Thee." 

["That  Thy  mercy  and  goodnefs  may  ever  preferve  us.     We  befeech  Thee." 

"That  Thou  wouldeft  beftow  on  us  feafonable  weather.     We  befeech  Thee."7] 

"  That  Thou  wouldeft  vouchfafe  to  give  and  preferve  the  fruits  of  the  earth. 
We  befeech  Thee."  J 

["  That  Thou  wouldeft  vouchfafe  to  grant  health  of  mind  and  body  to  all  our 
brethren,  and  to  all  the  faithful  who  are  in  ficknefs.     We  befeech  Thee."8] 

["  That  Thou  wouldeft  difpofe  the  way  of  Thy  fervants  in  the  profperity  of  Thy 
falvation.     We  befeech  Thee."9] 

"  That  Thou  wouldeft  vouchfafe  to  caft  the  eyes  of  Thy  mercy  upon  us.  We 
befeech  Thee." 

"  That  Thou  wouldeft  make  reafonable  the  obedience  of  our  fervice.  We  befeech 
Thee." 

"That  Thou  wouldeft  exalt  our  minds  to  heavenly  defires.    We  befeech  Thee." 

"  That  Thou  wouldeft  vouchfafe  to  regard  and  relieve  the  miferies  of  the  poor 
and  captives.     We  befeech  Thee." 

"That  Thou  wouldeft  grant  to  all  the  faithful  departed  eternal  reft.  We  befeech 
Thee." 

[u  That  Thou  wouldeft  vouchfafe  to  bring  us  to  everlafting  joys.  We  befeech 
Thee."  ,0] 

"That  Thou  wouldeft  vouchfafe  to  hearken  unto  us.     We  befeech  Thee." 

"  Son  of  God  !  we  befeech  Thee  hear  us." 

The  Choir  and  Clergy  the  fame. 

1  York  Breviary.  2  York  Breviary.  3  Hereford  Breviary.  4  Hereford  Breviary. 

6  York  and  Hereford  Breviaries.  6  York  Breviary.  7  York  Breviary. 

8  York  Breviary.  ■  Hereford  Breviary.  l0  York  Breviary. 
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"  O  Lamb  of  God,  Who  takeft  away  the  fins  of  the  world  :  hear  us,  O  Lord  !  " 

The  Choir  the  fame,  and  fo  of  the  two  fucceeding,  "O  Lamb  of  God"  and  "Lord, 
have  mercy,"  and  "  Chrift,  have  mercy." 

"  O  Lamb  of  God  !  Who  takeft  away  the  fins  of  the  world  ;  fpare  us,  O  Lord  !  " 

"  O  Lamb  of  God  !  Who  takeft  away  the  fins  of  the  world  ;  have  mercy  upon  us." 

[«  O  Chrift  !  hear  us."  2] 

"  Lord,  have  mercy." 

"  Chrift,  have  mercy." 

Let  the  Clerks  with  the  whole  Choir  fay  the  lajl 

"Lord,  have  mercy." 

"Our  Father"  (fecretly). 

"And  lead  us  not  into  temptation." 

"  R.  But  deliver  us  from  evil." 

"  O  Lord  !  fhew  Thy  mercy  upon  us." 

Refponfe  by  Choir,  and  fo  on. 

"And  grant  us  Thy  falvation." 

"  O  Lord  !  let  Thy  mercy  come  upon  us." 

"  Even  Thy  falvation,  according  to  Thy  Word." 

["  Be  unto  us,  O  Lord  !  a  tower  of  ftrength." 

"  From  the  face  of  the  enemy."  2] 

["  Be  mindful  of  Thy  congregation." 

"  Which  Thou  haft  poflefl'ed  from  the  beginning."  s] 

"We  have  finned  with  our  fathers." 

"  We  have  done  amifs  and  dealt  wickedly." 

["  Remember  not  our  old  fins,  O  Lord  ! " 

"  Let  Thy  mercies  fpeedily  prevent  us,  for  we  are  brought  very  low." 

"  Help  us,  O  God  !  our  Salvation,  and  for  the  Glory  of  Thy  Name  deliver  us." 

"  And  be  merciful  unto  our  fins,  for  Thy  Name's  fake."  4] 

"  O  Lord  !  deal  not  with  us  according  to  our  fins." 

"  Neither  recompenfe  us  according  to  our  iniquities." 

"  Let  us  pray  for  every  degree  of  the  Church." 

"  May  Thy  Priefts  be  clothed  with  righteoufnefs,  and  let  Thy  Saints  rejoice." 

"  For  our  Brethren  and  Sifters." 

"  O  my  God  !  fave  thy  fervants  and  handmaidens  who  put  their  truft  in  Thee." 

"  For  all  Chriftian  people." 

"  Save  Thy  people,  O  Lord  !  and  blefs  Thine  inheritance  :  and  govern  them  and 
lift  them  up  even  for  evermore." 

[«'  O  Lord  !  fave  the  king." 

"  And  hear  us  in  the  day  when  we  call  upon  Thee."  5] 

["  Arife,  O  Lord  !  help  us." 

"  And  deliver  us  for  Thy  Name's  fake."  6] 

"  O  Lord  !  let  there  be  peace  in  Thy  ftrength." 

"  And  abundance  in  Thy  towers." 

["Let  us  pray  for  the  faithful  departed."  7] 

"May  the  fouls  of  Thy  fervants  and  handmaidens  reft  in  peace.     Amen." 

["  Eternal  reft,  grant  them,  O  Lord  !  " 

1  Hereford  Breviary.  2  Hereford  Breviary.  s  York  and  Hereford  Breviaries. 

4  York  Breviary.  B  York  and  Hereford  Breviaries.  6  York  Breviary. 

7  Hereford  Breviary. 
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"  And  may  perpetual  light  mine  upon  them."  J] 

"  O  Lord  !  hear  my  prayer." 

44  And  let  my  crying  come  unto  Thee." 

"  The  Lord  be  with  you." 

"  And  with  thy  fpirit." 

"  Let  us  pray. 

"O  God!  whofe  property  it  is  ever  to  have  mercy  and  to  fpare,  receive  our 
entreaty  :  (o  that  thofe  whom  the  chain  of  their  fins  doth  bind  the  pitifulnefs  of  Thy 
goodnefs  may  abfolve,  through  Chrift  our  Lord." 

[*'  Let  us  pray. 
"  Stretch  forth,  O  Lord  !  unto  Thy  fervants  and  handmaidens  the  right  hand  of 
Thy  celeftial  help  :    that  they  may  fearch  for  Thee  with  their  whole  heart,  and 
obtain  what  they  worthily  requeft."  2] 

[«  Orifon. 

11 O  God,  the  ftrength  of  them  that  put  their  truft  in  Thee,  favourably  be  prefent 
with  our  fupplications  ;  and  becaufe  our  mortal  infirmity  can,  without  Thee,  do 
nothing :  grant  us  the  help  of  Thy  grace,  that  in  fulfilling  Thy  commandments  we 
may  pleafe  Thee  both  in  will  and  deed." 

"  Orifon. 

"  O  God,  the  Protector  of  all  that  truft  in  Thee  :  without  Whom  nothing  is 
ftrong,  nothing  is  holy  :  multiply  upon  us  Thy  mercy  :  that  Thou  being  our  Ruler, 
Thou  our  Guide,  we  may  fo  pafs  through  temporal  good  things  as  not  to  lofe  thofe 
which  are  eternal." 

u  Orifon. 

"  O  God,  to  Whom  every  heart  lieth  open,  every  will  fpeaketh,  and  from  Whom 
no  fecret  is  hid,  purify  the  thoughts  of  our  hearts  by  the  infufion  of  Thy  Holy  Spirit : 
that  we  may  be  enabled  perfectly  to  love  Thee  and  meetly  to  praife  Thee."  3J 

"Orifon. 

"  Almighty  and  everlafting  God,  Who  alone  doeft  great  wonders  :  fend  forth  upon 
Thy  fervants  the  Bifhops  [our  Archbifhop  *],  and  upon  all  the  congregations  com- 
mitted to  them,  the  Spirit  of  Thy  favihg  grace ;  and  that  they  may  pleafe  Thee  in 
very  truth,  pour  into  them  the  continual  dew  of  Thy  blefling." 

["  Orifon. 

"  God,  Who,  through  the  Grace  of  Thy  Holy  Spirit,  doft  pour  the  gifts  of 
Charity  into  the  hearts  of  Thy  faithful  people :  grant  to  Thy  fervants  and  hand- 
maidens [our  brethren  and  fitters5],  for  whom  we  befeech  Thy  clemency,  health 
both  of  mind  and  body ;  that  they  may  love  Thee  with  all  their  whole  ftrength,  and 
with  entire  affection  may  perform  thofe  things  which  are  pleafing  to  Thee."  6] 

["  Orifon. 
"  Be  prefent,  O  Lord !  with  our  fupplications,  and  difpofe  the  way  and  actions 

1  Hereford  Breviary.  2  Hereford  Breviary.  3  York  Breviary. 

4  York  Breviary.  5  Hereford  Breviary  only.  6  York  and  Hereford  Breviaries. 
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of  Thy  fervants  in  the  profperity  of  Thy  falvation  :   that  among  all  the  changes  of 
our  way  and  of  this  life  they  may  ever  be  protected  by  Thy  help."  x] 

u  Orifon. 

"  O  God,  of  Whom  are  all  holy  defires,  all  right  counfels,  and  all  juft  works  : 
give  unto  Thy  fervants  that  peace  which  the  world  cannot  give  ;  that  both  our  hearts 
may  be  fet  to  obey  Thy  commandments,  and  we  being  freed  from  the  fear  of  our 
enemies,  may  pafs  our  time  in  quietnefs  under  Thy  protection." 

"  Orifon. 

"  O  Lord,  we  befeech  Thee,  of  Thy  clemency  fhew  us  Thine  unfpeakable 
mercy  :  and  both  rid  us  of  all  our  fins,  and  mercifully  deliver  us  from  the  punifhments 
which  we  deferve  for  them." 

[«  Orifon. 

"We  befeech  Thee,  O  Lord  !  humble  the  pride  of  our  enemies,  and  overthrow 
them  by  the  ftrength  of  Thy  right  hand." 

"  Orifon. 
"  O  Lord  !  we  befeech  Thee  "  (as  above). 

"  Orifon. 
"  Be  prefent,  O  Lord  !  "  (as  above). 

"  Orifon. 

"  Almighty  and  everlafting  God,  the  eternal  Salvation  of  believers,  hear  us  on 
behalf  of  thofe  Thy  fervants,  for  whom  we  implore  the  help  of  Thy  companion  : 
that  their  health  being  reftored  to  them  they  may  return  to  Thee  thankfgivings  in 
Thy  Church."  "] 

"  Orifon  (Monday). 

"  O  God  !  the  Creator  and  Redeemer  of  all  the  faithful  :  grant  remiflion  of  all 
their  fins  to  the  fouls  of  all  the  faithful  departed  :  fo  that  the  pardon  which  they  have 
ever  defired,  by  our  pious  ^applications  they  may  obtain." 

"  Orifon. 

"  O  Lord  !  we  befeech  Thee  let  the  prayer  of  Thy  fuppliants  profit  the  fouls  of 
Thy  fervants  and  handmaidens  :  that  Thou  mayeft  rid  them  of  all  their  fins,  and 
make  them  partakers  of  Thy  redemption."  3 

"  Orifon. 

"  O  Lord !  we  befeech  Thee  of  Thy  goodnefs  loofe  the  chains  of  all  our  fins : 
and  the  blefled  and  glorious  ever  Virgin  Mother  of  God,  Mary,  interceding  for  us 
together  with  all  Thy  Saints,  keep  us  Thy  fervants  and  all  Catholic  people  in  all 
fan£lity  ;  and  all  who  are  conjoined  to  us  by  confanguinity,  friendfhip,  or  profeflion, 
as  well  as  all  Chriftian  people,  do  Thou  purge  from  fin  and  enlighten  with  virtues; 
beftow  on  us  peace  and  health :  banifh  our  enemies,  vifible  and  invifible  :  drive  away 
peftilence,  give  charity  to  our  friends  and  our  enemies  :  and  to  all  the  faithful,  living 
and  departed,  grant  life  and  eternal  reft  in  the  land  of  the  living,  through  The  Same 
our  Lord  Jefus  Chrift.     Amen." 

1   York  Breviary.  2  Hereford  Breviary.  3  Hereford  Breviary. 
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["  Orifon. 

"  O  Lord  !  we  befeech  Thee  let  Thy  grace,  through  the  intercefllons  of  all  Thy 
Saints,  ever  protect  us  ;  extend  Thy  mercy  univerfally  to  all  Chriftians,  living  and 
departed  :  that  the  living,  defended  from  all  aflaults,  may  be  faved  by  Thy  help,  and 
the  departed  may  obtain  remiflion  of  all  their  fins,  through  Chrift,  our  Lord.  Amen. 
May  the  fouls  of  the  faithful,  through  the  mercy  of  God,  reft  in  peace.     Amen."  *] 

["  Orifon. 

u  O  God  !  Who  art  the  marvellous  Brightnefs  of  Thy  Saints,  and  the  ineffable 
lifter  up  of  the  fallen,  caufe  us  Thy  fervants  to  be  evermore  defended  by  the  fuccour 
of  the  holy  Mother  of  God,  ever  Virgin,  Mary,  and  of  all  Thy  Saints ;  and  moreover 
to  all  who  are  conjoined  to  us  by  friend  (hip,  confanguinity,  or  profeffion,  and  to  all 
Chriftian  people,  do  Thou,  defeating  all  the  fnares  of  the  deceitful  enemy,  grant  an 
entrance  of  return  into  the  heavenly  country :  and  to  the  fouls  of  all  the  faithful 
departed,  renewed  by  the  facred  water  of  Baptifm,  the  enjoyment  of  everlafting  reft, 
through  The  Same  Jefus  Chrift  our  Lord.     Amen." 2] 

On  Monday  in  Rogations,  before  leaving  the  Altar  of  the  Church  whereto  the 
Proceffion  had  gone,  was  faid  in  returning  by  three  Clerks  of  the  higher  grade,  if  not 
a  Feaft  by  two  of  the  fecond  grade  : — 

The  Clerks.  "Lord,  have  mercy,  Who  by  Thy  precious  Blood  the  world  haft 
delivered  from  the  accurfed  jaw  of  the  Dragon." 

The  Choir  Jhould  repeat  this;  and  again  the  fame,  after  each  of  the  following  Verfes. 

The  Clerks.  "  Holy  Mary,  we  afk  thee,  rightly  remember  to  befeech  the  gracious 
King  to  fave  all  us  rejoicing." 

Now  let  the  Proceffion  move  from  the  ftep  of  the  Altar^ 

Choir.  "  Lord,  have  mercy,"  &c. 

Clerks.  "  Holy  Michael,  we  afk  thee,  rightly,"  &c. 

Choir.  "  Lord,  have  mercy,"  &c. 

Clerks.  "  All  ye  Choirs  of  Angels  and  Archangels,  we  afk  you,  rightly,"  &c. 

Choir.  "  Lord,  have  mercy,"  &c. 

Let  the  aforefaid  Clerks  continue  from  the  other  Orders  as  much  as  will  fuffice 
for  the  journey  back  to  the  ftep  of  the  Choir  in  their  own  Church,  they  and  the 
Choir  faying  them  as  above,  and  fo  "  All  ye  Choirs  of  Apoftles,  Evangelifts,"  &c,  and 
not  in  the  ufual  mode,  until  at  the  ftep  of  the  Choir  it  be  finifhed  thus,  "  All  ye 
Choirs  of  Saints,"  &c,  with  Verfe  and  Orifon  of  "  All  Saints." 

If,  however,  the  Litany  had  been  faid  thus  on  S.  Mark's  Day,  then  on  Monday 
in  Rogations  this  fecond  next  following  Litany  ftiould  be  faid  thus  : — 

The  Second  Litany. 

The  Clerks.  "Lord,  have  mercy"  ("  Kyrie  Eleyfon").  "Chrift,  have  mercy." 
"  O  Chrift,  hear  us."     The  Choir  repeating  every  Verfe  after  them. 

The  Clerks  the  Verfe  "O  Father  of  Heaven,  God:  have  mercy  upon  us."  The 
Choir.  "  Lord,  have  mercy." 

The  Clerks.  "  O  Son,  Redeemer  of  the  world,  God :  have  mercy  upon  us." 
Choir.  "Lord,  have  mercy." 

The  Clerks.  "  O  Holy  Ghoft,  God  :  have  mercy  upon  us."  Choir.  "  Lord,  have 
mercy." 

1  York  Breviary.  2  Hereford  Breviary. 
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The  Clerks.  "  Holy  Trinity,  One  God  :  have  mercy  upon  us."  Choir.  "  Lord, 
have  mercy." 

The  Clerks.  "  Holy  Mary :  pray  for  us."  Choir.  "  Lord,  have  mercy."  Here 
let  the  ProceJJion  fet  forth,  and  let  the  Clerks  fay  of  the  other  Orders  of  Saints  as  far  as  is 
needful,  the  Choir  re/ponding  as  above.  "  Holy  Mother  of  God :  Pray,"  and  fo 
on  with  "  Holy  Virgin  of  Virgins,"  "  Holy  Michael,"  "  Holy  Gabriel,"  «  Holy 
Raphael,"  "  All  ye  Holy  Angels  and  Archangels,"  "  All  ye  Holy  Orders  of  blefled 
Spirits,"  "  Holy  John  Baptift,"  "  All  ye  holy  Patriarchs  and  Prophets,  Pray."  And 
fo  of  the  Apojiles  and  other  Orders,  the  Choir  refponding  with  "  Lord,  have  mercy  " 
after  each,  until  arriving  at  "  All  ye  Saints,  Pray,"  when  was  faid  the  Verficle  and 
Refponfe  of  "  All  Saints"  before  the  Crofs. 

A  Third  Litany  might  be  faid  thus.  After  "Lord,  have  mercy,"  &c,  and  "O 
Chrift,  hear  us,"  as  before,  the  Choir  repeating  each  verfe,  Clerks.  "  Holy  Mary, 
we  intreat  thee,  Pray  for  us."  Choir.  "  Lord,  have  mercy."  The  Clerks.  "  Holy 
Michael,  we  intreat  thee,  Pray,"  &c.  'I he  Choir.  "  Lord,  have  mercy,"  and  fo  on 
as  before  with  the  other  Petitions,  adding  the  words  "  We  intreat  thee,"  as  above, 
up  to  "  All  ye  Saints,  we  intreat  you,"  &c. 

The  Fourth  Litany  might  be  begun  with  "  Lord,  have  mercy,"  &c.  ("  Kyrie  Eley- 
fon  "),  repeated  in  like  manner.  Clerks.  "Lord,  have  mercy,"  "Chrift,  have  mercy." 
Clerks  the  Verfe  "  Have  mercy  upon  us,  O  kind  King,  Lord  Jefu  Chrift."  Choir. 
The  fame.  Clerks.  "O  Chrift,  hear  us."  Choir.  "  Lord,  have  mercy."  Clerks. 
'*  Holy  Mary,  Pray,"  &c.  Choir.  "  Lord,  have  mercy,"  "  Chrift,  have  mercy." 
Clerks.  "  Holy  Mother  of  God,  Pray,"  &c.  Choir.  "  Have  mercy  upon  us."  Clerks. 
"  Holy  Virgin  of  Virgins,  Pray,"  &c.  Choir.  "Lord,  have  mercy."  Clerks.  "Holy 
Michael,"  Sic.  Choir.  "  Lord,  have  mercy,"  "  Chrift,  have  mercy."  Clerks.  "  All 
ye  Choirs,"  &c.  Choir.  "Have  mercy  upon  us."  Clerks.  "Holy  John  Baptift," 
Sec.  Choir,  "  Lord,  have  mercy."  Clerks.  "  All  the  Choir  of  Patriarchs  and 
Prophets,  Pray  for  us,"  and  fo  on  up  to  "  All  the  Choir  of  Saints,  Pray,"  &c. 

In  time  of  War.  Clerks.  "  From  our  enemies  defend  us,  O  Chrift."  Let  the 
Choir  repeat  every  Verfe.  Clerks.  "  Gracioufly  look  upon  our  affli&ion.  Pitifully 
regard  the  forrow  of  our  heart.  Kindly  forgive  the  fins  of  Thy  people.  Kindly  hearken 
to  our  Prayers."  "Son  of  the  living  God,  have  mercy  upon  us,"  "  Here  and  for  ever 
vouchfafe  to  guard  us,  O  Chrift,"  "  Hearken  to  us,  O  Chrift  :  Hearken,  hearken  to 
us,  O  Chrift."  Let  the  Choir  repeat  each  Petition.  One  of  thefe  Litanies  finijhed,  let 
the  Priejl  fay  the  Verfe  "  The  Voice  of  joy,"  &c.  R.  "  Is  in  the  tabernacles." 
Orifon.  "  Grant,  we  befeech  Thee,  Almighty  God,  that  in  the  Refurre&ion,"  Sec. 
On  the  Vigil  of  the  Afcenfion  as  above. 

It  is  to  be  noted  that  each  portion  of  thefe  Litanies  may  be  abbreviated  as  occafion 
requires  (as,  for  inftance,  by  reducing  the  catalogue  of  Saints,  or  omitting  the  Peti- 
tions after  the  Paternoftcr),  fo  that  one  CollecT:  at  leaft  be  faid  at  the  end.  In 
Parochial  Churches  the  mode  of  faying  them  muft  be  accommodated  to  the  fpace 
and  the  number  of  perfons  to  take  part  in  it,  the  Parifh  Prieft  or  his  Curate  faying 
them  alone,  if  neceflary. 

XI. 

The  Litany  or  General  Supplication  of  the  Anglican  Prayer-book,  as 
with  Mattins  and  Evenfong,  is  moftly  a  gathering  and  compound  of  various 
petitions  from  the  various  Litanies  of  the  ancient  Englifh  Liturgies,  and  fome 
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other  cognate  fources ;  fome  moft  relevant  petitions  being,  however,  omitted. 
It  is  remarkable  that,  as  with  the  greater  part  of  the  other  Offices,  no  direc- 
tions or  even  hints  are  given  as  to  by  whom,  at  what  place  in  the  Church, 
or  whether  in  the  Church  or  out  of  the  Church,  or  in  what  pofture  (except 
the  Canon  of  1603,  which  requires  "all  [i.e.  the  people]  of  whatever  ftate 
and  condition  to  kneel "),  or  at  what  hour  of  the  day  or  night  (except  that 
it  is  to  be  fung  or  faid  after  Morning  Prayer).  It  is  not  even  required  that 
the  whole  mould  be  faid  at  one  time.  It  is  worthy  remark  alfb,  that  in  the 
feveral  petitions  refponded  to  with  "  Good  Lord,  deliver  us"  (in  the  ancient 
form  much  better,  "  Deliver  us,  O  Lord,"  the  phrafe  "  Good  Lord  "  being 
unknown),  no  lefs  than  five  or  more  objects  of  prayer  are  heaped  together, 
many  of  them  having  no  relation  with  the  others,  in  unfavourable  contrail 
with  the  ancient  form  which  made  each  fuch  object  the  fubject  of  a  fpecial 
"Deliver  us,  O  Lord,"  and  fo  intensified  and  concentrated  devotion  on  that 
one  alone,  inftead  of  fcattering  it  over  a  number  of  unconnected  particulars. 
It  is  therefore  advifable  when  practicable  to  feparate  thefe  objects,  and  append 
the  "  Good  Lord,  deliver  us,"  to  each,  e.g.  : 

"  From  all  evil  and  mifchief, 
"  Good  Lord,  deliver  us. 

"  From  fin, 

"  Good  Lord,  deliver  us. 

"  From  the  crafts  and  aflaults  of  the  devil, 
"  Good  Lord,  deliver  us. 

"  From  Thy  wrath, 

"Good  Lord,  deliver  us. 

"  From  everlafting  damnation, 
"  Good  Lord,  deliver  us." 
Moreover,  in  Afh-Wednefday,  Lent,  and  Rogation  Days,  the  Litany  was 
formerly  always  preceded  by  the  Seven  Penitential  Pfalms,  faid  by  a  Prieft 
or  Deacon  kneeling  in  Choir  before  the  Altar ;  befides  this,  one  of  thefe 
Pfalms  was  faid  with  the  Petitions  of  every  Hour,  along  with  "  Miferere" 
(or,  that  "  Miferere"  might  not  be  faid  twice,  with  "  God  be  merciful  unto 
us"),  the  Prieft  in  a  red  Cope,  the  Choir  and  people  accompanying  him,  and 
not  refponfively,  with  "  Gloria  Patri." 

On  Wednefdays  and  Fridays  in  Lent,  let  the  Litany  after  Morning 
Prayer  and  Mafs  be  faid  in  Proceflion,  without  mufical  notation  but  fimply 
intoned,  without  Banners  or  Crofs,  the  Clergy  and  Afliftants  in  Albes  and 
Amices  only ;  but  two  Acolytes  may  or  may  not  bear  each  a  lighted  taper, 
and  there  fhould  be  a  Thuribler  or  two.  This  Proceflion  mould  iflue  from 
the  North  door  of  the  Prefbytery,  finging  fome  Hymn  or  Refponfory ; 
the  Acolytes  preceding  the  Prieft  and  his  two  Afliftants  (the  Deacon 
on  one  fide,  the  Subdeacon  on  the  other),  and  the  Choir  following,  and  go 
round  the  Church.     When  arrived  at  the  further  extremity  of  the  Church 
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facing  the  Choir,  let  the  Pfalm  'c  Miferere"  be  faid  by  the  Choir  and  people, 
and  the  Lord's  Prayer,  all  kneeling,  with  the  prayer  or  Antiphon  at  the 
end,  "  Remember  not,  O  Lord,  our  offences,  nor  the  offences  of  our  fore- 
fathers," to  the  end  ;  "  Neither  take  Thou  vengeance  of  our  fins.  Spare  us, 
good  Lord,"  &c,  to  the  end  ;  after  which  let  the  Prieft  alone  ftand  up, 
and  fay,  "  Arife,  O  Lord,  and  help  us."  Refponfe :  "And  deliver  us  for  Thy 
Name's  fake." 

Then  the  Collect. 

"  Orifon.  O  Lord,  we  befeech  Thee,  mercifully  hear  our  prayers,  and  fpare 
all  thofe  who  confefs  their  fins  unto  Thee,  that  they  whofe  confciences  by  fin 
are  accufed,  by  Thy  merciful  pardon  may  be  abfolved." 

Then  let  two  Deacons  or  the  Prieft  now  begin  the  Litany,  faying  every 
petition  in  the  ufual  manner ;  the  Choir  and  people  repeating  every  petition 
after  the  Prieft,  and  at  the  proper  time  refponding  with  "  Good  Lord,  deliver 
us,"  till  "  We  finners  do  befeech  Thee  to  hear  us,"  when  the  Choir  and 
people  fhall  anfwer,  "We  befeech  Thee  [to]  hear  us  [Good  Lord],"  and  fo 
on  to  the  end. 

The  Petitions  that  now  follow,  as  in  the  former  part  of  the  Anglican 
Litany,  fometimes  heap  together  many  objects  which  were  more  conveniently 
feparate  and  elongate,  and  fwell  out  others  difproportionately  [e.g.  the 
Prayers  for  the  Royal  Family),  fo  that  on  fuch  occafions  fome  of  them  may 
be  conveniently  abbreviated  or  omitted. 

The  ProcefTion  finging  the  Litany  fhould  now  move  round  the  Church 
and  Prefbytery,  if  there  be  room,  and  arrive  at  the  Weft  entrance  to  the 
Choir  at  the  laft  "  We  befeech  Thee,  hear  us." 

Then  entering  the  Choir ; 

Prieft  or  Deacons:  "Son  of  God,  we  befeech  Thee  hear  us."  Choir: 
The  fame. 

Prieft  or  Deacons:  "  O  Lamb  of  God,  that  takeft  away  the  fins  of  the 
world,  grant  us  Thy  peace."      Choir  :  The  fame. 

Prieft  or  Deacons:  "O  Lamb  of  God,  that  takeft  away  the  fins  of  the 
world,  have  mercy  upon  us."     Choir :  The  fame. 

"  O  Chrift,  hear  us,"  &c. 

At  this  point,  the  Prieft  fhould  have  gone  up  the  Choir  and  have  arrived 
at  the  fteps  leading  to  the  Altar,  and  all  kneeling  down  or  proftrating  them- 
felves,  (the  two  Cerofers  leaving  the  Church  or  ftanding  afide),  with  the 
Deacon  and  Subdeacon  behind  him,  fhould  conclude  their  part  of  the  fervice 
with  'f  Lord,  have  mercy,"  refponded  to  by  "  Lord,  have  mercy,"  fo  that  the 
laft  "  Lord,  have  mercy,"  be  concluded  by  Prieft,  Deacons,  Choir,  and  people 
together.  Then  let  the  Prieft  and  people  fay  together  the  "  Paternofter," 
and  continue  kneeling  or  proftrate  towards  the  Altar  till  the  following  prayers 
be  ended. 
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"The  Litany. 

"^[  Here  follow  eth  the  Litany,  or  General  Supplication,  to  be  Jung  or /aid  after 
Morning  Prayer  upon  Sundays,  Wednefdays,  and  Fridays,  and  at  other  times 
when  it  fhall  be  commanded  by  the  Ordinary. 

"  O  God  the  Father,  of  heaven  :  have  mercy  upon  us  miferable  finners. 
"  O  God  the  Father,  of  heaven  :  have  mercy  upon  us  miferable  finners. 
"  O  God  the  Son,  Redeemer  of  the  world:  have  mercy  upon  us  mifer- 
able finners. 

"  O  God  the  Son,  Redeemer  of  the  world :  have  mercy  upon  us  miferable 
finners. 

"  O  God  the  Holy  Ghoft,  proceeding  from  the  Father  and  the  Son : 
have  mercy  upon  us  miferable  finners. 

"  O  God  the  Holy  Ghoft,  proceeding  from  the  Father  and  the  Son :  have 
mercy  upon  us  miferable  finners. 

"  O  holy,  blefTed,  and  glorious  Trinity,  three  Perfons  and  one  God  : 
have  mercy  upon  us  miferable  finners. 

"  O  holy,  bleffed,  and  glorious  Trinity,  three  Perfons  and  one  God:  have 
mercy  upon  us  miferable  finners. 

"  Remember  not,  Lord,  our  offences,  nor  the  offences  of  our  fore- 
fathers ;  neither  take  Thou  vengeance  of  our  fins  :  fpare  us,  good  Lord, 
fpare  Thy  people,  whom  Thou  haft  redeemed  with  Thy  moft  precious 
blood,  and  be  not  angry  with  us  for  ever. 

"  Spare  us,  good  Lord. 
"  From  all  evil  and  mifchief ;  from  fin,  from  the  crafts  and  afTaults  of 
the  devil ;  from  Thy  wrath,  and  from  everlafting  damnation, 
"  Good  Lord,  deliver  us. 
"  From  all  blindnefs  of  heart;  from  pride,  vain-glory,  and  hypocrify; 
from  envy,  hatred,  and  malice,  and  all  uncharitablenefs, 
"  Good  Lord,  deliver  us. 
"  From  fornication,  and  all  other  deadly  fin;  and  from  all  the  deceits 
of  the  world,  the  flefh,  and  the  devil, 

"  Good  Lord,  deliver  us. 
"  From  lightning  and  tempeft  ;  from  plague,  peftilence,  and  famine ; 
from  battle  and  murder,  and  from  fudden  death, 
"  Good  Lord,  deliver  us. 
"  From  all  fedition,  privy  confpiracy,  and  rebellion ;  from   all  falfe 
doctrine,  herefy,  and  fchifm  ;  from  hardnefs  of  heart,  and  contempt  of 
Thy  Word  and  Commandment, 

"  Good  Lord,  deliver  us. 
"  By  the  myftery  of  Thy  holy  Incarnation;  by  Thy  holy  Nativity  and 
Circumcifion ;  by  Thy  Baptifm,  Fafting,  and  Temptation, 
"  Good  Lord,  deliver  us. 


224  The  Petitions  of  the  full  Litany. 

"  By  Thine  Agony  and  bloody  Sweat;  by  Thy  Crofs  and  Paflion;  by 
Thy  precious  Death  and  Burial ;  by  Thy  glorious  Refurrection  and  Afcen- 
fion ;  and  by  the  coming  of  the  Holy  Ghoft, 
"  Good  Lord,  deliver  us. 
"  In  all  time  of  our  tribulation;  in  all  time  of  our  wealth;  in  the  hour 
of  death,  and  in  the  day  of  judgment, 

"  Good  Lordy  deliver  us. 
"  We  finners  do  befeech  Thee  to  hear  us,  O  Lord  God  ;  and  that  it 
may  pleafe  Thee  to  rule  and  govern  Thy  holy  Church  univerfal  in  the 
right  way ; 

"  We  befeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  keep  and  ftrengthen  in  the  true  worfhip 
ping  of  Thee,  in  righteoufnefs  and  holinefs  of  life,  Thy  Servant  VIC- 
TORIA, our  moft  gracious  Queen  and  Governour ; 
"  We  befeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  rule  her  heart  in  Thy  faith,  fear,  and  love, 
and  that  fhe  may  evermore  have  affiance  in  Thee,  and  ever  feek  Thy 
honour  and  glory  ; 

"  We  befeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  be  her  defender  and  keeper,  giving  her 
the  victory  over  all  her  enemies ; 

"  We  befeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  blefs  and  preferve  Albert  Edward,  Prince 
of  Wales,  the  Princefs  of  Wales,  and  all  the  Royal  Family  ; 
"  We  befeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee   to   illuminate  all  Bifhops,  Priefts,  and 
Deacons,  with  true  knowledge  and  underftanding  of  Thy  Word ;  and 
that  both  by  their  preaching  and  living  they  may  fet  it  forth,  and  mew 
it  accordingly ; 

"  We  befeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  endue  the  Lords  of  the  Council,  and  all 
the  Nobility,  with  grace,  wifdom,  and  underftanding ; 
"  We  befeech  Thee  to  hear  us,  good  Lord. 
"That  it  may  pleafe  Thee  to  blefs  and  keep  the  Magiftrates,  giving 
them  grace  to  execute  juftice,  and  to  maintain  truth  ; 
"  We  befeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  blefs  and  keep  all  Thy  people  ; 

"  We  befeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  give  to  all  nations  unity,  peace,  and 
concord ; 

"  We  befeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  give  us  an  heart  to  love  and  dread  Thee, 
and  diligently  to  live  after  Thy  commandments  ; 

"  We  befeech  Thee  to  hear,  us,  good  Lord. 
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"  That  it  may  pleafe  Thee  to  give  to  all  Thy  people  increafe  of  grace 
to  hear  meekly  Thy  Word,  and  to  receive  it  with  pure  affection,  and  to 
bring  forth  the  fruits  of  the  Spirit ; 

"  We  bejeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  bring  into  the  way  of  truth  all  fuch  as 
have  erred,  and  are  deceived ; 

"  We  bejeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  ftrengthen  fuch  as  do  ftand;  and  to  com- 
fort and  help  the  weak-hearted ;  and  to  raife  up  them  that  fall ;  and 
finally  to  beat  down  Satan  under  our  feet ; 

"  We  bejeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  fuccour,  help,  and  comfort,  all  that  are 
in  danger,  neceflity,  and  tribulation  ; 

"  We  bejeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  preferve  all  that  travel  by  land  or  by 
water,  all  women  labouring  of  child,  all  fick  perfons,  and  young  chil- 
dren ;  and  to  fhew  Thy  pity  upon  all  prifoners  and  captives ; 
a  We  bejeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  defend,  and  provide  for,  the  fatherlefs 
children,  and  widows,  and  all  that  are  defolate  and  opprefled ; 
"  We  bejeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  have  mercy  upon  all  men ; 

"  We  bejeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  forgive  our  enemies,  perfecutors,  and 
flanderers,  and  to  turn  their  hearts  ; 

"  We  bejeech  Thee  to  hear  us,  good  Lord. 
<c  That  it  may  pleafe  Thee  to  give  and  preferve  to  our  ufe  the  kindly 
fruits  of  the  earth,  fo  as  in  due  time  we  may  enjoy  them ; 
"  We  bejeech  Thee  to  hear  us,  good  Lord. 
"  That  it  may  pleafe  Thee  to  give  us  true  repentance ;  to  forgive  us 
all  our  fins,  negligences,  and    ignorances;    and  to  endue  us  with  the 
grace  of  Thy  Holy  Spirit  to  amend  our  lives  according  to  Thy  holy 
Word; 

"  We  bejeech  Thee  to  hear  us,  good  Lord. 
"  Son  of  God :  we  befeech  Thee  to  hear  us ; 

"  Son  of  God:  we  bejeech  Thee  to  hear  us. 
"  O  Lamb  of  God  :  that  takeft  away  the  fins  of  the  world ; 

"  Grant  us  Thy  peace. 
"  O  Lamb  of  God  :  that  takeft  away  the  fins  of  the  world ; 
"  Have  mercy  upon  us. 
"  O  Chrift,  hear  us  ; 
"  O  Chrijl,  hear  us. 
[Here  properly  fpeaking  ends  the  Litany.    The  following  Petitions  were 
always  faid  kneeling,  beginning  with  the  "  Paternofter."] 

G    G 
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"  Lord,  have  mercy  upon  us. 

"  Lord,  have  mercy  upon  us. 
"  Chrift,  have  mercy  upon  us. 

"  Chrift,  have  mercy  upon  us. 
"  Lord,  have  mercy  upon  us. 

"  Lord>  have  mercy  upon  us. 

c<  ^|   Then  pall  the  Prieft,  and  the  people  with  him,  Jay  the  Lord's  Prayer, 

kneeling. 

"  Our  Father,  which  art  in  heaven,  Hallowed  be  Thy  Name.  Thy 
kingdom  come.  Thy  will  be  done  in  earth,  As  it  is  in  heaven.  Give 
us  this  day  our  daily  bread.  And  forgive  us  our  trefpaffes,  As  we 
forgive  them  that  trefpafs  againft  us.  And  lead  us  not  into  temptation ; 
But  deliver  us  from  evil.     Amen." 

"  Priefi.   O  Lord,  deal  not  with  us  after  our  fins. 

"  Anfwer.  Neither  reward  us  after  our  iniquities." 

[Taken  from  the  Mafs  in  Tribulations.'] 
"  Let  us  pray. 

"  O  God,  merciful  Father,  that  defpifeft  not  the  fighing  of  a  contrite 
heart,  nor  the  defire  of  fuch  as  be  forrowful ;  Mercifully  aflift  our 
prayers  that  we  make  before  Thee  in  all  our  troubles  and  adverfities, 
whenfoever  they  opprefs  us ;  and  gracioufly  hear  us,  that  thofe  evils, 
which  the  craft  and  fubtilty  of  the  devil  or  man  worketh  againft  us,  be 
brought  to  nought ;  and  by  the  providence  of  Thy  goodnefs  they  may 
be  difperfed ;  that  we  Thy  fervants,  being  hurt  by  no  perfecutions,  may 
evermore  give  thanks  unto  Thee  in  Thy  holy  Church  ;  through  Jefus 
Chrift  our  Lord. 

"  O  Lord,  arife,  help  us,  and  deliver  us  for  Thy  Name's  fake." 

"  O  God,  we  have  heard  with  our  ears,  and  our  fathers  have  declared 
unto  us,  the  noble  works  that  Thou  didft  in  their  days,  and  in  the  old 
time  before  them. 

"  O  Lord,  arife,  help  us,  and  deliver  us  for  Thine  honour." 

"  Glory  be  to  the  Father,  and  to  the  Son :  and  to  the  Holy  Ghoft  ; 

"  Anfwer.  As  it  was  in  the  beginning,  is  now,  and  ever  fhall  be : 
world  without  end.     Amen." 

"  From  our  enemies  defend  us,  O  Chrift. 
"  Gracioufly  look  upon  our  affiiclions. 

"  Pitifully  behold  the  forrows  of  our  hearts. 
fC  Mercifully  forgive  the  fins  of  Thy  people. 

"  Favourably  with  mercy  hear  our  prayers. 
"  O  Son  of  David,  have  mercy  upon  us. 

"  Both  now  and  ever  vouchfafe  to  hear  us,  O  Chrift. 
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<c  Gracioufly  hear  us,  O  Chriji ;  gracioujly  hear  us,  O  Lord  Chrift. 
'*  Prieft.  O  Lord,  let  Thy  mercy  be  (Viewed  upon  us ; 
"  Anfwer.  As  we  do  put  our  truft  in  Thee." 

"  Let  us  pray. 

"  We  humbly  befeech  Thee,  O  Father,  mercifully  to  look  upon  our 
infirmities :  and  for  the  glory  of  Thy  Name  turn  from  us  all  thofe 
evils  which  we  moft  righteoufly  have  deferved ;  and  grant,  that  in  all 
our  troubles  we  may  put  our  whole  truft  and  confidence  in  Thy  mercy, 
and  evermore  ferve  Thee  in  holinefs  and  purenefs  of  living,  to  Thy 
honour  and  glory ;    through  our  only  Mediator  and  Advocate,  Jefus 
Chrift  our  Lord.     Amen." 
Here  may  be  added  any  Prayers,  or  Thankfgivings,  or  Collects,  from  thofe 
ft  For  feveral  occafions "  inferted  in  the  Anglican  Liturgy  after  the  Com- 
munion Office,  concluding : 

"A  Prayer  of  S.  Chryfoftom. 

"  Almighty  God,  Who  haft  given  us  grace  at  this  time  with  one  ac- 
cord to  make  our  common  fupplications  unto  Thee ;  and  doft  promife, 
that  when  two  or  three  are  gathered  together  in  Thy  Name  Thou  wilt 
grant  their  requefts ;  Fulfil  now,  O  Lord,  the  defires  and  petitions  of 
Thy  fervants,  as  may  be  moft  expedient  for  them ;  granting  us  in  this 
world  knowledge  of  Thy  truth,  and  in  the  world  to  come  life  everlaft- 
ing.     Amen. 

"  1  Cor.  xiii. 

"  The  grace  of  our  Lord  Jefus  Chrift,  and  the  love  of  God,  and  the 
fellowfhip  of  the  Holy  Ghoft,  be  with  us  all  evermore.     Amen. 

«  Here  endeth  the  LITANT." 

Now  let  the  Choir  and  Clergy  all  leave  the  Church  in  order,  firft  bowing 
to  the  Altar  and  figning  themfelves  with  the  fign  of  the  Crofs. 

It  is  to  be  noted  that,  although  the  Anglican  Litany  be  as  above,  yet 
there  is  nothing  in  the  Prayer-book  or  Canons  to  prevent  or  forbid  the  ufe 
of  additional  Litanies;  and  it  is  much  to  be  defired  that  fome  of  the  above- 
mentioned  devout  and  noble  Proceflional  Offices  fhould,  mutatis  mutandis, 
be  brought  again  into  ufe,  inftead  of  the  modern  hymns  which  have  been 
introduced  in  their  place. 


PART   IV. 


THE    OFFICE    FOR    HOLY    COMMUNION, 


COMMONLY    CALLED    THE    MASS. 


CHAPTER   I. 


I. 

N  addition  to  what  has  been  already  enumerated  (Part  I.)  as 
architecturally  necefTary  or  convenient  for  the  due  celebration 
of  the  Divine  Office  according  to  the  Ancient  Rite,  wherein 
the  Altar/  and  its  acceflbries  were  always  objects  of  efpecial 
regard,  w  lether  the  Euchariftic  Sacrifice  were  in  procefs  of 
being  off  red  or  no,  the  following  particulars  muft  be  added 
as  matters  of  paramount  importance.  For  in  the  Anglican  Office  for  the 
Ordering  of  Priefts,  the  Bifhop  requires  from  the  perfon  to  be  ordained  a 
fblemn  promife  "  to  minifter  the  Sacraments  and  difcipline  of  Chrift  as  the 
Lord  hath  commanded,  and  as  this  Church  and  Realm  hath  received  the 
fame  according  to  the  commandments  of  God." 

So  the  Homily  of  the  Sacrament,  Part  I.,  lays  down,  "  Before  all  things 
we  muft  be  fure  of  this  efpecially,  that  the  Supper  be  in  fuch  wife  done  and 
miniftered  as  our  Lord  and  Saviour  did  and  commanded  to  be  done,  as  His 
holy  Apoftles  ufed  it,  and  the  good  Fathers  in  the  primitive  Church  fre- 
quented it;  for,  as  S.  Ambrofe  faith,  he  is  unworthy  of  the  Lord  that  doth 
other  wife  celebrate  this  Myftery  than  it  was  declared  by  Him." 

As  S.  Ambrofe  is  here  quoted  as  an  efpecial  authority,  it  will  be  oppor- 
tune to  obferve  that  he  ufes  the  word  "  MifTa/'  Anglice  "Mafs,"  as  the  appel- 
lation which  was  in  his  time  ufual,  proper,  and  peculiar  to  the  "  Sacrifice 
of  Praife  and  Thankfgiving ; "  denominated  alfo  in  the  Anglican  Liturgy, 
"  The  Adminiftration  of  Holy  Communion."     In  his  letter  (Epift.  20)  to  his 
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fifter  Marcellina,  he  recounts  how  on  one  occafion,  after  he  had  fent  away 
the  Catechumens,  finifhed  his  fermon,  and  was  reciting  the  Creed,  he  heard 
that  foldiers  were  coming  to  erect  the  Imperial  banners;  notwithstanding  "Ego 
tamen  manfi  in  munere,  MifTam  facere  caspi ;  dum  offero,"  he  heard  how  the 
people  were  maltreating  the  Arian  prieft  Caftulus. 

It  is,  in  fact,  matter  of  notoriety  that  this  was  the  name  by  which  it  was 
defignated  by  "  the  good  Fathers  in  the  primitive  Church,"  and  thence- 
forward, without  variation,  by  all  Europe  down  to  the  middle  of  the  16th 
century.  For  this  reafon,  and  becaufe  the  name  is  fhort  and  comprehenfive, 
it  will  (without  going  into  difquifitions  into  its  original  meaning)  be  ufed 
where  needful  without  fcruple  here. 

II. — As  to  the  Materials  composing  the  Sacrament. 

In  this  country  and  elfewhere  the  greateft  care  was  always  taken  that  the 
bread  mould  be  of  the  whiteft  and  fineft. 

Beda  (Hift.  11.)  relates  how  the  fons  of  Seaberct,  King  of  the  Eaft  Saxons, 
feeing  Bifhop  Mellitus  diftributing  the  Eucharift,  faid  to  him,  "  Why  do 
you  not  give  us  that  white  bread  which  you  ufed  to  give  to  our  fathers,  and 
which  you  ftill  give  to  the  people  in  your  church  ?  "  The  Council  of  Toledo 
(a.d.  694),  Can.  xv.,  ordered  that  none  other  than  white  mould  be  ufed,  and 
a  hoft  of  authorities  are  quoted  {Georgius  11.  202)  to  the  fame  effect. 

In  order  that  the  flour  might  be  perfectly  pure,  and  of  the  fineft  grain, 
the  Sacrift  or  one  of  the  Clergy  mould  felect,  where  poflible,  the  fineft  fample 
obtainable  of  wheat,  four  times  in  the  year,  and  fift  it  free  from  all  inferior 
grains  and  extraneous  matter,  and  keep  it  in  a  clean  bin  or  bag.  When 
wanted,  it  fhould  be  carried  to  the  mill  by  a  trufty  perfon,  and  then  feparately 
ground  in  a  hand  or  other  mill  wherein  fome  other  wheat  had  been  previoufly 
ground,  fo  that  there  fhould  be  no  admixture  of  any  other  kind  of  corn  or 
foreign  matter.  Then  let  the  Sacrift,  putting  on  a  white  drefs,  fee  it  boulted 
in  a  place  well  curtained  round.  When  it  is  to  be  prepared  for  ufe,  the  Sacrift, 
a  Deacon,  or  other  Clerk,  or  other  trufty  perfon  who  is  to  bake  it,  fhould 
firft  fcrupuloufly  wafh  their  hands  and  faces,  and,  except  the  perfon  who 
holds  the  baking-pan,  who  fhould  wear  gloves,  put  on  Albes  and  Amices. 
Then  let  him  whofe  bufinefs  it  is  put  the  flour  on  a  board  moft  carefully 
cleanfed  and  referved  for  that  purpofe,  and  fprinkle  it  with  pure  cold  water, 
and  roll  and  knead  it  well.  When  fit,  fucceflive  portions  of  the  pafte  fhould 
be  cut  into  fhape  by  one  of  the  Clergy  or  his  afliftants,  and  placed  in  an  iron 
mould.  This  was  named  a  "  Bult,"  and  is  mentioned  as  in  ufe  in  the  9th  cen- 
tury. Two  fuch,  called  "  Ferroni,"  belonged  to  Salifbury  Cathedral  in  1222. 
The  Bult  confifted  of  two  connected  plaques,  each  with  a  bent  handle  which 
formed  a  lever.  The  lower  plaque  fhould  be  engraved  with  facred  figures  or 
emblems,  which  repeat  themfelves  on  the  pafte.     The  inftrument  may  be 
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made  large  enough  to  {lamp  and  bake  four,  or  fometimes  fix,  cakes  at  the  fame 
time,  of  which  the  two  for  the  Prieft  mould  be  the  largeft,  to  admit  of  the 
Solemn  Fraction  being  eafily  made.  The  Bult  mould  then  be  placed  beneath 
hot  afhes  of  wood,  which  had  been  carefully  dried  and  prepared  by  another 
perfon  deputed  to  that  purpofe.  When  fufficiently  baked,  the  cakes  mould 
be  ftiaken  out  and  placed  on  a  white  linen  cloth,  and  the  procefs  repeated. 
Thofe  thus  employed  mould,  before  and  during  the  progrefs  of  the  making, 
repeat  Pfalms,  or  fay  their  Hours  or  a  Litany ;  in  other  refpects  keep  entire 
filence.  The  whole  mould  be  tranfacted  in  the  prefence  of  at  lead  fome  one 
of  the  Clergy,  and,  if  poflible,  in  the  Sacrifty  of  the  church. 

Such  are  the  inftructions  given  by  Lanfranc,  Archbifhop,  a.d.  1070-1089 
(Giles  Ed.,  135-139) ;  by  Abbot  Ware,  in  his  Weftminfter  Confuetudinary, 
circa.  1290  (in  the  Library  there  is  a  copy,  the  original  in  the  Britijh  Mufeum. 
See  also  Martene  de  Antiq.  Mon.  Rit.  11.  8).  Humbert  of  Silva  Candida 
(Georgius  11.  212,  Bocquillot,  288)  fays,  a.d.  1054,  "The  bread  for  the  Table 
of  Chrift  is  that  which  by  Deacons,  with  Subdeacons  or  Priefts,  themfelves 
clad  in  facred  Veftments,  and  fprinkled  with  the  melody  of  Pfalms,  and  baked 
in  iron,  is  brought  out  of  the  Sacrifty." 

With  the  orthodox  Greeks  the  fhape  has  been  for  fome  centuries  fquare. 

Thefe  Sacramental  Oblata,  or  Hoftiae,  as  they  were  ufually  called,  mould 
be,  and  in  the  Weft  always  were,  round.  Zephyrinus,  in  the  third  cen- 
tury, mentions  the  "  Coronam  confecratam."  Epiphanius  fpeaks  of  them  as 
round.  Severus,  of  Alexandria,  calls  them  "  Circuli."  Cefarius,  of  Nazian- 
zen,  the  fame.  S.  Gregory  calls  them  "  Coronae."  The  Council  of  Toledo 
(circa  690)  had  declared  that  the  Euchariftic  bread  fhould  be  "entire, 
pure,  moderately  rounded,  and  made  on  purpofe."  Ifo,  the  monk,  in 
his  account  of  Otmar,  monk  of  S.  Gall,  who  died  759,  fpeaks  of  them  as 
"  Rotulos."  Sirmondi  (De  Arymo,  Paris,  165 1),  proves  this  round  fhape 
from  the  Firft  Canon  of  the  Council  of  Aries  (a.d.  463),  and  the  Third 
Canon  of  the  Second  Council  of  Tours  (a.d.  891),  and  from  an  ancient 
MS.  in  the  library  of  S.  Germain,  at  Paris,  where  are  figured  round  Oblata 
ftamped  with  a  Crofs ;  (fee  alfo  Durand.  Rat.  iv.  part  ii.  c.  iv.)  Samfon,  of 
ThefTalonica  (cited  Calvor  de  Ritibus,  590)  fays,  "  Signaculum  panis  circu- 
lum  eft ;  in  ipfius  medio  Crux  vel  Ipfe  Salvator  expreflus  extat."  The 
Ravenna  Mofaics  of  the  Sixth  Century,  the  earlieft  known,  reprefent  the 
Sacramental  Cakes  as  round ;  they  appear  to  be  in  diameter  about  the  length 
of  the  hand,  to  have  fome  thicknefs,  and  are  ftamped  with  the  figure  of 
a  Sun  or  multiplied  Greek  Crofs.  Thofe  reprefented  in  the  frontifpiece 
of  S.  Auguftine's  Gofpels,  Corpus  Chrift.  Coll.  Cambridge,  are  alfo  round, 
and  fo  far  as  can  now  be  difcerned,  unleavened  and  plain.  Our  Lord  is 
depicted  making  the  Solemn  Fraction  of  a  round  cake  as  large  as  the  hand 
into  two  portions ;  the  Apoftles  hold  fmaller  round  unbroken  cakes  in  their 
hands,  but  all  of  them  are  evidently  unleavened  and  flat. 
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The  various  ftamps  on  thefe  round  cakes  are  depicted  in  the  engraving. 
Thofe  deftined  for  the  Prieft  in  Lent  and  the  Paflion  ufually  bore  a  repre- 
fentation  of  the  Crucifixion  with  figures  and  accompaniments.  For  Eafter- 
tide  they  ufually  had  figures  on  them  of  the  Refurrection,  or  the  Lamb 
facrificed  but  conquering,  with  a  pennon  and  the  infcription  "Agnus  Dei," 
&c. ;  on  thofe  for  the  communicants  a  fmall  Crofs,  with  the  monogram 
I.  H.  S.  Honorius,  in  his  "  Gemma  Animae,"  fays,  "  Thefe  c  Hoftias  '  are 
formed  in  the  ftiape  of  denarii,  and  imprefled  with  the  figure  of  the  Crucified, 
becaufe  He  is  our  king,  and  His  image  is  impreffed  on  His  corn  which  He 
gives  to  His  labourers  in  His  vineyard." 

Thefe  cakes,  neither  before  nor  at  this  period  of  the  twelfth  and  thir- 
teenth centuries,  were  of  that  fmallnefs  and  tenuity  fubfequently  adopted, 
but  were  of  fuch  fize  and  thicknefs  that,  as  Cardinal  Humbert  fays  (cited 
Bona,  de  Reb.  Lit.  c.  23),  "  each,  if  neceflary,  could  be  broken  in  pieces 
after  confecration  for  the  Communion  of  the  people ; "  and  at  this  time  it 
certainly  was  ufual,  whilft  the  Prieft  was  making  the  Solemn  Fraction  and 
communicating  himfelf,  for  the  Deacons  and  Minifter  to  break  the  other 
"Hoftiae"  into  convenient  pieces  for  communicating  the  people  (fee  Bocquillot, 
288,  and  Humbert,  there  quoted). 

About  the  thirteenth  century,  fays  Bona  (qua  fupra),  the  people  ceafed 
to  communicate  in  fuch  numbers  as  formerly,  and  confequently  the  fize  of 
the  Oblata  were  reduced  "  in  modum  denarii,"  in  order  that  the  Prieft  might 
be  able,  if  neceflary,  to  communicate  himfelf  alone.  Bernhold  of  Conftanti- 
nople  (cited  by  Bona),  found  fault  with  this,  complaining  that  the  Oblata 
were  like  fmall  coin  and  reduced  to  the  thinneft  and  moft  infignificant  fhadow 
of  a  form,  and  infifted  that  they  ought  to  be  as  large  as  the  fift  and  fhaped 
like  a  crown.  Traces  of  the  reduced  fize  are,  however,  found  very  early. 
The  Nicene  Council,  "  We  take  not  much,  but  a  fmall  quantity."  S.  Auguf- 
tine  (a.d.  414)  calls  them  "  Buccellas ; "  Pafchafius,  "Micas;"  Evagrius, 
"  Particulas;"  the  Council  of  Toledo  (cent.  vi.\  u  Non  grande  aliquid  fed 
modicum."  Such  was  undoubtedly  the  general  ufage  of  the  Weftern 
Church  from  the  eleventh  to  the  end  of  the  fixteenth  century.  The  firft 
Reformers,  and  after  them  the  Lutheran  and  Evangelical  Communities,  have 
retained  this  fmall  round  form.  Even  Bucer  himfelf  (In  Cenfura  Lib.  Angli) 
fays,  "  I  do  not  fee  what  can  be  found  fault  with  in  this  form  of  bread, 
except,  perhaps,  that  as  fome  fay,  it  might  be  a  little  thicker  that  it  might 
be  more  like  real  bread." 

The  greateft  care  ftiould  be  taken  that  the  wine  ftiould  be  really  made  of 
the  "  Fruit  of  the  Vine  "  only,  ftiould  not  be  four  or  fpoiled,  and  ftiould  be 
unmixed  with  any  other  liquor  but  water  (fee  the  particular  injunctions  in  the 
Cautels,  poft.)  The  material  of  the  Blood  (the  Wine)  muft  not  be  rough 
nor  too  weak,  as  not  red  water  fqueezed  from  a  cloth  dipped  in  red  wine, 
nor  what  is  four  or  corrupt,  nor  claret,  nor  wine   made  of  mulberries  or 
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pomegranates,  for  thefe  have  not  the  true  fpecies  of  wine.  He  who  con- 
fecrates  what  is  corrupt,  or  tending  to  corruption,  fins  very  heinoufly. 

According  to  the  anciently  received  Englifh  cuftom,  it  ought  to  be  red 
wine.  "  Let  the  wine  be  red  rather  than  white,  although  the  Sacrament  is 
well  confecrated  in  white."  The  Canonift  Van  Efpen  (a.d.  1753)  thus  funis 
up  the  matter  {Jus  Ecclejiafticum,  Pt.  11.  S.  J.  Tit.  4.),  "  Of  what  kind  the 
wine  may  be  matters  little,  provided  it  be  of  the  Fruit  of  the  Vine." 

According  to  repeated  injunctions,  the  Water  to  be  admixed  mould  be  of 
the  very  pureft,  and,  if  poffible,  drawn  recently  from  a  wellfpring  ufed  for 
Sacramental  purpofes  only.  A  very  fmall  quantity  mould  be  added  to  the 
Wine  [fee  the  Cautels,  pqft),  fo  that  it  mould  be  wholly  abforbed  by  the 
Wine,  and  not  the  Wine  by  the  Water. 

According  to  the  univerfal  cuftom  of  the  Weft,  this  water  fhould  be 
cold.  The  Oriental  churches,  following  the  former  "  After  Supper  "  practice 
of  the  Hebrews,  ufe  it  fomewhat  warmed. 

III. 

Without  entering  into  the  Azymift  controverfy  as  to  leaven  or  the 
admixture  of  water,  it  may  be  noted  that  the  narratives  of  the  Inftitution  in 
the  three  Gofpels  (Matt,  xxvi.,  Mark  xiv.,  Luke  xxn.)  necefTarily  imply 
that  our  Lord  therein  ufed  unleavened  bread,  for  it  was  part  of  a  Seafon  in 
which  all  leaven  was  forbidden  and  removed,  "  The  firft  day  of  un- 
leavened bread"  (Matt.  xxvi.  17),  which  interdiction  lafted  all  Paflbver 
tide. 

Neverthelefs,  the  diftinction  between  leavened  and  unleavened  Bread  is 
not  exprefsly  noticed  in  regard  to  this  Sacrament  in  other  parts  of  the  Holy 
Scriptures,  nor  in  the  writings  of  the  earlier  Fathers,  till  about  the  fixth  or 
feventh  century,  and  afterwards  at  the  period  of  Photius  in  the  early  part  of 
the  ninth  century.  Up  to  that  epoch  no  controverfy  had  arifen  on  the 
fubject,  and  it  feems  reafonable  to  conclude  that  the  example  of  our  Lord  as  to 
this  matter  was  as  a  matter  of  courfe  followed.  However,  it  may  be 
poflible  that  leavened  as  well  as  unleavened  bread  (efpecially  among  the 
Greeks)  was  fometimes  ufed.  It  is  certain,  however,  that  in  the  lifetime  of 
Photius,  as  appears  by  St.  Ildefonfo,  Bifhop  in  Spain,  as  to  that  country,  and 
Rhabanus  Maurus  in  Germany  (ninth  century),  that  whole  Churches,  and  even 
countries,  at  that  time  ufed  unleavened  bread,  at  leaft  by  preference,  as  a 
traditional  precept  and  moft  conformable  to  the  practice  of  our  Lord  Him- 
felf.  The  Penitential  of  Theodore,  Leofric's  copy  (feventh  century),  has  the 
following  injunction  (Thorpe,  11.  58):  "  Let  no  Prefbyter  offer  anything  in 
the  Sacrifice  but  what  the  Lord  taught  was  to  be  offered,  that  is  Bread  with- 
out leaven  and  Wine  mixed  with  water."  Alcuin  (a.  d.  790),  in  his 
Epiftle  to  the  Lyonnefe,  writes :    "  The  bread  which  is  confecrated  into 
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the  Body  of  Chrift  ought  to  be  moft  pure  and  without  leaven  of  any- 
other  ingredient  (infectionis),  and  the  water  the  pureft,  free  from  all 
impurity,  and  the  wine  without  the  mixture  of  any  other  liquor,  except 
the  pureft  water.  Let  the  water,  therefore,  be  fuitable  (convenient)  to 
both  ;  and  out  of  water  and  flour  is  made  the  bread  which  is  confecrated 
into  the  Body  of  Chrift,  water  and  wine  is  confecrated  into  the 
Blood  of  Chrift.  In  water  the  multitude  of  believers  is  underftood. 
In  the  grains  of  wheat  whence  flour  is  to  be  made  the  union  of  the 
whole  Church  is  defignated,  which,  by  the  fire  of  the  Holy  Spirit,  is 
welded  (decoquitur)  into  one  Body,  and  its  members  are  compacted  with  one 
Head.  Alfo  in  the  water  mingled  with  the  wine,  as  we  have  mentioned,  a 
figure  of  the  nations  is  defignated.  In  the  wine  the  Blood  of  the  Lord's 
Paflion  is  fhown  forth ;  and  fo  when  in  the  Sacrament  the  water  is  mingled 
with  the  corn  or  with  the  wine,  the  faithful  people  are  incorporated  and 
joined  to  Chrift."  So  the  Carthaginian  Canons  (c.  xxiv.  "De  Sacrificio  Corporis 
et  Sanguinis  Domini")  :  "  Nihil  ampliusoffertur  quam  ipfe  Dominus  tradidit 
hoc  eft  panem  et  vinum  aqua  mixtum."  The  Excerpts  of  Egbert,  c.  a.d.  750 
(Thorpe  1  11.  121):  "ThePriefts  of  God  fhall  diligently  provide  that  the  bread 
and  wine  and  water,  wherein  the  Mafs  is  celebrated,  fhould  be  pure  and 
clean."  The  tenth  Canon  of  the  Council  of  Calcluith,  a.d.  787,  di- 
rects that  no  cruris  of  bread  be  permitted  in  the  Mafs  ;  "The  Oblations  of 
the  faithful  fhould  be  fuch  that  it  be  bread,  not  cruft." 

In  the  "  Liber  Legum  Ecclefiafticorum,"  a.d.  994  (Wilk.  1.  266,  Johnforfs 
Canons,  1.  455,  Thorpe,  in.  405)  :  "We  enjoin  that  the  Euchariftical  breads 
which  ye  offer  to  God  in  the  Holy  Sacrament,  you  yourfelves  fhould  bake, 
or  your  fervants  in  your  prefence,  that  you  know  that  they  are  made  cleanlily 
and  brightly  (nitide),  and  that  as  well  the  Euchariftical  breads  as  the 
wine  which  pertain  to  that  Oblation  fhould,  in  the  celebration  of  Mafs,  be 
handled  (tractentur)  with  all  purity  and  diligence,  and  fear  of  God,  and  that 
care  fhould  be  taken  that  nothing  unclean  or  impure  be  in  them  ;  for  there 
can  be  no  celebration  of  Mafs  without  thefe  three  things— Euchariftic  bread, 
and  wine,  and  water."  (See  alfo  the  thirty-fifth  of  the  Canons  of  jElfric.)  By  the 
Thirty-eighth  of  Edgar's  Canons  (a.d.  959)  "No  Prieft  was  to  prefume  to 
celebrate  unlefs  if  he  have  all  things  fitting  for  the  Houfel,  that  is,  a  pure 
oblation,  and  pure  wine,  and  pure  water  ;  woe  to  him  who  undertakes  to 
celebrate  unlefs  he  have  every  one  of  thefe."  St.  Anfelm  (Opera,  135  and 
139)  writes  to  Lambert  (I)'  Ac  fiery  Spicileg.  434)  :  "  We  take  bread  in  the  form 
of  a  coin,  we  drink  wine  mixed  with  water."  Ernulphus,  Bifhop  of  Rochefter, 
a.d.  1 1 22,  ordains  that  the  bread  fhould  be  unleavened,  but  adds,  "  Et 
azymum  et  fermentatum  facrificans  facrificat."  The  Statutes  of  the  Scotch 
Church,  a.d.  1225  (Regiflr.  Aberdon.  11.  26) :  "  The  Prieft  in  the  adminiftra- 
tion  fhould  diligently  confider  that  the  Hoftia  fhould  be  of  pure  wheat,  and 
entire,  and  be  a  perfect  circle,  and  that  the  greater  part  be  of  wine  with  a 


( 

X°B 

c 

£10. 


tiff. 


^imiHBliai^^ 


Ancient  Oriental  forms  of  the  Euchariftic  Breads. 

15,  18,  19,  20,  Greek. 

(Calvor  de  Ritibus,  1.  594-5.) 


Page  234. 


As  to  the  Materials  compqfing  the  Sacrament.  235 

modicum  of  water,  which  can  be  abforbed  by  the  wine,  be  put  into  the  Chalice  ; 
and  he  muft  be  careful  that  the  wine  be  not  four  or  corrupted."  By  a 
Council  in  the  Ifle  of  Man,  a.d.  1350  {Wilk.  in.  1 1),  "  The  Hoftia  of  corn 
mould  be  round  and  entire,  and  without  fpot ;  for  the  Lamb  was  without  fpot. 
Hence  the  Verfes : — 

"  Candida  triticea  tenuis  non  magna  rotunda 
Expers  fermenti  non  mifta  fit  Hoftia  Chrilli. 
Infcribatur  aqua;  non  coda  fed  igne  fit  affa." 

And  the  fame  Synod  directed  as  to  the  wine,  that  "  the  greateft  care 
mould  be  taken  that  it  be  not  corrupt  or  changed  into  vinegar,  and  that  it 
mould  be  red  rather  than  white  ;  but  the  Sacrament  is  well  accompliihed  (confi- 
citur)  in  white,  but  not  in  vinegar  ;  for  in  vinegar  all  the  fubftantial  powers  are 
changed  and  the  wine  has  loft  its  ftrength.  Water  mould  be  added  in  fuch 
moderate  quantity  that  not  the  wine  by  the  water,  but  the  water  by  the  wine 
mould  be  abforbed." 

The  German  orthodox  Lutherans  have  always  retained  the  ufe  of  un- 
leavened bread  in  the  Eucharift,  and  even  the  Evangelical  community  of 
Pruflia  and  others  of  the  Reformed  have  adopted  it.  Cahbr  (De  Ritibus, 
Jena,  1705)  and  Buxtorf  (De  Ccena),  both  of  them  Lutherans,  have  written 
learnedly  in  fupport  of  it. 

The  Englifh  ufe  after  the  Reformation  was  the  fame.  The  rule  was,  as 
the  30th  Canon  of  1 603  ftates :  "  So  far  was  it  from  the  purpofe  of  the  Church 
of  England  to  forfake  and  reject  the  Churches  of  Italy,  France,  &c,  or  any 
fuch  like  Churches,  in  all  things  which  they  held  or  practifed,  that  .  .  .  .  ._ 
they  do  with  reverence  retain  thofe  ceremonies  which  do  neither  endamage 
the  Church  of  God  nor  offend  the  minds  of  fober  men,  and  only  departed 
from  them  in  thofe  particular  points  wherein  they  were  fallen  both  from 
themfelves  in  their  ancient  integrity  and  from  the  Apoftolical  Churches  which 
were  their  firft  founders." 

The  Preface  to  the  Prayer  Book  itfelf  refers  to  the  "  ancient  Fathers  " 
for  its  authority,  and  declares  that  "  here  you  have  an  order  for  prayer  and 
for  the  reading  of  Scripture  much  agreeable  to  the  mind  of  the  old  Fathers," 
and  Holy  Scripture  is  throughout  the  Prayer  Book  propofed  as  the  teft  and 
rule  of  faith  and  obedience.  The  Homily  on  the  Sacrament,  before 
quoted,  ftringently  requires  that  "the  Supper  be  in  fuch  wife  done 
and  miniftered  as  our  Lord  and  Saviour  did  and  commanded  to  be  done"  as 
His  holy  Apoftles  ufed  it,  and  the  good  Fathers  in  the  Primitive  Church 
frequented  it.  The  inftitution  and  command  of  our  Lord  Himfelf  as  to 
the  Holy  Eucharift,  as  Wheatly  fays,  "  being  immediately  after  the 
Paffover,  at  which  they  were  neither  to  eat  leavened  bread,  nor  fo  much 
as  to  have  any  in  their  houfes,  upon  pain  of  being  cut  off  from  Ifrael 
(Exod.  xv.  1 9),  does  perfectly  demon/irate  that  He  ufed  that  which  was  un- 
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leavened"  {Wheatly  on  Common  Prayer,  p.  312,  Oxford,  1839);  ac^  to 
which  that  every  offering  of  flour,  "  mincha,"  was  to  be  "  unleavened."  In 
the  original  edition  of  Wheatly  (p.  126,  Oxford,  17 10)  is  added: — "  So 
that  they  who  ufe  unleavened  bread  are  certain  of  being  not  in  the  wrong, 
becaufe  they  are  therein  conformable  to  the  prime  Institution  ;  for  which 
reafon  the  Firft  Book  of  King  Edward  the  Sixth  enjoins  unleavened  bread  to 
be  ufed  throughout  the  whole  kingdom,  and  this  Rubric  prefcribes  that  which 
is  ufual  to  be  eaten,  which  is  now  in  England  almoft  altogether  unleavened,  but 
for  decency  and  the  dignity  of  the  Sacrament,  it  enjoins  the  beft  and  pureft 
wheaten  bread  that  can  be  got." 

What  then  has  been  the  ufage  of  the  Church  in  this  matter  ?  The  late 
editions  of  Wheatly  and  Bingham  (De  Antiq.  v.  208),  diftort  and  mifrepre- 
fent  the  views  of  Cardinal  Bona,  and  after  categorically  admitting  that  our 
Lord  did  afTuredly  ufe  unfermented  bread  in  the  original  Inftitution,  fay  not- 
withstanding that  the  ufe  of  unleavened  bread  did  not  come  in  till  the  eleventh 
century.  The  utter  truthlefThefs  of  this  has  been  already  proved  to  demon- 
stration fo  far  as  England  is  concerned.  The  Primitive  Christians  and  Fathers 
would  fcrupuloufly  imitate  the  example  of  our  Lord.  A  particular  and 
careful  feleclion  was  always  made  from  the  offerings  of  the  people  of  what 
was  proper  for  the  Eucharift,  and  that  was  ufually  confecrated  from  the 
offerings  of  the  Clergy.  What  is  Stated  of  the  general  offerings  belongs  to 
the  EvXoyia,,  the  Bleffed  Bread  afterwards  distributed  to  the  people.  It 
is  highly  improbable  that  leavened  bread  was  ever  ufed  in  the  Weft  at  all. 

In  King  Edward's  Firft  Book  the  whole  Rubric  runs  thus  ' : — "  For 
avoiding  all  matters  and  occafion  of  diffenfion  it  is  meet  that  the  bread  pre- 
pared for  the  Communion  be  made  through  all  this  realm  after  one  fort  and 
fafhion — that  is  to  fay,  unleavened  and  round  as  it  was  afore,  but  without  all 
manner  of  print,  and  fomething  more  large  and  thicker  than  it  was,  fo  that 
it  may  be  aptly  divided  in  diverfe  pieces." 

In  the  Second  Book,  to  which  the  Puritans  would  now  force  the  Church  to 
retrograde,  the  Rubric  runs  thus : — "  And  to  take  away  the  fuperftition  " 
(explained  by  Wheatly,  p.  311,  to  mean  "  the  fcruples  of  over-confcientious 
people  "  who  refufed  to  ufe  or  receive  common  bread)  "that  any  perfon  hath 
or  might  have  in  the  Bread  and  Wine,  it  Jhallfufjice  that  the  bread  bejuch  as 
is  ufually  eaten  at  table  with  other  meats,  but  the  beft  and  pureft  that  con- 
veniently may  be  gotten."  Upon  this  it  may  be  obferved  that  beer,  and  fo 
yeaft,  not  having  yet  been  introduced  into  England,  nor  other  later  invented 
ferments,  this  "  bread  ufually  eaten  "  was,  except  among  the  wealthier  claffes, 
probably  unleavened  ftill. 

In  Queen  Elizabeth's  Prayer  Book  this  Rubric  is  the  fame  as  that  in  the 

1  The  Rubric  as  to  frequent  Communion  is  this  : — "  That  the  receiving  the  Sacrament  of 
the  Bleffed  Body  and  Blood  of  Chrift  may  be  moil  agreeable  to  the  inftitution  thereof,  and  to  the 
ufage  of  the  Primitive  Church,"  &c. 
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Second  Book  of  Edward,  and  therein  is  contained  a  fignificant  c<  contemporanea 
expofitio  "  of  this  Rubric.  At  the  end  we  find,  after  reciting  that  in  Edward  the 
Sixth's  time  "  the  Sacrament  bread  was  of  common  fine  bread,"  thefe  words  : — 
"It  is  ordered  for  the  more  reverence  to  be  given  to  thefe  Holy  Myfteries,  being 
the  Sacraments  of  the  Body  and  Blood  of  our  Saviour  Chrift,  that  the  faid 
Sacramental  bread  be  made  and  formed  plain,  without  any  figure  thereupon, 
of  the  fame  finenefs  and  fafhion,  round,  though  fomewhat  bigger  in  compafs 
and  thicknefs,  as  the  ufual  bread  and  wafer,  heretofore  named  iinging  cakes, 
which  ferved  for  the  ufe  of  private  Mafs."  Upon  this  it  is  clear  beyond 
difpute  that  "  wafers  "  are  here  called  "  fineft  bread,"  that  they  were  then 
"  ufual,"  and  that  it  was  intended  to  forbid  the  ufe  of  bread  "  ufually  eaten 
at  table  with  other  meats,"  and  to  fubftitute  for  it  the  "  bread  and  wafer 
named  finging  cakes,  formerly  ufed  for  private  Mafs,"  in  its  place.  Ac- 
cordingly, Archbifhop  Parker  in  1 57 1,  writing  to  Sir  W.  Cecil  (Corref- 
pondence,  p.  375),  fays,  after  remarking  that  "  in  this  realm  where  moft 
part  of  Proteftants  think  It  meet  to  be  in  wafer  bread  as  the  Injunction  pre- 
fcribeth":— 

"  I  expound  this"  (Rubric)  "where  either  there  wanteth  fuch  fine  ufual 
bread,  or  fuperftition  be  feared  in  the  wafer  bread,  they  may  have  the  Com- 
munion in  fine  ufual  bread,  which  is  rather  a  toleration  in  thefe  two  neceflities 
than  is  in  plain  ordering." 

And  again  in  1574,  writing  to  Bifhop  Parkhurft  of  Norwich  (Corres- 
pondence, 458),  he  repeats: — 

"  You  would  needs  be  informed  by  me  whether  I  would  warrant  you 
either  loaf  bread  or  wafer  bread,  but  yet  you  know  the  Queen's  pleafure ; 
you  have  her  Injunctions,  and  alfo  the  Service  Book." 

The  Rubric  in  King  James's  Prayer  Book  of  1604  is  precifely  the  fame 
as  that  of  Elizabeth's.  In  that  of  Charles  II.,  printed  at  Edinburgh,  1637, 
commonly  called  Laud's  book,  the  Rubric  runs  thus : — 

"  And  to  take  away  the  fuperftition  which  any  perfon  hath  or  might  have 

in  the  Bread  and  Wine  {though  it  be  lawful  to  have  wafer  bread),  it  Jhall 

Juffice  that  the  bread  be  fuch  as  is  ufual,  yet  the  beft  and  pureft  wheat  bread 

that  can  conveniently  be  gotten."     Here  then  wafer  bread  is  fpoken  of  as 

better  and  more  pure  than  ufual  bread. 

Cofin,'as  it  appears,  fubfequent  to  the  year  1643,  commenting  (Works, 
v.  481)  upon  thefe  words  of  James's  Prayer  Book,  "  it  mail  fuffice  that  the 
bread  be  fuch  as  is  ufual  to  be  eaten  at  table  with  other  meates,"  writes : — 

"  It  is  not  here  commanded  that  no  unleavened  or  wafer  bread  be  ufed, 
but  it  is  only  faid  that  the  ufual  bread  (hall  fuffice.  So  that  though  there  was 
no  neceflity,  yet  there  was  a  liberty  (till  referved  of  ufing  wafer  bread,  which 
was  continued  in  divers  churches  of  the  kingdom,  and  Weftminfter  for  one, 
till  the  17th  of  King  Charles"  (i.e.  1643). 

And  this  is  quoted  and  adopted  by  Wheatly  (p.  314).  So  that  here  we  have 
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a  diftinct  chain  of  unexceptionable  authority  from  the  time  thefe  words  were 
introduced  into  the  Liturgy  down  to  the  year  1643,  tnat  even  tne  expreflion 
"  bread  ufual  to  be  eaten  at  table  with  other  meats  "  included  and  fignified 
wafer  and  unleavened  bread  as  well  as  common  bread:  and  that  by  "fuffice" 
was  intended,  not  "  alone  to  be  ufed,"  but  that  thereby  there  was  a  liberty 
ftill  refer ved  of  ufing  wafer  or  unleavened  bread  as  well  as  leavened  bread, 
and  that  it  was  ufed  accordingly. 

Let  us  now  fee  whether  the  prefent  Rubric  has  made  any  change  in  thefe 
directions.      The  words  are  : — 

"  To  take  away  all  occafion  of  diffenfon  or  Jwperjlition  (i.e.  fcruple)  which 
any  perfon  hath  or  might  have  concerning  the  bread  and  wine,  it  (hall  fuffice 
that  the  bread  mail  be  fuch  as  is  ufual  to  be  eaten,  but  the  beft  and  pureft 
wheat  bread  that  can  conveniently  be  gotten." 

It  will  be  perceived  that  the  word  "diflenfion"  has  been  here  intro- 
duced, meaning  that  if  any  one  refufed  to  ufe  or  to  receive  common  bread, 
his  difTent  need  no  longer  be  regarded.  Moreover,  that  after  "  ufual  to  be 
eaten  "  the  words  "  at  table  with  other  meats  "  have  been  expunged ;  that  is 
to  fay,  the  Rubric  has  been  "re-caft,"  "amended"  in  a  moft  "  fignificant " 
manner;  fo  that  fomething  muft  thereby  have  been  "intended"  by  this 
marked  omiffion :  and  what  could  it  have  been  but  that  the  bread  "  eaten  at 
table  with  other  meats"  was  no  longer  to  be  ufed,  but  the  "beft  and  pureft 
that  could  be  gotten"  was  to  be  preferred — i.e.  wafer  or  unleavened  bread, 
which  is  notorioufly  the  "  pureft  ?  " 

Mr.  M'Coll,  in  his  work  on  Ritualifm,  has  collected  other  authorities  for 
the  continued  ufe  of  unleavened  bread  in  the  Englifh  Church.  In  the  50th 
of  the  Second  Series  of  the  Zurich  Letters  are  feveral  from  Miles  Cover- 
dale,  Withers,  and  others  in  Parker's  time,  wherein  they  complain  that  it  is 
"Acta  et  tranfacta,"  "  fettled  and  determined"  that  it  fhould  be  an  obligation  to 
ufe  an  unleavened  cake  inftead  of  "  Panis  vulgaris."  The  Parker  corref- 
pondence  fhows  the  enforcement  of  this  rule  (p.  278).  He  writes  to  Cecil, 
April,  1566,  that  he  "had  fent  three  or  four  of  my  chaplains  to  ferve  in  the 
greateft  parifhes,  but  that  for  lack  of  Surplice  and  Wafer  bread,  they  did 
moftly  but  preach,"  and  complains  that  at  one  Church,  being  informed  that 
"  divers  communicants  would  have  received,  and  the  Table  was  made  ready 
accordingly,"  but  that  "  one  of  the  parifh  drew  from  the  table  both  cup  and 
wafer  bread,  becaufe  the  bread  was  not  common,  and  fo  the  Minifter  was  de- 
rided and  the  people  difappointed."  In  a  book  called  "  Counterpoyfon," 
printed  in  London  by  Robert  Waldegrave,  (circa  1584,  p.  187,)  the  writer 
fays:  "  As  for  unleavened  bread  it  is  proper  to  Geneva,  and  now  our  Church 
hath  allowed  the  other ;  "  and  again,  p.  195  :  "  It  is  not  lawful  for  one  to  be 
thruft  out  of  the  miniftry  for  fhowing  the  inconvenience  of  unleavened  bread 
in  the  Lord's  Supper."  The  inference  is  inevitable  that  common  bread  was, 
twenty-five   years  after  the  acceffion  of  Elizabeth,  but  then  apparently  for 
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the  firft  time,  allowed  in  the  Holy  Communion  ;  fecondly,  that  previoufly 
thereto  Clergy  had  been  "  thruft  out  of  the  miniftry"  for  not  ufing  the  other. 

If,  therefore,  unleavened  cakes  or  wafers  were  lawful  at  this  period,  they 
are  afluredly  lawful  now  ;  and  if  Chrift's  Inftitution  is  to  be  followed  as 
directed,  by  the  Homily,  they  are  obligatory  on  all  now.  A  Poft-Reftoration 
authority  is  the  "  Zurich  Liturgy,  faithfully  tranflated  by  John  Conrad 
Werndly,  formerly  Minifter  of  the  French  and  Dutch  Congregation  of  San- 
toff,  in  the  Ifle  of  Axholme,  Lincoln,  and  now  Minifter  of  Wraifbury,  Bucks, 
1693,"  dedicated  to  Queen  Mary;  with  the  following  Imprimatur,  dated 
Nov.  23,  1692  : — 

"  We  do  approve  of  this  as  a  work  that  may  be  of  very  good  fatisfaction 
and  ufe. — H.  London.,  W.  Cov.  and  Lich.,  H.  Bangor,  T.  Norwich,  Rob. 
Ciceftr.,  Rich.  Petriburg." 

"  In  this  Liturgy  the  Minifter  is  ordered  to  ufe  unleavened  bread,  made 
in  the  form  of  a  broad  fquare  cake  or  wafer."  "  It  is  to  be  of  the  fined 
flour,  almoft  as  thin  as  paper  and  as  white  as  fnow."  "And  the  breaking 
thereof  maketh  a  noife  or  crack,  which  is  eafily  heard  throughout  the  whole 
Church,  to  exprefs  and  reprefent  the  breaking  of  our  Saviour's  Body  on  the 
Crofs." 

The  tranflator  adds,  that  "  though  the  Zurich  Proteftants  ufe  no  common 
bread,  yet  it  is  really  bread,  and  made  of  the  beft  and  whiteft  flour  of  meal." 

By  the  XXth  Anglican  Canon,  "  The  Churchwardens  of  every  parifh, 
againft  the  time  of  every  Communion,  fhall,  at  the  charge  of  the  Parifh,  with 
the  advice  and  direction  of  the  Minifter,  provide  a  fufficient  quantity  of  fine 
white  bread,  c  panis  filiginei.' '  That  it  mould  be  loaf  bread  is  not  ftated,  fo 
that  the  kind  of  bread  (leavened  or  unleavened)  is  left  to  the  difcretion  of  the 
Minifter.  By  the  Rubric  at  the  end  of  the  Communion  Office  it  is  to  be 
provided  by  the  Curate  and  Churchwardens  at  the  expenfe  of  the  Parim. 


IV. 

With  regard  to  the  admixture  of  water  with  the  wine  in  the  Holy 
Eucharift.  The  accounts  given  in  the  Gofpels  {Matthew  xxvi.,  Mark  xiv., 
Luke  xii.),  together  with  the  reference  to  it  by  S.  Paul  (1  Cor.  xxv.),  fhow  be- 
yond all  doubt  (confirmed  as  it  is  by  the  exprefs  and  unanimous  hiftorical  voice 
of  antiquity)  that  the  Cup  (i.e.  wot*'/>j'o>,  Veffel  of  drink)  which  Chrift  took  and 
gave  to  His  Apoftles  was  of  wine  mingled  with  water.  Neither  the  Gofpels 
nor  S.  Paul  make  any  exprefs  mention  of  wine  ;  and  it  is  only  by  implication 
by  our  Lord  faying  (Matt.  xxvi.  29)  that  "  He  would  not  drink  any  more  of 
the  fruit  of  the  vine,"  that  we  know  that  wine  formed  part  of  the  mixture  of 
"  The  Cup  of  water  and  wine,"  called  "  x/ja^a,"  of  which  Juftin  Martyr 
fpeaks.     The  word  ufed,  "  TroTJiptow,"  implies  mixture ;    and  every  claffical 
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fcholar  knows  that  at  that  period  of  time  wine,   which   was,  in  fact,  the 
eflence  of  the  grape,  was  never  drunk  without  being  mixed  with  water. 

The  proof  of  this  becomes  ftill  ftronger  when  it  is  considered  that  in  the 
Inftitution  of  the  Holy  Eucharift  Chrift  adapted  an  old  Jewifh  cuftom  to  the 
purpofes  of  His  own  difpenfation. 

The  Paflbver  was  thus  tranfacted  : — 

The  Pafchal  Lamb  having  been  roafted  and  placed  on  the  table,  with 
bitter  herbs  and  unleavened  bread,  where  the  members  of  the  family  were 
aflembled,  the  Head  thereof  diftributed  to  each  {landing,  a  fmall  portion  of 
the  Lamb,  of  the  fize  of  an  olive,  which  was  eaten  with  fome  of  the  herbs. 
After  this  they  warned  their  feet,  and  then  a  fecond  meal  was  ferved,  with 
bitter  herbs  and  leavenlefs  bread,  which  correfponded  to  the  "  After  Supper  " 
inftitution  of  the  BlefTed  Sacrament  of  the  Gofpels.  The  Head  of  the  family, 
taking  a  morfel  of  unleavened  bread  in  his  hands,  and  dividing  it  into  two 
parts,  blefTed  one  of  them  thus :  "  Benedictus  es  Domine  Deus  nofter  in  efu 
panis  azymi."  One  part  was  broken  into  pieces  and  diftributed,  faying, 
"  This  is  the  bread  without  leaven,  which  our  fathers  eat  in  the  land  of 
Egypt ;"  the  other  was  referved  to  the  end  of  the  fupper.  After  this  the  fame 
Head  of  the  family  took  the  Cup,  ufually  containing  wine  of  the  fineft  quality, 
mixed  with  a  fmall  quantity  of  warm  water,  and  blefled  it :  "  BlefTed  art 
Thou,  O  Lord,  who  createdft  the  fruit  of  the  vine."  He  firft  tafted  it,  and 
pafTed  it  on  to  the  others  in  fucceflion,  and  it  was  partaken  of  by  all.  (See 
Calvor,  de  Ritibus  1.  580-606,  and  the  Hebrew  authorities  there  cited; 
Buxtorf,  de  Ccena  Domini,  s.  10,  and  the  Talmudic  writers,  efpecially 
Maimonides ;  Cofiris  Works,  v.  339;  Scaliger,  lib.  vi.,  de  Emendatione  tem- 
porum ;  Smith's  Dictionary  of  the  Bible,  Articles  Pajfover,  11.  p.  216,  Wine,  in. 
1778;  NeaWs  Oriental  Liturgies,  Introd.  p.  xxxn.  and  p.  221  ;  Tranflation 
of  Liturgy  ofS.  Chryfoflom.) 

The  clofe  fimilarity  of  the  mode  of  the  Inftitution  of  the  Blefled  Sacrament 
by  our  Lord  with  this  Hebrew  Rite  is  manifeft,  although  He  added  That  to  it 
which  made  it  a  Chriftian  Sacrament,  namely,  by  declaring  thofe  Elements  to 
be  "  My  Body  and  Blood,  which  is  given  for  you." 

The  fame  Rite  was  continued  by  the  Church  univerfally,  and  is  found  in 
all  the  early  Liturgies.  Historical  proofs  of  the  facts  above  mentioned  are 
innumerable.  The  Fathers,  beginning  with  Juftin  Martyr  and  Irenasus,  uni- 
verfally afTert  it  to  be  an  undoubted  hiftorical  fact  (fee  the  authorities  at  length 
in  Bingham,  Origines  Ecclefiafiica,  lib.  xv.  c.  ii.  s.  7  ;  and  Grabe's  Irenaus, 
p.  397,  note)  that  our  Lord  in  the  Cup  mingled  water  with  the  wine,  and 
unanimoufly  teach  that  for  this  reafon  the  Sacrament  is  not  valid  without  it. l 

1  As  many  perfons  are  not  aware  of  the  very  cogent  nature  of  the  hiftorical  evidence  which 
evinces  that  our  Lord  Himfelf  ufed  the  Chalice  mixed  of  wine  and  water,  and  that  the  whole 
Church  in  confequence  adopted  the  fame  ufage  as  abfolutely  obligatory  and  neceflary  to  the 
validity  of  the  Sacrament,  I  place  a  few  of  the  ftrongeft  proofs  in  this  note: — 
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Facfimile  from  the  Gofpels  of  S.  Auguftine  in  Corpus  Chrifti  Coll. 
Cambridge.     7th  century. 
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S.  Cyprian  exprefsly  fays  (Epiji.  lxiii.)  that :  "  In  fanctificando  Calicem 
Domini  offerri  aqua  fola  non  poteft,  quomodo  nee  vinum  folum  poteft.  Qua; 
copulatio  et  conjunctio  aquae  et  vini  fie  mifcetur  in  Calice  Domini,  ut  com- 
mixtio  ilia  non  poflit  invicem  feparari." 

The  Anglo-Saxon  Rule  accorded  with  this.  In  the  Excerptions  of  Ecgbert^ 
Archbimop  of  York,  a.d.  730,  c.  100,  is  the  Injunction,  "Sacerdotes  Dei, 
diligenter  femper  procurent  ut  panis  et  vinum  et  aqua,  fine  quibus  nequa- 
quam  Miflas  celebrantur,  pura  et  munda  fierint."  (Thorpes  Monument  a  Eccle- 
fiajlica,  II.  in.) 

The  Canons  of  King  Edgar  (circa  960,  ibid.  253)  are  ftill  ftronger  : 
"  And  we  enjoin  that  no  Prieft  prefume  to  celebrate  Mafs  unlefs  he  have  all 
things  fitting  for  the  Houfel — that  is,  a  pure  Oblation,  and  pure  wine  and 
pure  water — woe  to  him  who  undertakes  to  celebrate  Mafs  unlefs  he  have 
every  of  thefe." 

As  to  Councils,  I  add  here  to  the  catena  of  authorities  which  are  given 

Juftin  Martyr,  in  his  firft  Apology,  c.  Ixv.  (a.d.  140),  thus  writes  [Library  of  the  Fathers, 
p.  50) : — •'  After  wafhing  him  who  has  profeffed,  we  bring  him  to  thofe  who  are  called  brethren, 
where  they  are  affembled  together."  ....  "  We  falute  one  another  with  a  kifs  when  we  have 
concluded,  the  prayers ;  then  is  brought  to  the  Prefident  of  the  brethren  bread  and  a  cup  of 
water  and  wine,  which  he  receives,  and  offers  up  praife  and  glory  to  the  Father  of  all  things 
through  the  Name  of  His  Son  and  of  the  Holy  Ghoft.  When  he  has  concluded  the  prayers  and 
thankfgivings  ....  and  when  the  Prefident  has  celebrated  the  Eucharift  and  all  the  people 
have  afTented,  they  whom  we  call  Deacons  give  to  each  of  thofe  who  are  prefent  a  portion  of  the 
■  Euchariftic  bread  and  wine  and  water;  and  this  food  is  called  by  us  The  Eucharift"  (c.  lvii.). 
So  in  his  defcription  of  the  Sunday  Services,  juft  after,  after  the  readings  and  prayers,  "  Bread  is 
brought  and  wine  and  water,  and  the  Prefident  in  like  manner  offers  up  prayers  and  thankfgivings, 
and  the  people  affent  by  faying  Amen,  and  there  is  a  diftribution  and  partaking  by  every  one  of 
the  Euchariftic  Elements." 

Irena:us  (circa  140)  {Adverfus  Herefes,  lib.  v.  c.  xi.  Edit.  Grabe,  397),  fpeaks  thus: — 
"  Quando  ergo  et  mixtus  Calix  et  faftus  panis  percepit  verbum  Dei  fit  Euchariftia  Sanguinis  et 
Corporis  Chrifti."  He  had  faid  before  {Lib.  iv.  e.  lvii.),  "  Dominus  accipiens  panem  Suum 
Corpus  Ipfe  confitebatur  et  temperamentum  Calicis  Arum  Sanguinem  confirmavit ; "  and  {Lib.  v. 
e.  xxxvi.)  he  fays  : — "  Dominus  mixtionem  Calicis  novam  in  regno  cum  difcipulis  habiturum  Se 
pollicetur." 

The  following  is  from  Bingham  {Ecelejiaftical  Antiquities,  book  xv.  c.  xi.)  : — "  The  cuftom 
of  the  Church  then  was  to  ufe  wine  mixed  with  water,  and  S.  Cyprian  pleads  for  both  a» 
neceffary  from  the  command  and  example  of  Chrift,  adding  fome  other  reafons  why  it  fhould  be 
fo  {Epiji.  lxiii.  ad  Cecilium).  '  We  fee  in  water  the  people  to  be  reprefented,  but  in  wine  is 
mown  forth  the  Blood  of  Chrift;  fo  in  fanflifying  the  Cup  of  the  Lord  water  alone  cannot  be 
offered,  juft  as  wine  alone  cannot;  for  if  any  one  offers  wine  only  the  Blood  of  Chrift  begins  to 
be  without  us,  if  there  be  water  only  the  people  begin  to  be  without  Chrift.'" 

The  Third  Council  of  Carthage  (a.d.  250,  Can.  31)  feems  to  have  had  the  fame  opinion  of 
the  neceffity  of  water  when  they  determined  that  "  nothing  fhould  be  offered  at  the  Altar  but 
what  the  Lord  Himfelf  commanded,  that  is,  bread  and  wine  mingled  with  water."  S.  Auftin 
was  a  member  of  that  Council,  and  fo  may  be  fuppofed  to  have  been  of  the  fame  judgment.  He 
(that  is,  S.  Auftin)  alfo  quotes  and  enforces  the  aforefaid  Epiftle  of  Cyprian  with  approbation 
(De  Doftrina  Cbrijliana,  lib.  iv.).  Gennadius  affigns  two  reafons  for  this  ufe  of  mixing  water 
with  wine:  firft,  becaufe  it  is  according  to  the  example  of  Chrift;  fecondly,  becaufe  when  our 
Saviour's  fide  was  pierced  with  the  fpear  there  came  forth  water  and  blood.    "In  Euchariftia  non 
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above  for  mixing  water  with  wine  in  the  Chalice  the  following,  as  enumerated 
by  Dr.  Littledale  in  a  letter  to  the  Guardian,  October  7,  1874,  of  the  greater 
part  of  which  I  myfelf  have  cognizance  : — 

"  (a)  The  wine-fldn  was  in  ufe,  as  well  as  the  amphora,  in  Greece  and 
Italy,  for  new  wine,  or  for  wine  carried  about  from  place  to  place.  The 
dolium  and  amphora  were  for  cellar  and  ftorage  purpofes.  No  argument  can 
be  bafed,  therefore,  on  the  ufe  of  utres  in  Paleftine,  efpecially  as  there  are  at 
leaft  three  paflages  in  the  Talmud  which  exprefsly  mention  mixing  wine  with 
water.  {&)  The  Armenians  were  condemned  for  innovating  with  the  unmixed 
Chalice,  in  the  moft  exprefs  terms,  by  Canon  32  of  the  Council  in  Trullo  ,* 
and  I  may  add  that  their  motive  is  faid  to  have  been  polemical,  to  fymbolife 
Monophyfite  doctrine ;  whereas,  from  at  leaft  S.  Cyprian's  time,  the  mixed 
Chalice  was  held  to  be  a  type  of  the  two  natures  of  Chrift.  I  cite  a  couple 
of  fentences  of  the  Trullan  Canon  :  — 

"  *  In  every  Church  wherein  the  fpiritual  lights  have  mined  this  divinely- 
given  Inftitution  [the  mixed  Chalice]  prevails  ;  for  James,  brother  according  to 
the  flefh  of  Chrift  our  God,  who  was  firft  intrufted  with  the  See  of  the  city 
of  Jerufalem,  and  Bafil,  the  Archbifhop  of  Casfarea  ....  who  have  handed 
down  to  us  the  myftic  Liturgy  in  writing,  have  given  us  the  tradition  of 
hallowing  the  holy  Cup  in  the  Divine  Liturgy  with  water  and  wine.'  ( If, 
then,  any  Bifhop  or  Prefbyter  does  not  act  according  to  the  Inftitution  handed 

debet  pura  aqua  offerri,  fed  vinum  aqua  mixtum,  quia  et  vinum  fuit  in  redemptionis  noftras 
Myfterio  (cum  dixit  non  bibam  modo  de  hoc  genimine  vitis)  et  aqua  mixtum,  quod  poll  Caenam 
dabatur,  fed  et  de  Latere  ejus  lancea  perfoffo  aqua  cum  fanguine  egreffa,"  &c.  This  latter  reafon 
is  alfo  affigned  by  Ambrofe,  or  whoever  wrote  the  book  De  Sacramentis  under  his  name, 
lib.  iii.  c.  i. ;  and  by  Marcus  Bracarenfis  in  his  collection  of  Greek  Canons  (c.  iv.).  The  author  of 
the  Epiftle  to  the  Egyptians,  under  the  name  of  Pope  Julius  (Apud  Gratian  de  Confeerat.  Dift.  ii. 
c.  vii.),  inflfts  upon  Cyprian's  reafon,  that  it  is  to  fhow  the  union  of  Chrift  with  His  people. 
And  the  Third  Council  of  Braga  (a.d.  675,  c.  i.)  relates  Cyprian's  words  correcting  feveral 
other  abufes  which  had  crept  in,  all  which  they  condemn,  and  order  that  nothing  but  bread  and 
wine  fhould  be  offered  according  to  the  determination  of  the  Ancient  Councils :  "  panem  tantum 
et  Calicem  vino  et  aqua  permixtum."  By  the  Council  of  Auxerre  others  are  condemned :  "  Non 
licet  in  Altare  in  Sacrificio  divino  milletum  quod  mulfum  appellatur  nee  ullum  aliud  poculum 
extra  vinum  cum  aqua  mixtum  offerre."  The  author  of  the  Commentaries  of  S.  Mark,  under 
the  name  of  Jerome  (in  Mark  xiv.),fays:  "  Accepit  Jefus  panem,  &c,  formans  Sanguinem  fuam 
in  Calicem  vino  et  aqua  mixtum,  ut  alio  purgemur  a  culpis,  alio  redimamur  a  poems."  That 
the  practice  was  both  ancient  and  general  appears  both  from  Juftin  Martyr  (Apolog.  ii.  p.  gj) 
and  Irenaeus  (lib.  iv.  c.  lvii.  and  lib.  v.  c.  ix.),  who  mention  it  as  the  cuftom  of  the  Church.  So 
alfo  Gregory  Nyffen  (Orat.  Catechet.  c.  xxxvii.),  and  Theodoret  (Dialog.  I.),  with  fome  others 
(e.g.  John  Damafcene,  lib.  iv.  c.  i.)  given  by  Vofiius  (Thefaurus  Theolog.  p.  494),  who  was  a 
Lutheran,  in  his  differtation  on  the  fubjecl.  The  Armenians  are  faid  to  have  confecrated  only 
in  wine,  but  that  is  reckoned  an  error  in  them  by  TheophylacT:  (Comm.  in  John  xix.),  and  they 
are  equally  condemned  with  the  Hydroparaftatae,  or  Aquarians,  by  the  Council  of  Trullo  (Can. 
32),  which  produces  the  authority  of  S.  James's  and  S.  Bafil's  Liturgy  againft  them  ;  to 
which  may  be  added  the  Liturgies  of  S.  Mark  and  S.  Chryfoftom  (as  given  by  Clemens 
Romanus),  and  the  Conftitutions  (a.d.  80),  (lib.  viii.  c.  xvii.)." 
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as  reprefented  in  "  Holidays  of  Church  of  England. 
London  :  Keble,  Fleet  Street.      17 19." 
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down  by  the  Apoftles  in  mingling  water  with  wine,  and  To  perform  the  pure 
Sacrifice,  let  him  be  depofed,  as  fetting  forth  the  Myftery  imperfectly,  and 
innovating  on  the  traditions  (xa»i//£«v  ioi  -K(x.po(.h$<>p.i\>!i)! 

"  (c)  There  is  indirect  evidence  of  a  very  diftincSt  kind,  of  the  hiltorical  fact 
that  the  Armenian  cuftom  was  an  innovation.  It  is  this.  The  Armenian 
Liturgy  is  afcribed  (and  on  refpectable  evidence)  to  S.  Gregory  the  Illumi- 
nator, who  was  born  about  a.d.  257,  and  educated  in  Chriftianity  at  Caefarea, 
where  he  was  alfo  confecrated  Bifhop  fomewhere  about  a.d.  300.  Now, 
Casfarea  was  at  that  time  the  chief  See  of  the  Church  of  Paleftine,  which 
then  ufed  the  Liturgy  of  S.  James ;  and  the  Armenian  Liturgy  belongs,  as 
a  fact,  to  the  Jerufalemite  family,  of  which  S.  James  is  the  norm.  In  that 
Liturgy  the  affertion  of  the  Divine  origin  of  the  mixed  Chalice  is  explicit ; 
and  as,  whatever  its  age  may  be,  it  is  undoubtedly  the  parent  of  the  Armenian 
Rite,  the  inference  is,  that  the  offspring  has  been  mutilated,  becaufe  it  alone  is 
out  of  keeping  with  all  other  members  of  the  fame  family,  and,  indeed,  of  all 
the  remaining  families  too.  I  append  the  names  of  the  ancient  Liturgies, 
which,  either  by  rubric  or  by  integral  ftatement,  directly  fpecify  the  mixed 
Chalice : — 

"1.  Syriac  Apoftles;    2.  Ethiopic  S.  Athanafius;    3.  Greek   S.    Bafil; 

4.  Coptic  S.  Bafil ;    5.   Syriac  S.  Bafil ;    6.   Ethiopic  S.  Bafil ;    7.  Ethiopic 

5.  Chryfoftom ;  8.  Greek  S.  Chryfoftom ;  9.  Syriac  S.  Chryfoftom  I. ; 
10.  Greek  S.  Clement;  11.  Syriac  S.  Clement;  12.  Cyriacus  of  Antioch ; 
13.  Coptic  S.  Cyril;  14.  Syriac  S.  Cyril;  15.  S.  Dionyfius  of  Athens; 
16.  Dionyfius  Bar-Salibi ;  17.  Diofcorus  I. ;  18.  Diofcorus  II.  ;  19.  Diof- 
corus  of  Alexandria ;  20.  Diofcorus  of  Cardu ;  21.  Lazarus  Bar-Sabta ; 
22.  S.  Epiphanius;  23.  S.  Euftathius ;  24.  Coptic  S.  Gregory;  25.  Gre- 
gory Abulfaraj  II.  ;  26.  S.  Gregory  Nazianzen ;  27.  S.Ignatius;  28.  Ig- 
natius Bar  Vahib;  29.  Greek  S.  James ;  30.  Syriac  S.  James;  31.  Jacob 
Baradasus;  32.  Jacob  of  EdefTa ;  33.  Ethiopic  Jacob  of  Serug ;  34.  Syriac 
Jacob  of  Serug  ;  3$.  John  Bar-Maadan ;  36.  John  Bar- Sufan  ;  37.  John  of 
Bafaa;  38.  Syriac  S.John  Evangelift ;  39.  John  the  Scribe;  40.  Syriac 
S.  Mark;  41.  Greek  S.  Mark ;  42.  Malabar;  43.  Matthew  the  Shepherd  ; 
44.  Michael  of  Antioch ;  45.  Neftorius ;  46.  Our  Lord  II.  (Ethiopic)  ; 
47.  S.  Peter  I.;  48.  S.Peter  II.;  49.  Philoxenus  of  Bagdad;  50.  Phi- 
loxenus  of  Mabug  I.;  51.  Philoxenus  of  Mabug  II.;  52.  Roman; 
S3.  Severus  of  Antioch;    54.  Ambrofian  ;    $$.  Mozarabic. 

"  Truly  a  great  cloud  of  witneffes,  and  more  than  counterbalancing  a  partial 
but  not  univerfal  practice  in  one  local  Church  during  but  three  centuries,  of 
which  nearly  two  were  times  of  great  fpiritual  depreffion  and  coldnefs,  as 
well  as  of  meagrenefs  in  Divine  Service." 

Grabe,  the  learned  editor  of  Irenasus  (Oxford,  1702),  who  had  left  the 
Lutheran  for  the  Englifh  Communion,  fpeaks  thus  (p.  397) : — "  They  who 
will  confider  the  cuftom  of  the  Jews  muft  be  fatisfied  that  our  Pafchal  Feaft 
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is  not  rightfully  celebrated  in  mere  wine  without  water."  And  he  quotes  the 
opinion  of  his  friend  Hooper,  Dean  of  Canterbury,  in  a  tract  on  the  Lenten 
faft,  to  the  fame  effect,  as  well  as  the  words  of  Cyprian  : — "  In  Sacrificio  quod 
Chrifius  obtulerit  non  niji  Chriftus  Jequendus  eft."  He  then  cites  the  Fathers 
at  length  to  the  fame  effect,  and  concludes  with  thefe  remarkable  words:  — 
"  I  truft  that  they  will  confider  this  who  think  that  wine  alone  without  water 
can  be  ufed  in  the  Holy  Supper.  It  belongs  to  our  religion  and  our  reverence, 
and  to  this  very  place  "  (/'.  e .,  Oxford),  "  and  to  our  Priefts'  office,  by  mingling 
and  offering  in  the  Lord's  Cup  water  and  wine,  to  act  according  to  the  truth 
of  the  Lord's  tradition  ;  and  if  we  have  erred  in  this  matter,  at  the  Lord's 
monition  to  correct  it."  The  Univerfity  of  Oxford  conferred  the  degree  of 
Doctor  of  Divinity  on  Grabe  in  1706,  and  the  book  from  which  I  have 
quoted  had  the  Imprimatur  of  the  Univerfity  in  1702. 

What  then  has  been  the  courfe  of  the  Church  of  England  in  refpect  of 
the  Mixed  Chalice  ? 

In  the  Firft  Book  of  Edward  the  direction  is  as  follows: — "Then  mail 
the  Minifter  take  fo  much  bread  and  wine  as  mail  fuffice  for  the  perfons 
appointed  to  receive,  laying  the  bread  upon  the  Corporas,  or  elfein  the  Paten, 
and  putting  the  wine  into  the  Chalice,  or  elfe  in  fome  fair  convenient  Cup  pre- 
pared for  that  ufe  (if  the  Chalice  will  not  ferve),  putting  thereto  a  little  pure 
and  clean  water,  and  fetting  both  the  bread  and  wine  on  the  Altar." 

In  the  Prayer  of  Confecration  the  Celebrant  is  directed  to  pray  thus : — 
"  With  Thy  Holy  Spirit  vouchfafe  to  blefs  and  fanctify  thefe  Thy  gifts  and 
creatures  of  bread  and  wine." 

In  the  end  of  the  Book  is  alfo  found  this  Rubric,  which  is  particularly  to 
be  noted  :  "  And  forafmuch  as  the  Parfons  and  Curates  within  this  realm 
mail  continually  find  at  their  cofts  and  charges  in  their  cures  fufficient  bread 
and  wine  for  the  Holy  Communion ; "  going  on  to  direct  that  the  parifhioners 
fhall  give  "At  the  offertory  on  the  Sunday,  with  all  fuch  money  and  other 
things  as  were  wont  to  be  offered  with  the  fame,  the  juft  value  and  price  of 
the  Holy  Loaf  to  the  ufe  of  the  Parfons  and  Curates." 

It  is  to  be  obferved  that  here  the  wine  after  it  has  been  mixed  with  water 
is  three  times  called  fimpliciter  "Wine;"  fo  that  this  at  once  negatives  the 
perverfe  non  Jequitur  that  when  "  Wine  "  is  fpoken  of  "  wine  not  mixed  with 
water  muft  be  intended,"  and  that  a  direction  that  "the  Parfons  and  Curates 
fhall  find  fufficient  bread  and  wine  for  the  Holy  Communion"  is  inconfiftent 
with  the  fact  that  water  was  mixed  with  this  wine  at  the  Communion. 

Neither  in  the  Second  Book  of  Edward,  nor  in  that  of  Elizabeth  or 
James,  is  there  any  directory  Rubric  or  any  mention  of  Bread  and  Wine  at 
all  till  the  delivery  to  the  communicants,  and  in  the  Rubrics  at  the  end, 
which  fpeak  of  "  fuperftition  about  bread  and  wine,"  and  that  "The  bread 
and  wine  for  the  Communion  fhall  be  provided  by  the  Curate  and  church- 
wardens at  the  charges  of  the  parifh,"  which  laft  direction,  I  remark  now,  to 
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avoid  tautology,  is  repeated  verbatim  in  every  Prayer  Book  down  to  the 
prefent  day.  It  is  therefore  quite  confident  with  the  mixture  of  water,  for 
the  reafons  above  dated  and  becaule  water  is  no  expenfe. 

What  then  are  our  prefent  Rubrics  ? — "And  when  there  is  a  Communion 
the  Prieft  (hall  then"  {i.e.,  immediately  after  the  Offertory)  "place  upon  the 
Table  as  much  Bread  and  Wine  as  he  (hall  think  fufficient." 

And  again  :  "  When  the  Prieft  (landing  before  the  Table  hath  (b  ordered 
the  Bread  and  Wine  that  he  may  with  the  more  readineis  and  decency  break 
the  Bread  before  the  people  and  take  the  Cup  into  his  hands,  he  (hall 
fay,"  &c. 

At  the  Confecration  and  delivery  "  the  Cup  "  only  is  mentioned.  The 
next  is,  "  If  the  confecrated  Bread  and  Wine  be  ail  ipcnt"  a  form  is  pro- 
vided for  blefling  the  Cup.  The  u  Wine  "  is  again  mentioned  in  the  lad 
Rubric  about  the  bread,  and  then  come  the  two  following  :  4<  If  any  of  the 
Bread  and  Wine  remain  unconiecrated  the  Curate  (hall  have  it  to  his  own  u(e, 
but  if  any  remain  of  that  which  was  confecrated  it  (hall  not  be  carried  out  of 
the  church,"  &c.  And,  what  we  have  already  teen  had  always  been  ordered, 
u  The  Bread  and  Wine  for  the  Communion  (hall  be  provided  by  the  Curate 
and  churchwardens  at  the  charge  of  the  pari(h." 

Now  the  fole  arguments  againft  the  Mixed  Chalice  are  as  follow.  It 
is  faid  that  the  abfence  of  the  mention  of  water  in  Elizabeth's  and  all  the 
fubfequent  Prayer  Books  M  defigned  "  to  omit  and  exclude  water ;  but  the 
argument  proves  too  much  ;  for  if  (b,  the  abfence  of  all  mention  of  Bread 
and  Wine  and  Manual  Acts  in  Elizabeth  and  James's  Books  till  after  Confe- 
cration  is  complete  (for  the  Confecration  prayer  therein  is  a  mere  recital,  and 
the  Elements  all  the  time  might  have  been  elfewhere),  fufficiently  proves  that 
none  ought  to  be  there  till  the  didribution,  which  is  abfurd. 

It  will  moreover  be  evident  at  a  glance  that  all  thele  Rubrics  are  affirma- 
tive and  directory  only  ;  and  it  is  alfo  clear  that  they  do  not  the  leaft  cla(h  or 
interfere  with  that  of  Edward's  Firft  Book.  They  may  all  be  obferved 
together.  And  what  is  the  rule  of  contlruction  as  to  affirmative  enactments? 
As  already  mown,  Lord  Coke  lays  down  {fee  Dwarris  on  Statutes,  564, 
citing  Cake's  Inftit.  30)  :  "  The  law  always  infers  that  a  fubfequent  ftatute 
did  not  intend  to  make  any  alteration  other  than  what  is  fpecified  and  betides 
what  has  been  plainly  pronounced  ;  for  if  the  Parliament  had  that  defign  it 
would  have  exprefled  it."  And  again  {Dwarris,  pp.  530-3):  **A  latter 
Act  of  Parliament  has  never  been  conftrued  to  repeal  a  prior  A&  unlels  there 
be  a  contrariety  or  repugnancy  in  them."  And  again:  "An  affirmative 
ftatute  is  a  repeal  of  a  precedent  affirmative  only  fo  far  as  it  is  clearly  and  m- 
dijputably  contrary  to  the  former  stff"  "Ads  in  pari  materia  are  to  be  con- 
ftrued together,  and  fupport  and  effect  is  to  be  given  to  the  whole,  and  they 
are  to  be  taken  to  be  one  law,  one  fyftem,  and  conftrued  confiftently  and 
harmonioujly ." 
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Andrewes  himfelf  gives  his  own  form,  as  if  it  was  that  then  generally  ufed, 
in  his  Notes  on  the  Book  of  Common  Prayer  {Minor  Works,  Oxford,  1854, 
p.  157)  :  "  Poftea  panes  a  caniftro  in  patinam  ponit ;  dein  vinum  a  doliolo 
adinftar  Sanguinis  erumpentis  in  Calicem  haurit:  turn  aquam  a  triconali  fcypho 
immifcet ;  poftremo  omnibus  rite,  et  quam  fieri  poteSt  decentifTime  atque 
aptiflime,  compofitis,  flans  pergit  et  peragit." 

Sparrow,  Cofin,  and  Laud  adopted  the  fame  rite  of  the  Mixed  Chalice  : — 
"  Casteris  rebus  ordine  geStis,  demum  Epifcopus  ad  facram  Menfam  redit 
(Sacellanis  utrifque  ad  aliquantulum  recedentibus),  lotifque  manibus,  pane 
fracto,  vino  in  calicem  effufo,  et  aqua  admiftd,  Stans  ait  ...  .  Cum  vinum, 
quod  prius  effuderat,  non  fufFecerit,  Epifcopus  de  novo  in  calicem  ex  poculo, 
quod  in  facra  Menfa  ftabat  effundit,  admifidque  aqua,  recitat  clara  verba  ilia 
confecratoria. "  {Rubric  in  the  Form  of  Confecration  of  a  Church  or  Chapel 
framed  by  Bifhop  Andrewes.  Sparrow's  Rationale  upon  the  Book  of  Common 
Prayer,  1668.) 

The  order  given  for  Prince  Charles'  Chapel  at  Madrid  is  as  follows : — 
c*  That  the  Communion  be  celebrated  in  due  form,  with  an  Oblation  of  every 
communicant,  and  admixing  of  water  with  the  wine  "  {Collier  s  Eccl.  Hi/lory, 
vol.  ii.  p.  726).  "  The  ancient  Liturgies  are  all  for  vinum  cum  aqua  mixtum 
....  Our  Church  forbids  it  not,  for  aught  I  know,  and  they  that  think  fit 
may  ufe  it,  as  fome  moft  eminent  among  us  do  at  this  day."  {Cofin  s  Firfi 
Series  of  Notes  on  the  Book  of  Common  Prayer.  Works,  vol.  v.  p.  1 54.) 
"  Laud,  when  Rector  of  All  Hallows,  Barking,  introduced  the  practice  into 
the  Church  of  that  pariSh,  where  it  continued  to  be  obferved  in  the  laft 
century."  {Brett  on  the  Liturgies,  ed.  1838,  p.  404.  Robertfon  s  How /hall 
we  Conform  to  the  Liturgy,  &c,  p.  189,  8vo.,  1844.) 

Brevint  {Chrijlian  Sacrament  and  Sacrifice,  3rd  Edition,  Butterworth, 
1739,  p.  44)  fpeaks  thus :  "  Who  am  I,  to  pretend  to  a  clear  understanding 
of  that  wifdom  wherewith  God  is  pleafed  to  make  out  of  water  and  wine,  or 
bread  (in  themfelves  weak  elements)  Strong  and  fupernatural  organs  for  men's 
fouls  and  falvation  ?  It  is  true  indeed  that  bread,  wine  and  water  can  without 
much  ado  come  up  as  high  as  to  become  a  Sacrament,  fince  the  act  of  figni- 
fying  depends  merely  on  Institution.  Yet  this  Institution,  fuch  as  may 
make  a  Sacrament,  muft  needs  proceed  both  from  a  Divine  and  Almighty 
origin." 

Ibid.  67,  he  fays  :  "  The  proper  efTence  of  facred  Signs  or  Sacraments 
confifts  not  in  what  they  are  in  their  nature,  but  in  what  they  fignify  by 
Divine  Institution.  Hence  it  happens  infallibly  that  when  the  Sacraments 
are  abufed,  the  injury  muft  needs  light,  not  upon  them  in  their  own  nature, 
being  bread  and  wine  and  water,  which  upon  this  account  are  not  at  all 
considerable,  but  upon  the  Holy  Myfteries,  the  Body  and  Blood  of  Chrift 
Himfelf." 

Befides  this,  in  the  Lambeth  Library  (MSS.  vol.  577)  is  a  collection  of 
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Epifcopal  Offices,  fuch  as  the  Confecration  of  Churches  and  Chapels  and  church 
plate,  &c,  made  originally,  as  is  ftated  in  the  book  itfelf,  by  the  hand  or 
under  the  care  of  Archbifhop  Sancroft,  but  finally  put  together  by  Henry 
Wharton,  his  chaplain.  Among  them  is  the  full  account  of  the  confecration 
on  the  22nd  of  March,  1634,  by  Theophilus  Field,  Bifhop  of  S.  David's 
(acting  for  Matthew  Wren  of  Hereford,  who  was  detained  on  the  King's 
fervice)  of  Doore  Church  in  the  county  of  Hereford.1  From  this  it  appears 
(I  tranfcribe  fully  to  avoid  future  repetition)  that  the  Bifhop  during  thofe 
Offices  which  the  Chaplain  had  to  perform  was  enthroned  on  the  North  fide 
of  the  Chancel,  whilft  the  Chaplain,  whenever  he  had  to  repeat  any  prayer,  as 
in  the  Marriage  Service  (then  and  there  performed),  always  knelt  "  Eafl  in 
the  midft  of  the  Chancel]'  the  married  couple  alfo  kneeling  "  Eafi  in  the  midft 
of  the  Chancel  before  the  Table."  At  the  Communion  Service  the  Epiftle  and 
Gofpel  were  read  by  the  Chaplain  "before  the  Table."  The  Bifhop,  after 
comparing  the  church  with  the  founder,  "  Knelt  Eaftward  upon  a  pace  before 
the  Table  and  faid  a  prayer.  After  a  fermon  the  Bifhop  coming  from  his 
feat  kneeleth  down  again  'before  the  Table  there  where  he  knelt  before/ 
c  He  kneeleth  down  Eaftward,'  and  fays  a  prayer,  and  c  worshipping  before  the 
Table '  lays  upon  it  the  act  of  confecration.  Then  the  Chaplain  .  .  .  .  '  The 
bread  for  the  Communion  flandeth  ready  at  the  South  fide  of  the  Chancel 
and  the  wine  after  it,  and  delivers  them  to  the  Bifhop,  who  ofFereth  them 
alfo.'  The  Prieft  then  read  the  Offertory  fentences,  and  the  Chaplain,  ftandirig 
*  before  the  Table]  receiveth  the  Oblations.  The  Confeffion  is  faid  by  the 
Chaplain  at  the  Table,  kneeling  '  in  the  middle  of  it,  at  a  convenient  diftance.' 
The  Bifhop  *  kneeling  down  at  the  Table  a  little  before  it,  faith  '  (the  Prayer 
of  humble  Accefs).  Then  he  wafhed  his  hands  with  the  end  of  the  napkin, 
befprinkled  with  water.  '  He  then  layeth  the  bread  upon  the  Paten,  and 
poureth  out  the  wine  into  the  Chalice  and  a  little  water  into  it,  and 
Jlanding  with  his  face  to  the  Table  about  the  midft  of  it  faith  the  Collect  of 
Confecration.'  'If  the  wine  in  the  Chalice  be  not  Sufficient,  the  Chaplain' 
(the  adminiftrator)  c  returneth,  and  the  Bifhop  taketh  the  Chalice  and  filleth  it 
with  wine  out  of  the  flagon,  mixing  a  little  water,  and  repeateth  the 
Prayer  of  Confecration.' " 

As  an  evidence  of  the  practice  of  the  Church  of  England  both  before  the 
Revolution  and  after  the  Reftoration,  as  to  thefe  matters  this  form  of  Confe- 
cration and  the  citations  given  above  are  decifive. 

I  will  conclude  with  an  extract  from  the  original  edition  of  Wheatly's 
"  Church  of  England  Man's  Companion  "  (p.  1 26),  which  received  the  Im- 
primatur of  the  Univerfity  of  Oxford  in  17 10.  It  is  as  follows,  fpeaking  of 
the  primitive  ufage :  "  Thofe  which  are  moft  orthodox  looked  upon  the 
wine  as  an  eflential  part  of  the  Sacrament ;  but  then  they  mixed  a  little 

1   Another   copy   is   in   the   additional  MSS.   (15,645    Plutus,   cxliv.  E.)   in   the   Britifh 
Mufeum. 
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water  with  it,  partly  in  imitation  of  our  Saviour  Himfelf,  Who,  we  may 
reafonably  fuppofe,  at  the  firft  Inftitution  of  the  Eucharift  mixed  water  with 
the  wine ;  but  chiefly  that  it  might  be  more  fignificant  and  expreffive  of  that 
Blood  and  Water  which  came  forth  from  our  Blefled  Saviour's  fide." 

Then  after  noticing  that  S.  Cyprian  exprefsly  pleads  for  this  cuftom  as 
the  only  true  and  warrantable  tradition  derived  from  Chrift  and  His  Apoftles, 
he  proceeds  :  "  It  hath  been  indeed  in  all  ages  an  univerfal  practice,  and  was 
enjoined  to  be  continued  in  our  own  Church  by  the  firft  Reformers,  though 
the  next  revifers  of  the  Liturgy  took  no  notice  of  it,  but  looking  upon  it  as 
a  thing  indifferent  and  accidental,  and  fo  not  obligatory  on  the  Church,  left 
it  in  the  breaft  of  him  that  adminifters  either  to  dofo  or  to  let  it  alone,  according 
to  his  own  difcretion.  But  the  cuftom  of  mixing  feems  to  be  moft  eligible,  as 
being  more  primitive  and  fignificant." 

By  the  twentieth  Canon  of  1603-4,  the  Churchwardens  of  every  parifh 
againft  the  time  of  every  Communion,  "fhall  at  the  charge  of  the  parifh,  with 
the  advice  and  diretlion  of  the  Minijler,  provide  a  fufficient  quantity  of  fine  white 
bread,  and  of  good  wholefome  wine,  for  the  number  of  the  Communicants 
that  fhall  from  time  to  time  receive  there,  which  wine  we  require  to  be 
brought  to  the  Communion  Table  in  a  clean  and  fweet  ftanding  pot  or  ftoup 
of  pewter,  if  not  of  purer  metal." 


Chalice  at  Wilten  in  the  'Tyrol. 

Cent,  xi.-xiii. 

{La  Barte,  Album,  n.  PL  xlvi.) 


Chalice  of  Gourdon. 

Cent.  vi.  to  viii.,  in  the  Bibliotheque  Nationale  at  Paris. 
{La  Barte,  Hijl.  des  Arts,  iv.  492 ;  Album,  1.  PL  30.) 
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CHAPTER    II. 

Of  the  Instruments  or  Vessels  necessary  for  Celebration  of 

"The  Holy  Communion  commonly  called  the   Mass," 

viz.,  Chalice  and  Paten. 

I. 

|F  thefe,  in  fact,  the  Chalice  is  the  only  one  which  is  of  the 
eflence  of  the  Sacrament,  and  without  which  it  cannot  be  cele- 
brated :  for  the  Bread  may  be  brought  in  in  a  Burfe  or 
Cloth,  and  may  and  mould  be  as  a  rule  confecrated  on  the 
Corporal. 

It  is  the  only  VefTel  named  in  the  Holy  Scriptures  in  connection  with, 
and  as  part  of,  the  original  Inftitution,  being  ufed  by  Chrift  Himfelf ;  con- 
fequently  it  was  always  treated  and  handled  with  peculiar  reverence  and 
ceremony  in  the  ancient  Offices,  and  was  the  fpecial  medium  whereby  the 
Oblation  was  made  both  before  and  after  Confecration,  the  Paten  being 
treated  as  an  acceflbry  and  convenient  appendage  thereto,  rather  than  as  a 
principal  utenfil  in  making  the  fame. 

"  The  Cup  of  Bleffing"  (S.  Paul). 

"  Vas  Dominicum  "  (S.  Athan.  con.  Ariari). 

"  Poculum  Myfticum"  (<?.  Ambrqfe,  de  Off.  Lib.  ii.  28). 

"Vas  Myfticum"  (Synefius). 

The  Chalices,  Patens,  Corporals,  and  all  the  other  acceflbries  which  ap- 
pertain to  the  Celebration  of  Holy  Communion,  were  never  ufed  until 
they  had  received  a  folemn  Benediction  by  the  Bifhop.  The  Canons  of 
iElfric,  Archbimop  of  Canterbury,  994,  order:  "No  perfon  fhall  celebrate 
Mafs  in  any  other  venel  fave  in  the  Chalice  that  is  blefled  thereto."  (Thorpe, 
A.  L.  6f  7. 11.  361)1  nor  except  on  a  hallowed  Altar  (Conftitutions  of  Edgar, 
31,  Northumbrian  Priefts  law,  14,  ibid.). 

The  forms  for  Benediction  of  the  Sacramental  Utenfils  form  a  principal 
part  of  all  the  ancient  Pontificals,  from  the  time  of  Ecgbert,  a.  d.  740,  down- 
wards. They  are  in  fubftance  the  fame,  although  varying  in  details  in  every 
Diocefe. 

K.     K 
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The  Chalice  and  Paten  were  often  confecrated  both  together,  but  ufually 
the  Chalice  was  confecrated  firft  as  of  the  greateft  dignity. 

Some  one  or  more  of  the  following  forms  mould  always  be  ufed  by  the 
Bifhop  before  employing  the  Chalice  : — 

From  Ecgbert' s  Pontifical,  circa  740,  Surtees  Ed.  4.7  : — 

"  Let  us  pray,  moft  beloved  brethren,  that  our  God  would  hallow  this 
Chalice  to  be  confecrated  to  the  ufe  of  the  Miniftry  by  the  infpiration  of 
celeftial  grace,  and  to  human  Benediction  apply  the  plenitude  of  Divine 
favour,  through,  &c." 

(This  form  is  found  nearly  totidem  verbis  in  Ecgbert's  Pontifical,  in  the 
Anglo-Saxon  Pontifical  Corpus  Chrifti  Coll.  Camb.  No.  xliv.  circa  1040  ; 
in  the  Hereford  Pontifical,  12th  century,  in  Magdalen  College,  Oxford; 
in  the  Bangor  Pontifical,  a.d.  1268;  in  that  of  Clifford  of  London,  a.d. 
1400;  in  that  of  Lacy  of  Exeter,  a.d.  1420;  and  in  that  of  Sarum,  15th 
century.) 

"Vouchfafe,  O  Lord  our  God,  to  blefs  ►£<  this  Chalice  for  the  ufe  of  Thy 
Miniftry,  formed  by  pious  devotion,  and  to  bedew  it  with  that  fanctification 
with  which  Thou  didft  bedew  the  facred  Chalice  of  Melchifedec  Thy  fer- 
vant,  and  may  that,  which  by  art  and  the  nature  of  metal  cannot  be  accom- 
plifhed,  through  Thy  Benediction  become  worthy  of  Thy  Altars,  precious 
and  fanctified,  Through  our  Lord,"  &c. 

(This  form  is  in  the  Pontificals  of  Ecgbert,  xliv  Corpus  Chrifti  Coll. 
Camb.,  Hereford.,  Bangor,  and  Clifford.) 

Here  let  the  Bifhop  anoint  the  Chalice  ["  make  a  Crojs  with  Chrifm  upon 
from  lip  to  Up"  the  later  Pontificals,  and  Bangor],  and  fay,  "  Almighty  and 
Everlafting  God"  ["Almighty  God,  indivifible  Trinity,"  Ecgbert],  "pour 
upon  our  hands  the  help  of  this  Bene  ^  diction,  that  through"  ["  this  Unction 
and"]  "  our  Benediction  this  VefTel "  ["  with  this  Paten,"  Bangor]  "  may  be 
fanctified,  and  by  the  Spirit  of  Thy  Grace  "  ["  the  Grace  of  the  Holy  Spirit," 
Bangor]  "  be  made  a  new  Sepulchre  of  the  Body  and  Blood  of  our  Lord  Jefus 
Chrift,  Through,  &c." 

(This  is,  with  a  trifling  variation,  the  fame  in  the  Pontificals  of  Ecgbert, 
xliv  Corp.  C.  Coll.,  Bangor,  Hereford,  Clifford,  Lacy,  and  Sarum.) 

The  Anglo-Saxon,  xliv  Corp.  C.  Coll.,  Hereford,  and  Sarum,  14th 
century,  proceed  :  "  O  Lord,  Who  having  taken  and  diftributed  bread, 
abolifhing  the  Old  Paflbver  and  inftituting  the  New,  having  taken  the  Cup, 
blefTed  Thy  Blood,  and  held  it  out  to  Thy  difciples  to  drink,  and  Who, 
placed  on  the  Crofs  for  the  falvation  of  the  world,  didft,  with  the  fandlion  of 
Heaven,  will  that  water  fhould  flow  forth  from  Thine  own  Side  mingled  with 
blood  ;  favourably  look  upon  this  Chalice  which  we  confecrate  in  Thy  Name, 
and  pour  upon  it  Thy  Benediction,  and  grant  that  whofoever  from  it  fhall  in 
his  heart  tafte  of  Thy  Blood"  [the  xliv  Corp.  C.  Coll.   has  "from  this 
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Chalice  (hall  with  pure  heart  tafte  the  myftical  memorial  of  Thy  Blood"] 
M  may  be  worthy  from  Thee,  moft  merciful,  to  obtain  pardon  of  all  his  fins, 
and  joys  everlafting.  Through  Thee,  Saviour  of  the  world,  Our  Lord  Jefus 
Chrift,  Who,"  &c. 

In  Clifford's  Pontifical  on  the  Chalice  and  Paten  together : — 
"  The  Lord  be  with  you."  R.  "  And  with  thy  fpirit." 
"  God,  Who  in  a  typical  Paflbver,  after  eating  the  flefh  of  a  lamb,  vouch- 
fafedft  to  diftribute  Thy  very  Sacred  Body  and  Blood  to  Thy  difciples,  with 
fuppliant  devotion  we  befeech  Thee  that  whofoever  from  this  Paten  and  from 
this  Chalice  partake  Thy  Sacrament,  may  from  their  hearts  defire  and  receive 
Thee  the  True  Bread  and  True  Vine,  and  may  thence  be  worthy  to  obtain 
everlafting  bleflednefs  through  Thee."  [Then  let  them  be/prinkled  with  Holy 
Water y  &c.] 

Bifhop  Lacy  and  the  Sarum  Manual  have  the  following  : — 
"  Almighty  God,  pour  the  help  of  Thy  Benediction  upon  our  hands,  that 
through  our  Benediction  this  Veflel  and  this  Paten  may  be  fanctified,  and  by  the 
grace  of  Thy  Holy  Spirit  may  be  rendered  a  new  Sepulchre  for  the  Body 
and  Blood  of  our  Lord  Jefus  Chrift." 

The  Material  of  the  Chalices  was,  from  the  very  earlieft  period  (that  of 
Conftantine,  Eufebius,  Sozomen,  &c),  if  poffible,  of  gold,  filver,  or  fome 
other  valuable  metal.  In  every  Church  in  Chriftendom  they  were  always  as 
numerous  and  fplendid  as  the  wealth  of  the  Church  permitted,  and  often  pro- 
fufely  adorned  with  gems,  chafing,  and  engraving  ("  imaginatos  "),  as  with 
the  Good  Shepherd,  as  Tertullian  mentions.  Sometimes  of  neceffity  they  were, 
in  early  times,  of  wood,  horn,  glafs,  onyx,  cryftal,  or  fapphire  ftone.  The 
Council  of  Rheims,  under  Charlemagne,  permitted  this,  if  the  Church  were 
too  poor.  In  England,  after  the  depredations  of  the  Danes  had  impoverished 
the  people,  by  ^Elfric's  22nd  Canon  (a.d.  957),  the  Chalice  might  be  of 
found  wood  not  fuffered  to  become  rotten,  and  alfo  the  Paten ;  but  by  the 
Council  of  Calcluith  (a.d.  786,  John/on,  1.  271)  horn  Chalices  were  forbidden, 
and  by  Edgar's  Canons,  a.d.  969  {ibid.  430),  "  Every  Chalice  wherein  the 
Houfel  is  hallowed  muft  be  molten,  and  that  no  man  hallow  it  in  a  wooden 
Chalice."  So  in  the  inftructions  to  the  Clergy,  in  S.  Ofmund's  time,  in  the 
Provincial  Council  {Tiber.  C.  1.),  "No  one  fhall  prefume  to  celebrate  in  a 
wooden  or  glafs  Chalice."  After  the  ranfbm  of  King  Richard,  the  Clergy 
were  obliged  to  ufe  wooden  Chalices,  and  Durandus  mentions  them.  Several 
large  ancient  Chalices  of  agate  and  cryftal  are  defcribed  by  De  Vert  (iv.  1 62) 
as  remaining  in  his  time  in  France. 

In  the  6th  century,  according  to  Beda's  abbreviation  of  Adamnan  {Smith's 
Ed. ,  315),  there  were  then  kept  in  a  cupboard  (fcriniolum)  near  Golgotha 
two  Chalices  of  filver,  with  handles  or  ears  ("  anfulas  "),  one  of  which  was 
faid  to  be  the  Chalice  of  our  Lord  ;    it  held  a  Gallic  Sextarius  (the  Roman 
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Sextarius  was  a  pint  and  a  half).  In  a  mofaic  in  S.  Apollinaris  in  Clafle,  in 
Ravenna,  is  reprefented  the  Euchariftic  Sacrifice,  under  the  figure  of  Mel- 
chifedec,  with  an  attendant  Deacon  and  Acolyte  (Abraham  and  Ifaac).  The 
Chalice  is  of  gold,  tall,  large,  on  a  item  with  a  round  bafe,  with  bright  gems 
round  the  brim,  the  centre,  and  the  foot.  A  fimilar  mofaic  is  in  the  Church 
of  S.  Apollinaris  Nuovo ;  the  dates  refpectively  being  a.d.  5$$  and  5^70. 

Thefe  Chalices  were  of  two  fizes  :  one  larger,  ufually  with  ears  or 
handles  projecting  from  the  upper  part  ("  Calices  Majores  Anfati  ")  to  enable 
the  Deacon  to  carry  it  with  eafe  and  fafety  to  communicate  the  people  (who 
probably  then  for  the  moft  part  received  like  the  Greeks  through  a  reed) 
without  danger  of  profanation.  The  other  was  fmaller,  for  the  ufe  of  the 
Prieft  and  his  Afliftants,  and  for  fmall  Communions. 

The  Chalice  of  Conftantine  weighed  ten  pounds;  that  given  by  the 
Emperor  Juftin  five  pounds.  Leo  III.  (793)  prefented  a  larger  jewelled 
golden  Paten  and  a  greater  Chalice,  together  weighing  36  pounds. 
Louis  the  Pious  gave  one  to  S.  Sebaftian,  "  ingentis  ponderis."  The 
Pontifical  afcribed  to  Pope  Damafus  (De  Saujfay,  Lib.  viii.)  defcribes  a  large 
number  of  thefe  Chalices,  "  Majores,  minores,  and  minifteriales."  S.  Aredius 
of  Limoges  gave  to  his  church  four  filver  Chalices,  two  of  them  "Anfati." 
Theodorus  gave  to  the  Church  of  Cornutia  "One  larger  filver  Chalice,  two 
fmaller  Chalices."  In  823  Anfegifus  gave  to  his  church  at  Fontanella  a 
golden  Chalice,  jewelled  and  chafed  with  images,  and  having  two  handles, 
weighing  two  pounds,  with  a  fimilar  Patena,  and  12  others. 

Mabillon  {Voyage  des  deux  BgnidiEtins}  fpeaks  of  a  remarkable  Chalice  in 
the  Abbey  of  S.  Jofle-fur-Mer  near  Montreuil,  of  caft  brafs,  not  high,  but 
the  cup  very  large,  with  two  handles,  bearing  the  infcription : — 

"  Cum  vino  mifta  fit  Chrifti  Sanguis  et  unda 
Talibus  his  fumptis  falvatur  quifque  fidelis." 

It  remained  to  the  time  of  De  Vert,  and  is  figured  here ;  it  holds  two  pints 
and  a  half.  On  one  fide  Chrifl  is  reprefented  feated  between  SS.  Peter  and 
Paul,  on  the  other  the  Lamb  between  two  Angels,  on  the  foot  four  figures 
of  Saints  vefted  as  Priefts.  They  alfo  faw  that  of  S.  Jofie  of  pure  gold,  one 
foot  high,  fix  inches  in  depth  and  diameter,  alfo  with  two  handles.  Others 
fimilar  are  defcribed  by  De  Vert  (iv.  168),  with  others  at  S.  Denis. 

The  engravings  will  give  an  idea  of  the  proper  fhape  of  thefe  larger  two- 
handled  Chalices  as  well  as  of  the  fmaller. 

That  of  the  tenth  century,  now  in  the  Royal  Irifh  Academy,  holds  about 
three  pints,  made  of  a  mixture  of  metals,  probably  zinc  and  filver,  or  niello.  It 
is  round,  very  wide-mouthed,  the  cup  flat,  the  neck  and  foot  fhort,  the  whole 
fculptured  with  the  well-known  old  Irifh  ornamentation.  It  has  two  fimple 
upright  handles  nearly  circular  fattened  to  the  fides. 

That  of  S.  Goflin,  Bifhop  of  Toul,  was  found  at  Nancy  (where  it  now 
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is)  in  1 845,  with  its  Paten  and  Gofpels.  The  Chalice  is  6£  inches  high,  and 
5  inches  wide,  of  gold ;  is  decorated  with  pearls  and  enamels :  the  Paten  is 
6£  inches  in  diameter,  alfo  of  gold,  part  filver-gilt  and  ornamented  in  like 
manner.     {Bulletin  Monumental,  xn.  p.  507.) 

In  the  Salisbury  Inventory  of  1222,  ten  Chalices  of  gold  and  Silver  are 
enumerated,  and  in  the  Churches  one  or  two  of  each  ;  but  no  mention  is 
made  of  any  Patenas. 

In  the  Exeter  Inventory  of  the  year  1340,  or  thereabouts,  a  vaft  many  of 
gold  and  filver  Chalices  are  inferted,  twelve  of  gold  with  their  adornments, 
in  particular  one  with  a  "  cooperculum,"  but  no  Patenae. 

In  S.  Paul's  Inventory,  1295,  many  magnificent  Chalices  are  mentioned, 
and  moft  of  them  with  their  Patenas,  and  the  fculptured  defigns  and  jewels 
which  covered  them. 

At  Canterbury,  about  the  fame  period,  the  golden  and  filver  Chalices 
and  Patens  are  enumerated  together  under  the  head  of  "  Calices  et  Patent 
aureae."  Among  them  :  "Calix  Magnus  Henrici  Regis,  Calix  aureus  ad 
Magnam  Miflam  in  Choro,  Calix  aureus  minor  ad  Miflam  matutinalem,  Calix 
aureus  cum  Patena  ponderis  6o"  et  valet  60  marcas."  Under  the  head  "Calices 
aureas  et  argenteae,"  fome  fifty  more  are  mentioned,  but  only  in  three  inftances 
are  the  Patenae  defcribed. 

In  the  Englifh  Inventories  no  fpecial  mention  is  made  of  any  'f  Calices 
Anfati,"  though  many  are  fpoken  of  as  of  large  capacity.  Neverthelefs,  that 
their  ufe  lafted  even  beyond  this  period  is  proved  by  the  Treatife  of  the 
Monk  Theophilus  {Edit.  Hendriey  London,  1847),  written  in  the  eleventh 
century,  which  gives  minute  directions  (in.  c.  26,  27)  for  making  both 
greater  and  fmaller,  and  for  ornamenting  them  with  fculpture  and  jewellery, 
and  how  "  fi  volueris"  to  add  "Aures  "  thereto. 

The  Chalices  of  the  thirteenth  century  and  fubfequently  were  round  and 
wide-mouthed  and  flattifh,  on  an  elevated  ftem  with  an  extended  foot  of 
nearly  fuch  a  form  as  has  been  revived  in  the  prefent  day.  A  fplendid 
example  of  this  date  and  ftyle  and  of  the  French  form  is  reprefented  inDidron's 
Annales  Archasologiques  (11.  163),  and  Viollet-le-Duc  (n.  48,  1781),  plain, 
but  richly  jewelled.  Another  {Didron,  in.  206)  is  richly  fculptured  with 
four  medallions  on  the  foot,  reprefenting  the  Crucifixion,  Eve  and  the 
Serpent,  the  Burning  Bufh,  with  the  four  rivers  of  Paradife ;  and  the  Paten 
is  fimilarly  adorned. 

This  form  remained  till  the  fixteenth  century,  when  it  was  fuperfeded  by 
the  ugly  and  moft  inconvenient  tulip-fhaped  cup,  of  which,  however,  fome 
very  ancient  examples  may  be  found.   {Set  De  Saujfay,  Panoplia  Sacerdota/is.) 

Examples  of  the  above  are  found  figured  in  Viollet-le-Duc,  Mobilier,  Fr. 
11.,  &c. ;  Diftionnaire  de  V Orfevrerie  Chrfrienne,  v.  27  Migne's  Series ; 
De  Vert's  CirSmonies  Chritienne,  iv.  167  ;  Du  Sommerard,  Alb.  Solet.  v.  87  ; 
D'Agincourt,  and  others. 
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Patena,  Patella,  Patina,  Offer  tor  turn. 

The  Paten  is  not  particularized  in  Holy  Scripture,  nor  often  in  any  of 
the  earlieft  Church  writings  treating  of  the  Eucharift,  nor  by  S.  Ofmund,  nor  by 
the  other  Englifti  Confuetudinaries.  In  735,  however,  in  the  Church  of  the 
Abbefs  Bugga  (Aldhelmi,  Opera,  Ed.  Giles), 

"Aureus  atque  Calix  gemmis  fulgefcit  opertus, 
Ut  caelum  nititat  ftellis  ardentibus  aptum. 
Sic  lata  argento  conftat  fabricata  Patena 
Quae  divina  gerunt  noftras  medicamina  vitaj." 

"The  golden  Chalice  fet  with  jewels  gleams, 
As  Heaven  with  glowing  ftars  beftudded  beams ; 
So  the  broad  Paten  filver  formed  is  there; 
Thefe  of  our  life  the  Heavenly  Medicine  bear." 

The  Paten  is  fparingly  enumerated  in  the  Inventories  of  the  twelfth, 
thirteenth,  and  fourteenth  centuries ;  in  fome,  not  in  all.  Not  in  that  of  Exeter 
in  particular  (Oliver,  300),  where  it  is  mentioned  under  the  name  of  "  co-oper- 
culum"  only.  At  S.  Paul's,  however,  1295  (Dugd.  App.  x.  10),  are  efpecially 
mentioned  "  A  Golden  Chalice  with  a  Paten,  fix  Silver  Chalices  and  Patens, 
a  gilt  Chalice  with  Paten,  with  two  others."  It  had  a  dignity  altogether  in- 
ferior to  the  Chalice,  under  which  name  it  was  often  comprehended  ;  but  as 
an  adjunct  thereto  introduced  by  the  Church  for  convenience'  fake  only,  and 
not  as  a  necefiary  accompaniment.  For  although  it  is  apparent  from  the 
ancient  forms  of  Confecration  of  the  Paten  that  the  bread  was,  previously  to 
the  twelfth  century,  fometimes  partially  confecrated  thereon ;  yet  the  Corporal 
was  at  that  time,  and  at  all  times,  regarded  as  the  proper  receptacle  for  that 
purpofe,  and  always  for  That  which  was  to  be  confumed  by  the  Prieft,  which 
was  never  confecrated  on  the  Paten,  that  being  mainly  ufed  for  distribution 
to  the  people. 

The  Confecration  or  Benediction  of  the  Patena  is  in  Ecgberfs  and 
Leofrics  Pontificals,  as  follows  : — 

■?*■  #  *  *  * 

"  We  confecrate  and  fanctify  this  Paten  for  accomplishing  (ad  confi- 
ciendum  in  ea)  in  it  the  Body  of  our  Lord  Jefus  Chrift  an  Offering  on  the 
Crofs  for  the  Salvation  of  all  men,  Who  with  the  Father,"  &c. 

Then  let  him  make  the  Sign  with  Holy  Oil  upon  the  Paten,  and  blefs  it 
in  thefe  words  : — 

"Vouchfafe,  O  Lord  God  Almighty,  to  confecrate  and  fanctify  this 
Paten,  through  this  Unction  and  our  Benediction,  in  Chrift  Jefus  our  Lord, 
Who  with  Thee  liveth,"  &c. 

In  the  MS.  xliv  Corpus  Chrifti  Coll.  early  eleventh  century,  the  form 
of  Confecration  of  the  Paten  is — 

Let  the  Bifhop  make  the  fign  of  the  Crofs,  faying, 
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"  We  confecrate,"  &c,  precifely  (as  in  Ecgbert). 

Then  let  him  make  the  fign  of  the  Crofs,  &c.  (as  in  Ecgbert),  faying, 

"  Vouchfafe,  O  Lord,"  &c.  (as  in  Ecgbert). 

Thefe  forms  in  the  Gregorian  and  Gelafian  Sacramentaries,  publifhed  by 
Muratori,  are  fo  far  precifely  the  fame.  So  they  are  nearly  identical  in 
Leofric's  MirTale  (fo.  286).  In  that  of  Jumieges  (Arch<eologiay  1833),  °f 
Douai,  in  one  at  Dublin,  and  in  another  Saxon  Pontifical  in  C.C.C.  C,  eleventh 
century ;  in  the  Ely  Pontifical,  twelfth  century  (L.  L.  ii.  20,  Univers.  Lib. 
Camb.) ;  in  the  Coventry  Pontifical,  thirteenth  century  (Ff.  vi.  9,  ibid.) ;  in 
one  of  the  twelfth  century  (Vefpas.  D.  xv.  Brit.  Mus.) ;  in  the  Hereford  and 
others. 

Another  prayer  is  given  in  the  xliv  Corp.  Chrifti  Coll.  and  the  other 
Anglo-Saxon  and  fubfequent  Pontificals  above  named,  and  efpecially  in  the 
Hereford  Pontifical,  twelfth  century,  which  is  not  in  Ecgbert's : — 

"  O  Lord,  Who,  after  the  typical  Paflbver  and  the  flefh  of  the  lamb 
being  eaten,  didft  vouchfafe  to  take  bread  from  a  platter  ("  catino  "),  in  pre- 
paration of  Thine  own  Body,  and  to  diftribute  it  to  Thy  difciples ;  with 
fuppliant  devotion  we  intreat  Thee  that  whofoever  from  this  Paten  fhall 
partake  with  their  mouth  this  confecrated  Bread,  may  defire  and  receive  Thee 
the  living  and  true  Bread,  in  their  hearts,  and  may  be  worthy  of  obtaining 
everlafting  Benediction,  through  Thee,  O  Lord  Jefus  Chrift,  Who  liveth  and 
reigneth,"  &c. 

This  laft  Benedictional  Prayer  (as  well  as  the  others)  is  found  nearly 
verbatim  in  the  Sarum  Pontificals,  in  that  of  Vefp.  D.  xv.,  in  the  Brit. 
Mus.  the  tenth  century,  the  Hereford  Pontifical  in  Magd.  Coll.,  Oxford; 
in  that  of  Sarum,  early  thirteenth  century,  tranfcribed  by  Mafkell ;  and  in 
Clifford's  and  Lacy's  Pontificals  refpectively,  late  fourteenth  or  fifteenth 
century. 

Thefe  mow  beyond  doubt  that  up  to  the  middle  of  and  beyond  the 
thirteenth  century,  the  Bread  was  partially  confecrated  on,  and  afterwards  dis- 
tributed to  the  communicants  (the  Solemn  Fraction  having  been  firft  made) 
from  the  Paten  to  the  people. 

Towards  the  end  of  the  thirteenth  century,  the  words  "  Ad  conficiendum  in 
ea,"  "to  accomplifh  in  it,"  are  in  the  forms  of  Confecration  changed  into 
"Ad  confringendum  in  ea,"  "to  break  into  parts  in  it."  In  the  Bangor 
Pontifical  (which  probably  reprefents  the  ufage  of  Sarum  and  the  greater 
part  of  England,  a.d.  1268)  the  formula  is  this:  "We  confederate  and 
fan&i^fy  this  Paten  to  break  into  parts  in  it"  ("Ad  confringendum  in  ea") 
"  the  Body  of  our  Lord  Jefus  Chrift,  Who  fuffered  on  the  Crofs  for  the 
Salvation  of  all  men."  Another  prayer  then  follows,  which  is  contained,  in 
nearly  totidem  verbis,  inCliffbrd's,  Lacy's,  and  the  Sarum  Pontifical  {circa  1450), 
in  the  Univerfity  Library,  Cambridge,  but  is  not  in  the  earlier  MSS.,  viz.  : 
"Almighty  and  everlafting  God,  the  Inftitutor  of  legal  Rites  and  Sacrifices 
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('Hoftiarum'),  Who  amongft  them  haft  commanded  fine  wheat  flour  fprinkled 
('  filiginem  confperfum ')  to  be  carried  in  gold  and  filver  Patens  to  Thy 
Altar,  vouchfafe  to  blefs  and  fanctify  [►£<  and  confecrate]  this  Paten  for  the 
adminiftration  of  the  Eucharift  of  Jefus  Chrift  Thy  Son,  Who  for  our  Salva- 
tion and  that  of  all  men  willed  to  immolate  Himfelf  upon  the  Crofs  of  fuffer- 
ing,  to  Thee,  O  God  the  Father,  Who  with  Thee,"  &c.  Here  let  the  Bifhop 
make  the fign  of  the  Cro/s  with  Chrifm  upon  the  Paten, faying,  "Vouchfafe,  O 
Lord,  to  con^fecrate  and  fanctify  this  Paten  through  this  Unction  and  our 
Bene^diction  in  Chrift  Jefus  our  Lord,  Who  with  Thee,"  &c. 

This  expremon,  "Ad  confringendum,"  is  contained  in  all  the  fubfequent 
Pontificals,  proving,  as  far  as  can  be  proved,  that  the  Bread  was  no  longer 
confecrated  mainly  on  the  Paten,  which  thenceforward  was  principally  ufed 
for  carrying  the  bread  from  the  Credence  to  the  Altar,  for  the  Solemn 
Fraction,  and  for  the  diftribution  to  the  Communicants. 

The  forms  ufed  by  Clifford,  Bifhop  of  London,  a.d.  1400  (Pontif.  in 
C.C.C.C.),  were  as  follows :  the  two  firft  prayers  are  precifely  thofe  in  Ecgbert's 
and  the  other  Anglo-Saxon,  Bangor,  and  other  thirteenth  and  fourteenth 
century  Pontificals,  with  the  fubftitution  of  the  word  "  Confringendum  "  for 
"  Conficiendum."  The  third  (which  is  in  Bifhop  Clifford's,  and  Lacy's,  and 
in  that  of  Sarum),  a.d.  1450,  in  the  Univerfity  Library,  Cambridge,  and  in 
the  printed  Manual,  is  that  which  has  been  juft  tranfcribed  from  the  Bangor 
Pontifical;  then  follow  the  two  prayers  for  Confecration  of  Paten  and  Chalice 
together,  given  ante,  p.  251. 

In  explanation  of  this  Rite  may  be  cited  the  comment  of  Hugo  S.  Victor, 
circa  1 1 57  {Hittorp.  1.  11 29),  thereon  as  below.  He  ftates  that  on  begin- 
ning the  Canon  the  Prieft  takes  the  Sacrificium  off  the  Paten  and  places 
it  on  the  Corporal,  putting  the  Paten  on  his  right.  The  Deacon,  whilft  the 
Prieft  is  proceeding,  fhould  take  the  Paten  off  the  Altar,  enveloping  it  in 
the  Offertory  Veil,  and  hold  it  or  give  it  to  the  Subdeacon  or  Acolyte  to  hold 
till  Confecration  is  complete,  and  the  Lord's  Prayer  has  proceeded  as  far  as 
"  Our  daily  Bread,"  &c,  when  he  fhould  return  it  to  the  Prieft,  who  then 
mould  replace  the  Sacrificium  on  it,  and,  as  we  fhall  find,  fhould  elevate 
fomewhat  both  the  Hoftia  and  Chalice,  and  then  fet  both  down  on 
the  Altar.  He  then  fhould  proceed  to  make  the  Solemn  Fraction  upon  the 
Paten,  as  hereafter  detailed.  Hugo  S.  Victor  adds,  "  We,  however,  for  greater 
caution  make  the  Fraction  over  the  Chalice."  Micrologus,  however  (cxviii.), 
previous  to  him,  and  Radulphus  Tungrenfis  {Hittorp.  1.),  circa  1400,  both 
fay,  "  The  Fraction  is  made  on  the  Paten,  but  according  to  the  Gallican  Rite 
over  the  Chalice." 

The  Material  of  the  Paten  was  ufually  the  fame  as  the  Chalice,  and,  fo 
far,  what  has  before  been  faid  of  the  Chalice  is  applicable  to  the  Paten. 
It  might  be  of  other  materials  alfo.     That  of  the  Abbefs  Bugga  was  of 
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filver,  although  the  Chalice  was  of  gold.  Gregory  of  Tours,  in  his  life  of 
S.  Martin,  fpeaks  of  his  three  Patenas,  one  of  the  colour  of  a  fapphire, 
another  of  cryftal  with  metal.  Though  often  ornamented  and  enamelled 
with  jewellery  and  chafing,  the  Paten  was  generally  lefs  confpicuoufly 
adorned.     The  expreflion  often  is  "  Calix  cum  fua  Patena." 

Patens  were  of  two  kinds,  one  very  large,  which  was  alfo  called  "Offer- 
torium"  (anfwering  to  our  Alms  Dim),  for  receiving  the  offerings  of  the 
faithful ;  the  other  and  fmaller  belonging  to  the  Chalice  only.  The  former 
were,  however,  fometimes  ufed  for  larger  Communions.  Anaftafius,  in  his 
life  of  Silverier,  fpeaks  of  "  Patenas  aureas  "  weighing  30  pounds  ;  in  that  of 
Sixtus  III.,  a.d.  482,  of  three  filver  Patens,  each  weighing  20  pounds.  Juftin 
the  Emperor  gave  to  the  Pope  "  Patenam  auream  cum  gemmis  hyacinthinis," 
weighing  20  pounds,  and  two  of  filver  each  weighing  25.  In  782, 
S.  Benedict  of  Anianus  caufed  to  be  made  feveral  large  "  OrTertoria"  of 
filver  (Mabillon,  AnnaL  Benedict,  Sac.  v.  9M  and  10th  century,  DAchery  in. 
336,  iv.  467). 

S.  Anfegifus,  Abbot,  gave  to  his  monaftery  of  Fontanella  a  Silver 
Chalice  with  chafed  or  embofled  work  of  wonderful  execution,  with  its  filver 
Paten  ;  alfo  an  "Offertorium  "  of  filver,  belonging  to  the  fame  Chalice,  having 
an  effigy  of  wonderful  work;  alfo  other  "OfFertoria"  of  filver,  with  filver 
Patenas  belonging  to  them.  Gregory  III.  gave  a  great  gold  Patena,  with 
various  precious  ftones  weighing  27  pounds,  to  S.  Peter's.  Adrian  I.  (772) 
another  of  24  pounds,  and  one  to  S.  Paul's  of  27  pounds,  adorned  with  gems. 
Leo  III.  (795)  another  of  gold,  weighing  28  pounds;  another  like  one  "fpano 
cluftam,"  adorned  with  precious  ftones.  Leo  IV.  (847)  another  of  pureft 
filver  gilt,  with  the  trophy  of  the  Crofs,  and  figure  of  the  Saviour  and  of  his 
twelve  Apoftles. 

The  ufe  made  of  the  larger  Patenae  and  Chalices  is  thus  defcribed  in 
the  6th  of  the  Romani  Ordines  (Mabillon,  Mus.  It  ah  II.  74).  Whilft 
the  Offertory  is  being  fung  by  the  Choir,  the  Bifhop  went  forward  with 
his  Prefbyter  and  Archdeacon  to  the  place  where  Oblations  were  made  by 
the  faithful  men  and  women,  preceded  by  a  Subdeacon  with  the  Chalice,  and 
an  Acolyte  with  the  Patena.  The  Offerings  were  then  received  in  each  refpec- 
tively,  then  all  placed  in  the  Patena.  To  all  who  offered,  the  Bifhop  gave 
his  hand  with  the  Chalice  to  kifs.  The  Paten  and  Chalice  were  then  brought 
back  by  the  Prefbyter  and  Subdeacon  preceding  the  Bifhop,  and  placed  on 
the  Altar.  The  Bifhop  then  felected  and  took  from  off  the  Paten  fuch 
"Oblatae"  as  he  thought  fufficient,  returned  the  remainder  to  the  Archdeacon, 
who  committed  them  to  the  Cuftodian  of  the  Church. 

When  the  above-mentioned  ufage  and  offerings  in  kind  had  ceafed,  the 
Patens  diminifhed  in  magnitude,  fo  as  to  cover  the  top  of  the  Chalice  only, 
with,  however,  a  fufficient  margin.  They  had  almoft  always  fome  facred 
device.     A  hand  in  the  act  of  Benediction  is  on  a  filver  Paten  (13th  century), 
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found  in  the  tomb  of  Herve  at  Troyes  [defcribed  Orfhvrerie  Chre'tienne,  Migne's 
Series,  p.  303).  It  has  in  the  four  quatrefoils,  Melchifedec,  Abel,  Noah, 
and  Alpha  and  Omega.  This  is  about  fix  and  a  half  inches  wide.  Another 
defcribed  in  Didron's  "  Archasologia "  (in.  206),  has  the  Lamb  and 
(tandard  of  the  Refurrection.  That  of  S.  Omer  (Mabillon,  Voyage  des  deux 
BSnSdiclins,  p.  185)  was  of  gold,  a  foot  in  diameter,  and  had  on  it  a  Lamb, 
with  Alpha  and  Omega.  De  Vert  (1.  11.  168,  and  iv.  164),  defcribes  a  Patena 
belonging  to  a  two-handled  Chalice  at  S.  Sauveur  Redon  near  Rennes,  as 
being  nearly  the  fame  fize,  and  filver  gilt. 

Patens  are  not  ufually  feparately  defcribed  in  the  Inventories  of  this  date. 
S.  Paul's,  however,  in  1295,  had  two  Patens  of  gold ;  one  had  in  the  middle 
the  Image  of  the  Saviour ;  two  others,  a  hand  in  the  act  of  bleffmg ;  one  en- 
circled with  ftars,  another  with  an  "  Agnus  Dei ;"  another  of  filver,  with  a 
reprefentation  of  The  Majefty. 

The  Orientals  call  the  Paten  a  "  Difque,"  and  with  them,  as  with  the 
Wefterns,  they  often  bear  infcriptions.  They  are  generally  very  large :  for  a 
number  of  Oblata,  which  as  well  as  the  Chalice,  were  placed  therein.  They 
have  ufually  a  fmall  crofs  on  one  fide  to  fupport  the  golden  fillc  Veil  with 
which  they  are  ufually  covered. 

All  the  Oriental  Liturgies  contain  forms  of  Benediction  as  well  for  the 
Paten  as  for  the  Chalice. 

II. 

The  Metallic  Accompaniments  to  the  Chalice  and  Paten  fhould  be  the  Pyx, 
Box,  or  Cup,  for  bringing  into  the  Church,  and  for  holding  the  Breads  before 
confecration ;  the  two  Crewets,  uFiol*e,"  one  for  the  wine,  the  larger  for  the  water, 
before  being  poured  into  the  Chalice,  and  the  two  Baftns  for  dipping  the  hands 
of  the  Prieft  before  Confecration  and  after  Communion,  and  another  (if  need 
be,  and  there  be  no  Pifcina)  for  finally  wafhing  the  facred  Veflels  after  Com- 
munion ended. 

From  the  authorities  cited  {Bock,  11.  209,  circa  11 90),  and  the  items  in 
the  Inventories  of  Dugdale's  S.  Paul's,  and  of  Exeter  in  Oliver,  it  appears 
that  each  Chalice  fhould  have  its  own  peculiar  Paten,  Crewets,  and  Pyx,  with 
Satchels  or  Wallets  or  cafes  for  each. 

The  Pyxis  ("  ad  Oblata,"  as  ufually  added),  according  to  Dr.  Rock,  was 
"  a  filver  covered  difh  "  (Ch.  of  Fat h.  in.  188).  In  raoft  of  the  illuminations 
-and  ancient  drawings,  however,  it  is  reprefented  as  an  oblong  box,  with  a 
cover  made  of  wood,  filver,  gold,  ivory,  or  onyx,  often  jewelled  and  chafed, 
and  fometimes  as  a  large  cup  with  a  mort  ftem.  At  Sarum,  S.  Paul's,  and 
Exeter  were  fome  of  ivory  and  of  wood,  "cum  imagine."  At  Exeter,  in 
1337,  there  were,  moreover,  two  cups  of  filver,  one  weighed  5  pounds,  and 
both  gilt  within  ;  the  larger  with  a  chain  and  chafing  ("triffura"),  the  fmaller 


Ancient  Box  for  the  Euchariftic  Breads. 

(Nouveaux  Melanges  d'Archaologie,  p.  219,     Paris,  1874.) 

Two  fimilar  Boxes  are  in  the  Maifon  de  Cluny  (Viol let-le- Due,  Mobilier, 
11.  89) ;  and  in  the  colle&ion  of  G.  H.  Morland,  Efq.  ;  photographed  by  the 
Arundel  Society. 
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G.  Richmond  del. 

Crewe  ts  {AmuU,  FioU,  Burettes)  of  Silver, 

Worked  in  Intaglio.     In  the  Chriftian  Mufeum  at  Rome. 

Cent.  vi.  or  vii.     7  or  8  inches  high. 

(From  Seroux  WJgincourt,  vol.  i.p.  206.) 
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C .  Richmond  del . 


Crewrfs  or  Amul<e. 

(See  lajl  Plate.) 
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weighing  6  ounces.  At  York  was  a  filver  Pyx  a  pound  weight,  with  a  knob 
with  an  infcription,  for  carrying  the  bread  on  Double  Feafts  {Man.  Anglic. 
viii.  1 215);  others,  weighing  10  ounces,  for  the  fame  purpofe  on  Ferials. 
S.  Paul's  had  a  gilt  Pyx  with  raifed  (hell-work  ("cocleato")  and  a  chain,  and 
others,  "  ad  Oblatas,"  of  filver,  and  even  of  painted  wood ;  and  at  Canterbury 
were  three  of  filver,  "  ad  Hoftias." 

Pyxides,  fhaped  like  cups,  were  afterwards  called  Ciboria,  and  the  fame 
name  was  given  to  the  Cups  which  were  ufed  for  the  Refervation  of  the  Sacra- 
ment fufpended  over  the  Altar,  or  conferved  elfewhere ;  but  they  differed  in 
fhape  from  the  above. 

Urceol<ey  Fiolte,  Burettes,  Gemelliones. 

Two  Crewets,  one  containing  the  wine  and  the  other  water,  mould  be 
folemnly  brought  out  of  the  Sacrifty  into  the  Church  and  placed  upon  the 
Credence  by  the  Acolyte  or  Attendant.  That  which  contained  the  water 
mould  be  the  larger,  as  having  to  fupply  a  fmall  quantity  for  the  Chalice, 
alfo  for  warning  the  Prieft's  hands  before  and  after  Confecration,  and  after 
Communion,  and  for  cleanfing  thefacred  VefTels. 

Thefe  '*  Urceoli  "  are  of  very  ancient  origin,  and  are  mentioned  by  the 
Council  of  Carthage  (a.d.  398,  Can.  5)  as  delivered  to  the  Acolyte  on  his 
ordination  (together  with  water  and  a  towel),  "  ad  fuggerendum  in  Euchariftia." 
All  the  Ritual  writers  mention  them ;  Lanfranc  alfo  {Epiji.  xxn.)  to  John, 
Archbifhop  of  Rouen.  Guillebert,  Bifhop  of  Limerick  (a.d.  1091),  ordered 
**  every  Prieft  to  have  a  Crewet  ('  Ampulla ')  for  wine,  and  another  for  water." 
John  de  Hotham,  Bifhop  of  Ely  (a.d.  1336),  gave  to  that  church  a  Chalice 
of  gold  with  two  golden  goblets  ("Urceoli  "),  that  for  wine  with  a  large  ruby, 
and  that  for  water  a  beautiful  pearl.  Petronilla,  of  Binftead,  gave  to  S. 
Alban's  two  Fiolae  of  cryftal,  mounted  with  filver  and  pearls  (Dugd.  11.  221). 
At  Sarum  were  a  pair  of  cryftal  fet  in  filver,  and  feveral  pairs  of  filver.  At 
Exeter  {Oliver,  310)  they  were  moftly  of  filver.  Others  were  enamelled 
with  figures  of  vines  and  other  devices ;  others  were  enamelled  and  gilt,  and 
fome  had  covers  or  lids.  At  Canterbury  there  were  four  "  Urceoli  ad  vinum 
et  aquam"  of  cryftal,  ten  of  filver,  and  many  others  filver  gilt ;  alfo  "  Olla 
argentea  ad  vinum,  olla  argentea  ad  aquam."  [Dart.  App.  viii.,  circa  1290). 
So  at  S.  Paul's,  many  of  filver  and  gilt  with  figures  and  jewelled.  They  are 
almoft  always  fpoken  of  in  pairs. 

Theophilus  the  Monk,  nth  century  {Lit.  iv.,  c.  57),  gives  fpecial  direc- 
tions for  forming  them,  and  fays,  "  The  belly  of  the  Crewet  ought  to  be 
made  much  wider,  and  its  neck  upon  a  model  long  and  {lender,  and  fhaped 
with  a  mallet  of  horn,  with  but  little  iron,  &c.  If  you  wifh  to  put  images 
or  animals  or  flowers  upon  it,  make  them  of  very  duclile  material,"  &c. 

Thefe  Crewets  were  called  alfo  "  Amas,"  or  "  Amulas,"  the  receptacles  for 
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the  wine  and  alms  offered  by  the  faithful,  and  whilft  the  Communion  in  two 
kinds  lafted,  were  of  very  confiderable  fize.  They  were  often  ornamented 
with  reprefentations  of  the  "  Marriage  at  Cana."  In  the  Inventories  of  the 
Ornaments  of  the  Parifh  Churches  and  different  Altars  in  the  Sarum  Inven- 
tory (a.d.  1222),  pairs  of"  Fiolae  "  always  form  an  item. 

Two  "  Cruetz  "  in  the  form  of  angels  were  given  to  ferve  at  the  Altar  in 
the  Office  of  the  Black  Prince  at  Canterbury.  Henry  of  Warwick  gave  to 
Exeter  Cathedral  circa  1250  (Oliver,  300)  two  Bafins  and  four  Phiolas 
(^Crewets)  of  filver.      (See  the  engraving?) 

Aqua  Mantle,  Pelves. 

Two  Bafins  fhould  alfo  be  placed  on  the  Credence,  one  for  laving 
the  hands  of  the  Prieft  before  Confecration  and  after  Communion,  another 
for  cleaning  the  Sacred  Veffels.  If  there  be  a  Pifcina  (as  there  mould  be), 
one  of  thefe  may  be  difpenfed  with. 

The  "  Aqua  Manile  "  is  mentioned  in  the  form  of  ordaining  Subdeacons 
(Council  of  Carthage,  a.d.  398),  with  the  Manutergium  ;  fo  in  the  Gregorian 
and  Gelafian  Sacramentaries  alfo.  So  by  Ifidore  of  Spain,  "  To  a  Subdeacon 
appertains  a  goblet  ('Urceolum')  and  water  bafin  ('Aqua  Manile')  and  hand- 
kerchief ('  Manutergium'),  to  hold  before  Bifhop,  Prefbytery,  and  Deacons  for 
warning  their  hands  before  the  Altar."  Lanfranc  (Giles,  Ed.  37)  repeats  thefe 
words  of  Ifidore  in  his  letter  to  John,  Archbiffiop  of  Rouen,  and  explains 
them  thus  :  — "  Urceolus  is  the  upper  VefTel  from  which  it  is  the  Subdeacon's 
bufinefs  to  pour  the  water  for  warning  the  hands ;  the  '  Aqua  Manile,'  called 
alfo  *  Manutergium,'  the  lower,  into  which  it  is  poured  over  the  hands."  It 
is  called  "  Manile"  (fee  Georgius  1.,  lxx.),  becaufe  from  it  water  is  poured 
over  the  hands  of  the  Prieft.  A  Towel  ("  Terforium  ")  accompanied  both. 
Items  of  thefe  two  Bafins  are  numerous  in  the  Inventories  of  the  13th 
century.  They  were  ufually  of  filver  with  raifed  defigns,  fometimes 
enamelled  and  jewelled.  At  Sarum  (1222)  were  "  Four  filver  Bafins  for  the 
miniftry  of  the  Altar."  Some  are  alfo  mentioned  as  belonging  to  the  other 
Altars  and  to  the  Parifh  Churches.  They  are  always  enumerated  in  pairs, 
and  might  be  of  large  fize.  Thus  (amongft  others)  at  S.  Paul's  in  1  295  : 
"  Two  filver-gilt  Bafins  ('  Scutellas,')  which  may  be  tranflated,  however, 
'Alms-difhes '),  with  raifed  work  of  lions  devouring  flags,  adorned  with 
CrofTes  between  and  Shields,  weighing  4  pounds  1  1  ounces. ''  Another 
weighed  17  pounds,  another  13,  and  there  were  twelve  others.  At 
Canterbury,  at  the  fame  time,  were  four  of  filver  with  fhields  at  the 
bottom,  weighing  8  pounds,  with  many  others.  At  Exeter  in  1337  were 
two  pairs  of  filver  Bafins,  with  two  others  ;  one  pair  had  the  figures  of  the 
Bifhop  Founders. 

Thefe  two  Bafins  fhould  be  of  the  fame  fize. 


Sacramental  VeJJels.  26 1 

Mantilia,  Tuall<£,  Tobalia,  Facitergia. 

To  thefe  Bafins  naturally  belong  two  Manutergia,  Towels  or  Napkins, 
which  fhould  always  accompany  the  Bafin  or  Bafins,  for  wiping  the  hands 
or  face  of  the  Prieft,  and  the  Sacred  VefTels,  fometimes  at  the  Pifcina. 
They  might  be,  and  ufually  were  of  fine  linen,  but  fometimes  of  filk,  and 
bordered  and  embroidered  richly  with  gold  and  colours.  In  the  Salifbury 
Inventory  are  named"  Manutergia  iij."  and  many  others;  fo  at  S.  Paul's 
were  many  Towels  of  this  kind,  both  of  filk  and  linen,  of  thefe  were  feveral 
kinds. 

The  handkerchiefs  muft  be  diftinguifhed  from  each  other.  Thus 
in  an  Inventory  of  the  time,  "  Tres  tuellas,  unam  flernendam  fuper  Altare  ; 
aliam  fub  libro  ;  tertiam  ad  tergendas  manus."  (See  Bocky  in.  24,  27-33,  and 
I'af.  iv.,  v.,  alfo  Viollet-le-Duc,  Mobilier,  p.  160,  Lutrin.) 

Thefe  hand-towels  were  in  the  13th  and  14th  century  much  longer 
than  they  were  broad,  and  worked  in  colours  with  white  thread.  Some 
fuch  are  in  the  South  Kenfington  Mufeum. 

According  to  Gavantus  they  mould  be  woven  of  fine  flaxen  thread,  two 
cubits  (three  feet)  long  and  two  feet  in  width  ;  the  ends  may  be  ornamented 
with  lace  and  fringes  of  the  fame  material.  But  the  Abbe  Bock's  example  is 
longer  than  it  is  broad,  in  the  proportion  of  5  to  2. 

Scutell<e. 

Eleemofynaries  or  broad  Bafins,  called  "  Scutellas,"  for  receiving  offerings, 
furvived  to  this  period.  At  Canterbury  there  were  no  lefs  than  forty,  moftly 
of  filver,  circa  1298.  Of  thefe,  three  of  filver  were  "  Scutelli  magni  ad 
pitaneam,"  i.e.  for  Alms. 

Carnaby  at  S.  Paul's  had  a  Wooden  Pyx  bound  with  iron  for  offerings ; 
fo  the  Altar  of  the  Apoftles,  and  the  others. 

The  form  of  Confecration  of  thefe  Minor  Ornaments  is  thus  in  Leofric's 
Sacramentary,  and  in  almoft  identical  expreflions  in  Clifford's  Pontifical, 
(C.C.C.C.  a.d.  1400),  in  Bifihop  Lacy's  {Barnes  241,  1420),  and  in  the  inter- 
vening Pontificals  : — 

"Our  help  is  in  the  Name  of  the  Lord.  God,  Who  commandedft  divers 
Ornaments  to  be  made  for  the  prieftly  Office  in  the  Tabernacle  of  the 
Covenant,  with  humble  prayer  we  entreat  Thee  that  Thou  wouldeft  pour  upon 
thefe  Veftments  and  VefTels  [Candelabra,  Thuribles,  Goblets,  Ampullas,  &c] 
prepared  for  the  ornament  and  Miniftry  of  Thy  holy  Church  [and  of  Thy 
facred  Altars,  Sar.  Man.  1 503]  that  Benediction  which  of  old  by  the  hands 
of  Thy  Priefts  Thou  with  the  oil  of  Unction  didft  pour  on  the  Utenfils  of 
the   Tabernacle,  that  whofoever  fhall  now  ufe  them  in  Thine  Apoftolical 
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Church,  of  Thy  pity  may  obtain  pardon  of  their  fins,  and  may  be  found 
worthy  of  tailing  everlafting  joys,  Through  our  Lord,"  &c. 

The  form  in  the  later  Sarum  Manual  is  fuller,  and  with  more  Croffings. 

thurible ',  Turribulum,  Navis,  Incenfe. — (See  ante  in  Fir  ft  Part,  Incenfe.) 

A  Thurible  or  Thuribler  for  burning  Incenfe  with  a  Navicella,  or  Navis, 
a  Boat  for  bringing  it  into  the  Sanctuary,  and  holding  it  before  it  is  burnt, 
with  a  fpoon  for  putting  it  into  the  Thurible,  mould  belong  to  every  Church. 

Incenfe  was  ufed  profufely  in  the  Temple  Service,  which  was  frequented 
by  our  Lord  and  His  Apoftles,  having  been  inftituted  as  fuch  by  the 
exprefs  command  of  God,  as  part  of  the  Jewifh  worfhip,  in  the  Old  Tefta- 
ment,  and  fanctioned  by  our  Lord's  prefence  under  the  New.  "  Let  my 
prayer  be  fet  forth  in  Thy  fight  as  the  Incenfe,"  fays  the  Pfalmift.  It  is 
fpoken  of  in  the  Revelations  as  part  of  the  Ritual  of  Heaven,  "  And  there  was 
given  unto  the  Angel  with  the  Cenfer  much  Incenfe  that  he  fhould  offer  it 
with  the  Prayers  of  all  Saints."  It  can  fcarcely  be  doubted  but  that  thefe 
words  reprefent  the  action  of  the  Pried  at  that  time  in  the  Church,  as  the 
Temple  was  then  destroyed. 

The  command  of  God  to  the  Jewifh  Church  was  followed  univerfally  by 
the  Chriftian  Church  Eaft  and  Weft.  But  the  mode  of  ufe  varied.  Firft  of 
all,  large  Vefiels  full  of  Incenfe  were  fufpended  or  placed  on  ftands  before 
the  Altar,  and  burnt  during  the  Euchariftic  Sacrifice.  This  is  put  beyond 
all  doubt  by  the  recital  of  Anaftafius  Bibliothecarius  in  his  lives  of  the 
Popes,  who,  after  mentioning  that  Conftantine  and  others  gave  "  Thymia- 
materia,"  weighing  fometimes  as  much  as  30  pounds,  to  the  Church,  fays 
exprefsly  that  Sergius  I.,  a.d.  604,  gave  a  grand  Thurible  on  columns  with  a 
cover,  which  burnt  incenfe  therein  on  Feftivals  during  the  Solemnity  of  the 
Mafs. 

Incenfe  was  given  by  Beda  to  his  friends  as  a  dying  gift.  Gemmulus, 
the  Deacon,  fent  to  S.  Boniface  (Giles  Ed.  1.  p.  1 26)  "  Incenfe,  that  he  might 
offer  it  to  the  Lord  at  Matins  and  Vefpers,  or  whilft  celebrating  the  Solemni- 
ties of  the  Mafs,  of  wonderful  odour  and  fragrance." 

Theodore,  in  his  Penitential  (cxhiii.  Thorpe  11.  57),  directs :  cf  In  the 
birthdays  of  the  Saints  let  Incenfe  be  burnt,  for  they  like  lilies  gave  forth  the 
odour  of  fweetnefs." 

In  the  Church  erected  by  the  Abbefs  Bugga,  a.d.  735,  in  England 
(Aldhelmi  Opera,  117),  this  mode  of  burning  Incenfe  from  pendant  Thuribles 
was  ufed — 

"  Hie  quoque  Thuribulum  capitellis  undique  cindlum 
Pendet  de  fummo  fumofa  cacumina  pandens ; 
De  quibus  Anibrofiam  fpirabunt  Thura  Sabaea 
Quando  Sacerdotes  Miffas  offerre  jubentur." 
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The  Monk  Ethelwulf  fpeaks  of  a  golden  Thurible  hanging  down  in  the 
Church  at  Lindisfarne  : — 

"  Omnibus  his  rutilo  capitellis  undique  cin&um 
Thuribulum  pendet  fabricatum  cominus  auro, 
De  quibus  Altithrono  fpirabunt  Thura  fonanti." 

Ann.  de  Abbot  Lindisfarne,  aa.,  ss.,  o.b.,  vi.  334. 

In  the  Anglo-Saxon  Pfalter  {Bodleyy  603)  are  feveral  drawings  (ff.  29,  57, 
and  59),  which  mow  unmiftakably  that  this  particular  ufage  continued  late 
into  the  Anglo-Saxon  period,  and  probably  beyond  it  into  the  twelfth  and 
thirteenth  centuries. 

At  the  Council  of  Merton,  a.d.  1305  (Lyndwode,  App.  35),  it  was  ordered 
that  "Every  Parifh  Church  fhould  have  a  Thurible,  with  a  Navis  and 
Incenfe,"  and  by  the  25  H.  VIII.  c.  19,  this  Canon  is  of  force,  unlefs  con- 
trariant  or  repugnant  to  any  law  or  ftatute  of  the  Realm  or  to  the  King's 
Prerogative,  until  further  order  made,  which,  as  Cofin  and  Heylyn  (fee  ante) 
both  remark,  "  never  was  made." 

Incenfe,  when  ufed  fo  as  not  interrupting  or  breaking  the  order  for 
celebrating  Holy  Communion,  fo  as  to  make  the  fervice  "  other  "  than  {i.e. 
different,  in  fubftitution  for,  repugnant  to,  or  inconfiftent  with)  what  ti  is 
directed  to  be,  is  therefore  perfectly  regular  as  a  iignificant  embellifhment 
and  acceflbry  at  proper  times. 

On  the  continent  alfo  the  Incenfe  was  fometimes  kept  conftantly  burning. 
In  the  eleventh  century  the  hiftorian  of  S.  Gerard  relates  how  in  the  Church 
of  S.  George  de  Czanad  {Act.  SS.  V.  vi.  723)  he  erected  an  Altar  to  the 
honour  of  the  Mother  of  our  Lord,  before  which  he  fixed  a  filver  Thurible, 
and  commhTioned  an  old  man  to  keep  it  continually  alight.  The  elaborate 
directions  given  by  Theophilus  {Lib.  Hi.  c.  60)  for  making  a  Thurible  may 
apply  to  a  fixed  as  well  as  one  for  fwinging. 

A  large  number  of  ancient  Thuribles  of  various  fizes  are  figured  in 
the  third  feries  of  the  "Nouveaux  Melanges  d'Arch<eologie"  (p.  231,  et  /eq.), 
published  at  Paris,  1875,  feveral  of  which  appear  to  have  been  merely 
fufpended.  In  the  twelfth  century  they  were  fometimes  made  in  the  fhape  of 
cranes  or  other  great  birds,  which  were  placed  near  the  Altar  and  filled  with 
Incenfe.  There  are  two  of  thefe  remaining  in  St.  Mary's  Roman  Catholic 
Church,  Moorfields. 

Such  an  arrangement  as  that  indicated  above  might  be  effected  by  lighting 
the  ftationary  Thuribles  before  the  act  of  Confecration,  and  permitting  them  to 
burn  to  the  end  ;  or  again  a  Thuribler  or  Thuriblers  in  Albes  might  accom- 
pany the  Prieft  and  his  Afliftants  when  entering  the  Sanctuary  in  order  to 
celebrate,  fetting  down  the  Thuribles  at  the  ftep,  and  by  fwinging  one  or  more 
full  of  burning  Incenfe  at  the  ftep  of  the  Sanctuary  during  Confecration  and 
until  the  Prieft  has  communicated. 
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The  facred  Elements  might  alfo  be  incenfed  when  placed  upon  the  Altar. 
The  elaborate  incenfing  of  the  Altar  and  of  perfons  and  things  directed  in  the 
MifTalia,  &c.  of  the  eleventh  and  following  centuries,  was  firft  fyftematized  in 
the  Carlovingian  and  immediately  fubfequent  eras.  The  Ritual  of  Scripture 
and  of  the  Church  may  be  fatisfied  without  adopting  thefe  minute  and 
lengthy  obfervances,  however  beautiful  and  fignificant  they  may  be. 

The  Material  of  thefe  Thuribles  were  ufually  filver.  Thus  at  Sarum 
in  1222  were  "Three  Thuribles  of  Silver  with  a  Navicella  or  little  fhip  of 
filver  for  Incenfe,  and  a  fecond  fhip  with  a  fpoon,  both  of  filver." 

At  the  fmaller  Altars  none  are  enumerated,  nor  in  any  of  the  parochial 
Inventories. 

At  S.  Paul's  in  1295  (Dugdale,  312),  was  a  filver  fhip  engraved  and  in 
part  gilt,  with  heads  of  dragons  at  the  tops,  with  a  fpoon  and  fmall  filver 
chain.  Ducange  fpeaks  of  two  filver  cups  with  which  Incenfe  is  put  into  the 
Thuribles.  To  Exeter  in  1 194  Bifhop  Marfhall  gave  two  Thuribles  and  a 
fmaller  one,  both  of  filver,  and  in  1327  that  Church  poffefled  two  Navicular 
and  two  fpoons  of  filver ;  alfo  fix  Thuribles  of  filver  with  filver  chains,  of 
which  four  were  gilt  with  fine  chafing,  one  was  10  marks  weight,  another 
7  marks  and  fo  on,  befides  two  new  ones  with  gilt  chains. 

A  fpecial  form  for  the  Confecration  of  a  Thurible  is  in  Leofric's  Sacra- 
mentary  and  all  the  following  Pontificals,  but  not  in  that  of  Ecgbert. 

The  following  form  is  in  the  Bangor  Pontifical,  which  is  almoft  verbally 
identical  with  that  of  Leofric,  with  the  three  Anglo-Saxon  Pontificals  in  Corpus 
Chrifti  Coll.  Cambridge,  and  with  that  of  Clifford,  a.d.  1400,  in  the  fame 
Library : — 

"  God,  to  whofe  fepulchre  the  women  are  related  to  have  come  early  in 
the  morning  with  fpices,  like  holy  fouls  carrying  the  virtues  of  good  works ; 
and  in  whofe  fight  the  Angel  having  a  golden  Cenfer  in  heavenly  vifion  is 
revealed  to  have  flood,  and  Incenfe  being  given  to  him  of  the  prayers  of  all 
Saints,  to  have  burnt  it  before  the  throne  of  the  Lord,  be  prefent  propitioufly 
with  our  prayers  and  pour  over  this  Thurible  Thy  heavenly  *b  Benediction, 
that  whofoever  from  it  fhall  perceive  the  fragrance  of  incenfe  or  frankincenfe, 
may  through  the  gift  of  Thy  boundlefs  clemency  by  the  hands  of  Thy  holy 
Angels  fend  forth  and  du]y^ perform  the  odours  of  Prayer  in  the  fight  of  Thy 
Majefly,  O  Saviour  of  the,  who  with,"  &c. 

III. — Altar  and  Chalice  Coverings. 
Pallia,  Lintheamina,  Sindones,  Endothes,  Mappx,  Tobalia  Altaris,  Mantilia. 

In  the  earlieft  Chriftian  times  the  coverings  of  the  Altar  Table  during 
the  Celebration  of  the  Holy  Myfteries  were  mainly  if  not  entirely  of  linen 
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(after  the  manner  of  the  Jews),  which  after  Celebration  were  folded  up  and 
carried  away  and  warned.  The  Altar  had  more  the  appearance  of  a  Table, 
and  byfTus  or  fine  linen  was  its  efpecial  ornament.  As  early  as  the  fourth 
century,  however,  coftly  coverings  of  filk  and  other  (tuff's  were  ufed,  over 
which  the  linen  was  drawn.  Popes  Eufebius  and  Sylvefter,  circa  3 1 5,  according 
to  Anaftafius  and  many  other  authors,  gave  orders  to  the  effect  that  nothing 
mould  be  ufed  but  linen.  In  the  fixth  century  Gregory  of  Tours  (Hiji. 
Franc.  Lib.  vii.  c.  11)  relates  a  dream :  "  I  thought  I  was  in  the  facred 
Bafilica  for  celebrating  the  Solemnities  of  the  Mafs,  where  already  the  Altar 
had  been  covered  with  a  filken  Pall  and  the  Oblations."  On  the  other 
hand  Boniface  III.,  a.d.  606,  is  faid  by  Polydore  Virgil  (De  invent,  rer.,  Lib.  v. 
c.  6)  to  have  directed  that  the  Altar  mould  be  covered  only  with  linen. 

Before  the  tenth  century,  although  the  upper  furface  remained,  as  was 
likely,  unadorned  with  gold  or  embroidery,  yet  the  three  fides  and  fometimes 
a  fourth  were  thus  decorated.  In  the  church  of  S.  Servatus  (tenth  century) 
at  Maeftricht  is  the  fhrine  of  that  Saint  with  his  relics,  which  was  lately 
opened  in  the  prefence  of  the  Abbe  Bock ;  his  bones  were  found  wrapped 
in  what  apparently  was  a  large  white  linen  Altar-cloth,  profufely  embroidered 
with  white  thread  with  leopards  and  other  animals,  figured  in  his  third  volume, 
Plate  I. 

The  Rule  of  the  Provincial  Council,  Tib.  C.  I.  (S.  Ofmund's  period) 
was  generally :  a  Let  the  Altar  of  the  Lord  be  covered  with  a  moft  pure 
Corporal,  and  let  clean  Linen  Coverings  be  upon  the  Altar,  and  nothing  be 
placed  there  but  capfas  (cafes  for  the  Corporals)  or  relics,  or  a  Pyx  with 
the  Body  of  the  Lord  for  the  Viaticum  for  the  fick,  or  the  Four  Evangelifts." 

The  earlieft  ornaments  applied  to  thefe  "  lintheamina "  feem  to  have 
been  this  embroidery,  fometimes  with  gold  and  pearls.  Such  a  "  Palla" 
for  fpreading  over  the  Altar  of  S.  Hilary  is  mentioned  by  Gregory  of  Tours 
in  his  "Liber  Miraculorum"  {Paris,  i6gg,col.  523).  Many  fuch are fpoken 
of  by  Anaftafius  Bibliothecarius  as  given  by  various  Popes,  Zacharias, 
Adrian,  and  Leo  III.  friend  of  Charlemagne,  to  Altars  at  Rome,  which  muft 
have  remained  there  after  the  "  Lintheamina"  had  been  removed. 

Thefe  under  Lintheamina,  before  filk  or  velvet  had  become  common, 
were  often  dyed  purple.  Bifhop  Acca  decorated  the  Altar  of  his  Church  at 
Hexham  with  purple  and  filk  (Eddius  Fit.  S.  Wilfridi).  Elgiva,  Queen  of 
Edmund,  who  afterwards  married  Cnut,  "  made  Altar  cloths,  a  great  Pall 
of  a  green  colour,  with  golden  Plates  for  the  face  of  the  Altar  on  folemn 
Days,  and  above  it  a  ByfTus,  a  cloth  of  fine  linen  of  a  blood  colour,  reaching 
to  the  corners  and  hanging  down  at  the  fides  with  gold  fringe  to  the  ground." 
Many  other  examples  are  cited  by  Dr.  Rock  (vol.  i.  264),  et  feq.  Leofric 
gave  to  his  Church  at  Exeter  five  purple  Altar  Palls  (Codex  Diplom.  Angl.-Sax. 
v.  25). 

Robert  Guifcard  the  Norman,  in  the  eleventh  century,  gave  a  "  co-oper- 
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torium  Altaris  "  of  filk,  adorned  with  pearls  and  enamelling  of  gold  plaques, 
to  S.  Benedict's  Church  at  Monte  Caflino ;  very  many  others  are  mentioned 
by  authors  of  that  time,  which  could  not  have  been  ufed  for  the  particular 
purpofes  for  which  the  "  Lintheamina"  were. 

Thiers,  in  his  work  "  Les  principaux  Autels  de  l'Eglife,"  ftates  the  cuftom  of 
the  Oriental  Church  to  be  to  place  four  highly  ornamented  figured  filken  cloths, 
which  they  call  Evangelifts,  on  the  four  corners  of  the  Altar,  and  over  them 
a  rich  linen  cloth,  on  which  they  place  the  Elements  and  Book  of  the  Gofpels, 
called  "  ad  Carnem,"  reprefenting  that  "  Sindon,"  or  fheet,  in  which  Chrift 
was  laid  in  the  Sepulchre;  and  over  that  another  of  very  fine  material  to 
fignify  Chrift  in  His  Glory ;  at  the  Celebration,  a  third,  anfwering  to  the 
Corporal  or  Corporas  cloth,  fymbolizing  Chrift  in  his  Crucifixion  and  Refur- 
rection. 

On  a  portable  Altar  in  S.  Maria  in  Capitol,  at  Coin,  is  infcribed  :  — 

"  Quicquid  in  Altari  punflatur  fpirituali, 
Mud  in  Altari  completur  materiali; 
Ara  Crucis,  tumuli  Calix,  lapidifque  Patena: 
Sindonis  officium  Candida  Byffus  habet." 

In  the  Acts  of  the  Church  of  Milan,  the  covering  linen  Altar-cloths  are 
called  "  Syndones."  Durandus  {Lib.  iv.  c.  29)  fays  the  Corporal  is  called 
"  Pallium,"  becaufe  it  palls  or  conceals  the  "  facred  Myfteries."  Duranti 
(Eccles.  Cat  hoi.  cxxi.,  Lugduni,  1675),  compares  thefe  Pallia  to  the  Lord's 
Winding- fheet. 

Before  the  time  of  Leofric,  and  up  to  the  end  of  the  thirteenth  century  in 
England,  the  Altar  under-coverings  had  univerfally  become  of  filk,  velvet,  or 
other  fimilar  coftly  materials  of  various  colours,  fuitable  to  the  Seafon  or 
Feftival,  although  a  rich  purple  was  always  the  favourite  tint;  and  were  fumptu- 
oufly  adorned  with  gold,  embroidery,  precious  ftones,  aurifrifia,  tifTues  and 
fringes  of  gold  and  filk;  fo  that  the  "Anglicum  opus"  had  become  famous 
throughout  all  Europe.  The  Inventories  of  Exeter,  publifhed  by  Mr.  Oliver, 
that  of  Salifbury  by  Dr.  Rock,  of  S.  Paul's  by  Mr.  Dugdale,  and  of  Canter- 
bury by  Dart,  fhow  that  at  this  time  they  were  of  large  fize,  of  gold  and 
filver,  decorated  and  chafed  fumptuoufly,  numerous  and  fplendid  beyond 
what  we  at  all  now  know.  They  were  multiplied  and  increafed  in  magni- 
ficence as  time  went  on  till  they,  with  other  noble  monuments  of  facred  piety 
and  art,  became  the  prey  of  the  fcoundrels  who  pillaged  the  Church  in 
the  reigns  of  Edward  VI.  and  Elizabeth,  and  if  any  efcaped,  of  Will  Dowfing 
and  his  compeers  under  the  Commonwealth. 

It  is  not  intended,  however,  to  go  into  the  hiftory  of  thefe  Altar  Cover- 
ings or  other  Church  hangings.  They  had  no  peculiar  ritual  fignificance 
except  that  of  being  offerings  to  the  Church,  fymbolical  of  reverence  for  the 
Altar  generally,  befides  being  beautiful  and  grateful  to  the  eye. 
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The  linen  coverings  principally  demand  attention.  "What  faithful  man 
knows  not,"  fays  Optatus  {Adverfus  Par.)  "  that  in  tranfacting  the  Myfteries, 
the  Wood  is  covered  with  Linen?" 

According  to  the  order  of  Pope  Sylvefter,  a.d.  314,  and  Boniface  III., 
a.d.  606,  the  coverings  were  to  be  wholly  of  linen  threefold;  and  later 
ordinances  and  directions  fettle  that  the  two  undermoft  mould  be  of  thicker  and 
coarfer  linen,  the  uppermoft,  called  "  Mappa,"  or  "  Tobalea,"  was  to  be  of 
the  very  fineft,  and  mould  be  mown  projecting  at  leaft  four  inches  over  the 
edge.    (See  the  three  Coverings,  Viollet-le-Duc,  Mobilier,  "Nappe.") 

To  the  undermoft,  although  of  linen,  which  covered  the  four,  and  after- 
wards three  fides,  were  fometimes  faftened  fringes  of  gold  which  would  be 
detached  on  ordinary  days.  To  thefe  were  alfo  attached  Frontals  of  filk  and 
of  lace,  added  or  removed  as  occafion  required.  Thus  at  S.  Paul's,  in  1295, 
were  "three  Palls  which  had  been  bleffed,  one  ornamented  with  a  broad 
fringe  of  gold;"  alfo  "  A  very  principal  Veftment  for  the  Altar  with  two  linen 
cloths,  the  length  of  each  being  three  ells,  one  of  which  has  a  Frontal  of  filk 
fewn  on,  the  length  of  the  Frontal  being  two  ells."  The  Altar  then  would  be 
about  ten  feet  long,  the  linen  covering  about  fifteen.  Mention  is  made  alfo 
of  feveral  °  fubtuallia  "  to  cover  the  Altar.  Many  other  examples  are  cited 
by  the  Abbe  Bock,  vol.  in.  GrandifTon  gave  many  of  thefe  "  Tuallias  "  to 
Exeter  Cathedral  in  the  beginning  of  the  fourteenth  century. 

Thefe  linen  coverings  were  alfo  called  "  Mantilia."  "  The  table  of  the 
Altar  is  covered  with  a  '  Mantile,'  which  we  generally  call  c  Mappa,'  "  fays 
Pelliccia  (1.  p.  143). 

At  Salifbury  in  1222  were  fourteen  bleft  and  worked  "Tualliae";  with- 
out work  nineteen  ;  another  was  of  filk.  To  S.  Peter's  Altar  belonged  feven 
Tualliae,  two  of  them  worked  ;  to  All  Saints'  Altar,  four  bleft  Tuallias,  two 
worked  and  two  "  paratas  "  (i.e.  adorned),  and  three  others  not  bleffed.  In 
the  Inventories  of  the  Parifh  Churches  within  the  jurifdiction  of  Salifbury 
Cathedral,  1222,  and  the  "  Vetus  Regiftrum  Ofmundi,"  are  mentioned  at 
Sunning  two  filken  Frontals  before  the  Altar,  and  two  of  linen  with  flowers 
of  cutwork.  Rufcombe  had  a  Frontal  of  linen  ;  Sandhurft  had  two  ;  Mere 
had  four  of  filk  and  one  of  linen,  with  flowers;  Horningham,  two  of  linen, 
one  with  flowers  inferted ;  befides  three  others  of  linen  richly  incifed  and 
painted.  Beneath  thefe  coverings  were  fufpended  latterly,  "  Antipendia,  or 
Pretexta,"  of  rich  embroidered  filk  or  ftufF,  which  as  well  as  the  "  Frontalia" 
were  faftened  to  the  upper  portion  of  the  Altar  table  with  hooks  and  eyes. 
In  the  will  of  Hugh  Pudfey,  Bifhop  of  Durham,  1195,  "  Four  Altar  cover- 
ings" ('lintheamina'),  artificially  worked;  two  without  and  one  with  a  Frontal 
embroidered  with  gold  reprefenting  the  Trinity  and  the  Twelve  Apoftles 
with  pearls  round  their  heads  ;  a  fourth  with  a  filken  Frontal.  Thefe  Anti- 
pendia were  in  fact  large  fquare  lappets  hanging  down  in  front,  one  on  the 
Epiftle,  the  other  on  the  Gofpel  fide. 
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Metallic  Frontals. 

Frontals  may  be  metallic,  and  formed  of  gold  and  filver  plates.  That 
of  S.  Ambrofe  at  Milan  is  an  example.  Sozomen  relates  how  Pulcheria, 
daughter  of  Arcadius  and  fitter  of  Theodofius,  offered  an  Altar  of  Gold  to  the 
Church  of  Constantinople.  In  the  fifth  century  the  Popes  Adrian,  Sixtus  III., 
and  Hilary  gave  filver  Altars  to  Churches  at  Rome.  S.  Helena  had  given 
one  of  gold  with  precious  {tones  to  the  Church  at  Jerufalem.  The  Cathedral 
Churches  of  Winchefter,  Lincoln,  Glaftonbury,  S.  Alban's,  Peterborough, 
had  all  metallic  Frontals  ("  Tabulae"),  which  were  moveable,  and  put  up  on 
Great  Feftivals.  King  Witlac  gave  to  Croyland  Monaftery  "  Tabulam 
Magni  Altaris  laminis  aureis  contextam "  (Ingulph.  Croyland,  Gale,  22). 
King  Edgar  gave  a  like  one  to  Abingdon,  "Tabulam  argenteam  pretio  ad 
preciatum  30olibrarum."  Lanfranc  gave  to  Rochefter  Cathedral  "  Tabulam 
argenteam  ante  majus  Altare."  Ernulph,  "Tabulam  argenteam  ante  majus 
Altare."  Their  mother  gave  an  excellent  Pall  before  the  great  Altar,  and 
Paris  the  Archdeacon  another.  So  at  S.  Alban's  [Matt.  Paris  in  Vit.  Abbat. 
p.  40)  was  a  tablet  of  gold  and  filver  and  choice  gems,  conftructed  of  the 
length  and  breadth  of  the  great  Altar. 

Theodoret  {Hifi.  Ec.  1.  31)  fays  that  in  the  age  of  Conftantine  "the  Altar 
was  adorned  with  royal  tapeftry  with  gold  and  gems."  Chryfoftom  fpeaks 
of  "Carpets  interwoven  with  gold  for  the  Table."  In  England,  as  early  as 
a.d.  725,  the  Abbefs  Bugga  had  in  her  church — 

"  Aurea  contortis  flavefcunt  Pallia  filis 
Quae  funt  Altaris  facri  velamina  pulchra." 

Opera  Alcuin,  11.  550. 

The  Palls  with  twilled  threads  of  gold  are  bright 
Which  nobly  veil  the  facred  Altar's  fhrine. 

The  Altar-coverings  of  the  fixth  century  at  Ravenna  are  mown  in  the 
Plate.  They  are  apparently  of  linen  with  plaques  of  gold.  In  the  South 
Kenfington  Mufeum  are  fome  fine  Altar  Frontals.  One  with  the  Twelve 
Apoftles  (fee  Bock,  1.  195,  plate  viii.)  is  10J  ft.  long  and  about  4  ft.  high. 
Another  (4024,  Rock,  Catalogue,^*])  crimfon  fatin  and  flowers  with  five  Apoftles 
in  coloured  Silks  and  Gold  thread,  Italian  fifteenth  century,  7  ft.  3  in.  by 
2  ft.  Another  (4522,  Rock  101),  Italian  fourteenth  century,  4  ft.  3  in.  by 
1  ft.  8  in.,  much  worn;  linen  ground  embroidered  with  filk  and  gold;  the 
fubjecls,  the  Nativity,  the  Adoration  of  the  Magi,  with  Saints.  8709  in  the 
South  Kenfington  Mufeum  is  an  Altar  Frontal  of  grey  linen,  figured  in 
needlework  with  flowers,  ftars  and  heraldic  animals  in  alternating  fquares  of 
plain  linen  and  network,  German  fifteenth  century;  it  is  9  ft.  5^  in.  by 
4  ft.  l\  in.  {Rock,  Catalogue,  257).  Dr.  Bock  mentions  fome  of  a.d.  1203, 
now  at  Bamberg.     Thefe  Palls  were  in  fact  Frontals  fewed  to  the  white 
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linen  coverings  above  mentioned.  In  1327  Bifhop  Cobham  bequeathed  to 
Worcefter  Cathedral  an  Altar  Tobalea  with  a  Frontal  of  arms  fewn  on  (Monas- 
ticon,  1.  575). 

The  Frontals,  if  coloured,  ought  to  be  of  the  fame  hue  as  the  Veftments. 

The  whole  clothing  of  the  Altar  ufed  fometimes  to  be  included  within 
the  term  "  Veftimentum  Altaris,"  as  in  the  "  Teftamenta  Eboracenfia " 
{Part  1.  321,  Will  of  Walter  Bifhop  of  Durham.) 

Frontlets  may  be  fewn  on  the  front  of  thefe  linen  Cloths  fo  as  to  hang 
over  the  edge.  One  Altar-cloth  (8705,  South  Kenfington  Mufeum,  Rock  265) 
is  of  diapered  linen,  on  which  is  faftened  in  front  a  broad  border  of  purple 
cloth,  with  a  Latin  infcription  within  wreaths  of  flowers  in  white  linen 
ftitched  on.  It  is  German  of  the  fifteenth  century,  10  ft.  9  in.  by  6  \  in.; 
the  linen  9  in. 

Thefe  authorities,  with  the  engravings  and  drawings  in  the  Pontificals, 
mow  that  thefe  white  linen  Altar-cloths  were  generally  very  large  and  quite 
plain  on  the  furface,  but  might  be  worked  in  white  embroidery  in  figures 
and  infcriptions  on  the  fides,  fronts,  and  ends.  They  or  the  attached  Frontlets 
may  fall  down  over  the  front  lip  or  margin  of  the  Altar  eight  or  nine  inches 
or  more,  including  an  infcription  or  bordering  of  white  lace,  or  of  gold  lace 
or  fringe,  occasionally  with  coloured  patterns  introduced,  and  that  at  the  fides 
or  ends  may  fall  down  nearly  to  the  ground,  with  fringes  at  the  extremities. 

The  form  which  thefe  linen  Altar-cloths  took  after  the  Reftoration  is 
fhown  in  the  Plates. 

At  a  Synod  at  Exeter,  1287  (Concilia,  n.  131)  it  was  ordered  that 
"  Wherefoever  Mafs  is  celebrated,  either  on  the  Principal  Altar  or  elfewhere, 
there  fhould  be  Four  '  Tuallas  '  or  linen  Cloths,  of  which  at  leaft  two  fhould 
be  blefTed,  and  one  of  them  with  '  parura,'  "  /.  e.  an  ornamented  Frontlet. 

By  the  Advertifements  of  Elizabeth,  1564,  "  Minifters  miniftering  the 
Sacraments  fhall  decently  cover  the  Communion  Table  with  carpet,  filk,  or 
other  decent  covering,  and  with  a  fair  linen  Cloth  at  the  time  of  minis- 
tration." 

The  Rubric  to  the  Order  for  Holy  Communion  adds :  "  The  Table  at 
Communion  time  having  a  fair  linen  Cloth  upon  it." 

The  82nd  Canon  of  1603-4:  "  We  appoint  the  fame  Tables  fhall  be 
covered  in  time  of  Divine  Service  with  a  carpet  of  filk  or  other  decent 
fluff  thought  meet  by  the  Ordinary  of  the  place  if  any  queftion  be  made 
of  it,  and  with  a  fair  linen  Cloth  at  the  time  of  Miniftration  as  becometh  that 
Table,  and  fo  ftand." 

IV. CORPORALE,    CORPORALIS    PaLLA,    LlNTEOLA    PURIFICATORIA. 

The  Corporal  or  Corporas  is  a  linen  cloth  upon  which,  according  to  the 
uniform  ufage  of  the  Church,  Eaft  and  Weft,  from   the    beginning,  the 
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Element  of  Bread  in  the  Eucharift  is  confecrated  into  the  Body  of  Chrift. 
To  correct  irregularities,  the  Second  Council  of  Rome  and  of  Pope  Sylvefter 
ordered,  a.d.  324,  that  no  coloured  cloth  or  filk  or  purple  mould  be  ufed, 
but  only  woven  linen,  the  product  of  the  earth,  as  the  Body  of  our  Lord  was 
buried  in  a  linen  Syndon  or  meet  in  the  Sepulchre.  In  Ifidore  of  Pelufium 
it  is  called  hXetov  (from  siXico),  "  involvement." 

This  rule  has  been  univerfally  obeyed ;  no  material  but  flax  has  been  ufed 
for  the  purpofe.  Ifidore,  in  the  fifth  century  [Lib.  1.  Epift.  cxxiii.)  fpeaks  of 
"  that  Pure  meet  (Syndon)  in  which  the  Lord's  Body  was  wrapped.  In  the 
fame  manner  we  hallow  the  bread  of  Propofition  in  a  Syndon."  So  all  the 
Ritual  writers  without  exception  fpeak  of  the  "Corporate  Linteum."  Beda 
(in  Luc.,  Lib.  vi.  c.  23),  "The  ecclefiaftical  rule  is  that  the  Myfteries  mould 
be  confecrated  not  in  coloured  cloth,  but  in  fine  linen,  like  the  fine  linen 
cloth  Syndon  of  Joseph."  "The  Corporals  upon  which  the  Sacred  Oblation 
is  immolated  mould  be  of  the  fineft  and  whiteft  linen,  nor  mould  anything 
either  more  precious  or  meaner  be  mixed  therewith;  for  the  Lord's  Body  in 
the  Sepulchre  was  wrapped  not  in  filk  but  in  linen."  "The  Corporal  mould 
never  remain  on  the  Altar,  but  mould  either  be  placed  within  the  Book  of 
the  Sacraments,  or  with  the  Chalice  and  Paten  be  shut  up  in  a  moft  pure 
place ;  and  when  it  is  warned  by  Prieft,  Deacon,  or  Subdeacon,  let  it  be  fo 
warned  firft  in  the  place  and  Vafe  prepared  for  that  purpofe,  becaufe  it  is 
tinged,  '  infectum,'  with  the  Lord's  Blood.  Afterwards  let  it  be  fmoothed 
by  the  wafherman  in  a  clean  place"  (Regino  Prumenfis,  Lib.  1.  p.  51),  from 
a  Roman  Council.  The  Rule  given  by  Lyndewode  {Lib.  in.  Lit.  23)  is 
"  The  Corporals  mould  not  be  of  filk,  but  only  of  pure  cloth  of  flax  from 
the  earth,  and  confecrated  by  the  Bifhop.  Nor  fhould  that  be  bleffed  or  con- 
fecrated which  has  been  ufed  in  the  making  of  flour  or  anything  elfe  to 
make  it  ftand  ftiff"  over  the  Chalice"  (i.e.,  it  fhould  not  be  ftarched).  He 
then  mentions  "  Pallas,"  which  he  calls  "  Veftments  of  the  Altar,"  and  fays 
they  fhould  all  be  fquare. 

Forms  of  Confecration  and  Benediction  of  Corporalia  are  in  all  the 
Englifh  Pontificals,  and  therein  their  ufe  is  explained.  That  in  Ecgbert's 
Pontifical  (43),  the  fame  as  in  that  of  Leofric  (fo.  286),  is  this  : — 

"  Let  the  Minifters  of  the  Church  hold  up  before  the  Bifhop  the  Linens 
with  which  the  Altar  or  Church  is  to  be  adorned,  and  let  the  Bifhop  blefs 
them,  faying,  <  O  Lord  Almighty  God,  Who  from  the  beginning  didft  create 
what  is  ufeful  and  necefiary  to  man,  and  didft  teach  Mofes  Thy  fervant  for 
forty  days  to  fafhion  Veftments  for  the  Priefts  and  Levites,  as  well  as  fur- 
niture alfo,  which  Miriam  wove  for  the  Tabernacle  of  the  Covenant,  vouch- 
fafe  to  fanctify,  blefs,  and  confecrate  thefe  Linens  for  the  ufe  of  Thy  Altar 
for  covering  and  wrapping  ('  tegendum,  involvendum,'  or  *  velandumque ') 
the  Body  and  Blood  of  Thy  Son  our  Lord  Jefus  Chrift,  Who  with  Thee," 
&c.  This  is  the  form  verbatim  in  the  correfponding  form  in  xliv.,  C.  C.C.C., 


A  portion  (one-third  of  the  real  Jize)  of  the  front  of  the  Corporate 
of  'Theodelinda,  ghieen  of  Lombardy. 

Conferved  at  Monza. 
{Bock,  ii.  265,  Taf.  xxxvi.) 
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Library,  nth  cent.,  with  the  Rubric,  "Let  the  Bijhop  make  a  Crqfsy  fay- 
tng"  &c.  Another  Prayer  is  this  :  "  Moft  merciful  Lord,  Whofe  might  is 
unfpeakable,  by  Whofe  Miniftry  wonderful  fecrets  are  celebrated  ;  grant,  we 
befeech  Thee,  that  this  Linen  may  be  fanctified  with  the  Benediction  of  Thy 
propitiation  for  confecrating  upon  it  the  Body  of  our  God  and  Lord  Jefus 
Chrift,  Thy  Son,  Who,"  &c.  This  prayer  is  alfo  verbatim  in  the  Hereford 
Pont.,  1 2th  century,  and  in  C.  C.  C.  C,  xliv.,  and  in  Clifford's  "  Pontificals;" 
and  there  is  a  fecond,  totidem  verbis;  but  in  the  latter,  inftead  of  "For  con- 
fecrating upon  it  the  Body,"  is  fubftituted  "For  covering  and  wrapping 
round  the  Blood  of,"  &c. 

Prayer. — "  O  Almighty  God,  the  Father  of  our  Lord  Jefus  Chrift,  blefs, 
we  befeech,  this  linen  with  Thy  Heavenly  Benediction  to  receive  the  celeftial 
Myfteries  of  the  Body  and  Blood  of  our  Lord  and  Saviour  Jefus  Chrift  Thy 
Son,  as  we  know  by  the  Gofpels  that  the  Flefh  of  our  Lord  Jefus  Chrift  was 
bound  in  a  pure  and  clean  linen  fheet.     Who,  with  Thee,"  &c. 

For  blejfing  one,  twoy  or  three  or  more  Corporals  [in  the  Anglo-Saxon  xliv., 
C.  C.  C.  C. ;  nearly  the  fame  in  the  Hereford  Pontifical,  12th  or  13th  cen- 
tury, in  Magdalene  College,  Oxford,  and  in  Clifford's  alfo,  but  fomewhat 
fhorter]  : — "  God,  Who  for  the  falvation  of  mankind  didft  not  difdain  The 
Word  to  become  flefh  and  to  dwell  wholly  amongft  us ;  Who  gavedft  a  kind 
kifs  to  the  perfidious  traitor,  when  for  the  life  of  all  Thou  lovingly  willedft  as  a 
lamb  to  be  flain,  and  permittedft  Thyfelf  wholly  to  be  wrapped  in  the  fheet 
woven  of  linen  by  Jofeph,  We  intreat  Thee,  O  Lord,  to  fanct^ify,  blefs^, 
and  con^fecrate  this  Linen  for  the  ufe  of  Thy  Altar,  for  confecrating  upon 
it  or  for  covering  and  wrapping  the  Body  and  Blood  of  Thy  Son,  our  Lord 
Jefus  Chrift;  and  may  it  be  obtained  by  our  worthy  fervice  that  whatever  (hall 
be  immolated  by  Sacred  Rite  upon  them,  like  the  offering  of  Melchifedec, 
may  be  a  burnt  Sacrifice  well  pleafing  unto  Thee ;  and  that  whoever  mall  offer 
fhall  obtain  the  reward  of  his  vows.  We  moreover  humbly  pray  and  befeech 
Thee  that  Thou  wouldeft  Purify  and  Sanctify  this  Linen  with  the  fulnefs  and 
grace  of  the  Sanctification  of  Thy  Spirit,  Who  didft  will  to  be  offered  as  a 
Sacrifice  for  all  of  us ;  and  grant  that  upon  this  our  libations  and  Offerings 
may  be  accepted,  may  be  favoured,  may  be  fat,  and  ever  be  fprinkled  with 
the  dew  of  Thy  Holy  Spirit,  O  Saviour  of  the  world,  Who,"  &c. 

Another  Prayer. — "  God,  Who  defireft  us  to  imitate  the  fervices  of  thofe 
who  ferveThee,  mercifully  regard  our  humble  fervice;  and  fanc^tify,  puri^fy, 
and  confecrate  with  the  Benediction  of  heavenly  virtue  this  Corporal  dedicated 
to  Thy  Name,  and  this  Linen  prepared  for  the  ufe  of  Thy  Service,  fo  that 
Thy  Holy  Spirit  may  defcend  upon  It  (or  Them),  and  may  blefs  the  Oblations 
of  Thy  people,  and  may  gracioufly  refrefh  the  hearts  and  bodies  of  thofe 
who  receive  them,  Through,"  &c.  [In  C.  C.  C.  C,  xlvi.,  this  is  nearly  ver- 
batim the  fame,  and  in  Bifhop  Clifford's.  This  form  alfo  is  verbatim  in  the 
Hereford  Pontifical,  Magd.  Coll.]     The  forms  in  Bifhop  Lacy's  Pontifical 
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are  nearly  identical  with  the  above.  The  Sarum  Pontifical  {circa  1450)  in 
Cambridge  Univerfity  Library  ufes  nearly  the  fame  terms  {fee  Mafk.  1. 
145).  But  the  general  form  of  confecrating  the  larger  linen  cloth  (viz.  the 
"  Mappula  ceu  Lintheamina  Altaris  ")  is  the  fame  with  that  in  Ecgbert's 
Pontifical  firft  above  extracted,  with  the  following  remarkabfe  variations  :— 
"That  thou  wouldeft  vouchfafe  to  blefs  ►£<,  fanc^tify,  and  confecrate  this  Linen 
for  covering  and  wrapping  this  Altar  of  Thy  moft  glorious  Son  our  Lord 
Jefus  Chrift."  It  would  appear  from  this  change  that  the  Corporal  fo  blefTed 
muft  have  been  larger  than  the  Altar  itfelf,  and  fo  that  the  larger  Corporal  was 
no  longer  ufed  for  covering  up  the  Chalice  and  Hoftia,  but  the  leffer  only. 

The  General  Benedictions  of  the  "  Mappulae  ceu  Lintheamina  Altaris  " 
in  that  Sarum  Pontifical  (it  is  not  found  elfe where)  is  this : — 

"  O  God,  Who  didft  order  Mofes  Thy  Servant  to  make  Veils  and  Orna- 
ments and  other  things  neceflary  for  the  worfhip  and  decoration  of  Thy 
Tabernacle  and  Altar,  Vouchfafe,  we  befeechThee,  to  pur^ify,fanct^ify,  and 
con^pfecrate  thefe  Ornaments  or  thefe  Linens  prepared  to  Thy  Honour  and 
Glory  for  the  ufe  of  Thy  Church,  that  they  may  become  fit  and  blefled  for 
Divine  Worfhip  and  for  Thy  facred  Miniftrations,  and  may  be  prepared  by 
worthy  fervices  for  the  Confection  ('Ad  Confectionem ')  of  the  Body  and 
Blood  of  our  Lord  and  Saviour  Jefus  Chrift,  Who,"  &c. 

"The  Corporal  upon  which  the  Oblation  is  placed  ('Corporalis  Palla') 
is  therefore  of  fine  linen,  becaufe  the  Body  of  the  Lord  was  wrapped  in  fine 
linen  with  Spices  in  the  Sepulchre  "  {Expofit.  Mifs.  6th  century,  quoted  Rock 
1.  208).  Properly  fpeaking,  it  mould  be  ftretched  by  the  Deacon  over  the 
large  white  linen  cloth,  and  be  of  considerable  fize,  large  enough  to  afford 
room  for  all  the  Hoftias  in  the  centre,  and  for  the  Chalice  on  the  right  hand 
or  behind  the  Hoftias  in  the  centre  (for  either  pofition  feems  allowable),  with 
a  fufficient  length  on  the  left  fide  for  covering  up  both  the  Hoftia?  and 
Chalice  with  this  Corporal. 

The  language  of  the  contemporary  form  of  Confecration  is,  as  we  have 
feen,  "  for  the  ufe  of  Thy  Altar  for  covering  and  wrapping  Thy  facred  Body 
and  Blood,  O  Lord." 

Of  thefe  Corporalia  or  linen  cloths,  there  were  in  Theodore's  time  three, 
the  undermoft  being  the  purple  Palla  (Theod.  Pen.  xxxix.  c.  8). 

About  this  period,  however,  a  Second  Corporale  came  into  general  ufe  on 
account  of  the  inconvenience  of  one  only  both  for  Confecration  and  for  covering 
over  alfo.  [Rupert  Tuit.)  Durandus  fays,  "  The  Cloth  which  is  called 
Corporal  is  twofold — one,  that  which  the  Deacon  fpreads  upon  the  Altar,  the 
other  which  he  fpreads  folded  on  the  Chalice."  The  fame  diftinction  is  made 
by  Innocent  III.  (11 28),  (fee  Miff.  ii.  $6);  and  thenceforward  this  ufage 
prevailed.  S.  Anfelm  notes  the  change  {Epiji.  in.  135),  "  Whilft  Confecrat- 
ing fome  cover  the  Cup  with  the  Corporal,  others  with  a  folded  cloth." 

The  Synod  of  Worcefter  (1240)  [Hard.  vii.  331),  "Duo  Paria  Cor- 
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poralium;"  and  all  the  Englifh  Inventories  of  that  period  fpeak  of  the 
"  Corporalia  "  in  pairs,  and  particularly  that  of  Sarum,  a.d.  1222;  wherein 
are  mentioned  pairs  of  Corporalia  within  cafes ;  and  three  pairs  of  Corporals 
are  mentioned  as  given  by  the  Treafurer  to  each  of  the  five  Altars  of  the 
Cathedral.  In  the  Inventories  of  the  Parifh  Churches  contained  in  the 
<f  Vetus  Regiftrum  Ofmundi,"  the  Corporals  are  always  enumerated  in  pairs, 
and  there  were  in  many  of  them  three  or  more  pairs.  Many  fimilar  entries 
are  in  the  Exeter  and  S.  Paul's  Inventories. 

The  larger  Corporal  ought,  according  to  Gavantus,  to  be  of  fineft  thick 
white  linen  only,  without  colour,  and  mould  be  at  the  very  leaft  30  inches 
fquare,  with  a  fimple  hem  all  round,  except  in  front,  whereon  a  Crofs  may  be 
worked.  This  fide,  when  ufed,  fhould  hang  down  four  inches  or  more  over 
the  edge  of  the  Altar,  fo  as  to  mow  the  Crofs,  and  may  at  the  extremity  be 
bordered  with  a  fhort  fringe. 

The  fmaller,  or  Chalice  Veil,  "Velum  Calicis,"  to  cover  the  Chalice  after 
Confecration,  mould  be  from  20  to  23  inches  fquare,  of  the  fineft  linen  pof- 
fible,  and  upon  this  fome  colour  was  fometimes  permitted  in  filk  or  gold  thread 
embroidery  round  the  edges ;  in  the  middle  fhould  be  a  Crofs  or  figure  of  a 
Sun,  or  multiplied  Crofs,  and  Stars. 

Befides  thefe,  there  ought  to  be  two  other  white  linen  kerchiefs.  One, 
called  the  M  Manutergium,"  for  drying  the  hands  of  the  Prieft  after  his 
warning  of  them  before  Confecration  and  after  Communicating  ;  the  other 
called  a  Purifier,  for  finally  cleanfing  the  Chalice  and  Paten  after  Celebration. 
This  laft  act  fhould  be  done  by  the  Deacon  or  Subdeacon  (or  by  the  Prieft 
in  their  abfence)  at  the  Pifcina  or  in  the  Bafin  ("  Pelvis")  provided  for  that 
purpofe.     Colour  is  permiflible  in  each  of  thefe  linen  kerchiefs. 

In  conformity  with  this,  in  the  Anglo-Saxon  and  Norman  Pontificals,  the 
Subdeacon  in  his  Ordination  received  from  the  Bifhop  an  empty  Chalice  and 
Paten;  and  from  the  hand  of  the  Archdeacon  a  Crewet  or  Vafe  with  Water, 
a  Manile,  and  a  Manutergium. 

The  greateft  care  fhould  be  taken  that  thefe  Corporalia  mould  not  remain 
on  the  Altar,  but  be  taken  ofF  it  by  the  Deacon,  and  put  away  in  a  fecure 
and  clean  place — "  Paratorium,"  "  Armariolum," — along  with  the  Chalice 
and  Paten  in  the  Sacrifty  or  elfewhere.  The  Cafes,  Satchels,  or  Wallets 
("Thecae,"  "  Repofitoria,"  •  Perae,"  "Forelli,"  «  Capfae,"  Boxes  of  Wood, 
"  Burfae,''  "  Cuftodias")  in  which  they  were  kept,  are  generally  mentioned  in 
connection  with  them,  and  were  often  magnificently  decorated,  and  made  of 
coftly  fluffs,  with  gold  and  filver  thread,  and  fringes  of  wonderful  workman- 
fhip  and  beauty.  Each  Chalice  fhould  have  its  own  Satchel  for  itfelf,  its 
Corporals,  and  its  Paten.  (See  the  Mayence  Chronicle ,  circa  1 1 90,  cited  by 
Bock,  ii.  209 ;  the  S.  Paul's  and  Exeter  Inventories.)  Each  fhould  have  a 
Crucifix,  Crofs,  or  Lamb,  or  other  facred  defign,  upon  it.  The  form  of  thefe 
Cafes,  or  Burfae,  or  Boxes,  fhould  be  fquare,  at  leaft  one  foot  each  way. 

\v  N    N 
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The  Cloths  or  Napkins  ufed  for  wafhing  the  hands  of  the  Prieft,  and  for 
cleanfing  the  Chalice  and  Paten,  as  alfo  the  Corporalia,  fhould,  as  we  have 
feen,  be  always  wafhed  in  Veffels  fet  apart  for  that  purpofe,  under  the 
fuperintendence  of  the  Deacon  or  Subdeacon. 

The  Inventory,  given  in  Dugdale  (S.  Paul's  of  a.d.  1296),  enumerates  a 
number  of  thefe  Corporas  cafes  ("Capfas"),with  an  account  of  the  defigns  upon 
them  and  of  the  Jewellery  with  which  they  were  decorated. 


V. — Offertorium.     Offertory  Veil. 

Moreover,  a  principal  Ornament  to  be  ufed  in  Celebration  is  the 
"  Offertorium,"  or  Offertory  Veil.  This,  by  Beda,  and  Ecgbert  in  his  Pon- 
tifical, is  called  cc  Chrifmale,"  becaufe  it  was  ufed  alfo  for  carrying  the  Vafes 
of  Chrifm.  Ducange  defines  it  to  be  "An  oblong  linen  Cloth  embroidered 
with  filk  and  other  ornaments,  or  of  filk,  wherein  the  Chalice  and  Paten  are 
wrapped  when  they  are  offered  by  the  Deacon  to  the  Prieft."  To  this  add, 
"  and  whilft  he  (the  Subdeacon  or  Acolyte)  holds  the  Paten  off  the  Altar 
during  Confecration."  The  early  "  Romani  Ordines  "  fpeak  of  "  the  Chalice 
with  its  ears  enveloped  in  its  Offertory."  At  S.  Paul's  in  1295  was  an 
"  Offertorium  Stragulatum"  (according  to  Papias,  a  cloth  of  different  colours 
worked  artificially  with  feathering,  i.e.  embroidery  of  various  tints)  "of  red 
and  green."  Another  "of  white  cloth,  the  extremities  woven  in  filk  with 
animals,  trees,  towers,  and  birds."  In  the  Canterbury  Inventory,  13 15,  they 
are  called  "  Mantellae  for  carrying  the  Paten."  In  that  of  Exeter,  "  Tuallse 
of  Silk,  woven  with  heads  for  carrying  the  Paten."  Gottfried  of  Croyland, 
in  1299,  gave  "Five  Veils  of  white  filk,  adorned  with  gold  fringes,  for 
carrying  the  Paten  on  Principal  Feafts." 

Thefe  Veils  mould  be  of  considerable  fize  and  length,  fo  as  to  cover  over 
the  whole  of  the  paraphernalia  on  the  Credence,  and  to  enable  the  Ufer  to 
throw  one  end  over  his  moulder  for  fecurity.  Gavantus  mentions  the  "  Velum 
Diaconale"  as  10  feet  long  and  l\  wide.  Dr.  Rock  indorfes  this.  It 
fhould  be  ufed  becaufe  none  of  the  Afliftants  (except,  perhaps,  fometimes  the 
Deacon)  were  to  touch  the  Sacred  Veffels  whilft  in  ufe  with  the  bare  hand. 
In  the  South  Kenfington  Mufeum  is  an  "  Offertory  Veil,"  7792,  fixteenth 
century,  of  gold  thread  and  velvet,  14  ft.  4  in.  long  by  1  ft.  10  in.  in  width. 
Another,  7799,  but  ftill  later,  of  cut  crimfon  velvet,  1 1  ft.  2  in.  by  1  ft.  10  in. 
Each  has  a  fringe  of  gold  at  the  ends. 

In  the  Anglo-Saxon  Church  (xliv.,  Corpus  Chrifti  College,  Cambridge, 
a.d.  1020),  thefe  Offertoria  were  confecrated  in  the  following  form,  which  is 
as  nearly  as  poffible  identical  with  that  in  the  Hereford  Pontifical,  a.d.  1200, 
at  Oxford,  the  Bangor  (a.d.  1268),  Bishop  Clifford,  a.d.  1400,  and  the  fub- 
fequent  Pontificals. 
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For  Confecrating  the  linen  Offertory  Veil. 

"  Only  Almighty  and  incomprehenfible  King,  Almighty  God,  Who  by 
Mofes  Thy  lawgiver  didft  command  myftical  fpecies  of  gifts  to  be  offered 
to  Thee  in  facrifice  to  fhew  forth  the  end  of  good  works  [fhewing  that  He 
immolates  well  who  carries  on  a  good  work  even  to  the  end  of  a  good  action], 
We  therefore  with  humble  prayer  and  fuppliant  devotion  ['  famulatu'],  be- 
feech  Thee,  O  Lord,  that  Thou  wouldeft  vouchfafe  to  endow  with  Thy 
Bene^pdiction  and  to  endue  with  Heavenly  Sanctification  this  linen  cloth  pre- 
pared for  the  Oblation  of  the  very  facred  drink  Offerings  [libationes]  of  the 
Body  and  Blood  of  Thy  Son  ;  fo  that  Thou  mayeft  receive  with  good 
favour  the  gifts  of  the  offerers,  and  to  thofe  who  receive  them  mercifully 
grant  eternal  Life,  O  Saviour  of  the  World,  Who,  One  in  Perfect  Trinity, 
liveft  and  reigneft  God,"  &c. 

VI. — The  Church  Books. 

The  MS.  Tiberius  C.  I.  of  S.  Ofmund's  time  requires  for  Parifh  Priefts  a 
complete  MifTal,  a  Lectionary,  and  an  Antiphonary. 

By  the  Council  of  Oxford,  1222  {Lyndew)dey  Appendix),  the  Archdeacons 
are  to  provide  that  there  mould  be  in  the  Church  Books  fit  for  Pfalmodyand 
for  reading. 

In  1305  the  requifite  Books  were  faid  to  be  a  MifTal,  complete  Lectionary, 
Antiphonary,  Gradual,  Pfalter,  Troper,  and  Ordinal.  To  thefe  Archbifhop 
I  flip  added  a  Manual. 

From  the  various  Inventories,  however,  it  appears  that  in  S.  Ofmund's 
time,  and  fubfequently,  the  firft  and  necefiary  Book  was  what  was  called 
"  Textus,"  i.e.  the  Four  Gofpels,  which  were  put  into  binding  of  leather  or 
velvet  or  filk,  nobly  adorned  with  jewels  and  embroidery,  and  kept  in  cafes  of 
filver,  gold,  &c,  richly  chafed  and  jewelled. 

Thus  at  Salifbury,  1222,  was  one  great  Textus,  which  had  20  fapphires, 
6  emeralds,  8  topazes,  1 8  alemandinas,  8  garnets,  and  1 2  pearls.  Another 
Textus  was  gilded,  and  with  8  ftones.  A  fmall  Textus  with  the  Image  of 
the  BlefTed  Mary,  with  19  ftones.  Four  other  Textus,  all  but  one  filver  gilt, 
and  two  without  filver.  There  was  a  Book  of  the  Gofpels,  and  another  of 
the  Epiftles,  and  a  MifTal  for  the  Great  Altar,  with  a  Book  of  the  Gofpels,  and 
an  Epiftolarium. 

At  Exeter,  in  1327,  there  were  two  Textus  for  the  Great  Altar,  befides 
others.  In  1506  (Oliver,  323)  is  mentioned  a  wooden  cafe,  in  which  was 
contained  a  Textus  given  by  GrandifTon  (1327),  which  had  the  Crucifix, 
Mary  and  John,  on  one  fide,  and  the  BlefTed  Mary  on  the  other.  Another 
of  filver  and  gold,  with  Crucifix,  Mary  and  John,  and  four  Evangelifts  in  the 
four  corners,  with  the  infcription,  in  Roman  letters,  that  it  was  fo  adorned  by 
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Leofric  and  his  coadjutors.  Seven  of  thefe  Textus  were  in  filver  and  gilt 
bindings,  with  images  of  Apoftles,  Crucifixion,  &c,  fome  are  faid  to  be 
"  De  grofla  litera." 

At  Canterbury,  1295,  there  were  20  of  thefe  Textus  in  gold,  filver  gilt, 
with  like  images  of  the  Crucifixion,  Mary  and  John,  &c.  Two  are  men- 
tioned as  being  "Jinelibris."  One  covered  with  copper  gilt,  with  a  Majefty  in 
the  middle,  and  three  images  in  Tabernacles,  and  two  Angels  filver  gilt,  and 
the  four  Evangel  ifts  in  the  four  corners. 

There  were  at  S.  Paul's  at  the  fame  period  ten  Textus,  fimilarly  adorned, 
one  with  the  Acts  of  the  Apoftles,  another  with  the  Epiftles,  and  two  of  fingle 
Gofpels. 

Befides  thefe,  however,  which  in  thofe  times  may  poffibly  not  have  been 
always  ufed  in  the  Services,  but  placed  on  the  Altar  table  for  honour's  fake, 
there  fhould  always  be  on  or  near  every  principal  Altar  an  Evangeliftarium 
and  Epiftolarium  ;  the  one  containing  the  Gofpels,  the  other  the  Epiftles, 
which  fhould  be  always  ready  for  ufe. 

At  Salifbury,  in  1222,  was  an  Evangeliftarium,  gilt,  with  jewels ;  alfo  two 
Textus,  filver  on  both  fides — one  containing  the  Gofpels,  the  other  the 
Epiftles.  The  Altars  of  All  Saints  and  S.  Nicholas  had  each  a  feparate 
Evangeliftarium  and  Epiftolarium.  At  S.  Paul's,  in  1295,  were  four  Evan- 
geliftaria  and  fix  Epiftolaria.  There  were  feveral  alfo  at  Canterbury.  At 
Exeter,  in  1327,  were  feveral  feparate  Evangeliftaria  and  Epiftolaria  for  the 
great  Altar.  In  the  Inventories  of  the  Church  goods  of  the  Parifhes  within 
the  jurifdiction  of  Sarum  Cathedral,  we  find  the  fame  diftinguifhed  in  the 
"Vetus  Regiftrum  Ofmundi."  Matthew  Paris  relates  that  the  Abbot  Paul 
gave  to  the  Abbey  of  S.  Alban  about  this  period  an  Epiftolarium,  and  a  book 
in  which  were  contained  the  Gofpels  to  be  read  throughout  the  year.  A  fine 
Evangeliftarium  of  Cardinal  Wolfey's  time  is  in  the  Library  of  Magdalene 
College,  Oxford. 

If  Introits,  Graduals,  Sequences,  OfFertoria,  and  Communions  are  ufed, 
they  alfo  had  better  for  Choral  ufe  be  contained  in  one  or  more  diftinct 
volumes. 

All  thefe,  with  the  Collects,  &c,  were  alfo  collected  together,  and 
comprifed  in  one  volume  containing  the  reft  of  the  Mafs,  and  called  the  Mif- 
fale ;  one  of  which  at  leaft  was  always  indifpenfable  to  every  Church. 

So  for  the  prefent  Anglican  Communion  it  would  feem  almoft  a  necefiity 
that  the  fame  Communion  Office,  with  its  adjuncts  named  above,  fhould  be 
comprifed  in  one  Volume,  and  placed  upon  the  Altar  for  the  ufe  of  the  Prieft. 

Thefe  Church  Books,  like  all  other  Church  ornaments  and  furniture, 
always  received  a  folemn  Benediction  by  the  Bifhop.  That  in  Ecgbert's 
Pontifical,  which,  nearly  verbatim  the  fame  with  all  the  others  down  to  the 
middle  of  the  fifteenth  century,  is  as  follows : — 

"  Let  us  pray. 
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"  Let  the  virtue  of  Thy  Holy  Spirit,  we  befeech  Thee,  O  Lord,  defcend 
upon  thefe  Books,  which,  by  cleanfing,  may  purify,  blefs,  ►p  and  fan&ify 
them,  and  may  mercifully  enlighten  the  hearts  of  all,  and  beftow  true  under- 
standing upon  them  ;  and  grant  that  when  fo  enlightened  they  may  keep 
and  perform  Thy  precepts  by  fulfilling  them  according  to  Thy  will  in  good 
works,  Who  liveft,"  &c. 

"  Kindle  and  inflame,  we  befeech  Thee,  O  Lord  our  God,  with  the  virtue 
of  Thy  Holy  Spirit,  our  hearts  and  fenfes  and  underftandings,  to  fearch  out 
and  underftand  thefe  Books,  and  all  others  written  by  the  Grace  of  Thy 
Infpiration,  that  what  we  find  in  them  we  may  be  able  truly  to  comprehend 
and  to  teach  to  others,  and  may  by  Thy  gift  ftudy  to  underftand  in  all  things 
Thy  commands,  and  vouchfafe  with  the  Right  Hand  of  Thy  power  to  blefs, 
^  magnify,  confecrate,  pur^ify,  preferve,  and  at  all  times  fanctify  them,  fo 
that  we  may  be  able  ftudioufly  and  devoutly  by  reading,  underftanding,  and 
teaching  thefe  and  many  other  Books  rightly  written  according  to  Thy  will, 
to  gain  many  unto  Thee,  and  may  be  enabled  to  prefent  all  who  are  com- 
mitted to  us  unftained  before  Thy  Majefty,  to  Whom  be  Honour  and 
Glory,"  &c. 

VII. — Altar  Cushions,  Desks. 
Cufcini,  Puhinaria>  Defci. 

Two  Principal  Volumes  ought  to  be  laid  for  ufe  on  the  Altar ;  one  con- 
taining the  Order  for  Holy  Communion,  commonly  called  the  MifTal ;  the 
other  being  an  "  Evangeliftarium  "  or  Book  of  the  Gofpels  ;  befides  which 
another,  as  before  ftated,  was  fometimes  ufed  feparately,  the  "  Epiftolarium." 
As  the  Epiftle,  however,  on  Sundays  and  Feftivals,  as  well  as  Ferials,  was 
ufually  recited  below  in  the  Choir  from  a  Lectern,  this  Epiftolarium  was  not 
ufually  placed  on  the  Altar. 

Dr.  Bock  (111.  34)  fays  that  very  early  thefe  Volumes  were  placed  on 
fmall  triangular  metal  or  wooden  defks  made  for  the  purpose.  He  does  not, 
however,  fpeak  of  any  as  now  remaining.  At  Sarum,  in  1222,  the  Inventories 
mention,  "  Lectricum  unum  ad  Altare,"  and  fix  others  for  different  Altars  in 
the  Church  ;  but  it  is  not  ftated  of  what  material  they  were.  The  Miflale  and 
Textus  may  be,  however,  as  they  at  this  period  certainly  were,  placed  at  the  be- 
ginning of  or  before  the  Office,  each  on  a  fmall  Cufhion  ;  that  which  fupported 
the  Gofpels  on  the  Southern  portion  of  the  Altar,  that  for  the  MifTale  on  the 
Northern  portion,  to  be  fhifted,  however,  from  their  refpective  normal  pofi- 
tions  when  requifite.  The  upper  fides  of  thofe  Cufhions  frequently  were,  and 
mould  be,  of  the  richeft  velvet  or  filk,  or  fuch  like  fluff,  of  the  colour  of  the 
Day  or  Seafon,  and  fhould  fuit  with  the  ornaments  of  the  Frontals  and 
Covers  of  the  Liturgical  Books.  They  may  be  and  often  were  decorated  with 
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ivory,  gold  and  filver  embroidery,  and  jewels,  and  may  have  taflels  at  their 
four  corners  of  gold  or  filver  thread.  The  ancient  examples  (how  that  the 
normal  fize  fhould  be  about  one  foot  fix  inches  in  length,  and  fomewhat  lefs 
in  breadth,  and  they  fhould  be  filled  with  feathers  or  chopped  wool,  but  not 
with  whole  wool  or  deer's  hair. 

Thefe  Cufhions  are  in  the  Inventories  fometimes  but  not  always  enu- 
merated in  pairs.  At  S.  Paul's,  London,  in  1295,  were  two  Cufhions  of 
black  fendatum,  embroidered  with  fhields,  vines,  and  rofes.  Although 
generally  ornamented  on  one  fide  only,  they  fometimes  were  fo  on  both.  In 
1396,  at  S.  Anthony  at  Padua,  were  two  fmall  cufhions  of  filk  for  the  MifTal. 
Alfo  two  for  the  Altar,  one  of  filk,  the  other  of  fine  green  linen.  A  very 
beautiful  Altar  cufhion  of  the  thirteenth  or  fourteenth  century  is  No.  1324 
in  the  South  Kenfington  Mufeum.  It  is  defcribed  by  Bock  in  the  fecond 
part  of  the  firft  volume  of  his  work  (p.  247,  248),  and  figured  by  him, 
Plate  xiii.,  and  by  Dr.  Rock  in  his  Textile  Fabrics  (60).  It  is  of  crimfon 
filk.  The  defign  is  our  Lord  in  the  arms  of  the  Blefled  Virgin,  vefted  in 
green,  and  S.  Jofeph  with  a  gold  nimbus  within  a  gothic  canopy  with  two 
Angels,  one  on  each  fide,  vefted  in  red  and  blue,  each  carrying  lilies.  S.  Jofeph 
has  a  bafket  of  doves.  The  fize  is  nineteen  by  thirteen  inches.  Another,  No. 
7674  (Rock,  142),  has  a  pattern  of  two  Angels  and  Crofs  between  them  in  gold; 
the  hands  and  faces  of  the  Angels,  white.  It  has  taflels  at  the  corners  of 
crimfon  and  gold.     It  is  Florentine,  and  1  ft.  3  in.  by  2  ft.  3  in. 

If  a  Defk  or  Defks  (called  Scabellas),  or  a  Lectern  be  ufed  for  the  Gofpel, 
over  it  fhould  be  thrown  an  ornamental  covering  of  filk,  or  velvet,  or  linen, 
which  may  be  embroidered  in  gold  or  colours.  In  the  South  Kenfington  Mufeum 
is  a  fine  example  (7468)  of  crimfon  filk  and  cloth  of  gold  ;  the  cutwork  in 
white  and  blue  filk.  It  is  9  ft.  in  length  and  but  one  in  breadth.  Another 
(81,358)  is  of  grey  linen  thread,  10  ft.  long  by  3  ft.  wide,  worked  with  a  vaft 
number  of  Scriptural  and  Ecclefiaftical  fubjecls.  It  is  defcribed  by  Rock 
(Textile  Fabrics,  200).  Another,  German  (No.  8693,  Rock,  261)  is  of  linen 
and  embroidered  in  white,  brown,  and  blue  thread  with  figures  of  our  Lord 
and  of  his  twelve  Apoftles,  and  is  4  ft.  8 in.  long  by  1  ft.  4  in.  Viollet-le- 
Duc  (p.  184)  figures  another,  two  yards  by  one  yard  broad. 

If  there  be  no  Am  bo  or  Ambones  then  there  fhould  be  in  the  Choir  or 
Prefbytery  on  the  right  hand  looking  to  the  Altar  a  Defk  or  Lectern  for 
reading  the  Epiftle,  which  fhould  face  towards  the  Choir.  This  may  be  of 
the  fhape  now  become  common,  and  be  made  of  any  material ;  upon  this  the 
Book  containing  the  Epiftles  fhould  be  placed  for  the  purpofe. 

In  the  like  cafe  of  there  being  no  Ambo  for  reading  the  Gofpel,  there 
fhould  be  a  movable  brazen  Eagle  or  Phoenix,  or  Defk  placed  for  the  occa- 
fion  in  the  Sanctuary,  near  the  Northern  or  left  corner  of  the  Altar,  over 
which  when  in  ufe  a  Veil  more  or  lefs  magnificent  fhould  be  thrown,  as  men- 
tioned above.     This   Defk  was  ufually  of  iron  for  Ferial  days.     "Defcus 
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volubilis  de  ferro,"  fays  the  Exeter  Inventory  of  1503.  At  Sarum  and  Wells, 
York  and  Hereford,  and  Exeter,  on  Sundays  and  Feaft  days,  the  Gofpel  was 
always  read  from  an  Eagle  in  the  Ambo  or  Pulpitum. 

VIII. — The  Altar  and  other  Crosses. 

Three  kinds  of  Crofles  or  Crucifixes  have  always  been  ufed  in  England 
as  acceflbries  to  the  worfhip  of  the  Church.  I.  That  over  the  entrance  to 
the  Choir,  latterly  called  the  Rood.  II.  The  Proceflional  Crofs.  III.  The 
Crofs  belonging  to,  but  above  the  Altar. 

A  Crofs,  or  Crofles,  elevated  on  a  ftaff",  and  of  considerable  proportions, 
mould  always  be  borne  by  an  Acolyte  or  Acolytes  vefted  fpecially  for  that 
purpofe  in  front  of  all  Proceflions  except  on  Am  Wednefday  (195),  Maundy 
Thurfday  (199),  Saturday  in  Albis  and  following  Saturdays  (p.  208),  and  on 
Saturdays  at  Vefpers  from  Trinity  Sunday  to  Advent  (p.  213),  and  on  certain 
other  occasions. 

The  firft  inftance  of  its  ufe  in  England  is  recorded  by  Beda  {Hift.  EccleJ.) 
when  S.  Auguftine  marched  into  Canterbury  with  his  band  of  Miflion- 
aries  ringing  hymns,  preceded  by  the  figure  of  the  Crucified  Jefus  painted 
on  a  Tablet.  At  Sarum  in  1222,  the  Inventory  ftates  that  there  were  two 
ftaves  of  (liver  for  carrying  Crofles  on  fuch  like  occanons. 

A  Proceflional  Crofs  at  the  top  of  a  fhaft  mould  precede  the  Prieft  and 
his  Afliftants  (itfelf  preceded  by  one  or  two  Thuriblers  and  two  tapers,  and 
by  the  Book  of  the  Gofpels  foremoft  of  all),  when  he  enters  the  Church  from 
the  Sacrifty  for  the  purpofe  of  celebrating  the  Euchariftic  Sacrifice. 

The  Acolyte,  or  Subdeacon,  who  carries  this  Proceflional  Crofs,  mould  as 
well  on  this  occafion  as  in  folemn  Proceflions,  always  be  vefted  in  an  Alb, 
except  otherwife  directed. 

From  the  earlieft  period  on  record  of  the  introduction  of  Chriftianity  into 
England,  a  Crofs  ("  Tropasum  Crucis ")  with  or  without  a  reprefentation 
of  the  Crucified,  incifed  or  in  relief,  was  part  of  the  furniture  and  adornments 
of  the  Church  which  appertained  to  the  Altar. 

Paulinus,  as  Beda  relates  {Hift.  11.  c.  20),  brought  to  England  (a.d.  633) 
"  A  great  golden  Crofs  and  a  golden  Chalice  for  the  miniftry  of  the  Altar, 
which  were  then  ftill  preferved  at  Canterbury."  S.  Cuthbert  erected  a  Holy 
Crofs  near  his  Oratory  {Vita  S.  Cuth.  Hift.  11.  1 18,  Ed.  Steven/on). 

The  Abbefs  Bugga,  a.d.  725  {Aldhelmi  Opera  Giles,  ed.  117),  in 
one  of  the  firft  Churches  ever  built  by  the  Anglo-Saxons,  fet  up  over  the 
Altar : — 

"  Hie  Crucis  ex  auro  fplendefcit  lamina  fulvo 
Argentique;  fimul  gemmis  ornata  metalia." 

"  Here  beams  the  Crofs  with  plates  of  tawny  gold 
And  filver,  and  its  metal  decked  with  gems." 


280  T'he  Altar  and  other  Crqffes. 

The  younger  Wilfrid,  a.d.  755, — 

"  Sublime  Crucis  vexillum  erexit  ad  Aram." 
"Aloft  the  Standard  Crofs  be  at  the  Altar  raifed." 

According  to  Ciampini,  Cahier,  Martin,  Didron,  Greutzer,  La  Barte, 
Martigny,  and  Viollet-le-Duc,  and  other  authorities,  and  efpecially  the 
examples  given  by  Seroux  D'Agincourt  in  the  fecond  volume  of  his  Atlas, 
and  by  Ciampini  (Vet.  Monum.  /.),  the  Crofs  was  reprefented  fimply  in  the 
fecond  century,  and  until  the  Council  of  Trullo  in  the  feventh  century, 
fometimes  with  the  Lamb  and  banner,  fometimes  with  the  Good  Shepherd. 
D'Agincourt  gives  feveral  examples  from  the  catacombs  {Vol.  11.  pi.  x.  and 
others)  of  plain  long-fhafted  Crofles  without  any  figure.  Ciampini,  amongft 
other  examples,  in  his  fecond  volume  has  engraved  one  from  the  Mofaics  in 
the  Church  of  S.  Michael  at  Ravenna  {Plate  xv ».), wherein  in  the  Apfe  is  ken. 
a  plain  Crofs,  one-third  larger  than  the  human  figure,  of  the  Latin  fhape, 
which  Chrift,  vefted  in  a  violet  Chafuble  and  Stole,  holds  with  his  right  hand 
at  the  middle,  while  right  and  left  ftand  Michael  and  Gabriel,  robed,  as 
fupporters.  The  date  of  this  is  533.  In  the  fame  volume  are  alfo  engraved 
feveral  contemporary  Crofles  in  the  other  Churches  at  Ravenna  and  Rome. 
In  the  fixth  century,  however,  the  Figure  became  common  in  private  ufe, 
e.g.  the  Crucifix  in  the  Cemetery  of  S.  Jules,  the  pectoral  enamelled  Crofs  at 
Monza  given  by  S.  Gregory  to  Theodelinda,  where  the  Saviour  is  vefted. 
Thefe  authors  refer  to  one  of  the  fixth  century  in  a  Syrian  Gofpels  of  that 
date  in  the  Laurentian  Library,  and  two  in  the  Vatican.  The  Crucifix  appears 
in  the  feventh  century  in  mofaics,  and  foon  after  commonly  in  frefcoes, 
bas-reliefs,  and  engravings.  One  of  the  time  of  Chilperic,  as  affirmed, 
was  dug  up  in  1643  at  S.  Germain  des  Pres,  in  bronze,  with  the  figure  of 
Chrift  affixed  thereto.  In  one  MS.  of  the  Gofpels  at  Durham,  eighth  or  ninth 
century,  is  a  coloured  figure  of  our  Lord  on  the  Crofs,  with  SS.  Mary  and 
John  and  the  two  foldiers.  That  of  Lothaire  (ninth  cent.),  at  Aix-la-Chapelle, 
is  fimply  incifed  on  metal  {Melanges  D'Areheologie,  vol.  1.). 

The  Anglo-Saxon  early  forms  of  Benediction  leave  it  doubtful  whether 
they  are  applicable  to  the  mere  Crofs  or  to  the  Crucifix  {e.g.,  that  of  Ecgbert, 
a.d.  735,  and  Tib.  C.  I.  nth  century,  and  others) ;  the  language  of  all  how- 
ever, seems  to  imply  that  the  figure  was  there.  The  Darbye  Book  in  the 
C.  C.  C.  C.  Library  (a.d.  1060)  has  one  painted  in  the  ufual  form,  and  partially 
vefted.  John  of  Avranches  {Migne,  43),  fpeaks  of  Proceflions,  "  Ad  Cruci- 
fixum,"  after  Septuagefima.  In  the  Acts  of  S.  Etheldreda  it  is  recorded  how 
young  Edgar  pledged  a  Crofs  to  a  Jew,  and  how,  whilft  fhowing  it  to  his 
friends,  one  of  them  attempted  to  injure  the  image  of  gold  fixed  to  the  Crofs. 
{A.  SS.  Ord.  Ben.  Holland),  June  IV.,  Anno,  5  28,  57 1 .  S.  Margaret  of  Scotland 
placed  in  the  Church  which  fhe  had  built  a  Crofs  of  incomparable  value, 
having  the  image  of  the  Saviour  in  pure  gold,  with  plates  of  filver,  and 
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decorated  it  with  jewels  (quoted  by  Rock).  In  the  Acts  of  Etheldreda,  written 
by  Thomas,  a  monk  of  Ely,  a.d.  i  163,  above  quoted,  is  faid  :  u  He  made  a 
filver  Crofs,  which  is  called  the  Crofs  of  Provoft  Leo  (who  lived  circa  950), 
in  which  the  form  of  the  Body  of  Chrift  is  ingenioufly  hollowed  out  to  receive 
relics  of  SS.  Vedaft  and  Amand." 

The  Title  over  the  Head  was  of  a  later  introduction. 

After  the  Perfon  of  our  Lord  began  to  be  figured  on  the  Crofs,  the  firft 
reprefentation  was  of  a  Body  vefted  in  a  Colobium,  or  white  tunic,  from  the 
neck  to  the  foot.  (The  hiftorical  tradition,  however,  is  vouched  for  by  SS. 
Auguftine  and  Ambrofe  that  after  the  cuftom  of  the  Romans  He  fuffered 
diverted  of  clothing.)  Cahier  and  Martin  (Mel.  Arch<eologiques,  vol.  11.  59) 
have  given  a  noble  figure  of  our  Lord  fo  vefted,  probably  of  the  feventh  or 
later  centuries.  In  the  eighth  and  following  centuries  He  is  frequently 
figured  with  a  fimple  cloth  round  the  loins,  and  defcending  to  the  knees  (See 
Cahier  and  Martin,  ibid.,  Plates  at  end),  which  has  continued  to  the  prefent 
day  (See  Seroux  D' ' Agincourt,  Atlas  11.,  Plate  x.,  etfeq.,  from  examples  in  the , 
Catacombs?)  Neverthelefs  the  clothed  or  femi-clothed  form  was  ufual  until 
the  fifteenth  century  at  the  leaft  (See  Martigny,  Diet.  D'Antiquites  Chret. 
195.)  It  is  in  the  thirteenth  and  following  centuries  that  we  firft  behold  the 
figure  with  that  fcanty  clothing  which  afterwards  became  common  (See 
Melanges  U ' Archteologie,  Martin  and  Cahier,  vol.  in.) 

D' Agincourt,  in  the  Second  Volume  of  his  Atlas,  has  engraved  a  number 
of  Crucifixes  from  the  feventh  century  downwards,  wherein  the  Body  is  thus 
girt  round  the  loins  with  an  apron  from  the  loins  to  the  knees,  the  arms  out- 
ftretched  horizontally,  the  countenance  looking  ftraight  forward,  the  head 
upright,  each  of  the  feet  nailed  feparately  and  refting  on  a  broad  fupport  or 
platform  of  greater  or  lefs  magnitude.  SS.  Mary  and  John  are  often  repre- 
sented ftanding  one  on  each  fide  gazing  on  the  fufferer,  and  fometimes  with  the 
two  foldiers  and  the  centurion.     The  two  thieves  are  generally  omitted. 

By  the  end  of  the  thirteenth  century  the  almoft  nude  figure,  the  droop- 
ing Head  and  falling  and  crooked  Arms,  diftorted  Body,  Feet  nailed  to- 
gether, without  any  fupport,  were  introduced,  fuch  as  is  feen  in  the  prefent  day. 
A  fafhion  to  be  deprecated,  as  fit  to  excite  mere  compaflion  rather  than 
devotion. 

To  follow  the  cuftom  of  S.  Ofmund,  and  up  to  the  fourteenth  century, 
the  Crofs  fhould  be  of  the  ufual  Latin  fhape  with  a  long  fhaft,  not  of  the 
Greek  equal-limbed  form,  nor  of  the  "  Tau " :  the  Arms  outftretched 
horizontally,  the  Head  upright,  the  Face  looking  ftraight  forward  with  the 
Eyes  open,  the  Feet  according  to  the  exprefs  tradition  of  SS.  Cyprian  and 
Gregory  of  Tours,  and  Innocent  III.,  nailed  feparately  and  refting  on  a  tablet 
or  fupport  below,  with  the  Body  and  limbs  ftraight. 

At  this  period  the  Head  of  Chrift  was  ufually  crowned,  not  with  thorns, 
but  with   a  diadem.     William  of  Malmefbury  (De  Antiq.  Glaji.  Gale,  in. 
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304)  mentions  fuch  a  Crucifix  at  Glaftonbury,  and  that  when  King  Edgar 
and  S.  Dunftan  vifited  that  fhrine,  the  diadem  fell  off  it.  A  Crucifix  of  this 
kind  is  to  be  feen  in  the  Mufeum  of  Economic  Geology,  London. 

On  the  Head,  therefore,  may  be  affixed  either  this  Crown  or  one  of 
Thorns. 

The  Proceflional  Crofs  at  this  period  ufually  had  the  figure  upon  it. 
Thus  at  Canterbury,  1295,  were  four  Croffes  for  Proceflions,  "  Cum  Patibulis 
deauratis  et  gemmis  ornatis."  At  Sarum,  in  1222,  was  a  Proceflional  Crofs 
well  gilt  with  many  ftones,  and  another  for  Sundays  covered  with  filver. 

The  Material  may  be  of  any  fubftance.  The  Great  Crofs,  Crucifix,  or 
Rood  over  the  entrance  to  the  Choir,  was  and  mould  be  ufually  of  wood, 
accompanied  by  ftanding  figures  of  Mary  and  John  in  contemplation,  on 
each  fide  (if  the  figure  of  Chrift  be  there  ;  if  not  they  fhould  not  be  fo 
ftationed),  and  occafionally  Angels  on  each  fide  in  like  material. 

The  Crofs  over  the  Altar  may  be  of  wood,  but  was  and  may  be  alfo 
more  frequently  of  metal,  adorned  with  gold  and  filver  plates,  cryftal  and 
enamel,  and  jewellery.  In  both  were  fometimes  inferted  fmall  pieces  of  what 
were  reputed  to  be  portions  of  the  true  Crofs.  A  form  of  Confecration  and 
Benediction  for  thefe  metallic  and  richly  adorned  Croffes  is  fpecially  and 
feparately  given  in  the  old  Englifh  Pontificals.     {See  Appendix.) 

At  Sarum  in  1222  was  one  great  Crofs  covered  with  filver,  with  the  wood 
of  the  Crofs  of  S.  Peter  ;  another,  well  gilt  in  a  circle,  with  the  image  of  the 
Saviour,  and  many  ftones ;  a  Crofs  of  gold,  with  wood  of  the  Lord's  Crofs, 
with  many  ftones,  with  a  pedeftal  of  filver  and  a  bofs  ;  alfo  a  Crofs  of  filver 
gilt,  with  a  piece  of  the  Lord's  Crofs,  and  a  pedeftal  of  filver.  There  were 
alfo  two  Curtains  for  the  Crofs  over  the  principal  Altar;  another  filver  Crofs 
with  a  filver  foot.  To  the  other  Altars  in  the  Church  belonged  two  Croffes 
with  wood  from  the  Lord's  Crofs.  At  Cnuch  was  a  Proceflional  Crofs  of 
copper,  a  Crofs  of  ivory  at  Wokingham,  and  at  Heytefbury  a  Proceflional  Crofs 
of  Limoges  work,  and  two  Croffes  covered  with  filver. 

At  Exeter  (1377)  were  three  new  Croffes,  gilt  and  enamelled,  one  with 
a  tablet  of  filver  beyond  the  great  Altar  ;  a  Crofs  of  wood,  adorned  with 
filver  and  gold,  chafed  ;  a  Crofs  of  wood,  adorned  with  filver  and  gilding, 
with  divers  ftones  and  ivory  figures ;  a  fmall  Crofs  of  gold,  with  wood  from 
the  Lord's  Crofs,  and  a  long  chain  of  filver  gilt ;  a  Crofs  of  cryftal,  with  the 
image  of  filver  gilt,  and  foot  of  filver  well  enamelled.  Such  like  are  alfo 
repeatedly  enumerated  in  the  S.  Paul's  and  Canterbury  Inventories  of  this  date. 

Large  numbers  of  thefe  Altar  Crucifixes  of  the  thirteenth  and  fourteenth 
centuries  are  ftill  to  be  found  in  the  Churches  of  France.  The  Abbe  Texier 
{Dictionnaire  U 'Orfevrerie  Chrtiienne,  1857)  had  feen  upwards  of  fixty. 

The  Confecration  or  Benediction  of  a  Crofs  or  Crucifix  was  always,  from 


1 1 th  century. 
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the  earlieft  times,  in  England  and  Normandy,  a  very  folemn  and  elaborate 
affair. 

The  forms  contained  in  Ecgbert's  Pontifical  (p.  11),  do  not  mention 
any  "  adoration  "  as  a  part  of  the  ceremony.  The  larger  form  given  is  appli- 
cable to  a  Crofs  of  wood,  adorned  with  gold,  blood  ftone,  and  cryftal ;  the 
fhorter  to  one  of  wood  only  ;  neither  mention  any  figure  nor  any  adoration. 
The  three  fhort  forms  in  Leofric's  Pontifical  (Surtees  Edition,  338)  are  appli- 
cable to  a  Crofs  of  wood  only,  and  do  not  fpeak  of  any  figure  thereon,  or  of 
any  adoration,  and  are  the  fame  as  thofe  in  Ecgbert's.  In  the  Anglo-Saxon, 
and  all  fubfequent  Pontificals  (which,  it  may  be  here  remarked,  all  contain 
paffages  from  Ecgbert's  formulary,  yet  vary  fomewhat  one  from  the  other), 
feparate  forms  are  given  for  confecrating  a  Crofs  of  wood  and  another  which 
may  be  of  a  different  material,  and  adorned  with  cryftal,  gold,  filver,  or  gems  ; 
but  in  all  thefe  cafes,  after  this  confecration,  the  Crofs  is  lifted  up  or  placed 
apart,  that  "a  populo  adoretur,"  and  it  is  matter  of  inference,  or  expreflly  faid, 
that  in  fome  cafes  at  leaft  a  figure  of  the  Crucified  was  affixed  or  inscribed 
thereon. 

It  may  be  here,  however,  ftated,  once  for  all,  that  this  "  Adoration,"  as 
De  Vert  (Ceremon.  11.  188,  568)  has  already  obferved,  did  not  mean  worfhip 
in  the  modern  ordinary  fenfe  at  all,  even  though  done  "  genuflectendo,"  but 
to  kifs  only,  or  to  falute  by  bringing  the  hand  to  the  mouth.  This  is  plainly 
deducible  from  the  beautiful  prayer,  "Ad  Salutandum  Crucem"  in  the  Sarum 
Pontifical  (Tib.  C.  1.)  in  the  Britifh  Mufeum  of  S.  Ofmund's  time,  which, 
like  the  following,  is  directed  folely  to  Chrift  Himfelf.  So  alfo  in  the  Canons 
of  Archbifhop  iElfric  {Thorpe  11.  350),  we  find  the  injunction,  "  Let  all  of 
them  on  Good  Friday  greet  the  Rood  of  God  with  ki  fling."  And  in  the 
Hereford  MifTale  "  Let  the  Bifhop  kifling  it  adore  the  Holy  Crofs,  and  after- 
wards the  Prefbyters  do  the  fame." 

The  two  following  prayers  for  Benediction  of  the  Crofs  are  nearly  iden- 
tical in  Ecgbert's  and  Leofric's  Pontificals.  So  in  thofe  which  follow;  and 
they  are  found  verbatim  in  thofe  of  Bangor  (1268),  Bifhop  Clifford  of 
London  (a.d.  1400),  and  Bifhop  Lacy  of  Exeter  (a.d.  1417)  : — 

"  Blefs,  O  Lord,  this  Thy  creature  through  which  Thou  haft  delivered 
this  Thy  world  from  the  power  of  Devils,  and  by  Thy  Paflion  haft  overcome 
the  fuggefter  of  evil,  who  rejoiced  in  the  tranfgreflion  (prevaricatione)  of  the 
firft  man  through  the  forbidden  wood.  Sanctify,  O  Lord,  this  Signal  of  Thy 
Paflion,  that  it  may  be  made  a  ftumbling-block  to  Thine  enemies,  and  a  ftan- 
dard  to  thofe  who  believe  in  Thee.     Through,"  &c. 

"  We  befeech  Thee,  O  Lord,  Holy  Father,  Almighty  Eternal  God,  that 
Thou  wouldeft  vouchfafe  to  blefs  this  wood  of  Thy  Crofs,  that  it  may  be  a 
faving  remedy  to  mankind,  be  folidity  of  Faith,  advancement  in  good  works, 
the  redemption  of  fouls,  a  protection  and  defence  (tutela)  againft  the  fierce 
darts  of  our  enemies.     Through,"  &c. 
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The  following  additional  is  in  Leofric's  Pontifical : — 

Antiphon.  "  Behold  the  wood  of  the  Crofs,  on  which  the  Salvation  of  the 
world  hung." 

"O  come  let  us  worfhip." 

Pfalm.  "  God  be  merciful  unto  us,"  &c. 

'f  Almighty  everlafting  God,  Who  to  a  world  loft  through  wood  haft  pre- 
deftined  Thy  Crofs  for  the  wood  of  Redemption,  we  befeech  Thee  that  Thou 
wouldeft  vouchfafe  to  blefs  this  wood,  fafhioned  (fignatum)  after  the  fimili- 
tude  of  Thy  Crofs,  and  prepare  through  it  virtue  to  Thy  faithful  ones,  but  a 
ftumbling  to  Thine  enemies,  and  an  increase  of  celeftial  virtue  to  the  company 
of  those  who  believe  in  Thy  Name.     Through,"  &c. 

Befides,  the  above  prayers,  which  appear  nearly  in  the  fame  language 
in  moft  of  the  Pontificals,  noble  but  longer  forms  of  dedication  are  alfo 
found  in  them,  when  a  more  folemn  Confecration  of  a  Crofs  or  Crucifix 
took  place  by  the  Bifhop,  and  thefe  vary  confiderably  in  each  diocefe.  They  are 
of  fuch  length  that  it  has  been  found  necefTary  to  defer  them  to  the  Appendix. 

There  is  no  legal  authority  againft  Crucifixes  now  exifting.  By  the  order 
contained  in  one  of  Edward's  Injunctions,  and  in  the  Act  of  Parliament  of 
James  I.,  "All  Deans,  Archdeacons,  Parfons,  Vicars,  and  other  Ecclefiaftical 
perfons  :  fuch  Images  as  they  know  in  any  of  their  cures  to  be  or  to  have  been 
abufed  with  pilgrimage,  or  offering  of  anything  made  thereunto,  or  fhall 
be  hereafter  cenfed  unto,  they  fhall  forthwith  take  down,  or  caufe  to  be  taken 
down,  and  deftroy  the  fame. "  The  fame  proceeds  thus,  in  effect  legalizing  other 
images:  "admonifhing  their  parifhioners  that  images  ferve  for  no  other  purpofe 
but  to  be  a  remembrance  whereby  men  may  be  admonifhed  of  the  holy  lives 
and  converfation  of  thofe  whom  the  faid  images  do  reprefent."  And  by  the 
3rd  of  James  L,  if  any  Crucifix  was  found  belonging  to  any  Popifh  recusant 
convict,  it  was  to  be  defaced  at  Quarter  Seflions. 

The  fermon  of  H.  Burton,  1636  (quoted  M'Coll's  Supplement,  36),  ftates 
that  "  the  Ufe  of  Sarum  was  preferved  in  life  to  that  very  day  in  thefe  Mother 
Churches,"  (i.e.  Cathedrals),  "  to  which  the  daughter  Churches  muft  con- 
form ;"  and  he  mentions  Altars,  Palls,  Copes,  Crucifixes,  Images,  as  ufed  in 
thofe  Cathedrals. 

IX. — Lights. 

"  He  was  the  True  Light  that  lighteth  every  man." 

"  In  Thy  Light  fhall  we  fee  Light." 

"  The  Lamb  is  the  Light  thereof." 

The  Jews  confidered  their  Seven-branched  Candleftick  as  the  type  of  the 
coming  Meffiah.  "  Chrift  became  the  Candelabrum  of  the  world,"  fays 
S.  Gregory.     Beda  adds  :  "  It  was  the  type  of  the  Seven  Gifts  of  the  Holy 
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Ghoft,  of  the  Seven  Churches,  and  of  Chrift  Himfelf."  St.  Jerome  feveral 
times,  and  others,  fpeak  of  it  as  the  type  of  the  Crofs. 

From  the  firft  the  illumination  with  Lights  was  confidered  an  important 
part  of  the  worfhip  of  God. 

Bezaleel  and  Aholiab,  in  the  25th  and  28th  chapters  of  Exodus,  "called 
by  God,  and  filled  with  His  Holy  Spirit,"  fafhioned  (ten  verfes  are  occupied 
in  description)  the  pure  feven-branched  candleftick  for  the  Tabernacle,  which 
by  God's  command  was  lighted  at  the  facred  Offices  of  the  Jews,  and  was  to 
burn  always  (1  Kings  vii.,  2  Chron.  iv.).  It  continued  fo  in  the  Temple  in 
ufe  till  the  Romans  took  Jerufalem,  and  carried  that  which  was  then  therein 
in  triumph  to  Rome,  where  a  model  of  it  now  remains  in  relief  on  the  Arch 
of  Titus.  Our  Lord  and  His  Apoftles  frequented  thofe  fervices  when  it  was 
fo  ufed,  and  the  New  Teftament  never  fuperfeded  this.  Candles  were  alight  and 
burning  when  our  Lord,  "  when  the  even  was  come,"  inftituted  the  Eucha- 
rift,  and  faid,  "  This  Do  in  remembrance  of  me."  "  This  night,"  He  fays, 
and  it  was  probably  about  nine  or  ten  o'clock  in  the  evening. 

The  ufe  of  Lights  in  Chriftian  worfhip  is  frequently  alluded  to  in  the 
Acts  of  the  Apoftles,  and  by  S.  John  in  the  Revelations ;  the  Candleftick 
was  confidered  by  him  as  reprefentative  of  the  Church. 

"  Oil  for  the  Light,  and  Incenfe  placed  on  the  Altar  at  the  time  of  the 
Holy  Oblation"  are  mentioned  in  the  4th  Apoftolic  Canon.  Tertullian 
mentions  them  as  ufed  in  the  catacombs,  where  thoufands  of  lamps  and  can- 
delabras  have  been  found.  Eufebius,  a.d.  213,  fpeaks  of  lamps  on  the  Vigil 
of  Eafter ;  fo  in  the  Life  of  Conftantine,  u  Wax  lights :"  The  Council  of 
Eliboeus,  a.d.  304  (Can.  34),  ordered  wax  lights  to  be  ufed  in  the  Divine 
Offices.  S.Jerome  [Epfi.ad  Vigilant?)  speaks  of  wax  lights  being  ufed  in  all  the 
Churches  at  the  reading  of  the  Gofpel,  "  not  to  expel  darknefs,  but  as  a  fign 
of  joy,  and  a  type  of  that  Light,  '  Thy  word  is  a  lantern  to  my  feet  and  as 
a  Light  to  my  paths."  At  the  Epiphany,  the  Churches  were  lit  up  with 
many  Lights  in  the  time  of  Gregory  of  Nazianzen.  Paulinus  of  Nola 
(a.d.  420),  in  his  poem  on  S.  Felix :  — 

"Clara  coronantur  denfis  Altaria  lychnis; 
Lumina  ceratis  adolentur  odora  papyris 
Node  dieque  micant." 

"The  noble  Altars  thick  with  lamps  are  crowned, 
The  waxen  lights  breathe  fcented  odours  round ; 
By  day  and  night  they  fhine." 

and,  as  he  adds,  "  made  more  brilliant  the  light  of  day."  Sidonius  Apollinaris 
(a.d.  472)  fpeaks  of  the  fame.  So  Ifidore  of  Seville  (a.d.  600).  It  is  needlefs 
to  cite  more  authorities,  which  might  be  multiplied  ad  infinitum^  both  Eaft 
(where  the  Lights  are  immovable)  and  Weft.  The  other  Fathers,  and 
numerous  Ritual  writers  without  exception,  fpeak  of  them  as  fymbolizing 
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Chrift,  the  Light  of  the  World  and  the  Light  of  the  Holy  Spirit.  The  two 
Lights  as  fignifying  the  joy  of  Jews  and  Gentiles  at  the  Nativity  of  Chrift. 
The  moft  ancient  Ordo  Romanus  fpeaks  of  Lamps  and  Two  Candles  at  the 
Altar  {Hittorp.  i.  75).  The  Candles  were  often  feven  in  number,  "which 
number,"  fays  Amalarius,  "  ought  not  to  be  exceeded,  as  fymbolizing  the 
Seven  Gifts  of  the  Spirit." 

The  two  engravings  (one  from  the  Utrecht  Pfalter,  an  Engliih  Document), 
with  the  lamp  over  the  ftill  fquare  yet  vefted  Altar,  reprefenting  the  cuftom 
of  the  fixth  century,  and  that  from  the  frontifpiece  of  the  Auguftinian 
Gofpels,  mowing  the  Candelabrum  of  the  feventh  century,  (which  is  apparently 
with  four  or  more  branches,  fymbolizing  the  Four  Evangelifts)  are  the 
earlieft  figured  examples. 

Beda  {Homil.  xm.)  fays  "  the  Divine  offices  mould  be  celebrated,  the  walls 
of  the  Temple  being  adorned  with  care,  and  many  Lights  being  lit."  By 
Edgar's  Canons  {Thorpe  11.  252),  "Let  there  be  always  Lights  burning  in 
the  Church  whilft  Mafs  is  fung."  By  one  of  Archbifhop  iElfric's  Canons 
(a.d.  990,  Thorpe  11.  347),  "He  is  called  an  Acolyte  who  bears  the  candle  or 
taper  in  God's  miniftries,  when  the  Gofpel  is  read  and  the  Houfel  hallowed 
at  the  Altar,  not  to  difpel  the  darknefs,  but  with  that  light  to  announce  blifs 
in  honour  of  Chrift,  Who  is  our  Light."  Similar  language  is  found  in  the 
Pontifical  of  Ecgbert,  eighth  century;  in  that  of  Winchester,  eleventh  century  ; 
and  in  all  thofe  fubfequent.  That  of  Winchefter  says : — "  They  are  called 
*  Ceroferarii,'  from  the  wax  tapers  which  they  carry  when  the  Gofpel  is  to  be 
read."  "  They  are  then  lit  and  borne  before  it,  not  to  difpel  the  darknefs,  for 
the  fun  may  mine,  but  to  figure  the  Law  and  Prophets,  which  two  lights  pre- 
ceded the  true  Light  of  the  Gofpel." 

By  the  Conftitutions  of  Stephen,  Archbifhop,  a.d.  1222  {Wilk.  1.  595)  : 
"  During  the  time  that  the  Solemnities  of  the  Mafs  are  being  performed,  let 
two  candles  be  lit,  or  at  leaft  one  with  the  lamp"  {i.e.  that  before  the 
Referved  Sacrament).  Giles  de  Bridport,  Bifhop  of  Salifbury,  ordered,  a.d. 
1256,"  That  the  Parfon  fhould  provide  the  Candelabra,  but  the  parifhioners  the 
wax  Candles  in  the  Chancel,  at  Mattins,  Vefpers,  and  the  Mafs,  with  Bleft 
Bread  and  Candles,  as  in  every  Chriftian  Church  throughout  the  world." 

At  the  firft  confecration  of  the  Cathedral  of  Sarum,  1225,  Richard 
Bifhop,  dedicated  three  Altars,  and  upon  the  principal  one  of  the  Holy 
Trinity  he  offered  two  filver  candlefticks,  given  for  that  purpofe  by  the  will 
of  Gundria  de  Warenne.  By  the  Synod  of  Exeter,  a.d.  1287,  "At  the 
Celebration  of  Mafs  there  fhould  be  at  leaft  two  Lights,  of  which  one  fhould 
be  always  of  wax."  {Wilk.  11.  132.)  The  Council  of  Oxford,  a.d.  1322, 
"  De  Ornamentis  Altaris,"  repeats  the  Injunction  of  1222.  Lyndewode's 
glofs  (p.  236)  is :  "  Note  that  the  Candles  in  the  celebration  of  Mafs  fhould 
be  of  wax  rather  than  any  other  material,  for  a  burning  candle  fignifies  Chrift 
Himfelf,  who  is  the  Brightnefs  of  the  True  Light."     John  de  Burgo  {quarta 
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pars,  $,  viii.),  writing  1385,  fays:  "For  the  ornamentation  and  wellbeing 
of  this  Sacrament  many  things  are  required  which  yet  are  not  of  its  efTence ; 
to  wit,  a  fuitable  place,  facred  veflels,  an  Altar,  hallowed  Veftments,  a 
Minifter  (landing  there,  Light,  a  fitting  time,  and  other  things.  Moreover, 
without  fire,  that  is,  without  a  Light,  it  is  not  permitted  to  celebrate."  A 
further  glofs  of  Lyndewode's  is  (p.  253):  "  By  cuftom  it  may  be  that  the 
parifhioners  find  everything  except  the  Two  wax  Lights." 

It  is  here  fpecially  to  be  noted  that  the  MifTalia,  whether  MSS.  or  printed, 
make  no  mention  whatever  of  thefe  two  Lights,  but  only  of  the  Pafchal 
Candle,  and  of  the  Two  Lights  carried  before  the  Gofpel  when  read.  The 
Two  Lights  belong  to  the  Eucharift  as  part  and  parcel  thereof,  by  the 
univerfal  Chriftian  tradition  from  the  beginning. 

The  25th  Hen.  VIIL,  c.  19,  in  confequence  of  the  Bifhops  and  Clergy 
having  bound  themfelves  not  to  make  new  Canons  without  the  King's  confent, 
enacted  that : — 

M  Such  Canons,  Conftitutions,  Ordinances,  and  Synods  Provincial  being 
already  made,  which  be  not  contrariant  or  repugnant  to  the  laws  and  ftatutes 
of  the  realm,  nor  to  the  damage  or  hurt  of  the  King's  Prerogative  Royal, 
mail  now  (till  be  ufed  and  executed  as  they  were  afore  the  making  of  this 
Aft,  until  fuch  time  as  they  be  viewed,  fearched,  or  otherwife  ordered  by  the 
faid  two-and-thirty  perfons  or  the  more  part  of  them  according  to  the  tenor, 
form,  and  effect  of  this  prefent  Act." 

In  other  words,  thefe  Canons,  &c,  obtained  thereby  the  force  of  Statute 
law,  "  and  do  ftill,"  fays  Hey lyn,  writing  1661  (Hi/?.  Reform.  1.  56)  "remain 
in  force  as  before  they  did,  for  no  fuch  review  ever  was  made." 

That  this  Statute  remained  in  force  during  the  whole  of  the  fecond  year 
of  King  Edward,  and  up  to  the  laft  Act  of  Uniformity,  is  indubitable. 

By  one  of  the  Injunctions  of  King  Edward,  the  very  Magna  Charta  of 
the  Reformation,  ifTued  by  him  and  his  Privy  Council  under  the  provifions 
of  the  Statute  31  Henry  VIII.,  c.  8,  all 

"  Ecclefiaftical  persons  having  cure  of  souls  mall  fuffer  from  henceforth 
no  torches  nor  candles,  tapers,  or  images  of  wax  to  be  Jet  afore  any  image  or 
pitture,  but  only  Two  Lights  upon  the  High  Altar  before  the  Sacrament, 
which  for  the  fignification  that  Chrift  is  the  very  true  Light  of  the  world 
they  Jhall  fuffer  to  remain  fill." 

The  original  of  thefe  Injunctions  is  in  Corpus  Chrifti  College,  Cambridge, 
and  is  figned  by  thirteen,  the  majority  of  the  Privy  Council  (twenty-three) 
appointed  by  King  Edward  in  the  firft  year  of  his  reign. 

That  thefe  "Injunctions"  were  actually  put  in  force  in  this  faid  fecond 
year  is  mown  beyond  a  fhadow  of  doubt  by  "  The  Articles  of  Vifitations  to 
be  had  "  (by  Cranmer)  "  within  the  diocefe  of  Canterbury,  in  the  fecond  year 
of  the  reign  of  our  Sovereign  Lord  Edward  the  Sixth  "  {Jet  Sparrow's  Collection 
of  Canons,  &V.),  one  of  the  enquiries  of  which  is — 
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"  Whether  they  fuffer  any  torches,  candles,  tapers,  or  any  other  lights,  to 
be  in  your  churches,  but  only  Two  Lights  upon  the  High  Altar  ?" 
By  the  Rubric  of  the  prefent  Prayer  Book  : — 

"And  here  it  is  to  be  noted  that  fuch  Ornaments  of  the  Church,  and  of 
the  Minifters  thereof  at  all  times  of  their  miniftration,  mail  be  retained  and  be 
in  ufe  as  were  in  this  Church  of  England  by  authority  of  Parliament  in  the 
fecond  year  of  the  reign  of  King  Edward  the  Sixth." 

This  fame  Rubric  is  repeated  in  all  the  Acts  of  Uniformity  nearly  ver- 
batim down  to  the  laft,  with  two  marked  exceptions  of  grave  importance — 
videlicet,  in  the  Prayer  Book  of  Elizabeth,  as  diftinet  from  the  Statute  autho- 
rizing the  fame,  the  Rubric,  inftead  of  "  in  the  Church  of  England  by 
authority,"  &c.  (the  words  of  that  Statute  and  of  our  prefent  Rubric),  ftands 
thus  :  "  in  ufe  in  the  Church  of  England  by  authority,"  &c.  The  Statute  as 
well  as  the  Rubric  of  James  I.  alfo  both  read,  "  in  ufe  in  the  Church  of  Eng- 
land by  authority,"  &c.  This  Rubric,  then,  of  Elizabeth  and  this  Statute 
and  Rubric  of  James  I.  clearly  fupply  a  contemporaneous  as  well  as  fubse- 
quent  interpretation  of  the  meaning  of  the  Statute  of  Elizabeth  and  of  our 
prefent  Rubric;  which  interpretation  in  effect  is,  that  uin  the  Church"  and 
"  in  ufe  in  the  Church  "  are  equivalent  expreflions.  In  the  Wefterton  cafe 
{Bay ford's  Edition,  p.  1 13)  it  was  accordingly  laid  down  that  "  all  thefe  enact- 
ments obvioufly  mean  the  fame  thing : "  that  "  the  fame  dreffes  and  the  fame 
utenfils  or  articles  which  were  ufed  under  the  Firft  Prayer  Book  of  Edward 
may  ftill  be  ufedf  and  they  inftance  CrofTes,  which  "  if  lawfully  in  ufe  in  the 
fecond  year  of  Edward  the  Sixth  are  not  excluded." 

That  the  framers  and  revifers  of  the  laft  Act  of  Uniformity  (14  Car.  II.), 
and  of  the  prefent  Prayer  Book  founded  on  it,  believed  that  this  was  fo,  and 
intended  that  it  mould  fo  continue,  is  manifeft  from  the  works  and  acts  of 
Bifhop  Cofin,  who  with  Sancroft  and  others  fhared  in  this  final  Revifion. 
The  Editor  of  the  laft  edition  of  his  works  {Oxford,  vol.  v.  p.  21)  fpeaks 
thus : — 

"  It  is  evident  from  a  comparifon  of  thefe  MS.  alterations "  (made  in 
Cofin's  handwriting  in  a  Prayer  Book  in  1635,  w*tn  further  corrections  in 
Sancroft 's  handwriting),  "  that  they  formed  the  bafis  of  the  Revifion  by  Con- 
vocation in  1651,  and  were  to  a  great  extent  adopted  by  it;  and  the  con- 
clusion to  which  the  Editor  has  come  is,  that  Cofin  prepared  the  altera- 
tions, that  they  were  then  fubmitted  to  a  Committee  of  Bifhops,  who  were 
appointed  to  prepare  the  book  for  revifion  by  Convocation,  and  that  the 
corrections  in  Sancroft's  hand  reprefent  the  modifications  made  by  that 
Committee." 

Let  us  now  fee  what  Bifhop  Cofin's  view  was  of  what  the  Rubric  under 
notice  was  meant  to  enact.  I  quote  from  the  fecond  and  third  feries  of  his 
Notes  on  the  Book  of  Common  Prayer,  originally  edited  by  Bifhop  Nicholls,  and 
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cited  by  him  in  his  Commentary  on  the  same.  Thefe  feries  of  Notes  feem 
to  have  been  continued  up  to  the  Reftoration,  and  contain  about  as  direct  a 
confirmation  of  the  legality  of  thefe  Lights  as  can  be  defired.  In  the  third 
feries,  which  are  prior  in  point  of  time,  and  probably  were  written  about 
1640,  he  fays: — 

"  The  particulars  of  thofe  Ornaments,  both  of  the  Church  and  of  the 
Minifters  thereof"  (let  the  reader  mark  thefe  words),  "  as  in  the  end  of  the 
Act  of  Uniformity  "  (fcil.  Elizabeth's),  "  are  referred,  not  to  the  fifth  of 
Edward  the  Sixth — for  in  that  fifth  year  all  f  Ornaments '  were  taken  away 
but  a  Surplice  only,  &c. — but  to  the  Jecond  year  of  that  King,  when  his  Fir  ft 
Service  Book  and  Injunctions  were  in  force  by  Authority  of  Parliament ;  and  in 
thefe  books  many  other  Ornaments  are  appointed,  as  Two  Lights  to  be  fet 
upon  the  Altar  or  Communion  Table,  &c,  and  thofe  Ornaments  of  the 
Church,  which  by  former  laws  not  then  abrogated  were  in  ufe  by  virtue  of 
the  Statute  25  Hen.  VIII.  c.  19;  and  for  them  the  Provincial  Conftitutions 
are  to  be  confulted,  fuch  as  have  not  been  repealed,  ftanding  then  in  the 
fecond  year  of  King  Edward  the  Sixth,  and  being  fill  in  force  by  virtue  of  this 
Rubric  and  Ads  of  Parliament." 

He  fubfequently  adds  : — 

"  Among  other  Ornaments  of  the  Church  alfo  then  in  ufe  in  the  fecond 
year  of  Edward  the  Sixth,  there  were  Two  Lights  appointed  by  his  Injunc- 
tions which  the  Parliament  had  authorized  him  to  make." 

Bifhop  Cofin  repeats  this  comment  on  the  words  of  Elizabeth's  Statute  of 
Uniformity  in  the  fecond  and  later  feries  of  his  Notes  after  the  Reftoration 
{Ibid.  p.  231) : — 

"  Among  other  Ornaments  of  the  Church  then  in  ufe,  the  fetting  of  Two 
Lights  upon  the  Communion  Table  or  Altar  was  one,  appointed  by  the  King's 
Injunctions  (fet  forth  about  that  time,  and  mentioned  or  ratified  by  the  Act 
of  Parliament  here  named),  whereby  all  other  wax-lights  and  tapers  "  .  .  .  . 
"  being  taken  away  and  utterly  abolifhed,  it  was  required  that  Two  Lights 
only  mould  be  placed  upon  the  Altar  to  fignify  the  joy  and  fplendour  we 
receive  from  the  light  of  Chrift's  bleffed  Gofpel,"  "  by  Authority  of  Parlia- 
ment, which  confirmed  both  the  Firft  Liturgy  and  the  Injuntlions  of  King 
Edward" 

He  adds  (p.  233) — 

"  Which  is  a  note  wherewith  thofe  men  are  not  fo  well  acquainted  as 
they  fhould  be  who  inveigh  againft  our  prefent  Ornaments  in  the  Church, 
and  think  them  to  be  innovations  againft  law,  whereas  indeed  they  are 
appointed  by  the  law  itfelf ;  and  this  Judge  Yelverton  acknowledged  and 
confefTed  to  me  (when  I  had  declared  the  matter  to  him  as  I  here  fet  it  forth) 
in  his  circuit  at  Durham  not  long  before  his  death,  having  been  of  another 
mind  before." 

p   p 
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The  Bifhop  concludes  by  quoting  the  words  of  the  Statute  of  Uniformity 
of  Elizabeth  (not  thofe  of  the  Rubric  of  her  or  James's  Prayer  Books,  which 
are,  as  we  have  feen,  ftill  ftronger),  which  are  identical  with  thofe  of  our  prefent 
Rubric,  as  decifive  in  fupport  of  his  view. 

Here,  then,  we  have  a  diftinct,  categorical,  cotemporary,  and  deliberately- 
repeated  opinion  of  the  greater!:  liturgical  authority  in  our  Church,  one  of  the 
revifers  of  our  prefent  Prayer  Book,  when  fpeaking  of  the  very  fame  Rubric 
which  that  prefent  Prayer  Book  now  contains — Firft,  that  thefe  "  Lights"  are 
"  Ornaments  of  the  Church  ;"  and,  fecondly,  that  the  25th  Hen.  VIII.,  c.  19, 
and  the  Canon  as  to  "  Lights  "  which  it  validated,  and  the  Injunctions  of  King 
Edward,  which  further  authorized  thefe  lights,  were  then  after  the  Reftora- 
tion  in  full  Parliamentary  force  and  effect. 

Moreover,  the  practice  of  the  period,  and  fubfequently  even  beyond 
the  Reftoration,  was  in  ftrict  accordance  with  this  view.  A  mandate  was 
fent  to  Cranmer  on  the  laft  day  of  April,  1548,  figned  by  ten  of  the 
Lords  of  the  Council,  requiring  that  all  the  plate  and  Ornaments  were  to  be 
kept  and  ufed  to  the  intent  they  were  firft  given \  or  to  fome  other  neceffary 
and  convenient  fervice  of  the  Church.  A  fimilar  inftruction  had  been  fent 
to  the  Bifhop  of  Exeter  in  the  previous  year,  and  in  the  fixth  year  we  have 
direct  evidence  that  in  London  they  were  committed  again  to  fome  of  the 
Churchwardens  by  Ridley  "for  the  due  fervice  of  every  fuch  churchy  No 
doubt,  as  Cofin  ftates,  very  many  of  thefe  articles  difappeared  in  the  latter 
part  of  the  reign  of  King  Edward,  when,  as  Mr.  Haweis  tells  us,  private 
dwellings  and  dinner  tables  were  often  {ctn  fitted  up  with  hangings,  candle- 
fticks,  and  Chalices  taken  from  the  Churches ;  but  it  is  certain  that  many 
remained,  and  were  in  ufe  in  Cathedrals  and  parifh  churches  up  to  the  times  of 
Cromwell,  when,  of  courfe,  they  were  deftroyed.  Fuller,  in  his  "  Church 
Hiftory,"  tells  us  the  Reformers  "  reduced  candles,  formerly  fix  in  number, 
to  Two  upon  the  High  Altar;  thefe,  being  termed  '  Lights,'  fhow  they  were  not 
Jumina  c<eca,  but  burning."  Queen  Elizabeth  and  many  of  her  Bifhops  ufed 
thefe  Lights  during  the  whole  of  her  reign,  as  is  notorious.  Coxe,  in  his 
Leters  to  the  Queen,  speaks  of  the  "  Lights  and  Crofs  remaining."  In  1560, 
Sampfon  wrote  to  Peter  Martyr,  "  the  Crucifix  and  candles  are  retained  at 
Court."  "  Thefe  Lights,"  fays  Bifhop  Cofin,  were,  by  virtue  of  the  present 
Rubric1  (/.  e.  that  of  Elizabeth's  Prayer  Book,)  afterwards  continued  in  all 
the  Queen's  chapels  during  her  whole  reign,  and  fo  are  they  in  the  King's,2 
and  in  many  Cathedral  churches,  befides  the  chapels  of  divers  noblemen, 
Bifhops,  and  colleges,  to  this  day."  The  Lord  Treafurer  Burleigh,  and 
Bifhops  Andre wes  and  Laud,  as  is  well  known,  ufed  them.  They  were  ufed 
at  a  State  Christening  in  1565.3  In  a  Puritan  book  printed  in  1605,4  "We 
demand  that  Copes,  Surplices,  candles  at  noonday  be  taken  away."     At  the 

1  i.e.,  in  the  Book  of  Common  Prayer.  2  i.e.,  Charles  II. 

3  Sel.  Co!.  2,  691.  4  Certain  Demands,  p.  29,  temp.  Ja.  I. 
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Burnet  (Dr.)  Of  the  State  of  the  Dead  and  of  thofe  that  are  to  Rife,  tranflated  by 
Matthias  Earbery,  Prefbyter  of  the. Church  of  England.     Second  edition,  1728,  8vo. 

Containing  a  view  of  the  Altar  of  Magdalen  Coll.,  Oxford,  drawn  by  Fuller,  engraved  by 
M.  Burg,  with  Lighted  Candles  on  the  Altar,  the  books  placed  to  be  read  from  facing  eaft, 
the  drapery  of  Altar  fo  arranged  that  it  would  be  impoffible  to  kneel  at  the  Altar  facing  fouth 
or  facing  north,  &c. 
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Coronation  or  Charles  I.1  there  were  Lights  on  the  Altar.  Smart,  in  his  fermon 
in  Durham  Cathedral,2  anno  1628,  fpeaks  of  candlefticks  burning  wax  candles 
in  exceflive  number.  In  his  articles  of  accufation  againft  Dean  Cofin  and  his 
prebendaries  he  writes  thus : — 3 

"  The  manner  of  lighting  candles  was  this — they  caufed  two  Chorifters,  in 
their  Surplices,  to  come  from  the  weft  end  of  the  Choir  with  lighted  torches 
in  their  hands,  who  did  light  the  candles  upon  the  Altar  with  their  torches." 

That  Cofin  continued  the  practice  of  "Lights  before  the  Sacrament," 
after  the  Reftoration,  is  proved  by  a  paflage  from  Walter  Brereton's  Travels,4 
quoted  in  Mr.  Street's  Lecture  given  at  Durham  in  1863,5  who  faw  them  fo 
ufed.  In  1643,  tne  Cathedral  of  Peterborough  had  two  pair  of  filver  candle- 
fticks in  which  tapers  were  burnt  at  the  time  of  Divine  Service.6  In  1736, 
in  York  Cathedral,  were  two  filver  candlefticks  and  two  large  tapers  for  the 
Altar  lit  at  the  time  of  Divine  Service.7  The  fame  ufe  prevailed  in  Norwich, 
Worcefter,  and  other  Cathedrals.  A  Puritan  author8  writes  in  1641,  that 
the  Clergy  held  that  the  chancels  and  Altar  muft  be  dedicated  with  lighted 
candles,  burning  incenfe,  &c.  In  a  poem  againft  Laud 9  "  Altars  next  you 
raife,  and  waxen  tapers  muft  upon  them  blaze."  In  1682,  a  Puritan  writes10 
of  "  bowing  to  the  Eaft  towards  the  Altar  and  the  lighted  candles."  But 
inftances  might  be  cited  ad  infinitum.  This  lift  will  conclude  with  an  extract 
from  the  fermon  of  Dr.  Donne,  the  famous  Dean  of  St.  Paul's,  a  man  of 
unimpeachable  Proteftantifm,  whofe  biographer  is  Izaac  Walton;  in  one 
of  his  celebrated  fermons,  dedicated  to  Charles  I.  and  preached  in  St.  Paul's 
Cathedral,  in  defence  of  "  Lights  before  the  Sacrament "  on  Candlemas  Day, 
after  faying  that  "  the  Oblation  of  this  Day's  Purification  is  Light,  fo  the  day 
names  it,  Candlemas  Day  :  fo  your  cuftom  celebrates  it  with  many  lights," 
he  adds, 

"  I  would  not  be  underftood  to  condemn  all  ufe  of  candles  by  day  in 
Divine  Service,  nor  all  churches  that  have  or  do  ufe  them,  for  fo  I  might 
condemn  the  Primitive  Church  in  her  pure  and  innocent  ftate." 

"  Lights  were  received  into  the  Primitive  Church  to  fignify  to  the  people 
that  God,  the  Father  of  Lights,  was  otherwife  prefent  in  that  place  than 
in  any  other;  and  thus  men  came  to  cffer  Lights  by  way  of  facrifice  to 
God." 

"  We  muft  not  be  hafty  in  condemning  particular  ceremonies,  for,  in  fo 
doing,  we  may  condemn  the  Primitive  Church  that  did  ufe  them  ;  and  we 
condemn  a  great  and  noble  part  of  the  Reformed  Church  that  doth  ufe  them 

1  Spalding,  Edinburgh,  1633.  2  Canterbury's  Doom,  68. 

3  Hierurgia  Anglicana,  36.  *  Publifhed  by  the  Chetham  Society. 

8  See  the  Ecclefiologijt  for  that  year.  6  Gunton's  Hill.  Peterb.  334. 
7  Drake's  Eboracum,  524.  8  Large  Supplement,  p.  85. 

9  Mercury's  Meflage.       ,0  The  Black  Nonconformiit— Hickeringill's  Works,  11.,  87.  147. 
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to  this  day."  1  To  the  fame  effecl:  is  the  ftatement  of  Henry  Burton,  in  a 
volume  of  fermons,  1636,  quoted  by  Mr.  M'Coll.  (Supplement,  36),  where  he 
fpeaks  of  "  Rites  on  Candlemas  Day,  with  their  hundreds  of  Tapers  and 
Candles." 

In  1807  there  flood,  in  S.  Paul's  Cathedral,  a  pair  of  filver  gilt  candle- 
fticks,  two  feet  nine  inches  high,  with  this  infcription  :  "  In  lumtne  tuo  vide- 
bimus  lucem."  "  De  tenebris  vos  vocavit  in  admirabile  lumen  suum."  "Sic 
luceat  lux  vejlra  coram  hominibus" — an  infcription  certainly  inconfiftent  with 
lumina  muta,  and  the  engraving  mows  them  to  have  been  lighted. 

The  number  of  Lighted  Candles  mould  on  Sundays  in  Advent  and 
on  Palm  Sunday  be  four  at  Mattins,  Mafs  and  Vefpers,  befide  the  two 
which  are  brought  in  by  the  Cerofers  at  the  entrance  of  the  Prieft  and 
his  AfTiftants  and  fet  down  on  the  fteps  of  the  Altar,  and  afterwards 
held  up  by  them  at  the  fides  of  the  defk  from  which  the  Reader  reads 
the  Gofpel.  On  other  Sundays,  Two  at  leaft.  On  Chriftmas  day  there 
mould  be  Eight  (weighing  each  at  leaft  one  pound),  at  Mafs  and  both 
Vefpers,  round  about  or  furmounting  the  Altar,  and  Six  on  that  high  entabla- 
ture behind  the  Altar  where  are  the  Crofs  and  the  Images.  At  Chriftmas 
alfo,  in  the  Corona  hanging  over  the  ftep  of  the  Choir,  Five  at  leaft  of  half  a 
Pound  each,  and  Five  behind  the  wall  of  the  Ambo,  or  place  where  the 
Lections  are  read.  This  was  to  be  the  fame  in  all  Principal  Double  Feafts. 
From  Pentecoft  to  the  Nativity  of  the  Virgin  inclufive  there  were  to  be 
Seven  candles  on  the  golden  (aliter  brazen)  Candleftick,  to  be  fet  down,  as 
would  appear,  at  the  ftep  of  the  Choir  at  the  entrance  thereto  from  the 
Presbytery,  or  lengthwife  down  the  Choir.  On  LefTer  Doubles  there  mould 
be  Four  as  above,  at  both  Vefpers  and  the  Mafs,  around  the  Altar,  and  Three 
in  the  Corona.  On  Wednesday,  Thurfday  and  Saturday  of  Eafter  and 
Pentecoft  weeks  the  fame  as  on  the  Firft  Sunday  in  Advent ;  on  Maundy 
Thurfday,  Four ;  on  Good  Friday  Two  ;  on  every  Ferial  Two,  on  the  Vigil 
of  Eafter  and  of  Pentecoft  as  in  the  Greater  Double  Feafts :  all  of  Wax. 
A  lamp  was  to  burn  continually  before  the  Altar  of  St.  Martin. 

The  Aberdeen  Rule  a. d.  1256: — The  Treafurer  was  to  provide  Eight 
comely  wax  Candles  around  the  Altar  in  all  Greater  Double  Feafts,  to  burn 
continually  at  Vefpers,  Matins,  and  the  Greater  Mafs,  befides  thofe  which  the 
Boys  carried  ;  Six  on  other  Double  Feafts  ;  on  other  Feafts  Four ;  on  Ferials 
Two. 

The  Lichfield  Ordinal  directs  on  Double  Feafts  Ten  wax  lights  beyond 
the  Great  Altar  at  Mafs,  Mattins,  and  at  both  Vefpers  and  at  Compline. 
In  Lent  Two,  befides  One  on  every  Altar.  In  LefTer  Doubles,  Four  beyond 
the  Great  Altar,  befides  the  Two  in  the   portable  Candlefticks.     On  other 

1  Sermons,  pp.  77,  80,  fol.  1640.  The  Swedes,  Norwegians,  Danes,  German  Lutherans, 
and  the  Pruffian  Evangelical  State  Church  (by  Rubric),  all  ufe  lighted  candles,  with  Copes,  in 
their  Celebration  of  Holv  Communion. 


$fie-gniroduciion  fa  the  Sacrament. 


The  Introduction  to  the  Sacrament. 

By  Launcelot  Addifon,  D.D.,  Dean  of  Lichfield. 

Firft  edition,  1682,  Licenfed  by  Archbifhop  of  Canterbury,  1689. 

Fourth  edition,  1693,  from  which  this  plate  is  taken. 

Fifth  edition,  17 19. 
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days  Two  in  the  Candelabrum  (landing  at  the  Great  Altar.  Each  Canon 
and  Vicar  was  to  have  a  Candle  when  required,  a  finger  long.  Twenty-four 
Candles  were  to  be  lit  beyond  the  Great  Altar  on  the  three  nights  before 
Eafter,  and  twenty-five  "  fuper  haftam  "  (qusere  "  oftium  ")  at  Chriftmas  and 
the  three  following  days.  On  the  Feaft  Day  of  any  Saint,  on  his  Altar  Two. 
On  the  Purification  every  Canon,  Vicar,  and  Boy  was  to  carry  a  Candle. 
One  lamp  was  always  to  burn  before  the  Great  Altar,  and  another  before  that 
of  S.  Cedd. 

The  Wells  Rule  of  the  thirteenth  and  fourteenth  centuries  is  very  par- 
ticular. One  Wax  Light  was  always  to  burn  throughout  the  year  at  the  ftep 
of  the  Choir.  Above  the  Greater  Altar  Two,  whenever  there  was  Service  in 
Choir,  with  Three  before  the  Altar  at  Mafs  and  both  Vefpers  at  all  times  in 
the  year.  On  Ferials  and  inferior  Feafts  Six  in  Choir  only.  In  Feafts  of  the 
third  clafs  Ten,  including  the  Tuefday  and  Wednefday  in  Eafter  week,  and 
the  fame  in  the  Pentecoft  week.  Six  (the  earlier  Rule  Two)  on  the  beam  which 
went  over  the  entrance  to  the  Choir,  and  on  which  was  the  Crofs ;  and  Two  in 
two  bafins,  with  the  other  Two  before  the  Altar.  On  Principal  Double  Feafts 
Twenty-fix.  On  Feafts  of  the  fecond  clafs  Eighteen.  On  Principal  and 
Secondary  Doubles  (fcil.  S.  Andrew)  and  Feafts  of  the  Virgin  there  were  to 
be  Two  in  the  Pulpit.  In  Ferials  and  Simple  Feafts  the  Cerofer  only  with 
his  light.  On  Feafts  of  the  next  higheft  rank  Two.  When  the  Bifhop  was 
prefent  Two  Cerofers  were  always  to  be  with  him  and  go  before  him.  Two 
tapers  ought  to  precede  the  Prieft  on  his  coming  in  to  celebrate  and  going  out, 
and  when  he  incenfed  the  Altar.  Whenever  there  were  Celebrations  at  Altars 
other  than  the  principal  one,  Two  wax  Candles  to  be  lighted.  Every  wax 
candle  about  the  Altar  and  Crofs  ought  to  be  of  a  Mark  at  leaft.  Every 
Minifter  of  the  Altar  ought  to  have  one  if  neceffary  to  hold  for  the  Book.  On 
the  Feaft  Day  of  every  Saint  at  his  Altar  all  fuch  Candles  to  be  a  pound  weight, 
as  well  as  thofe  of  the  Cerofers.  The  Candles  when  the  Bifhop  celebrated 
were  to  be  Two,  of  a  Mark  each  ;  if  he  celebrated  privately,  Four  ;  if  the  Dean 
celebrated  privately,  Two.  On  the  Day  of  the  Purification  at  Vefpers  and 
the  Mafs  each  of  the  five  principal  Perfonages  was  to  have  a  wax  candle 
of  a  pound  weight,  every  other  Canon  of  a  Mark,  every  Vicar  of  half  a 
pound ;  the  Bifhop  one  of  Two  pounds  ;  every  Choir  Boy  one  of  four 
to  the  pound,  and  one  of  a  pound  weight  was  to  be  holden  to  the  Prieft 
whilft  celebrating. 

The  Wells  Confuetudinary  does  not  mention  any  Coronas.  Nor  do  any 
of  them  except  Exeter  fpeak  of  lamps.  The  Pafchal  Candle  is  named  in  all 
of  them  ;  and  fhould  be  thirty- fix  feet  high  at  leaft. 

It  will  be  obferved  that  thefe  various  Rules  differ.  Moft  of  them,  how- 
ever, refer  to  the  great  Candelabrum  with  Seven  Branches,  which  then  formed 
part  of  the  furniture  of  every  principal  Church,  after  the  pattern  of  the  firft 
Tabernacle  {Exod.  xxv.)  and  of  the  Temple,  to  the  end  of  the  Jewifh  difpen- 
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fation:  of  the  Seven  golden  Candlefticks  mentioned  by  S.John  as  forming  part 
of  the  Ritual  of  Heaven,  with  the  Seven  Lamps  of  fire  burning  before  the 
throne  of  God. 

Conrad,  Prior  of  Chriftchurch,  a.d.  1108  (Anglia  Sacra,  i.  137),  gave  to 
that  foundation  a  Candelabrum  of  wonderful  magnitude,  made  of  latteen  or 
fine  brafs,  which  had  three  branches  on  each  fide  and  one  in  the  middle,  pro- 
ceeding from  one  ftem,  which  held  (even  candles.  De  Moleon  {Voyages  Liturg. 
Index,  "Ratelier")  defcribes  many  fuch  as  ftill  exifting  in  his  time  (1750)  in 
France  and  Normandy,  and  gives  engravings  of  them.  In  Rouen  Cathe- 
dral, before  the  pillage  by  the  Huguenots,  there  flood  at  the  uppermoft  end 
of  the  Choir  a  grand  Candelabrum  with  feven  branches.  At  S.  Lo,  Rouen, 
was  another,  which  was  lit  with  all  the  other  candles  on  Chriftmas  Day,  and 
feven  lamps  between  the  Choir  and  the  Altar.  It  appears  from  GrandifTon's 
Confuetudinary  (c.c.  vi.  andxi.),  that  fuch-like  feven  lamps,  fed  with  oil,  had 
exifled  from  ancient  times  at  Exeter.  The  Abbe  Texier  {Ditlionnaire  d'Or- 
fevrerie)  aflerts  that  every  principal  Church  in  France  had  one  fuch  Cande- 
labrum. One  is  engraved  on  the  tomb  of  Guido  of  Bayeux  (1259),  in  that 
Cathedral.  One  of  copper  was  at  Rheims,  eight  feet  high,  and  another  at 
Cluny,  which  were  adorned  with  precious  ftones. 

Fine  "Coronae"  of  this  period  are  ftill  exifting  at  Aix-la-Chapelle  and 
Rheims,  which  are  figured  in  the  Melanges  D '  Archaologie  of  Martin  and  Cahier 
(Vol.  in.),  with  others  of  earlier  and  later  date. 

The  "Corona"  then,  fufpended  before  the  Altar,  and  the  Two,  Four, 
Six,  or  more  Lights,  around,  above,  or  beyond  the  Altar,  on  a  feparate  fixed 
Retable  or  fhelf,  with  the  Seven-branched  Candelabrum  at  the  Eaft  end  of 
the  Choir,  fhould  form  part  of  the  neceflary  decoration  of  every  Church, 
together  with  the  two  portable  Candlefticks  for  the  Cerofers,  one  or  both 
to  be  ufed  as  occafion  requires.  Befides  this,  the  Seven  lamps,  fed  with 
fine  oil,  fhould  be  fufpended  over  the  Prefbytery,  and  be  lighted  where  it  is 
the  cuftom  to  have  them. 

An  early  reprefentation  of  thefe  Seven  Candlefticks  on  the  floor,  with  the 
flain  Lamb  lying  on  the  Altar,  and  a  plain  Crofs  above,  is  to  be  feen  in 
the  Mofaics,  executed  a.d.  530  (Ciampini  Vetera  Monumenta,  11.  58),  in  the 
Church  of  SS.  Cosmas  and  Damian  at  Rome.  A  feven-branched  Candleftick, 
of  fomewhat  earlier  date  was  found  fculptured  in  the  Catacombs  at  Rome, 
and  is  figured  by  S.  D'Agincourt  {Plate  vin.  Sculpt,  vol.  1.  Atlas.) 

With  regard  to  the  fituation  of  thefe  Sacramental  Lights,  it  will  have  been 
apparent  that,  according  to  ancient  Englifh  and  Norman  cuftom,  they  fhould 
not  be  placed  on  the  Altar  table.  Ritual  authorities  (fuch  as  Thiers,  Boc- 
quillot,  De  Vert,  Martigny,  Viollet-le-Duc,  and  many  others,  are  agreed  that 
there  is  no  authority  for  placing  Candlefticks  on  the  Altar  itfelf  before  the 
tenth  century.  Nothing  fhould  be  placed  thereon  but  the  Sacramental 
Elements  and  their  necefTary  acceflbries.     Anaftafius,  in  his  lives  of  the  Popes, 


Cerofers  in  Rochets  over  Cajfbcks. 

From  an  original  Flemifh  painting  (circa  a.  d.  1400)  attributed 
to  a  Van  Eyck. 
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S.  Hilary,  Walafrid  Strabo,  fpeak  of  them  as  placed  before  the  Altar.  They 
often,  however,  appear  placed  on  the  Altar  in  the  illuminations  in  Englifh 
MSS.  of  the  fifteenth  century,  and  in  the  engravings  in  the  printed  Service 
Books.  So  alfo  in  the  "  Companion  to  the  Altar,"  the  "  Worthy  Com- 
municant "  and  many  other  fuch  books  of  devotion  publifhed  for  the  ufe 
of  Englifh  Churchmen  between  1680  and  1740. 

Durandus,  circa  1300,  ufes  an  equivocal  expreflion,  Two  Candles,  "in 
cornibus  Altaris ;"  Ciampini  (De  Sacris  Edificiis,  151),  Quarefmius  ("  De 
Terra  Santlay  11.  646),  defcribe  and  figure  the  Altars  in  the  Church  of  the 
Holy  Sepulchre  at  Jerufalem,  repaired  in  the  twelfth  century,  in  fome  cafes 
with  a  Thurible  and  lighted  Candleftick  before,  fometimes  with  two  Thuribles 
before,  fometimes  with  two  lighted  candles — never  upon,  but  at  the  corners  of, 
the  Altar. 

As  late  as  1759,  at  tne  Cathedral  at  Rouen,  there  were  no  Lights,  either 
on  the  Altar  or  Retable,  but  the  Candelabra  were  held  by  four  Angels,  Handing 
on  four  columns  of  brafs,  immediately  above  the  Retable.   (De  Moleon,  126.) 

As  Viollet-le-Duc  remarks,  the  movable  Retable  upon  the  Altar  is  quite 
a  modern  invention,  and  mould  not  be  there  ;  and  the  fixed  one  dates  from 
the  time  when  the  Celebrant  and  Choir  were  ftationed  in  front  of  the  Table 
and  not  behind  it.  According  to  him  and  Thiers,  thefe  fixed  and  elevated 
Retables,  like  that  of  Canterbury,  came  into  ufe  about  the  eleventh  century. 
(See  alfo  Thiers,  161.) 

The  ordinary  Rule,  in  the  thirteenth  century,  in  England,  and  indeed 
throughout  the  Weft,  was  to  have  two  Candlefticks  of  large  fize,  with  lighted 
Candles.  In  the  Inventory  of  St.  Paul's,  1273,  were  two  Candelabra  of  filver, 
given  1 1 95,  with  figures  of  animals,  &c,  weighing  four  pounds ;  and  two 
others  (1302)  with  gilt  knobs  refting  on  lions;  and  two  other  pairs  of 
copper. 

As  before  obferved,  the  Poft-Reftoration  engravings  in  the  Anglican  Prayer 
Books,  and  Books  of  Devotion,  mow  that  it  was  then  cuftomary  to  place  the 
Candles  lighted  upon  the  Altar  Table. 

The  Candles  brought  in  by  the  Acolytes  before  the  Prieft,  fet  down  at 
the  ftep  of  the  Altar,  held  up  at  the  reading  of  the  Gofpel,  and  preceding  the 
Prieft  when  he  went  out,  were  over  and  above  these,  and  are  particularly 
fpecified  in  all  the  Rituals. 

The  Lutherans  in  Germany,  Sweden,  Denmark,  and  elfewhere,  have 
retained  the  two  lighted  Candles  (moftly  placed  upon  their  Altar)  for  their 
Celebrations,  as  may  be  feen  at  this  prefent  day.  Calvor  de  Ritibus  (Lib.  11. 
751) :  "Duos  folemnes  cereos  ad  Miflam  noftram  accendimus  in  typum  illius 
Luminis  Cujus  Sacramenta  ibi  conficimus." 

Flowers,  fometimes  woven  into  garlands  and  crowns,  were,  from  the 
earlieft  times,  placed  by  the  Primitive  Chriftians  as  offerings  and  embellifh- 
ments  upon  or  around  the  Altar,  as  appears  from  S.  Auguftine  (De  Civit. 
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DeiyXxii.)y  Fortunatus  (Carm.  viii.  29),  S.  Gregory  of  Tours  (De  Gloria  Con- 
fejf,  s.  xxx.,  and  others),  S.  Jerome  (Operay  v.  24).  Paulinus  of  Nola  (Natal  S. 
Felicis)  exhorts  all  Chriftians  to  "  maintain  by  thefe  pious  means  a  perpetual 
fpring  in  the  Temple  of  God." 

"  Ferte  Deo,  pueri,  laudem,  pia  folvite  vota, 
Spargite  flore  folum,  pretexite  limina  fertis ; 
Purpureum  ver  fpiret  hyems,  fit  floreus  annus 
Ante  diem ;  fandto  cedat  natura  diei." 

"  Bring  praife,  ye  youths,  to  God  j  fulfil  your  pious  vows, 
Strew  flowers  upon  the  ground,  weave  garlands  for  his  Houfe ; 
Winter  breathe  purple  Spring:  bloom  let  the  year  difplay 
Ere  its  due  time ;  e'en  Nature  yield  unto  the  Sacred  Day." 

At  Pentecoft,  in  particular,  as  appears  from  John  of  Avranches  (a.d. 
1070),  the  Churches  mould  be  decorated  with  Flowers  of  many  various 
colours,  to  denote  the  many  gifts  of  the  Holy  Spirit. 
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CHAPTER   III. 


I. — Cautels  of  (Cautions  respecting)  the  Mass. 

jV^O  inftru&ions  are  given  in  any  of  the  Reformed  Anglican 
i  Offices  or  Canons  as  to  what  mould  be  the  fpiritual  and  cor- 
poral condition,  the  demeanour  and  behaviour  of  the  Prieft, 
during  his  Celebration  of  the  Divine  Myfteries ;  nor  are  any 
injunctions  given  as  to  the  perfonal  care,  caution,  devotion, 
and  intention  which  are  neceflary,  proper,  or  becoming  before  and  during 
fuch  Celebration. 

The  following,  however  (inter  alia),  are  contained  in  moft  of  the  ancient 
Englifh  MifTalia,  and  other  Office  Books  subsequent  to  the  beginning  of  the 
fourteenth  century,  for  they  are  not  to  be  found  entered  therein  previously  to 
that  period. 

Thofe  in  the  York  (printed)  Miffale,  for  they  are  not  in  the  MSS ,  are 
nearly  identical  with  those  of  Sarum,  but  the  Hereford  Cautels  differ  in  certain 
refpects. 

The  Hereford  Cautels  require  (which  was  the  rule  throughout  England) 
that  every  Prieft  whom  Canonical  neceffity  did  not  excufe,  was  bound,  once  at 
leaft  in  the  week,  to  receive  the  Body  of  Chrift,  and  that  the  Body  of  the 
Lord  conferved  for  the  fick  mould  be  renewed  every  Sunday. 

The  Firft  Cautel  is  that  the  Prieft  about  to  celebrate  Mafs  mould  in  the 
beft  way  prepare  his  confcience  by  a  pure  Confeffion  ;  vehemently  defire  the 
Sacrament,  and  intend  to  complete  it  ("conficere" — feveral  have  "  confiteri"). 
Let  him  know  by  memory,  and  well,  the  notices  refpecting  the  manner  of 
performing  the  Office.  Let  him  be  careful  in  his  geftures;  be  very  compofed 
and  devout ;  for  fince  every  one  is  bound  to  love  God  with  his  whole  heart 
and  foul  and  ftrength,  he  is  approved  not  to  love  God  who,  at  the  Table  of 
the  Altar  where  the  King  of  kings  and  Lord  of  lords  is  handled  and  taken, 
appears  irreligious,  indevout,  immodeft,  diftracted,  wandering,  or  lazy.  Let 
each,  therefore,  attend  to  this :  that  he  is  fitting  at  a  great  Table  :  let  him 
think  how  he  ought  to  be  prepared :    let  him  be  cautious  and  circumfpect : 
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let  him  ftand  ereft,  not  leaning  upon  the  Altar:  let  him  join  his  elbows  to  his 
fides  :  let  him  lift  up  his  hands  fo  that  the  extremities  of  his  fingers  may  be 
feen  a  little  above  his  moulders.  Let  him  fuit  the  meaning  to  the  words  and 
figns ;  for  great  things  are  latent  in  figns,  greater  in  words,  the  greateft  in 
intention.  Let  him  join  three  fingers  as  often  as  he  makes  the  Signs,  and 
compofe  the  two  others  within  his  hand.  Let  him  make  the  Signs  dire&ly,  not 
obliquely,  and  fufficiently  high,  left  he  overturn  the  Chalice;  not  arc  es 
inftead  of  Croffes ;  and  when  he  is  to  incline,  let  him  incline,  not  obliquely, 
but  bowed  with  his  whole  body  direftly  before  the  Altar. 

In  the  Second  place,  let  him  not  fuppofe,  but  know  certainly,  that  he  has 
due  materials  ;  that  is,  wheaten  bread  with  a  modicum  of  water.  Refpe&ing 
the  wine  and  water,  he  may  thus  certify  himfelf ;  let  him  require  of  the 
Afliftant  that  he  mould  tafte  both  the  wine  and  the  water ;  the  Prieft  himfelf 
ought  not  to  tafte  it;  let  him  pour  a  drop  into  his  hand,  let  him  dip  his 
finger  and  fmell;  fo  he  will  be  the  more  certain.  Let  him  not  truft  to  a 
fealed  bottle,  nor  to  the  colour,  for  both  are  often  deceptive.  _  Let  him  fee 
that  the  Chalice  be  not  broken.  Let  him  confider  the  wine:  if  it  be  four, 
let  him  by  no  means  celebrate ;  if  it  be  acid,  let  him  take  no  notice ;  if  too 
watery,  let  him  abftain,  unlefs  he  knows  that  the  wine  prevails  over  the 
water ;  and  in  every  cafe,  if  he  happen  to  be  doubtful  either  on  account  of 
fournefs  or  mixture,  or  want  of  clearnefs,  whether  it  can  be  confecrated 
("  confici"),  we  counfel  him  to  abftain ;  for  in  this  Sacrament  nothing  mould 
be  done  in  doubt,  wherein  it  is  to  be  faid  moft  affuredly,  "  For  This  is  my 
Body,"  and,  "  For  this  is  the  Chalice  of  my  Blood."  Let  him  choofe  con- 
venient Oblations,  and  pour  in  wine  fufficiently  ;  for  this  Sacrament  ought  to 
ferve  for  the  fenfes,  to  be  feen,  touched,  and  tafted,  that  the  fenfes  may  be 
refrefhed  by  the  fpecies,  and  the  underftanding  may  be  foftered  by  the  thing 
therein  contained.  Moreover,  water  mould  be  poured  in  in  a  very  fmall  quan- 
tity, fo  that  it  may  be  abforbed  by  the  wine,  and  may  receive  the  flavour  of  the 
wine ;  for  there  is  no  danger,  however  fmall  a  quantity  of  water  be  added, 
but  there  is  danger  if  much;  for  water  is  added  folely  for  fignification,  and 
one  drop  fignifies  as  much  as  a  thoufand,  therefore  let  the  Prieft  be  careful 
that  he  pours  it  not  in  with  a  dafh,  left  too  much  fall  in. 

The  Third  is,  that  he  read  the  Canon  more  flowly  than  the  remainder, 
and  efpecially  in  that  place,  «  Who  the  day  before  He  fuffered."  For  then, 
refpiring,  he  ought  to  attend  and  colled  himfelf  wholly,  if  he  has,  been  before 
unable,  fixing  his  attention  on  each  word ;  and  when  he  mall  fay,  "  Take  ye 
and  eat  all  of  this,"  let  him  refpire,  and  fay  continuoufly,  in  one  breath,  "For 
This  is  my  Body  ;  "  fo  no  other  thought  fliall  mingle  itfelf ;  for  it  does  not  feem 
reafonable  to  make  flops  ("difcontinuare")  in  a  form  fo  fublime,fo  efficacious, 
whofe  whole  virtue  depends  upon  the  word  "  My,"  which  is  faid  in  the  Perfon 
of  Chrift.  .Hence  no  flop  ought  to  be  placed  between  any  word,  fince  this  by 
no  means  is  valid  to  fay,  "For,  This,  is,  my,  Body,"  but  let  him  pronounce 
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the  whole  together.  In  like  manner,  let  this  {lime  be  obferved  in  the  Con- 
fecration  of  the  Blood. 

Alfo,  in  pronouncing  the  words  of  Confecration  upon  any  material,  let  the 
Prieft  always  intend  to  accomplifh  that  which  Chrift  inftituted  and  the  Church 
doeth. 

The  Fourth  is,  that  if  he  have  feveral  Hoftias  to  confecrate,  he  ought  to 
elevate  that  one  which  he  hath  purpofed  for  himfelf  from  the  commencement 
of  the  Mafs ;  and  keep  that  with  the  others,  fo  that  he  may  direct  his  fight 
and  intention  to  all  at  once;  and  both  in  figning  and  faying,  "  For  This  is 
my  Body,"  let  him  think  of  all  which  he  (hews  forth.  We  counfel,  moreover, 
that  the  Prieft  mould  know  the  Canon  by  memory ;  for  thus  it  is  faid  more 
devoutly ;  neverthelefs,  he  mould  always  have  a  book,  that  recourfe  may  be 
had  to  it  for  recollection. 

The  Fifth  is,  that  whilft  he  is  receiving,  he  mould  never  take  the  Chalice  at 
one  draught,  left  through  the  fhock  a  cough  fhould  unexpectedly  occur ;  but 
let  him  take  it  twice  or  thrice,  cautioufly,  that  there  may  be  no  impediment. 
If  he  has  to  take  more  Hoftiae,  as  when  the  Hoftia  is  to  be  renewed,  let  him 
firft  take  that  which  he  has  confecrated  with  the  Blood ;  after  that  the  others 
which  remain ;  let  him  take  his  own  before  the  others,  for  concerning  his 
own  he  believes  and  knows ;  concerning  the  others  he  believes  but  knows 
not :  laftly,  after  the  Ablutions,  not  before. 

The  Sixth  is,  that  he  reftrict  himfelf  to  the  names  of  few  in  the  Canon ; 
nor  perpetually,  but  as  long  as  he  wifhes  let  him  do  it;  when  he  wifhes  let 
him  omit  it.  For  the  Canon  is  rendered  prolix  with  a  multitude  of  names, 
and  by  this  the  thought  is  difturbed.  It  is  worthy  however  that  a  father, 
mother*  brother,  fifter  be  named  therein,  and  any  who  for  the  time  may  be 
commended,  and  fpecially  thofe  for  whom  the  Mafs  is  celebrated.  But  here 
the  expreflion  fhould  not  be  vocal  but  mental. 

The  Seventh  [after  certain  directions  concerning  previoufly  warning  the 
mouth  or  fpitting]  "Although  the  Mafs  mould  be  celebrated  moft  devoutly 
for  the  fake  of  contemplation,  yet  moderation  mould  be  ufed  left  the  Cele- 
brant become  remarkable  either  for  exceflive  protraction  or  acceleration." 
Acceleration  is  a  fign  of  careleflhefs,  protraction  is  an  occafion  for  finding 
fault.  He  will  be  fafeft  in  the  medium.  But  every  Mafs  is  fo  to  be  efteemed 
and  faid  by  every  Prieft,  as  if  it  were  faid  for  the  firft  time,  and  never 
afterwards  to  be  repeated ;  for  fo  great  a  gift  ought  always  to  be  new. 

Let  the  Prieft  therefore  have  diligence  in  accomplifhing,  reverence  in 
touching,  and  devotion  in  taking.  So  thinking  and  acting,  the  Sacrament 
will  be  worthily  handled,  the  Office  rightly  performed,  and  dangers  and 
fcandal  avoided. 

In  repeating  the  Collects  let  the  uneven  number  always  be  obferved : 
One,  becaufe  of  the  Unity  of  the  Deity;  Three,  becaufe  of  the  Trinity  of 
Perfons ;    Five,  becaufe  of  the    fivefold  Paffion  of  Chrift ;    Seven,  becaufe 
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of  the  fevenfold  grace  of  the  Holy  Spirit.     The  number  of  Seven  muft  not 

Alfo  whenever  the  Prayer  is  directed  only  to  the  Father,  at  the  end 
mould  be  faid,  "  Through  our  Lord  Jefus  Chrift."  If  it  be  directed  to  the 
Father,  and  in  it  mention  is  made  of  the  Son,  at  the  end  mould  be  faid, 
«  Through  the  Same  our  Lord  Jefus  Chrift."  If  the  prayer  be  curetted 
only  to  ?he  Son,  at  the  end  mould  be  faid,  «  Who  with  the  Father  and 
the  Holy  Ghoft."  If  mention  be  made  of  the  Holy  Ghoft  in  any  prayer, 
at  the  end  mould  be  faid,  «  Of  the  Same  Holy  Ghoft,  God  for  all  ages  of 

ages."     Amen.  , 

So  far  the  Sarum  and  York  Ufes  coincide,  but  nothing  of  the  above  is  in 

the  Hereford  Miflalia.  . 

The  Sarum  and  York  Miffalia  proceed  thus,  "Here  begin  Cautels  to  be 
obferved,  what  mould  be  done  refpecting  the  defects  or  accidents  which  can 
arife  in  the  Mafs,  and  efpecially  refpeiting  the  Confecration  of  the  Luchanit. 
Firft,  what  is  to  be  done  when  the  Prieft  is  defective. 
If  the  Prieft  die  or  fail  before  the  Canon,  no  other  need  complete  it;   if 
during  the  Canon,  but  before  Confecration,  fome  figns  having  been  already 
made,  then  another  mould  take  it  up  from  that  place  where  he  left  off  and 
hnim  it ;   if  during  the  act  of  Confecration,  after  fome  words  pronounced, 
another  Prieft  mould  complete  it,  beginning  with  the  words  "  Who  the  day 
before  "  &c  ;  if  after  the  Confecration  of  the  Body  before  that  of  the  Blood, 
beginning  «  Likewife,"  &c.     If  before   the  Confecration  of  the  Blood  he 
perceive  there  is  no  water  in  the  Chalice  he  ought  forthwith  to  add  fome 
and  proceed.      If  he  perceive  this  after  the  Confecration  of  the  Blood  he 
ought  to  proceed  without  water,  yet  to  grieve  and  be  punifhed.     If  before 
taking  the  Body  he  perceive  that  water  only  is  in  the  Chalice  he  fnoula  put 
it  out  and   put  in  wine  and  water  and  refume  the  Confecration  with  the 
words'"  Likewife,"  &c.     If  he  perceive  this  after  taking  the  Body  he  Should 
place  another  Hoftia  with  wine  for  Confecration  and  begin  again  with  the 
words,  "Who  the  day  before,"  &c,  and  take  again  that  confecrated  Hoitia 
and  the  Blood.     According  to  Innocent,  however,  it  is  fufficient  if  he  begin 
with  "Likewife,"   &c,  and  fo  take   the  Blood.      If  he   have   already  the 
Water   in  his  mouth  after  the  Body  it  is  for  him  to  fwallow  it.     If  he 
remember  after  the  Confecration  that  he  is  not  fafting  or  have  committed 
any  fin,  or  be  excommunicate,  let  him  proceed  with  the  purpofe  of  iatii- 
faftion  and   requefting  Abfolutio  1 ;  if  before  Confecration,  he  had   better 
defift.     If  before  Confecration  c    fly  or  fpider  or   fuch  like   fall   into   the 
Chalice,  or  poifon  be  put  in'.o  it,  Lhe  wine  ought  to  be  poured  away,  and 
after  cleanfing  the  Chalice  other  wine  and  water  to  be  put  into  it.    If  after 
Confecration,  the  fly,  &c,  mould  be  carefully  taken  out  and  burnt,  and  the 
poifoned  wine  poured  out   into  a  pure  veflel  and  placed  in  the  Sacrifty,  the 
Chalice  again  filled,  and  the  Confecration  be  recommenced  with  "Likewife,   &c. 
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If  he  think  that  he  has  omitted  anything  that  he  ought  to  have  faid  he 
need  not  be  concerned  if  it  be  not  of  neceflity  to  the  Sacrament ;  but  if  it  be 
fo  of  neceflity,  as  the  form  of  words  of  Confecration,  he  ought  to  begin  again 
and  repeat  all ;  but  this  need  not  be  done  if  the  omiflion  be  of  a  conjunction, 
(e.g.  "  for"),  or  of  words  preceding  or  following  this  form. 

If  he  doubt  whether  he  has  omitted  fuch  neceflary  words  or  no,  he 
mould  repeat  the  whole  over  the  Elements  in  a  conditional  form,  with  the 
intention  of  reconfecration  only  in  the  cafe  of  having  omitted  them. 

In  cafe  of  diftraction  from  actual  intention  and  devotion  at  the  time  or 
confecrating,  he  mould  proceed  ;  for  his  intention  is  habitual,  and  Chrift  the 
Chiefeft  Prieft  will  fupply  the  defect ;  but  if  this  diffraction  be  fo  great  as  to 
deprive  him  as  well  of  habitual  as  actual  intention,  he  fhould  repeat  the  whole 
form  of  words  with  actual  intention. 

If  the  confecrated  Hoftia,  from  cold  or  any  other  reafon,  fall  into  the 
Chalice  before  the  Fraction  or  after  it,  it  mould  not  be  taken  out,  but  the 
Prieft  mould  proceed.  If  the  Eucharift  fall  to  the  ground,  the  place  where 
it  laid  mould  be  fcraped,  and  the  fcrapings  burnt  with  fire.  If,  through 
negligence,  any  of  the  Blood  fall  on  any  tablet  which  is  on  the  ground,  the 
Prieft  fhould  lick  it  up,  and  the  fpot  be  fcraped  and  the  fcrapings  burnt.  If 
from  the  Chalice  any  drop  fall  on  the  Altar,  it  fhould  be  fucked  up;  if 
upon  the  linen,  and  it  has  penetrated  to  the  other,  or  others,  the  Prieft  fhould 
do  penance ;  and  the  Prieft  or  Deacon  fhould  warn  that  linen  which  the  drop 
has  touched  thrice.  Special  care  is  to  be  taken,  under  pain  of  penances,  that 
no  moufe,  or  other  animal,  fhould  eat  the  Sacrament,  and  that  it  fhould  not 
become  putrid,  but  be  reverently  taken  whilft  whole.  If  any  portion  be  found 
under  the  cloth  or  Corporal,  and  it  is  doubted  whether  it  be  confecrated  or 
no,  it  fhould  be  reverently  taken  after  the  Blood. 

The  Hereford  Ufe  has  thefe  further  Cautels  : — 

If  the  Chalice  fall  before  Consecration  of  the  Body,  the  Corporals  fhould, 
if  poflible,  be  changed,  and  the  Chalice  refilled,  and  let  him  proceed.  If  the 
change  be  not  poflible,  let  him  proceed.  If,  after  Confecration  of  the  Blood, 
any  fall  on  the  earth  or  on  the  linen,  the  proceeding  is  to  be  the  fame  as  above 
directed  at  Sarum  and  York. 

If  anything  fall  into  the  Chalice  before  Confecration,  the  Prieft  is  to 
extract  it  carefully ;  if  it  be  poifonous  or  filthy,  the  whole  fhould  be  thrown 
into  the  Pifcina,  and  the  Chalice  refilled ;  if  after  Confecration,  the  Blood 
is  to  be  taken  by  the  Prieft  with  caution,  and  what  has  fallen  in  be  wafhed 
and  burnt,  or  thrown  into  the  Pifcina  ;  if  it  be  poifonous,  the  whole  fhould 
be  thrown  into  it  or  burnt. 

If  the  entire  Hoftia  fall  into  the  Chalice,  the  Prieft  fhould  confecrate  as 
ufual,  and  receive  both  together. 

If  water  be  omitted,  it  fhould  be  fupplied  before  Confecration,  not  after. 
If  after  Confecration  of  the  Hoftia,  both  water  and  wine  have  been  omitted, 
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then  this  Hoftia  ftiould  be  put  afide,  and  reverently  taken  after  the  Mafs, 
and  wine  and  water  and  frefh  bread  be  prepared  ;  or,  as  others  think,  the 
Hoftia  may  remain  and  the  Prieft  proceed. 

As  a  general  direction :  if  the  linen  or  Corporal  be  ftained,  it  mould  be 
warned ;  and  if  it  remain,  the  part  so  ftained  be  cut  out  and  burnt.  Neither 
mould  be  ufed  again  unlefs  the  ftain  be  quite  gone. 

If  after  the  Prieft  has  begun  the  Canon  he  be  ill,  let  him  lean  on  the 
Altar,  or  fit  down,  and  proceed  when  he  is  better.  If  he  cannot,  let  fome 
other  Prieft  go  on  with  it.  But  if  he  cannot  tell  him  where  he  left  off,  and 
the  fecond  Prieft  does  not  know  where,  he  may  put  afide  what  has  been  placed, 
and  take  them  reverently  after  the  Mafs,  and  begin  all  anew.  But  if  no  other 
Prieft  be  present,  the  whole  may  be  referved  till  the  morrow,  and  another 
Prieft  complete  it.  Hence  the  Aftiftants  ftiould  not  lie  proftrate,  but  ftand 
and  attend  to  the  proceeding,  fo  as  to  be  able  to  inform  the  Prieft  if  he  have 
omitted  anything,  and  to  notice  where  he  left  off". 

If  he  break  the  Hoftia  before  the  proper  time  (that  is  before  Pater  nofter), 
that  is,  before  Confecration  is  complete,  he  ftiould  place  the  pieces  before  the 
Chalice  on  the  Corporal  or  Paten,  and  proceed  and  elevate  them  at  the  proper 
time.  If  he  does  not  remember  this  till  he  has  given  the  Peace,  or  put  a  portion 
into  the  Cup,  he  ftiould  proceed,  but  do  penance ;  or,  as  fome  fay,  begin 
again  from  before  Pater  nofter. 
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CHAPTER   IV. 

PRELIMINARIES   TO   THE  CELEBRATION  OF   HOLY  COM- 
MUNION,   COMMONLY    CALLED    THE    MASS. 


I. — Prefatory  Remarks. 

HE  mode  of  celebrating  the  Holy  Communion  called  "the 
Mafs,"  next  hereinafter  fet  forth,  is  that  proper  to  the  Firft 
Sunday  in  Advent,  which,  being  the  Commencement  of  the 
Ecclefiaftical  Year,  and  fuperior  in  rank  to  all  ordinary  Sundays, 
forms  the  model  for  all  fubfequent  Sundays  in  the  year  (except 
thofe  which  are  Double  Feftivals,  or  coincide  with  the  fame) ;  fo  alfo  for 
all  Feftivals  of  the  fecond  rank,  whether  they  fall  on  Sunday  or  no.  As  to 
Double  Feftivals,  however,  it  is  to  be  obferved  that  the  mode  of  celebration 
in  fuch  varies  from  that  for  this  Firft  Sunday  in  Advent  only  in  having  fome 
additions  thereto  {e.g.  a  Proceflion),  or  variations  therein,  a  larger  number  of 
Rulers  of  the  Choir  and  Officiators  of  fuperior  rank  in  finer  Veftments,  or 
in  more  elaborate  Chants ;  whilft  the  pattern  or  groundwork  remains  fubftan- 
tially  the  fame ;  and  that  in  Sundays  of  inferior  order  and  Minor  Feftivals,  the 
variation  is  by  way  of  diminution,  and  from  Septuagefima  to  Lent  by  way  of 
alteration  in  detail  only. 

The  Ferial,  or  Week-day  Office,  and  that  for  the  Feftivals  of  the  loweft 
order,  as  will  hereafter  be  mentioned,  is  very  fimple. 


II. 

This  leads  to  the  remark  that  any  real  difference  between  what  has 
been  called  High  Mafs  and  Low  Mafs,  High  Celebration  and  Low  Cele- 
bration, is  and  always  was  nugatory  and  untrue,  being  really  a  modern 
innovation.  The  real  difference  and  distinction  as  regards  Ritual  is  between 
the  Ferial  and  the  Sunday  or  Feftival  Celebration.     The  Wells  Confue- 
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tudinary  (circa  1310)  fays:  «  The  Mafs'is  faid  after  Ferial  manner  (<feria- 
liter')  without  Dalmatic  and  Tunicle,"  that  is  "without  Deacon  or  Sub- 
deacon,  and  fo  without  Mufic,  Chanters,  i.e.  Rulers,  Choirs,  or  R  eaders ; 
at  certain  times  without  Sequence,  Tract,  or  Credo,  but  in  every  other  refpecT: 
it  was  precifely  the  fame;  every  word,  gefture,  matter  and  thing,  fo  far  as 
form  is  concerned,  is  precifdy  alike,  and  was  faid  and  done  identically  by  the 
Celebrant  and  people  the  fame  at  one  as  at  the  other;  as  fays  Cardinal 
Bona  •  « The  Formularies  inftituted  for  Solemn  Mafs  are  not  changed 
in  that  which  is  private."  The  differences  for  Good  Friday  and  in  the 
Office  for  the  Dead  carry  their  own  explanation;  and  in  general  the  diitinc- 
tion  between  them  is  (imply  this,  that  at  folemn  Celebrations  certain  parts 
of  the  Office  mould  be  faid  or  intoned,  chanted,  or  fung  by  the  Cele- 
brant, his  Affiftants,  and  the  Choir  mufically,  whilft  in  the  Ferial  Office 
the  fame  are  faid  by  the  reciter  without  mufical  intonation  or  chanting. 
In  the  MSS.  Miffalia  previous  to  the  end  of  the  thirteenth  century  no  dit- 
tindlion  is  noted  between  Ferials  and  Sundays  fo  far  as  the  Ordinary  and 
Canon  are  concerned. 

III. 
The  whole  of  the  Office  mould  be  repeated  in  a  loud,  diftind,  and  intel- 
ligible voice.  The  only  exceptions  to  this  rule  are  the  Confeffions  and 
Abfolutions,  which  mould  be,  as  they  always  were,  repeated  by  Prieft  and 
people  mutually,  in  a  very  low,  i.e.  humble  voice,  «  fo  as  fcarcely  to  be  heard 
by  the  Choir;"  and  the  «  Secreta,"  which  were  a  ftiort  Prayer  or  two  of 
the  Celebrant  privately,  and  had  reference  only  to  his  own  behaviour  and 

devoutnefs.  .  -\     c  r\  c    a 

By  the  Conftitutions  of  Stephen,  Archbifhop,  in  the  Council  of  Oxford, 
a  d  1222  (Lyndewode,  Appendix,  2),  «  Let  the  words  of  the  Canon  eipe- 
cialiy  in  the  Confecration  of  the  Body  and  Blood  of  Chr.ft,  be  uttered,  pro- 
nounced (proferantur)  fully  and  integrally.  Lyndewode  explains  this  to  mean 
«  without  omiffion  of  words  or  clipping  of  fyllables."  By  a  fimilar  order  of 
the  Statutes  of  Aberdeen  (Regijirum,  11.  27)  they  were  to  be  faid  rotunde 
et  diftinde."  The  Provincial  Conftitutions  of  Walter,  Archbifhop  1322, 
(Lyndewode,  ibid.  40),  repeat,  «  Let  the  words  of  the  Canon  efpecially  thole 
which  relate  to  the  fubftantial  part  of  the  Sacrament,  be  pronounced 
uttered,  (proferantur)  fully,  integrally,  and  with  the  higheft  devotion  of 
mind  Yet  the  Prieft  mould  not  be  fo  flow  ('  morosus,  "tardum,  Lynd.) 
in  the  premifes  as  to  caufe  wearinefs  ('faftidium')  in  the  hearers  and  1 o 
deprive  the  Office  of  the  fatnefs  of  devotion."  So  one  of  the  Cautels  direfts 
the  Prieft  to  "read  the  Canon  more  flowly  than  the  reft,  and  efpecially  that 
place  beginning  '  Who  the  day  before  He  Raftered,'  "  \c  Other  ancient 
Rubrics  order  the  whole  to  be  faid  «  diftinfte  et  convementer,  efpecially 
the  conclufions  of  the  Collects,  of  the  Canon,  the  Poft-commumons,  which, 
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as  Micrologus  fays,  "  Are  to  be  pronounced  louder  than  the  reft  in  order 
that  the  foregoing  prayer  may  be  confirmed  by  the  c  Amen  of  the"  people.'  " 
And  the  fame  remark  is  made  in  the  "  Ordo  Senenfis,"  (a.d.  121 2,  Trombelli's 
edition). 

It  was  not  till  about  the  year  1484  that  in  the  Roman  Communion  the 
mumbling  of  the  office  was  allowed. 

The  Prieft  and  people  mould  go  through  the  whole  Office  together,  and 
one  mould  not  anticipate  or  lag  behind  the  other. 

The  confequence  of  the  habit  of  mumbling  portions  of  the  Office,  which 
began  to  prevail  in  the  fourteenth  and  fifteenth  centuries,  was  that  the  Prieft 
fometimes  did  not  wait  till  the  Choir  and  people  had  finifhed  what  preceded ; 
but  having  faid  that  to  himfelf,  anticipated  them  by  proceeding  with  the  next 
portion,  either  mumbling  or  mentally  only.  Thus  during  the  Introit  or 
"Kyrie,"  he  got  through  feveral  of  the  Prefatory  Collects;  whilft  the 
"  Sanctus  "  was  fung,  he  had  proceeded  half-way  through  the  Canon ;  and 
during  the  "  Agnus  Dei"  the  refidue  of  the  devotions  before  Communicating. 
The  indecorous  habit  of  overlapping  one  part  of  the  Office  by  another  is  partly 
to  be  attributed  to  the  introduction  from  time  to  time  of  a  number  of  devo- 
tions into  it  by  individual  Priefts  or  Bifhops,  which  do  not  appear  in  the 
ancient  ftandard  formularies,  the  alteration  of  certain  Rubrics,  and  the  undue 
prolongation  of  the  mufical  portions.     {See  De  Vert.  Cerem.  1.  322,  &c.) 

This  abufe  foon  extended  to  and  became  inveterate  in  the  Ferial  Office, 
where  the  Prieft  might  be  attended  by  a  Server  only,  but,  as  De  Vert  and 
others  have  conclufi vely  mown,  it  is  at  variance  with  and  wholly  unwarranted 
by  any  authoritative  precedent.  The  only  true  diftinction  to  be  admitted  is 
between  an  Office  recited  and  an  Office  chanted  and  mufical,  both  of  which 
are  legitimate. 

Although  this  be  fo,  and  the  Office  ought  to  be  continued  in  a  regular 
fucceffive  and  uninterrupted  order,  yet  fome  of  the  actions  of  it  may  be  con- 
temporaneous. Thus,  in  the  Firft  Sunday  after  the  Octave  of  the  Epiphany, 
whilft  the  Prieft  and  his  Affiftants  are  vefting  themfelves  in  the  Sacrifty, 
faying  the  "  Veni  Creator,"  "  Judica  me,"  and  fubfequent  Collects  and  Pfal- 
mody,  the  Choir  and  people  may  be  already  aflembled,  and  be  ringing  the 
Introit  and  "  Gloria  Patri."  So  again,  after  the  prefatory  mutual  Confeffion 
and  Abfolution,  the  Prieft  may  fay  his  own  fecret  Collect,  and  the  Acolytes  or 
Servers  may  bring  in  the  facred  veflels  and  Sacramental  Elements,  place  them 
on  the  Credence,  and  prepare  them  thereon  whilft  "  Alleluya"  is  fung,  or 
whilft  the  Introit  is  repeated.  So  the  Prieft  may,  and  indeed  fhould  arrange 
the  Sacred  Elements  and  the  veflels  belonging  to  them  on  the  Altar-table 
before  or  whilft  the  Oblations  are  collected  and  the  OfFertorium  fung.  So  the 
Chalice  and  Paten  may  be  finally  cleaned  at  the  Credence  and  Pifcina,  and 
the  Corporals  folded  and  ordered  by  the  Affiftants  upon  the  Credence  whilft 
the  Celebrant  is  faying  the  Poft  Communions. 

R    R 
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V. — Position  of  the  Celebrant  and  Clergy. 

Throughout  the  whole  of  the  Office  the  normal  pofition  of  the  Prieft 
and  his  Affirmants  is  ftanding  only,  according  to  all  the  thirteenth  and  four- 
teenth century  formularies  of  Englifh  Ufe.     No  genuflection  or  proftration 
mould  ever  take  place ;    and  if  any  obeifance  or  token  of  worfhip  or  reve- 
rence is  to  be  made,  it  mould  be  not  by  kneeling,  but  by  bowing  the  head  and 
body,  or,  at  other  times,  by  lifting  up  of  the  hands  and  of  the  eyes  to  Heaven. 
The  only  exceptions  are,  that  (according  to  the  later  Miffalia)  the  Officiators 
were  allowed  (on  account  of  the  length  of  the  Office)  to  fit  on  the  Sedilia 
provided  for  that  purpofe  during  the  Epiftle,  Gradual,  Tract,  or  Sequence  and 
the  Nicene  Creed,  when  it  was  ufed.     This  appears  to  be  ftill  allowable ; 
for  although  the  people  are  directed  to  ftand  during  the   Nicene  Creed, 
there  is  no  fuch  order  as  to  the  reft  nor  as  to  the  Celebrant  or  his  Affif- 
tants.     So   they   mould   kneel  in  the  fhort    Pfalm    or    Litany,  and  other 
prayers,  which  on  Ferial  Days  and  Feftivals  of  the  loweft  order  are  faid  in 
proftration  after  "  Sanctus,"  and  before  the  Canon  or  formula  of  Confecration 
at  all  times  of  the  year,  except  from  Good  Friday  to  Trinity  Sunday,  when 
they  are  omitted.     Thefe   are  wholly  left  out   of  the  Anglican  Canon,  or 
repeated  at  other  times.     In  the  Anglican  Canon  there  is  a  direction  that  the 
Prieft  fhould  kneel  when  with  the  people  he  fays  a  General  Confeffion,  and  the 
Prayer  of  Humble  Accefs.    Both  thefe  geftures  are  however  then  quite  abnor- 
mal ;  and  it  would  be  far  preferable  that  this  order  ihould  be  fatisfied  by  a  pro- 
found inclination  of  the  body  in  both  cafes,  efpecially  at  the  Prayer  of  Humble 
Accefs.     In  this  latter  at  leaft  the  Prieft  is  about  to  act  in  the  place  and  ftead 
of  the  Lord  Jefus  Himfelf,  and  to  do  that  which  He  did ;  and  as  there  is  no 
pretence  for  aflerting  that  He  knelt  previoufly  to  the  Inftitution,  or  during  its 
progrefs,  or  at  its  confummation  (though  His  Apoftles  might  have  done  fo, 
and  probably  did  do  fo),  fo  neither  ought  the  Prieft  to  kneel  when  profeffing 
to  follow  the  pattern  which  He  fet. 

The  normal  pofition  of  the  other  Clerks  and  of  the  Choir  is  likewife 
ftanding  during  the  whole  of  the  Office,  except  during  the  Epiftle  or  other 
Lections,  the  Gradale,  Sequence,  Refponfory,  and  "  Alleluya"  refpectively, 
when  they  formed  part  of  the  Office,  during  which  they  might  fit,  except 
otherwife  directed;  and  except  during  Alleluya  in  Double  Feafts,  when  all 
ihould  ftand.  They  ought  to  kneel  during  the  Prayers  in  proftration  above 
mentioned.     The  Boys  fhould  always  ftand  whilft  the  Choir  fings. 

At  the  reading  of  the  Gofpel  the  whole  Choir  ihould  turn  ftanding  towards 
the  Reader  till  it  be  finifhed,  bowing  at  the  commencement  of  it  toward  the 
Altar,  with  "  Gloria  Tibi  Domine,"  and  the  fign  of  the  Crofs.  So  alfo  as 
before  mentioned  the  Choir  fhould  turn  to  the  Altar  and  bow  and  fign  them- 
fclves  with  the  Crofs  at  the  beginning  of  "  Gloria  in  excelfis."  So  at  the 
md,  "In  the  Glory  of  God  the  Father."     So  alfo  at  the  end  of  "Sanctus," 
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when  is,  or  fhould  be  faid,  "  Benedict  us  qui  venit,"  &c,  "  BlefTed  is  he  that 
cometh,"  &c,  "  Ofanna,"  &c.  So  alfo  at  the  beginning  of  the  Nicene  Creed  ; 
and  fo  alfo  in  one  turning  to  the  Altar,  bowing  and  crofling  themfelves  at  the 
fentence  "  And  was  incarnate,  &c.  ;"  again  at  the  words  "And  was  made  man  ;" 
and  again  at  c<  And  was  crucified  alfo  for  us,"  but  rifing  again  at  "  under 
Pontius  Pilate."  So  alfo  at  the  end  of  the  Creed  at  the  words  "  And  the  life 
of  the  world  to  come."  The  fame  geftures  mould  alfo  be  ufed  at  the  beginning 
of  the  Offertory,  and  whenever  the  Prieft  turns  to  the  people  (ante,  p.  91). 

The  Affiftants  (Deacon  and  Sub-deacon)  mould  remain  ftanding  with 
bowed  heads  during  the  whole  of  the  Canon  or  Prayer  of  Confecration. 

The  Deacon  mould,  when  unemployed,  always  ftand  on  the  firft  ftep  of 
the  Altar  below  the  Prieft  ;  the  Sub-deacon  on  the  next  below,  or  in  the  Pref- 
bytery  ;  and  whenever  the  Prieft  turns  to  the  people  or  away  from  them  they 
fhould  turn  alfo,  except  at  the  a  Ite  MifTa  eft,"  and  Benediction. 

The  proper  place  for  the  Celebrant  before  the  Epiftle  is  on  the  right  fide 
of  the  Altar,  fo  alfo  after  reception  of  the  Sacrament ;  all  the  reft  fhould  be 
done  in  the  middle,  unlefs  there  be  no  Deacon,  when  he  fhall  read  the  Gofpel 
from  the  left  horn.  Where  there  are  no  Afliftants,  or  only  one,  and  no  Choir, 
the  Prieft  fhould  take  the  duty  of  the  abfent  Affiftant  and  the  people  and 
Server  refpond ;  and  Incenfe  may  or  may  not  be  ufed,  according  to  the  number 
of  the  Afliftants. 

According  to  the  Ecclefiaftical  Inftitutes  of  England  (Thorpe,  11.  39$), 
referable  to  iElfric  (Archbijhop,  a.  d.  1060),  "  Mafs  Priefts  fhall  not  on  any 
account,  or  by  any  means,  celebrate  Mafs  alone  without  other  men,  that  he 
may  know  whom  he  addrefles  and  who  refponds  to  him.  He  fhall  addrefs 
the  byftanders  and  they  fhall  refpond  ;  he  fhall  bear  in  mind  the  Lord's 
faying  in  His  Gofpel,  c  When  two  or  three,'  &c.  Alfo  it  is  not  right  that 
Mafs  fhould  be  faid  in  any  place  but  a  Church  ;  not  in  houfes :  nowhere  but 
in  the  places  which  God  has  chofen  for  it  (an  exception  is  however  made  in 
favour  of  the  army  in  a  tent).  In  the  Council  of  York,  1 195  \Wllk.  1.  501), 
"  Becaufe  the  '  Hoftia  Salutaris'  is  pre-eminent  among  the  Sacraments  of  the 
Church,  fo  the  devotion  of  Priefts  ought  ever  to  be  very  careful  about  It ; 
that  It  fhould  be  accomplifhed  with  humility,  taken  with  fear,  and  diftributed 
with  reverence ;  and  It  fhould  not  be  celebrated  without  a  literate  Minifter" 
(/.  e.  Affiftant). 

The  Laity  fhould  in  general  follow  in  demeanour  the  example  of  the 
Choir,  but  an  efpecial  injunction  was  laid  upon  them  to  kneel  proftrate  at 
the  Confecration  and  fubfequent  elevation,  and  it  would  feem  at  reception. 

The  Bifhop  (if  prefent,  whether  he  actually  celebrate  or  no)  fhould  fay 
the  Confeffion  and  Abfolution  ;  firft  kifs,  and  then  give  the  "  Pax,"  and 
ultimate  Benediction. 

Alfo,  according  to  the  St.  Paul's  Rite  (a.d.  1290)  his  Benediction  is  to 
be  fought  when  the  Elements  are  brought  in,  and  on  mixing  the  water  with 
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the  wine.     He  ought  to  blefs  the  Incenfe,  and  kifs  the  Text  firft  before  the 
Gofpel  is  read. 

VI. — Of  the  Anglican  Office. 

The  prefent  Anglican  Office  for  the  Celebration  of  Holy  Communion 
does  in  point  of  fact  contain  the  fubftantial  portions  of  the  Ancient  "  Miffa 
Fidelium,"  as  ufed  by  the  Fathers  of  the  third,  fourth,  and  fubfequent  centu- 
ries, and  perfected  by  SS.  Ambrofe,  Auguftine,  Gelafius,  Leo,  and  Gregory  ; 
but,  unhappily,  in  fuch  a  maimed  and  diflocated  form  that  the  fublimity, 
beauty,  and  intenfe  devotion  of  the  original  order  has  been  fenfibly  impaired  : 
tranfpofitions  and  inversions  have  been  made  apparently  for  the  fake  of  change 
and  alteration  ;  and  although  much  has  providentially  been  preferved,  yet  it 
cannot  be  denied  that  the  whole  prefents  what  in  the  pungent  language  of 
James  I.  may  be  denominated  "  an  evil  faid  Mafs." 

The  Order  for  "  Holy  Communion,  commonly  called  The  Mafs,"  con- 
tained in  the  Firft  Book  of  Edward  the  Sixth,  is  of  a  different  and  more 
Catholic  character.  It  may  be  defcribed  as  an  abbreviation  and  condenfation, 
in  fome  refpects  judicioufly  made,  of  the  Common  and  Ordinary  of  the 
Mafs  fuch  as  it  exifts  in  the  manufcripts  of  the  twelfth  and  following  century, 
with  certain  alterations  and  additions.  The  Canon,  which  had  exifted  un- 
touched for  1 100  years,  is  however  curtailed  and  altered  and  interpolations  are 
made,  fuch  as  the  addrefs  before  Confecration  (written  to  deter  inftead  of  to 
invite  communicants),  and  the  Prayer  of  Humble  Accefs  (a  fummary  of  that 
in  the  former  books),  which  ought  to  have  preceded,  but  is  awkwardly  placed 
where  it  is.  Several  of  the  Proper  Prefaces  are  without  reafon  omitted.  No 
directions  are  given  as  to  how  the  Sacramental  Elements  are  to  be  brought 
into  the  Church,  nor  as  to  any  Solemn  Fraction  of  the  confecrated  bread  by 
the  Prieft  previoufly  to  his  own  Communion.  The  main  and  fubftantial 
portions,  however,  of  the  former  Office  are  retained  and  in  their  proper  order 
and  fequence.  We  might  indeed  be  thankful  if  fuch  an  Office,  with  all  its 
faults  and  omiffions,  were  again  reftored  to  us. 

VII. — Time  for  Celebration. 

As  a  general  rule  the  Solemn  and  Principal  Mafs  fhould  be  celebrated 
after  Terce  (the  Office  at  nine  o'clock)  had  been  faid ;  for  at  that  Hour 
Chrift  was  crucified  and  the  Holy  Spirit  given.  Such  is  the  Rule  of  Sarum 
and  of  Wells,  York,  and  Hereford.  At  Exeter,  however,  in  1337  it  was  after 
Sext  according  to  Grandifon's  order ;  fo  in  that  of  John  of  Avranches  {Migne 
cxhii.  32) ;  although  after  Terce  was  the  ordinary  rule.  Yet  the  cuftom  even 
then  (a.  d.  1070)  was  that  it  fhould  be  faid  after  Sext. 

On  Fafts  however,  Vigils,  and  Ember  Days,  and  from  Septuagefima  to 
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Eafter,  it  fhould  be  after  None,  fince  abftinence  lafted  until  that  Hour.  On 
Afh  Wednefday  after  Sext. 

By  the  Conftitutions  of  Cantelupe,  Bifhop  of  Worcefter,  a.d.  1 240  {Wilk. 
1.  668),  no  Prieft  was  to  celebrate  till  after  Prime  was  completed.  By 
thofe  of  Raymond,  Archbifhop  1322  {ibid.  11.  513)  no  Prieft  was  to  prefume 
to  celebrate  before  he  had  performed  the  Morning  Office,  and  Prime,  and 
Terce.  Lyndewode  (circa  1400)  explains  that  although  this  Canon  only 
directly  concerned  Parifh  Priefts,  yet  that  every  Prieft  was  bound  thereby. 
The  object  was  to  fecure  the  due  performance  of  the  Choir  Offices. 

He  adds,  however  that  "  Private  "  (/.  e.  without  Deacon,  Sub-deacon,  or 
Choir)  MafTes  fhould  be  celebrated  in  the  firft  part  of  the  day  ;  but  it  is  not 
lawful  to  celebrate  before  daybreak,  except  at  Chriftmas  at  the  Cockcrowing. 
The  Ordinary  Proceflion  on  Sundays  (except  on  Palm  Sunday)  took  place 
before  Terce.  In  Double  Feafts,  however,  the  Proceflion  was  after  Terce  and 
preceded  the  Principal  Mafs,  and  fo  on  Palm  Sunday. 

VIII. — Putting  on  Coverings  and  Removing  them. 

Before  any  part  of  the  Divine  Office  or  preparation  for  it  is  begun,  let 
the  Sub-deacon,  with  an  Acolyte,  or  two  Acolytes,  in  their  proper  Veftments, 
enter  the  Church,  bringing  with  them  the  largeft  Corporal  or  linen  Altar- 
cloth,  and  fpread  it  upon  the  Altar,  over  the  filk  or  velvet  covering.  As  the 
minimum  rule,  it  fhould  cover  the  whole  upper  furface  of  the  fame ;  but 
regularly,  it  fhould  fall  at  the  fides  nearly  to  the  ground,  with  a  thick  fringe 
at  the  ends.  In  front  it  fhould  hang  down  eight,  ten,  or  twelve  inches  over 
the  rim,  including  any  border  of  lace,  infcription,  or  other  ornament  which 
may  be  fewn  thereto.  Some  examples  of  the  fourteenth  and  next  century 
fhow  intervals  of  colour  in  this  lace  or  border,  but  the  beft  reprefent  the 
whole  as  pure  white,  and  it  fhould  be  of  linen  only. 

The  fourteenth  and  fifteenth  century  Pontificals  contain  forms  of  Bene- 
diction of  the  fame  "  Mappulae  ceu  lintheaminum  Altaris,"  "  Ad  tegendum 
involvendumque  Altare;"  as  does  that  of  Bangor  {circa  1268).  {See  p.  272.) 

The  Firft  Book  of  Edward  has  no  direction  as  to  this  linen  covering. 
The  laft  Office  directs  only,  "  The  Table  having  at  Communion  time  a  fair 
linen  cloth  upon  it." 

Immediately  after  the  Office  is  concluded,  let  the  fame  perfons  take  off 
this  linen  covering,  fold  it  up  carefully,  and  replace  it  in  the  Veftry. 

IX. — Preliminary  Vesting  and  Preparatory  Devotions  of 

the  Priest. 

John  of  Avranches,  Archbifhop  of  Rouen,  a.d.  1070  {s.  Migne  cxlvii. 
32),  fpeaks  thus:  "  On  Ferials  let  two  bells  be  rung;  on  Feftivals,  all  of 
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them.  Whilft  the  Choir  are  ringing  the  Introit,  the  Prieft  and  other 
Minifters  fhould  have  vefted  themfelves  in  the  Veftry  with  the  facred  Veft- 
ments  according  to  their. Orders."  He  makes  no  allufion  to  any  preliminary 
Devotions ;  nor,  in  general,  are  any  fuch  mentioned  in  any  of  the  MSS. 
Miflalia  prior  to  the  fourteenth  century. 

The  Sarum  and  Wells  Confuetudinaries  direct  that  whilft  Terce  is  being 
fung,  and  when  the  Proceflion  is  finifhed,  the  Officiator  and  his  Minif- 
ters fhould  veft  themfelves  for  faying  Mafs ;  that  of  Exeter,  that  whilft 
Terce  and  Sext  are  being  fung,  the  Officiator  and  his  Minifters  (hould  veft 
themfelves  to  perform  Mafs.  But  neither  do  they  notice  any  preliminary 
Devotions. 

However,  the  later  MSS.  and  printed  Sarum  MifTalia  have  the  following  : 
"  Let  the  Prieft  wifhing  to  approach  the  Altar,  put  on  his  facred  Veftments 
and  fay  <  Veni  Creator,' "  &c.  And  again :  "  When  Mafs  is  to  be  faid, 
whilft  the  Prieft  is  putting  on  his  facred  Veftments,  let  him  fay  the  following 
Hymn,  '  Veni  Creator,'  "  &c.  The  Bangor  (Mafkell)  Office  is  the  fame. 
That  of  York  does  not  mention  Veftments  at  all,  but  fays  :  "  When  the 
Prieft  is  wafhing  his  hands  before  Mafs"  (i.e.  after  he  has  vefted  himfelf), 
"  let  him  fay  this  prayer,  '  Largire  fenfibus  noftris/  "  &c.  The  Hereford 
has  :  "At  the  Introit  of  the  Mafs,  after  the  Prieft  fhall  have  put  on  his  Amice 
and  Albe,  ftanding  before  the  Altar,  let  him  begin  the  Antiphon,  f  Introibo,' 
&c. ;  but  if  he  veft  himfelf  in  another  place,  let  him  fay  c  Introibo,'  &c.  in 
going  to  the  Altar."     No  previous  prayers,  however,  are  mentioned. 

The  Prefatory  Devotions  of  the  Celebrant  and  his  Affiftants  whilft,  or 
immediately  after  vefting,  before  entering  into  the  San&uary,  are  as  follows, 
according  to  the  Ufe  of  Sarum  : — 

Hymn.  c<  Veni  Creator  Spiritus,"  &c. 

V.  "  Send  forth  Thy  Spirit,  and  they  (hall  be  created." 

R.  "  And  Thou  fhalt  renew  the  face  of  the  earth/' 

Orifon.  "  God,  to  Whom  every  heart  lieth  open,  every  will  fpeaketh,  and 
from  Whom  no  fecret  is  hid,  purify  the  thoughts  of  our  hearts  by  the  infufion 
of  Thy  Holy  Spirit,  that  we  may  be  enabled  perfectly  to  love  Thee,  and 
meetly  to  praife  Thee,  through  our  Lord  Jefus  Chrift  Thy  Son,  Who 
with  Thee  liveth  and  reigneth  in  the  Unity  of  the  Same  Spirit,  world  with- 
out end,  Amen." 

[The  York  Ufe  has  inftead  of  this  :  "  Whilft  the  Celebrant  is  wafliing  his  hands, 

"  Fulfil  our  fenfes,  O   Almighty  Father,  that  like  as  here  are  warned  away  the 

defilements  of  our  hands,  fo  by  Thee  the  pollutions  of  our  hearts  may  be  cleanfed, 

and  an   increafe  of  holy  virtues  grow   up  within  us.     Through  Chrift  our  Lord, 

Amen." 

The  Hereford  Ufe  has  none  of  the  above.] 

Antiphon.  "  I  will  go  in  unto  the  Altar  of  God." 
Pfalm  xliii.  "  Judica  mea  Deus." 
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"  Give  fentence  with  me,  O  God,  and  defend  my  caufe  againfl:  the  ungodly- 
people  :  O  deliver  me  from  the  deceitful  and  wicked  man. 

"  For  Thou  art  the  God  of  my  ftrength,  why  haft  Thou  put  me  from 
Thee  :  and  why  go  I  fo  heavily,  while  the  enemy  oppreffeth  me  ? 

"  O  fend  out  Thy  light  and  Thy  truth,  that  they  may  lead  me  :  and 
bring  me  unto  Thy  holy  hill,  and  to  Thy  dwelling. 

"  And  that  I  may  go  unto  the  Altar  of  God,  even  unto  the  God  of  my 
joy  and  gladnefs  :  and  upon  the  harp  will  I  give  thanks  unto  Thee,  O  God, 
my  God. 

"  Why  art  Thou  fo  heavy,  O  my  foul :  and  why  art  thou  fo  difquieted 
within  me  ? 

"  O  put  thy  truft  in  God  :  for  I  will  yet  give  Him  thanks,  which  is 
the  help  of  my  countenance,  and  my  God." 

"  Glory  be  to  the  Father,"  &c. 

"  As  it  was  in  the  beginning,"  &c. 

Antiphon.  "  I  will  go  in  unto  the  Altar  of  God,  unto  God  Who  maketh 
glad  my  youth." 

"  Lord  have  mercy. 

"  Chrift  have  mercy. 

"  Lord  have  mercy. 

"  Our  Father.  And  lead  us  not  into  temptation.  But  deliver  us  from 
evil." 

[So  far  the  three  Ufes  are  identical. 

According  to  Sarum  Ufe  only,  here  follows  '*  Hail  Mary  full  of  Grace,  the 
Lord  is  with  Thee.  BlefTed  art  thou  among  women,  and  blefled  is  the  Fruit  of  Thy 
womb  Jefus !     Amen." 

According  to  York  and  Hereford  printed  Ufe  only,  for  it  is  omitted  from  the 
MSS. 

"  Shew  us,  O  Lord,  Thy  mercy." 

"  And  grant  us  Thy  falvation." 

York  only. 

"  Let  Thy  Priefts  be  clothed  with  righteoufnefs." 

"  And  let  Thy  Saints  rejoice." 

Hereford  only. 

"  O  Lord  God  of  Hofts,  convert  us." 

"  And  (hew  us  Thy  countenance,  and  we  fhall  be  faved."] 

"  O  Lord,  hear  my  prayer." 
"  And  let  my  crying  come  unto  Thee." 
"  The  Lord  be  with  you." 
"  And  with  Thy  Spirit." 
u  Let  us  pray." 

"  Prevent,  O  Lord,  we  befeech  Thee,  our  actions  by  Thy  infpiration,  and 
further  them  with  Thy  help,  fo  that  all  our  works  may  both  be  ever  begun  by 
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Thee,  and  when  begun  ever  be  finifhed  through  Thee.     Through  Chrift  our 
Lord." 

\Tork  only  adds:  _.  —  j 

"  O  moft  gracious  God,  incline  the  ears  of  Thy  companion  to  my  prayers,  and 

enlighten  my  heart  with  the  Grace  of  Thy  Holy  Spirit,  that  I  may  be  enabled 

worthily  to  adminifter  Thy  Myfteries,  to  love  Thee  with  eternal  affection,  and  to 

attain  everlafting  joys  through  Chrift  our  Lord,  Who,"  &c] 

On  the  Firft  Sunday  in  Advent  (and  all  other  Sundays,  except  fuch  as  are 
Double  Feafts),  according  to  all  the  Ufes,  there  fhould  be  one  Deacon  and 
Sub-deacon  to  affift  the  Prieft.  In  poorer  Churches  there  fhould  be  at  leaft  a 
Deacon,  or  a  Server,  or  Scholar  of  good  character.  If  the  Bifhop  officiate, 
three  Deacons  and  three  Sub-deacons;  on  Whitfunday  and  Maundy  Thurfday, 
feven  Deacons,  feven  Sub-deacons,  and  three  Acolytes;  on  other  Double  Feafts 
fuperior  in  rank  to  Sundays,  five  (three  Exeter)  of  each  ;  on  Good  Friday, 
one  of  each  only ;  on  Eafter  Eve  and  Day,  at  York,  feven  or  five  of  each. 
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CHAPTER    V. 
OF  THE  CELEBRATION  ITSELF. 

I. 

HE  Celebrant  fhould  by  this  time  be  vefted  in  Surplice  or  Albe, 
with  a  Stole  over  it,  which  mould  be  crofTed  and  fattened  over 
his  breaft,  with  an  Amice,  or  broad  kerchief,  round  his  neck ; 
and,  if  thought  fit,  with  a  Maniple  over  his  left  arm ;  over  all 
thefe  he  mould  wear  a  Chafuble. 

The  Deacon  and  Subdeacon  mould  wear  Albes  and  Amices. 
The  Deacon,  moreover,  a  Stole,  going  from  his  left  arm  acrofs  his  breaft, 
and  (for  convenience  fake,  for  this  fattening  is  not  obligatory)  fattened  beneath 
his  right  arm.  Each,  over  thefe,  mould  at  this  Seafon  wear  a  fhort  Chafuble 
or  Tippet  over  his  moulders.  To  mark  the  difference  between  them  and  the 
Prieft,  both  when  unemployed  mould  keep  their  hands  beneath  their  Veft- 
ments.  At  times  other  than  Advent,  and  from  Septuagefima  to  Maundy 
Thurfday,  the  Deacons  mould  wear  Dalmatics,  and  the  Subdeacons  Tunicles, 
inftead  of  Chafubles  or  Tippets.  Grandifibn  {circa  1337)  has  this  further 
direction  in  his  Statutes  of  S.  Mary  Ottery :  "  We  order  that  at  the  Mafs, 
Prieft,  Deacon,  and  Subdeacon  fhould  always  hold  fmall  kerchiefs  in  their 
hands,  left  their  Veftments  become  ftained  in  the  breaft,  and  to  wipe  off  per- 
fpiration.  Whilft  wine  and  water  is  miniftered  for  the  Chalice,  or  for 
wafhing,  let  a  handkerchief  be  interpofed ;  and  when  they  fit,  let  fome  linen 
cloth  be  placed  over  their  knees  for  this  fpecial  purpofe." 

The  Choir  fhould  now  alfo  be  already  in  their  places.  The  Clerks  in 
black  Copes  over  their  Surplices ;  all  the  reft  (except  the  Rulers)  in  Albes 
and  Amices,  or  Surplices ;  the  Boys  in  Albes  or  Roccas  girdled  at  the  waift, 
or  in  fmall  Surplices. 

The  Canons  of  1603,  in  conformity  with  the  regulations  of  the  ancient 
Englifh  Ecclefiaftical  Law  as  expounded  by  Lyndewode,  require  the  Clerks 
in  Holy  Orders  taking  part  in  the  Service  as  a  minimum  to  wear  Surplices. 
(See  ante,  p.  27.) 

s  s 
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Beneath  thefe  habits  Clergy  and  all  fhouldwear  Caflbcks  of  ferge  or  fome 
fuch  material.  The  colour  of  thefe  feems  to  have  varied,  but  it  appears  to 
have  been  purple  or  black  in  Advent,  and  from  Septuagefima  to  Eafter  Day. 
(Seeante,pp.  32,  36,  38,  48,  68,  &c.)  m 

The  Choir,  or  the  main  and  principal  part  of  it,  mould,  as  already  re- 
marked (ante,  p.  4),  be  ftationed  on  one  fide  of  the  Choir  only,  and  not  divided 
into  femi-choirs,  one  oppofite  the  other,  as  has  of  late  become  cuftomary. 
But  it  mould  be  changed  periodically  from  one  fide  to  the  other  and  back  again, 
according  to  the  following  Rule,  which  is  identical  in  the  Sarum,  Wells  and 
Exeter,  and  Aberdeen  Confuetudinaries,  and,  as  may  be  gathered  from  the 
Office  Books,  was  the  fame  all  over  England  from  the  days  of  Ofmund. 

«  The  Choir  ought  to  be  alternate  weeks  in  turn— for  one  week  on  the 
Decanal  fide,  for  another  week  on  the  Cantoris  fide.  Neverthelefs,  in  all 
Double  Feafts,  it  ought  to  be  on  the  Dean's  fide,  if  the  Perfon  there  be  prefent 
who  mould  execute  the  Divine  Office  in  thefe  Feafts— Chnftmaftide,  Eafter- 
tide,  and  the  Week  of  Pentecoft.  In  thefe  continuous  Double  Feafts, 
however,  the  Choir  is  changed  every  day.  In  certain  times  of  the  year, 
alfo,  the  courfe  runs  on  ('tabula  difcurrit')  not  by  weeks,  but  by  days:  thus, 
from  the  Sunday  next  before  Chriftmas,  when  the  courfe  of  each  Choir  is 
complete  on  the  Saturday  preceding,  up  to  the  O&ave  of  the  Epiphany,  if  it 
fall  on  a  Sunday ;  but  if  it  fall  in  any  intermediate  Ferial,  then  this  mall  be 
obferved  up  to  the  following  Sunday.  If,  however,  on  this  Saturday  next 
before  Chriftmas,  the  alternation  of  each  Choir  fhall  not  have  been  complete 
equally,  then  the  courfe  fhall  run  on  by  days,  beginning  with  Chriftmas  Day 
up  to  the  aforefaid  period.  So  from  Maundy  Thurfday  up  to  the  Odlave  of 
Eafter,  the  Choir  is  changed  every  day.  The  Hebdomadary  Rulers,  however, 
ought  not  to  be  changed  before  Eafter;  but  from  Eafter  Day  up  to  the  Otfave 
they  are  changed  every  Day.  The  fame  obfervance  obtains  in  Pentecoft  week 
up  to  Trinity  Sunday." 

The  Choir  having  thus  taken  their  places,  and  the  Celebrant  and  his 
Affiftants  being  vefted  and  ready  to  enter  the  Church  and  begin  the  Divine 
Office,  let  Two  Rulers  of  the  Choir,  wearing  filk  Copes  (on  this  the  Firft 
Sunday  in  Advent  of  a  violet  or  purple  colour)  over  their  other  Veftments, 
enter  the  Church,  and  place  themfelves,  with  their  Staves  in  their  hands,  in 
front  of  that  part  of  the  Chorus  Cantorum  which  is  near  the  weft  end  of  the 
fame,  where  two  ftools  and  a  carpet  fhould  be  placed  for  them.  In  Double 
Feafts  there  fhould  (as  we  have  feen)  be  Four  fuch  Rulers ;  and  then  let  the 
Precentor  take  his  pofition  in  front  of  the  Rulers,  flanked  by  one  or  two  of 
them  on  each  fide  of  him,  as  the  cafe  may  be,  and  in  a  convenient  pofition  for 
inftrucling  them  as  to  what  the  Chants  are  to  be.  A  Chair  fhould  be  placed 
for  him  on  the  Tide  where  the  principal  Choir  is  on  that  day  for  that  purpofe. 
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II. — Of  the  Introit  or  Officium  and  Confession. 

Let  the  Precentor  now  ftep  forward,  or  go  up  to  the  Two  Rulers  or  Two 
principal  Rulers,  and  inftruct  them  as  to  what  the  Introit  is  to  be.  Ixt  the 
Two  Rulers  turn  towards  the  Altar  and  begin  the  Introit  by  intoning  the 
three  or  four  firft  words,  the  Choir  being  turned  towards  the  Altar  alfo,  and 
taking  up  and  purfuing  the  fame,  thus : — 

Rulers:  "  Unto  Thee  lift  I  up  my  foul." 

Rulers  and  Choir :  "  My  God  I  truft  in  Thee,  let  me  not  be  afhamed  ; 
neither  let  mine  enemies  mock  me ;  for  all  they  that  wait  for  Thee  mail  not 
be  confounded." 

Rulers:  "Thy  ways,  O  Lord,  (hew  me." 

Choir :  "  And  teach  me  Thy  paths." 

Rulers  and  Choir :  "  Unto  Thee  lift  I  up,"  &c,  as  above. 

Rulers :  "  Glory  be  to  the  Father." 

Rulers  and  Choir ,  together :  "  Glory  be  to  the  Father,  and  to  the  Son,  and 
to  the  Holy  Ghoft,  As  it  was  in  the  beginning,  is  now,  and  ever  mail  be, 
world  without  end,  Amen." 

This  Gloria  Patri  Jhould  be  omitted  from  Paffion  Sunday  to  Eajler  Day 
inclujive. 

No  directions  are  given  in  the  Firft  Book  of  Edward  refpecting  the  pre- 
vious devotions  of  the  Prieft  and  his  Afliftants,  or  as  to  the  ordering  of  the 
Choir,  nor  are  there  any  fuch  in  the  prefent  authorized  office ;  but  that  of 
Edward  has  the  following  fimilar,  but  abbreviated,  Rubric,  refpecting  the 
Vefting  and  Introit : — 

"  <([  Upon  the  day,  and  at  the  time  appointed  for  the  minijlration  of  the  Holy 
Communion,  the  Priejl  that  /hall  execute  the  holy  minijlry,fhall  put  upon 
him  the  vefture  appointed  for  that  minijlration,  that  is  to  fay :  a  white 
Albe  plain,  with  a  Vejlment  or  Cope.  And  where  there  be  many  Priefts 
or  Beacons,  there  fo  many  fhall  be  ready  to  help  the  Prieft,  in  the  minif- 
tration,  as  fhall  be  requiftte :  And  fhall  have  upon  them  likewife  the 
vefture  s  appointed  for  their  miniftry,  that  is  to  fay,  Albes  with  Tunicles. 
Then  fhall  the  Clerks  fing  in  Englijh  for  the  Office,  or  Introit  {as  they 
call  it),  a  Pfalm  appointed  for  that  day" 

The  prefent  authorized  Office  is  filent  as  to  the  Devotions  and  Vefting  and 
the  Choir  and  Introit.  But  fince  by  the  before-recited  Ornaments  Rubric  it  ex- 
preflly  adopts  the  Veftments  of  the  Firft  Book  of  Edward,  and  as  this  Veft- 
ing and  thefe  Devotions  and  Introit  are  previous  to  the  commencement  of 
the  Office,  and  do  not  in  any  way  interrupt  or  interfere  with  it,  and  are  partly 
to  be  done  privately,  they  ought  to  be  ufed  when  practicable. 
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Whilft  the  Gloria  Patri  of  the  Introit  is  thus  being  concluded,  let  the 
Celebrant  and  his  Afliftants  enter  the  Prefbytery  in  the  following  order  (as 
cuftomary  according  to  all  the  Englifh  Ufes)  : — 

i .  Two  Acolytes,  Cerofers,  walking  abreaft,  carrying  two  lighted  Tapers. 
2.  A  Thuribler.  3.  A  Subdeacon  carrying  the  Book  of  the  Gofpels,  an 
Evangeliftarium.  4.  The  Deacon,  carrying  the  Miffale.  5.  The  Celebrant 
himfelf.     (According  to  fome  the  Prieft  fhould  carry  the  Miffale.) 

As  each  enters  the  Prefbytery,  let  him  turn  to  the  Altar  and  bow.  Let 
the  Subdeacon  ftation  himfelf  at  the  right  of  the  Prieft,  who  is  looking  eaft- 
ward,  the  Deacon  at  his  left. 

Then  let  the  Precentor  and  Rulers,  along  with  the  Choir,  fing  through 
the  Introit  itfelf  once  more. 

Which  being  ended,  let  the  Celebrant  and  his  Afliftants,^  ftanding,  the 
people  kneeling,  all  towards  the  Altar,  fay  mutually  the  Confeflion  and  Abfo- 
lution in  a  very  low  tone,  as  becomes  finners,  fo  as  fcarcely  to  be  heard; 
which  Confeflion  and  Abfolution  is  always  to  be  faid  by  the  Bifhop  if  pre- 
fent,  who,  if  not  officiating  for  this  purpofe  fhould  ftand  on  the  right  hand  of 
the  Prieft,  before  him  and  the  Subdeacon. 

[Prieft.  "  Let  us  Confefs  unto  the  Lord,  for  He  is  good,  and  His  mercy  endureth 
for  ever." 

Prieft.  "  I  confefs  to  God,  the  bleffed  Mary,  and  all  the  Saints,  and  to  you,  1 
have  finned  exceedingly  in  thought,  word,  and  deed  of  my  own  fault,  and  intreat 
Holy  Mary,  All  the  Saints  of  God,  and  you  to  pray  for  me." 

Let  the  Minifters,  Choir,  and  People  reply.  "  Almighty  God  have  mercy  upon 
you,  and  forgive  you  all  your  fins,  deliver  you  from  all  evil,  preferve  and  ftrengthen 
you  in  goodnefs,  and  bring  you  to  eternal  life." 

Then  let  the  Minifters,  Choir,  and  people  fay  the  Confejjion  as  above,  and  the  Prieft 
reply  as  above,  but  kt  the  Prieft  add:  "  The  Almighty  and  merciful  Lord  grant  you 
Abfolution  and  remiflion  of  all  your  fins,  fpace  for  true  penitence,  amendment  of  life, 
and  the  grace  and  confolation  of  the  Holy  Spirit."  Let  the  Minifters,  Choir,  and  people 
reply,  "  Jmen."] 

Let  the  Celebrant  now  afcend  the  fteps  to  the  Altar,  and  ftanding  in  front 
of  it,  on  the  higheft  of  the  fteps,  with  his  Afliftants  in  a  line  behind  him,  each 
on  his  proper  ftep,  bowing  profoundly  and  joining  his  hands  (not  clafping 
them),  pray,  the  Choir  and  people  alfo,  for  a  fhort  time  in  filence. 

[The  York  and  Hereford  Ufes  only  have  here  this  fhort  Litany,  to  be  faid  by 
the  Prieft  and  his  Afliftants.  According  to  the  fourteenth  century  MS.  in  the 
Britifh  Mufeum  (Harl.  4919),  this  was  fometimes  ufed  elfewhere  alfo,  and  at  Sarum  : — 

tc  O  God,  being  turned,  Thou  fhalt  quicken  us." 

"  And  Thy  people  fhall  rejoice  in  Thee." 

"Shew  us,  O  Lord,  Thy  mercy." 

"And  grant  us  Thy  falvation." 

"Let  Thy  Priefts  be  clothed  with  righteoufnefs." 
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11  And  Thy  Saints  rejoice." 

"  From  my  fecret  faults  cleanfe  me,  O  Lord." 

"  And  from  thofe  of  others  fpare  Thy  fervants." 

"  O  Lord,  God  of  Hofts,  convert  us." 

"  And  (hew  us  Thy  countenance,  and  we  fhall  be  faved." 

"  O  Lord,  hear  my  prayer." 

M  And  let  my  crying  come  unto  Thee." 

"  The  Lord  be  with  you." 

"  And  with  Thy  Spirit." 

Sarum  and  York  Ufe  have  next : — 

"  Let  us  pray." 

"  Our  help  is  in  the  Name  of  the  Lord," 

"  Who  hath  made  Heaven  and  earth." 

"  Let  the  Name  of  the  Lord  be  blefled," 

"  From  this  time  forth  for  evermore."] 

Here  {according  to  S.  Ofmund  and  Rouen  Ufe)  let  the  Celebrant  embrace  the 
Deacon  and  Subdeacon,  faying,  "  Receive  the  kifs  of  Peace  and  affe&ion  that  ye 
may  be  fit  to  perform  the  Divine  Offices  at  the  Sacred  Altar."  And  this 
fhould  invariably  be  obferved  except  in  the  three  days  before  Eafter. 

Let  the  Acolytes  fet  down  their  Tapers,  one  on  each  fide,  at  the  ftep  of  the 
Altar.  Let  the  Subdeacon  put  down  the  Gofpels  on  the  right  fide  of  it,  and 
the  Deacon  alfo  the  Office  book  near  it.  Then  let  the  Prieft  {landing  at  the 
Altar  fay  the  following  prayer  fecretly  [in  all  the  Ufes]  with  the  Choir  and 
people :  — 

"  Take  from  us,  O  Lord,  all  our  iniquities,  that  we  may  be  worthy, 
with  pure  minds,  to  enter  into  the  Holy  of  Holies,  Through  Chrift 
our  Lord,  Amen." 

Let  him  then  add : — 

"  In  the  Name  of  the  Father,  and  of  the  Son,  and  of  the  Holy  Ghoft  " 
and  then  let  him  crofs  him/elf  and  kifs  the  Altar. 

After  this  Secret  Prayer,  the  Prieft  and  his  Affiftants  mould  ftand  erecl:, 
and  according  to  the  Ufe  of  Rouen,  as  detailed  by  John  of  Avranches  {Migne, 
32),  and  fo,  moft  probably,  of  S.  Ofmund,  the  Prieft  fhould  bow  to  the 
Deacon,  who  fhould  return  the  obeifance,  the  Deacon  to  the  Subdeacon,  and 
the  Subdeacon  to  the  people. 

The  Firft  Liturgy  of  Edward  VI.  has  in  like  manner  the  following 
abbreviated  directions  and  prayers  in  lieu  of  the  above  : — 

"  The  Prieft  ft anding  humbly  afore  the  midft  of  the  Altar,  fhall  fay  the 
Lords  Prayer,  with  this  Collecl. 

"Almighty  God,  unto  Whom  all  hearts  be  open,  all  defires  known, 
and  from  Whom  no  fecrets  are  hid  :  cleanfe  the  thoughts  of  our  hearts, 
by  the  infpiration   of  Thy  Holy  Spirit:    that  we  may  perfectly  love 
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Thee,   and  worthily  magnify   Thy  holy  name  :   through   Chrift   our 
Lord.     Amen." 
'Then  Jhall  he  Jay  a  Pfalm  appointed  for  the  Introit. 
In  like  manner  the  prefent  Anglican  Office  :  — 
"  1[  The  Table,  at  the  Communion-time  having  a  fair  white  linen  cloth  upon  it, 
Jhall  Jland  in  the  Body  of  the  Church,  or  in  the  Chancel,  where  Morning 
and  Evening  Prayer  are  appointed  to  be  J aid.       And  the  Priejl  ftanding 
at  the  North  fide  of  the  Table1  Jhall  Jay  the  Lord's  Prayer,  with  the 
Collect  following,  the  people  kneeling. 

<c  Our  Father  which  art  in  Heaven,  Hallowed  be  Thy  Name.  Thy 
kingdom  come.  Thy  will  be  done  in  earth,  As  it  is  in  Heaven.  Give 
us  this  day  our  daily  bread.  And  forgive  us  our  trefpafles,  As  we  for- 
give them  that  trefpafs  againft  us.  And  lead  us  not  into  temptation ; 
But  deliver  us  from  evil.     Amen." 

The  Collet!. 
"  Almighty  God,  unto  Whom  all  hearts  be  open,  all  defires  known, 
and  from  Whom  no  fecrets  are  hid ;  Cleanfe  the  thoughts  of  our  hearts 
by  the  infpiration  of  Thy  Holy  Spirit,  that  we  may  perfectly  love  Thee, 
and  worthily  magnify  Thy  Holy  Name;  through  Chrift  our  Lord. 
Amen." 
Thefe  prayers  mould,  like  the  former,  be  faid  in  a  low  tone,  the  Prieft  with 
his  Afliftants  turned  toward  the  Altar ;  for  he  is  to  turn  toward  the  people 
firft  when  he  repeats  fubfequently  the  Commandments.     When  they  are  con- 
cluded, he  mould  fay,  "  In  the  Name  of  the  Father,  and  of  the  Son,  and  of 
the  Holy  Ghoft,"  Crofting  himfelf. 

Now  let  the  Introit  be  repeated  by  the  Rulers,  the  Celebrant,  Choir,  and 
people,  but  without  "  Gloria  Patri,"  or  the  Pfalm. 

III. — The  Bringing  in  of  the  Elements. 

As  no  directions  are  given  in  the  Anglican  Ordinal  as  to  how  or  when,  or 
by  whom  the  Sacramental  Elements  are  to  be  brought  into  the  Church,  let 
the  following  ancient  mode  be  adopted. 

i  Note. — "  North-fide."  By  this  was  furely  intended  the  North  Corner  or  Gofpel  portion.  If 
the  North  end  had  been  intended,  it  would  have  been  fo  defined,  which  it  is  not.  Remark  that 
up  to  the  year  1485,  or  thereabouts,  the  "Dextrum  Cornu  Altaris''  meant  the  South  end  to  the 
right  of  the  fpedlator  and  Prieft.  About  that  period  copies  of  the  Pontifical  began  to  be  printed 
at  Rome,  wherein  the  "  Dextrum  Cornu  "  was  treated  as  being  to  the  right  fide  of  the 

Crucifix  or  Crofs,  which  flood  in  front  of  the  Prieft  on  or  above  the  Altar.  This  change 
became  authoritative,  and  the  Reformed  MifTale  of  the  Council  of  Trent  adopted  this  change  of 
interpretation.  So  that  the  Anglican  Office  has  here  apparently  adopted  the  modern  Roman  mean- 
ing. The  ancient  fignification  lingered  in  the  North  and  other  parts  of  France  up  to  the  year 
17 10  and  beyond. 
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Now  let  the  Sacramental  Elements  be  brought  into  the  Church,  together 
with  the  inftruments  and  accompaniments  of  the  Celebration,  in  the  following 
order  and  manner,  according  to  all  the  Englifh  Ufes. 

Let  the  two  Acolyte  Cerofers  (who  mould  have  fet  down  their  candelabra 
at  the  fteps  of  the  Altar)  go  into  the  Veftry,  or  to  that  portion  of  the  Church 
in  which  the  fame  are  kept,  and  with  reverence  and  folemnity  bring  out 
thereof,  one  of  them  the  Bread  in  a  pyx  or  covered  box  or  cup,  and  the  Wine 
and  Water  each  in  a  feparate  cruet  or  goblet,  and  fet  them  down  refpectively 
on  the  Credence ;  the  other  Acolyte  following  the  firft,  with  one  or  more 
bafins,  with  water  in  one,  and  a  towel,  "  Abllerforium,  Aqua  mantile." 

Then,  or  at  fome  time  before  the  beginning  of  the  Collect  for  the  day,  let 
the  two  Acolyte  Cerofers  take  up  their  candelabra  and  go  together  to  the 
door  of  the  veftry.  Let  a  third  Acolyte,  vefted  in  an  Albe,  and  over  it  a  filk 
tippet  or  mantle  of  the  colour  of  the  day,  come  forth  thence  to  meet  them, 
with  all  veneration  carrying  the  Chalice  placed  on  the  Paten  in  his  hand, 
the  Corporals  being  folded  and  placed  over  the  Chalice,  the  whole  covered 
with  the  Offertory  Veil,  one  end  of  which  mould  be  thrown  over  one  of  his 
moulders.  Let  this  Acolyte,  preceded  by  the  Cerofers,  carry  the  Paten  and 
Chalice  to  and  fet  them  down  on  the  Credence.  He  mould  then  take  off  the 
Corporals  and  lay  them,  folded  as  they  are,  reverently  on  the  Altar,  killing 
the  Altar  before  he  goes  back.  Then  let  the  Cerofers  again  fet  down  their 
Tapers  at  the  ftep  of  the  Altar. 

[Whilft  this  was  being  tranfacled,  at  Solemn  MafTes  (according  to  York,  Sarum, 
and  Exeter  Ufes),  if  Incenfe  be  ufed,  let  an  Acolyte  bring  Incenfe  in  a  boat  to  the 
Deacon  ;  who,  having  afked  a  blefling  from  the  Prieft,  fhould  put  it  into  the  Thurible, 
and  let  the  Prieft  incenfe  the  Altar  in  the  middle  and  at  each  fide.  Then  let  the 
Deacon  cenfe  the  Prieft,  and  give  him  the  Book  of  the  Gofpels  to  kifs.  This 
incenfing  is  not  noticed  in  the  Rouen  or  Hereford  Ufes;  but  the  kifling  the  Gofpels 
is  common  to  them  all.] 

IV. — Kyrie  Eleyson. 

According  to  all  the  Ufes  then  fhould  follow  "  Kyrie  Eleyfon." 
At  Solemn  Celebrations  let  the  Precentor  inftruct  the  Rulers  of  the  Choir 
as  to  what  the  chant  of  the  fame  fhould  be,  who  thereupon  with  the  Prieft, 
or  the  Prieft  alone  in  Ferial  or  Common  MafTes,  fhould  intone  the  firft  word 
or  two  of  the  fame,  and  the  whole  be  fung  through  by  the  Prieft,  Rulers, 
Choir,  and  people  together,  thus : — 

u  Kyrie  eleyfon,"  thrice. 
"  Chrifte  eleyfon,"  thrice. 
"  Kyrie  eleyfon,"  thrice. 

This  "  Kyrie  Eleyfon,"  "  Lord  have  mercy,"  was  always  anciently,  and 
fhould  be  now,  a  very  important  portion  of  the  Euchariftical  Office,  and  the 
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finding  of  it  on  Feftivals  and  Sundays  occupied  a  confiderable  fpace  of  time. 
On  thefe  latter  occafions,  between  each  repetition  of  the  Kyrie,  was  inferted 
or  "  farfed,"  a  variety  of  different  ejaculations  or  expreffions  of  praife  or  de- 
precation correfponding  to  the  Feftival  or  Seafon,  fo  that  the  "  Kyrie,"  &c, 
became  a  diftinft  portion  of  the  Liturgy.  Nine  of  thefe  Kyries  formed  part 
of  the  recognized  Sarum  Office ;  in  fome  of  the  MSS.  eleven.  Of  thefe 
S  Dunftan  compofed  one  for  Michaelmas  Day,  which  was  regarded  with 
great  favour,  beginning  "  Kyrie  Rex  fplendens,"  &c.  "  O  Lord,  King  re- 
fplendent  on  Thy  Heavenly  throne,  Hail  for  evermore,  and  in  Thy  clemency 
upon  Thy  people  ever,  Have  mercy."  Many  more  of  thefe  "  Kyries  are 
appended  to  the  MS.  of  S.  Ofmund's  Confuetudinary  once  belonging  to 
Sf  Patrick's,  Dublin,  and  now  in  the  Univerfity  Library,  Cambridge.  York 
Ufe  had  ten,  fix  of  them  the  fame  as  that  of  Sarum  ;  Hereford  fixteen.  In 
the  Appendix  to  the  Surtees  Society  edition  of  the  York  Miflal  (vol.  11.),  Dr. 
Henderfon,  the  learned  editor,  has  printed  twenty-nine.  They  are  noble  com- 
pofitions,   and  formed  part   of  the  Office    from   the  earheft   Anglo-Saxon 

times. 

In  the  Ferial  Office  the  "  Kyrie  "  was  fimple,  not  farfed. 
The  Firft  Book  of  Edward  has  in  like  manner  :— 

"  <the  PJalm  (i.e.  the  Introit)  ended,  the  Prieji  Jhalljay,  or  elfe  the  Clerks 

Jhallfing) 

"  iii.  Lord  have  mercy  upon  us." 
"  iii.  Chrift  have  mercy  upon  us." 
"  iii.  Lord  have  mercy  upon  us,"  without  farfes. 
The  prefent  Anglican  Office  has,  in  like  manner,  the   following  nine 
Kyries,  with  a  tenth  or  repetition  of  the  fame  at  the  end  therein. 

The  variation  from  the  former  Rite  mainly  confifts  in  this,  that  Chrift  is 
not  invoked  at  all,  and  that  between  each  Kyrie  is  farfed,  or  interpolated  fuc- 
ceffively,  one  of  the  ten  Commandments ;  and  that  to  each  «  Kyrie"  is  added 
the  words  "  And  incline  our  hearts  to  keep  this  law,"  and  after  the  tenth 
Commandment  to  «  Kyrie  "?  is  appended  "And  write  all  thefe  Thy  laws  in 
our  hearts,  we  befeech  Thee." 

This  infertion  of  the  Ten  Commandments  is  unexampled  in  any  Liturgy, 
ancient  or  modern,  and  was  on  that  account  ftrongly  objected  to  by  Bifhop 
Overall,  and  others ;  nor  is  it  eafy  to  difcover  for  what  particular  reafon  it 
was  made.  To  put  the  beft  conftrucVion  upon  it,  it  may  have  been  intended 
as  a  preliminary  examination  of  confcience  before  Communion. 
As  in  the  former  Ufe,  . 

Let  the  Precentor  or  Ruler  of  the  Choir  and  Prieft,  or  the  Prieft  alone  in 
Ferial  Maffes,  intone  the  firft  words,  "  Lord  have  mercy,"  fo  as  to  fhow  the 
diftindtion  of  tone,  and  the  whole  be  afterwards  fung  through  by  Conductors, 
Prieft,  Choir,  and  people. 
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u%  Then  Jh all  the  Priefty  turning  to  the  people,  rehearfe  diftintlly  all  the  TEN 
COMMANDMENTS ;  and  the  people  Jl ill  kneeling  Jh 'all \  after  every 
Commandment^  ajk  God  mercy  for  their  tranfgrejjion  thereof  for  the  time 
paft,  and  grace  to  keep  the  fame  for  the  time  to  come,  as  followeth. 

"  Minifter.  God  fpake  thefe  words,  and  faid  :  I  am  the  Lord  Thy 
God  :  Thou  malt  have  none  other  gods  but  me. 

a  People.  Lord,  have  mercy  upon  us,  and  incline  our  hearts  to 
keep  this  law. 

"  Minifter.  Thou  malt  not  make  to  thyfelf  any  graven  image,"  &c. 

"  People.  Lord,  have  mercy  upon  us,"  &c. 

"  Minifter.  Thou  malt  not  take  the  Name  of  the  Lord  Thy  God 
in  vain,"  &c. 

"  People.  Lord,  have  mercy  upon  us,"  &c. 

"  Minifter.  Remember  that  thou  keep  holy  the  Sabbath-day.  Six 
days  (halt  thou  labour,"  &c. 

"  People.  Lord,  have  mercy  upon  us,"  &c. 

"  Minifter.  Honour  thy  father  and  thy  mother,"  &c. 

"  People.  Lord,  have  mercy  upon  us,"  &c. 

**  Minifter.  Thou  malt  do  no  murder. 

"  People.  Lord,  have  mercy  upon  us,"  &c. 

M  Minifter.  Thou  fhalt  not  commit  adultery. 

"  People.  Lord,  have  mercy  upon  us,"  &c. 

"  Minifter.  Thou  fhalt  not  fteal. 

"  People.  Lord,  have  mercy  upon  us,"  &c. 

"  Minifter.  Thou  malt  not  bear  falfe  witnefs  againft  thy  neighbour. 

"  People.  Lord,  have  mercy  upon  us,"  &c. 

"  Minifter.  Thou  fhalt  not  covet  thy  neighbour's  houfe,"  &c. 

'*  People.  Lord,  have  mercy  upon  us,  and  write  all  thefe  thy  laws 
in  our  hearts,  we  befeech  thee." 


V. — Gloria  in  Excelsis. 

When  the  laft  "  Kyrie"  is  finifhed,  then  at  Solemn  Celebrations  when 
"  Gloria  in  Excelfis"  is  faid,  let  the  Celebrant  advance  to  the  centre  of  the 
Altar,  and  having  been  inftrucled  by  the  principal  Ruler  of  the  Choir  (who 
had  previoufly  been  inftructed  by  the  Precentor)  what  the  chant  fhould  be, 
let  him  intone  the  three  or  four  firft  words  from  the  middle  of  the  Altar,  and 
thereupon  let  all  the  Rulers,  Clerks,  Choir,  and  people  turn  to  the  Altar  and 
bow,  and  thus  ring  through  the  whole  to  the  end. 

T    T 
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«  Gloria  in  Excelfis,"  however,  mould  be  omitted  in  this  place  through- 
out Advent  whatever  be  the  Service,  and  from  Septuagefima  to  Eafter  Day, 
as  being  inconfiftent  with  the  defcent  to  earth,  and  the  fafting  and  humi- 
liation of  our  Lord,  except  in  Double  Feafts.  It  fhould  be  faid  here  on  al 
Sundays  and  Feafts  of  the  Firft  and  Second  Clafs  throughout  the  year  (but 
not  in  votive  celebrations  for  the  dead,  nor  on  Ferials),  except  as  above,  and 
was  fo  faid  from  the  times  of  Gelafius  in  the  beginning  of  the  fifth  century 
whofe  verfion  fuppofes  a  much  earlier  life.  The  Greeks  call  ,t  the  "Great 
Doxology,"  the  Latin  MSS.  "The  Sunday  Morning  Hymn;  and  Ufner 
(vn.  335),  fixes  its  date  at  a.d.  158. 

TAs  "Kyrie  Eleyfon"  and  "Gloria  in  Excelfis"  were  often  prolonged  to  chants 
of  great  length,  the  Celebrant  and  his  minifters  were  allowed  to  fit  in  the  Sediha 
provided  for  that  purpofe  until  they  were  finifhed ;  always  provided  that  the  Prieft 
beean  both  from  the  middle  of  the  Altar. 

6  The  later  printed  Miflalia  allow,  and  even  direft,  the  Celebrant  to  fay  privately 
to  himfelf  only  as  well  the  Introit  as  the  «  Kyrie  "  and  "  Gloria  in  Excelfis  ;  but 
this  ufage  is  unknown  to  the  MSS.  before  the  fourteenth  century  was  well  advanced, 
and  was  probably  introduced  to  fhorten  the  fervice  which,  from  the  additions  made 
to  it  from  time  to  time,  had  become  very  long.] 

Then  follows  in  the  Firft  Book  of  Edward  :— 

«  Then  the  Prieft  Jlanding  at  God's  board  pall  begin, 

"  Glory  be  to  God  on  high. 

«  The  Clerks :  And  in  earth  peace,  good  will  towards  men. 

«  We  praife  Thee,  we  blefs  Thee,  we  worihip  Thee,"  and  fo  on, 

^"Thou  only,  O  Chrift,  with  the  Holy  Ghoft,  art  mod  high  in  the 
Glory  of  God  the  Father.     Amen." 

This  Firft  Book  of  Edward  implies  that  although  the  Prieft  fhould  ftand 
in  beginning  the  "  Gloria,"  he  might  fit  whilft  it  was  fung. 

The  prefent  Englifh  Ordinal  omits  all  mention  of  "  Gloria  in  Excelfis  " 
being  funp;  in  this  place,  and  relegates  it  to  the  end  of  the  whole  Office-where 
it  is  entirely  out  of  place  and  keeping-and  that  with  the  maimed  conclufion 
of  Edward's  Firft  Book.  Yet  fmce  the  faying  of  this  Hymn  at  this  point  in 
the  Euchariftic  Office  was  a  Catholic  cuftom  in  the  Weft  from  the  very 
earlieft  times,  and  conftituted  a  main  portion  of  the  "  Sacrifice  of  praife  and 
thankfsiving,"  it  mould  here  accordingly  be  repeated  by  Celebrant,  Choir, 
and  people  paufing  for  the  purpofe,  at  leaft  filently,  or  it  may  be  as  a  Hymn 
or  Anthem  before  the  fucceeding  Colled,  and  that  in  its  integral  forrm 

Here  follows  the  general  Rubric  in  S.  Ofmund'sand  all  the  Englifh  Uies. 
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"  Whilft  the  Prieji  ftands  to  fulfil  the  Office  at  the  Altar,  let  the  Beacon 

ft  and  behind  him  on  the  fit ft  ft lep  before  the  Altar,  and  behind  and  below  him  the 

Subdeacon  in  his  order  on  the  fecond  ftep,  fo  that  as  often  as  the  Prieft  turns  to 

the  people  the  Deacon  turns  himfelfin  like  manner :  the  Subdeacon  employing  him- 

felf  in  feeing  that  the  Prieft 's  Veftments  are  properly  arranged. 

"  Whatever  is  f aid  by  the  Prieft  before  the  Epiftle  ought  to  be  gone  through 
at  the  right  horn  of  the  Altar  {except  <  Gloria  in  Excelfis'),  fo  alfo  after  recep- 
tion of  the  Sacrament ;  all  the  reft  in  the  middle  of  the  Altar.  Whenever,  how- 
ever, there  is  no  Deacon,  the  Prieft  jhould  read  the  Gofpel  from  the  left  horn" 

As  before  obferved  (p.  318),  the  fignification  of  thefe  words  "right" 
and  "left"  has  been  reverfed  in  the  modern  Roman  Miflal. 


VI. — Collects. 

Next,  according  to  all  the  ancient  Englifh  Ufes  and  the  Firft  Book  of 
Edward,  let  the  Prieft,  {landing  as  before,  turn  towards  the  people  as  if  falut- 
ing  them,  and  elevate  fomewhat  and  join  his  hands,  and  fay,  "  The  Lord  be 
with  you." 

Let  the  people  reply,  "  And  with  thy  fpirit." 

Let  the  Prieft  turn  again  to  the  Altar,  and  disjoining  his  hands,  and  out- 
fpreading  his  arms  and  hands,  fay,  "  Let  us  pray,"  and  then  rehearfe  the 
Collect  for  the  Day. 

Note  that  whenever  the  Prieft  falutes  the  people  with  "  Dominus  vobif- 
cum,"  "The  Lord  be  with  you,"  he  ftiould  alfo  preface  the  Collect  or  Me- 
morial with  "  Oremus,"  "  Let  us  pray."  Among  the  Orientals  and  in  the 
old  Roman  Rubrics  the  Salutation  is  "  Pax  vobis,"  "Peace  be  with  you." 

To  the  Collect,  according  to  the  ancient  Englifh  Ufes,  were  always  added 
(except  on  Chriftmas  Day)  certain  other  Collects  called  "  Memorials,"  with  a 
preceding  introductory  Antiphon,  Verfe,  and  Refponfe.  The  whole  number 
of  Collects,  by  a  ftrict  rule,  mould  always  be  uneven.  Three  in  honour  of  the 
Holy  Trinity,  Five  of  Chrift's  five-fold  Paflion,  Seven  in  honour  of  the  feven- 
fold  gifts  of  the  Holy  Ghoft,  according  to  the  number  contained  in  the  Lord's 
Prayer.  Thus,  in  Advent  the  fecond  Colled  was  a  Memorial  of  S.  Mary  and 
of  the  coming  Nativity,  with  a  third  for  All  Saints ;  in  Lent  a  Memorial  for 
the  Penitents  and  of  the  Incarnation  (i.e.  of  S.  Mary)  ;  after  Eafter  until 
Pentecoft  of  the  Refurrection,  and  of  All  Saints ;  and  between  Pentecoft  and 
Advent  of  the  Holy  Spirit,  of  the  Holy  Trinity,  S.  Mary,  All  Saints,  for  the 
Whole  Church,  and  for  Peace;  fome  two  or  more  of  them  (ante,  pp.  117 
and  176). 

The  fame  number  of  and  the  fame  Collects  mould  be  repeated  at  the 
principal  Mafs  as  had  been  faid  at  the  previous  Mattins.  All  thofe  after  the 
firft  mould  be  faid  without  "  The  Lord  be  with  you,"  &c,  but  txie  people 
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fhould  always  anfwer  «  Amen."     The  firft  and  fecond  Collecl  only  mould  be 

prefaced  with  "  Oremus,"  "  Let  us  pray." 

"  Then  (in  Edward's  Firft  Book)  the  Prieft  Jhall  turn  him  to  the  people  and  Jay, 

"The  Lord  be  with  you. 

"  The  Anfwer :  And  with  thy  fpirit. 

"  The  Priejl :  Let  us  pray. 

"Then  Jhall  follow  the  Colleft  of  the  day,  with  one  of  theje  two  Collets  following, 

for  the  King. 

"  Priefl :  Let  us  pray. 

"  Almighty  God,  whofe  kingdom  is  everlafting,"  and  the  reft,  or 

"  Almighty  and  everlafting  God,"  and  the  reft. 

Both  thefe  Collects  are  identical  with  thofe  in  the  prefent  Englifh  Office, 
and  the  fecond  is  taken  from  the  Exeter  Office  at  Prime. 

Thefe  Collects  for  the  King  and  Royal  Family  were  not  infrequently  in- 
troduced, although  not  rubrically  direcled,  at  this  point.  According  to  a 
Scotch  Council  of  the  thirteenth  century  (Wilk.  I.  617),  the  Collects  were  to 
be  five,  except  in  Double  Feafts,  including  one  for  the  Peace  of  the  Church, 
and  one  for  the  King  and  Queen  and  their  children. 

The  prefent  Englifh  Office,  unfortunately,  inverts  the  due  order  adopted 
by  Edward's  Firft  Book,  and  without  mentioning  the  Salutation  of  the  people 
by  the  Prieft,  or  the  reply  by  them,  direcls  that  one  of  the  fame  two  Collecls 
for  the  King  or  Queen  fhould  be  faid  now  before  the  Collecl  for  the  Day,  that 
is  immediately  after  the  laft  "  Kyrie  Eleyfon,"  with  which  it  has  no  apparent 
connection. 

"  Then  Jhall  follow  one  of  thefe  two  Colletts  for  the  §>ueen,  the  Prieji 
Jlanding  as  before,  and  faying, 

"  Let  us  pray. 

"  Almighty  God,  whofe  kingdom  is  everlafting,  and  power  infinite  ; 
Have  mercy  upon  the  whole  Church,"  &c,  or 
"  Almighty  and  everlafting  God,"  &c. 

"  Then  fhall  be  faid  the  Collect  of  the  Bay. 

There  are  no  directions  given  in  this  Rubric  as  to  the  Perfon  who  is  to 
fay  the  Collecls,  or  his  pofture  or  geftures  or  proper  pofition.  The  old  rules 
fhould  therefore  be  as  far  as  poffible  preferved. 

The  Prieft,  before  the  firft  Collecl:,  fhould  turn  to  the  people,  with  hands 
joined,  and  fay,  "The  Lord  be  with  you;"  and  they  fhould  reply,  "And 
with  thy  fpirit."  The  Prieft,  turning  to  the  Altar  again,  disjoining  and 
outfpreading  his  hands,  and  raifing  his  arms  fomewhat,  fhould  begin, "  Let  us 
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pray  "  (as  in  Advent).  "Almighty  God,"  &c.  This  Salutation  by  the  Prieft, 
and  reply  by  the  people,  is  the  more  necefTary  here,  as  it  is  found  in  the  moft 
ancient  Offices  of  the  Church,  from  Juftin  Martyr  to  S.  Chryfoftom  down- 
wards ;  and  the  word  "Collect"  is  applied  to  thefe  prayers  becaufe,  accord- 
ing to  the  unanimous  voice  of  the  Ritual  Commentators,  the  Prieft  thereby 
collects  and  fums  up  all  the  devotions  of  the  people  together,  and  offers  them 
up  collectively  to  God  (ante,  pp.  153,  176). 

The  ancient  directions  being  precife,  that  the  number  of  Collects  mould 
at  the  Mafs  (not  at  Mattins)  be  uneven,  and  that  the  fame  fhould  now  be  faid 
as  had  been  faid  at  Mattins,  and  that  there  mould  be  at  leaft  three,  and  no 
more  than  feven ;  the  full  number  mould  be  made  up  by  the  addition  of  one 
or  more  of  thofe  for  Peace  and  for  Grace,  ufed  at  Mattins,  or  one  or  more  of 
thofe  which  are  appended  to  the  Office  for  Holy  Communion.  This  mould 
fpecially  be  looked  to  in  Advent  and  Lent.  In  this  latter  feafon  the  Memorial 
of  the  Penitents  mould  never  be  omitted. 

As  to  the  conclufion  of  the  Collects,  fee  ante  (p.  119).  The  fame  rules 
mould  be  obferved  here ;  the  firft  and  laft  reciting  the  full  form  of  the 
Trinity  of  Perfons  and  Unity  of  the  Godhead ;  thofe  which  intervene  ending 
"  Through  Chrift  our  Lord,"  only. 

The  people  and  Choir  mould  anfwer,  "  Amen,"  aloud,  to  all  the  Collects 
which  are  faid  aloud ;  to  thofe  which  are  faid  mentally  only,  this  refponfe 
would  be  mental  alfo,  except  where  the  Prieft  raifes  his  voice  at  the  end,  when 
the  "Amen"  mould  be  aloud. 

VII. — Epistle. 

Now  in  Solemn  Celebrations  on  Greater  Feftivals,  on  Sundays,  Maundy 
Thurfday,  and  the  Vigils  of  Eafter  and  Pentecoft,  whilft  the  laft  Collect  is 
being  ended,  the  Subdeacon  mould  prepare  himfelf  to  read  the  Epiftle.  If 
he  be  wearing  a  Chafuble  or  Tippet,  he  mould  take  it  off,  and  give  it  to  an 
Acolyte  to  hold,  his  normal  drefs  for  this  duty  being  the  Albe  or  Surplice, 
with  an  Amice.  After  this  he  fhould  walk  (if  necefTary,  with  the  Epiftolarium 
in  his  hand,  or  preceded  by  an  Acolyte  carrying  it)  down  the  Choir  (the 
South  fide  of  the  Choir,  Exeter  Cons.)  to  the  Pulpit  or  Ambo  towards  the 
Weft  end  of  the  Choir,  if  there  be  but  one  ;  towards  that  appropriate  to  the 
Epiftle,  if  there  be  two.  At  Hereford  there  were  two,  and,  as  in  many  other 
places,  one  above  the  other.  If  but  one  Ambo,  the  Epiftle  fhould  be  read 
from  the  lower  part  of  it,  and  facing  the  Choir.  On  Ferials,  however,  and 
lefTer  Feafts  the  Epiftle,  if  not  read  by  the  Prieft  himfelf,  fhould  not  be  read 
from  the  Ambo  or  Pulpitum,  but  from  a  Lectricum  or  Defk,  down  in  the 
Choir  on  the  South  fide  of  it.  The  Epiftle  having  been  thus  read  by  the 
Subdeacon,  let  him  return  (by  the  North  fide  of  the  Choir,  Exeter  Cons.),  and 
refume  his  Veftment  and  place. 
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According  to  all  the  Anglo-Saxon  and  Norman  and  Englifh  Pontificals, 
it  was  always  the  proper  office  of  the  Subdeacon  to  read  the  Epiftle.  His 
commiffion  at  Ordination  was,  "  Take  the  Book  of  the  Epiftles,  and  receive 
power  to  read  them  in  the  Holy  Church  of  God." 

The  Firft  Book  of  Edward  has  the  following,  which  is  in  no  degree 
inconfiftent  with  the  above  : — 

"  The  Colletls  ended,  the  Prieft,  or  he  that  is  appointed,  Jhall  read  the  Epiftle, 
in  a  place  afftgned  for  the  purpose,  faying, 

"  The  Epiftle  of  S.  Paul,  written  in  the  Chapter  of 

to  the 

«  The  Minifter  then  fhall  read  the  Epiftle." 

The  Rubric  of  the  prefent  Communion  Office  is  as  follows  : — 

"And  immediately  after  the  Colletl  the  Prieft  fhall  read  the  Epiftle  pay- 
ing, The  Epiftle  [or,  The  portion  of  Scripture  appointed  for  the  Epiftle] 
is  written  in  the  Chapter  of  beginning  at  the 

Verfe.     And  the  Epiftle  ended,  he  fhall  fay,  Here  endeth  the  Epiftle." 

The  direction  here  that  the  Prieft  fhall  read  the  Epiftle  muft  be  interpreted 
in  a  wide  fenfe,  as  meaning  that  it  muft  not  be  read  by  a  layman;  for  general 
cuftom  has  fanctioned  that  it  may,  and  even  fhould,  where  there  are  more 
Clergy  than  one,  be  read  by  an  Affiftant.  The  univerfal  cuftom  from  the 
time  of  S.  Cyprian,  was  that  it  might  be  read  by  a  perfon  in  inferior  Orders  ; 
i.e.  the  Deacon  or  Subdeacon;  if  none,  by  the  Celebrant;  but  it  had  better  be 
read  by  the  Prieft  than  by  an  Acolyte.  No  place  is  particularized  whence  it 
fhould  be  read,  nor  is  the  pofture  of  the  Reader  indicated,  either  here  or  in 
Edward's  Book.     The  ancient  cuftoms  may  therefore  be  followed. 

The  Reader  fhould  always  ftand,  but  the  other  Clergy  may  fit  during  the 
Epiftle,  in  the  Sedilia,  or  elfewhere ;  and  fo  the  Choir  Boys  and  people,  until 
the  Gofpel  be  begun,  with  the  exceptions  ante,  p.  306. 

VIII. — The  Gradual,  Alleluya,  Sequence,  or  Tract,  and  Gospel. 

According  to  all  the  Ancient  Rituals,  next  after  the  reading  the  Epiftle 
at  Solemn  MafTes  on  Sundays,  Feftivals,  and  Ferials,  fhould  follow  the  Gradale 
with  Alleluya ;  at  certain  other  times  it  was  followed  by  a  Sequence  or  Tract. 

The  Gradale  was  called  by  that  name  becaufe  where  Ambones  or  Pulpita 
were  in  ufe,  it  was  fung  on  the  fteps  going  up  to  the  fame.  Afterwards,  where 
thefe  were  difufed  or  altered,  it  feems  to  have  been  chanted  at  the  great  Lectern, 
which  always  ftood  in  the  middle  of  the  Choir,  towards  the  Weftward.  The 
Sarum  Rubric  is  this,  "  The  Epiftle  read,  let  two  Boys  in  Surplices,  having  firft 
bowed  to  the  Altar  at  the  ftep  of  the  Choir,  walk  down  the  middle  of  the  Choir  to 
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the  Pulpit  urn  or  Ambo,  and  there  from  the  fteps  of the  fame,  fing  the  Gradate  and 

their  Verfe. 

Thus,  in  Advent:  Boys:  the  Gradate,  "All  they  :  Choir  and  People:  who 
wait  for  Thee  fhall  not  be  confounded,  O  Lord  !"  The  Boys^  Verfe:  "  Thy 
ways,  O  Lord,  make  known  to  me,  and  teach  me  Thy  paths."  Let  the  Boys 
again  begin :  "  All  they : "  Choir  and  people :  "  Who  wait  for  Thee,"  &c.  Now 
let  the  Boys  return  again  to  their  places,  bowing  to  the  Altar  as  they  return. 
This  repetition  mould  always  be  made,  except  only  in  Double  Feafts,  the 
fifth  and  fixth  days  of  Eafter  Week,  in  Ember  and  Rogation  Days,  and 
except  when  a  Tract  follows.  The  repetition  mould  take  place  alfo  in  the 
Second  Mafs  on  the  Nativity ;  in  Commemorations  of  the  Holy  Ghoft  and  of 
the  Trinity;  in  the  Mafles  of  the  Holy  Crofs  and  "Salus  Populi,"  and  of 
Peace ;  in  Commemorations  between  Septuagefima  and  Eafter ;  and  in  Mafles 
of  S.  Mary  where  there  is  no  Sequence  or  Chant. 

The  Gradual  adds  to  this  that  the  Gradale  mould  be  fo  fung  in  all  Sun- 
days in  the  year  not  being  Double  Feafts,  and  in  Simple  Feafts  of  three  and 
nine  LefTons  and  on  Maundy  Thurfday.  In  the  Day  of  Souls  by  three 
Clerks  of  the  fecond  rank  without  change  of  Veftment ;  but  in  Double  Feafts 
by  three  fuch  Clerks  in  filk  Copes  from  the  fame  place.  In  all  Feafts  and 
Ferials  and  Octaves  where  there  are  no  Rulers  of  the  Choir,  the  Gradale 
fhould  be  begun  and  the  Verfe  faid  at  the  ftep  of  the  Choir  by  one  Boy 
only  in  a  Surplice.  In  Feafts  where  the  Invitatory  is  fung  by  two  (i.e. 
thofe  which  are  equivalent  in  rank  to  Sundays  and  within  Octaves)  when 
there  are  no  Rulers,  two  Boys  in  Surplices  mould  fing  the  Gradale  at  the 
Choir  ftep. 

The  York  Rule  is  very  fimilar  (fee  Surteesy  Edition,  47),  although  ex- 
prefled  fomewhat  more  generally. 

The  Hereford  Rule  is  fomewhat  different  and  general.  The  Gradale 
Alleluya  and  its  Verfes  are  to  be  fung  from  the  Lectricum  in  the  midft  of  the 
Choir  on  Sundays  and  all  Feafts  of  Nine  and  Three  Leflbns,  Commemora- 
tions, and  Ferials  throughout  the  year,  except  on  Principal,  Double,  and 
Semi-double  Feafts  (ante,  p.  82),  on  Palm  Sunday,  the  Vigils  of  Eafter,  and 
Pentecoft,  when  they  are  to  be  read  in  the  Pulpit. 

The  cuftom  of  ringing  a  portion  of  a  Pfalm  before  the  Gofpel  is  as  old  as 
SS.  Ambrofe  and  Auguftine. 

The  Alleluya. 

Then,  next  on  Sundays  and  greater  Feftivals  (except  from  Septua- 
gefima until  Eafter  Day  and  Ember  Days  (except  thofe  at  Pentecoft),  and  on 
Vigils,  when  it  was  omitted),  fhould  follow  the  folemn  "  Alleluya,"  by  the 
Clerks,  Choir,  and  all  the  people,  ftanding,  and  turned  to  the  Altar,  except 
the  Celebrant  and  his  two  Afliftants,  who  might  fit  till  the  Gofpel  began. 
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Whilft  the  Gradale  is  being  fung,  let  two  Clerks  of  the  higher  grade  be 
putting  on  filk  Copes  in  the  Veftry,  and  advance  through  the  midft  of  the 
Choir  to  the  Pulpitum  or  Ambo  to  fing  "Alleluya,"  which  fhould  be  chanted 
after  them  by  the  whole  Choir  with  a  prolonged  Cadence  or  Neuma  on  the 
final  fyllable,  which  Cadence,  however,  was  omitted  if  a  Sequence  followed. 

Whenever  the  Verfe  of  the  Gradale  is  faid  by  two  Boys  in  the  Ambo, 
two  Clerks  of  the  higher  grade  mould  fing  "  Alleluya  "  from  the  fame  place 
(except  in  Odtaves  with  Rulers,  when  thofe  Rulers  fang  it  from  their  places, 
and  except  when  the  Gradale  was  faid  at  the  Choir  ftep,  when  two  Clerks  of 
the  fecond  form  fang  it,  without  revelling,  from  their  places).     Thus : — 

The  Clerks.  "  Alleluya."  Choir.  "  Alleluya."  The  Clerks,  the  Verfe 
"Shew  us,  O  Lord,  Thy  mercy."  Choir.  "And  grant  us  Thy  Salvation." 
Clerks.  "Alleluya,"  without  a  Cadence  if,  as  on  the  Firfi  Sunday  in  Advent,  a 
Sequence  followed,  but  if  a  Sequence  did  not  follow,  then  the  Choir  fhould  re-peat 
again  "Alleluya"  with  a  Cadence.  In  Feafts  when  "Alleluya,"  "Praife  the 
Lord,  ye  youths,"  is  fung  {i.e.  in  Eafiertide),  two  Boys  fhould  fing  the 
"  Alleluya  "  at  the  ftep  of  the  Choir  in  Surplices,  and  fo  in  the  Saturday  of 
Eafter  week.  In  other  Feafts  and  on  Ferials  it  fhould  be  fung  by  one  Boy 
only  at  the  ftep  of  the  Choir. 

Having  finifhed  their  "Alleluya,"  let  the  Clerks  who  have  fung  it  return 
bowing  to  the  Altar  at  the  ftep  of  the  Choir,  and  go  and  put  off  their  Silk 
Copes  in  the  Veftry. 

In  Double  Feafts  all  the  Clerks  and  Rulers  fhould  ftand  during  "  Alle- 
luya," and  on  Eafter  Day  and  the  three  following,  at  the  Verfe  alfo. 

In  Double  Feafts  the  Precentor  and  Rulers  fhould  intone,  and  three 
Clerks  fhould  fing,  the  "  Alleluya  "  from  the  Pulpit,  and  the  Choir  follow  it 
up.  In  Feftivals  of  the  Second  order,  and  within  the  Odlaves  of  Chriftmas, 
Eafter,  and  Pentecoft,  the  "  Alleluya  "  was  fung  by  the  Clerks  from  the 
Pulpit  or  Ambo,  without  change  of  Veftments.  In  Ferials  and  lefTer  Feftivals 
without  Rulers,  generally  the  Gradale  fhould  be  fung  by  one  Boy  in  Surplice 
from  the  ftep  of  the  Choir,  and  the  "  Alleluya"  by  another.  The  finging  of 
"  Alleluya,"  and  repetition  of  it  at  Eafter,  is  mentioned  by  S.  Auguftine  as  an 
ancient  tradition,  and  he  defines  the  "  Neuma  "  to  be  "  Sonus  quidam  letitiae 
fine  verbis." 

The  form  of  finging  the  Gradale,  with  "  Alleluya,"  at  Eafter  Day  was 
this : — 

Let  the  R recent  or  and  Rulers  intone,  and  Three  Clerks  in  Silk  Copes  in  the 
Ambo  fing  the  Gradale,  "  This  is  the  Day :"  Clerks,  Choir,  and  Boys:  "  which  the 
Lord  hath  made ;  let  us  rejoice  and  be  glad  in  it." 

Verfe  by  the  Three  Clerks:  "Let  us  confefs  unto  the  Lord,  for  He  is  good, 
for  His  mercy  endureth  for  ever." 

The  Precentor  and  Rulers:  "  A1-"  The  Three  Clerks  and  Choir:  "  leluya." 
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The  Three  Clerks:  "Our  Pafibver  is  flain  for  us,  Chrift."     No  fecond  "Alle- 
luya" now  fucceeded,  becaufe  a  Sequence  followed  next. 

However,  in  the  Vigils  of  Eafter,  and  from  the  Octave  of  Eafter  up  to 
Trinity  Sunday,  both  exclufive,  "Alleluya"  was  always  fung  twice  at  the 
Principal  Mafs,  whatever  were  the  Service. 

The  Sequence^  or  Traft. 

The  "Alleluya"  finifhed,  on  Sundays  in  Advent,  Eafter  and  Pentecoft 
weeks  and  their  Octaves,  the  fixth  day  from  the  Nativity,  and  in  Feafts  with 
Rulers  of  the  Firft  and  Second  Order,  and  on  Sundays  from  Eafter  to  the 
Afcenfion  (except  from  Septuagefima  to  the  Vigil  of  Eafter,  and  in  Feafts  of 
many  Confeflbrs,  and  of  S.  Michael  in  montetumba),  but  not  at  other  times, 
followed  the  Sequence  or  Profe,  called  a  Sequentia,  either  becaufe  it  came  after 
the  Gradale  or  becaufe  the  Gofpel  followed.  It  was,  in  fact,  a  fucceffion  of 
Leonine  Verfes  of  irregular  metre,  forming  a  rhythmical  Poem  of  Praife, 
generally  without  ftanzas,  but  with  a  long  fucceffion  of  rhymes,  which  was 
fung  to  a  Chant  of  varying  and  changing  melody,  each  portion  of  the 
melody  recurring  at  certain  intervals.  The  firft  of  thefe  Sequences  were  com- 
pofed  and  fung  by  S.  Notker,  Abbot  of  S.  Gall,  about  the  end  of  the  ninth 
century.  They  foon  became  authorized  and  popular  parts  of  the  Euchariftic 
Office,  and  very  many  of  them  are  contained  in  all  the  fubfequent  Office 
Books.  There  are  feventy-nine  in  the  Hereford  MifTale,  and  about  the  fame 
number  in  those  of  Sarum  and  of  York.  Dr.  Henderfon,  in  his  edition  of  the 
latter,  has  printed  179,  ninety  of  which  are  contained  in  the  Bodleian  (775) 
MS.,  written  in  the  reign  of  Ethelred  between  the  years  994  and  1017;  but 
others  were  compofed  and  ufed  in  England  after  that  period. 

Many  of  them  are  noble  and  elevating  facred  poems.  Some  of  the  beft 
known  are  the  "  Dies  Irae,"  "  Lauda  Syon,"  "  Adoro  Te  devote,"  "  Veni  Sancte 
Spiritus,"  "  O  Filii  et  Filiae,"  "  Stabat  Mater,"  "Alleluya  concinat  Orbis," 
"  Victimae  Pafchali,"  "  Laetabundus."  Of  thefe  the  "Stabat  Mater"  was 
anciently  fung  as  a  Profe  or  Tract  on  Paffion  Sunday  at  Rouen  and  elfe- 
where,  the  original  Chant  of  which  Roffini  borrowed  and  amplified. 

No  fpecial  directions  as  to  the  method  of  finging  the  Sequence  are  found 
in  the  Rubrics  of  the  Miflalia,  although  very  particular  rules  are  given  as  to 
the  mode  of  finging  the  Tract,  when  that  was  ufed  in  place  of  the  Sequence. 
Durandus  tells  us  that  the  Gradale  was  fung  by  the  principal  Cantores,  but 
the  Sequence  not  by  them  only,  but  was  a  common  jubilation  of  the  whole 
Choir,  and  its  irregular  form  is  alluded  to  by  John  of  Avranches  {Migne,  54) : 
"  The  Pneuma  of  the  Sequence  which  is  fung  after  Alleluya  fignifies  the 
Praife  of  eternal  glory,  where  no  articulation  of  words  is  necefTary,  but 
only  thought,  pure  and  ever  intent  upon  God." 

According  to  the  Rubric,  however,  in  the  feveral  Breviaries  for  Second 
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Vefpers  in  the  Feaft  of  S.  Andrew  (which  feems  to  apply  to  all  Profes  or 
Sequences  as  well  as  to  that  which  was  thenfung),  fupplemented  by  the  Sarum, 
Wells,  and  Exeter  Confuetudinaries  (De  Officio  Retlorum  Chori),  the  Profe  or 
Sequence,  when  not  in  Proceffion,  was  Tung  thus  :  "  The  Refponfory  ended, 
whilft  the  Verfe  of  the  fame  is  being  fung,  let  the  Rulers  of  the  Choir  go,  the 
Principal  to  the  higher  grade,  the  Secondary  to  the  fecond  grade,  and  fay  to 
each  of  the  Clerks,  '  Sir,  to  the  Profe.'  Thereupon  let  them  put  off  their 
black  Copes,  and  fuch  as  defire  it  their  Almuces  alfo,  for  finging  the  Profe. 
Let  the  Profe  be  fung  in  the  Station  of  the  Boys,  in  Surplices  from  each  fide, 
neverthelefs  fo  that  the  Principal  Rulers  of  the  Choir  ftand  in  the  midft  of 
the  Choir  turned  to  the  Altar,  the  Secondary  Rulers  on  the  ftep  of  the 
Choir  (the  ftep  down  into  the  Statio  Puerorum),  turned  to  the  Clergy,  between 
whom  let  the  three  Clerks  ftand  who  have  fung  the  Verfe  and  the  Refponfory, 
and  let  all  fay  the  Profe  together." 

According  to  the  Confuetudinaries,  however,  the  Precentor  ought  to  enjoin 
them  and  the  Principal  Rulers  to  intone  the  commencing  words,  and  chant 
the  firft  ftrophe.  Then  the  Clerks  altogether  fhould  fing  the  fame  through 
to  the  end,  the  Choir  in  the  meantime  fitting,  and  accompanying  them  through- 
out with  the  chant  of  the  Profe  on  the  laft  vowel  of  the  firft  Verfe  thereof, 
the  Precentor  and  Secondary  Rulers  and  Choir  following  the  fame  courfe  on 
the  other  fide.  tf  This  (continues  the  Rubric)  is  the  way  to  fing  the  Profe  through 
the  whole  year,  whether  at  Vefpers  or  Mattins."  At  Mattins,  however,  there 
were  no  Profes,  except  on  Chriftmas  Day  and  the  three  following._  When  there 
was  no  Proceffion  they  were  fung  thus.  If  there  were,  the  mode  in  which  they 
fhould  be  fung  in  Proceffion  on  thofe  Days  is  given  in  conformity  with  the 
above  Rule  in  the  Proceffionale.  "  At  the  end  let  all  the  Clerks  who  have 
fung  the  Profe,  each  in  his  ftation,  turn  to  the  Altar,  and  fay  '  Gloria  Patri,' 
which  is  to  be  obferved  throughout  the  whole  year  after  finging  the  Profe." 

"  Amen"  fhould  not  be  faid  after  the  Sequence.  If  the  Bifhop  celebrate,  the 
whole  body  of  the  Clergy,  except  his  Deacon  and  Subdeacon,  fhould  come 
down  from  their  places  to  the  Pulpitum,  or  Station,  to  fing  the  Sequence  along 
with  the  Rulers  and  Cantores,  and  remain  there  until  the  Gofpel  be  finifhed. 

Whatever  elfe  be  omitted,  at  leaft  the  folemn  "  Alleluya,"  refponded  to  by 
a  Verfe  from  fome  Pfalm,  ought  to  be  fung  before  the  Gofpel  in  all  Solemn 
Celebrations,  except  between  Septuagefima  andEafter,  in  conformity  with  the 
cuftom  of  the  Church  from  the  very  earlieft  epoch. 

Between  Septuagefima  and  Maundy  Thurfday  the  Sequences  and  Alleluya 
fhould  be  wholly  difcontinued,  and  inftead  thereof  during  that  Seafon  on  Afh 
Wednefday,  on  Sundays,  and  on  every  Monday  and  Friday  at  the  Mafs  for 
the  Seafon,  and  in  Feftivals  of  Nine  Leffons  during  it,  fhould  be  fung  a  "TracV' 
by  Four  Clerks  of  the  higher  grade  (at  Exeter  two  only)  in  red  or  black  Copes 
(in  AlbeSy  Hereford),  on  Ferials  in  Surplices,  two  of  whom  fhould  ftand  near 
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the  entrance  (ftep  into)  to  the  Choir  on  that  fide  on  which  the  Choir  is  on  that 
day,  facing  towards  the  Altar,  and  the  two  others  on  the  oppofite  fide  fitting 
at  the  end  of  the  firft  bench.  On  Afh  Wednefday,  the  Firft  Sunday  in  Lent, 
Wednefday  and  Saturday  in  Ember  Week,  Palm  Sunday,  and  Wednefday  and 
Good  Friday  in  Holy  Week,  and  the  Vigils  of  Eafter  and  Pentecoft,  it  was 
fung  by  thefe  Clerks  in  Choir,  without  changing  Veftment  or  place,  along  with 
the  Choir  from  alternate  fides. 

The  Tract  was  ufually  a  mournful  Pfalm,  or  part  of  a  Pfalm,  and  fung 
thus,  e.g.  on  the  Firft  Sunday  in  Lent. 

The  Four  Clerks:  Whofo  dwelleth  under  the  defence.  The  Two  Clerks 
of  the  Principal  Choir:  Shall  abide  under  the  protection  of  the  God  of 
Heaven.     The  Choir  fitting  all  the  while. 

Let  the  Choir  on  that  fide  now  {on  this  day), /landing  up,  repeat  the  whole 
Verfe,  and  then  fit  down. 

Let  the  two  other  Clerks  on  the  other  fide  follow :  He  fhall  fay  unto  the 
Lord,  &c. 

Let  the  Choir  on  that  fide  ft  and  up  and  repeat  it,  and  fo  on  to  the  end. 

Let  the  whole  Four  Clerks  at  the  end  fing  the  laft  Verfe  together  with  the 
Choir. 

That  portion  of  the  Choir  not  employed  in  ringing  fhould  fit;  that  (if  any) 
which  is  to  fing  mould  ftand. 

On  Ordinary  Sundays  and  days  in  Lent  it  was  fung  by  the  Four  Clerks 
only,  two  and  two,  and  the  Choir  took  no  part. 

The  mode  of  ringing  the  Tract  varied  fomewhat  in  different  Churches. 
Thus,  at  Hereford  on  the  firft  Sunday  in  Lent,  the  firft  Verfe  was  begun 
by  the  Four  Clerks  and  fung  through  by  the  two  of  the  Principal  Choir,  the 
Second  by  the  other  two,  the  Third  by  the  Principal  Choir,  the  Fourth  by  the 
other  Choir,  and  fo  on. 

And  at  Exeter,  on  the  fame  Sunday  and  on  Palm  Sunday,  two  Rulers  in  filk 
Copes  fang  the  Firft  Verfe  at  the  ftep  of  the  Choir,  the  Principal  Choir  the 
Second,  the  fecondary  Choir  the  Third,  the  Rulers  the  Fourth.  At  Exeter  alfo, 
on  other  Sundays  and  Feafts  during  this  Seafon,  the  two  Rulers  fang  the  firft 
Verfe,  and  the  Choir  replied  with  the  Second. 

On  Ferials  within  Lent,  and  the  Vigils  of  Eafter  and  Pentecoft,  the 
general  rule  was  that  the  Tract  fhould  be  fung  from  fide  to  fide  in  the  ftalls, 
without  change  of  Veftment  or  place ;  the  Rulers  ringing  and  Choir  repeat- 
ing the  Firft  Verfe,  the  Choir  on  the  other  fide  the  Second,  each  fide  {landing 
up  as  they  fing. 

On  Palm  Sunday  the  Rulers  whilft  ringing  the  Tract  mould  carry  Palms 
in  their  hands. 

This  ringing  of  a  Tract  inftead  of  Alleluya  or  a  Sequence  at  this  Seafon, 
is  noticed  by  all  the  Ritualifts  as  an  eftabliihed  cuftom  ;  by  the  Ordo  Senenfis 
and  John  of  Avranches,  and  all  the  Anglican  Confuetudinaries.     John  of 
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Avranches:  "  To  the  Epiftle  at  proper  times  a  Trad  follows  ;  the  Refponfory, 
which  denotes  adive  life,  is  fung  alternately  ;  Alleluya  prefigures  eternal  glory. 
By  the  Trad,  which  is  fung  no  one  (i.e.  no  Choir)  refponding,  and  in  its 
melodies  bears  the  likenefs  of  moaning,  is  fignified  the  contemplative  life,  in 
which  perfed  men  deplore  their  fins  and  linger,  occupying  themfelves  with 
God  only." 

The  York  Rubric  expreffly  orders  that  during  the  Epiftle,  the  Gradual, 
Alleluya,  Trad,  or  "  Tropus  vel  Sequentia,"  the  Prieft  and  his  Afiiftants 
mould  fit  until  the  Gofpel  is  begun  to  be  read. 

The  fame  is  exprefted  or  implied  in  all  the  other  Rituals  and  Confuetu- 
dinaries.  John  of  Avranches  fays,  "  The  Subdeacon  beginning  the  Epiftle, 
let  the  Prieft  fit  down  near  the  Altar  and  beckon  to  the  Deacon  to  do  the 
fame ;  let  the  Subdeacon  remain  in  Choir  whilft  not  miniftering.  A  Re- 
fponfory (i.e.  the  Gradale)  or  at  proper  times  a  Trad  or  Alleluya  follow. 
By  the  Refponfory,  which  is  fung  alternately,  is  defigned  adive  life,  in  which 
the  Church,  working  good,  earneth  the  Eternal  Glory,  which  is  figured  by 
Alleluya.  The  Cadence  of  the  Sequence,  which  is  fung  after  Alleluya,  fig- 
nifies  the  praife  of  Eternal  Glory,  where  no  fpeech  of  words  is  neceffary,  but 
thought  alone,  pure  and  ever  intent  upon  God.  The  Readers  of  the  Epiftle 
and  Gofpel  and  the  Chanters  of  the  Gradale  and  Alleluya  on  Feaft  Days 
afcend  the  Pulpit." 

IX. — Vesting  the  Aquila.     Preparation  of  Elements.     Gospel. 

After  the  Epiftle  is  read,  at  fome  time  before  the  Deacon  advances  to  read 
the  Gofpel,  let  one  of  the  Cerofers  and  a  Boy  from  the  Choir  go  forward  and 
veft  the  Eagle  in  the  Gofpel  Pulpitum  or  Ambo,  or  the  portable  Gofpel 
Ledern,  which  fhould  have  been  placed  previoufly  (if  ufed)  upon  the  upper- 
moft  ftep  from  the  Choir  in  front  of  the  North  horn  of  the  Altar,  by  drawing 
over  it  the  embroidered  Veil  or  cloth  of  linen  or  filk  which  belongs  thereto. 
This  done,  let  them  return  reverently  to  their  places,  bowing  to  the  Altar. 

Preparation  of  Elements. 

During  the  fame  interval  let  the  Subdeacon  (having  returned  from  reading 
the  Epiftle,  and  he  or  the  Acolyte  having  replaced  the  Epiftolarium  on  the 
right  horn  of  the  Altar  or  on  a  cufhion  or  defk,  and  having  kifTed  the  hand 
of  the  Bifhop,  if  he  be  prefent),  with  the  help  of  the  Cerofers,  or  in  Ferial 
MaiTes  let  the  Acolyte,  prepare  on  the  Credence  the  bread  and  wine  (which  as 
before  mentioned,  fhould  have  been  previoufly  placed  there  along  with  the 
Sacred  VefTels  by  the  Acolytes  for  the  purpofe),  for  the  adminiftration  of  the 
Holy  Eucharift.  This  he  fhould  do  by  taking  out  of  the  Pyx  or  box  a  fuffkient 
quantity  of  breads,  and  placing  them  on  the  Paten.  Next  he,  the  Acolyte 
holding  it  if  thought  fit,  or  the  Acolyte  fhould  pour  wine  into  the  Chalice  ; 
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then  take  the  goblet  of  water  to  the  Prieft  (who  is  ftill  fitting  in  his  feat  until 
the  Gofpel  be  begun)  for  his  bleffing,  which  having  been  obtained,  let  the 
Subdeacon,  the  Acolyte  holding  it  if  thought  fit,  or  the  Acolyte,  pour  a  little 
water  into  the  Chalice,  and  cover  the  whole  on  the  Credence  with  the  Offer- 
tory Veil. 

In  Greater  Double  Feafts  the  water  may  be  taken  for  this  Benediction  by 
the  Precentor,  or  fome  dignitary,  and  be  mixed  by  the  Deacon. 

According  to  Hereford  Ufe  thefe  acts  were  done  by  the  Deacon  during 
or  after  the  Offertory,  immediately  before  the  Sacramental  Elements  were 
handed  to  the  Prieft.  The  Benediction  of  the  water  fhould  be  thus : — 
Deacon,  Subdeacon,  or  Acolyte :  "  Blefs  ye."  Prieft  :  "  The  Lord."  "  By  Him 
mayft  thou  be  blefTed,  from  Whofe  Side  came  out  Blood  and  Water.  In 
the  Name,"  &c.     "Amen." 

Next,  during  the  finging  of  the  laft  Alleluya,  let  the  Deacon,  before  he 
proceeds  to  read  the  Gofpel,  having  either  taken  off  his  Chafuble,  Tippet,  or 
other  fuch  Veftment  if  then  worn,  or,  what  was  ufual,  thrown  it  over  his  left 
moulder  like  a  Stole,  and  fo  arranged  it  as  not  to  interfere  with  his  actions, 
receive  the  Corporals  from  the  Subdeacon  or  Server,  and  place  them  on  the 
Altar,  firft  dipping  his  hands  in  the  barm  of  water  which  is  on  the  Credence, 
and  wiping  them  with  the  towel. 

Thefe  Corporalia  mould  be  at  leaft  two,  better  three  in  number  (ante, 
p.  270). 

The  larger  mould  be  fpread  over  the  middle  of  the  front  of  the  Table, 
and  that  part  whereon  the  Crofs  is  embroidered  mould  hang  down  for  eight 
or  ten  inches  over  the  rim,  fo  as  to  difplay  the  Crofs.  This  end  may  have  a 
fringe  or  border  of  the  fame,  but  the  whole  mould  be  pure  white. 

The  Second,  or  fmaller  Corporal,  with  the  Crofs  in  the  centre,  which  may 
ferve  for  covering  the  Chalice  and  Hoftia  before  and  after  Confecration, 
mould  be  folded  in  a  fquare  and  placed  to  the  left  of  the  Celebrant.  If  a 
third  be  needed  it  mould  be  placed  near  it,  and  kerchiefs  of  fine  linen  be 
ready  prepared  and  placed  on  the  Credence  for  the  warning  the  hands  of  the 
Prieft. 

Let  the  whole  Congregation,  Clergy,  Choir,  and  people  be  now  ftanding. 

Reading  the  Go/pel. 

Then  on  Sundays  and  Feftivals  let  the  Deacon  proceed  to  read  the 
Gofpel  thus: — 

When  advifed  that  the  Eagle  in  the  Ambo  or  defk  is  duly  vefted,  and 
after  having  arranged  the  Corporalia  as  above,  let  the  Subdeacon  (if  incenfe 
be  ufed)  ccnfe  the  Altar  before  where  the  Gofpels  are ;  then  let  the  Deacon 
take  up  the  Book  of  the  Gofpels  from  off  the  left  horn  of  the  Altar  (where 
it  had  been  placed  in  the  beginning  of  the  Office),  and  kifling  the  book  and 
making  an  obeifance  to  the  Prieft  (who  has  now  rifen  from  the  Sedile,  and  is 
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Handing  looking  Northwards  at  the  right  horn  of  the  Altar),  facing  the  South, 
let  him  afk  a  blefting  of  the  Celebrant,  or  Bifhop,  if  prefent :  «  O  Lord,  bid  a 
blefling."  Let  the  Prieft  reply,  the  Deacon  remaining  bowed,  "  The  Lord 
be  in  thy  heart  and  in  thy  mouth,  to  pronounce  the  holy  Gofpel  of  God," 
crofting  him  over  the  head,  "  In  the  Name  of  the  Father,  and  of  the  Son, 
and  of  the  Holy  Ghoft.  Amen."  The  Hereford  and  Exeter  are  nearly  the 
fame.  The  York  form  of  this  Benediction  is,  "  The  Lord  open  thy  mouth 
to  read,  and  our  ears  to  underftand  the  holy  Gofpel  of  the  God  of  Peace." 
« In  the  Name,"  &c.  The  Deacon  mould  reply,  "  Grant  me,  O  Lord, 
right  fpeech  and  a  well-founding  voice,  that  my  words  may  pleafe  Thee, 
and  for  Thy  Name's  fake  be  to  all  hearers  for  life  eternal." 

If  the  Prieft  celebrate  without  Deacon  or  Subdeacon,  he,  ftandmg  in  the 
middle  of  the  Altar,  fhould  fay  the  fame  words  in  the  firft  perfon  to  himfelf. 
Let  the  Deacon  now,  preceded  by  the  Cerofers,  Thuribler,  and  Subdeacon, 
and  by  a  Crofs  if  it  be  a  Double  Feaft  :  the  Subdeacon  folemnly  bearing  the 
Text  on  his  left  arm  (the  Subdeacon  fometimes  might  carry  a  Cufhion  only, 
the  Deacon  holding  the  Text,  or  might  carry  the  Text  on  a  Cufhion),  go 
down  the  midft  of  the  Choir  proceflionally  to  the  Gofpel  Ambo,  and  place 
the  Text  upon  the  Eagle  or  Defk,  firft  offering  it  to  the  Deacon  to  kifs;  and 
if  Incenfe  be  ufed,  let  it  then  be  incenfed.  Let  the  Deacon  ftand  on  the 
higheft  part  of  the  Ambo  (or  if  a  Defk  or  Leclern  near  the  Altar  be  ufed,  in 
front  of  the  fame),  and  facing  the  North.  Let  the  Subdeacon  place  himfelf 
to  the  left  of  the  Deacon,  fomewhat  in  front  of  him,  taking  hold  of  the  Book, 
and  turning  over  the  leaf  for  him,  if  requifite.  Let  the  Cerofers  ftand  one 
on  each  fide  the  Crofs-bearer  in  front,  and  the  Thuribler,  if  incenfe  be  ufed, 
behind  the  Deacon.  «  Let  the  Deacon  (Jays  John  ofAvranches),  when  he  afcends 
the  Pulpit,  ftand  higher  than  the  Cerofers,  for  the  Gofpel  excels  the  Law  and 
the  Prophets;  by  the  Thuribler  who  ftands  near  the  Deacon  is  defignated  the 
fragrance  of  the  Gofpel  and  the  great  things  of  Chrift.  On  beginning  the 
Gofpel  we  make  a  Crofs  on  our  foreheads,  to  expel  all  evil  fuggeftions." 

Let  now  the  Deacon  fay,  "The  Lord  be  with  you."  The  Choir  reply- 
ing, "  And  with  thy  fpint."  Then  let  him  make  a  Crofs  with  his  right  hand 
over  the  Book,  faying,  "  Here  followeth  the  Holy  Gofpel,"  &c,  or,  "  Here 
beginneth  the  Holy  Gofpel ;"  then  making  the  fame  fign  over  his  forehead, 
and  with  his  thumb  over  his  breaft,  "According  to  Luke,"  &c. 

Let  the  whole  congregation,  Bifhop,  Prieft,  and  Clergy,  with  the  Choir 
and  people  (including  the  Reader  himfelf),  now  humbly  (landing,  the 
Bifhop  laying  afide  his  ftaff,  turn  to  the  Altar,  bow,  and  crofs  themfelves,  and 
fing  out, "  Glory  be  to  Thee,  O  Lord."  John  Beleth,  the  Englifhman,  writes, 
a.d.  1 162:  "Men  ought  to  hear  the  Gofpel  with  heads  uncovered  ;  women, 
with  heads  covered  or  veiled ;  and  if  a  virgin  by  chance  have  her  head  un- 
covered, her  mother  or  fome  other  woman  ought  to  throw  a  veil  or  cloth  over 
it."   Let  the  Deacon  now,  facing  the  North  (which  from  very  early  times  was 


Deacon  in  Albe,  Amice,  and        Sub-deacon  in  Amice,  Albe,  and 
folded  Chafuble,  'Tunicle, 

Returning  from  reading  the  Gofpel  With  Offertory  Veil  over  his  arm, 

in  the  Ambo  in  Advent.  carrying  a  Crewet,  "  Burette." 

(De  Vertfn,  314.) 


Page  334- 


The  Nicene  Creed. 


335 


a  ftrid  requirement)  begin  to  read  the  Gofpel  in  a  loud  tone,  and  let  all  the 
Clergy,  Choir,  and  people  turn  towards  the  Reader,  and  remain  thus  until 
the  fame  be  finifhed,  and  the  Creed  be  begun.  The  myftical  reafons  for  thus 
reading  towards  the  North  are,  that  Lucifer  has  his  abode  in  the  North 
(Is.  xiv.  13);  that  the  women's  fide  is  the  North,  who  are  liable  to  be  tempted 
by  evil  fpirits;  that  the  North  is  the  abode  of  darknefs  and  cold,  which  the 
Gofpel  is  to  enlighten  and  warm ;  and  by  the  North  is  figured  the  infidelity 
of  the  Gentiles,  to  whom  the  Gofpel  is  preached  by  Apoftles,  kindled  with  the 
light  of  the  Holy  Ghoft. 

The  Gofpel  finifhed,  let  the  Cerofers  extinguifh  their  Lights.  Let  the 
Deacon  take  up  the  Book,  and  prefent  it  to  be  kifTed  by  the  Subdeacon,  who 
fhall  then  prefent  it  to  the  Deacon  who  is  (landing  at  his  right,  to  be  kifTed 
by  him.  Then  let  all  the  people  and  Choir,  crofling  themfelves,  fay,  "  Thanks 
be  to  Thee,  O  Lord." 

Return  to  the  Altar. 

Now  let  the  Subdeacon  give  the  Book  to  the  Deacon,  who  mould  carry 
it  back  to  the  Altar,  holding  it  ftraight  before  his  breaft,  in  the  fame  Procef- 
fional  order  in  which  it  had  been  taken  to  the  Ambo  or  Pulpitum.  He  then 
mould  give  it  back  to  the  Subdeacon,  who  fhould  replace  it  on  the  Altar, 
after  having  been  kifTed  by  the  Celebrant,  who,  according  to  York  Rule,  faid 
to  him,  "  BlefTed  is  he  that  cometh  in  the  Name  of  the  Lord."  At  Exeter, 
the  Subdeacon  carried  back  the  Gofpels  to  the  Altar.  If  the  Bifhop  be  pre- 
fent, the  Book  fhould  be  taken  to  and  kifTed  by  him.  If  the  Bifhop  cele- 
brate, then  the  other  Subdeacons,  with  the  Principal  Subdeacon,  who  fhould 
have  a  Subdeacon  on  each  fide  of  him,  next  the  other  Deacons  with  the 
Principal  Deacon  in  like  manner,  fhould  accompany  them  proceflionally  back 
to  the  Altar  The  Text  of  the  Gofpel  fhould  be  fo  kifTed  after  the  Cele- 
brant had  firft  intoned  the  "  Credo." 

The  directions  in  the  Firft  Book  of  Edward  are  only  thefe : — 

"  Immediately  after  the  Epiflle  ended,  the  Prieft,  or  one  appointed  to  read  the 
Go/pel,  fhall  fay, 

"  The  holy  Gofpel,  written  in  the  Chapter  of 

"  'The  Clerks  and  people  fhall  anfwer, 
"  Glory  be  to  Thee,  O  Lord. 

"  The  Priefl  or  Deacon  then  fhall  read  the  Gofpel." 

Thofe  of  the  prefent  Englifh  Office  are  as  follows  : — 

"Then fhall  he  read  the  Gofpel  {the  people  all  flanding  up),  faying,  The  holy 
Gofpel  is  written  in  the  Chapter  of  beginning  at 

the  Verfe." 
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It  is  remarkable  that  in  neither  of  thefe  Rubrics  is  there  any  mention  of  the 
place  in  the  Church  where  it  is  to  be  read,  nor  of  any  geftures  or  pofture 
of  the  Prieft  or  Reader  during  this  reading.  In  the  prefent  Office,  more- 
over, not  even  the  perfon  by  whom  it  is  to  be  read  is  defignated.  Room 
and  liberty  is  therefore  left  for  adopting  the  ancient  Rite,  fo  far  as  oppor- 
tunity, convenience,  and  difcretion  will  allow. 

X. — The  Nicene  Creed. 
"Credo,"  "I  Believe  in  one  God." 

When  the  Gofpel  is  concluded,  the  Celebrant  himfelf  mould  advance  to 
the  centre  of  the  Altar,  and,  turned  to  the  Eaft,  with  joined  hands,  a  little 
raifed,  fay  or  intone  with  a  loud  voice,  together  with  the  Rulers  of  the  Choir 
(if  any),  the  four  or  five  firft  words  of  the  Nicene  Creed.  The  Chant  mould 
immediately  be  taken  up  by  the  Clergy,  Choir,  and  people,  and  the  whole 
fung  through  by  all  of  them  together,  without  any  paufe  whatever. 

At  the  beginning  of,  and  during  this  Creed,  let  all  the  Congregation, 
without  exception,  ftanding,  turn  to  the  Altar,  and  continue  fo  turned  to  the 
end  thereof,  and  let  every  one  bow  or  kneel  and  Crofs  himfelf  as  dire&ed  (ante, 

pp.  91,  92).  r 

The  Bimop  mould  take  off  his  Mitre,  and  bow  or  genuflect.  AHo  at 
"The  life  of  the  world  to  come,"  every  one  mould  bow  to  the  Altar,  and  make 
the  fign  of  the  Crofs  upon  themfelves,  from  the  top  of  the  brow  to  the  breaft, 
and  from  the  extremity  of  the  left  moulder  to  the  extremity  of  the  right 
moulder,  and  end  by  touching  the  centre  of  the  breaft.  Befides  this  there  was 
a  general  Rule,  firft  laid  down  by  Urban  IV.  and  John  XXII.,  and  repeated 
by  the  Englifti  Canons,  that  all  mould  reverently  bow  at  the  mention  of 
the  name  of  Jefus  Chrift.  . 

The  Crofting  of  the  forehead  or  body  at  the  conclufion  of  the  Creed  is 
mentioned  or  referred  to  by  all  the  early  ritual  writers,  and  by  SS.  Jerome, 
Auguftine,  Cyprian,  and  Cyril  as  to  the  Apoftles'  Creed. 

According  to  the  ancient  Englifti  Rite,  the  Nicene  Creed  was  always 
everywhere  faid  at  the  principal  Sunday  Mafs,  whatever  was  the  Service  ;  but 
it  was  not  faid  on  Vigils,  nor  generally  on  Week  days  nor  inferior  Feafts,  nor 
at  Funerals,  nor  at  Mafles  celebrated  without  Deacon  or  Subdeacon.  It  was 
faid,  however,  throughout  the  Odaves  of  Chriftmas,  Eafter,  and  Pentecoft,  in 
every  Double  Feaft,  in  the  Days  of  Apoftles  and  Evangelifts,  the  Holy  Crofs, 
S.  Mary  Magdalene,  S.  Michael,  and  S.  Mary  the  Virgin,  of  the  Saint  to 
whom  the  Church  is  dedicated,  and  at  marriages.  At  York,  alfo,  on  Corpus 
Chrifti  Day,  the  Converfion  of  S.  Paul,  the  Feftivals  of  S.  Peter,  All  Saints 
and  of  the  Four  Doftors.  At  Hereford,  alfo,  on  that  of  S.  Auguftine  of 
England      At  Exeter,  alfo,  in  the  Feaft  of  S.  John  Baptift,  and  throughout 
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the  O&aves  of  Apoftles  and  Evangel  ifts,  as  well  as  on  the  Feaft  Days  of 
the  fame,  and  of  the  Four  Doctors.     The  remainder  as  at  Sarum. 
The  Firft  Book  of  Edward  has  the  following  directions  only  : — 

"After  the  Go/pel  ended,  the  Prieft  Jhall  begin, 

<c  I  believe  in  one  God. 

"  The  Clerks  Jhall  Sing  the  reft. 

"  The  Father  Almighty,  Maker  of  Heaven  and  earth,  and  of  all  things 
vifible,  and  invifible :  And  in  One  Lord  Jefus  Chrift,  the  only  begotten 
Son  of  God,  begotten  of  His  Father  before  all  worlds,  GOD  of  GOD, 
Light  of  Light,  very  God  of  very  God,  begotten,  not  made,  being  of  one 
fubftance  with  the  Father,  by  whom  all  things  were  made ;  Who  for  us 
men,  and  for  our  falvation,  came  down  from  Heaven,  and  was  incarnate 
by  the  Holy  Ghoft  of  the  Virgin  Mary,  and  was  made  Man,  and  was 
crucified  alfo  for  us  under  Pontius  Pilate.  He  fuffered  and  was  buried, 
and  the  third  day  He  rofe  again  according  to  the  Scriptures,  and  afcended 
into  Heaven,  and  fitteth  at  the  right  hand  of  the  Father :  and  He  fhall 
come  again  with  Glory,  to  judge  both  the  quick  and  the  dead,  Whofe 
kingdom  fhall  have  no  end. 

"  And  I  believe  in  the  Holy  Ghoft,  the  Lord  and  Giver  of  life,  Who 
proceedeth  from  the  Father  and  the  Son,  Who  with  the  Father  and  the  Son 
together,  is  worfhipped  and  glorified,  Who  fpake  by  the  Prophets.  And 
I  believe  One  Catholic  and  Apoftolic  Church.  I  acknowledge  one  Bap- 
tifm,  for  the  remiffion  of  fins.  And  I  look  for  the  refurre&ion  of  the 
dead  :  and  the  life  of  the  world  to  come.     Amen." 

Nothing  is  here  faid  as  to  the  pofture  or  geftures  of  the  Prieft  or  people, 
or  of  the  place  where  the  Creed  is  to  be  faid.  The  prefent  Englifh  Office  : 

"And  the  Go/pel  ended,  Jhall be  Jung  or faid  the  Creed  following,  the  people 
fill Jlanding,  as  before. 
"  I  believe  in  One  God  the  Father  Almighty,"  &c,  as  above. 

Nothing  is  here  faid  as  to  the  place  where  the  Creed  is  to  be  repeated, 
nor  by  whom,  nor  of  any  geftures  of  the  Prieft.  There  is  therefore  perfect 
liberty  afforded  of  following  the  ancient  mode. 

XI. — Sermon. 

After  the  Creed  is  concluded  fhould  generally  follow  the  Sermon  (if  any). 
Such  was  the  ufual  cuftom  in  England  and  France.  At  Rome  and  fome 
other  places,  as  Siena,  it  was  often,  efpecially  on  Eaftertide,  after  the  Gofpel ; 
and  this,  from  Juftin  Martyr  and  many  of  the  Fathers,  appears  to  be  the 
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more  ancient  cuftom,  which  was  long  continued  in  the  South  of  Europe,  as 
ftated  by  Honorius  of  Autun  and  the  other  Ritual  writers.  Frequently  in 
England  it  was  after  the  Proceflion  and  Bidding  Prayer,  in  the  interval 
between  Prime  or  Terce  and  the  Solemn  Mafs.  Sometimes  it  was  preached 
after  "  Sandtus." 

According  to  the  Excerptions  of  Ecgbert  (Thorpe,  11.  98),  and  the  Canons 
of  Archbifhop  ^Elfric,  the  Sermon  was  obligatory  on  all  Sundays  and  Holidays 
in  Lent  at  leaft,  and  the  cuftom  of  S.  Auguftine,  S.  Ambrofe,  and  S.  Leo 
was  the  fame. 

The  Sermon,  however,  at  this  point  in  the  Office  is  not  mentioned  or 
particularized  in  any  of  the  Rituals. 

The  place  from  which  it  was  preached,  according  to  Ferrarius,  Georgius, 
Le  Brun,  De  Vert,  and  the  other  Ritual  writers,  might  be  from  the  Epifcopal 
Chair,  from  the  Altar  Steps,  from  the  Pulpitum,  Tribunal,  or  Ambo,  or  from 
a  movable  Suggeftum  or  ftage,  or  raifed  Defk  in  the  Nave ;  in  France  it 
was  often  from  the  Jube.  In  England  it  was  ufually  in  the  Nave  at  the  weft 
end  of  the  Choir. 

If  the  Celebrant  preaches  he  mould  lay  afide  his  Euchariftic  Veftments 
and  wear  a  Canon's  Cope  or  Tippet  over  his  Albe  or  Surplice. 

With  the  Sermon  ends  the  "  MifTa  Catechumenorum,"  according  to 
S.  Auguftine:  "Poft  Sermonem  fit  MifTa  Catechumenorum;  manebunt 
fideles;"  "  incipit  MifTa  Fidelium."  The  Solemn  Penitents  are  alfo  ejected 
at  this  point :  an  obfervance  which  continued  till  a  late  period  in  France  and 
other  parts  of  Europe. 

Previous  to  the  Sermon  fhould  alfo  be  published  Notices  of  Feafts  and 
Fafts,  Indulgences,  Excommunications,  Banns  of  Marriage,  and  other  notices. 
On  Holy  Thurfday  is  the  Reconciling  and  re-admitting  of  Penitents. 

The  Rubric  as  to  the  Sermon  in  the  Firft  Book  of  Edward  is  as 
follows : — 

"  *ft  After  the  Creed  ended, /hall  follow  the  Sermon  or  Homily,  orjome  portion 
of  one  of  the  Homilies,  as  they  fhall  be  hereafter  divided :  wherein  if  the 
people  be  not  exhorted  to  the  worthy  receiving  of  the  holy  Sacrament  of 
the  Body  and  Blood  of  our  Saviour  Chrifi,  then  fhall  the  Curate  give  this 
exhortation,  to  thoje  that  be  minded  to  receive  the  fame. 

"  Dearly  beloved  in  the  Lord,  ye  that  mind  to  come,"  &c. 

"  ^[  In  Cathedral  churches  or  other  places,  where  there  is  daily  Communion, 
it  fhall  be  Sufficient  to  read  this  exhortation  above  written,  once  in  a 
month.  And  in  Parifh  Churches,  upon  the  week  days  it  may  be  left 
unfaid. 

"  ^f  And  if  upon  the  Sunday  or  Holy  day,  the  people  be  negligent  to  come  to 
the  Communion :   Then  fhall  the  Priejl  earneftly  exhort  his  parifhioners, 
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to  difpofe  themfelves  to  the  receiving  of  the  Holy  Communion  more  dili- 
gently, faying  thefe  or  like  words  unto  them  : 

"  Dear  friends,  and  you  efpecially  upon  whofe  fouls  I  have  cure  and 
charge,  on  next,  I,"  &c.     And  thereupon  next  follow  the  Offertory 

fentences. 

That  of  the  prefent  Office  is — 

"  ^J  Then  the  Curate  fhall  declare  unto  the  people  what  Holy-days,  or 
Fajling-days,  are  in  the  Week  following  to  be  obferved.  And  then  alfo 
(if  occafion  be)  fhall  notice  be  given  of  the  Communion  ;  and  Briefs, 
Citations,  and  Excommunications  read.  And  nothing  jhall  be  proclaimed 
or  publifhed  in  the  Church,  during  the  time  of  Divine  Service,  but  by 
the  Minijler  :  nor  by  him  any  thing,  but  what  is  prefcribed  in  the  Rules 
of  this  Book,  or  enjoined  by  the  Queen,  or  by  the  Ordinary  of  the 
place. 

"  fl  Then  Jhall  follow  the  Sermon,  or  one  of  the  Homilies  already  fet  forth, 
or  hereafter  to  be  fet  forth,  by  authority" 

The  Offertory  fentences  with  the  collection  of  Alms  follow  next  after  the 
Sermon,  with  the  Prayer  for  the  Whole  State  of  Chrift's  Church  Militant, 
the  Exhortation  being  poftponed  till  after  that  collection  be  concluded.  This 
change  was  apparently  made  to  fecure  there  being  at  all  events  analmfgiying, 
though  there  might  be  no  Celebration,  a  pra&ice  not  accordant  with  Chriflian 
tradition. 

XII. — Incensing  Priest,  Book,  and  Choir.    Oblation,  Offertory. 

[At  the  Principal  Mafs  in  Cathedral  and  Collegiate  Churches  whenever  "  Credo  " 
is  repeated,  according  to  all  the  Englifh  Ufes  the  Solemn  Ceremony  of  incenfing  all 
the  Clergy  and  Choir,  and  of  the  kifling  by  them  of  the  Book  of  the  Gofpels,  fhould 
take  place  after  the  Celebrant  had  kifled  them  and  had  himfelf  been  incenfed. 

To  this  end  the  Prieft,  having  firft  intoned  "Credo"  as  before  mentioned,  and 
whilft  the  Choir  and  people  are  finging  it  throughout,  faith  the  remainder  thereof  to 
himfelf.  Now  the  Deacon,  Subdeacon,  and  Thuribler,  having  returned  from  reading 
the  Gofpel  (whilft  "  Credo"  is  proceeding),  the  Deacon  fhould  receive  the  Thurible 
from  the  Thuribler  and  incenfe  the  Celebrant ;  then  the  Subdeacon  (or  the  Deacon 
taking  it  from  him)  fhould  hold  out  to  him  and  afterwards  to  his  Afiiftants  the  Gofpel 
(Librum  Evangelii)  to  kifs,  then  kifs  it  himfelf.  If  the  Bifhop  celebrate  there  fhould 
be  two  Subdeacons,  each  carrying  a  Text,  and  two  Thuriblers,  one  of  each  of  whom 
fhould  fubfequently  go  down  the  Choir  on  each  fide.  If  the  Bifhop  do  not  celebrate, 
and  it  be  a  Double  Feaft  (as  in  that  cafe  there  would  not  be  two  Subdeacons),  let  a 
Boy  from  the  Precentor's  fide  carry  down  the  fecond  Text. 

Let  the  Boy  or  P^lhen  proceed  down  the  Choir  to  incenfe  the  Choir ;  firft  the 
Precentor,  who,  in^eater  Double  Feafts  only,  ftands  with  the  other  Rulers  in  the 
middle  of  the  Choir,  having  the  two  Principal  Rulers  one  on  each  fide  of  him ;  then 
the  Principal  Ruler  or  Rulers,  then  the  two  Secondary  Rulers,  then  the  members 
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of  the  Choir  fucceffively  according  to  their  rank,  beginning  on  the  Dean's  fide 
and  with  the  Dean ;  then  thofe  on  the  Cantoris  fide ;  then  the  fecond  form  in  the 
fame  order,  and  then  the  firft.  Each  perfon  mould  bow  to  the  Thuribler  as  he  is 
cenfed,  and  forthwith  let  the  Subdeacon  prefent  to  each  the  Text  to  be  luffed. 
This  finifhed,  let  the  Subdeacon  with  the  Thuribler  return  back  to  the  Altar  and 
replace  the  Book  of  the  Gofpels  or  Text  thereon.  Then,  according  to  the  later  Rite, 
let  the  Prieft  now  be  incenfed  by  the  Deacon,  and  let  the  Subdeacon  hold  out  to  him 
the  Text  to  kifs  for  the  fecond  time,  and  let  the  Acolyte  and  Subdeacon  proceed  to 
incenfe  the  Choir  in  the  manner  above  ftated.1 

After  arranging  the  Elements  as  aforefaid  and  making  the  Oblation,  let  the  Prieft 
now  go  to  the  right  of  the  Altar,  dip  his  hands  in  Water,  and  wipe  them  (the  Sub- 
deacon and  other  Minifters  bringing  to  him  a  Bafin  and  towels  for  that  purpofe),  faying, 
"  Munda  me  Domine,"  &c.  ("  Cleanfe  me,  O  Lord,"  &c.)  Whilft  he  is  thus  dipping 
hands  the  Deacon  fhould  cenfe  the  Altar,  beginning  with  the  left  horn  and  all  around 
it  and  the  Relics  as  ufual. 

When  "Credo"  is  not  fung,  as  on  Ferials,  the  incenfing  the  Choir  fhould  be 
wholly  omitted,  and  the  Celebrant  fhould  forthwith  after  the  Gofpel  proceed  to  intone 
the  Offertory  prefaced  by  "  The  Lord  be  with  you,"  and  "  Let  us  Pray;"  and  then 
let  the  Deacon  offer  to  him  the  Book  of  the  Gofpels  or  Text  to  kifs  as  before 
directed,  and  let  the  Offertory  be  faid,  and  whilft  it  is  being  faid,  let  the  Deacon  bring 
the  Chalice  and  Paten  to  the  Prieft  as  before  mentioned ;  then  let  the  Prieft,  making 
the  Oblation  as  above  mentioned,  fay,  "  Sufcipe  Sandta  Trinitas,"  &c.,  and  let  the 
Sacrifice  be  incenfed  and  the  Prieft  by  the  Deacon,  and  let  the  Subdeacon  offer  him 
the  Text  to  kifs  ;  then  let  the  Prieft  wafh  his  hands,  and  let  the  Deacon  incenfe  the 
Altar,  beginning  with  the  left  horn,  and  after  that  give  the  Thurible  to  the  Acolyte 
who  fhall  take  it  away  to  the  Veftry,  and  let  him  then  go  and  minifter  to  the  Prieft.' 
This  finijhed,  let  the  Prieft  turn  to  the  People  and  fay,  "The  Lord  be  with  you  " 
and  the  Choir  reply,  "And  with  thy  Spirit."     Then  let  the  Prieft  fay  towards  the 

c^^ket  US  Pray""  Then  let  him  faythe  °ffertory>  which  ("Credo"  being 
hnifhed)  fhould  be  intoned  by  the  Precentor  and  Rulers  and  repeated  and  fung  through 
by  the  Choir  and  people,  and  in  Ferials  during  Advent  and  Lent,  not  however  on 
bundays,  with  a  Verfe  following. 

In  the  Sacramentary  of  Gelafius  and  of  S.  Gregory,  the  Offertorium  is  ordered 
to  be  fung  after  the  Gofpel.  In  his  Antiphonary,  edited  by  Cardinal  Gentili  of 
the  eleventh  century,  the  Offertory  has  two  Verficles  added ;  fcil  in  Advent  the  fame 
as  thofe  at  Sarum  ;  after  which  was  repeated  the  latter  fentence  of  the  Offertory 
more  than  once  if  neceffary,  e.g.  on  S.  John  Evangelift's  Day  three  times.  On  Quin- 
quagefima  Sunday  there  are  Five  Verfes  after  the  Offertory,  the  laft  fentence  of 
which  is  to  be  repeated  three  times. 

The  Offertory  at  this  point  is  mentioned  by  S.  Auguftine  (Retratl.  n.  n).  It 
forms  part  of  all  the  Romani  Ordines,  and  is  mentioned  by  all  the  Liturgifts.  The 
Romanus  Ordo  n.  has  "  Oremus,"  "Tunc  camitur  Offertoriam  cum  Verfibus  ; 
demde  tranfit  Sacerdos  ad  fuscipiendos  Oblationes  id  eft  panem  et  vinum.  Poft 
Oblationem  ponitur  Incenfum  fuper  Altare." 

a-k  X°teTlt}*  the  fu8Senftion  of  Dr-  Rock  (Cb.  of  the  Fathers,  in.  192),  to  clear  up  the 
difficulty  of  conduction  exift.ng  in  the  later  Office  Books,  that  Two  Texts  mull  here  have  been 
ufed,  one  the  "Liber  Evangelii,"  the  Book  from  which  the  Deacon  had  been  reading  the  Gofpel : 
a  fecond,  another  provided  on  purpofe  for  this  fecond  kiffing :  but  it  may  have  been  on  both 
occanons  the  fame  volume. 
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The  Offertory  was  anciently  almoft  invariably  taken  from  fome  Pfalm,  fo  alfo 
the  Verfe  in  Refponfe,  Thus  in  the  Firft  Sunday  in  Advent  it  is,  "  Unto  Thee,  O 
Lord,  lift  I  up  my  foul.     O,  my  God,  I  truft  in  Thee,"  &c. 

A  Ferial  Verfe  was,  "  Direct  me  in  Thy  truth,  and  teach  me ;  for  Thou, 
O  God,  art  my  Salvation,"  &c. 

Now,  whilft  the  Choir  are  finging  the  Offertory,  or  in  Ferials  the  Verfe,  the 
Acolyte  miniftering  to  the  Subdeacon,  the  Subdeacon  to  the  Deacon,  the  Deacon  to 
the  Prieft,  let  the  Prieft  receive  the  Sacramental  Hoftia  or  Breads  (placed  on  the 
Paten)  and  then  the  Chalice  from  the  Deacon,  both  on  each  occafion  enveloped  in 
the  Offertory  Veil,  who  mould  each  time  kifs  the  hand  of  the  Celebrant.  Both  thefe 
actions  might,  if  more  convenient  and  in  fmall  or  Ferial  Communions,  be  united  into 
one,  the  Deacon  giving  to  the  Prieft  the  Chalice  with  his  left  hand,  the  Paten  with 
his  right.  If  the  Bifhop  be  prefent,  his  Benediction  mould  be  afked  for  and  be  given 
in  thefe  words:  "  By  Him  from  Whofe  fide  flowed  Water  and  Blood  for  our  Redemp- 
tion, be  It  bleffed."  Let  him  now  arrange  the  Sacrifice  in  its  proper  place — that  is 
the  Chalice  containing  wine  and  water — in  the  middle  of  the  Altar,  and,  as  it  feems, 
the  Paten  with  the  Breads  before  it;  then  let  him,  bowing  flightly,  raife  the  Chalice 
with  both  hands  [having  the  Paten  upon  it,  or  both  together]  offering  the  Sacrifice, 
faying  with  devotion  the  Prayer  "  Sufcipe  Sancfa  Trinitas  hanc  Oblationem,"  "  Re- 
ceive, O  Holy  Trinity,  this  Oblation,"  "  In  nomine  Patris,"  "  In  the  Name  of 
the  Father,"  &c.  Then  let  him  replace  the  Chalice  on  the  Altar,  take  off  the  Paten, 
and  cover  the  Chalice  with  the  fmaller  Corporal.  Let  him  then  take  the  Breads  off 
the  Paten  and  put  them  before  the  Chalice  on  the  larger  Corporal,  and  place  the 
Paten  on  his  right  hand  on  the  Altar,  covering  that  alfo  partly  with  a  Corporal. 

Let  now  the  Prieft,  the  Deacon  miniftering  to  him,  cenfe  the  Elements  thrice 
croffwife,  thrice  round  them,  and  then  on  both  fides,  then  the  fpace  between  him  and 
the  Altar,  faying  thefe  words,  "  Dirigatur  Domine,"  "  Let  my  prayer,  O  Lord,  be 
directed  unto  Thee  like  as  Incenfe,"  &c. 

The  mode  of  reading  the  Gofpel,  of  faying  "Credo,"  Incenfing  the  Choir  and 
Altar  and  making  the  Oblation,  and  Incenfing  them,  is  the  fame  as  above  in  the 
Sarum  and  Wells  Confuetudinaries.  The  York  Rubric  directs  that  "  Whilft 
'  Credo '  is  fung  when  it  is  ufed,  the  Subdeacon  with  a  Text  fhould  go  round  the  Choir, 
then  turning  to  the  people,  the  Prieft  fhould  fay,  'The  Lord  be  with  you;'  turning 
back  to  the  Altar,  '  Let  us  pray/  and  let  him  fing  the  Offertory  with  his  Minifters ;" 
(the  Oblation  is  not,  be  it  obferved,  particularized) ;  "  then  let  him  wafh  his  hands 
and  arrange  the  Hoftia  upon  the  Corporal  cloths,  then  the  Chalice,  and  fay  c  Sufcipe ' 
&c,  and  then  wafh  his  hands  again,"  &c. 

The  Hereford  Rubric  directs  that  "  the  "  Credo '  finifhed,  let  the  Prieft  turn  to 
the  people  and  fay,  '  The  Lord  be  with  you.  Let  us  pray.'  Then  let  him  fay  the 
Offertory,  which  faid  let  the  Deacon  minifter  to  him  what  are  neceffary  to  the  Sacra- 
ment, that  is  bread,  pouring  wine  and  water  into  the  Chalice,  firft  afking  Benediction 
of  the  water  from  the  Prieft:  «  Blefs  ye.'  The  Prieft  1  'The  Lord.  By  Him  mayft 
thou  be  bleffed  from  Whofe  Side  came  out  Water  and  Blood.  In  the  Name,'  &c, 
'  Amen.'  And  afterwards  let  him  take  up  the  Paten  with  the  Hoftia  and  place  it 
upon  the  Chalice,  and  then,  holding  the  Chalice  in  his  hands,  let  him  fay  devoutly, 
'  Sufcipe  Sancta  Trinitas,'  &c.  Having  faid  this,  let  him  replace  the  Chalice  and 
cover  it  with  the  Corporals,  and  place  the  bread  upon  the  Corporals  decently  before 
the  Chalice  now  containing  wine  and  water,  and  let  him  kifs  the  Paten  and  replace 
it  to  his  right  on  the  Altar,  the  Corporals  covering  it  a  little,  then  let  him  go  to  wafh 
his  hands,  faying  f  Veni  Creator,'  "  &c. 
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the  pZf^u  ^w  RubuiC  dl-f£S  at  len^th  that  "  ^mediately  after  the  Gofpel 
the  Pr  eft  mould  go  before  the  middle  of  the  Altar  and  begin  *  Credo,'  then  proceed 
o  fay  ,t  fecretly  to  himfelf.  When  he  has  done  fo,  the  Subdeacon  mould  present  to 
the  Deacon  the  Deacon  to  the  Prieft,  the  'Text'  to  be  killed  by  him  and  his 
Mimfters  Immediately  thereupon,  whilft  the  Choir  is  finging  <  Credo,'  and  before 
A  rnfKng  °f  thC  ?h?ir'  th<LElem™*  are  to  be  placed  and  arranged  on  the  Altar 
and  the  Oblation  made  by  the  Prieft,  with  the  fame  prayer,  <  Sufcipe  Sanaa  Trinitas  > 
and  incenfed  by  the  Deacon,  all  precifely  as  in  the  Sarum  Rite.  Then  the  Prieft  is 
<to  be  Incenfed  by  the  Deacon,  who  offers  to  him  a  Text  to  kifs  for  the  fecond  time. 
1  he  Choir  is  then  Incenfed  in  the  manner  aforefaid.     All  this  is  to  be  done  whilft 

Jnrnf      ,  *l£      ^f    Cfedo-       ^  that  "  >'>4  croffinS  himfelf  over  the  face, 
ESS?  ^/he  People    elevating  fomewhat  his  arms,  and  joining  his  hands,  let  the 

h       \ui-    Tf.eJr°rd.be  Wlth  J™  ;    then  turning  to  the  Altar  with,  <  Let  us  pray,' 
he  with  his  Mimfters  is  to  fay  the  Offertory,  which,  with  the  Verfe,  is  to  be  fuL  by 

Wfc      «  n   T  1?. him  g,°.t,°  the  ri&ht  horn  of  the  Altar  and  ™&  Ms  hands,"  &c. 

details  ufedreadt0Sarum0t  "  *'  °*~  °'  ^^  ^  *"*&  *e  W>  ™  >h°™ 

*ft!htL°rerr  f  l°hnu{AY^hlS  VhLS  (M^  53):    On  Feafts  and    Sundays 
after  the  Gofpels  have  been  kiffed  by  the  Prieft,  they  are  to  be  fubfequently  carried 
round  to  all  the  people  by  the  Subdeacon  with  Incenfe,  to  be  kiffed      During  this 
interva   «  Credo,"  if  ufed,  is  recited,  after  which  the  Celebrant,  with  the  SaZt  on 
The  Lord  be  with  you,'    &c.  «  Let  us  Pray,"  begins  the  Offertory,  and  whilft  tha 
with  its  following  Verfe   is  fung,  the  Oblation  of  Bread    and  Wine  is  firft  (accord- 
ing to  S.  Ofmund  s  Ufe  as  above  detailed),  brought  by  the  Subdeacon  to  the  Deacon 
and  by  him  to   the  Prieft.     On  Feftivals  a  "Cantor"  brought  the   water  to  the' 
Deacon  to  mix  with  the  wine,  covered  with  a  linen  cloth,  but  on  other  days  the 
Acolyte  did  this      The  Prieft  is  now  directed  to  order  the  Oblation,  placing  the 
Chalice  to  thenght  of  the  Hoftia  (for  the  Lord  fhed  Blood  from  His  Right  Side  f  and 
to  cover  them  with  the  Corporal.     The  Prieft  is  then  to  offer  Incenfe  over  them, 
and  then  to  de hver  the  Thurible  to  the  Deacon,  who  is  to  incenfe  the  Prieft  and  Altar 

U<  tfe«C°  A  "T  ?-5  w  UAriWe  t0cthC  Subdeacon  t0  Incenfe  the  Clergy  and  people' 
{i.e.  if     Credo     be  faid),  juft  as  at  Sarum  and  elfewhere,  in  the  mode  above  ftated] 

Elements  on  Altar,  Offertory. 

During  the  finging  of  the  Offertory  and  of  the  following  Verficles  the 
people  anciently  made  their  Oblations,  if  the  day  were  one  of  thofe  on  which 
they  were  given;  as  were  Sundays  and  moft  Feafts.  Each  perfon  walked  up 
to  the  front  of  the  Altar  to  leave  his  gift  in  the  bafin  held  by  the  Clerk  or 
Amftant,  or Sometimes  by  the  Celebrant  with  his  hand  covered  by  his  Stole  or 
Maniple ;  the  gift  was  ufually  enveloped  in  a  white  linen  cloth.  The  beft 
flour  or  bread  and  wine  were  felecled  by  the  Prieft  for  the  Holy  Oblation- 
the  reft  were  put  afide  for  the  poor;  and  fome  portions  were  bleffed,  and 
after  Communion  diftnbuted  under  the  name  of  svXcVcc,  among  the  people 
This  mode  of  proceeding,  according  to  Amalarius,  Remigius,  and  Le  Brun! 
lafted  to  the  eleventh  century  and  beyond. 

Gradually  the  alteration  was  made,  that  the  Holy  Oblation  was  taken 
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only  from  the  Offerings  of  the  Clergy,  and  afterwards  the  Oblations  in  kind 
of  the  people  were  difcontinued,  and  money  or  other  valuables  fubftituted. 
The  tvZyl,  however,  always  continued,  and  is  bleffed  and  diftributed  at  this 
day  on  the  Continent.     Such  was  the  mode  of  procedure  in  the  thirteenth 

century. 

'The  Anglican  Office. 

The  Nicene  Creed  having  been  faid  or  fung,  the  Sermon,  if  any  preached, 
and  the  Notices  having  been  given  out,  let  the  Ruler  or  Rulers  of  the  Choir 
or  the  Officiating  Prieft  turn  towards  the  people,  faluting  them  with,      1  he 
Lord   be   with   you;"    they  replying,   "The  Lord  be   with   you.       The 
Celebrant  turning   to  the  Altar,   "Let  us  pray."      Then  let  him  or  the 
Ruler    or    Rulers   intone   the    few  firft   words  of  the    Offertory,  and  the 
whole    Choir   and   people    fing    it    through.     Whilft  this  is  done  let  the 
Celebrant    with    his    Afliftants   fay   the    remainder    of   the    Offertory   to 
themfelves,   and   forthwith   let   the   Acolyte   with   the    filk   Mantle    who 
mould   be   (landing  at  the  Credence,  take  up  the   Paten  whereon  fhould 
previoufly  have   been   placed   the  bread  of  Oblation,  and  with  his  hands 
enveloped  in  the  Offertory  Veil,  prefent  it  to  the  Subdeacon,  who  fhould  in 
like  form  prefent  it  to  the  Deacon,  and  the  Deacon,  with  his  right  hand,  to 
the  Celebrant,  who,  receiving  it  alfo  with  his  right  hand,  fhould  fet  it  down 
on  the  Altar  in  front  of  him.     Juft  in  a  fimilar  manner  fhould  the  Deacon, 
receiving  the  fame  from  the  Subdeacon  in  his  left  hand,  pafs  the  Chalice  to 
the  Celebrant,  who  fhould  fet  it  down  behind  the  Paten,  rather  towards  the 
back  of  the  Altar.     Each  time  the  Deacon  fhould  kifs  the  Celebrant  s  hand. 
If  the  Bifhop  be  prefent  his  BenedicVion  fhould  be  afked.     If  the  more 
ancient  mode  be  preferred,  which  was  probably  that  of  S.  Ofmund,  then  the 
Chalice  fhould  be  fet  down  on  the  Altar  in  the  firft  inftance  to  the  right  of 

the  Paten.  ,  . 

In  ordinary  Celebrations  thefe  a&ions  may  be  done  by  a  Subdeacon, 
Server  or  Acolyte,  alone ;  and,  if  convenient,  the  Subdeacon  and  Deacon 
or  Acolyte  may  take  up  to  the  Celebrant,  from  the  Credence  at  one  and 
the  fame  time  (his  hands  being  enveloped  in  the  Offertory  Veil)  the  Paten 
with  breads  in  his  right  hand,  and  the  Chalice,  with  the  wine  and  water  in  it, 
in  his  left.  When  this  is  done  let  the  Offertory  Veil  be  folded  up  by  the 
Deacon  and  placed  on  the  Altar  on  the  right  horn  thereof. 
The  Firft  Book  of  Edward  direds  thus : — 

"  f  Then  /hall  follow  for  the  Offertory  one  or  more  of  thefe  Sentences  of 

Holy  Scripture,  to  be  fung  whiles  the  people  do  offer,  or  elfe  one  of  them 

to  be  Jaid  by  the  Minifter,  immediately  afore  the  offering" 

"  Let  your  light  fo  mine  before  men,  that  they  may  fee  your  good 

works,  and  glorify  your  Father  which  is  in  heaven.    Matt,  v."     And  fo 

on,  none  being  appropriate  to  any  certain  Days  or  Seafons. 
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«  Where  there  be  Clerks,  they  fhall  fing  one  or  many  of  the  fentences 
above  written,  according  to  the  length  and  fhortnefs  of  the  time  that 
the  people  be  offering. 

«  In  the  mean  time,  whiles  the  Clerks  do  fing  the  Offertory,  fo  many 
as  are  difpofed,  fhall  offer  to  the  poor  men's  box,  every  one  according  to 
his  ability  and  charitable  mind.     And  at  the  offering  days  appointed 
every  man  and  woman  fhall  pay  to  the  Curate  the  due  and  accuftomed 
offerings. 

,  "  Tnhnn  fo  Lma!7  as  A1*11  be  Partakers  of  the  holy  Communion,  fhall 
tarry  itill  in  the  Quire,  or  in  fome  convenient  place  nigh  the  Quire  the 
men  on  the  one  fide  and  the  women  on  the  other  fide.  All  other  (that 
mind  not  to  receive  the  faid  Holy  Communion)  fhall  depart  out  of  the 
Quire,  except  the  Minifters  and  Clerks. 

f  «  Tr Cn  ^U  ?C  Minifter  take  fo  much  Bread  and  Wine  as  fhall 
lumce  for  the  perfons  appointed  to  receive  the  Holy  Communion,  laying 
the  bread  upon  the  Corporas,  or  dk  in  the  Paten,  or  in  fome  other 
comely  thing  prepared  for  that  purpofe  :    And  putting  the  wine  into 

rLuri%°r  m  m  f°?e  fair  or  conve"ient  cup,  prepared  for  that  ufe 
(if  the  Chalice  will  not  ferve),  putting  thereto  a  little  pure  and  clean 
water:  And  fetting  both  the  bread  and  wine  upon  the  Altar:  Then 
the  Pneft  fhall  fay,"  &c. 

"  And  forfomuch  as  the  Paftors  and  Curates  within  this  realm  fhall 
continually  find  at  their  cofts  and  charges  in  their  cures  fufficient  bread 
and  wine  for  the  Holy  Communion  (as  oft  as  their  Parifhioners  fhall  be 
dilpofed  for  their  fpiritual  comfort  to  receive  the  fame)  it  is  therefore 
ordered,  that  in  recompence  of  fuch  cofts  and  charges,  the  Parifhioners 
of  every  Parifh  fhall  offer  every  Sunday,  at  the  time  of  the  Offertory 
the  juft  valour  and  price  of  the  holy  loaf  (with  all  fuch  money  and  other 
things  as  were  wont  to  be  offered  with  the  fame)  to  the  ufe  of  their 
Paitors  and  Curates,  and  that  in  fuch  order  and  courfe  as  they  were 
wont  to  find  and  pay  the  faid  holy  loaf." 

The  prefent  Anglican  Office  orders  thus  :— 

u  f  Then  Jhall  the  Priejl  return  to  the  Lord's  Table,  and  begin  the 
Offertory,  faying  one  or  more  of  theje  Sentences  following,  as  he  thinketh 
mojt  convenient  in  his  difcretion. 

Let  your  light  fo  mine  before  men,  that  they  may  fee  your  good 
works,  and  glorify  your  Father  which  is  in  heaven.    S.  Matt,  v."    And 

"  ^  !Tkf  tkefr  Sentences  are  in  reading,  the  Deacons,  Churchwardens,  or 
other  fit  perfons  appointed  for  that  purpofe,  Jhall  receive  the  Alms  for  the 
roor,  and  other  devotions  of  the  people,  in  a  decent  bafon  to  be  provided 
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by  the  Parijh  for  that  purpoje ;   and  reverently  bring  it  to  the  Prieji, 
who  Jhall  humbly  prefent  and  place  it  upon  the  Holy  Table. 
"  If  And  when  there  is  a  Communion,  the  Prieft  jhall  then  place  upon  the 
Table  Jo  much  Bread  and  Wine,  as  he  Jhall  think  Sufficient ." 

It  is  to  be  remarked  that  neither  in  Edward's  Firft  Book  nor  in  the 
prefent  Office  is  there  any  direction  when,  how,  or  by  whom  the  Sacramental 
Elements  are  to  be  brought  into  the  Church,  nor  from  whom  nor  whence 
the  Prieft  is  to  take  them,  nor  where  he  is  to  place  them  on  the  Table.  The 
only  Rubric  bearing  upon  the  point  is  that  wherein  it  is  faid,  "  The  Bread 
and  Wine  for  the  Communion  Jhall  be  provided  by  the  Curate  and  Church- 
wardens at  the  charges  of  the  Parijh"  which  might  poflibly  imply  that  the 
Churchwardens  were  to  bring  them  up  to  the  Prieft  at  the  Holy  Table. 
Full  liberty  is  therefore  left  to  adopt  the  ancient  mode. 

Here  follows  the  general  Rubric  in  all  the  ancient  Formularies,  which 
mould  be  now  carefully  obferved.  ,  . 

"  When  the  Prieft  approaches  [ftands  at]  the  Altar  to  perform  the  Divine 
Office  the  Deacon  and  Subdeacon  mould  ftation  themfelves  orderly  on  their 
own  Steps.  [The  Deacon  on  the  firft  ftep  behind  the  Prieft,  the  Subdeacon 
on  the  fecond  behind  the  Deacon.  Whenever  the  Prieft  turns  to  the  people 
the  Deacon  fhould  turn  alfo  ;  the  Subdeacon  kneeling,  arrange  the  Chafuble.] 
If  a  Bifhop  celebrates,  all  the  Deacons  fhould  ftand  on  the  fame  ftep,  the 
principal  Deacon  in  the  middle.  So  likewife  all  the  Subdeacons  on  their 
ftep.  All  the  other  Deacons  and  Subdeacons  fhould  imitate  the  geftures 
of  the  principal ;  the  principal  Subdeacon,  however,  alone  fhould  wait  upon 
the  Prieft  when  he  turns  to  the  people.  The  Acolytes  fhould  be  in  waiting 
juft  outfide  in  the  Choir  during  the  Secreta  till  the  Prieft,  clafping  his  hands, 
bows  towards  the  Altar,  then  they  fhould  go  and  help  the  Subdeacon  in  the 
wafhing  the  hands." 

XIII. — Prayer  of  Oblation.     Washing  of  Hands. 

Let  now  the  Prieft  place  the  Paten  with  the  Breads  in  it  upon  the 
Chalice,  and  flightly  elevate  them  with  both  hands,  bowing  his  head  and 
(according  to  the  Hereford  Rite,  which  is  the  oldeft,  being  the  twelfth  century 
form— having  firft  faid  to  himfelf,  "  I  will  receive  the  Cup  of  Salvation,  and  call 
upon  the  Name  of  the  Lord  ")  repeating  the  Orifon  "  Sufcipe  SancTra  Trinitas" 
"  Receive,  O  Holy  Trinity,  this  Oblation  which  I  offer  to  Thee  in  remem- 
brance of  the  Paffion  of  our  Lord  Jefus  Chrift,  and  grant  that  it  may  afcend 
unto  Thee,  pleafing  in  Thy  fight,  and  may  work  the  eternal  falvation  of 
myfelf  and  of  all  the  faithful,  through  Chrift  our  Lord.     Amen." 

[The  later  printed  Sarum  Office  has  this  form :  "  Receive,  O  Holy  Trinity,  this 

Y   Y 
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Oblation  which  I  an  unworthy  finner  offer  in  honour  of  Thee,  and  of  the  BlefTed 
Mary,  and  of  all  Thy  Saints,  for  my  fins  and  offences,  and  for  the  Salvation  of  the 
living  and  the  repofe  of  all  the  faithful  departed.  In  the  Name  of  the  Father,  and  of 
the  Son,  and  of  the  Holy  Ghoft,  may  this  Sacrifice  be  acceptable  to  Almighty  God." 
According  to  York  Ufe  the  Prieft  mould  here  firft  warn  his  hands,  then  arrange 
("  componat ")  the  Bread  upon  the  Corporal,  and  fay,  "  Receive,  O  Holy  Trinity," 
&c,  as  in  Sarum,  as  far  as  "  The  Holy  Ghoft  ;"  then  the  Chalice  with  wine  and 
water:  faying  " May  this  Sacrifice  be  acceptable  to  Almighty  God.  In  the  Name 
of  the  Father,"  &c;  but  this  York  form  feems  to  be  wholly  exceptional.] 

There  feems  no  reafon  why  thefe  Prayers  of  Oblation  mould  not  be 
ufed  now. 

The  Firft  Book  of  Edward  omits  any  Prayer  of  Oblation  at  this  place, 
and  poftpones  all  mention  of  it  till  after  "  San&us,"  where  it  is  conjoined 
with  the  Prayer  for  the  Whole  State  of  Chrift's  Church. 

When  the  Prayer  of  Oblation  is  finifhed,  then  according  to  all  the  Ufes, 
let  the  Prieft  fet  down  the  Chalice  in  front  of  him  in  a  feemly  way  in  the 
middle  of  the  Altar  Table,  and  taking  off  the  Paten  let  him  cover  the 
Chalice  with  the  fmaller  Corporal  or  with  one  end  of  the  larger  one  if  there 
happen  to  be  but  one.  Then  let  him  take  the  Breads,  or  thofe  which  he 
intends  to  confecrate  for  himfelf  and  his  Afliftants,  off  the  Paten,  and  place 
them  before  the  Chalice  on  the  larger  Corporal,  placing  the  Paten  a  little 
to  the  right  on  the  Table,  and  covering  it  partially  with  the  end  of  the  larger 
Corporal  or  with  part  of  the  Chalice  Veil.  Then  if  Incenfe  be  ufed,  at 
Solemn  Celebrations,  let  the  Subdeacon  bring  the  Incenfe  to  the  Deacon,  who 
fhall  place  it  by  way  of  Offering  on  the  Altar;  then  let  the  Prieft,  with  the 
help  of  the  Deacon,  Incenfe  the  Elements  thrice  in  the  form  of  a  Crofs,  thrice 
round  them  and  at  the  fides  and  in  front  of  them.  This  fhould  not  be  done 
at  ordinary  or  Ferial  Celebrations,  and  is  not  mentioned  in  the  York  or 
Hereford  Ufes  at  all. 

When  this  is  finifhed,  whether  Incenfe  be  ufed  or  no,  let  the  Prieft  turn 
towards  the  Credence,  whence  the  Subdeacon  fhould  bring  the  bafin  with 
water  and  the  Acolyte  a  towel,  and  he  fhould  dip  his  hands  in  the  bafin  and 
wipe  them  with  the  towel,  and  both  fhould  be  replaced  on  the  Credence. 

[The  following  are  not  found  in  the  MSS.  before  the  end  of  the  fifteenth  century, 
and  do  not  form  part  of  the  authorized  MifTale. 

As  he  does  this,  he  may  fay  to  himfelf  privately,  according  to  the  late  Sarum  Ufe, 
"  Munda  me."  "  Cleanfe  me,  O  Lord,  from  all  impurity  of  mind  and  body,  that  I 
may  be  able  purely  to  fulfil  the  Lord's  holy  work." 

According  to  York  printed  Ufe :  "  I  will  wafh  my  hands  in  innocency,  O  Lord, 
and  fo  will  I  go  to  Thine  Altar;"  with  "  Veni  Creator." 

According  to  Hereford  printed  Ufe,  "Veni  Creator,"  &c:  "Send  forth  Thy 
Spirit  and  they  fhall  be  created,  and  Thou  malt  renew  the  face  of  the  earth.     Inflame 
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with  the  fire  of  Thy  Holy  Spirit  our  reins  and  hearts,  that  we  may  ferve  Thee  with 
a  chafte  body  and  pleafe  Thee  with  a  pure  heart,  through  Chnft  our  Lord.  ] 

The  Prayer  of  Oblation  in  the  prefent  Anglican  Office,  however,  here 
follows,  but  it  is  conjoined  with  and  prefaces  that  for  the  Whole  State  of 
the  Church,  which,  according  to  all  the  ancient  Ufes  from  Juftin  Martyr 
downwards,  was  not  ufed  here,  but  placed  after  «  Sandus  and  before  the 
formula  of  Confecration.     It  is  as  follows : — 

After  which  the  Prieji  Jhall  Jay  {turning  to  the  people),  "  Let  us  pray  for 
the  Whole  State  of  Chrift's  Church  Militant  here  in  earth. 

Then  turning  to  the  Altar,— 

"  Almighty  and  Everlafting  God,  Who  by  Thy  Holy  Apoftle  halt 
taught  us  to  make  prayers  and  fupplications  and  to  give  thanks  for  all 
men,  we  humbly  befeech  Thee  moft  mercifully  to  accept  our  Alms  and 
Oblations,  and  to  receive  thefe  our  prayers,  which  we  offer  unto  Thy 
Divine  Majefty." 
The  remainder  of  this  Prayer  (p.  350  port)  mould  properly  come  after 
«  Sanftus"  and  the  firft  part  of  the  Canon  of  Confecration.  . 

According  to  all  the  ancient  Englifh  Ufes,  after  this  Ablution  let  the  Pnelt 
return  to  the  front  of  the  Altar,  with  joined  hands  and  face  upraifed,  and 
then,  bowing  profoundly,  fay  fecretly,  "In  fpiritu  humilitatis"  « In  the  fpirit 
of  humility  and  a  contrite  heart  may  we  be  received  by  Thee,  O  Lord,  and 
may  our  Sacrifice  be  fo  made  in  Thy  fight  that  it  may  be  accepted  by 
Thee  this  day,  and  may  pleafe  Thee,  O  Lord,  my  God." 

[This  prayer  anfwers  to  the  "Prayer  of  Humble  Accefs,"  which,  in  the  Firft 
Book  of  Edward,  is  omitted  at  this  point,  but  placed  after  Confecration  immediately 
before  Communion  ;  and  in  the  prefent  Office  is  placed  immediately  before  Con- 
fecration.] 

He  then,  after  killing  the  Altar  and  figning  the  Sacrifice  and  himfelf, 
with  "  In  the  Name  of  the  Father,  and  of  the  Son,  and  of  the  Holy  Ghoit, 
Amen,"  mould  ftand  erect  and  turn  again  to  the  people  and  fay  filently, 
"  Orate  fratres,"  "  Pray  brethren  and  fillers  for  me  [a  firmer]  that  my  and 
alike  your  Sacrifice  may  be  acceptable  to  the  Lord  our  God." 

According  to  Sarum  Ufe,  let  the  Clerks  and  people  reply  filently,  "  May 
the  grace  of  the  Holy  Spirit  kindle  and  enlighten  thy  heart  and  lips,  and  may 
the  Lord  accept  worthily  this  Sacrifice  of  Praife  at  Thy  hands  for  our  fins  and 
offences."  The  York  Ufe  has  no  Refponfe.  That  of  Hereford  is,  "The 
Lord  hear  thee  in  the  day  of  trouble,  the  Name  of  the  God  of  Jacob  defend 
thee." 

Now  may  follow  other  "  Secreta." 

Thefe  Secret  Prayers  of  Prieft  and  people  at  this  point,  according  to  the 
exhortation  "Orate  fratres,"  &c,  always  formed  an  important  portion  of  the 
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Sacramental  Liturgy,  and  varied  like  the  Collects  and  Gradale  with  the  Day 
or  Seafon.  Thus  on  the  Firft  Sunday  in  Advent  the  Secreta  were,  "  May 
thefe  Sacred  things  caufe  us,  O  Lord,  cleanfed  by  Thy  mighty  power,  to 
attain  more  purified  to  their  origin  (cprincipium').  Through,"  &c.  Another  of 
the  Bleffed  Virgin  :  "  O  Lord,  we  befeech  Thee,  ftrengthen  in  our  minds  the 
Sacraments  of  the  true  Faith,  that  we  who  confefs  that  He  Who  was 
conceived  of  the  Virgin  was  very  God  and  Man,  by  the  power  of  the  fame 
faving  Incarnation,  may  be  found  worthy  to  attain  to  eternal  joy.  Through." 
The  Hereford  and  York  Secreta  are  the  fame,  omitting  that  of  the  Virgin; 
the  York  adding,  "And  other  from  the  Memorials."  At  the  end  of  the  firft 
and  Iaft  prayer  mould  be  faid  "  Through  Jefus  Chrift  Thy  Son,"  &c. 

Thefe  "  Secreta "  are  of  the    fame  antiquity  as  thofe  after  the  Introit 
and  fubfequent  to  Communion.     They  vary  in  almoft  every  Liturgy,  with 
one  to  almoft  every  Mafs.     Numerous  examples  are  found  in  the  Gelafian, 
Gregorian,  and  other  Sacramentaries   publifhed  by  Muratori,  Menard,  and 
Martene,  in  Leofric's  MirTale  and  the  «  Red  Book  of  Darbye,"  and  fubfequent 
Englifh  MSS.    Bifhop  Rattray  (fee  Majkell,  Pre/,  xvi.)  quotes  from  S.  James's 
Liturgy   how   "the   Miffa   Fidelium    began   with    the    <  EJX   »i<&*    own?' 
'  Silent  prayer,'  which  is  the  firft  of  the  three  mentioned  by  the  Council  of 
Laodicea;  the  fecond  and  third  are  therein  faid  to  be  ««&«  Trpo^uvna-sug.'    Thefe 
two   Jaft   are   the  Eu^a*  for  themfelves  and  all  others  mentioned  by  Juftin, 
who  relates  how  after  the  Prieft  had  warned  his  hands,  and  the  kifs  of  Peace, 
the  Deacon  brought  the  «%«,  the  gifts  of  the  people,  to  the  Bifhop,  to  be 
by  him  placed  on  the  Altar,  and  he  and  the  Priefts  having  prayed  fecretly, 
he   making  the  fign  of  the  Crofs  with  his  hand  upon  his  forehead  (as  the 
Apoftolic  Conftitutions    fay)   began    the   « Anaphora'  or    Oblation."      The 
Liturgy  of  S.  Chryfoftom  has  fimilar  fecret  Prayers  (cited  Georgius  n.  245). 
The  pfeudo  Alcuin  {cap.  xi.)  comments  upon  thefe  Secreta,  and  notices  that 
at  the  end  was  faid  "World  without  end,"  &c.    Amalarius  (inter  alia  in  his 
Ecloga,  c.  xxiv.) :  "  The  Bifhop  makes  a  Secret  prayer  over  the  Oblation,  that 
God  would  regard  the  Offering  made,  and  depute  it  to  fubfequent  Confecration, 
that  of  it  may  be  made  the  Body  of  the  Lord."       In  a  Vatican  MS.  Cent. 
IX.  (quoted  Georgius  11.  242):   "Then  after  the  Secret  Orifon,  'The  Lord  be 
with  you.'  "  In  this  MS.  and  one  quoted  by  Martene  (iv.  Article  vi.  and  vii.) : 
"Afterwards,  the  Prieft  having  received  the  Oblations  of  the  people,  com- 
mends them  to  God  in  a  brief  Prayer,  and  then   aloud,  <  The  Lord  be  with 
you.'  "  The  Gregorian  Sacramentaries,  and  other  MSS.  where  the  Order  of  the 
Mafs  is  fummed  up  in  a  few  words,  fay,  « the  Prayer  is  faid  over  the  Oblations, 
which  ended,  the  Prieft  fays  with  a  loud  voice  <  World  without  end,' "  &c.  Thefe 
"Secreta"  are  mentioned  and  commented  on  by  all  the  Liturgifts  (feeHittorp  1.). 
Mafkell  (Preface  to  Liturgy  of  Church  of  England)  quotes  an  "Expofitio 
Miflae,"  by  Cochlaeus  :  "The  firft  Orifon  over  the  future  Body  of  Chrift  is 
fung  ('Canitur')  fecretly  "  (meaning  only  «  is  recited,"  as  fays  Cardinal  Bona, 
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"  Sine  cantu  privatim  celebrabant ; "  and  again  (De  Curfu  Gall.  c.  46), "  Verbum 
*  canendo  '  interpretatur  de  privata  recitatione  "). 

In  the  Miflale  of  Leofric  of  the  ninth  or  tenth  century,  and  in  the  "Red 
book  of  Darbye  "  of  the  early  part  of  the  eleventh,  are  two  or  three  hundred 
of  what  are  there  called  "  Miffae,"  each  confifting  of  a  different  Secretum, 
Preface,  and  Poft  Communion.  Of  thefe  Dr.  Henderfon  has  found  250  in 
the  Gregorian  Sacramentaries,  as  edited  by  Muratori  and  Menard,  20  in  the 
Gelafian,  1  in  the  Leonine,  6  in  that  of  Alcuin  {edit.  Pamelius) ;  3  are  mixed, 
and  32  original  not  found  elfewhere.  Anciently  there  was  only  one  Secretum  ap- 
propriate to  each  Mafs,  but  in  the  more  modern  Office  Books  they  became  more 
numerous,  and  might  equal  in  number  the  Colle&s.  Neither  the  Firft  Book 
of  Edward  nor  the  prefent  Office  notice  thefe  Secret  Devotions.  But  as  they 
are  moft  Catholic  and  may  be  faid  with  a  paufe,  and  without  breaking  the 
order  of  the  Service,  they  mould  always  be  ufed  at  difcretion. 

At  the  end  of  them,  to  warn  the  congregation  thereof,  the  Prieft  mould 
fay  aloud,  "  World  without  end,"  and  the  Choir  and  people  mould  anfwer 
"  Amen,"  loudly  and  fervently,  as  S.  Jerome  fays  (Pre/,  ad  Epift.  adGalat.) 
«  fo  that  it  mail  refound  like  thunder  throughout  the  whole  Church."  Then 
"  The  Lord  be  with  you." 

Anglican  Prayer  for  Church  Militant. 

Next  according  to  the  ancient  Order,  and  the  Firft  Book  of  Edward, 
mould  follow  the  "  Surfum  Corda"  and  the  Proper  Prefaces. 

The  prefent  Englifh  Rubrics,  however,  invert  the  ancient  Order,  and  diredl 
as  above  mentioned  that  the  following  mould  now  be  faid  firft  ;  the  firft  part 
of  the  fame  anfwering  to  the  Prayer  of  Oblation. 

"After  which  done,  the  Priejl  /hall fay, 
*  Let  us  pray  for  the  Whole  State  of  Chrift's  Church  militant 

here  in  earth. 
"  Almighty  and  everliving  God,  Who  by  Thy  holy 
Apoftle  haft  taught  us  to  make  prayers  and  fupplications       ^  l^'Z^ii 
and  to  give  thanks,  for  all  men;   We  numbly  beieecn      tbe words\oi accept- 
Thee  moft  mercifully  [to  accept  our  Alms  and  Oblations,     %^$%£ 
and~\  to  receive  thefe  our  prayers,  which  we  offer  unto      u„ja;d. 
Thy  Divine  Majefty." 

[So  far  is  the  Prayer  of  Oblation.  The  fubfequent  petitions  are  taken,  but 
abbreviated  and  toned  down,  from  the  "Te  Igitur,"  or  firft  part  of  the 
Canon,  from  the  Title  to  the  Bidding  Prayer,  and  from  the  various  Offices 
for  the  King,  for  the  Salvation  of  the  people,  for  the  fick,  and  for  the  departed, 
found  at  the  end  of  the  Miflale.  This  latter  part  is  out  of  place  here,  and 
fhould  be  as  and  where  it  is  in  Edward's  Firft  Book.] 
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"  Befeeching  Thee  to  infpire  continually  the  univerfal  Church  with 
the  fpirit  of  truth,  unity,  and  concord  :  And  grant  that  all  they  that  do 
confefs  Thy  Holy  Name  may  agree  in  the  truth  of  Thy  holy  Word,  and 
live  in  unity,  and  godly  love.    We  befeech  Thee  alfo  to  fave  and  defend 
all  Chriftian  Kings,  Princes,  and  Governours ;  and  fpecially  thy  Servant 
VICTORIA  our  Queen  ;  that  under  her  we  may  be  godly  and  quietly 
governed  :  And  grant  unto  her  whole  Council,  and  to  all  that  are  put  in 
authority   under  her,    that  they   may   truly  and   indifferently   minifter 
juftice,  to  thepunimmentof  wickednefs  and  vice,  and  to  the  maintenance 
of  Thy  true  religion  and  virtue.     Give  grace,  O  Heavenly  Father,  to  all 
Bifhops  and  Curates,  that  they  may  both  by  their  life  and  dodbrine  fet 
forth  Thy  true  and  lively  Word,  and  rightly  and  duly  adminifter  Thy 
Holy  Sacraments  :  And  to  all  Thy  people  give  Thy  heavenly  Grace  ;  and 
efpecially  to  this  congregation  here  prefent ;  that,  with  meek  heart  and 
due  reverence,  they  may  hear,  and  receive  Thy  Holy  Word;  truly  ferving 
Thee  in  holinefs  and  righteousnefs  all  the  days  of  their  life.     And  we 
moil  humbly  befeech  Thee  of  Thy  goodnefs,  O  Lord,  to  comfort  and 
fuccour  all  them,  who  in  this  tranfitory  life  are  in  trouble,  forrow,  need, 
ficknefs,  or  any  other  adverfity.  And  we  alfo  blefs  Thy  Holy  Name  for  all 
Thy  fervants  departed  this  life  in  Thy  faith  and  fear ;  befeeching  Thee 
to  give  us  grace  fo  to  follow  their  good  examples,  that  with  them  we  may 
be  partakers  of  Thy  heavenly  Kingdom  :   Grant  this,  O  Father,  for  Jefus 
Chrift's  fake,  our  only  Mediator  and  Advocate.     Amen." 

XIV. — Anglican  Confession  and  Absolution. 
The  prefent  Englifh  Office  here  proceeds  thus:  — 
"  11  dt  the  time  of  the  Celebration  of  the  Communion,  the  Communicants  being 
conveniently  placed  for  the  receiving  of  the  Holy  Sacrament ',  the  Prieft 
fhallfay  this  Exhortation. 

"  Dearly  beloved  in  the  Lord,  ye  that,"  &c. 
No  fuch  exhortation  is  to  be  found  at  this  point  in  any  previous  form 
for  the  Celebration  of  Holy  Communion.  It  is  peculiarly  out  of  place,  the 
fubjecT:  matter  being  proper  for  the  Sermon,  and  fuch  as  ought  to  have  been 
confidered  by  perfons  preparing  to  communicate  long  before,  and  not  now  for 
the  firft  time.  Moreover,  it  fpeaks  of  the  "  Holy  Sacrament  "  as  if  it  were 
then  prefent,  whereas  the  Confecration  is  yet  to  follow.  The  prefent  Englifh 
Office  then  proceeds  : — 

"  %  Then/hall  the  Priejifay  to  them  that  come  to  receive  the  Holy 

Communion, 
*  Ye  that  do  truly  and  earneftly  repent  you  of  your  fins,  and  are 
in  love  and  charity  with  your  neighbours,  and  intend  to  lead  a  new  life, 
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following  the  commandments  of  God,  and  walking  from  henceforth  in 

His  holy  ways ;  draw  near  with  faith,  and  take  this  Holy  Sacrament  to 

your  comfort ;   and  make  your  humble  Confeffion  to  Almighty  God, 

meekly  kneeling  upon  your  knees." 

"  f  then  jhall  this  general  Confejfion  be  made,  in  the  name  of  all  thoje  that 

are  minded  to  receive  the  Holy  Communion,  by  one  of  the  Miniflers ;  both 

he  and  all  the  people  kneeling  humbly  upon  their  knees,  and  faying, 

"Almighty  God,  Fatherof  our  Lord  Jefus  Chrift,  Maker  of  all  things, 
Judge  of  all  men  ;  We  acknowledge  and  bewail  our  manifold  fins  and 
wickednefs,  which  we,  from  time  to  time,  moft  grievoufly  have  com- 
mitted, by  thought,  word,  and  deed,  againft  Thy  Divine  Majefty,  pro- 
voking moft  juftly  thy  wrath  and  indignation  againft  us.  We  do 
earneftly  repent,  and  are  heartily  forry  for  thefe  our  mifdoings ;  the 
remembrance  of  them  is  grievous  unto  us;  the  burden  of  them  is  in- 
intolerable.  Have  mercy  upon  us,  Have  mercy  upon  us,  moft  merciful 
Father  ;  for  thy  Soft  our  Lord  Jefus  Chrift's  fake,  forgive  us  ah  that  is 
paft ;  and  grant  that  we  may  ever  hereafter  ferve  and  pleafe  Thee  in  new- 
nefs  of  life,  to  the  Honour  and  Glory  of  Thy  Name ;  Through  Jefus 
Chrift  our  Lord.     Amen." 

"  1[  "then  Jhall  the  Priefi  (or  the  Bijhop,  being  prefent)  Jland  up,  and  turning 
himfelf  to  the  people,  pronounce  this  Abfolution. 
"Almighty  God,  our  Heavenly  Father,  Who  of  His  great  mercy  hath 
promifed  forgivenefs  of  fins  to  all  them  that  with  hearty  repentance  and 
true  faith  turn  unto  him  ;  Have  mercy  upon  you ;  pardon  and  deliver 
you  from  all  your  fins  ;  confirm  and  ftrengthen  you  in  all  goodnefs  ;  and 
bring  you  to  everlafting  life ;  Through  Jefus  Chrift  our  Lord.   Amen." 

"  If  then  Jhall  the  Priejlfay, 
"  Hear  what  comfortable  words  our  Saviour  Chrift  faith  unto  all 

that  truly  turn  to  him. 
"  Come  unto  Me  all  that  travail  and  are  heavy  laden,  and  I  will 
refreih  you.  St  Matth- xl  z8- 

"  So  God  loved  the  world,  that  He  gave  His  only-begotten  Son,  to 
the  end  that  all  that  believe  in  Him  ftiould  not  perifh,  but  have  ever- 
lafting life.  St-  John  Hi-  l6- 
"  Hear  alfo  what  Saint  Paul  faith. 

"  This  is  a  true  faying,  and  worthy  of  all  men  to  be  received,  That 
Chrift  Jefus  came  into  the  world  to  fave  finners.  *  Tim.  i.  15. 

"  Hear  alfo  what  Saint  John  faith. 

"  If  any  man  fin,  we  have  an  Advocate  with  the  Father,  Jefus  Chrift 
the  Righteous ;  and  He  is  the  Propitiation  for  our  fins.      1  St.  John,  s.  1." 
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This  is  again  a  raoft  unhappy  mifplacement,  and  fhould  have  remained 
where  it  was  in  the  Firft  Book  of  Edward,  namely,  after  Confecration  and 
before  Diftribution.  The  invitation  to  confefs  is  addreffed  to  thofe  who  come 
to  receive  the  Holy  Communion,  who  are  to  draw  near  and  "  receive  this 
Sacrament,"  whereas  there  is  as  yet  no  Communion — no  Sacrament  in  exiftence 
for  them  to  receive,  and  may  never  be,  if  in  confequence  of  the  previous 
deterrent  exhortation  the  propofed  communicants  withdraw.  [As  to  thefe 
Confeflions,  fee  ante  pp.  304,  3 1 6.] 

According  to  all  the  ancient  Norman  and  Englim  formularies,  after  the 
Offertory,  the  arrangement  of  the  Elements  on  the  Table,  the  Prayer  of 
Oblation,  the  Ablutions,  and  the  Secret  Prayers,  the  Prieft  about  to  intone  the 
"Surfum  Corda"  mould  take  the  now  empty  Paten,  the  Breads  being  now  on 
the  Corporal,  off  the  Table  and  give  it  to  the  Deacon,  who  mould  pafs  it  to  the 
Subdeacon  or  Acolyte,  who  mould  hold  it  covered  with  the  Offertory  Veil 
during  the  Canon  or  Act  of  Confecration.  There  is  no  doubt,  however,  that, 
as  already  obferved,  up  to  the  twelfth  century,  and  when  Communicants  were 
numerous,  the  Breads  were  in  part  confecrated  upon  the  Paten  on  the  Altar. 
After  that  period,  when  Communicants  were  fewer,  the  ufage  began  that  the 
Breads  were  confecrated  wholly  on  the  Corporal,  and  the  Paten  was  ufed  mainly 
for  the  Solemn  Fraction  after  Confecration.  In  both  cafes,  however,  it  was 
afterwards  ufed  for  diftribution  to  the  people.  Now  that  Communicants  are 
again  more  numerous,  this  ufage  of  handing  the  Paten  to  the  Deacon  to 
hold  would  feem  to  be  fuperfluous. 

XV. SURSUM    CORDA.    PREFACES. 

According  to  the  Gelafian  and  Gregorian  Sacramentaries,  and  fo  down  to 
the  Norman  and  later  Englifh  Rituals,  in  that  of  Leofric,  ninth  century,  the  Red 
Book  of  Darbye  of  the  eleventh,  John  of  Avranches  of  the  eleventh,  followed 
by  all  the  Liturgifts,  next  fucceeds  in  the  ordinary  Sunday  and  daily  Office,  as 
follows :  The  Prieji  (having  faid  aloud  at  the  end  of  the  Secret  Prayers,  "  Per 
omnia"  "  World  without  end"  Refponfe, "  Amen")  Jhould  turn  to  the  people  and 
raife  his  hands,  faying  aloud,  "  The  Lord  be  with  you."  Refponfe.  "  And  with 
thy  fpirit."  Prieji.  "Surfum  corda"  "Lift  up  your  hearts."  Refponfe. 
"  Habemus  "  "  We  lift  them  up  unto  the  Lord."  Prieji.  "  Gratias  agamus" 
"  Let  us  give  thanks  unto  the  Lord  our  God/'  Refponfe.  "  Dignum  "  "  It 
is  meet  and  right  fo  to  do."  Prieji  [turning  to  the  Altar,  Jlanding  upright, 
placing  his  hands  on  each  fide  of  the  Chalice,  and  fpeaking  alone)  "  Vere 
dignum  et  juftum"  "It  is  very  meet,  juft,  right,  and  falutary  that  we 
mould  at  all  times  and  places  give  thanks  to  Thee,  O  Lord,  Holy  Father, 
Almighty,  everlafting  God." 

[So  far  is  invariable.     Here  fucceeds  the  Ordinary  or  the  Proper  Preface  if  ufed.] 
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To  cite  authorities  for  the  antiquity  and  univerfality  of  this  portion  of  the 
Euchariftic  Office  would  be  to  make  quotations  from  every  one  of  the  Fathers, 
S.  Auguftine  in  particular,  and  the  Liturgies  Eaft  and  Weft,  from  the  very 
earlieft  period.  The  Conftitutions  attributed  to  the  Apoftles  give  the  "  Surfum 
Corda"  exactly  as  now  ufed,  as  well  as  the  Gregorian  and  Gelafian  and  all 
other  Sacramentaries.  S.  Auguftine,  in  his  fermon  on  Eafter  (cxvliii.  aliter 
Ixxiii.)  fays,  u  Ye  have  the  Sacraments  in  their  own  order  ;  juft  after  the  Orifon 
we  are  admonifhed  to  Lift  up  our  hearts,  ye  reply,  c  We  lift  them  up  unto  the 
Lord.'  The  Bifhop  or  Prefbyter  who  offers  fays,  '  Let  us  give  thanks  unto 
our  Lord  God'  and  ye  atteft  this,  f  It  is  worthy  and  juft  fo  to  do.' '  It  has 
been  affirmed  by  Innocent,  Durandus,  and  Georgius  that  at  Rome  up  to  the  thir- 
teenth century  and  elfewhere  the  Choir  only  refponded.  But  the  vaft  majority 
of  the  Liturgifts  ftate  that  the  Refponfes  fhould  be  by  the  people  as  well  as 
the  Clergy,  and  Georgius  himfelf  (iv.  9)  gives  an  inftance  from  a  Comment 
of  the  Ninth  Century,  where  it  is  faid  that  "  Clergy  and  people  refpond,"  and 
another  where  "the  people  refpond"  {and fee  Martene  r.  c.  iv.)  Amalarius  [Lib. 
in.  c.  1 20),  "  The  Prieft  with  his  auditors  afcends  into  the  Supper-room, 
when  he  fays,  'Lift  up  your  hearts;'  his  auditors  reply,  'We  lift  them  up,' 
&c.  Then  he  admonifhes  his  audience  that  for  fuch  a  gift  they  fhould  give 
thanks  to  God,  and  they  confirm  this,  '  It  is  meet  and  juft,'  "  &c.  (See  alfo 
Cyprian  Serm.  vi.>  " De  Orat.  Dom."     Durand.  iv.  33.) 

The  Gregorian  Sacramentary  [Muratori  11.  1)  has,  "  Poftmodum  legatur 
Evangelium,  deinde  Offertorium  ;  et  dicitur  Oratio  fuper  Oblata  :  qua  com- 
pleta  inde  dicit  Sacerdos  excelfa  voce  *  Per  omnia  fecula  feculorum,'  Amen. 
Prieft.  t  Surfum  corda,'  "  &c. 

Ordinary  Preface. 

The  Ordinary  Preface,  to  be  faid  daily,  except  in  Feafts  and  their  Octaves 
having  Proper  Prefaces,  is  "  Per  Chriftum  Dominum,"  "  Through  Chrift 
our  Lord."  [So  far  fhould  alfo  be  faid  in  three  of  the  Proper  Prefaces  for  Lent, 
for  the  Afcenfion,  for  Pentecoft  of  the  Holy  Crofs  and  its  Commemorations.] 
"Per  Quern  Majeftatem."  "  Through  Whom  Thy  Majefty  Angels  praife, 
Dominations  adore,  the  Powers  of  Heaven  tremble  at,  the  Virtues  of  the 
Heavens  and  the  blefled  Seraphim  in  affociate  exultation  together  celebrate." 
[This  paragraph  fhould  alfo  be  faid  in  Lent  up  to  Maundy  Thurfday  except 
on  Sundays,  Feafts  of  the  Holy  Crofs  and  its  Commemorations,  and  in  all 
Feafts  of  the  Virgin.]  With  whom  we  befeech  Thee  to  allow  our  voices  alfo  to 
be  admitted  in  fuppliant  Confeffion,  faying,  '  Sanctus,'  &c,  '  Holy,  Holy,'  " 
&c. 

The  f£me  rule  nearly  obtains  in  the  Leonine,  Gelafian, and  Gregorian  Sacra- 
mentaries (Muratori,  1.  311,  495,  695  ;  11.  2  and  8). 

The  Englifh  Rubrics  direct:  that  all  the  Prefaces  throughout  the  year, 

z  z 
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whether  Ordinary  or  Proper,  mould  always  be  faid  in  one  tone  in  a  loud  voice 
before  the  Altar  by  the  Prieft  until  he  arrive  at  "  Sanctus."  In  fome  of  the 
Office  Books  they  are  fet  down  to  be  faid  by  the  Deacon. 

Proper  Prefaces. 

The  origin  of  Proper  Prefaces  has  been  attributed  to  Pope  Pelagius  II., 
a.d.  380,  who  is  faid  to  have  compofed  nine,  and  in  an  Epiftle  to  the 
Bifhops  of  Germany  recommended  them  for  ufe ;  Pope  Urbanus,  a.d. 
1096,  adding  a  tenth  of  the  BlefTed  Virgin.  Baluze  has  attributed 
this  order  to  Gelafius  (a.d.  492).  Bona,  however,  and  moft  other  writers 
confider  the  Epiftle  of  Pelagius  to  be  fpurious.  The  Decree  certainly 
was  not  obferved,  for  up  to  the  eleventh  century  the  Liturgical  Books  con- 
tain many  hundreds,  fo  that  there  was  a  peculiar  Preface  for  almoft  every 
Mafs  {Bona,  11.  10).  They  reach  back  almoft  to  Apoftolical  times  {See  Du 
Cange,  in  voce),  and  are  mentioned  in  the  Apoftolical  Conftitutions  {Lib.  viii. 
c.  12).  The  Gelafian  and  Gregorian  Sacramentaries  contain  a  large  number, 
which  always  begin  with  "  Vere  Dignum,"  "  It  is  very  meet,  juft,"  &c.  S. 
Cyprian  fays :  "  Quando  autem  ftamus  ad  orationem  ....  Sacerdos  ante 
Orationem  Prefatione  premifTa  parat  fratrum  mentes,"  &c.  Thefe  Prefaces 
are  found  in  numbers  in  the  Gothic,  Mozarabic,  and  Gallican  Liturgies,  and 
in  fome  of  thofe  of  the  Oriental  Churches.  The  Greeks,  however,  have  but 
one  Preface.  In  the  Englifh  Miftalia,  fuch  as  that  of  Leofric,  and  the  Darbye 
Book,  they  are  very  numerous  and  various. 

In  the  eleventh  and  twelfth  centuries  the  inconvenience  of  thefe  numerous 
Prefaces  was  perceived.  In  this  country,  a.d.  1 1 75,  the  Council  of  London 
{Can.  xv.)  decreed  :  "We  have  found  ten  Prefaces  only  in  the  Sacred  Catalogue 
to  be  received: — One  in  Eaftertide,  <Et  Te  quidem  in  omni,'  'And Thee  indeed 
i.i  all  time.'  The  Second  on  Afcenfion  Day,  '  Qui  poft  Refurredlionem,'  '  Who 
after  His  Refurrection.'  The  Third  in  Pentecoft,  'Qui  Afcendens,'  '  Who 
Afcending  above  all  Heavens.'  The  Fourth  on  Chriftmas  Day,  '  Qui  per 
Incarnati,  '  Who  by  the  Myftery  of  the  Incarnate  Word.'  The  Fifth  of 
the  Epiphany,  '  Qui  cum  Unigenitus  Tuus,'  *  Who  when  Thine  only  be- 
gotten.' Sixth  of  the  Apoftles,  '  Et  Te  Domine,'  '  And  Thee,  O  Lord,  we 
fuppliantly  pray.'  The  Seventh  of  the  Holy  Trinity,  '  Qui  cum  Unigenito 
Tuo,'  f  Who  with  Thine  Only  begotten.'  The  Eighth  of  the  Crofs, 
f  Qui  Salutem  humani  generis,'  '  Who  the  Salvation  of  mankind.'  The 
Ninth  of  the  Lenten  Faft  only,  'Qui  corporali  jejunio,'  { Who  with 
corporal  Fafting.'  The  Tenth  of  the  BlefTed  Virgin,  '  And  Thee  in  venera- 
tion of  the  BlefTed  Mary.'  We  therefore,  with  the  authority  of  Pope 
Alexander  (a.d.  1159),  ftriclly  enjoin  that  no  one  mall  prefume  to  add  to 
thefe  Prefaces."  Similar  Decrees  were  made  in  Councils  on  the  Continent. 
Others  attribute  the  tenth  Preface  to  Urban  II.,  1088,  others  to  the  Synod  of 
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Placentia,  1095.  Befides  thefe  there  were  other  Prefaces  for  Confecration  of 
a  Church,  Ordinations,  &c. ;  and  on  Trinity  Sunday,  and  on  all  fubfequent 
Sundays  up  to  Advent  immediately  before  Sanctus  was,  inftead  of  "  Therefore, 
with  Angels,"  &c.,fpecially  added  "Quern  laudant  "  "  Whom  praife  Angels  and 
Archangels,  Cherubim  and  Seraphim,  who  never  ceafe  to  cry  with  one  Voice, 
faying." 

According  to  thefe  Rules,  as  in  force  in  the  twelfth  and  thirteenth  centuries, 
the  Proper  Prefaces  mould  be — 

1.  For  Chriftmastide,  The  Circumcifion,  Purification,  and  other  Feftivals 
and  Commemorations  of  the  Virgin,  and  on  Corpus  Chrifti  Day  (circa  1270). 

2.  For  the  Epiphany. 

3.  On  Am  Wednefday,  and  throughout  Lent,  except  on  Sundays  (when 
the  Common  Preface  was  faid),  but  no  Preface  was  faid  on  Maundy  Thurf- 
day  unlefs  the  Bifhop  celebrated. 

4.  For  the  Vigil  and  Day  of  Eafter  and  Eaftertide  up  to  the  Afcenfion 
on  Sundays  and  Eafter  Services. 

5.  On  the  Afcenfion  and  in  the  Octave. 

6.  On  the  Vigil  and  on  Pentecoft  Sunday  up  to  Trinity  Sunday,  and  in 
all  Mafles  of  the  Holy  Spirit. 

7.  On  Trinity  Sunday  and  Commemorations  of  the  Trinity,  and  from 
thence  on  all  Sundays  up  to  Advent  Sunday. 

8.  In  all  Feafts  of  Apoftles  and  Evangelifts  (except  of  S.  John  in  the 
week  of  Chriftmas)  and  throughout  the  Octave  of  SS.  Peter  and  Paul. 

9.  In  the  Feafts  and  Commemorations  of  the  Holy  Crofs. 

10.  In  the  Annunciation  and  other  Feafts  and  Commemorations  of  the 
Virgin. 

1 1 .  For  certain  fpecial  occafions,  as  the  Dedication  of  the  Church, 
Ordinations,  &c. 

Moreover,  befides  the  actual  Proper  Preface,  a  Paragraph  was  on  thefe 
occafions,  from  the  time  of  S.  Gregory  downwards,  introduced  into  the 
Canon  after  the  words  "  Communicantes  et  memoriam  venerantes,"  fpecially 
referring  to  the  fame  Feaft  or  Seafon ;  and  in  thofe  for  Chriftmas  up  to  the 
Purification,  for  the  Epiphany  and  during  its  Octave,  on  the  Vigil  and  during 
Eaftertide,  and  on  Sundays  up  to  the  Afcenfion,  and  on  the  Days  of  Apoftles  and 
Evangelifts  only,  after  the  words  "  Concelebrantes  "  "  Together  celebrating  " 
in  fubftitution  for  "Per  Quern  Majeftatem  "  "  Through  Whom  Thy  Majefty," 
was  added  "  Et  ideo"  "And  therefore  with  Angels  and  Archangels,  with 
Thrones  and  Dominions,  and  with  all  the  Hoft  of  the  Heavenly  Army,  we 
fing  a  Hymn  of  Glory  without  end,  faying  f  Holy,  Holy,'  "  &c.  The  fame 
order  is  found  in  the  Leonine,  Gelafian,  and  Gregorian  Sacramentaries  {Mura- 
tori  1.  311,  495,  695  ;  n.  2-8)  ;  and  in  the  Bangor  Pontifical,  a.d.  1268  {See 
the  Appendix  to  York  Mijfal,  Surtees  Society  Edition,  vol.  11.  331). 
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Anglican  "Surfum  Cor  da"  and  Prefaces. 

The  Firft  Book  of  Edward  contained  an  abbreviated  Ordinary  Preface,  to 
which  was  appended  (contrary  to  precedent),  "Therefore  with  Angels  and 
Archangels,"  &c,  which  form  in  the  ancient  Rite  was  appropriate  to  the 
Proper  Prefaces  for  Feftivals  alone,  and  reduced  the  Proper  Prefaces  to  five. 
The  directions  are  as  follow  : — 

"  Then  {i.e.  after  putting  the  Bread  and  Wine  on  the  Altar)  the  Prieft 
mall  fay  :— 

"  The  Lord  be  with  you. 

"  Anfwer.  And  with  thy  fpirit. 

"  Prieft.   Lift  up  your  hearts. 

"  Anfwer.  We  lift  them  up  unto  the  Lord. 

"  Prieft.   Let  us  give  thanks  to  our  Lord  God. 

"  Anfwer.  It  is  meet  and  right  fo  to  do. 

"  The  Prieft.  It  is  very  meet,  right,  and  our  bounden  duty,  that  we 
fhould  at  all  times,  and  in  all  places,  give  thanks  to  Thee,  O  Lord,  Holy 
Father,  Almighty  everlafting  God. 

"  ^[  Here  fhall  follow  the  Proper  Preface,  according  to  the  time  {if  there  be  any 
fpecially  appointed),  or  elfe  immediately  jhall  follow, 

"  Therefore  with  Angels,"  &c. 
Then  follow  the  Proper  Prefaces. 

Upon  Chriftmas  Day. 
"  Becaufe  Thou  didft  give  Jefus  Chrift,"  &c. 

Upon  Eafter  Day. 
"  But  chiefly  are  we  bound  to  praife  Thee,"  &c. 

Upon  the  Afcenfion  Day. 
"  Through  Thy  moft  dearly  beloved  Son,"  &c. 

Upon  Whitfunday. 
"  Through  Jefus  Chrift  our  Lord,"  &c. 

"  ^[  Upon  the  Feaft  of  the  Trinity. 

"  It  is  very  meet,  right,  and  our  bounden  duty,  that  we  mould  at 
all  times,  and  in  all  places,  give  thanks  to  Thee,  O  Lord  Almighty 
everlafting  God,  Which  art  one  God,  one  Lord,  not  one  only  Perfon,  but 
Three  Perfons  in  One  Subftance:  for  that  which  we  believe  of  the  Glory 
of  the  Father,  the  Same  we  believe  of  the  Son,  and  of  the  Holy  Ghoft, 
without  any  difference,  or  inequality  :  Whom  the  Angels,"  Sec. 
"  After  which  Preface  mall  follow  immediately, 

"Therefore   with  Angels  and.  Archangels,  and  with  all  the  holy 
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Company  of  Heaven,  we  laud  and  magnify  Thy  glorious  Name,  ever 
praifing  Thee,  and  faying,"  &c. 

The  prefent  Englifh  Office,  after  interpolating  an  exhortation  out  of  its 
place,  and  the  Confeffion  and  Abfolution,  proceeds  : — 

"  If  After  which  the  Prieji  fhall  proceed,  faying, 

"  Lift  up  your  hearts. 

"  Anfwer.   We  lift  them  up  unto  the  Lord. 

"  Prieji.  Let  us  give  thanks  unto  our  Lord  God. 

"  Anfwer.  It  is  meet  and  right  fo  to  do." 

"  H"   Then  Jh  all  the  Prieji  turn  to  the  Lord's  Table,  and  fay, 
cc  It  is  very  meet,  right,   and  our  bounden  duty,         *  Thefe  words 

that  we   mould  at   all  times,   and    in    all   places^  give     ESiSiVS? 

thanks  unto  Thee,  O  Lord,*  Holy  Father,  Almighty,     Sunday. 

Everlafting  God. 

"  %  Here  Jh  all  follow  the  Proper  Preface,  according  to  the  time,  if  there  be 
any Specially  appointed :  or  elfe  immediately  fhall  follow, 

"  Therefore  with  Angels  and  Archangels,  and  with  all  the  Company 
of  Heaven,  we  laud  and  magnify  Thy  glorious  Name ;  evermore  praifing 
Thee,  and  faying,  Holy,  Holy,"  &c. 

[This,  as  before  obferved,  according  to  the  ancient  Rite,  followed  only 
after  the  Proper  Prefaces  for  the  Greater  Feftivals.  Thefe  Proper  Pre- 
faces are,  as  in  Edward's  Firft  Book,  only  five  in  number,  which,  as  well  as 
the  Ordinary  Preface,  by  ancient  cuftom  were  faid  or  fung  by  the  Pried  alone, 
as  far  as  the  <(  Sanctus."] 

"Proper    Prefaces. 

"  Upon  Chrifimas  Day,  andfeven  days  after. 

"  Becaufe  Thou  didft  give  Jefus  Chrift  Thine  only  Son  to  be  born  as 
at  this  time  for  us  ;  Who,  by  the  operation  of  the  Holy  Ghoft,  was  made 
very  Man  of  the  fubftance  of  the  Virgin  Mary  his  mother ;  and  that 
without  fpot  of  fin,  to  make  us  clean  from  all  fin.  Therefore  with 
Angels,"  &c. 

"  Upon  Eajier  Day,  andfeven  days  after. 

"  But  chiefly  are  we  bound  to  praife  Thee  for  the  glorious  Refur- 
rection  of  Thy  Son  Jefus  Chrift  our  Lord  :  for  He  is  the  very  Pafchal 
Lamb,  Which  was  offered  for  us,  and  hath  taken  away  the  fin  of  the 
world ;  Who  by  His  death  hath  deftroyed  death,  and  by  His  rifing  to  life 
again  hath  reftored  to  us  everlafting  life.     Therefore  with  Angels,"  &c. 
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<(  Upon  AJcenfion  Day,  and /even  days  after. 

"  Through  Thy  moft  dearly  beloved  Son  Jefus  Chrift  our  Lord ; 
Who  after  His  moft  glorious  Refurrection  manifestly  appeared  to  all  His 
Apoftles,  and  in  their  fight  afcended  up  into  Heaven  to  prepare  a  place 
for  us  ;  that  where  He  is,  thither  we  might  alfo  afcend,  and  reign  with 
Him  in  glory.     Therefore  with  Angels,"  &c. 

"  Upon  Whit  Sunday  t  and  fix  days  after. 

cc  Through  Jefus  Chrift  our  Lord  ;  according  to  Whofe  moft  true 
promife,  the  Holy  Ghoft  came  down  as  at  this  time  from  Heaven  with  a 
fudden  great  found,  as  it  had  been  a  mighty  wind,  in  the  likenefs  of  fiery 
tongues,  lighting  upon  the  Apoftles,  to  teach  them,  and  to  lead  them  to 
all  truth  ;  giving  them  both  the  gift  of  divers  languages,  and  alfo  bold- 
nefs  with  fervent  zeal  conftantly  to  preach  the  Gofpel  unto  all  nations ; 
whereby  we  have  been  brought  out  of  darknefs  and  error  into  the  clear 
light  and  true  knowledge  of  Thee,  and  of  Thy  Son  Jefus  Chrift.  There- 
fore with  Angels,"  &c. 

"  Upon  the  Feafl  of  'Trinity  only. 

"  Who  art  One  God,  One  Lord ;  not  one  only  Perfon,  but  Three 
Perfons  in  One  Subftance.  For  that  which  we  believe  of  the  Glory  of  the 
Father,  the  Same  we  believe  of  the  Son,  and  of  the  Holy  Ghoft,  without 
any  difference  or  inequality.     Therefore  with  Angels,"  &c. 

"After  each  of  theje  Prefaces  fhall  immediately  be  Jung  or  Jaid, 

"  Therefore  with  Angels  and  Archangels,  and  with  all  the  Company 
of  Heaven,  we  laud  and  magnify  Thy  glorious  Name ;  evermore  praifing 
Thee,  and  faying,  {  Holy,  holy,'  "  &c. 

XVI. — Sanctus. 

Next,  according  to  all  the  Englifh  and  Norman  Ufes,  the  Rulers  of  the 
Choir,  inftructed  by  the  Precentor,  and  with  him  and  the  Prieft,  or  the  Prieft 
alone  in  Ordinary  Services,  fhould,  turning  to  the  Altar  and  bowing,  begin 
intoning  the  "  Sanctus,  Sanctus." 

The  Sarum,  Hereford,  and  York  direction  is, 

"  Whilft  the  Priefl  is  faying  *  Sanctus,  Sanctus,'  let  him  raife  his  arms 
Jomewhat  and  join  his  hands  as  far  as  the  words  '  In  the  Name  of  the  Lord,' 
then  let  him,  all  the  Choir,  and  people,  fign  themf elves  over  the  face,  and  bow 
towards  the  Altar!' 

The  "  Sanctus"  fhould  be  fung  throughout  by  Prieft,  Rulers,  Choir,  and 
people  to  the  end,  turned  towards  the  Altar,  andftanding  (except  on  Ferials 
without  Eaftertide,  when  the  Choir  and  people  fhould  kneel). 

The  words  of  the  "  Sanctus,"  from  the  time  of  Gelafius  at  leaft,  and  in  all 
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the  Englifh  and  Foreign  Rituals  before  and  after  Leofric's  book  {circa  900) 
are  as  follow  : — "  Sanctus,  Sanctus,  Sanctus  Domine  Deus  Sabaoth  :  pleni  funt 
Coeli  et  terra  Gloria  tua,  Ofanna  in  Excelfis,  Benedictus  qui  venit  in  Nomine 
Domini,  Ofanna  in  Excelfis."  "  Holy,  Holy,  Holy,  Lord  God  of  Sabaoth, 
Full  are  the  Heavens  and  the  Earth  of  Thy  Glory,  Ofanna  in  the  Higheft, 
Blefled  is  He  that  cometh  in  the  Name  of  the  Lord,  Ofanna  in  the  Higheft." 

It  is  needlefs  to  cite  authorities  for  the  antiquity  and  univerfality  of  this 
part  of  the  Office ;  S.  Cyprian,  S.  Auguftine,  and  others  of  the  Fathers  fre- 
quently comment  upon  it;  the  Trifagion  or  "  Hymnus  Angelicus"  (Graece 
"  etth/jxioj/  ")  is  found  in  every  Liturgy. 

In  an  old  Pontifical  afcribed  to  Pope  Damafus  in  the  life  of  Sixtus  II. 
(a.d.  1 1 9-1 28)  it  is  faid,  "  He  appointed  that  in  the  Action  of  Mafles,  the 
Prieft  beginning  it,  the  people  mould  fing  through  the  Hymn  '  Sanctus, 
Sanctus'"  &c.  The  fame  is  related  by  Baronius  [Anno  142,  Num.  xiii.). 
So  in  the  MSS.  Liturgical  decrees  of  the  Roman  Pontiffs  formerly  belonging 
to  the  Queen  of  Sweden  in  the  Vatican  [Georg.  11.  15).  Amalarius  and  all 
the  fucceeding  Ritual  writers  repeat  the  fame  tradition. 

By  the  Apoftolic  Conftitutions  {lib.  viii.  c.  xii.)>  "  Omnis  populus  fimul 
dicat  c  Sanctus'  ",  there  it  ends  "  Benedictus  in  fecula,  Amen."  It  is 
mentioned  in  the  Liturgies  of  SS.  James  and  Chryfoftom,  and  in  all  the 
Gothic,  Gallican,  and  Mozarabic.  The  Council  of  Vaifon,  a.d.  529,  Can.  in., 
ordered  it  to  be  faid  in  all  Mafles.  The  three  firft  Romani  Ordines,  "  Stantes 
erecti  Subdiaconi  incipient  Hymnum  Angelicum,"  "  dicta  oratione  fuper 
Oblationes  et  Epifcopo  alta  voce  incipiente  "  Per  omnia,"  &c.  "  Poft  Salu- 
tationem  et  exhortationem  finita  Prefatione  incipiant  Subdiaconi  Hymnum 
Angelicum  id  eft  '  Sanctus'  in  quo  bis  repetitur,  '  Hofanna.' '  The  pfeudo 
Alcuin  and  the  Capitularies  of  Charlemagne  {lib.  vi.  c.  cccxxvi.)  and  many 
other  authorities  of  that  age,  "  Let  the  Prieft  himfelf,  with  the  holy  Angels 
and  people  of  God  with  one  voice,  fing  c  Sanctus.'  "  The  fame  is  repeated  by 
all  the  fubfequent  Liturgifts.  According  to  the  Sarum,  Wells  and  Exeter 
Confuetudinaries  the  Principal  Ruler  of  the  Choir  or  the  Hebdomadary  is 
to  inquire  of  the  Precentor  of  the  Chant  of  the  "  Sanctus  "  and  then  to  com- 
municate it  to  the  other  Rulers,  and  he  himfelf  or  the  Hebdomadary  Celebrant 
alone  (if  no  Rulers)  is  to  begin  it  aloud,  when  it  fhould  be  taken  up  and  fung 
through  by  the  Choir  and  people. 

Amalarius  fays  that  the  "  Sanctus  "  &c.  are  the  voices  of  two  orders, 
Angels  and  men,  that  of  Angels  being  the  "  Sanctus  "  that  of  men  the 
"  Ofanna."  This  "  Ofanna  in  Excelfis  Benedictus,"  &c.  is  part  of  the 
very  earlieft  examples  of  this  Hymn.  Lightfoot  {Hor<e  Hebraic  a,  p.  410, 
and  Comment,  on  Matthew,  28-50)  fhews  it  to  mean  "  Do  Thou  indeed 
make  us  faved,"  and  that  it  was  a  Hebrew  word  ufed  in  the  Feaft  of 
Tabernacles,  wherewith  the  Jews,  carrying  branches,  faluted  Jefus. 

The    "  Sanctus "    was   in   certain   diocefes   after   the   eleventh    century 
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"farfed"  at  the  end.  Thus  in  the  MS.  Sarum  (Hart.  11,414)  of  the  early- 
fourteenth  century  we  find  a  Rubric  directing  that  "  On  Saturdays  at  the  daily 
Mafs  of  S.  Mary  throughout  the  whole  year,  '  Benedictus  Marias  Filius 
Qui  venit,'  "  &c,  fhould  be  faid  ;  and  this  "  farfing  "  is  extended  in  the  later 
Englifh  MifTalia  to  all  the  Feafts  and  Commemorations  of  the  Virgin. 

From  a  confenfus  of  mediaeval  authorities  it  is  certain  that  "  Sanctus  "  as 
well  as  "  Gloria  Patri,"  "  Sicut  erat,"  "  Kyrie  Eleyfon,"  and  the  "  Credo  " 
were  always  fung  by  the  people  and  Prieft  together.  The  Prieft  was 
efpecially  forbidden  to  begin  the  Canon  until  "Sanctus"  was  finifhed. 
Notwithftanding  this,  as  Le  Brun  (1.  1 94)  remarks,  in  the  fourteenth  and 
fifteenth  centuries  the  Celebrant  began  to  let  the  people  fing  it  themfelves 
only,  whilft  he  went  on  with  the  Office  by  himfelf. 

The  Firft  Book  of  Edward  preferved  the  ancient  traditional  form. 
After  which  Preface  Jh  all  follow  immediately ', 
cc  Therefore  with  Angels  and  Archangels,  and  with  all  the  holy  Com- 
pany of  heaven,  we  laud  and  magnify  Thy  glorious  Name,  evermore 
praifing  Thee,  and  faying, 

"^[  Holy,  Holy,  Holy,  Lord  God  of  Hofts  :  Heaven  and  earth  are  full 
of  Thy  glory  :   Ofannah  in  the  Higheft.      BlefTed  is  he  that  cometh  in 
the  Name  of  the  Lord :    Glory  to  Thee,  O  Lord,  in  the  Higheft. 
"  'This  the  Clerks  fh all  alfojing." 

The  prefent  Englifh  Office  has  without  reafon  curtailed  and  altered  the 
primitive  form  of  the  "Sanctus"  and  reduced  it  to  the  following,  eliminating 
the  latter  portion  and  fubftituting  for  the  fame,  "  Glory  be  to  Thee  O  Lord 
Moil  High,"  which  is  not  a  Scriptural  phrafe,  nor  found  in  any  Liturgy. 
It  is  earneftly  to  be  hoped  that  all  thofe  who  have  it  in  their  power  will  ufe 
the  original  form. 

"  ^f  After  each  of  which  Prefaces  /hall  immediately  be  Jung  or  faid, 

"  Therefore  with  Angels  and  Archangels,  and  with  all  the  Company  of 
Heaven,  we  laud  and  magnify  Thy  glorious  Name ;  evermore  praifing 
Thee,  and  faying,  Holy,  Holy,  Holy,  Lord  God  of  Hofts,  Heaven  and 
earth  are  full  of  Thy  Glory:  Glory  be  to  Thee,  O  Lord  moft  High. 
Amen." 

Prayer  of  Humble  Accejs. 
Next  in  the  prefent  Englifh  Office  follows  the  Prayer  of  Humble  Accefs, 
which,  as  already  obferved,  has  been  tranfpofed  from  its  proper  place  (which 
is  when  the  Prieft  firft  goes  up  to  the  Table  in  the  beginning  of  the  Office), 
and  ought  to  be  faid  ftanding,  and  not  kneeling. 

"  f   Then  fh  all  the  Priefl \  kneeling  down  at  the  Lord's  Table,  fay  in  the 
name  of  all  them  that  fhall  receive  the  Communion  this  Prayer  following. 
"We  do  not  prefume  to  come  to  this  Thy  Table,  O  merciful  Lord, 
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trufting    in   our  own  righteoufnefs,  but    in  Thy  manifold  and   great 

mercies.     We  are  not  worthy  fo  much  as  to  gather  up  the  crumbs 

under  Thy  Table.     But  Thou  art  the  fame  Lord,  whofe  property  is 

always  to  have  mercy :   Grant  us  therefore,  gracious  Lord,  fo  to  eat  the 

Flefh  of  Thy  dear  Son  Jefus  Chrift,  and  to  drink  His  Blood,  that  our 

finful  bodies  may  be  made  clean  by  His  Body,  and  our  fouls  warned 

through  His  moft  precious  Blood,  and  that  we  may  evermore  dwell  in 

Him,  and  He  in  us.     Amen." 

This  is  to  be  faid,  "  In  the  name  of  thefe  that  mall  receive."     The  Prieft 

mould  fay  it  turned  to  the  Altar,  bowing  low  and  in  a  fuitably  fubdued  tone 

of  voice.     The  people  mould  not  accompany  him  aloud  as  he  pronounces 

it  "  In  their  name,"  but  mentally  only,  or  in  a  whifper. 

In  the  Firft  Book  of  Edward  this  was  placed  in  a  much  more  appro- 
priate pofition,  to  wit,  after  Confecration,  juft  before  the  Communion  of 
Prieft  and  people.  Here  it  is  moft  inappropriate  and  unreal,  fpeaking  of 
"Thy  Table"  when  it  is  not  yet  "The  Lord's  Table,"  and  of  the  Body  and 
Blood  of  Jefus  Chrift,  which  are  not  yet  there  and  poftibly  never  may  be. 

XVII. — Of  the  Canon  of  Consecration. 

According  to  all  the  ancient  Englifti  and  other  Formularies,  when 
"Sanctus"  was  finifhed  all  the  people  fhould  kneel  or  fall  proftrate,  and 
continue  fo  during  the  recitation  of  all  the  Canon  until  after  "  Paternofter"  at 
the  '*  Agnus  Dei,"  when  they  all  fhould  rife  up  and  ring  it  through  with  the 
Choir.  During  the  fame  period  all  the  Clergy,  Choir,  and  Boys  fhould  be 
ftanding  (except  on  Ferials  during  the  Prayers)  looking  towards  the  Altar 
with  bowed  heads. 

Now  let  the  Prieft  forthwith  with  hands  joined  (not  "  cancellatis "  or 
clafped)  and  eyes  upraifed  begin  the  Canon,  bowing,  and  continuing  in  that 
pofture  till  the  words  "  ac  petimus  "  "  and  afk,"  faying,  in  a  clear  and  diftinct 
voice,  turned  towards  the  Altar,  "  Thee  therefore,  moft  merciful  Father, 
Through  Jefus  Chrift  Thy  Son  our  Lord  fupplicants  we  intreat  and  afk"  &c. 

The  Canon  of  the  "  MifTa  Fidelium,"  the  very  efTence,  fubftance,  and 
concentration  of  the  faith  and  devotion  of  the  Weftern  Church  during  at 
leaft  1,500  years,  was  certainly  exifting  nearly  in  its  prefent  form  as  early  as 
the  fourth  century,  in  the  times  of  S.  Ambrofe  and  S.  Auguftine  of  Hippo, 
and  then  with  the  tradition  attached  to  it  that  it  was  the  Liturgy  of  S.  Peter. 
The  form  ufed  by  Gelafius  in  the  fifth  century  and  in  the  fixth  by  S.  Gregory 
has  come  down  to  us ;  and  we  know  from  Beda  that  S.  Gregory,  who  fent  S. 
Auguftine  of  Canterbury  to  England,  added  a  few  words,  "  difpofe  our  days  in 
Thy  Peace,  and  command  that  we  be  delivered  from  eternal  damnation,  and 
be  numbered  among  the  flock  of  Thine  Elect,"  and  that  it  has  remained 
unaltered  from  that  day  to  the  prefent  time. 

3  a 
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Four  principal  monuments  of  the  form  ufed  in  England  from  early  Anglo- 
Saxon  times  to  the  thirteenth  and  fourteenth  centuries  ftill  remain  to  us : — 

I.  The  Miffale  of  Leofric,  Bifhop  of  Exeter,  in  the  Bodleian  Library, 
Oxford,  probably  written  at  the  end  of  the  ninth  century. 

II.  The  Red  Book  of  Darbye,  in  the  Library  of  Corpus  Chrifli  College, 
Cambridge,  of  about  the  year  1060,  which  being  written  for  a  Com- 
munity has  fome  additional  names  and  words  in  that  part  which  prays  for 
the  living. 

III.  The  Cotton  MS.  Vitellius,  A.  18,  written  in  England  in  the  early 
part  of  the  eleventh  century. 

IV.  The  Harleian  MS.,  1 229,  a  noble  Englifh  MS.  of  the  early  thirteenth 
century. 

To  thefe  may  be  added  that  of  the  twelfth  century  appended  to  the  Here- 
ford Pontifical  in  Magdalene  College,  Oxford,  which  MS.  has  been  altered  and 
corrected  by  a  modern  hand  {circa  1348),  partly  deficient  at  the  commence- 
ment. That  in  the  Univerfity  Library,  Cambridge  (G.  g.  3,  21),  of  the 
twelfth  and  thirteenth  centuries,  alfo  partly  deficient  at  the  beginning  before 
the  word  "famulorum;"  and  that  of  Anianus,  Bifhop  of  Bangor,  a.d.  1268 
(at  Bangor),  which  clofely  correfponds  with  S.  Ofmund's  Ufe  (printed  by  Dr. 
Henderfon  at  the  end  of  his  edition  of  the  York  MifTal),  deficient  at  the 
beginning,  and  commencing  with  the  name  "  Sixtus." 

It  may  be  noted  that  all  the  above  MSS.  are  without  Rubrics,  except  the 
Darbye  Book,  which  has  two,  and  that  of  Anianus,  which  has  feveral. 

With  refpect  to  the  Crofting  during  the  progrefs  of  the  Canon,  it  is  to  be 
remarked  that  the  act  of  thus  Signing  the  Elements  with  the  finger  was 
accepted  and  taken  by  the  whole  Weftern  Church,  certainly  from  the  be- 
ginning of  the  fixth  century,  as  equivalent  to  the  potential  fymbol  of  Blefling 
by  our  Lord.  From  the  times  of  Conftantine  this  was  fo.  S.  Auguftine 
mentions  it  (Traff  cxviii.),  faying  that  none  of  the  Sacraments  are  rightly  per- 
formed without  it.  So  Beda  (Comm.  S.  John,  cxix.) ;  fo  Gregory  of  Tours, 
fourth  century.     Venantius  Fortunatus  (/.  v.)  writes : — 

"  Qui  tamen  Altaris  Sacra  dum  Myfteria  tractat 
Signando  Calicem  Signa  beata  dedit." 

"  Who  whilft  the  Altar's  Sacred  Myfteries  he  tranfafts, 
Signing  the  Chalice  bleffed  Signals  made." 

They  are  marked  in  the  Sacramentary  of  S.  Gregory  edited  by  Pamelius 
(1.  305),  and  are  mentioned  by  raoft  fucceeding  writers. 

The  number  and  time  of  thefe  Signings  certainly  varied.  Boniface  the 
Englifhman,  Archbifhop  of  Mentz  (a.d.  751)  inquires  of  Pope  Zacharias  (fee 
his  letters)  as  to  the  number  and  mode  of  thefe  Croflings.  Zacharias  replied 
in  his  letter  to  Lul,  which,  however,  is  no  longer  extant. 

S.  Anfelm,  in  reply  to  the  queftions  of  Waleran,  Bifhop  of  Nuremberg, 
as  to  thefe  matters  writes  :  "  If  we  preferve  the  Verity  of  the  thing,  we  may 


Canon  of  the  Weft  em  Church.  363 

be  diflimilar  in  acts  of  this  kind  without  reprehenfion.  When  we  fay, 
*  Thefe  Gifts,  thefe  Duties,  thefe  Holy  Sacrifices,'  whether  feparate  Crofles 
are  afligned  to  the  Bread  and  to  the  Wine,  or  the  two  are  fanctified  together 
by  one  Crofs  only,  1  fee  no  blameable  difcord  in  this  diverfity,  except  perhaps 
that  both  are  more  conveniently  marked  with  one  Crofs  as  they  are  fanctified 
by  one  word.  For  when  we  blefs  many  perfons  or  divers  things  we  do  not 
make  feparate  Crofles  on  each,  but  we  think  one  fuffices  for  the  whole." 
(Opera,  139.) 

In  the  Gelafian  Canon  publifhed  by  Muratori  five  are  marked,  but  only  at 
the  beginning.  In  the  Gregorian  Codex  of  Muratori  there  are  none,  but  in 
the  Othobonianus  MS.  publifhed  by  Menard  there  are  nearly  the  number 
fubfequently  ufed,  and  at  the  ufual  places.  The  firft  "  Romanus  Ordo"  has 
none,  the  Second  Ordo  and  Amalarius  fpeak  of  fix  fets,  Innocent  III.  of  feven. 
Moft  of  the  Englifh  MSS.  have  fome ;  as  that  of  Leofric  has  feveral  ;  the 
Red  Book  of  Darbye  has  one  or  two ;  Vitellius,  A.  1 8,  has  none ;  Harleian, 
1229,  omits  fome. 

The  refult  is  that  the  points  for  making  the  figns  were  traditionally  fixed 
and  known,  but  that  the  number  was  variable  and  difcretional,  and  the  deduc- 
tion is,  that  one  or  two  avail  as  much  as  the  greater  number.  Durandus, 
however,  mentions  the  number  twenty-five  in  the  order  in  which  they  are 
ufually  found  in  the  printed  MifTalia.     The  printed  Sarum  has  twenty-fix. 

They  are  here  marked  as  found  in  Leofric's  MifTale,  in  the  Hereford 
Pontifical,  and  in  that  of  Anianus,  which  all  agree  nearly. 

At  Exeter  in  1337,  during  the  act  of  Confecration,  the  two  Cerofers  held 
their  Candles  lighted,  and  two  Thuriblers  burnt  Incenfe  in  front  of  the  Altar. 

During  the  Canon,  according  to  all  the  Englifh  Ufes,  the  Prieft  invariably 
continued  ftanding  turned  towards  the  Altar ;  at  certain  points  he  bowed  and 
made  the  fign  of  the  Crofs  over  his  face. 

The  remainder  of  the  Clergy  ought  to  ftand  continually  likewife  turned 
to  the  Altar,  with  heads  inclined.  So  alfo  the  whole  Choir  from  after  the 
OrTertorium.  The  Acolytes  and  Boys  and  Servers  mould  retreat  to  the  Choir 
and  ftand  bowed  in  like  manner. 

After  Confecration  is  complete  the  Celebrant  and  his  Afliftants  and  the 
Clergy  mould  ftill  remain  in  their  former  pofture  of  ftanding  till  the  Com- 
munion is  over.  The  Choir  and  Acolytes  and  congregation,  except  it  may 
be  in  communicating,  fhould  kneel. 

A. 

Canon  of  the  Western  Church. 
I.  Let  the  Prieji  bow  to  the  Altar,  and  with  hands  joined  Jay : 
Thee,  therefore,  moft  merciful  Father,  through  Jefus  Chrift  Thy  Son  our 
Lord,  we  fuppliants  entreat  and  afk  {Here  let  him  kifs  the  Altar  and  ereft 
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him/elf)  that  Thou  mayeft  have  accepted  thefe  ^  Gifts,  thefe  ►£<  Duties,  thefe 
holy  ►£»  Sacrifices  undefiled  {Elevating  his  hands)  ;  Firftly,  which  we  offer  to 
Thee  for  Thy  Holy  Catholic  Church,  which  mayeft  Thou  vouchfafe  to  pacify, 
guard,  unite,  and  rule  in  the  whole  orb  of  the  worlds,  along  with  Thy  [moft 
blefTed]  Servant  [N.],  our  Pope,  N.,  and  our  Bifhop,  N.  (The  Bi/hop  of  that 
Diocefe)  and  our  King,  N.  (All  thefe  ought  to  be  mentioned  by  Name),  all  the 
orthodox  and  obfervers  of  the  Catholic  and  Apoftolic  Faith. 

II.  (Next  he  Jhould  pray  for  the  living  [<f  In  corde"  Her. ;  "  Cogitando," 
York~],and  according  to  a  Rubric  in  a  fivefold  order.  1.  For  him/elf  1.  For  his 
parents  after  the  flefh  and fpiritual  parents .  3.  For  his  fpiritual  friends,  parifh- 
ioners,  benefatlors,  and  thofe  commended  to  his  prayers.  4.  For  thofe  ftanding 
around.  5.  For  all  the  Chrijlian  Commonalty  ;  and  herein  he  may  name  fome 
of  his  friends  fpecially  committed  to  him,  but  nothing  at  too  great  length?) 

Remember,  O  Lord,  Thy  fervants  and  handmaidens,  N.  and  N.  [The 
Red  Book  of  Darbye  mentions  here  "  All  the  congregation  of  the  blefTed 
Mother  of  God,  their  benefactors,  and  penitents  "]  and  all  ftanding  around 
[and  all  faithful  Chriftians]  whofe  faith  is  recognized,  and  their  devotion 
known  to  Thee,  for  whom  we  offer  to  Thee,  or  who  offer  to  Thee  this 
Sacrifice  of  Praife,  for  themfelves  and  all  theirs,  for  the  redemption  of  their 
fouls,  for  the  hope  of  their  Salvation,  and  fafety,  and  render  their  vows  to 
Thee,  the  [living  and]  True  God. 

III.  Communicating  bowing  flightly  [Here  may  be  introduced  the  Second 
portion  of  any  Proper  Preface,  e.g.  for  Chrijimas — "And  that  Night  (or 
Day)  moft  facred  celebrating,  wherein  the  pure  Virginity  of  the  blefTed 
Mary  to  this  world  brought  forth  the  Saviour,"]  and  alfo  venerating  the 
Memory  Firftly  of  the  glorious  and  ever- Virgin  Mary,  Mother  of  God  and  of 
our  Lord  Jefus  Chrift,  fo  alfo  of  Thy  blefTed  Apoftles  and  Martyrs  Peter, 
Paul,  Andrew,  James,  John,  Thomas,  James,  Philip,  Bartholomew,  Matthew, 
Simon,  and  Thaddeus,  Linus,  Cletus,  Clement,  Xyftus,  Cornelius,  Cyprian, 
Lawrence,  Chryfogonus,  John  and  Paul,  Cofmas  and  Damian  ["  and  of  thofe 
whofe  Solemnity  is  this  day  celebrated  in  the  fight  of  Thy  Glory."  (Vitell. 
A.  18).]  [The  Red  Book  of  Darbye  names  here  Hilary,  Benedict,  Martin, 
Gregory,  Auguftine,  and  others],  and  of  all  Thy  Saints,  to  whofe  deferts  and 
prayers  may  ft  Thou  grant  that  in  all  things  we  may  be  fortified  with  the  aid 
of  Thy  protection.     Through  the  Same  Jefus  Chrift  our  Lord.     Amen. 

IV.  Here  let  him  regard  the  Hofiia  with  great  veneration  [bowing  flightly, 
Her.)'].  This  Oblation,  therefore,  of  our  Service  as  well  as  of  all  Thy  Family, 
we  befeech  Thee,  O  Lord,  that  Thou  mayeft  gracioufly  accept,  and  difpofe 
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our  days  in  Thy  peace,  and  command  that  we  be  delivered  from  eternal 
condemnation,  and  be  numbered  among  the  flock  of  Thine  Elect,  through 
Chrift  our  Lord.     Amen. 

V.  Here  let  him  again  regard  the  Hojiia.  Which  Oblation  do  Thou,  O 
God  [Almighty]  in  all  things  we  befeech  Thee,  vouchfafe  to  make  ►£*  blefled, 
►P  recorded,  ►£<  ratified,  reafonable  and  acceptable,  that  unto  us  it  may  become 
[Let  the  Prieji  here  join  his  hands,  and  with  both  lift  up  his  Hojiia  Jomewhai\ 
the  >£*  Body  and  ►£  Blood  of  Thy  moft  beloved  Son  our  Lord  Jefus  Chrift. 

Confecration. 

VI.  "  Who,  the  day  before  He  fhould  fuffer,  took  Bread  into  his  Holy  and 
Venerable  Hands,  and  with  eyes  lifted  up  towards  Heaven  [Here  let  him  lift 
up  his  eyes],  unto  Thee,  God  the  Father  Almighty,  [Here  let  him  bow  flight ly 
and  again  erecl  himfelf  faying]  giving  thanks  to  Thee,  ►£  BlefTed,  Brake  [Here 
let  him  touch  the  Hojiia  with  his  right  hand],  and  gave  to  His  difciples,  fay- 
ing :  Take  eat  ye  all  of  This  for  This  is  My  Body."  [The/e  words  ought  to 
be  pronounced  diftinclly  with  one  breath,  and  under  one  utterance,  no  paufe  inter- 
vening.1 Here  let  the  Prieft  reverently  replace  the  Hojiia  in  its  place  in  front  of 
the  Chalice.  Then  let  the  Prieft  uncover  the  Chalice  [i.  e.  with  his  left  hand] 
and  hold  it  between  his  [The  modern  MifTalia  add,  "  Not  disjoining  his  fore- 
finger and  thumb  until  he  makes  the  BenedicJion"]  hands,  [and  as  it  feems 
holding  it  mainly  with  his  left  hand,  "  Aliis  digit  is"  Tork],  faying :] 

"In  like  manner  after  Supper,  taking  alfo  This  very  excellent  Chalice  into 
His  Holy  and  Venerable  Hands,  again  giving  thanks  to  Thee  [bowing  flight  ly], 
He  *fc  blefled  and  gave  to  his  difciples,  faying :  Take  and  drink  ye  all  of 
It  for  This  (lifting  the  Chalice  Jlightly)  is  the  Chalice  of  my  Blood  of 
the  New  and  Eternal  Teftament  the  Myftery  of  Faith  which  for  you  and 
for  many  fhall  be  fhed  for  the  remiffion  of  fins.  Thefe  things,  as  oft  as  ye 
may  do  them,  ye  mail  do  in  remembrance  of  Me."2  [Here  let  him  Jet  down  the 
Chalice  in  its  place  on  the  Altar  and  cover  it  again  with  the  Corporal  or  Chalice 
Veil]. 

VII.  Here  let  the  Prieft  expand  his  hands  in  the  Jorm  oj a  Crofs  ["Arms 
CrofTed,"  Tork  and  Hereford]. 

"  Wherefore,  O  Lord,  we  Thy  fervants,  as  well  as  all  Thy  holy  people,  in 

1  Here,  in  the  modern  MifTalia,  follows  the  order  for  the  Prieft  to  bow  and  elevate  the 
Hoftia,  but  which  is  not  found  in  thole  prior  to  the  year  1400. 

2  Here  in  the  modern  fifteenth  century  MifTalia,  not  before,  is  the  order  to  elevate  the 
Chalice  to  the  breaft  or  above  the  head. 
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remembrance  as  well  of  the  bleffed  PafTion  of  Chrift  Thy  Son  our  Lord 
God,  as  alfo  of  His  Refurrection  from  Hell,  and  moreover  of  His  glorious 
Afcenfion  into  Heaven,  Offer  to  Thy  Very  excellent  Majefty  of  Thy  donations 
and  gifts,  a  pure  ►$<  Sacrifice,  a  holy  ►£<  Sacrifice,  an  immaculate  ►P  Sacrifice. 
[The  modern  Miflalia  direct  the  three  firft  Crojfes  to  be  made  over  both  the 
Hojiia  and  Chalice,  the  fourth  over  the  Hojiia,  the  fifth  over  the  Chalice].  The  ^ 
holy  Bread  of  Life  Eternal,  and  the  ^  Chalice  of  everlafting  Salvation.  Upon 
which  mayeft  Thou  Vouchfafe  to  look  with  propitious  and  ferene  Coun- 
tenance, and  to  have  acceptable  like  as  Thou  vouchfafedft  to  have  acceptable 
the  Duties  of  Thy  juft  fervant  Abel,  and  the  Sacrifice  of  our  Patriarch 
Abraham,  and  that  which  Thy  chief  prieft  Melchifedek  offered  Thee,  a  Holy 
Sacrifice,  an  immaculate  Hoft." 

VIII.  Here  the  Priejl  Jhould  /peak  with  body  bowed  down,  as  far  as  the 
word  "Participation"  and  with  hands  clafped  (Tork  and  Hereford,  and  Sarum). 

"  Suppliants,  we  befeech  Thee,  Almighty  God,  command  thefe  to  be  borne 
by  the  hands  of  Thy  holy  Angel  unto  Thy  fublime  Altar  in  the  fight  of  Thy 
Divine  Majefty,  that  as  many  of  us  as  from  this  participation  of  the  Altar 
[Here  the  printed  MifTalia  order,  Let  him  raije  himfelf  kifs  the  Altar  to 
the  right  of  the  Sacrifice,  and  make  the  fign  of  the  Crofs  on  the  Hojiia  and  Chalice~\ 
mail  have  taken  the  very  facred  ^  Body  and  >£*  Blood  of  Thy  Son  may  be 
filled  with  all  celeftial  Benediction  [Here  he  fhould make  the  fign  of  the  Crofs  over 
his  face]  and  Grace,  Through  the  Same  Jefus  Chrift  our  Lord." 

IX.  [Here  let  him  pray  for  the  dead.]  "  Remember  alfo,  O  Lord,  Thy 
Servants  and  handmaidens  N.  and  N.  [thefe  names  fhould  be  cited  from 
Diptychs  or  tablets  kept  in  the  Church  Repqfitory,  or  fent  in  to  the  Priejl~\ 
who  have  gone  before  us  with  the  fign  of  faith,  and  flumber  in  the  fleep  of 
peace ;  to  them,  O  Lord,  and  to  all  repofing  in  Chrift,  we  intreat  that  Thou 
mayeft  grant  a  place  of  refrefhment,  light,  and  peace.  Through  the  Same 
Jefus  Chrift  our  Lord.     Amen." 

[This  prayer  was  made  at  this  point  in  the  Office  from  Apoftolic  times.  It  is  not 
in  the  Gelafian  Sacramentary,  but  in  all  the  others,  and  is  mentioned  by  Tertullian 
{De  Coron.  Hi.),  Cyprian  {Epijl.  Ixiv.),  Chryfoftom  (Horn.  Ixix.),  Cyril  of  Jerufalem 
{Catech.  iv.),  St.  Auguftine  {De  Mortuis,  c.  ;'.,  Confefs.  ix.  13),  and  in  other  places.] 

X.  "  To  us  alfo  finners  [Here  let  him  Jlrike  his  breafi],  Thy  fervants, 
hoping  in  the  multitude  of  Thy  mercies,  vouchfafe  to  beftow  fome  portion 
and  fociety  with  Thy  Holy  Apoftles  and  Martyrs,  with  John,  Stephen, 
Matthias,  Barnabas,  Ignatius,  Alexander,  Marcellinus,  Peter,  Felicitas,  Per- 
petua,  Agatha,  Lucia,  Agnes,  Cecilia,  Anaftafia  [here  by  permiffion  the  names 
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of  certain  other  local  faint s\  and  with  all  Thy  Saints,  within  the  fellowfhip 
of  whom,  not  a  weigher  of  merit,  but  a  beftower  of  pardon,  admit  us,  we 
befeech  Thee,  Through  Chrift  our  Lord.     Amen." 

XI.  "  Through  Whom  all  thefe  things,  O  Lord,  Thou  doft  ever  create 
good  [according  to  all  the  Rituals,  the  Deacon,  having  firft  wafhed  his  hands, 
fhould  now  abroach  the  Altar  and  aid  the  Prieft  in  uncovering  the  Chalice  [in 
raifing  the  Corporal,  kiffing  his  fhoulder  in  retiring,  Hereford],  over  which  the 
latter  fhould  make  with  one  of  the  Hoftia  the  following  CroJfes~\,  ►£  fanctifieft, 
*fc  quickeneft,  *$<  Blefleft,  and  affordeft  unto  us.  Through  HE<  Him,  and  with 
►P  Him,  and  in  ►£  Him  is  unto  Thee  God  the  ^  Father  *h  Almighty,  in  the 
Unity  of  the  *fa  Holy  Ghoft,  all  Honour  and  Glory  "  [now  with  elevated 
voice]  "  World  without  end."     Refponfe  "  Amen." 

[In  the  Leofric  Miffale  the  five  laft  Crojfes  are  wanting,  and  in  thoje  before 
the  thirteenth  century  the  two  laft.~\ 

'The  Prieft  fhould  repeat  the  words  "World  without  end,"  with  an  emphatic 
voice,  the  Choir  re/ponding  "  Amen." 

Let  the  Prieft,  now  taking  his  Hoftia  in  his  right  hand,  grafping  the  Chalice 
in  his  left,  with  the  aid  of  the  Deacon  elevate  the  latter  as  high  as  his  breaft  or 
head,  the  Prieft  holding  the  Hoftia  over  it. 

[In  fome  places  on  the  Continent,  as  Microlbgus  and  others  (hew,  the  Elevation 
was  made  upon  the  Paten  upon  which  the  Prieft  had  replaced  the  Hoftia  j  but  this 
Teems  not  to  have  been  the  cafe  in  Normandy  and  England,  for  at  this  moment  the 
Subdeacon  or  Acolyte  is  holding  the  Paten  empty,  or  the  Prieft  has  placed  it  to  his 
right  on  the  Altar,  until  after  "  Paternofter." 

In  Solemn  Celebrations  and  large  Communions  the  Chalice  would  be  two-handled, 
and  the  help  of  the  Deacon  imperatively  required  for  this  elevation.  In  ordinary  cafes, 
and  in  Ferials  where  there  is  no  Deacon  or  Subdeacon,  the  Server  might  help,  or  the 
Prieft  might  make  the  Elevation  by  himfelf,  in  fuch  a  cafe  holding  the  Chalice  in  his 
left  hand,  and  with  his  right  hand  held  over  it  one  of  the  Hoftiae,  and  fo  elevate  both. 
S.  Anfelm  was  of  opinion  that  the  Chalice  fhould  always  be  kept  covered,  left  any- 
thing fall  into  it  {Opera  1.  139).  So  at  this  Elevation  it  may,  if  thought  fit,  be  firft 
covered  over  with  the  fmaller  Corporal. 

A  number  of  contemporary  Authorities  (hew  that  fuch,  and  fuch  only,  was  the 
Elevation  in  common  ufe  in  the  Weftern  Church  (the  Greeks  elevate  only  the 
Corpus)  from  the  times  of  Chilperic,  Charibert,  and  of  Lothaire  whofe  coins  exhibit 
a  round  Hoftia  over  a  Chalice,  up  to  the  beginning  of  the  fourteenth  century.  John 
of  Avranches  (Migne,  cxlvii.  55)  writes  : — "The  Prayer  (i.e.  of  Confecration)  being 
ended,  both  Prieft  and  Deacon  lift  up  the  Chalice  having  the  Hoftia  upon  it,  and 
forthwith  fet  It  down  again  "  (Jee  note,  p.  75,  ibid.,  to  the  fame  effect).  Micrologus 
(c.  xxiii.)  at  the  fame  period  (circa  a.d.  1070),  "  Whilft  we  are  faying  cPer  omnia 
fecula  feculorum,'  •  Amen,'  we  lift  up  the  Body  with  the  Chalice,  fet  It  down  again, 
and  cover  It  with  the  Corporal."  Honorius  of  Autun  (c.  lxxxiii.  46,  a.d.  1120, 
Georgius  in.  73),  "  After  the  example  of  The  Lord,  the  Prieft  takes  the  Oblation  and 
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Chalice  into  his  hands  and  elevates  them."  So  in  the  "  Speculum  Ecclefiae"  of  Hugo 
S.  Victor  (a.d.  1 1 84)  {quoted  Georgius,  ibid.,  Hittorp,  I.  1409):  "  After  the  words  of 
Confecration  and  the  Crofles  the  Prieft  lifts  both  together  aloft,  and  fets  Them  down 
again."     The  fame  is  faid  by  Hildebert  of  Le  Mans  (a.d.  i  184,  ibid.). 

In  the  next  century  the  feparate  elevation  of  each  species  immediately  after  the 
refpective  Confecration  began,  and  in  the  fourteenth  century  was  introduced  into  the 
Office  books.  The  Ritual  reafon  for  Elevation  was,  that  the  Food  which  had  been 
confecrated  was  fo  very  excellent  and  fuperior  to  all  common  food,  that  it  ought  to  be 
treated  with  figns  of  all  reverence  ;  but  in  none  of  the  writers  on  this  fubjedt  is  any 
allufion  made  to  any  genuflection  by  the  Celebrant  or  his  Affiftants,  nor  of  any 
adoration,  although  the  people  were  always  to  kneel  or  fall  proftrate  on  their  faces 
and  worfhip. 

Cardinal  Bona  (II.  xiii.  2)  impartially  admits  there  is  no  ancient  authority  for  fepa- 
rate Elevation  nor  for  Elevation  immediately  after  Confecration.  Thiers  {De  I'Expo- 
fition  du  Saint  Sacrament,  lib.  1.  v.),  after  exhaufting  the  fubje£t  from  his  point  of 
view,  ftates  that  the  joint  Elevation  at  the  Lord's  Prayer  was  ftill  pra&ifed  in  his 
time  (a.d.  1586)  ;  and  De  Moleon  {Voyages  Liturgiques,  287,  1756)  takes  the  fame 
view.  The  latter  fpeaks  decifively  : — u  Neither  in  the  ancient  Ordinal  of  Rouen, 
nor  in  the  Roman  Ordinal,  nor  in  any  of  the  ancient  Authors  or  interpreters  of  the 
Divine  Offices,  is  any  mention  made  of  the  Elevation  of  the  Hoftia  and  Chalice 
feparately,  but  only  of  that  which  was  made  at  or  immediately  before  '  Paternofter.'  " 

Georgius  {Lit.  Rom.  Pontif.  111.  72)  fhews  that  the  firft  intimation  of  feparate 
Elevation  immediately  after  Confecration  is  to  be  found  in  the  Inftitutes  of  Odo, 
Bifhop  of  Paris,  a.d.  i  188,  who  ordered  the  Hoftia  to  be  fo  elevated  as  to  be  feen  by 
the  people.  The  Synod  of  Exeter,  a.d.  1287,  gave  the  fame  Injunction  (Georg. 
ibid.  77).  But  in  thefe  laft  and  other  fubfequent  authorities  no  mention  is  made  of 
any  Elevation  of  the  Chalice  at  all.  In  the  Exeter  decree  it  is  enjoined  alfo  that  the 
Parifhioners  at  fuch  Elevation  reverently  incline  or  kneel.  Durandus  (a.d.  1286, 
lib.  iv.  c.  1 1)  mentions  and  enlarges  on  the  feparate  Elevation  of  both,  but  as  being  a 
novel  practice.     The  Greeks  and  Ethiopians  Elevate  juft  before  Communion. 

In  the  thirteenth  century  a  fmall  bell  was  fometimes  rung  at  this  Elevation,  that 
the  people  might  be  informed  that  the  Confecration  was  complete,  and  be  invited  to 
devotion.  A  Synod  of  Worcefter,  a.d.  1240,  c.  8,  ordered  this.  In  the  Church  of 
St.  Fides,  belonging  to  St.  Paul's,  in  1295,  was  one  fmall  bell  to  be  founded  at  the 
Elevation  of  the  Body  of  Chrift  {Dugdale's  St.  Paul's).  None  fuch  are  mentioned  in 
the  other  Inventories.  The  greater  "  Campanella  "  of  the  Church  was  founded  at 
the  fame  time.] 

XII.  \_Let  the  Prieft  next,  helped  by  the  Deacon,  having  now  (or  as  cuftomary 
in  Jome  places  after  the  two  or  three  firft  petitions  of '" Paternofter")  Jet  down 
the  Chalice  with  the  Hoftia  which  had  been  elevated,  reverently  in  their  proper 
places  on  the  Altar,  and  having  covered  over  the  Chalice  with  the  /mailer  Corporal 
or  Chalice  Veil,  with  his  hands  placed  on  the  Altar  begin  the  Lord's  Prayer  in 
an  elevated  tone  of  voice,  Jinging  it  with  a  traditional  and  mufical  inflexion,  which 
he  fhould  ufe  on  every  Feftival  at  leaft~\.     "  Let  us  pray." 

"  By  Salutary  Precepts  admonifhed,  and  by  Divine  Inftitution  informed, 
we  dare  to  fay, 
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"Our  Father"  &c,  "and  lead  us  not  into  temptation." 

The  Choir  fhould  reply,  in  tone  "But  deliver  us  from  evil.     Amen." 

[This  form  of  faying  the  Lord's  Prayer,  and  in  this  particular  place,  is  found  in 
every  Office  of  the  Weftern  Church  from  the  earlieft  times,  and  probably  in  the  origin 
of  Chriftianity  formed  the  principal  portion  of  the  Prayer  of  Confecration.  It  feems 
that  it  was  fung  or  faid  at  the  fame  time  by  the  Choir  and  people.] 


B. 

The  Canon  of  Edwards  Firji  Book. 

The  Canon  as  modified  in  Edward  VI. 's  Firft  Book  is  as  follows : — 

c'  If   When  the  Clerks  have  donefinging  {i.e.  the  SancJus),  then  Jhallthe  Priejl, 
or  Deacon,  turn  him  to  the  people,  and  Jay, 

"  Let  us  pray  for  the  whole  (late  of  Chrift's  Church. 

"  ^[  Then  the  Priejl,  turning  him  to  the  Altar,  Jh  all  fay  or  fing,  plainly  and 
diftinclly,  this  Prayer  following: — 

"Almighty and  everliving  God,  Which  by  Thy  holy  Apoftle  haft  taught 
us  to  make  prayers  and  fupplications,  and  to  give  thanks  for  all  men : 
We  humbly  befeech  Thee  moft  mercifully  to  receive  thefe  our  Prayers, 
which  we  offer  unto  Thy  divine  Majefty,  befeeching  Thee  to  infpire 
continually  the  univerfal  Church  with  the  fpirit  of  truth,  unity,  and  con- 
cord :  And  grant  that  all  they  that  do  confefs  Thy  holy  Name,  may 
agree  in  the  truth  of  Thy  Holy  Word,  and  live  in  unity  and  godly  love. 
Specially  we  befeech  Thee  to  fave  and  defend  Thy  fervant  Edward  our 
King,  that  under  him  we  may  be  Godly  and  quietly  governed.  And 
grant  unto  his  whole  Council,  and  to  all  that  be  put  in  authority  under 
him,  that  they  may  truly  and  indifferently  minifter  juftice,  to  the  punifli- 
ment  of  wickednefs  and  vice,  and  to  the  maintenance  of  God's  true  re- 
ligion and  virtue.  Give  grace  (O  Heavenly  Father)  to  all  Bifhops, 
Paftors,  and  Curates,  that  they  may  both  by  their  life  and  doctrine  fet 
forth  Thy  true  and  lively  Word,  and  rightly  and  duly  adminifter  Thy 
Holy  Sacraments:  and  to  all  Thy  people  give  Thy  heavenly  grace,  that 
with  meek  heart  and  due  reverence  they  may  hear  and  receive  Thy  Holy 
Word,  truly  ferving  Thee  in  holinefs  and  righteoufnefs  all  the  days  of 
their  life.  And  we  moft  humbly  befeech  Thee  of  Thy  goodnefs  (O 
Lord)  to  comfort  and  fuccour  all  them,  which  in  this  tranfitory  life  be  in 
trouble,  forrow,  need,  ficknefs,  or  any  other  adverfity.  And  efpecially 
we  commend  unto  Thy  merciful  goodnefs  this  congregation  which  is 
here  aflembled  in  Thy  Name,  to  celebrate  the  Commemoration  of  the 
moft  glorious  Death  of  Thy  Son  :  And  here  we  do  give  unto  Thee  moft 

3  B 
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high  praife  and  hearty  thanks  for  the  wonderful  grace  and  virtue  de- 
clared in  all  Thy  Saints,  from  the  beginning  of  the  world  :  And  chiefly 
in  the  glorious  and  moft  blefTed  Virgin  Mary,  Mother  of  Thy  Son  Jefus 
Chrift  our  Lord  and  God,  and  in  the  holy  Patriarchs,  Prophets,  Apoftles, 
and  Martyrs,  whofe  examples  (O  Lord)  and  ftedfaftnefs  in  Thy  Faith, 
and  keeping  Thy  holy  commandments,  grant  us  to  follow.  We  com- 
mend unto  Thy  mercy  (O  Lord)  all  other  Thy  fervants,  which  are  de- 
parted hence  from  us,  with  the  fign  of  faith,  and  now  do  reft  in  the  fleep 
of  peace  :  Grant  unto  them,  we  befeech  Thee,  Thy  mercy  and  everlafting 
peace,  and  that,  at  the  Day  of  the  general  Refurrection,  we  and  all  they 
which  be  of  the  Myftical  Body  of  Thy  Son,  may  altogether  be  fet  on  His 
Right  Hand,  and  hear  that  His  moft  joyful  voice  :  Come  unto  me,  O  ye 
that  be  blefTed  of  My  Father,  and  pofTefs  the  kingdom  which  is  pre- 
pared for  you  from  the  beginning  of  the  world :  grant  this,  O  Father, 
for  Jefus  Chrift's  fake,  our  only  Mediator  and  Advocate. 

<(  O  God  Heavenly  Father,  Which  of  Thy  tender  mercy  didft  give 
Thine  only  Son  Jefu  Chrift  to  fuffer  death  upon  the  Crofs  for  our  re- 
demption, Who  made  there  (by  His  one  Oblation,  once  offered)  a  full, 
perfect,  and  fufficient  Sacrifice,  Oblation,  and  fatisfaction  for  the  fins  of 
the  whole  world,  and  did  inftitute,  and  in  His  holy  Gofpel  command  us 
to  celebrate,  a  perpetual  Memory  of  that  His  precious  Death,  until  His 
coming  again  :  Hear  us  (O  merciful  Father)  we  befeech  Thee  ;  and 
with  Thy  Holy  Spirit  and  Word  vouchfafe  to  bl^efs  and  fanc^tify  thefe 
Thy  gifts,  and  creatures  of  Bread  and  Wine,  that  they  may  be  unto  us 
the  Body  and  Blood  of  Thy  moft  dearly  beloved  Son  Here  the  Prleft 
Jefus  Chrift.  Who,  in  the  fame  night  that  He  was  muft  take  the  bread 
betrayed,  took  bread,  and  when  He  had  blefTed  and  int0  his  hands' 
given  thanks,  He  brake  It,  and  gave  It  to  His  difciples,  faying  :  Take, 
eat,  This  is  My  Body  Which  is  given  for  you  :  Do  This  in  remembrance 
of  Me. 

"  Likewife  after  fupper  He  took  the  Cup,  and  when  He  had  given 
thanks,  He  gave  it  to  them,  faying  :  Drink  ye  all  of  This,         Here  the  Prieft 
for  This  is  My  Blood  of  the  New  Teftament,  which  is  fhed     frail  take  the  cuP 
for  you  and  for  many,  for  remiflion  of  fins :  Do  This  as     int0  ls  hand* 
oft  as  you  fhall  drink  It,  in  remembrance  of  Me. 
"  Thefe  words  before  rehearfed  are  to  be  Jaid,  turning  fi ill  to  the  Altar , 
without  any  elevation,  or  jhowing  the  Sacrament  to  the  -people. 

"  Wherefore,  O  Lord  and  Heavenly  Father,  according  to  the  Infti- 
tution  of  Thy  dearly  beloved  Son,  our  Saviour  Jefu  Chrift,  we  Thy 
humble  fervants  do  celebrate,  and  make  here  before  Thy  Divine 
Majefty,  with  thefe  Thy  holy  Gifts,  the  Memorial  which  Thy  Son  hath 
willed  us  to  make :  having  in  remembrance  His  blefTed  PafTion,  mighty 
Refurrection,  and  glorious  Afcenfion,  rendering  unto  Thee  moft  hearty 
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thanks,  for  the  innumerable  benefits  procured  unto  us  by  the  Same, 
entirely  defiring  Thy  Fatherly  goodnefs,  mercifully  to  accept  this  our 
Sacrifice  of  Praife  and  Thankfgiving :  moft  humbly  befeeching  Thee  to 
grant,  that  by  the  Merits  and  Death  of  Thy  Son  Jefus  Chrift,  and 
through  faith  in  His  blood,  we  and  all  Thy  whole  Church  may  obtain 
remiffion  of  our  fins,  and  all  other  benefits  of  His  Paffion.  And  here 
we  offer  and  prefent  unto  Thee  (O  Lord)  ourfelf,  our  fouls,  and  bodies, 
to  be  a  reafonable,  holy,  and  lively  Sacrifice  unto  Thee :  humbly 
befeeching  Thee,  that  whofoever  fhall  be  partakers  of  this  Holy  Com- 
munion, may  worthily  receive  the  moft  precious  Body  and  Blood  of  Thy 
Son  Jefus  Chrift,  and  be  fulfilled  with  Thy  grace  and  heavenly  Bene- 
diction, and  made  one  Body  with  Thy  Son  Jefus  Chrift,  that  He  may 
dwell  in  them,  and  they  in  Him.  And  although  we  be  unworthy 
(through  our  manifold  fins)  to  offer  unto  Thee  any  Sacrifice :  Yet  we 
befeech  Thee  to  accept  this  our  bounden  Duty  and  Service,  and  command 
thefe  our  prayers  and  fupplications,  by  the  miniftry  of  Thy  holy  Angels, 
to  be  brought  up  into  Thy  holy  Tabernacle  before  the  fight  of  Thy 
Divine  Majefty ;  not  weighing  our  merits,  but  pardoning  our  offences, 
Through  Chrift  our  Lord ;  by  Whom,  and  with  Whom,  in  the  Unity 
of  the  Holy  Ghoft,  all  Honour  and  Glory  be  unto  Thee,  O  Father 
Almighty,  world  without  end.     Amen. 

M  Let  us  pray. 

"  As  our  Saviour  Chrift  hath  commanded  and  taught  us,  we  are  bold 
to  fay.  Our  Father  Which  art  in  Heaven,  Hallowed  be  Thy  Name. 
Thy  Kingdom  come.  Thy  will  be  done  in  earth,  as  it  is  in  Heaven. 
Give  us  this  day  our  daily  Bread.  And  forgive  us  our  trefpaffes,  as  we 
forgive  them  that  trefpafs  againft  us.    And  lead  us  not  into  temptation. 

"  The  Anfwer.     But  deliver  us  from  evil.     Amen." 

C. — Prefent  Anglican  Form  of  the  Canon. 

As  previoufly  fhewn,  the  prefent  Anglican  Office  inverts  and  confounds 
the  ancient  formularies,  and  after  a  fhort  prayer  of  Oblation  proceeds  with  what 
is  called  "  the  Prayer  for  the  Whole  State  of  Chrift's  Church  Militant  here  on 
earth"  (a  title  borrowed  from  that  to  the  Bidding  prayer  and  from  the 
Books  of  M  Hours,"  which  were  common  in  the  fifteenth  and  fixteenth 
centuries),  but  in  fact  containing  that  part  of  the  Canon  which  precedes 
Confecration,  but  much  abbreviated,  toned  down,  watered,  and  fpoilt.  Alfb 
a  Form  of  Exhortation,  Confeffion,  and  Abfolution,  and  certain  fentences 
of  Holy  Scripture,  all  which  are  inferted  out  of  place  before  the  "  Surfum 
Corda"  and  "  Sanctus,"  whereas  in  the  ancient  Formularies  and  in  Edward's 
Firft  Book  they  follow  in  due  courfe  after  it,  the  Confeffion  and  Abfolution 
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immediately  before  Communion.  The  prefent  Form  has  the  great  fault 
of  prefuppofing  this  Sacrament  to  be  there  prefent ;  whereas  there  is  none 
fuch,  but  only  the  unconfecrated  Bread  and  Wine.  So  alfo  of  omitting 
any  direct  petition  for  the  repofe  and  refrefhment  of  the  faithful  departed ; 
thus  ignoring  the  faith  and  devotion  of  the  entire  undivided  Church  from 
the  beginning,  and  fevering  the  prefent  Church  from  the  mutual  interceflion 
of  and  Communion  with  that  portion  of  it  which  has  gone  before  us. 

[The  Second  portion  of  the  Anglican  Church  Militant  Prayer  is  here  again  given, 
as  it  really  belongs  to  this  point. 

"  Befeeching  Thee  to  infpire  continually  the  univerfal  Church  with  the  fpirit  of 
truth,  unity,  and  concord :  And  grant,  that  all  they  that  do  confefs  Thy  Holy  Name 
may  agree  in  the  truth  of  Thy  Holy  Word,  and  live  in  unity,  and  godly  love.  We 
befeech  Thee  alfo  to  fave  and  defend  all  Chriftian  Kings,  Princes,  and  Governors  ; 
and  fpecially  Thy  Servant  VICTORIA  o\ix  Queen;  that  under  her  we  may  be 
godly  and  quietly  governed :  And  grant  unto  her  whole  Council,  and  to  all  that 
are  put  in  authority  under  her,  that  they  may  truly  and  indifferently  minifter 
juftice,  to  the  punifhment  of  wickednefs  and  vice,  and  to  the  maintenance  of 
Thy  true  religion,  and  virtue.  Give  grace,  O  heavenly  Father,  to  all  Bifhops 
and  Curates,  that  they  may  both  by  their  life  and  doctrine  fet  forth  Thy  true 
and  lively  word,  and  rightly  and  duly  adminifter  Thy  Holy  Sacraments,  and  to 
all  Thy  people  give  Thy  Heavenly  Grace,  and  efpecially  to  this  congregation 
here  prefent,  that  with  meek  heart  and  due  reverence  they  may  hear  and  receive 
Thy  Holy  Word,  truly  ferving  Thee  in  holinefs  and  righteoufnefs  all  the  days 
of  their  life.  And  we  moft  humbly  befeech  Thee  of  Thy  goodnefs,  O  Lord, 
to  comfort  and  fuccour  all  thofe  who  in  this  tranfitory  life  are  in  trouble,  need, 
ficknefs,  or  any  other  adverfity.  And  we  alfo  blefs  Thy  Holy  Name  for  all  Thy 
Servants  departed  this  life  in  Thy  faith  and  fear,  befeeching  Thee  to  give  us 
grace  fo  to  follow  their  good  examples  that  with  them  we  may  be  partakers  of 
Thy  Heavenly  kingdom.  Grant  this,  O  Father,  for  Jefus  Chrift's  fake,  our  only 
Mediator  and  Advocate.     Amen."] 

The  prefent  Formulary  (having,  as  before  obferved,  omitted  here  the 
firft  part  of  the  Canon,  and  mifplaced  it  by  throwing  it  back  to  follow  the 
Prayer  of  Oblation),  inferts  here  immediately  before  the  Act  of  Confecration 
what  has  been  denominated  the  "  Prayer  of  Humble  Accefs."  This  is  like- 
wife  wholly  mifplaced  at  this  point.  So  far  as  the  Prieft  is  concerned  it 
ought  to  follow  forthwith  after  the  Offertory,  when  he  places  the  Oblations 
upon  the  Table,  and  as  far  as  both  the  Prieft  and  congregation  are  concerned 
it  ought  to  follow  after  Confecration  and  precede  Communion.  For  it 
fpeaks  of  "  The  Lord's  Table  "  which  is  not  the  Lord's  Table,  for  as  yet  it 
has  no  Sacrament  upon  it ;  and  of  <f  eating  the  Fleih  of  Jefus  Chrift  "  and 
"drinking  His  Blood,"  whereas  none  fuch  is  yet  there  or  to  be  had  in  any 
fenfe  whatfoever,  but  is  ftill  in  the  ideal  future.  The  latter  portion,  however, 
beginning  "  Grant  us  therefore,"  &c,  is  fubftantially  the  fame  with  that 
part  of  the  Canon  immediately  preceding  the  Act  of  Confecration,  viz.  "That 
unto  us  It  may  become,"  &c. 


litis  do  nircnTi-tivbvanceofmcS 'LukcirK 


3 


From  "The  Divine  Banquet,  or  Sacramental  Devotions."  Printed  by 
Nath.  Crouch,  London,  1700,  with  Imprimatur  of  Henry  Compton,  Bilhop 
of  London. 


Page  373. 


Pqjhion  of  the  Prieji.  373 

"  Then  /hall  the  Prieft  (/'.  e.  immediately  after  the  Preface)  kneeling  down  at 
the  Lord's  Table,  fay  in  the  name  of  all  thofe  who  /hall  receive  the  Com- 
munion, the  Prayer  following. 

"  We  do  not  prefume  to  come  to  this  Thy  Table,  O  merciful  Lord, 
trufting  in  our  own  righteoufnefs,  but  in  Thy  manifold  and  great 
mercies.  We  are  not  worthy  fo  much  as  to  gather  up  the  crumbs 
under  Thy  Table.  But  Thou  art  the  Same  Lord  whofe  property  is 
always  to  have  mercy.  Grant  us,  therefore,  gracious  Lord,  fo  to  eat 
of  the  Flefh  of  Thy  dear  Son  Jefus  Chrift,  and  drink  His  Blood,  that 
our  finful  bodies  may  be  made  clean  by  His  Body,  and  our  fouls  warned 
through  His  moft  precious  Blood,  and  that  we  may  evermore  dwell  in 
Him  and  He  in  us.     Amen." 


Pofition  of  the  Prieft. 

"  %  When  the  Prieft,  /landing  before  the  Table,  hath  fo  ordered  the  Bread 
and  Wine,  that  he  may  with  the  more  readinefs  and  decency  break  the 
Bread  before  the  people,  and  take  the  Cup  into  his  hands,  he  /hall  fay 
the  Prayer  of  Confecration,  as  followeth. 

(1.)  It  is  manifeft  of  grammatical  neceflity  that  the  whole  of  the  Ordering 
the  Bread  and  Wine,  and  the  Acts  of  Confecration  are  to  be  done  "  Standing 
before  the  Table."  Thefe  words  are  confiftent  with  the  "  Standing"  either 
on  the  Eaft  fide  or  Weft  fide  of  the  Table.  "  Standing"  is  a  word  implying 
permanence,  and  is  therefore  inconfiftent  with  a  fubfequent  motion  to  a 
different  place  at  the  end.  In  the  fame  way  the  word  "  Before "  has 
reference  to  fituation  and  place  only  :  Latin  "  Coram  "  "  In  the  prefence 
of."  Had  "  In  the  fight  of"  been  intended,  furely  that  would  have  been  fo 
expreffed. 

(2.)  The  prefent  Form  contains  alfo  a  recital  of  fome  truifms  ending, 
"  Hear  us,  O  Merciful  Father "  which  is  not  found  in  any  previous 
formulary  of  any  Chriftian  Church  in  the  world. 

(3.)  "  Receiving  thefe  Thy  creatures  of  bread  and  wine"  is  alfo  an  inter- 
polation wholly  without  precedent. 

(4.)  "  In  the  fame  night  in  which  He  was  betrayed  "  which,  although 
the  words  of  S.  Paul,  is  a  novel  recital  for  the  firft  time  introduced  into 
the  Canon,  inftead  of,  "  Who  the  day  before  He  mould  fufFer  "  the  original 
form. 

(5.)  "  Took  Bread."  The  Rubric,  "  Here  he /hall  take  the  Paten  into  his 
hands."  This  may  imply  that  the  Paten  is  at  hand  on  the  Altar,  or  that  the 
Prieft  then  receives  it  from  the  Deacon  who  may  be  holding  it,  and  that  fome 
of  the  Bread  is  then  on  the  Paten,  or  that  the  Prieft  mould  then  place  fome 
there  from  off  the  Corporal;  but  there  is  no  record  that  our  Lord  ever  ufed  a 
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Paten,  or  that  it  formed  any  part  of  the  original  Inftitution,  fo  that  the  Rubric 
is  in  fact  furplufage.  As  before  obferved,  however,  it  is  certain  that  anterior 
to  the  thirteenth  century,  a  portion  of  the  Bread  was  ufually  confecrated  on 
the  Paten. 

(6.)  "He  brake  it."  The  Rubric  is,  "Here  he  jhall break  the  bread."  There 
can  be  no  harm  in  this  "  breaking  "  provided  the  Priefl:  takes  care  to  make 
the  Solemn  Fraction  before  Communion  afterwards.  But  it  is  very  certain 
that  according  to  the  account  of  the  original  Inftitution,  as  interpreted  by 
the  univerfal  practice  of  the  whole  Weftern  and  Eaftern  Churches,  this 
is  not  the  proper  time  for  this  Fraction,  which  is  a  principal  and  integral  part 
of  the  whole  Rite,  and  if  wrongly  performed  may  vitiate  the  whole.  Accord- 
ing to  all  the  three  accounts  of  our  Lord's  Action,  it  was  this  :  i.  He  Blefled 
or  gave  Thanks;  i.  He  Brake;  3.  He  Gave.  The  Benediction  or  Act  of 
Confecration  by  Him  was  complete  before  He  "  Brake  and  Gave,"  and  there- 
with agree  S.  Paul's  words  "  The  Bread  which  we  Break  is  it  not  the 
Communion"  &c,  thus  placing  the  "  Breaking"  in  juxtapofition  with,  and 
immediately  before  Communion.  All  the  Churches  have  agreed  in  confider- 
ing  the  recital  of  our  Lord's  Action  and  the  repetition  of  His  words  (i.e.  the 
Doing  as  He  Did)  as  equivalent  to  His  "Took  Bread"  "Bleffed"  or  "  Gave 
Thanks  "  after  which  He  Brake. 

(7.)  "  This  is  my  Body."  Rubric,  "  Here  he  is  to  lay  his  hand  upon  all 
the  Bread"  This  is  in  conformity  with  the  ancient  Rite,  and  implies  that  a 
fubftantial  portion  of  the  Bread  was  not  then  on  the  Paten. 

(8.)  The  Rubrics  as  to  the  Chalice  do  not  call  for  any  fpecial  obfervation, 
as  they  are  not  inconfiftent  with  the  ancient  Rite.  The  words,  "VeJJel,  Chalice, 
or  Flagon  in  which  there  is  any  wine  to  be  confecrated"  imply  that  more  than 
one  may  be  ufed.  In  large  Communions  it  was  not  infrequent  for  the  Priefl: 
and  his  Affiftants  to  communicate  from  a  fmall  Chalice  whilft  the  people 
received  from  a  larger,  it  might  be  a  two-handled  one. 

(9.)  The  Lord's  Prayer  is  omitted  at  this  point  in  the  prefent  Englifh 
Office,  and  poftponed  till  the  Communion  ended — a  moft  lamentable  change; 
for,  firft,  it  is  at  variance  with  the  uniform  practice  of  Weftern  Chriftendom 
from  the  very  earlieft  periods  of  which  any  records  remain,  wherein,  the 
Confecration  was  always  wound  up  and  completed  by  the  folemn  repe- 
tition of  the  Lord's  Prayer.  Secondly,  it  is  here  peculiarly  appropriate,  for 
in  it  is  a  petition,  "  Give  us  day  by  day  our  daily  bread  "  which  was  ever 
interpreted  of  the  Spiritual  Food  which  was  to  follow  in  Communion.  Thirdly, 
the  petition,  "  Forgive  us  our  trefpafles  as  we  forgive "  is  alfo  here  moft 
fuitable  to  fit  Communicants  for  fubfequent  Reception,  and  in  far  better  words 
than  the  compilers  of  the  Englifh  Rite  have  devifed. 

It  fhould,  therefore,  always  be  repeated  by  Prieft,  Choir,  and  People  at 
this  point. 


Anglican  Prayer  of  Confecration.  375 


(10.)  Anglican  Prayer  of  Confecration. 

"Almighty  God,  our  Heavenly  Father,  Who  of  Thy  tender  mercy  didft 
give  Thine  only  Son  Jefus  Chrift  to  fuffer  Death  upon  the  Crofs  for  our 
redemption  ;  Who  made  there  (by  His  One  Oblation  of  Himfelf  once 
offered)  a  full,  perfect,  and  fufficient  Sacrifice,  Oblation,  and  fatisfa&ion, 
for  the  fins  of  the  whole  world  ;  and  did  inftitute,  and  in  His  Holy 
Gofpel  command  us  to  continue,  a  perpetual  Memory  of  that  His 
precious  Death,  until  His  coming  again  ;  Hear  us,  O 
merciful   Father,  we  moft   humbly  befeech   Thee;  and     .  *  Here  the  Prieft 

*  is  to  t3KC  trie  I  *iten 

grant  that  we  receiving  thefe  Thy  creatures  of  Bread  and  into  his  hands : 
Wine,  according  to  Thy  Son  ourSaviour  Jefus  ChrifFsHoly        ^  And  here  to 

Inftitution,  in  remembrance  of  His  Death  and  Paflion,  break  the  Bread : 
may  be  partakers  of  His  moft  blefTed  Body  and  Blood:        %  And  here  to 

Who,  in  the  fame  night  that  he  was  betrayed,  *took  $£"£££  :upon 
Bread  ;  and,  when  He  had  given  thanks,  fHe  brake  It,        .,  H  re  he  • 

and  gave  it  to  His  difciples,  faying,  Take,  eat  J  This  is  take  the  cup  into 

my  Body  Which  is  given  for  you  Do  This  in  remem-  hls  hand : 
branceofMe.    Like  wife  after  fupper  He  II  took  the  Cup  ;        §  And  here  to 

.  .  tt      1       1        •  1         i         tt  •  .      *    '        lay  his  hand  upon 

and,  when  He  had  given  thanks,  He  gave  it  to  them,     every  veflei  (be  it 
faying,  Drink  ye  all  of  This  for  This  Sis  my  Blood  of     Fhalic.e.  °r  ?lason) 

JO'  J  i  J  in    which    is     any 

the  New  Teftament  Which  is  fhed  for  you  and  for  many     wine  to  be  con- 
for  the  remiflion  of  fins  Do  This  as  oft  as  ye  fhall  drink     recrated- 
It  in  remembrance  of  Me.     Amen." 

The  Solemn  Fraction  and  Immission. 

XIII.  According  to  all  the  ancient  Ufes,  Englifh  and  Foreign,  the  Priefi 
fhould  next  Jay  aloud,  u  Deliver  us,  O  Lord,  from  all  evils,  paft,  prefent,  and 
future,  and  the  blefled  and  glorious  ever- Virgin  Mary  Mother  of  God 
interceding,  and  Thy  blefTed  Apoftles  Peter  and  Paul  and  Andrew,  with  all 
Thy  Saints  "  Here  the  Deacon,  if  he  or  the  Acolyte  or  Subdeacon  had  been 
holding  it,  fhould  take  the  Paten  and  give  it  back  to  the  Priefi ;  or  the  Priefi 
fhould  take  it  up  off  the  Altar  if  it  were  there,  and  place  thereon  the  Confecrated 
Hoflia  which  he  had  defiined  for  himfelf,  and  it  may  be  Jome  others,  and  then, 
making  the  Sign  of  the  Crofs  therewith  over  his  breafi,fet  it  down  again,  con- 
tinuing thus :  "  Give  favourably  Peace  in  our  days  that,  aided  by  the  help  of 
Thy  mercy,  we  may  be  ever  both  free  from  fin  and  fecure  from  all  pertur- 
bation" Here  the  Priefi  fhould  take  up  one  of  the  Hoftia  between  his  two 
thumbs  and  two  fingers,  andfolemnly  break  it  into  two  parts  ("  Over  the  Chalice  " 
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modern  Hereford  and  York  and  Sarum ;  "  over  the  Paten''  is  the  more  ancient 
cuflom),  keeping  one  in  his  left  hand  and  the  other  in  his  right  hand,  and  pro- 
ceed as  follows  "  Through  the  Same  our  Lord  Jefus  Chrift  Thy  Son."  Here 
let  him  make  a  Second  FratJion  of  that  part  in  his  right  hand,  and  keep  the  other 
two  Portions  in  his  left  hand  "  Who  with  Thee  liveth  and  reigneth  in  the 
Unity  of  the  Holy  Ghoft  God  world  without  end,  Amen." 
Let  the  Choir  reply,  "Amen." 

[Here,  if  the  Bijhop  celebrate,  let  the  principal  Deacon  turn  to  the  people,  holding  the 
Pajioral  Staff in  his  right  hand,  with  the  curved  portion  turned  towards  himfelf,  and  fay, 
41  Humble  yourfelves  for  the  Bleffing."  The  Choir  replying:  u  Thanks  be  to  God." 
Then  let  the  Bijhop  make  Benediclion  over  the  people  with  the  Euchariji  ["on  the  Paten," 
Tort.] 

Thefe  Solemn  Epifcopal  Benedictions  varied  with  the  Seafon  or  Feftival,  and  were 
different  in  almoft  every  Diocefe.  A  great  many  differing  one  from  the  other,  and  yet 
many  the  very  fame,  are  found  in  every  Pontifical  from  that  of  Ecgbert  downwards. 
They  were  fometimes  collected  into  one  volume  called  the  "  Benedi£tional."] 

Next  let  the  Celebrant  [with  that  third  portion  of  the  Hojlia  which  he  is 
holding  in  his  right  hand  make  three  Crojfes  over  the  Chalice  {modern  MSS.  and 
printed  Miff  alia  of  Sarum,  Tork,  and  Hereford)  and]  pronounce  with  a  loud 
voice,  "  The  ►£<  Peace  of  the  Lord  >fc  ever  be  with  ►£•  you."  The  Choir  and 
people  replying,  "And  with  thy  fpirit." 

[John  of  Avranches  details  what  was  doubtlefs  S.  Ofmund's  Rite  {Migne  35): 
"  The  Subdeacons  now  leave  their  place,  and  by  means  of  the  Deacon  carry  the 
Paten,  receiving  it  from  him  who,  clad  with  the  filk  mantle,  had  been  holding  it  {i.e. 
the  Acolyte),  to  the  Prieft  in  order  to  Break  in  it  the  Body  of  the  Lord.  Then  let 
the  Prieft  complete  the  Confecration  according  to  the  Inftitutions  of  the  Holy 
Fathers.  When  he  comes  to  the  words,  *  Per  Quern,'  'Through  Whom  all  thefe 
things/  &c,  let  the  Deacon  approach,  and,  with  his  right  hand,  taking  up  the  left  end 
of  the  Corporal,  with  the  Prieft  uncover  the  Chalice.  The  Prayer  finifhed,  let  both  lift 
up  the  Chalice  (he  mentions  juft  after  that  '  Elevata  Hoftia  de  Altari ')  and  fet  it 
down  and  cover  it  over.  Let  the  Deacon  now  kifs  the  Altar  and  the  right  fhoulder 
of  the  Prieft.  Then  let  the  Prieft  fay  the  Lord's  Prayer  with  a  loud  voice,  perfecting 
the  Office  of  Confecration."  In  which  Paten  let  the  Prieft  divide  the  Body  of 
the  Lord  into  three  parts ;  then  let  the  Prieft  commit  the  third  part  into  the 
Chalice,  faying  aloud  "  Pax  Domini,"  &c,  immediately  adding  fecretly,  "  Fiat 
Commixtio."  &c,  "  May  the  commingling  of  the  Body  and  Blood  of  the  Lord 
become  unto  us  receiving  Eternal  Life."] 

With  thefe  words,  "And  with  thy  fpirit,"  ends  the  Canon  proper  according 
to  the  Gelafian  and  the  Gregorian  Sacramentaries.  In  the  ancient  MS.  of  the 
former,  edited  by  Muratori,  Notices  of  Fafts,  Saints'  Days,  Sick  Perfons  to 
be  prayed  for  are  ordered  to  be  now  given.  Then  is  added,  "After  thefe 
things  the  Prieft  Communicates  with  the  Sacred  Orders  with  all  the  people." 
One  MS.  of  the  Gregorian  Sacramentary  of  the  eighth  or  ninth  century,  has 
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a  fingle  "Agnus  Dei."  In  that  publifhed  by  Hittorp  (1.  6),  which  is  that 
upon  which  Amalarius  commented,  and  in  the  Or  do  11.  as  edited  by  Mabillon, 
the  "Agnus  Dei  "  is  to  be  fung  by  the  "  Schola,"  whilft  the  Deacons  and  Sub- 
deacons  are  breaking  the  Oblation  on  the  Paten  for  Communicating  the 
people.  The  Leofric  MS.,  nearly  contemporary  therewith,  and  the  Red 
Book  of  Darbye,  have  "  Agnus  Dei "  once  ;  all  the  fubfequent  MSS.  have 
it  thrice  repeated. 

Neverthelefs,  a  uniform  Tradition  from  the  very  earlieft  records  aflures  us 
that  next  fubfequent  to  the  Benediction  or  Confecration  followed  the  Solemn 
Fraction,  the  Immiflion  into  the  Chalice,  as  well  as  the  faying  of  the  "Agnus 
Dei "  (which  laft  may  perhaps  be  referable  to  a  fomewhat  later  period  than 
the  others),  and  the  Giving  of  the  Peace. 

The  Solemn  Fraction. 

1.  The  Fraction  is  the  moft  folemn,  ancient,  and  Significant  Action  of  the 
whole  of  the  Formulary  of  Confecration,  co-exiftent  with  it,  and  a  constituent, 
indifpenfable  part  of  it.  Chrift  Himfelf,  in  order,  took  Bread,  BleSTed  It, 
Brake  It,  gave  It  to  His  Difciples,  faying,  "This  is  My  Body,  Which  is  given 
for  you,"  defignating  His  Paflion  by  that  act.  After  His  Refurrection  at 
Emmaus,  He  took  Bread  and  Brake  It.  He  was  known  to  the  Apoftles  "  in 
Breaking  of  Bread."  The  Faithful  continued  fteadfaftly  in  the  "  Breaking 
of  Bread  and  prayer."  On  the  Sunday  they  met  together  "  to  Break  Bread." 
And  this  was  the  Bread  of  the  Eucharift  ;  for  St.  Paul  (Cor.  i.  10)  says,  "The 
Bread  which  we  Break  is  it  not  the  Communion,"  &c.  The  Breaking,  and  then 
dividing  amongft  the  Congregation,  is  mentioned  by  Juftin  Martyr  [Apolog.  1.) 
and  Cyril  of  Jerufalem  {Catechet.  Myjl.  xxii.  and  xxiii.),  manifeftly  after  Con- 
fecration. S.  Auguftine  {Epift.  59  ad  Paulinum),  fpeaking  of  the  Eucharift, 
"  When  It  is  blefTed  and  Sanctified,  and  is  Broken  for  distribution."  Cefarius 
of  Aries  {Lib.  Hi.  Dialog.  Interr.  169),  "  We  believe  according  to  the  Divine 
Word,  that  That  is  the  Lord's  Body  which  is  confecrated  on  the  Divine  Sacred 
Table,  and  is  divided,  without  cutting,  to  all  the  holy  congregation,  and  par- 
ticipated without  deficiency."  Numerous  other  such  proofs  might  be  adduced. 
All  the  Liturgifts  fpeak  of  the  Solemn  Fraction  being  after  Confecration 
{Amalar.  Hi.  3,  Walafrid  c.  11,  Micrologus  c.  1 8,  Ivo  of  Chartres  Tratlat 
Hittorp,  1.  807,  Hug.  St.  Viftor  11.  39,  Honorius  Gemma  Anim<e  1.  c.  63, 
Ernulf  Bijhop  of  Rochefter  Epift.  Spicileg.  11.  queft.  2,  and  others). 

The  Weftern  Church  feems  always  to  have  divided  into  three  parts,  the 
Greeks  into  four,  the  Mozarabic  into  nine ;  but  all  agreed  in  this,  that  the 
Solemn  Fraction  was  after  Benediction  or  Confecration  completed  by  the 
repetition  of  the  Lord's  Prayer,  and  that  the  outward  fymbol  of  this  Bene- 
diction was  the  Sign  of  the  Crofs,  repeated  twice  or  oftener. 

"  Next  is"  {Jays  lvo,  a.d.  1030)  "the  Breaking  of  the  Sacrament  which 
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we  have  received  from  the  tradition  of  the  Lord,  Who  Broke  His  Body  when 
confecrated  by  His  own  Hands,  and  diftributed  It  to  His  difciples.  Nor  is 
it  idly  that  we  divide  the  Sacrament  of  His  Body  into  three  parts :  The  Firft 
reprefents  the  Body  which  refted  in  the  Sepulchre ;  the  Second,  which  with 
the  Firft  we  place  on  the  Paten,  fignifies  that  part  of  His  Body  which  is  the 
Church  at  reft ;  the  Third,  dropped  into  the  Chalice,  the  Church  Militant, 
which  fuffers  with  Chrift." 

Solemn  Immijfion. 

1.  The  next  fucceeding  act  of  thePrieftfhould  be  the  Solemn  ImmifTion  into 
the  Chalice  of  one  Portion  or  of  one  Hoftia,  with  the  words  "  Pax  Domini  ^  fit 
femper  ►£<  vobifcum"  ►£<  with  the  Sign  of  the  Crofs  thrice.  This  ImmifTion, 
according  to  the  Gelafian  and  Benedictine  Sacramentaries  (fee  that  for  "  Ccena 
Domini"  publifhed  by  Muratori  reprefenting  the  fifth  century)  took  place 
thus  :  "  After  the  Lord's  Prayer  '  Deliver  us  '  &c.  the  Bifhop  breaks  and 
covers  with  a  Sindon  the  Offerings  on  the  Altar,  and  coming  before  the  Altar 
puts  into  the  Chalice  part  of  the  Hoftia."  This  "  Conjunctio"  is  mentioned 
in  the  Coronation  Office  of  Egcbert's  Pontifical,  a.d.  735  (Surtees,  Ed.  104). 
The  Benedictine  Order  {Muratori  n.  397,  alfo  publijlied  by  Thomajius)  of  the 
ninth  century,  defcribes  the  whole  of  this  part  of  the  Office  thus  :  "  The  Prieft 
after  the  prayers  (following  the  Lord's  Prayer)  taking  the  Oblations,  places 
them  on  the  Paten  and  breaks  off  a  portion  from  the  Oblation  and  puts  it  into 
the  Chalice,  and  making  a  Crofs  fays,  "  The  Peace  of  the  Lord  ever  be  with 
you  ;"  and  (a  different  and  fubfequent  rite)  "  Makes  the  Peace  to  the  people." 
Then  the  Priefts  break  the  other  Oblations  if  neceffary  (i.  e.  if  many 
Communicants)  upon  the  Altar,  and  the  Deacons,  the  Subdeacon  holding  it, 
break  the  other  Oblations  upon  the  Paten,  whilft  the  brethren  fing  the 
"Agnus  Dei,"  and  then  all  communicate.  The  fame  form  appears  nearly  in 
Lanfranc's  Benedictine  Rule  (Opera,  Edit.  Giles,  116).  This  Act  is  not 
mentioned  in  Leofric's  Miffale,  nor  in  feveral  others  fubfequently,  but  is 
detailed  or  implied  in  the  great  majority  of  them.  In  the  Red  Book  of 
Darbye  the  "  Conjunctio  Panis  et  Vini,"  took  place  contemporaneoufly  with, 
or  immediately  after  "Agnus  Dei,"  and  fo  in  the  Bangor  Pontifical,  where 
it  is  called  "  Commixtio  Corporis  et  Sanguinis  Chrifti." 

The  actual  moment  of  ImmifTion  varied  fomewhat  at  different  epochs  and 
in  different  churches.  In  fome  it  was  before  Peace  given,  in  others  both 
Fraction  and  ImmifTion  were  after  that,  or  at  the  fame  time,  fo  alfo  the  triple 
divifion.  The  Authorities,  however,  fhow  that  by  the  ninth  century  it  had 
become  and  continued  to  be  the  fettled  and  habitual  practice  firft  (after  the 
Lord's  Prayer  and  "  Libera  nos  "  "  Deliver  us,  we  befeech  Thee  O  Lord  " 
&c.)  to  break  the  Hoftia  over  the  Paten  (or  as  fubfequently  became  ufual, 
if  pro  majori  cautela"  over  the  Chalice)  firft  into  two  portions,  which  the  Prieft 
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fhould  hold  one  in  his  right  hand  the  other  in  his  left ;  then  he  fhould  divide 
that  in  his  right  hand  into  two  others,  of  which  he  fhould  keep  one  in  his  left 
hand  and  put  the  other  into  the  Chalice,  having  previoufly  pronounced  the 
"  Pax  ►£<  Domini,"  &c,  "The  Peace  of  the  Lord  ever  be  with  you."  The 
Choir  replying,  "And  with  thy  fpirit."  Immediately  the  "Agnus  Dei  "  fhould 
be  faid  by  the  Deacon  and  Subdeacon  in  a  low  tone,  approaching  the  Priejl  on  his 
right,  the  Deacon  near  him,  the  Subdeacon  more  remote,  and  then  let  the  Pre- 
centor and  Rulers  intone,  and  as  after-mentioned,  the  Choir  and  people  join  in 
and  continue  it.  The  Prieft  in  the  meanwhile  mould  replace  the  two  portions 
in  his  left  hand  on  the  Paten  or  Corporal.  Of  thefe  the  Prieft  mould  after- 
wards receive  one  himfelf,  and  the  other  remain  thereon  with  the  other  Hoftia? 
for  other  Communicants  and  for  the  rick. 

Let  the  Priejl  having  dropped  as  above  mentioned  this  Third  Particle  into 
the  Chalice,  Jay  in  a  Jubdued  tone  (the  Choir  being  now  employed  in  finging 
the  "  Agnus  Dei ")  the  following  Prayer,  the  earlieft  form  of  which  is  "  The 
Commingling  [and  Confecration]  of  the  Body  and  Blood  of  our  Lord  Jefus 
Chrift  become  unto  us  receiving  for  eternal  life.     Amen." 

The  Englifh  form  (added  after  the  former  in  Vitellius  A.  xviii.,  early 
eleventh  century,  in  the  Harleian  1229  early  thirteenth,  and  in  the  fubfequent 
MSS.  and  printed  books)  is  "  This  very  Sacred  Commingling  of  the  Body 
and  Blood  of  our  Lord  Jefus  Chrift  become  unto  all  taking,  health  of  mind 
and  of  body  and  a  falutary  preparation  for  promoting  and  attaining  eternal  life. 
Through  our  Lord  Jefus  Chrift,  Who  with  Thee"  &c.  Reply  of  Affiftants 
"  Amen." 

The  more  modern  and  printed  Englifh  MifTalia  direct,  as  has  been  faid, 
the  Solemn  Fraction  to  be  made  over  the  Chalice.  The  Pontificals,  however, 
down  to  the  beginning  of  the  fifteenth  century,  in  the  form  of  Benediction 
of  the  Paten,  direct  that  it  fhould  be  ufed  "  for  breaking  upon  it  the  Body  " 
&c.  Hugo  S.  Victor,  who  was  an  Englifhman,  writes,  circa  11 80  {Lib.  if. 
c.  93,  Hittorp  1.  1409),  "Whilft  the  Prieft  is  faying  '  Give  favourably  Peace' 
&c.  he  takes  the  Paten  which  the  Deacon  is  holding  and  fets  it  down  on  the 
Altar  that  he  may  make  the  Fraction  upon  it.  We,  however  "  (he  was  an 
Auguftinian),  "  make  this  Fraction  for  caution's  fake  over  the  Chalice.  The 
third  portion  is  put  into  the  Chalice." 

Of  the  "Agnus  Dei." 

XIV.  Whilft  the  Celebrant  is  preparing  to  make  the  Solemn  Immiflion  let 
the  Deacon  and  Subdeacon  advance  towards  him,  the  Deacon  neareft,  the  Sub- 
deacon the  more  remote,  both  on  his  right  hand,  and  in  Solemn  Celebrations  fay, 
"  Lamb  of  God,  Who  takeft  away  the  fins  of  the  world,  have  mercy  upon  us," 
twice,  and  the  third  time  ending,  "  Grant  us  Peace."  In  Solemn  Celebrations 
for  the  dead,  "  Grant  him  or  them  repofe,"  the  laft  time  "  Everlafting  repofe." 
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In  ordinary  and  Ferial  Celebrations,  and  generally  in  parochial  Churches 
where  there  are  no  Choirs  nor  a  Deacon  and  Subdeacon,  this  fhould  be  repeated 
only  once,  and  not  fang. 

That  fentence  or  fentences  of  the  Litany  beginning  "Agnus  Dei  "  appear 
as  a  cuftomary  adjunct  to  the  Canon  in  the  feventh  century.  It  was  faid 
(originally  by  the  Affiftants  to  the  Celebrant  only)  before  or  whilft  the  Solemn 
Fraction  and  Immiffion  took  place,  and  the  Prieft  was  preparing  to  Com- 
municate himfelf,  and.  he  and  the  Deacons  the  people.  Pope  Sergius 
(a.d.  685),  according  to  moft  of  the  Ritual  writers,  ordered  it  to  be  fang  by 
the  people  as  well  as  Clergy.  But  Mabillon  (Comm.  in  Ord.  Rom.  c.  viii.)  has 
(hewn  that  it  muft  have  been  in  ufe  much  earlier,  as  it  is  found,  as  above 
ftated,  in  the  Gregorian  Sacramentaries  and  firft  "  Ordines  Romani."  That 
the  Anglo-Saxons  faid  it  appears  from  yElfric's  Homily  for  Eafter,  which,  as 
at  Sarum,  orders  that  it  fhould  not  be  repeated  on  Eafter  Eve.  (Laws  and 
In/lit.  11.  359.)  Originally  the  firft  fentence  only  was  faid,  "  Lamb  of  God, 
Who  takeft  away  the  fins  of  the  world,  have  mercy  upon  us."  And  this  was 
the  practice  apparently  up  to  the  tenth  century,  and  in  fome  places  till  the 
fourteenth,  as  appears  by  the  Ordines  Romani,  the  Charlemagne  MifTalia,  and 
others  noticed  by  Martene  (De  Antiq.  Rit.  1.  524,  Georgius  in.  134,  and 
Rupert  Tuiten.  11.  cxviii.).  In  England  the  Leofric,  Darbye,  and  Here- 
ford MSS.  in  Magdalene  College,  Oxford,  Vitellius  A.  xviii.,  and  feveral  others, 
have  it  only  once,  as  above.  And  this  continued  to  be  cuftomary  in  Ordinary 
MafTes,  and  on  Ferials,  and  where  there  was  no  Choir.  In  the  tenth  and 
eleventh  century  it  had  become  ufaal  to  fay  it  three  times,  ending  the  third 
repetition  with  "Grant  us  Peace"  (Martene,  1.  526-40,  Gemma  Anim<e,  1.  3, 
Hugo  S.  Vitlor,  11.  c.  1 1,  &c.}  and  many  others).  In  the  Tewkefbury  MS. 
(G.  g.  3,  21,  Univerjity  Library,  Camb.,  twelfth  century)  it  appears  thrice  ; 
John  of  Avranches  (a.d.  1070)  directs  that  it  fhould  be  fang  thrice,  as 
above  ;  and  Durandus  (Lib.  iv.  c.  52)  afferts  that  this  was  according  to 
ancient  cuftom.  In  the  Bangor  Pontifical,  a.d.  1268,  it  appears  thrice,  the 
laft  being,  "  Grant  us  Peace ;"  and  in  the  Office  for  the  Dead,  the  laft  fen- 
tence ending  "  Grant  them  repofe." 

Thefe  fentence  or  fentences  were,  as  obferved  above,  originally  faid  only 
by  the  Affiftants  or  Server  to  the  Prieft,  not  by  the  Prieft  himfelf,  nor  by 
the  Congregation ;  or  fometimes  by  the  Cantores  alfo  at  Solemn  Mafs ;  and 
fuch  continued  to  be  the  Rubrical  rule.  The  Sarum,  Wells,  and  Exeter  Con- 
fuetudinaries,  as  well  as  the  MifTalia,  all  direct  totidem  verbis,  "To  fay  the 
'Agnus  Dei,'  let  the  Deacon  and  Subdeacon  approach  the  Prieft,  both  on  his 
right  hand  (the  Harleian  MS.  alone  fays  one  to  the  right,  the  other  to  the 
left),  the  Deacon  nearer,  the  Subdeacon  further  off."  The  MifTalia  all  add, 
"And  fay  privately,  'Agnus  Dei'  "  &c,  "  thrice/'  the  laft  ending,  "  Grant  us 
Peace." 

It  is  clear,  however,  from  the  authorities  cited  by  Gerbert  (De  re  Mufica, 
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1.  454)  and  Martene,  and  the  Ordo  Romanus  {Hittorp.  1.  8),  and  many  others, 
that  this  ejaculation  was  from  very  early  times,  and  before  the  eighth  century, 
fung  by  the  Clergy  and  people  together,  during  the  Kifs  of  Peace.  "The 
Cantores  exclaim  c  Lamb  of  God;'  the  Clergy  pray  and  ring  through  '  Lamb 
of  God  '  '  Lamb  of  God  '  is  fung  by  all; "  "  The  praifes  of  Clergy  and  people  " 
"  Whilft  giving  the  Peace  to  each  other  they  fing  '  Lamb  '  "  &c;  "  It  is  fung 
by  all,  fung  in  prayer,  faying  "  &c. ;  Durandus  repeats  the  fame ;  John  of 
Avranches,  "  Lamb  of  God"  &c,  "  is  fung  by  the  Choir."  By  "  the  Choir  " 
rauft  be  underftood  alfo  the  people,  efpecially  in  Parochial  Churches,  and 
in  ordinary  and  Ferial  Celebrations. 

The  Confuetudinaries  of  Sarum,  Wells,  and  Exeter  all  agree  in  directing 
that  at  Solemn  Celebrations  the  Principal  Ruler  of  the  Choir  mould  enquire  of 
the  Precentor  what  was  the  Chant  appropriate  to  the  "Agnus"  for  that  day, 
who  is  to  enjoin  it  on  the  other  Rulers,  and  all  are  to  begin  it  together  ;  and 
it  is  to  be  fung  through  by  the  Choir  and  people.  This  mode  does  not  apply 
to  Ordinary  and  Ferial  Celebrations,  nor  to  Parochial  Churches  where  there 
is  no  Choir.     There  the  Afliftants  and  congregation  fing  it. 

The  reafons  given  by  Amalarius and  the  Liturgifts  for  faying  the  "Agnus" 
are  :  "  It  is  a  deprecation  for  the  people  who  are  about  to  receive  the  Body  of 
the  Lord,  that  by  the  mercy  of  the  Innocent  Lamb  their  fins  of  thought  and 
word  may  be  taken  away ;  and  as  by  His  Paflion  He  took  away  the  offences 
of  the  whole  world,  fo  He  would  now  remove  thofe  of  the  Church,  which  is 
about  to  receive  Him  through  the  Eucharift."  And  again  (tValafrid  Strabo), 
"  Whilft  preparations  are  made  for  difpenfing  the  Lord's  Body,  thofe  who  are 
to  receive  It  befeech  that  He,  the  Innocent,  Who  was  offered  for  them,  may 
caufe  them  favingly  to  receive  the  pledges  of  eternal  falvation." 
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XV.  Whilft  "Agnus  Dei"  is  being  fung  by  the  Choir,  The  Solemn 
"Peace"  mould  be  distributed  to  all,  thus  : 

Let  the  Celebrant  kifs  the  Paten  or  Altar  or  Corporals  or  Chalice,  or  more 
than  one  of  them,  and  then  meet  the  Deacon  on  his  right  hand,  and  kifs  him, 
faying,  "  Peace  be  to  thee  and  to  the  Church  of  God,"  who,  if  the  Bifhop  be 
prefent  and  not  celebrating,  or  Jome  Dignitary,  fhould  go  forward  and  kifs  the 
Bifhop.  If  he  be  not  there,  then  let  him  kifs  the  Subdeacon  ;  or  if  more  than 
one,  thofe  two  neareft  him  ;  then  the  Ruler  on  the  Dean's  fide,  then  him  on 
the  Precentor's  fide ;  and  thefe  two  Rulers  fhould  pafs  on  the  Peace  to  the 
Dean  and  Precentor  refpectively,  or  to  the  greater  Dignitaries  prefent  in  the 
ftalls  neareft  them,  and  the  laft  fucceffively  to  the  Choir  and  congregation 
below  them. 

In  ordinary  Celebrations  and  in  Parochial  Churches,  the  Peace  would  be 
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diftributed  from  the  Celebrant  to  the  Afliftant  or  Servers,  and  from  them  to 
the  congregation. 

The  action  of  the  Prieft  or  Bifhop,  thus  in  the  place  and  (lead  of  Chrift 
giving  folemnly  the  Peace  at  the  culmination  of  the  principal  act  of  Chriftian 
worfhip  and  obedience,  is  as  old  as  Chrift  Himfelf :  "  My  Peace  I  leave  with 
you,  My  Peace  I  give  unto  you ;"  "  Greet  ye  one  another  with  a  holy  kifs" 
{John  xvi.  26) ;  "  with  a  kifs  of  charity"  (1.  Peter  v.).  St.  Cyril  of  Jeru- 
salem mentions  it  as  taking  place  after  the  Oblation  and  Confecration  {Cate- 
chet.  xxxii.  2) ;  Juftin  Martyr  immediately  before  reception  by  the  Prieft, 
"  We  falute  one  another  with  a  holy  kifs  when  we  have  concluded  the 
prayers"  (Apolog.  i.  65) ;  St.  Auguftine  {Serm.  3,  aliter  83),  "After  this  (/.  e. 
the  Paternofter)  is  faid  c  Peace  be  with  you,'  and  Christians  kifs  one  another. 
What  the  lips  fhew  takes  place  in  the  heart."  Baronius  {Annal.  a.d.  45, 
xxiii.-iv.)  cites  many  other  teftimonies  from  Athenagoras,  Tertullian,  Origen, 
Chryfoftom,  &c. 

The  particular  point  in  the  Office  at  which  the  Peace  was  given  varied 
fomewhat.  The  fo-called  Apoftolic  Conftitutions  (n.  Ixi.)  and  the  Council 
of  Laodicea  {Can.  xix.)  fpeak  of  the  men  kifting  the  men,  the  women  the 
women,  after  the  Oblation  and  before  the  Prefaces  ;  fo  in  the  early  Gallican 
Church  {Mabillon,  Lit.  Gallic.  1.  v.  n.  13).  About  a.d.  416,  Innocent  I., 
confulted  by  Bifhop  Dicentius,  difapproved  of  the  Pax  "  ante  confecta  myf- 
teria,"  and  faid  that  when  the  Myfteries  were  tranfacted,  and  the  people  had 
given  their  affent  to  what  was  celebrated  in  the  Church,  they  fhould  demon- 
ftrate  it  by  concluding  with  the  "  Signal  of  Peace"  (Georg.  11.  140).  With 
this  agree  the  three  firft  Roman!  Ordines  and  Florus  of  Lyons  [No.  89),  all 
which  fhew  clearly  that  in  the  feventh  and  following  centuries  the  Peace  was 
given  after  the  Canon  the  Fraction  and  the  Immiffion  concluded.  "  The 
Prieft,  mingling  the  Lord's  Oblation  so  that  the  Cup  of  the  Lord  may  con- 
tain the  whole  fulnefs  of  the  Sacrament,  imprecates  Peace  to  the  Church, 
faying,  c  The  Peace  of  the  Lord  '  &c.  The  Church  imprecates  the  fame, 
replying,  c  And  with  thy  fpirit.'  This  Peace  having  been  fo  imprecated,  all  the 
Church,  beginning  with  the  Prieft,  mutually  give  to  each  other  the  Kifs  of 
Peace,  and  this  the  Church  obferves  from  Apoftolical  tradition."  The 
fame  Rule  is  detailed  in  the  Capitularies  of  the  kings  of  the  Franks,  and 
in  thofe  of  Charlemagne,  a.d.  794.  Amalarius  (in.  31)  and  in  his 
Ecloga  [xxx.)y  and  the  Miffalia  of  that  time  fpeak  of  the  f<  Kifs  which  is 
given  with  the  lips  "  as  "  The  Peace  which  we  offer  with  the  lips."  So 
all  the  other  Ritual  writers.  This  continued  up  to  the  time  of  Durandus  at 
leaft  (a.d.  1286,  iv.  $3)  :  "The  men  give  the  Kifs,  the  sign  of  Peace,  mutually 
one  to  the  other,"  after  the  Fraction  and  Immiflion  are  made.  Their  expref- 
fions  are,  "  The  people  here  kifs  each  other,"  "  The  Clergy  and  people 
mutually  kifs  each  other,"  "  By  the  religious  cuftom  delivered  to  us  we 
receive   and  mutually  give  the   Kifs  of  Peace   from  the  Prieft."     John   of 


The  Kifs  of  Peace  given  with  the  OJculatorium. 

{From  Rock's  Church  of  Our  Fathers,  Vol.  m.  part  ii.) 
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Avranches  and  Rouen  (Migne  cxhii.  57,  De  Moleon  285)  :  "  Let  the  Prieft, 
having  divided  the  Body  of  the  Lord,  utter  the  Peace  of  the  Lord  with  a  loud 
voice ;  from  him  let  one  of  the  Canons  receive  the  Peace,  which  let  him 
diftribute  to  the  Superiors  in  each  Choir.  Thefe  mould  offer  it  to  the  others, 
the  Inferiors,  who  mould  diftribute  it  to  the  reft.  As  the  Peace  is  given, 
the  giver  ought  to  bow  to  the  receiver,  and  the  receiver  in  return  to  the  giver, 
thus  fulfilling  the  command,  *  Give  honour  one  to  the  other.'  " 

The  formal  mode  of  giving  the  Peace  was,  according  to  Durandus  and 
others,  in  Normandy  and  France,  and  fo  in  England  according  to  all  the 
Ufes,  that  the  Prieft  kifTed  the  Altar  or  the  Chalice  or  the  Paten  firft,  then 
the  Deacon,  faying  to  him,  "  Peace  to  thee  and  to  the  Church  of  God,"  who 
kifTed  the  Subdeacon,  who  pafTed  the  kifs  to  the  Choir  and  the  people,  who 
perfonally  embraced  each  other.  This  mode  is  kept  up  in  many  conti- 
nental Churches  to  the  prefent  day.  This  form  appears  in  the  Englifh 
MifTale,  Harl.  MS.  1229,  early  thirteenth  century,  and  continues  in  thofe 
fubfequent.  A  nearly  h" mi lar  form  is  found  in  the  Book  of  Dimma,  of  the 
ninth  century  {Forbes  Arbuthnot  Mijfale>  xiii.-xix.). 

The  York  and  Hereford  Ufes  add  this  Prayer,  *  Receive  (*  Habete')  the 
Bond  and  Peace  of  Charity,  that  ye  may  be  fit  for  the  Sacred  Myfteries  of 
God." 

In  the  thirteenth  century  another  mode  of  giving  the  Peace  feems 
fometimes  to  have  obtained.  The  Celebrant,  after  the  Clergy  had  finifhed 
their  mutual  embrace,  kifTed  a  fmall  tablet  of  metal,  ivory,  or  wood,  with  a 
handle  behind,  called  "  Ofculatorium,"  "  Tabula  Pacis,"  or  "  AfTer  Pacis,"  alfo 
"  Paxbrede,"  whereon  was  engraved  a  reprefentation  of  the  Crucifixion  or  the 
Refurrection,  or  fome  other  facred  fubjecT;,  and  then  prefented  it  to  be  kifTed 
by  the  Deacon,  who  then  prefented  it  to  the  Subdeacon,  who,  having 
kiffed  it  himfelf,  carried  it  down  to  the  Clergy,  Choir,  and  Congregation,  to 
be  kifTed  fucceflively  by  them.  By  the  Provincial  Conftitutions  of  Gray, 
Archbifhop  of  York  (a.d.  1250),  and  of  Winchelfey  of  Canterbury  (a.d. 
1303),  the  parifhioners  were  enjoined  to  provide  an  Ofculatorium  for  each 
Church.  None  fuch,  however,  are  mentioned  in  the  Inventories  of  Church 
goods  in  the  Cathedral  and  Parifh  Churches  of  that  diocefe,  nor  in  thofe  of 
Canterbury  in  that  century,  nor  in  thofe  of  Exeter  up  to  1337.  Three, 
however,  are  enumerated  as  belonging  to  different  chapels  in  S.  Paul's, 
London,  in  1295,  and  feven  to  the  Church  of  S.  Fides. 

According  to  the  Bangor,  Sarum,  York,  and  Hereford  Ufes,  as  well  as 
the  MSS.  of  the  eleventh  and  following  centuries,  the  following  Prayer  is  to 
be  faid  by  the  Prieft  before  he  gives  the  Peace,  being  alfo  preparatory  to  his 
own  Communion. 

"  O  Lord,  Holy  Father,  Almighty  Eternal  God,  give  me  [us]  fo  [worthily] 
to  take  this  [very  facred]  Body  and  Blood  of  our  Lord  [God]  Jefus  Chrift, 
that  I  may  be  worthy  through  It  to  receive  remiflion  of  my  fins,  and  to  be 
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fulfilled  with  Thy  Holy  Spirit,  and  to  have  Thy  Peace  [this  laft  is  omitted  in 
Tork  and  Hereford'] ;  for  Thou  art  God  alone  and  befide  Thee  there  is  none 
other,  [and  to  be  delivered  from  eternal  damnation,  and  in  the  Day  of  Judg- 
ment to  be  placed  with  Thy  Saints  and  Elect  in  everlafting  reft  Hereford  MS.], 
Whofe  kingdom  and  glorious  empire  abideth  without  end  world  without 
end.     Amen." 

Anglican  Fraction,  Immission,  Agnus,  Peace. 

XVI.  In  the  Firft  Book  of  Edward  VI.  no  directions  are  given  for  any 
Solemn  Fraction  whatever,  nor  for  any  Immimon,  but  the  verbal  giving  the 
Peace  and  the  "Agnus  Dei"  are  preferved ;  and  the  latter  muft,  by  the  context, 
although  not  fo  exprefTly  directed,  have  been  faid  before  the  Communion  of 
the  Prieft ;  for,  as  will  be  feen,  other  fentences  of  Holy  Scripture,  called 
therein  "  Poft"  Communions,  but  which  are  really  Communion  Anthems,  are 
directed  to  be  fung  by  the  Clerks,  beginning  as  the  Prieft  doth  receive  the 
Holy  Communion. 

"  Then  [i.e.  after  the  Lord's  Prayer]  fhall  the  Prieft  Jay 
"  The  Peace  of  the  Lord  be  alway  with  you. 
"  The  Clerks.  And  with  thy  fpirit. 

"  The  Prieft.  Chrift  our  Pafchal  Lamb  is  offered  up  for  us,  once  for  all, 
when  He  bare  our  fins  on  His  Body  upon  the  Crofs ;  for  He  is  the  very 
Lamb  of  God  that  taketh  away  the  fins  of  the  world :  wherefore  let  us 
keep  a  joyful  and  holy  Feaft  with  the  Lord." 

Then  follow  the  General  Confeftion  by  the  Prieft  and  people,  with  Abfo- 
lution  by  the  Prieft  and  the  Comfortable  Words,  all  previous  to  the  Prayer 
of  Humble  Accefs,  and  to  the  Communion  of  the  Prieft.  But  this  is  con- 
fufion,  and  not  accordant  with  former  principle  and  precedent.  For  it  is  clear 
that  the  Prieft  ought  to  have  confeffed  his  fins  and  prayed  for  Abfolution 
before  he  began  the  Divine  Office,  or  at  leaft  before  he  prefumed  to  confe- 
crate ;  and  although  it  was  an  ancient  and  common  ufage  (not  indeed  pre- 
fcribed  by  Rubrics,  but  by  a  univerfal  precept)  that  Communicants  fhould 
confefs  before  Communion,  and  if  they  had  not  done  fo  at  fome  previous 
time,  then  before  Reception,  yet  that  fhould  take  place  not  before  the  Com- 
munion of  the  Prieft,  but  preparatory  to  their  own. 

[The  duty  of  Confeffion  before  Communion  is  conftantly  infilled  on  by  the 
Fathers,  from  S.  Cyprian's  time  downwards  (fee  Morinus,  de  Penitent,  c.  ix.  514). 
According  to  Martene  (De  Rit.  1.  150)  it  was  firft  formally  inftituted  by  Gregory 
III.,  a.d.  731.  In  a  Gallican  Miflal  of  this  date  mentioned  by  Martene;  in  the 
Pontifical  of  Prudentius  of  Troyes,  a.d.  840,  and  in  that  of  Illyricus,  and  in  another 
of  Gratian  of  Tours  juft  fubfequent,  the  Confeflion  is  before  or  at  the  Offertory  or 
Oblation.  With  the  Greeks  the  Deacon  and  every  Communicant  firft  afk  pardon 
of  their  fins,  the  byftanders  replying,  "May  God  pardon  you"  (Goar  Eucholog.  49). 
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Simeon  of  Theflalonica  {Goar  205),  "  We  venerate  the  Body  of  Chrift  in  the  hands  of 
the  Priefts  who  diftribute  It  to  thofe  who  are  worthy;  we  proftrate  ourfelves  with 
our  faces  downcaft  to  earth,  and  we  afk  pardon  for  our  fins." 

The  duty  of  this  Confeffion  publicly  or  privately  before  a  Bifhop  or  Prieft  is 
often  infilled  on  in  Anglo-Saxon  and  Norman  documents  in  England,  but  it  is  not 
treated  as  indifpenfable  to  Communion.  In  128 1,  however,  Peckham,  Archbifhop,  at 
the  Council  of  Lambeth,  required  that  Parifh  Priefts  mould  not  give  the  Sacrament 
to  any  one  unlefs  they  were  fatisfied  that  he  had  confefled ;  and  in  1381  Simon  of 
Sudbury,  Archbifhop,  enjoined  that  whoever  had  not  confefled  his  fins  to  his  own 
Prieft,  at  leaft  at  Eafter,  fhould  not  receive  the  Eucharift.] 

Here  according  to  the  prefent  Anglican  Office  "At  the  time  of  the  Cele- 
bration of  the  Communion,  the  Communicants  being  conveniently  placed  for  the 
receiving  of  the  Holy  Sacrament,  the  Prieft  ft)  all  fay  this  Exhortation,  'Dearly 
beloved  in  the  Lord '  "  &c.   [To  be  always,  if  poffible,  omitted.] 

"  Here  the  Prieft  ftoall  turn  him  toward  thofe  that  come  to  the  Holy 
Communion,  and  fhallfay  : 

"  Ye  that  do  truly  and  earneftly  repent  you  of  your  fins  to  Almighty 
God,  and  be  in  love  and  charity  with  your  neighbours,  and  intend  to 
lead  a  new  life,  following  the  commandments  of  God,  and  walking  from 
henceforth  in  His  holy  ways :  draw  near  with  faith  and  take  this  Holy 
Sacrament  to  your  comfort,  and  make  your  humble  Confeffion  to  Al- 
mighty God  [and  to  His  Holy  Church  here  gathered  together  in  His 
Name],  meekly  kneeling  upon  your  knees. 

"  Then  ft 'all  this  General  Confeffion  be  made,  in  the  name  of  all  thofe  that  are 
minded  to  receive  the  Holy  Communion  [either  by  one  of  them,  or  elfe]  by 
one  of  the  Minifters  [or  by  the  Prieft  him/elf  all~\,  both  he  and  all  the 
■people,  kneeling  humbly  upon  their  knees. 

"  Almighty  God,  Father  of  our  Lord  Jefus  Chrift,  Maker  of  all  things, 
Judge  of  all  men,  we  acknowledge  and  bewail  our  manifold  fins 
and  wickednefs,  which  we  from  time  to  time  mod  grievoufly  have 
committed,  by  thought,  word,  and  deed,  againfl  Thy  Divine  Majefty, 
provoking  moft  juftly  Thy  wrath  and  indignation  againfl:  us;  we 
do  earneftly  repent,  and  be  heartily  forry  for  thefe  our  misdoings :  the 
remembrance  of  them  is  grievous  unto  us,  the  burthen  of  them  is  in- 
tolerable :  have  mercy  upon  us,  have  mercy  upon  us,  moft  merciful 
Father,  for  Thy  Son  our  Lord  Jefus  Chrift's  fake,  forgive  us  all  that 
is  paft,  and  grant  that  we  may  ever  hereafter  serve  and  pleafe  Thee  in 
newnefs  of  life,  to  the  honour  and  glory  of  Thy  Name  :  Through  Jefus 
Chrift  our  Lord. 

"  Then  Jhall  the  Prieft  ft  and  up,  and  turning  him/elf  to  the  people, 

fay  thus : 

"  Almighty  God,  our  Heavenly  Father,  Who  of  His  great  mercy, 

3D 
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hath  promifed  forgivenefs  of  fins  to  all  them  which  with  hearty  repent- 
ance and  true  faith  turn  unto  Him  :  have  mercy  upon  you,  pardon  and 
deliver  you  from  all  your  fins,  confirm  and  ftrengthen  you  in  all  good- 
nefs,  and  bring  you  to  everlafting  life :  through  Jefus  Chrift  our  Lord. 
Amen. 

"  Then  /hall  the  Prieft  alfo  Jay  y 

[The  Confeffion  and  Abfolution  in  the  prefent  Anglican  Prayer  Book  are  verbally 
the  fame,  with  the  omiffion  of  the  words  within  brackets.] 

"  Hear  what  comfortable  words  our  Saviour  Chrift  faith,  to  all  that 
truly  turn  to  Him. 

"  Come  unto  Me  all  that  travail,  and  are  heavy  laden,  and  I  will 
refrefh  you.  So  God  loved  the  world  that  He  gave  His  only-begotten 
Son,  to  the  end  that  all  that  believe  in  Him  fhould  not  perifh,  but  have 
everlafting  life. 

"  Hear  alfo  what  S.  Paul  faith. 

"  This  is  a  true  faying,  and  worthy  of  all  men  to  be  received,  that 
Chrift  Jefus  came  into  this  world  to  fave  finners. 

"  Hear  alfo  what  S.  John  faith. 

"  If  any  man  fin,  we  have  an  Advocate  with  the  Father,  Jefus  Chrift 
the  righteous,  and  He  is  the  Propitiation  for  our  fins. 

The  following  is  in  Edward's  Liturgy  only. 

["  In  the  Communion  time  [i.e.  as  appears  from  the  context  before  Recep- 
tion by  the  Prieft]  the  Clerks  Jh  all  Jing, 

"  ii.  O  Lamb  of  God,  that  takeft  away  the  fins  of  the  world  :  Have 
mercy  upon  us. 

"  O  Lamb  of  God,  that  takeft  away  the  fins  of  the  world :  Grant  us 
Thy  Peace."] 

In  the  prefent  Anglican  Office  it  is,  moft  unhappily,  the  fact,  that  notwith- 
ftanding  the  fignificance  and  primitive  univerfality  throughout  Chriftendom 
of  the  Solemn  Fraction,  the  Peace,  the  Immiflion,  and  the  faying  of  the 
"Agnus  Dei  "  before  Communion,  none  of  them  are  mentioned  or  alluded  to. 

Yet  the  faithful  have  a  right  to  infift,  in  the  language  of  the  Homily  on 
the  Sacrament  (Part  I.),  that  "  Before  all  things  this  we  muft  be  fure  of 
efpecially,  that  the  Supper  be  in  fuch  wife  done  and  miniftered  as  our  Lord 
and  Saviour  did  and  commanded  to  be  done,  as  His  holy  Apoftles  ufed  it, 
and  the  good  Fathers  in  the  Primitive  Church  frequented  it ;  for,  as  St. 
Ambrofe  fays,  "  He  is  unworthy  of  the  Lord  that  doth  otherwife  celebrate 
this  Myftery  than  it  was  declared  by  Him." 

Every  Prieft  who  would  fulfil  this  moft  Catholic  and  cogent  precept 
fhould  by   all  means  be   careful,    in   accordance   therewith,   to   obferve   as 
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opportunity  permits  the  before-mentioned  Actions  of  the  Solemn  Fraction 
before  Communion,  the  giving  of  Peace,  and  the  Immiflion ;  and  the  Afliftants, 
with  the  congregation,  by  repeating,  with  all  folemn  devotion,  the  ejacula- 
tion from  the  Litany,  "  O  Lamb  of  God,  That  takeft  away  the  fins  of  the 
world,  Have  mercy  upon  us,"  twice ;  and  a  third  time  ending,  "  Grant  us 
Peace." 

The  fit  and  proper  time  for  doing  this  would  feem  to  be  that  which  was 
ufual  in  the  ancient  Englifti  Church,  namely,  at  the  Paufe  made  immediately 
before  the  Communion  of  the  Celebrant  himfelf,  where  it  will  not  interrupt 
or  break  the  Office. 
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CHAPTER   VI. 
OF  THE   COMMUNION. 

I. — Of  the  Communion  of  the  Priest. 


HE  Prieft  and  his  Affiftants  ought  always  to  Communicate 
{landing.  With  the  Prieft  this  is  obligatory,  fince  the  .Prieft 
reprefents  in  his  own  perfon  that  of  our  Lord  Jefus  Chrift, 
Who  certainly  did  not  kneel,  but,  according  to  all  probability, 
ftood  during  the  Original  Institution.  Such  is  the  univerfal 
cuftom  of  the  Church.  This  is  expreftly  enjoined  alfo  in  all  the  Englifh  and 
Scotch  Confuetudinaries,  that  the  Clergy  fhould  ftand  during  the  whole  of  the 
Office,  unlefs  directed  to  do  otherwife  {e.g.,  to  kneel  at  the  "Prayers  in  prof- 
tration"  after  the  Lord's  Prayer,  and  before  "Pax  Domini"  in  Ferials).  The 
people  fhould  either  kneel  or  ftand  with  their  heads  bowed. 

Previous  Prayers. 

Before  the  Celebrant  communicated,  according  to  all  the  Englifh 
Ufes,  he  repeated  one  or  more  prayers  (equivalent  to  the  Anglican  one 
of  "  Humble  Accefs,"  if  that  were  in  its  proper  place).  Thefe,  how- 
ever, were  not  obligatory,  nor  were  they  always  the  fame  in  different 
places  and  countries.  As  Micrologus  (a.d.  1080,  c.  xviii.)  remarks,  "The 
Prayers  which  we  bowing  down  fay  before  we  Communicate  we  ufe  not 
after  any  order,  but  after  the  tradition  of  religious  perfons,  namely,  that 
beginning  '  O  Lord  Jefus  Chrift,  Who  at  the  will  of  the  Father,'  &c,  and 
that,  f  The  Body  and  Blood  of  our  Lord  Jefus  Chrift,'  &c,  which  we  fay 
when  we  diftribute  the  Eucharift  to  others.  There  are  many  other  fuch 
prayers  which  fome  perfons  ufe  privately  at  the  Peace  and  at  the  Communion, 
but  thofe  who  diligently  obferve  ancient  tradition  have  taught  us  to  ftudy 
brevity  in  thefe  private  devotions,  and  wifh  us  to  occupy  ourfelves  rather 
with  the  public  prayers." 

The  following  are  three  of  thofe  moft  ufual  in  England,  in  the  MSS.  of 


Previous  Prayers.  389 

the  eleventh  to  the  fourteenth  centuries,  and  in  the  Bangor  Pontifical  and 
MSS.  and  printed  Miflalia  :— 

"O  Lord,  Holy  Father,  Almighty  Eternal  God,"  [as  above,  p.  383]. 

"  O  Lord  Jefus  Chrift,  Son  of  the  living  God,  Who  by  the  will  of  the 
Father,  and  by  the  co-operation  of  the  Holy  Spirit,  haft  through  Thy  Death 
quickened  the  world,  deliver  me,  I  befeech  Thee,  by  this  Thy  Sacred  Body 
and  Blood  from  all  mine  iniquities,  and  from  every  evil,  and  make  me  ever 
to  obey  Thy  precepts,  and  permit  me  never  for  evermore  to  be  feparated 
from  Thee,  O  Saviour  of  the  world,  Who  with  God  the  Father  and  the  Same 
Holy  Ghoft,  liveft  and  reigneft  God  for  ever  and  ever.     Amen." 

[This  was  fometimes  faid  after  Communion.] 

Early  in  the  thirteenth  century  is  found  the  following : — 
"  O  God  the  Father,  Fountain  and  Origin  of  all  Goodnefs,  Who,  moved 
by  Thy  mercy,  haft  willed  Thine  only  begotten  Son  to  defcend  for  us  to  the 
lower  parts  of  the  world  and  to  aflume  our  flefh,  which  I  an  unworthy  finner 
hold  in  my  hands  ;  I  adore  Thee,  I  glorify  Thee,  and  praife  Thee  with  the 
entire  intention  of  my  heart ;  and  I  befeech  Thee  that  Thou  defert  not  us 
Thy  fervants,  but  forgive  our  fins,  that  we  may  be  able  to  ferve  Thee, 
the  only  living  God,  with  pure  heart  and  chafte  body,  Through  The  Same 
Thy  Son,  our  Lord  Jefus  Chrift,  Who  with  Thee,"  &c. 

[The  following  is  found  in  the  Darbye  book  and  Hereford  twelfth  century  Pon- 
tifical, and  elfewhere.] 

"May  the  Reception  of  Thy  Body  and  Blood,  O  Lord  Jefus  Chrift, 
which  I,  unworthy  and  a  finner,  prefume  to  take,  conduce  not,  I  entreat 
Thee,  to  my  judgement  or  condemnation,  but  of  Thy  compaflion  help  me  to 
attain  eternal  Life,  and  be  a  preparation  for  my  falvation,  Thou  being  the 
Giver,  Who,  with  the  Father  and  the  Holy  Ghoft,  liveft  and  reigneft  God, 
world  without  end.     Amen." 

After  one  or  more  of  theje  Prayers,  let  the  Priefi,  humbly  inclining  over  the 
Chalice,  with  great  devoutnefs  receive  from  his  right  hand  the  Body,  [viz.  that 
Portion  of  the  Hoftia  which  remains  after  putting  one  into  the  Chalice, 
and  the  third  on  the  Paten  or  Corporal]  faying  "  The  Body  of  our  Lord 
Jefus  Chrift  profit  me  [my  foul]  unto  eternal  life.     Amen." 

Then  let  him  with  like  devoutnefs  take  the  Chalice  into  his  left  hand  and 
receive  the  Blood  faying,  "  The  Blood  of  our  Lord  Jefus  Chrift  preferve  my 
foul  unto  eternal  life.     Amen." 

Thefe  are  the  forms  given  in  the  MS.  (Harl.  1229)  of  the  early  thirteenth 
century. 

The  Forms  of  thefe  ejaculations  varied  fomewhat.  In  the  Pontifical  of 
Anianus,  a.d.  1268,  and  the  printed  Sarum,  the  flrft  runs  thus  :  "  The  Body 
of  our  Lord  Jefus  Chrift  be  unto  me  a  finner  the  way  and  the  life.    Amen." 
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So  the  fecond  in  both  on  receiving  the  Chalice  runs  thus,  "  The  Body  and 
Blood  of  our  Lord  Jefus  Chrift  profit  to  me  a  finner  for  an  everlafting  remedy 
unto  life  eternal.     Amen." 

And  in  the  printed  Sarum  only  after  each  is  added,  "  In  the  Name  ^  of 
the  Father  and  of  the  Son  and  of  the  Holy  Ghoft.     Amen." 

The  firft-mentioned  formularies  are  the  more  ancient.  In  the  moft 
ancient  MSS.  no  particular  formula  is  prefcribed.  In  the  Darbye  Book  is  pre- 
fcribed  the  following  (ingle  fentence  over  both  Elements :  "  The  Body  and 
Blood  of  our  Lord  Jefus  Chrift  guard  my  Body  and  Soul  unto  eternal  life. 
Amen,"  and  this  is  given  as  an  alternative  form  in  the  York  Miffale. 

In  the  Pontifical  of  Anianus,  the  later  Sarum,  and  in  fome  MSS.  of  the 
twelfth  and  thirteenth  centuries  in  the  North  of  Europe,  is  found  this  addi- 
tion before  Reception  of  the  Body  :  — 

"  Hail  for  evermore  !  moft  Holy  Flefh  of  Chrift,  to  me  before  all  things 
and  above  all  things  chiefeft  (fumma)  fweetnefs." 

Before  the  Chalice  : — 

"  Hail  for  evermore !  Heavenly  Drink,  to  me  before  all  things  and  above 
all  things  chiefeft  fweetnefs." 

II. — Communion  of  the  other  Presbyters,  the  Assistants, 

and  People. 

In  the  eleventh,  twelfth,  and  thirteenth  centuries  it  was  the  rule  that 
in  order  to  make  a  good  and  perfect  Sacrament,  other  perfons,  and  efpecially 
the  Affiftants,  if  any,  ought  to  communicate  with  the  Prieft.  Although  this 
is  not  mentioned  in  the  Englifh  Miffalia  or  Confuetudinaries,  yet  it  is  abun- 
dantly manifeft  from  contemporary  and  fubfequent  authorities. 

Hernulphus,  Bifhop  of  Rochefter,  writes,  a.d.  1125,  to  Lambert 
(Georgius  Hi.  1 84) :  "  It  is  the  cuftom  of  the  Church  from  of  old  that  if  a 
Bifhop  or  Prefbyter  facrifice,  and  a  Deacon  and  Subdeacon  co-operate,  no  one 
or  very  rarely  any  one  fhould  be  excepted  from  partaking  of  the  Holy 
Communion."  That  the  Deacon  and  Subdeacon  mould  partake  of  the 
Prieft's  Oblation  is  infilled  on  by  Innocent  III.  {Lib.  vi.  c.  vii.)  and  Durandus 
{Lib.  iv.  c.  54).  So  Martene  (De  Antiq.  Monach.  Rit.  Lib.  11.  c.  iv.). 
Micrologus  (^.51)  fays,  "  That  cannot  properly  be  called  Communion  unlefs 
feveral  (plures)  participate  in  the  fame  Sacrifice,"  and  quotes  the  cuftom  of 
the  Greeks  and  SS.  Ambrofe  and  Auguftine.  Bona  to  the  fame  effect  at 
length  {De  Reb.  Lit.  11.  xvii.)  and  Martene  {De  Antiq.  Rit.  1.  c.  iv.). 

The  Prieft  fhould  communicate  the  Affiftants  with  the  third  Portion  of 
his  Hoftia,  or  with  the  other  Hoftia  which  he  had  broken  off  and  placed  in 
the  Paten  or  Corporal,  or  if  this  was  wanted  for  the  fick,  with  part  of  his 
own  Portion,  or  from  the  reft.  John  of  Avranches  fays, "  Let  him  communicate 
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himfelf  "  (i.e.,  after  having  placed  one  in  the  Chalice)  "with  one  Portion,  with 
the  other  the  Deacon  and  Subdeacon.  From  this,  which  included  all  the  other 
Hoftiae,  a  part  mould  be,  if  neceffary,  referved  for  the  fick  or  dying."  But 
if  not  wanted  for  that,  the  Prieft  himfelf,  if  there  were  no  Affiftants,  or  the 
Minifters  or  people  mould  receive  it. 

De  Moleon  (Voyages  Lit.  290)  writes  as  to  the  ancient  Roman  Rite,  in  the 
twelfth  century,  "  It  was  by  thefe  chafte  and  holy  kiffes  (i.  <?.,  at  giving  the  Pax) 
that  they  prepared  for  the  Communion.  The  Prieft,  breaking  the  Hoftia 
into  three,  put  the  lead  portion  into  the  Chalice,  the  other  two  on  the  Paten. 
With  one  of  thefe  two  larger  Portions  he  communicated  himfelf,  the  Deacon 
and  Subdeacon  ;  the  third  might  be  referved  for  the  fick  or  dying.  If  not 
wanted  for  that,  the  Prieft  or  his  Afliftants  confumed  it,  and  not  only  fo,  but 
the  people  partook  of  it  alfo.  The  Prieft  made  no  difficulty  of  imparting 
fome  of  his  Hoftia  to  the  people." 

The  Deacon  and  Subdeacon  fhould  each  kifs  the  hand  of  the  Prieft  as 
he  prefents  to  them  the  Hoftia.  After  thus  firft  Communicating  himfelf 
with  the  Hoftia  the  Prieft  fhould  Communicate  himfelf  with  the  Chalice,  and 
then  the  Deacon  and  Subdeacon.  If,  however,  a  Bifhop  be  prefent  he  fhould 
be  communicated  in  both  kinds  before  the  Deacon  or  Subdeacon.  Alfb  if 
there  be  any  Prefbyters  helping  the  Prieft  in  the  Office  they  fhould  be  com- 
municated firft  before  the  two  Affiftants. 

III. — Time  and  Place  for  Communicating. 

The  proper  time  for  adminiftering  the  Eucharift  to  the  Choir  and  people 
is  after  the  Communion  of  the  Prieft  and  Affiftants  and  before  the  Ablutions. 
If  any  of  the  Choir  or  people  are  to  be  communicated,  the  proper  moment 
is  after  the  Prieft  has  received  the  Cup.  "  Si  qui  fint  communicandi  in 
Miffa,  Sacerdos  poft  Sumptionem  Sanguinis,  antequam  fe  purificet,  facta  genu- 
flexione,  ponat  Particulas,"  &c.  (Ritus  celebrandi  MiJ/am,  Tit.  x.  6).  "  Poft 
quam  omnes  communicaverunt  dick  Sacerdos  hanc  orationem  fub  filentio : 
4  Quod  ore  fumpfimus/  Qua  finita  fequitur  oratio  five  orationes  poft  Com- 
munionem  dicende"  (Micrologus,  c.  xix.) 

In  fome  inftances  at  this  epoch,  as  is  remarked  by  Le  Brun  (1.  311),  it 
was  permitted  to  defer  the  general  Communion  till  after  the  Office  completed, 
if  there  were  a  very  large  number  of  Communicants ;  but  this  was  quite 
exceptional. 

Walafrid  Strabo  writes  in  the  ninth  century  (c.  22):  "The  proper  time 
of  communicating  is  before  the  laft  prayer,  called  '  Ad  complendum'  (viz. 
Poft  Communion)  for  that  is  for  thofe  who  Communicate  ;  and  in  the  whole 
Office  the  prayers  are  moftly  for  thofe  who  Offer  and  Communicate.  Others 
(who  do  not  then  communicate)  who  perfevere  in  the  faith  and  devotion  of 
thofe  who  do  Offer  and  Communicate,  may  be  faid  alfo  to  be  partakers  of 
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the  fame  Oblation  and  Communion."  He  proceeds  :  "Although  when  Priefts 
celebrate  Maffes  alone,  thofe  may  be  underftood  to  co-operate  in  the  fame  Action 
for  whom  the  Office  is  celebrated  and  whofe  names  may  be  therein  mentioned, 
yet  it  muft  be  confeffed  that  that  alone  is  a  lawful  Mafs  where,  befides  the 
Prieft,  is  prefent  an  Offerer  and  Communicant,  as  the  very  prayers  themfelves 
demonftrate ;"  and  with  him  agree  the  other  Ritual  writers. 

Order  of  Communion.    Place  in  Church. 

The  Order  of  Communicating  mould  be,  firft  the  Prieft  mould  Com- 
municate himfelf  in  both  kinds  ;  then  the  Bifhop,  if  prefent ;  then  the 
Prefbyters  prefent ;  then  the  Deacons,  Subdeacons,  and  Clerks,  Monks, 
Deaconeffes,  and  Sacred  Virgins  ;  laftly  the  people — firft  the  men,  afterwards 
the  women.  The  fame  order  fhould  be  obferved  in  the  Distribution  of  the 
Chalice,  except  that  the  Prefbyters  might  communicate  themfelves,  and  the 
Deacons  receive  from  the  Prefbyters :  the  remainder  was  diftributed  by  the 
Deacons  and  Subdeacons.  {See  the  authorities  cited,  Bona  de  Reb.  Liturg.  n. 
xvii.) 

As  to  the  Place  in  the  Church. 

The  Celebrant  fhould  receive  in  the  middle  of  the  Altar,  the  other  Pref- 
byters round  about  it ;  the  Deacons  behind  or  at  the  fide,  Subdeacons  and 
other  Clerks  at  the  margin  or  entrance  of  the  Sanctuary  or  in  the  Choir  ; 
the  remainder  and  laity  without  the  Chancel  rails.  The  Fourth  Council  of 
Toledo  (a.d.  581)  c.  17,  ordered  that  the  Prieft  and  Deacon  fhould  commu- 
nicate before  the  Altar,  the  Clerks  in  the  Choir,  the  people  without  the  Choir. 
The  Firft  Council  of  Braga  (a.d.  563)  forbade  laic  men  or  women  to  go 
to  communicate  within  the  Sanctuary  of  the  Altar,  but  only  Clerks,  accord- 
ing to  the  ancient  Canons.  A  contemporary  Synod  of  Tours  forbade  laics  to 
ftand  within  the  Chancel  during  the  Office,  but  permitted  both  men  and 
women  to  enter  into  the  "  Sancta  Sanctorum  "  for  the  purpofe  of  Communion. 

IV. — Of  the  Distribution. 

The  mode  of  Diftribution  and  Communion  fhould  be  that  related  by 
Juftin  Martyr  {A'polog.  I.  65):  "We  falute  one  another  with  a  Kifs  ;  when  we 
have  concluded  the  prayers  there  is  brought  to  the  Prefident  of  the  brethren 
Bread  and  a  Cup  of  Water  and  Wine,  which  he  receives,  and  Offers  up  Praife 
and  Glory  to  the  Father  of  all  things,  through  the  Name  of  His  Son  and  of 
the  Holy  Ghoft"  [In  Nomine  Patris,  &c,  of  the  Sarum  Ufe]  "and  when 
the  Prefident  has  celebrated  the  Eucharift,  and  all  the  people  have  affented  " 
[i.e.  by  Amen]  "the  Deacons  give  to  each  of  thofe  who  are  prefent  a  portion 
of  the  Euchariftic  Bread"  [implying  a  previous  Fraction  into  fmaller  pieces] 
"and  Wine  and  Water,  and  carry  them  to  thofe  who  are  abfent,"  c.  67.  "  There 
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is  a  Diftribution  and  Partaking  by  every  one  of  the  Euchariftic  Elements,  and 
to  thofe  who  are  not  prefent  they  are  fent  by  the  Deacons." 

S.  Cyril  of  Jerufalem  (Catechet.  xxiii.  20),  making  no  exprefs  mention  of 
Communion  by  the  Prieft  (after  Confecration  and  the  Lord's  Prayer  by 
all  and  Amen),  fays:  "After  this  the  Prieft  fays  'Holy  things  to  holy 
men '  &c.  Then  ye  hear  the  Chorifter  with  a  facred  melody  inviting  you  to 
the  Communion  of  the  Holy  Myfteries  (i.e.  the  'Communio'),  'O  tafte,  and 
fee  that  the  Lord  is  good' "  and  fo  forth,  implying  that  the  Celebrant  and 
Afliftants  had  communicated  firft. 

Diftribution. 

The  Celebrant,  as  already  fhewn,  should,  before  diftributing  to  the  people, 
Communicate  the  other  Prefbyters,  Deacon,  and  Subdeacon,  and  Clergy,  from 
his  own  Hoftia,  and  from  his  own  Chalice  (if  there  were  two  as  might  be), 
either  breaking  off  a  portion  or  portions  for  this  purpofe  from  his  own  and 
from  that  or  thofe  which  remained  on  the  Altar  or  Paten. 

At  the  fame  time  they  mould  each  kifs  his  hand. 

If  there  are  other  Communicants  of  the  people,  then  the  Hoftiae  may  be 
given  whole,  or,  what  was  generally  done,  broken  as  may  be  neceffary  into 
fmaller  pieces  on  the  Paten  or  Corporal.  S.  Auguftine  (Epift.  cxlix.)  dates  that 
the  Euchariftic  Bread  was  "  divided  into  fmaller  pieces  for  Diftribution." 
Accordingly,  in  the  Gregorian  Sacramentary  (which  was  univerfally  adopted 
in  England)  of  Muratori  (hc.  397),  and  Thomafius  (Cent.  1%)  (which  purports 
to  be  after  the  Benedictine  Rite  and  the  tradition  and.  Order  of  the  venerable 
Fathers),  after  the  "  Peace "  to  the  people  "  Then  the  Priefts  break  the 
Oblations  upon  the  Altar,  if  neceffary,  and  the  Deacons  next  the  Altar  (the 
Subdeacon  holding  the  Paten  before  them),  break  the  Oblations  into  pieces 
whilft  "Agnus  Dei"  is  fung  thrice.  Then  the  Priefts  and  Deacons  Commu- 
nicate in  their  order,  the  Deacon  lifting  up  the  Chalice  at  the  right  part 
of  the  Altar  in  his  hands,  and  afterwards  all  Communicate,  whilft  the  Anti- 
phon  called  the  '  Communio'  is  fung."  Other  authorities  to  the  fame  effect 
are  given  by  Georgius  (in.  137,  160,  176;  1.  62)." 

According  to  the  Gemma  Animae  (a.d.  1120)  the  Deacon  and 
Subdeacon  took  the  Body  on  the  Paten  to  the  Prieft  to  be  broken  for  the 
people.  Humbert,  Bifhop  of  Sylva  Candida  (Cent,  xi.)  (quoted  from  Baronius 
and  Canifius  by  Georgius,  in.  191)  writing  againft  the  Greeks,  fays:  f'We 
too  place  on  our  Altars  Offerings  (Oblata)  thin  and  made  of  fine  flour, 
pure  and  entire,  and  from  thefe,  broken  after  Confecration,  we  Communicate 
with  the  people,  and  then  laftly  we  drink  of  the  Chalice  of  Wine  and  liquid 
Blood."  "  And  this,"  he  adds,  "  was  the  cuftom  of  old  of  the  Church  of 
Jerufalem." 

If  the  Bifhop  be  prefent  he  may  communicate  from  the  Chalice,  which  the 
Deacon  holds  before  l*im,  through  a  reed. 

3  E 
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When  the  Bifhop  delivers  the  Eucharift  to  the  Clergy  they  fhould  each 
kifs  his  hand.  This  cuftom  was  common  to  both  Eaft  and  Weft  from 
the  earlieft  times  {Mabill.  Ord.  Rom.  v.  and  vi.  c.  viii.  Hieron.  Epift.  62. 
Goar.  Eucholog.  134.  Georg.  in.  1683).  John  of  Avranches  ftates  {Migne 
57)  that  "  the  Prieft  on  delivery  kitted  the  Communicant,  and  afterwards  the 
Communicant  kifTed  the  hand  of  the  Celebrant  before  he  received  from 
him." 

This  done,  the  principal  Deacon  (if  a  Bifhop  celebrated),  the  Deacon 
or  the  Prieft  in  ordinary  Celebrations,  "  mould  firft  confirm  all  the  Clergy 
with  the  Element  of  the  Chalice."  For  this  purpofe,  in  large  Communions 
he  may  pour  the  "Sanguis"  from  the  confecrated  Chalice  into  a  large  cup 
or  fcyphus  held  up  by  the  Subdeacon  or  Deacon  for  that  purpofe,  which 
generally,  (for  greater  fafety,  fhould  have  two  handles,)  denominated  the 
"  Chalice  of  Miniftration." 

Pojiure  of  Recipients. 

The  Pofture  of  the  Celebrant  with  his  Afliftants  and  other  Clergy  at 
Reception  fhould  be  ftanding,  with  bowed  heads  and  bodies,  which  was 
equivalent  to  kneeling.  Dionyfius  Alexandrinus,  in  his  Epiftle  to  Sixtus 
of  Rome  {Eufeb.  Lib.  viii.  9),  fpeaks  of  thofe  who  flood  at  the  Sacred  Table 
and  ftretched  out  their  hands  to  receive  the  Sacred  Food.  The  injunctions 
of  the  Englifh  Confuetudinaries  are  exprefs  that  the  Clergy  fhould  ftand 
during  the  whole  of  the  Mafs. 

The  pofture  of  the  Laity  might  be  the  fame  as  that  of  the  Clergy.  Little, 
however,  is  found  in  the  Liturgical  writers  on  this  fubject.  Bona  {Lib.  11. 
c.  17)  is  of  opinion  that  the  Weft  might  pofTibly  have  had  originally  the 
fame  cuftom  as  the  Eaft,  which,  as  prefently  appears,  was  and  is  now  to 
receive  ftanding.  In  the  Weft,  however,  after  the  Injunctions  iflued  in  the 
thirteenth  century  that  all  the  people  fhould  kneel  or  proftrate  themfelves  at 
the  Elevation,  the  pofture  of  kneeling  or  proftration  feems  to  have  been 
generally  adopted. 

In  the  Eaft,  the  Rituals  in  accordance  with  their  Fathers  prefcribe  that  the 
Eucharift  fhould  be  received  by  all  ftanding,  with  bowed  heads  and  bodies. 


V. — The  Persons  by  whom  Distributed. 

From  the  earlieft  times  it  was  and  is  the  duty  of  the  Prieft  to  diftribute 
the  Body  with  his  right  hand  ;  of  the  Deacon,  if  there  be  one,  the  Chalice, 
holding  the  fame  in  his  left  hand  ;  if  no  Deacon,  the  Prieft  adminifters  both 
in  like  manner,  or,  it  may  be,  holding  the  Corpus  in  his  right  hand,  the 
Chalice  in  his  left.  The  Deacon  is  the  proper  Amftant  for  this  purpofe 
(Martene  De  Antiq.  Rit.  1.  iv.  Art.  viii.).     St.  Ambrofe  (De  Off.  1.  s.  41) 
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relates  how  Archdeacon  Lawrence  wrote  to  Pope  Sixtus  that  he  was  not 
permitted  to  accompany  him  a  Prieft,  to  whom  he  had  committed  the 
difpenfation  of  the  Blood  of  the  Lord.  Cyprian  (De  Lapjis)  fpeaks  of  the 
Deacon  adminiftering  the  Lord's  Blood,  and  pouring  it  into  the  lips  of  a 
Communicant.  His  duty  was,  according  to  the  Englifh  Pontificals,  to 
fubferve  the  Prieft  in  difpofing  the  Chalice  and  Corporals.  The  Fourth 
Council  of  Carthage  (c.  38,  a.d.  252)  permitted  a  Deacon  to  adminifter  the 
Body  to  the  people,  if  a  Prefbyter  were  prefent  and  neceflity  compelled,  at 
his  command.  The  Council  of  Aries  (a.d.  353,  Can.  x.  5)  decreed  that  if  a 
Prieft  were  prefent  the  Deacon  mould  not  diftribute  the  Body ;  and  that  of 
Nice  forbade  Deacons  to  diftribute  to  Priefts. 

In  England,  the  Deacon  might  baptize  and  houfel  the  people  ;  "  may 
give  the  Bread  and  Baptize  children"  (/Elfric's  P  aft  oral,  Thorpe,  A.L.and 
I.  11.  349-379)  ;  but  this  may  have  been  the  Referved  or  Prefanctified 
Eucharift. 

Lyndewode  {Lib.  in.  c.  24)  states  the  rule  of  the  fourteenth  century 
{circa  1400).  "In  cafe  of  neceflity,  if  the  Prefbyter  be  abfent,  the  Deacon 
may  of  his  own  right  baptize  and  impart  the  Body  of  Chrift  to  the  fick ;  but 
in  the  Church,  if  a  Prefbyter  be  prefent,  he  cannot,  even  if  neceflity  require, 
unlefs  he  be  ordered  by  the  Prefbyter  to  do  fo ;  as  for  inftance,  when  many 
requeft  Baptifm  and  the  Prefbyter  cannot  Baptize  all ;  fo,  alfo,  if  many  wifh 
to  receive  the  Body  and  the  Prefbyter  does  not  fuffice  for  all." 

The  Diftribution  mould  always  be  made  from  South  to  North,  from  right  to 
left,  from  the  Epiftle  to  the  Gofpel  fide.  Le  Brun,  De  Vert  (in.  39),  and  others 
have  fhewn  that  in  this  way  only  is  the  right  arm  and  hand  of  the  Adminif- 
trator  free,  his  progrefs  natural,  forward,  and  not  crab-like,  and  the  danger 
of  letting  fall  any  of  the  Hoftia  or  fpilling  the  contents  of  the  Chalice  beft 
avoided  ;  befides  this,  precedent  has  always  been  in  favour  of  this  mode, 
and  it  is  more  convenient  for  the  reception  by  the  right  hand  of  the  Com- 
municant. 

Before  the  Diftribution  is  made  the  Prieft  may  fay,  in  the  name  of  the 
Communicants,  once  or  oftener  "Lord,  I  am  not  worthy  that  Thou 
fhouldeft  come  under  my  roof,  but  fay  the  word  only  and  my  foul  fhall  be 
healed."  Each  Communicant  fhould  repeat  the  fame  in  filence.  The  Hoftia 
being  placed  on  the  Paten,  fhould  be  taken  down  from  the  Altar  by  the 
Prieft  Adminiftrator  to  the  Cancellas,  or  rails,  and  delivered  with  his  right 
hand  into  the  hand  of  the  recipient.  The  Chalice,  in  like  manner,  fhould  be 
taken  off  the  Altar  by  the  Prieft  himfelf  with  his  left  hand,  and  carried  down 
in  like  manner,  to  the  Communicants,  or  be  by  him  handed  to  the  Deacon  for 
that  purpofe.  The  Adminiftrator  fhould  himfelf,  with  his  left  hand,  or  if  it 
have  two  handles  with  both  hands,  prefent  the  Chalice  to  the  lips  of  the 
recipient,  continuing  firmly  to  hold  it,  and  not  handing  it  over  to  him,  left 
any  accident  or  irreverence  happen. 
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The  recipient  fhould  crofs  his  hands,  placing  the  right  palm  upon  the 
left  in  the  form  of  a  Crofs,  and  having  hollowed  the  right  palm,  mould 
ftretch  out  both  fo  crofTed  to  receive  the  Body  within  them,  and  fo  carry  it 
to  his  lips.  The  Reception  of  the  Chalice  mould  be  by  the  recipient  him- 
felf  moving  his  head  and  lips  to  the  rim  of  the  Chalice  fo  prefented  to  him ; 
but  he  fhould  not  attempt  to  lay  hold  of  it  for  precaution's  fake,  and  to  pre- 
vent inconvenience  or  the  fpilling  of  the  contents. 

It  is  plain  from  Juftin  Martyr,  already  quoted,  that  fuch  was  the  cuftom 
in  his  day.  So  Tertullian  {De  Euchariji.  vii.)  denounces  thofe  who  approach 
their  hands  to  the  Body  of  the  Lord  "who  have  conforted  with  devils."  So 
in  his  other  books.  Dionyfius  of  Alexandria  {Eufeb.  Lib.  vn.  c.  9)  fpeaks  of 
thofe  who  have  ftretched  out  their  hands  to  receive  the  facred  Food,  and 
have  received  the  Body  and  Blood  of  the  Lord  Jefus  Chrift.  SS.  Ambrofe, 
Auguftine,  Gregory  Nazianzen,  Theodoret,  SS.  Jerome  and  Chryfoftom,  and 
all  the  Fathers,  are  unanimous  on  this  point.  See  a  cloud  of  authorities 
collected  by  Thiers  {De  Expofit.  S.  Euchariftia^  Lib.  1.  c.  7).  The  fame 
appears  from  the  cuftom  which  prevailed  in  times  of  perfecution  of  the 
faithful  carrying  home  portions  of  the  Eucharift  fo  delivered  to  them  to  their 
friends.  When  the  perfecution  had  ceafed  {fee  Baron.  Annal.  57)  this 
was  forbidden  by  feveral  Councils  {Concil.  11.,  1009,  of  Toledo,  a.d.  400,  Can. 
xiv.),  and  thofe  were  anathematized  who  did  not  confume  the  Eucharift  in 
the  Church.  In  England,  Beda  {Hiji.  Lib.  iv.  c.  24)  relates  how,  when  dying, 
Ccedman,  a  layman,  received  the  Eucharift  into  his  hands,  and  held  it  there, 
enquiring  if  all  were  at  peace  with  him.  As  to  the  Oriental  Churches,  St. 
Cyril  {Catechet.  xxxii.)  enjoins,  "  Come  not  with  thy  wrifts  extended  or 
thy  fingers  open,  but  make  thy  left  hand,  as  it  were,  a  throne  for  thy  right, 
which  is  on  the  eve  of  receiving  the  King,  and  having  hollowed  thy  palm, 
receive  the  Body  of  Chrift,  faying  after  it,  Amen.  Having  partaken  of  the 
Body  of  Chrift,  approach  alfo  to  the  Cup  of  His  Blood,  not  ftretching  forth 
thy  hands,  but  bending,  and  faying  in  the  way  of  worfhip  and  reverence, 
Amen  ;  be  thou  hallowed  by  partaking  alfo  of  the  Blood  of  Chrift."  So 
St.  John  Damafcene  {Orthod.  Fidei,  iv.  13),  "  Let  us  approach  with  fervent 
defire,  and  placing  our  palms  in  the  fafhion  of  a  Crofs,  receive  the  Body  of 
Chrift."     {See  alfo  Council  of  Trullo,  Can.  101.) 

This  form  of  reception  is  ufed  by  the  Greek  Clergy  to  this  day  ;  but  the 
laity  now  receive  the  Eucharift  dipped  in  the  Chalice,  both  kinds  at  once,  in 
a  fpoon  {Goar,  Eucholog.  150). 

During  the  fix  firft  centuries  women  received  the  Eucharift  in  a  different 
manner  from  men.  Cefarius  of  Aries  {Serm.  Auguftini,  App.  cxxix.  or  cclii.) 
fays,  "  Men  when  coming  to  the  Altar  wafh  their  hands,  but  all  the  women 
prefent  white  linen  wherein  to  receive  the  Body  of  Chrift,"  and  the  Council 


The  Communion  of  the  Protectants  at  Wittenberg, 
a.d.  1563. 

{From  "  Forma  Precationum  Piarum"  of  Philip  MelanElhon,  printed  at 
Wittenberg  in  the  year  1563.) 
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of  Auxerre,  a.d.  578  (Concil.  V.,  960),  "A  woman  mould  not  receive  the 
Eucharift  with  her  bare  hand,  and  me  is  to  have  a  covering  on  her  head ;" 
this  rule,  however,  did  not  apply  to  confecrated  virgins.  A  fimilar  cuftom 
is  obferved  in  many  Churches  to  the  prefent  day. 

At  the  end  of  the  ninth  century,  a.d.  880,  the  Council  of  Treves  enjoined 
that  no  Prieft  mould  put  the  Eucharift  into  the  hands  of  any  layman  or 
woman,  but  only  into  his  mouth,  with  thefe  words :  "  The  Body  and  Blood 
of  the  Lord  profit  thee  for  the  remiflion  of  thy  fins  and  unto  eternal  life." 
Any  one  who  tranfgrefled  this  was  to  be  removed  from  the  Altar.  This, 
however,  did  not  apply  to  Deacons  and  Subdeacons. 

Neverthelefs  the  reception  into  the  right  palm  is  the  more  ancient  and 
Catholic  cuftom. 


VII. — Words  on  Reception  by  People. 

The  forms  of  words  which  mould  be  ufed  on  adminiftering  the  two 
fpecies  of  the  Eucharift  to  the  people  are  as  a  general  rule  the  fame, 
mutatis  mutandis  which  the  Celebrant  had  ufed  to  himfelf  (ante,  s.  1.) 

The  moft  ancient  words  (Apojiol.  Conjlit.  viii.  **//.,  LacJantius,  de  morte 
persecutor.  Ambroje,  de  Sacram.  iv.  c.  51  ;  Augujline,  Serm.  cclxxii.  cccxxii.,  S. 
Jerome,  Epijl.  ad  Pammach.)  were,  on  prefenting  the  Hoftia  to  each, "  The  Body 
of  Chrift;"  on  prefenting  the  Chalice,  "The  Blood  of  Chrift,  the  Chalice  of 
Life;"  to  each  the  Communicant  refponded  "Amen."  In  the  Eaftern 
Church  "  Holy  Things  to  Holy  men  ;  "  the  Communicants  replying,  "  One 
Holy,  One  Lord;"  and  according  to  Thiers  (De  V  Expofition.  S.  S.  105)  this 
form  was  ufed  in  fome  Churches  in  France  up  to  the  end  of  the  fifteenth 
century.  Paulus  Diaconus  (Fit.  S.  Gregor.  cxxiii.)  gives  the  following 
words  as  thofe  ufed  by  S.  Gregory :  "  The  Body  of  our  Lord  Jefus 
Chrift  profit  thee  for  the  remiflion  of  all  thy  fins,  and  unto  eternal 
life.  Amen."  In  a  Vatican  MS.  of  the  fifth  century  (Georg.  in.  179), 
and  in  another  (Menard.  Sacram.  272),  when  the  Prieft  begins  to  com- 
municate the  Clergy  or  people,  "  The  Perception  of  the  Body  of  our  Lord 
Jefus  Chrift  profit  thy  foul  and  body"  [another  MS.  has  "  preferve  thy  foul 
and  body"]  "  or  fanctify  thy  Soul  and  Body  unto  eternal  life."  Prayer  of  S. 
Gregory  :  "  The  Body  and  Blood  of  our  Lord  Jefus  Chrift  profit  thee  for 
the.  remiflion  of  thy  fins,  and  unto  eternal  Life.  Amen."  An  exactly 
fimilar  form  was  adopted  by  the  Council  of  Rouen  in  the  ninth  century 
(Burchard,  Lib.  in.  c.  76).  The  fame  forms  are  found  in  the  noted  MS. 
of  Illyricus  (Martene  1.  532).  A  Gregorian  Sacramentary  of  the  twelfth 
century  has  (Georg.  in.  180):  "When  the  Prieft  communicates  any  one, 
f  The  Body  and  Blood  of  our  Lord  Jefus  Chrift  preferve  thy  Body  and  Soul 
unto  eternal  life.'  "  "  The  Perception  of  the  Body  of  our  Lord  Jefus  Chrift 
fan&ify  thy  Body  and  Soul  unto  eternal  life."     "  The  Body  and  Blood  of 
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our  Lord  Jefus  Chrift  fanctify  thy  Body  and  Soul  unto  eternal  life.  Amen." 
In  the  Pontifical  of  Prudentius,  Bifhop  of  Troyes  (Martene,  ibid.) : 
"  When  the  Sacred  Hoftia  is  given  to  Christian  people,  f  The  Body  of  our 
Lord  Jefus  Chrift  abide  for  thy  falvation,  and  preferve  thy  foul  unto  ever- 
lafting  life.  Amen.'  "  At  the  Blood  of  the  Lord,  "  The  Blood  of  our  Lord 
Jefus  Chrift  fanctify  thy  Body  and  Soul  unto  eternal  life."  At  Both,  "The 
Perception  of  the  Body  and  Blood  of  our  Lord  Jefus  Chrift  fanctify  thy 
Body  and  Soul  unto  eternal  life." 

As  to  all  thefe  forms,  Micrologus  fays  that  they  are  ufed  "  not  from  any 
rubrical  order,  but  after  the  tradition  of  religious  men." 

Communion  in  both  Kinds. 

In  the  Weftern  Church  the  Communion  of  the  laity  in  the  Cup  began  to 
go  out  of  ufe  in  the  twelfth  century.  Ernulf,  Bifhop  of  Rochefter,  writing 
1 1 23  {jyAchery,  Spicileg.  11.  432)  approves  of  this.  Mabillon  (Comm.  in 
Ord.  Rom.  J.  ix.  Pre/at.  11.  in  Benedict.  Annal.  S<ec.  vii.  s.  txxv.)  has  collected 
other  inftances.  S.  Thomas  Aquinas  being  confulted,  affented  to  this,  and 
the  Council  of  Conftance  (a.d.  141 4)  confirmed  it. 

Neverthelefs  the  Communion  of  the  laity  in  both  kinds  lafted  till  a  late 
period  both  in  England  and  on  the  Continent.  In  the  beginning  of  the  fifteenth 
century  the  Pontiff  communicated  the  Roman  people  thus.  The  Council 
of  Conftance  did  not  abrogate  the  double  Communion  where  it  was  anciently 
the  cuftom,  as  in  the  Oriental  and  fome  Northern  Churches;  and  Mabillon 
(Comm.  Ord.  Rom.  lxiv.y  Raynald.  Annal.  a.d.  1562)  thinks  that  even  the 
Tridentine  decree  did  not  affect  the  Monaftic  Orders. 

The  cuftom  of  giving  the  Hoftia  to  Communicants  after  being  dipped  in 
the  Chalice  feems  not  to  have  been  unufual  in  the  feventh  and  fubfequent 
centuries.  John  of  Avranches  (Migne  57),  after  noticing  that  the  Toledan 
Council  (fee  pojt),  required  Communion  feparately  in  each  fpecies,  at  leaft  for 
the  Clergy,  adds  "  Except  the  people,  who  are  permitted  to  communicate  in 
the  Bread  dipped  in  the  infufion  of  the  Blood  of  Chrift,  not  of  authority,  but 
from  the  greateft  neceffity,  and  in  fear."  And  this  ufage  feems  to  have  pre- 
vailed fomewhat  in  England,  for  the  Council  at  Weftminfter,  a.d.  1195, 
prohibited,  "That  anyone  as  if  for  a  complement  of  the  Communion  mould 
deliver  to  any  one  the  Communion  dipped."  The  Council  of  Braga  (a.d. 
675)  had  forbidden  this  as  contrary  to  our  Lord's  Inftitution,  "Seorfim 
enim  Panis,  feorfim  Calicis  commendatio  Apoftolis  memoratur."  A  Council 
of  Toledo,  according  to  Ivo  of  Chartres,  forbade  the  fame.  That  of  Clermont, 
a.d.  1095,  required  that  "The  Lord's  Body  and  Blood  fhould  be  received 
feparately,"  except  only  under  certain  reftrictions  of  neceffity,  and  for  the  fick. 
Micrologus,  c.  xix.,  fays,  "  Non  eft  autenticum."  Pafchal  II.  (Georgius  in.  19) 
entirely  prohibited  it :  "  For  we  know  that  the  Bread  by  Itfelf,  by  Itfelf  the 
Wine  was  delivered  by  the  Lord  Himfelf." 
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In  England  the  Double  Communion  lafted  till  the  middle  of  the  fifteenth 
century  at  lead.  The  words  of  the  Englifh  Canon  "  This  very  facred  Com- 
mingling of  the  Body  and  Blood  of  our  Lord  Jefus  Chrift  be  unto  me  [or  to 
us]  and  to  all  who  take  it,  health  of  mind  and  of  body  "  &c,  prove  this. 

The  words,  w  to  all  who  take  it"  are  found  in  all  the  Englim  Ufes,  and 
belong  to  the  ancient  Gregorian  Canon  (Georg.  m.  41),  but  are  omitted  from 
the  Tridentine  formulary. 

By  the  Concilium  Dunelmenfe,  held  either  a.d.  1217  or  1228  {Wilk.  Concil. 
1.  578),  the  Clergy  were  directed  thus:  "  Inftruere  infuper  debetis  laicis 
quoties  communicant,  quod  de  veritate  Corporis  et  Sanguinis  Chrifti  nullo 
modo  dubitent ;  nam  Hoc  accipiunt  procul  dubio  fub  panis  fpecie,  Hoc 
accipiunt  in  Calice."  So  the  "Conftitutiones  Alexandri  deStaveley,"  Bifhop 
of  Coventry,  "  in  regimen  fue  dicecefis  factae,"  a.d.  1237  (ibid.  640),  fpeak 
thus :  "  Item  cum  nihil  valeat  peregrinantibus  tantum  quantum  Viaticum, 
promoveantur  laici  et  Clerici  ut  ter  in  anno  fumant  Corpus  et  Sanguinem 
Jefus  Chrifti  ad  minus  qui  provectioris  funt  astatis ;  videlicet :  in  Nativitate 
Domini,  in  Pafcha,  et  Pentecofte."  The  reader  will  find  a  long  and  learned 
note  on  the  fubject  in  Majkell,  Liturg.  p.  126.  And  much  information  in  Le 
Brun,  1.  3 10,  and  in  De  Vert  (CSr6monies  de  VEglife,  p.  iv.  268).  By  Peckham's 
Conftitutions,  a.d.  1281  (Lyndewode,  App.  26)  "  In  the  fmaller  Churches  the 
Prieft  alone  is  to  receive  the  Cup,  and  the  laity  are  to  be  told  that  they 
really  receive  both  fpecies  in  the  form  of  Bread;  and  that  the  wine  which 
continued  to  be  given  to  them  is  not  the  Sacrament,  but  pure  wine,  that 
they  may  the  more  eafily  fwallow  what  has  been  given  to  them." 

VIII. — Communion  Anthem. 

Whilft  the  Prieft  is  communicating  himfelf,  at  Solemn  Celebrations  the 
Rulers  of  the  Choir  fhould  begin,  and  with  the  Choir  and  people  fing  through 
the  Anthem  called  "  Communio."  Not  being  at  that  time  an  Act  of  the 
Celebrant,  but  mainly  of  the  Choir  and  people,  it  is  not  fpecially  mentioned 
by  John  of  Avranches,  nor  by  the  Englifh  Confuetudinaries  nor  MSS.  until  the 
middle  of  the  fourteenth  century,  except  a  general  direction  that  it  mould  be 
begun  by  the  Rulers,  and  fung  by  the  Choir.  GrandifTon  alone  directs 
"  After  reception  of  the  Sacrament  (i.e.  by  the  Prieft),  when  he  comes  to 
wafh  his  hands,  the  Choir  fhould  fay  the  Communion  'Dominus  dabit ' "  &c, 
as  at  Sarum,  and  the  other  later  Englifh  Ufes.  The  Bangor  Pontifical  does 
not  notice  the  Communio;  nor  the  Harl.  1 1,414,  nor  the  Hereford  MS. 

The  ufe  of  the  "Antiphona  ad  Communionem "  was,  however,  very 
ancient.  It  is  found  in  the  Antiphonary  of  S.  Gregory,  all  the  Romani  Ordines, 
and  generally  in  all  the  Liturgies  of  the  Weft.  It  was  a  Pfalm  or  part  of  a 
Pfalm  fung  by  the  Afliftants,  the  Choir  repeating  each  verfe,  with  "  Gloria 
Patri  "  and  "  Sicut  erat "  until  the  Communion  was  ended.     "  It  is  fung 


400  Communion  Anthem. 

reciprocally,"  fays  Alexander  Ales,  in  the  thirteenth  century,  and  Le  Brun, 
a.d.  1750.  S.  Auguftine  (Retrain,  11.  c.  11)  mentions  "A  Hymn  fung  at  the 
Altar  from  the  Book  of  Pfalms,  either  before  the  Oblation,  or  when  the  Obla- 
tion is  distributed  to  the  people."  S.  Cyril  fays  that  at  the  Distribution  was 
fung  "  O  tafte  and  fee "  &c.  The  Apoftolical  Conftitutions  mention 
Pfalm  23-,  "Like  as  the  Hart  "  &c.  In  the  Liturgy  of  S.  Mark,  Pfalm  44 
was  fung.  In  Gaul,  from  the  earlier!  times,  this  was  the  cuftom  (Mab.  De 
Lit.  Gall.  1.  5). 

Originally  this  Anthem  was  begun  during  the  Communion  of  the  Prieft, 
and  ended  when  the  whole  Communion  was  finimed.  Amalarius  fays  this 
(Lib.  in.  c.  32),  adding  that f<  it  was  instituted  to  commemorate  thofe  who  knew 
the  Lord  in  the  Breaking  of  Bread."  Micrologus  (a.d.  1080,  c.  xviii.):  "The 
Fraction  having  been  made,  all  mould  communicate,  and  in  the  meanwhile 
that  Antiphon  is  fung  called  the  '  Communio '  with  a  Pfalm,  and  'Gloria 
Patri '  if  need  be."  So  an  old  "  Expofitio  Miffas  "  (quoted  Georgius  in.  212)  fays, 
"  And  whilft  It  (that  is,  the  Eucharift)  is  received  by  the  faithful,  it  is  worthy 
that  the  ears  of  the  recipients  of  the  Sacrament  mould  with  the  foftnefs  of  its 
melody  be  foothed." 

The  Liturgifts  of  the  thirteenth  and  fourteenth  centuries,  however,  begin 
to  fpeak  of  the  "  Communio  "  being  fung  after  Communion  finifhed.  Rupert 
Tuit  (in.  xviii.),  "The  Chant  which*we  call  the  '  Communio,' and  fing  after 
we  have  received  the  Saving  Food,  is  the  Action  of  Thanks,  according  to 
this,  'The  poor  mail  eat'"  &c.  To  the  fame  effect  Hugo  S.  Victor,  Inno- 
cent III.,  and  Alexander  Ales.  Durandus  (iv.  c.  56),  "  The  Antiphon  is 
called  '  Port.  Communio'  by  many,  becaufe  it  is  fung  together  after  commu- 
nicating, as  a  fign  that  Communion  is  ended."  So  the  Exeter  Confue- 
tudinary  already  noticed,  and  the  MSS.  and  printed  Sarum,  York,  and  Here- 
ford Miffalia  all  direct,  "  After  the  Ablutions,  let  the  Prieft  with  his 
Minifters,  returning  to  the  Altar,  fay  the  Communion." 

The  former  cuftom  of  ringing  the  Communio  during  Reception,  and 
until  it  is  ended,  is  the  more  Catholic,  ancient,  and  appropriate  cuftom. 


IX. 

The  Firft  Book  of  Edward  gives  the  Communion  thus  : — 

Beginning  fo  foon  as  the  Prieft  doth  receive  the  Holy  Communion,  and  when 
the  Communion  is  ended,  then  Jh  all  the  Clerks  fin g  the  Poft-Communion. 

^f  Sentences  of  Holy  Scripture,  to  be  f aid  or  fung  every  day  one,  after  the  Holy 
Communion,  called  the  Poft-Communion. 

"  If  any  man  will  follow  me,  let  him  forfake  himfelf,  and  take  up  his 
crofs,  and  follow  me.     Math,  xvi." 


Diftribution.  40 1 

And  feveral  other  pafTages,  the  laft  being  : 

"  Be  you  followers  of  God  as  dear  children,  and  walk  in  love,  even  as 
Chrift  loved  us,  and  gave  Himfelf  for  us  an  Offering  and  a  Sacrifice  of  a  fweet 
favour  to  God.     Ephes.  v." 

A  General  Rubric  follows,  which  applies  to  all  the  preceding  parts  of  the 
Office,  viz. :  "  When  there  are  no  Clerks  there  the  Prieji  Jhall  Jay  all  things 
appointed  here  for  them  tojing" 

No  mention  is  made  in  the  prefent  Englifh  Office  of  any  Communion 
Anthem.  Yet  as  a  long  interval  of  time  is  often  neceflarily  confumed  in 
the  Reception  and  Diftribution  of  the  facred  Elements,  during  which  period 
the  Choir  and  people  are  otherwife  wholly  unemployed ;  the  Clerks  or 
Rulers,  Choir,  and  people  mould,  as  foon  as  the  Celebrant  has  commenced 
his  Communion,  forthwith  at  all  Solemn  Celebrations  begin  and  fing  through 
a  Communion  Anthem,  in  the  manner  above  mentioned,  and  continue 
repeating  it  fo  long  as  the  Diftribution  lafts,  fo  as  not  to  break  or  inter- 
rupt the  courfe  of  the  Service,  or  fubftitute  it  for  any  part  of  the  fame.  The 
"Communio"  for  the  Firft  Sunday  in  Advent  is  "The  Lord  mail  fhew 
His  lovingkindnefs,  and  our  land  fhall  give  its  increafe." 

If  a  Second  or  Minifterial  Chalice  be  required,  the  Wine  in  it,  although 
it  may  not  have  been  included  in  the  original  Confecration,  was  formerly 
made  confecrate  by  pouring  into  it  fome  that  had  been  confecrated  in  the 
firft  Chalice,  and  this  was  a  very  ancient  ufage.  (See  De  Vert,  Ce're'm.  iv.  2,69.) 
So  if  any  Chalice  were  failing,  it  was  in  due  time  replenished  by  pouring 
into  it  unconfecrated  wine,  fo  as  to  mix  with  that  remaining. 

No  form  of  Second  Confecration  is  found  in  the  old  MSS.  or  MifTalia, 

The  foregoing  authorities  prove  the  ancient  ufage  to  have  been,  that  after 
the  Communion  of  the  Prieft,  of  the  other  Prefbyters,  of  the  Affiftants  and  the 
reft  of  the  Clergy  of  all  orders,  the  Prieft,  aftifted  by  the  Deacon  if  requefted 
by  him,  fhould  take  down  the  Hoftiae  (previoufly  broken  if  neceftary)  upon 
the  Paten  or  Patens  to  the  people,  who  are  kneeling  or  (landing  profoundly 
bowed,  at  the  Cancellas  or  Altar-fteps.  The  Prieft  or  Adminiftrators  fhould 
begin  at  the  South  or  right  fide  of  the  Altar  and  deliver  the  fame  to  the 
Communicants  fucceffively,  faying  to  each,  "The  Body;"  or  ufing  the  words 
of  the  Celebrant  whilft  communicating  himfelf;  the  Communicant  faying  in 
refponfe  "Lord,  I  am  not  worthy  that  Thou  friouldeft  come"  &c.  The 
men  fhould  be  apart  from  the  women  at  the  South  end;  the  women  at  the 
North  end.  The  men  fhould  receive  into  the  right  open  palm  crofted  upon 
the  left;  the  women  into  the  fame,  but  it  may  be  covered  with  a  linen 
cloth  or  handkerchief.  Both  men  and  women  fhould  carry  the  Hoftia  to 
their  own  lips  {ante,  p.  396). 
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Afterwards,  the  Prieft  or  Deacon,  or  Deacons,  fhould  (either  following 
immediately  after  the  Administrator  of  the  Hoftia  or  fubfequently  and 
feparately)  take  down  to  the  Communicants  the  Confecrated  Chalice  or 
Chalices  (each  having  within  it  a  particle  of  the  Hoftia);  the  Administrator 
mould  retain  the  Chalice  in  his  own  hands,  prefent  it  to  the  lips  of  the 
recipient,  and  permit  him  to  drink.  For  this  purpofe,  efpecially  in  large 
Communions,  the  two-handled  Chalice  is  preferable.  The  Wine  in  the 
fecond,  or  Chalice  of  Administration,  may  be  made  Confecrate  by  pouring 
into  it  from  the  firft ;  but  the  fafeft  and  moft  regular  way  is  to  include  both 
in  the  original  Confecration.  If  the  Chalice  be  failing,  it  may  be  replenished 
in  due  time  from  unconfecrated  wine ;  but  the  fafeft  and  proper  way  is  to 
drain  the  Chalice  completely  and  then  to  replenish  it,  repeating  the  words  of 
Confecration,  "  Likewife  after  Supper"  &c. 

According  to  the  Firft  Book  of  Edward,  the  Method  of  Communion  of 
the  Prieft,  ASTiftants,  and  People,  was  as  follows  : — 

"  'Then  /hall  the  Prieft,  turning  him  to  God's  boards  kneel  down,  and  Jay  in 
the  name  of  all  them,  that  jhall  receive  the  Communion,  this  Prayer  follow- 
ing:— 

"  We  do  not  prefume  to  come  to  this  Thy  Table,  O  merciful  Lord,  trust- 
ing in  our  own  righteoufnefs,  but  in  Thy  manifold  and  great  mercies  :  we 
be  not  worthy  fo  much  as  to  gather  up  the  crumbs  under  Thy  Table  :  but 
Thou  art  the  fame  Lord  whofe  property  is  always  to  have  mercy  :  Grant 
us,  therefore,  gracious  Lord,  fo  to  eat  the  Flefh  of  Thy  dear  Son,  Jefus 
ChriSt,  and  to  drink  His  Blood  in  thefe  Holy  Myfteries,  that  we  may  con- 
tinually dwell  in  Him,  and  He  in  us,  that  our  Sinful  bodies  may  be  made 
clean  by  His  Body,  and  our  fouls  warned  through  His  moft  precious  Blood. 
Amen." 

U*|J  Then  jhall  the  Prieft  firft  receive  the  Communion  in  both  kinds  himjelf 
and  next  deliver  it  to  the  other  Minifters,  if  any  be  there  prefent  {that  they  may 
be  ready  to  help  the  chief  Minijler),  and  after  to  the  people. 

"  If  And  when  he  deliver eth  the  Sacrament  of  the  Body  of  Chrift,  he  jhall 
fay  to  every  one  thefe  words  : — 

"  The  Body  of  our  Lord  Jefus  Chrift,  Which  was  given  for  thee,  pre- 
ferve  thy  body  and  foul  unto  everlafting  life. 

"  And  the  Minijler  delivering  the  Sacrament  of  the  Bloody  and  giving  every 
one  to  drink  once  and  no  more,  jhall  Jay, 

"  The  Blood  of  the  Lord  Jefus  Chrift,  Which  was  Shed  for  thee,  preferve 
thy  body  and  foul  unto  everlafting  life. 

<c  If  there  be  a  Deacon  or  other  Prieft ,  then  jhall  he  follow  with  the  Chalice  ; 
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and  as  the  Prieft  miniftereth  the  Sacrament  of  the  Body,  fo  fhall  he  (for  more 
expedition)  minifter  the  Sacrament  of  the  Blood,  in  form  before  written." 

ff  And  although  it  be  read  in  ancient  writers,  that  the  people,  many  years 
paft,  received  at  the  Prieft's  hands  the  Sacrament  of  the  Body  of  Chrift  in 
their  own  hands,  and  no  commandment  of  Chrift  to  the  contrary :  Yet, 
forafmuch  as  they  many  times  conveyed  the  fame  fecretly  away,  kept  it  with 
them,  and  diversely  abufed  it  to  fuperftition  and  wickednefs  :  left  any  fuch 
thing  hereafter  fhould  be  attempted,  and  that  an  uniformity  might  be  ufed 
throughout  the  whole  Realm,  it  is  thought  convenient  the  people  commonly 
receive  the  Sacrament  of  Chrift's  Body  in  their  mouths,  at  the  PriehVs  hand. 

"  Alfo  that  the  receiving  of  the  Sacrament  of  the  blefTed  Body  and  Blood 
of  Chrift,  may  be  moft  agreeable  to  the  Inftitution  thereof,  and  to  the  ufage 
of  the  primitive  Church  :  In  all  Cathedral  and  Collegiate  churches,  there 
fhall  always  fome  communicate  with  the  Prieft  that  miniftereth.  And  that 
the  fame  may  be  alfo  obferved  everywhere  abroad  in  the  country  :  fome  one 
at  the  leaft  of  that  houfe  in  every  parifh,  to  whom  by  courfe,  after  the  ordi- 
nance herein  made,  it  appertaineth  to  offer  for  the  charges  of  the  Communion, 
or  fome  other  whom  they  fhall  provide  to  offer  for  them,  fhall  receive  the 
Holy  Communion  with  the  Prieft :  the  which  may  be  the  better  done,  for 
that  they  know  before  when  their  courfe  cometh,  and  may  therefore  difpofe 
themfelves  to  the  worthy  receiving  of  the  Sacrament.  And  with  him  or 
them  who  doth  fo  offer  the  charges  of  the  Communion,  all  other,  who  be 
then  Godly  difpofed  thereunto,  fhall  likewife  receive  the  Communion.  And 
by  this  means  the  Minifter  having  always  fome  to  communicate  with  him, 
may  accordingly  folemnife  fo  high  and  Holy  Myfteries,  with  all  the  fuffrages 
and  due  order  appointed  for  the  Same.  And  the  Prieft  on  the  week  day  fhall 
forbear  to  celebrate  the  Communion,  except  he  have  fome  that  will  com- 
municate with  him." 

X. 

The  prefent  Anglican  form  of  Reception  by  the  Celebrant  and  Diftribution 
is  as  follows : 

"  ^j  Then  fhall  the  Minifter  firfi  receive  the  Communion  in  both  kinds  himfelf, 
and  then  proceed  to  deliver  the  Same  to  the  Bifhops,  Prieft  s,  and  Deacons, 
in  like  manner  (if  any  be  prefent),  and  after  that  to  the  people  alfo  in 
order,  into  their  hands,  all  meekly  kneeling.  And,  when  he  delivereth  the 
Bread  to  any  one,  he  fhall  fay 

"  The  Body  of  our  Lord  Jefus  Chrift  Which  was  given  for  thee 

preferve  thy  body  and  foul  unto  everlafting  life.     Take  and  eat  This  in 

remembrance  that  Chrift  died  for  thee,  and  feed  on  Him  in  Thy  heart  by 

faith  with  thankfgiving." 

"  ^f  And  the  Minifter  that  delivereth  the  Cup  to  any  one  fhall  fay, 

"  The  Blood  of  our   Lord  Jefus  Chrift  Which  was  fhed  for  thee, 
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preferve  thy  body  and  foul  unto  everlafting  life.    Drink  This  in  remem- 
brance that  Chrift's  Blood  was  fhed  for  thee,  and  be  thankful. 

"  ^f  If  the  Confecrated  Bread  or  Wine  be  all /pent  before  all  have  communi- 
cated, the  Prieft  is  to  confecrate  more  according  to  the  Form  prescribed  ; 
beginning  at  [Our  Saviour  Chrift,  in  the  fame  night,  &c.~\  for  the 
Bleffing  of  the  Bread-,  and  at  [Likewife  after  Supper,  &JV.]  for  the 
Bleffmg  of  the  Cup. 

"  ^[  And  there  fhall  be  no  Celebration  of  the  Lord's  Supper,  except  there  be  a 
convenient  number  to  communicate  with  the  Prieft,  according  to  his 
discretion. 

"  *f[  And  if  there  be  not  above  twenty  perfons  in  the  Parifh  of  difcretion  to 
receive  the  Communion  ;  yet  there  fhall  be  no  Communion,  except  four  {or 
three  at  the  leaft)  communicate  with  the  Prieft." 

This  latter  provifion  is  wholly  unexampled  in  the  Chriftian  Church,  and 
may  actually  excommunicate  two  faithful  fervants  of  God,  not  from  any  fault 
of  theirs,  but  becaufe  the  other  parifhioners  are  infidels  or  fchifmatics. 

1.  The  Communion  of  the  Prieft  himfelf  according  to  this  Rubric  mould 
be  (according  to  ancient  precedent)  ftanding.  He  had  been  previoufly 
directed  to  ftand  during  the  Prayer  of  Confecration,  and  there  is  no  order  for 
him  to  change  his  pofture,  and  he  muft  of  neceflity  continue  to  ftand  whilft 
distributing  to  his  Afliftants  and  people.  The  fubfequent  words,  "  All 
meekly  kneeling,"  apply  to  reception  by  the  people  only,  and  cannot 
apply  either  to  the  Minifter  or  the  Afliftants,  Bifhop,  or  other  Clergy;  for  if 
they  did  fo  apply,  it  would  compel  the  Prieft  and  his  Afliftants  to  kneel  whilft 
diftributing  the  Elements  to  the  people,  which  is  impoflible. 

2.  It  is  alfo  clear  that  the  Bifhops,  Priefts,  and  Deacons  aflifting  fhould 
be  communicated  ftanding,  for  it  is  expreffly  ordered  that  the  Minifter  fhould 
deliver  the  Same  to  the  Bifhops,  &c.  "in  like  manner,"  i.e.  in  like  manner 
as  to  himfelf 

3.  The  Minifter  is  to  deliver  to  the  people  alfo  in  order  "into  their 
hands;"  not  therefore  into  the  fingers  only. 

This  refers  to  the  former  Rubric,  "The  Communicants,"  i.e.  of  the  people, 
"  being  conveniently  placed  for  the  Reception  of  the  Holy  Sacrament." 

This  would  be  within  the  Chancel  in  the  Prefbyterium,  nearly  at  the 
Altar  rails,  or  at  the  fteps  to  the  Altar.  The  people  fhould  fo  place  them- 
felves.      No  authority  is  given  to  other  perfons  to  order  them. 

The  Hoftia  fhould  be  delivered  into  the  right  palm  of  each  Recipient  (into 
their  hands,  not  into  their  fingers),  refting  on  the  left  palm,  after  the  more 
ancient  mode. 

The  order  of  delivery,  for  the  reafons  above  given,  and  according  to 
the  univerfal  ancient  ufage,  fhould  be  from  South  to  North.     To  the  men 


He  that  eatrth  ray  Flesh  and  dvinkelli 
B/cpd  dn/slidh-in-  ine  andltn.  huivlbhn,  6. 
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firft,  who  fhould  be  aflembled  at  the  South  fide  ;  afterwards  to  the  women, 
afTembled  on  the  North  fide. 

4.  The  delivery  of  the  Cup  (that  is  of  the  contents  of  the  Cup,  for  our 
Lord's  words,  "  Drink  ye  all  of  this"  and  "  Drink  this"  mean  thefe  con- 
tents, and  are  not  applicable  to  the  Cup  itfelf )  fhould  be  in  form  as  above 
ftated,  by  carrying  the  fame  to  the  lips  of  the  Recipient  without  leaving  hold 
thereof,  and  in  like  fucceffion,  and  from  South  to  North. 

5.  It  is  greatly  to  be  regretted  that  the  fecond  paragraph  of  each  of  the 
commendatory  fentences  fhould  have  been  thruft  in  additionally  from  the 
Second  Book  of  Edward ;  namely,  that  beginning,  "  Take  and  eat"  &c,  and 
"  Drink  this."  The  former  portions  of  thefe  fentences  are  Catholic,  but  the 
latter  were  inventions  of  the  fixteenth  century,  ufelefs  protractions  of  the 
Office,  being  repetitions  of  what  has  already  been  faid  in  the  Prayer  of 
Confecration. 

6.  The  regulation  "  If  the  Confecrated  Bread  or  Wine  be  all  fpent" 
and  the  direction  to  the  Prieft  to  confecrate  more  "  according  to  the  Form 
before  prefcribed  for  the  Bleffing  of  the  Bread"  and  "for  the  Bleffing  of  the 
Cup"  repeating  the  words  "Our  Saviour  Chrift"  &c,  and  "Likewife  after 
Supper  "  &c.  are  unfatisfactory  as  they  ftand.  No  fuch  repetitions  of  the  bare 
words  of  our  Lord  are  found  in  the  ancient  formularies.  The  utmoft  care 
fhould  be  taken  that  neither  one  nor  the  other  fhould  be  "  all  fpent."  But 
if  fo,  it  were  far  better  and  fafer  that  the  whole  Prayer  of  Confecration  with 
the  Solemn  Fraction  and  Immiflion  fhould  in  each  cafe  be  repeated. 


XI. — After  Distribution  finished,  Consumption  of  Residue,  if  any. 

In  none  of  the  Englifh  Confuetudinaries,  or  Office  Books,  MSS.  or 
printed,  are  any  fpecial  directions  for  the  confumption  or  difpofition  of  the 
Elements  (if  any)  which  may  remain  after  Diftribution  completed. 

Neverthelefs,  contemporary  documents  make  this  plain. 

According  to  the  Rouen  Rite  (a.d.  1070)  as  explained  by  John  of 
Avranches  {Migne  57),  (which  would  be  that  of  S.  Ofmund),  after  the 
Communion  of  the  people  the  Prieft  fhould  carry  back  the  Paten,  the 
Deacon  (or  Prieft  if  there  were  none)  the  Chalice,  and  fet  each  down  again 
in  its  proper  place  on  the  Altar.  The  Prieft  fhould  then  receive  the 
Particle  which  had  been  immitted  into  the  Chalice,  and  then  prefent  the 
fame  with  the  Paten  to  the  Deacon,  who,  by  himfelf  or  with  the  Subdeacon 
and  other  Clergy,  if  requifite  fhould  confume  the  Refidue,  taking  particular 
care  that  nothing  remain  therein  refpectively.  If  no  Affiftant,  then  the  Prieft 
fhould  do  all  this  himfelf.  Finally,  the  Deacon  fhould  (after  the  three 
Ablutions)  prefent  the  Chalice  on  the  Paten  to  the  lips  of  the  Celebrant, 
to  fwallow  any  poffible  remnant  (if  any)  remaining. 
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By  Canon  57  of  the  Scotch  Council  of  Aberdeen  [Regi/i.  Aberd.  n.  27, 
a.d.  1230)  any  one  "  Bona?  confcientiae "  might  with  the  Clergy  confume 
what  remained  of  the  Referved  Sacrament,  if  any;  and  as  it  would  feem,  alfo 
any  Refidue  of  that  recently  confecrated  ;  and  this  is  mentioned  in  the  York 
MS.  D.  {Surtees  Edit.  202.) 

In  the  reply  of  Humbert  to  the  Greeks  {above  cited,  and  fee  Martene,  de 
Antiq.  Rit.  1.  158),  he  ftates  it  to  be  the  cuftom  of  the  ancient  Church 
of  Jerufalem,  if  anything  remained  of  the  Confecrated  Eucharift,  to  referve 
It  in  a  pure  and  clean  Pyx,  therewith  to  Communicate  the  faithful  who 
reforted  to  the  Church  till  it  was  fpent.  In  Regnio  Prumienfis  (Eccles.Difciplin. 
c.  195)  is  cited  a  Canon  under  the  name  of  Pope  Clement,  which  orders  that 
as  many  Oblations  mould  be  offered  on  the  Altar  as  fufficed  for  the  people  ; 
if  any  remained  They  were  not  to  be  kept  till  the  morrow,  but  diligently 
confumed  with  fear  and  reverence  by  the  Clergy. 

No  directions  are  given  in  the  Firft  Book  of  Edward  for  confumption  or 
other  difpofition  of  this  Refidue. 

The  prefent  Anglican  Rubric  orders — 

"  H  When  all  have  communicated,  the  Minijier  /hall  return  to  the  Lord's 
Table,  and  reverently  place  upon  it  what  remaineth  of  the  Confecrated 
Elements,  covering  the  Same  with  a  fair  linen  cloth." 

"  If  any  of  the  Bread  and  Wine  remain  unconfecrated  the  Curate  /hall 
have  it  to  his  own  ufe.  If  any  remain  of  That  which  was  confecrated  It 
/ball  not  be  carried  out  of  the  Church,  but  the  Prie/l  and  such  other  0/  the 
Communicants  as  he  /hall  then  call  unto  him  /hall  immediately  after  the 
Bleffing  eat  and  drink  the  Same." 

It  is  clear,  however,  that  according  to  all  ancient  precedent  and  principle 
the  confumption  of  this  confecrated  Refidue,  if  any  and  if  not  to  be  referved, 
ought  to  take  place  with  or  immediately  after  the  general  Diftribution.  It  is 
furely  juft  as  much  the  Sacrament  of  the  Eucharift  as  the  former,  and  ought 
to  be  treated  as  fuch.  Nor  is  there  any  contrariety  to  the  Anglican  Rubrics 
in  doing  this.  It  will  fimply  obviate  the  neceflity  of  acting  upon  thefe 
Anglican  Rubrics,  for  there  will  be  no  occafion,  fubject,  or  matter  upon 
which  they  can  operate. 

XII. — Prayers  after  Reception. 

The  confecrated  Oblations  and  Refidue  (if  any)  forming  the  Eucharift 
having  been  thus  confumed  by  the  Prieft,  Clergy,  and  Afliftants,  next  at 
Solemn  Celebrations  let  the  Deacon  carry  back  the  Chalice  to  the  Celebrant, 
and  hold  it  to  his  lips  that  he  may  abforb  what  (if  any)  remains  therein;  he 
or  the  Celebrant  placing  afterwards  the  Chalice  reclining  on  the  Paten  on  the 
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Altar,  and  with  the  other  Communicants  faying  mentally  one  or  more  of  the 
following  prayers : — "  Quod  ore  fumpfimus"  &c.,  "  That  which  we  have 
taken  into  the  mouth,  O  Lord,  may  we  receive  with  a  pure  mind,  and  from 
the  temporal  Gift  beftow  on  us  an  everlafting  remedy." 

[This  is  found  as  a  Poft-Communion  or  "Ad  Complendum"  in  the 
Gregorian  Sacramentary,  the  Romanus  Ordo  iv.  (Mabill.  p.  62)  for  the 
Thurfday  after  Paffion  Sunday,  and  is  mentioned  by  Amalarius,  Micrologus, 
in  the  Gothic  Office,  and  in  the  two  of  Illyricus  (Martene  1.  153)-] 

"  May  this  Communion,  O  Lord,  purge  us  from  guilt  and  make  us  fellow 
partakers  of  a  Heavenly  medicine." 

[This  prayer  is  alfo  a  Poft-Communion  of  equal  antiquity.] 

"  I  give  thanks  to  thee,  O  Lord,  Holy  Father  Almighty,  Eternal  God,  Who 
haft  refrefhed  me  with  the  mod  Sacred  Body  and  Blood  of  Thy  Son  our  Lord 
Jefus  Chrift,  and  I  pray  that  this  Sacrament  of  our  Salvation  which  I  an  un- 
worthy finner  have  taken,  may  not  come  to  me  for  my  judgement  even 
unto  condemnation  according  to  my  deferts,  but  of  Thy  mercy  for  the  advan- 
tage of  my  body  and  the  falvation  of  my  foul  unto  eternal  life.     Amen." 

[This  laft  is  the  firft  in  the  printed  Sarum,  but  in  the  others  it  is  the 
laft.  It  is  not  in  the  Hereford  MifTale  at  all ;  nor  in  any  of  the  early 
Englifh  MSS.  before  the  Bangor  Pontif.,  a.d.  1268.] 

The  moft  ancient  MSS.  of  Englifh  as  well  as  Norman  and  Gallican  Ufe 
give  as  the  prayer  of  the  Prieft  and  people  immediately  after  reception  "  O 
Lord  Jefus  Chrift,  Son  of  the  Living  God,  Who  of  the  will  of  the  Father :" 
&c.  (ante,  p.  389). 

The  Hereford  MS.  (fourteenth  century)  and  the  printed  MifTalia  have 
the  laft  prayer  thus:  — 

"  May  Thy  Body,  O  Lord,  which  I  have  taken,  and  the  Chalice  which  I 
have  drunk  ever  adhere  to  my  heart,  and  grant  that  no  ftain  of  fin  may  re- 
main in  me  into  whom  the  Holy  Sacraments  of  Thy  Body  and  Blood  have 
entered  in  and  refrefhed  me,  Who  liveft  and  reigneft  "  &c. 

This  prayer  is  anterior  to  the  time  of  Charlemagne  (Jee  Le  Brun,  1.  309), 
and  is  found  in  the  Gothic  MifTale. 


XIII. — Of  Rinsing  Chalice  and  Paten,  and  Ablution  of  the 

Priest's  Fingers. 

According  to  the  Ritual  which  was  ufual  in  all  England  in  the  thirteenth 
century,  after  Communion  at  the  Solemn  Mafs  had  become  rare,  the  Prieft 
before  finally  cleanfing  the  Chalice  mould  firft  carry  it  in  his  clofed  fingers 
to  the  right  of  the  Altar.  Then  the  Acolyte  or  Subdeacon,  taking  the 
flagon  of  wine  off  the  Credence,  fhould  give  it  to  the  Subdeacon  or  Deacon, 
who,  fupporting  the  Chalice  below,  fhould  pour  thence  a  little  wine  over  the 


408     Rinfing  Chalice  and  Paten,  and  Ablution  of  Pr left's  Fingers. 

fingers  of  the  Prieft  into  the  Chalice,  who  fhould  fwallow  it,  repeating  the 
Prayer,  cc  What  we  have  taken  with  the  mouth,"  &c.  The  Affiftant  mould 
then  again  pour  a  little  wine  and  water,  or  wine  alone  into  the  Chalice,  which 
the  Prieft  mould  alfo  fwallow,  repeating  the  prayer  "  May  this  Communion, 
O  Lord"  &c.  Laftly,  the  Affiftant  mould  pour  water  into  the  Chalice, 
which  the  Prieft  fhould  fwallow,  repeating,  "  We  give  thanks  to  Thee"  &c, 
but  according  to  the  printed  Sarum  "  Let  us  adore  the  Sign  of  the  Crofs  "  (a 
late  introduction).  After  this  the  Prieft  fhould  place  the  Chalice  fideways  on 
the  Paten,  fo  that  anything  remaining  in  it  might  drain  out  upon  the  Paten. 
This  Ablution  of  the  fingers  over  the  Chalice  and  triple  abforption  of  the 
remaining  Contents  thereof  is  not  noticed  in  any  of  the  Confuetudinaries 
or  Liturgifts  before  the  time  of  Innocent  III.  [circa  121 2),  and  in  the  Ordo 
Senenfis  of  the  fame  date;  but  Durandus  and  S.  Thomas  Aquinas  at  the 
end  of  that  century,  fpeak  of  it ;  and  it  is  found  as  a  directory  Rubric,  with 
the  three  before  mentioned  Prayers,  in  the  Pontifical  of  Anianus,  and  in  mod 
fubfequent  MifTalia.  The  courfe  followed  in  the  time  of  S.  Ofmund  is  doubt- 
lefs  that  detailed  by  John  of  Avranches  (Migne  37)  :  "  Laftly,  let  the  Prieft 
take  the  Particle  which  has  remained  in  the  Chalice,  and  let  him  hold  out  to 
the  Deacon  the  Chalice  to  be  cleanfed  (mundandus)  and  take  what  has  remained. 
He  fhould  carry  the  Chalice  with  the  Paten  to  the  left  horn  of  the  Altar,  and 
there  take  a  portion  himfelf  and  give  the  reft  to  the  Subdeacon,  and  both 
fhould  partake  of  the  rinfings."  "  The  Acolyte  fhould  carry  another  veffel 
to  the  Prieft,  wherein  to  dip  his  fingers." 

The  Hereford  and  York  and  Exeter  Ufes  are  the  fame  with  the  others, 
but  no  mention,  as  alfo  not  by  John  of  Avranches,  is  made  of  any  pouring 
over  the  fingers. 

Now  let  one  of  the  Acolytes  or  Servers  (who  had  originally  brought  the 
Sacred  Veflels  into  the  Church,  or  the  Subdeacon,  bring  from  the  Credence 
water  in  a  bafin  to  the  Celebrant  (who  fhould  come  towards  the  right  horn 
of  the  Altar  to  meet  him)  together  with  a  napkin,  and  let  the  Celebrant 
dip  his  fingers  therein  and  wipe  them.  The  Acolyte  fhould  then  take  the 
water  to  the  Pifcina  and  help  in  finally  rinfing  and  wiping  the  Sacred  Veflels, 
and  all  the  water  ufed  fhould  be  ultimately  thrown  into  the  Pifcina. 

It  is  to  be  well  noted  that  any  final  wiping  or  rinfing  of  the  Chalice  and 
Paten  at  the  Altar  or  by  the  Prieft  himfelf  is  never  once  hinted  at  in  any  of 
the  Office  Books  or  Confuetudinaries.  It  is  clear  that  it  is  a  menial  action 
unbecoming  the  Altar,  and  fhould  be  done  by  the  Prieft  only  in  cafes  where 
he  has  no  Affiftant  or  of  cogent  neceflity ;  and  that  never  at  the  Altar. 

The  Prieft  may,  if  he  pleafe,  go  to  the  Pifcina,  and  there  dip  his  fingers 
in  the  water  and  wipe  them ;  and  in  ordinary  Celebrations  there  fee  to  the 
complete  rinfing  out  of  the  Chalice  and  Paten  by  the  Afliftant  or  Server. 
According  to  the  Hereford  and  York  MifTalia,  the  Prieft  went  and  wafhed 
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his  hands,  "  in  Sacrario."  Le  Brun  (1.  308)  has  collected  a  number  of  examples 
from  Gallican  Office  Books  of  the  thirteenth  centi^,  and  previous  thereto, 
fhewing  that  this  ufe  of  the  Pifcina  was  then  common  in  the  North  of  France. 
The  authorities  adduced  {ante,  p.  11)  demonftrate  that  the  fame  ufage  pre- 
vailed in  England. 

This  Ablution  of  the  Prieft's  hands  is  continually  mentioned  as  an  eftab- 
lifhed  cuftom  in  the  eighth  and  ninth  centuries.  It  is  not  found  in  the  five 
firft  "  Romani  Ordines,"  but  is  in  the  fixth,  which  is  entitled  "According  to 
the  Order  of  the  Ancient  Fathers."  It  is  fubfequently  mentioned  by  all  the 
Liturgifts.  The  Wells  and  Exeter  Confuetudinaries  agree  in  the  expreffion, 
"After  Reception  of  the  Sacrament,  the  Prieft  coming  to  Ablute  his  fingers." 
Alexander  Ales,  in  the  thirteenth  century,  fays  (Traffat.  de  Mijfa,  pi.  77, 
p.  81),  "Thefe  things  being  done,  let  the  Prieft  wafli  his  hands ;  not  that  he 
has  contracted  any  impurity  from  the  contact  of  the  Lord's  Sacrament,  but 
rather  for  reverence  of  the  Sacrament,  in  order  that  if  anything  hath  haply 
adhered  to  his  hands  from  touching  the  Sacrament  it  may  be  wafhed  away. 
This  ablution  ought  to  be  poured  away  into  a  pure  place."  To  the  fame 
effect,  Durandus  (11.  c.  i-v.).  Whilft  the  Prieft  is  thus  waftiing  his  hands,  at 
Solemn  Celebrations  let  the  Deacon  or  Server  fold  up  the  Corporals  and  lay 
them  down  again  upon  the  Altar,  and  having  as  above  mentioned  prefented 
the  Chalice  to  the  Prieft  to  fwallow  anything  that  may  remain  in  it,  let  him 
place  the  Chalice  upon  the  Paten,  both  being  now  "  functi  officio,"  and  the 
Corporals  over  both,  and  with  the  aid  of  the  Subdeacon  carry  them  to  the 
Pifcina,  and  there  wafh  both  with  water,  and  wipe  them.  If  there  be  no 
Pifcina,  then  let  this  be  done  in  a  bafin  on  the  Credence.  Then  let  him 
replace  the  Chalice  upon  the  Paten  and  the  Corporals  upon  the  Chalice,  and 
fet  down  both  on  the  Credence,  throwing  over  the  whole  the  Offertory  Veil. 
Or  he  may  give  them  to  hold,  thus  covered  in  the  meanwhile,  to  the 
Acolyte  who  had  brought  them  into  the  Church,  or  to  the  Subdeacon. 

When  the  Prieft  is  ending  the  laft  Poft-Communion,  let  this  Acolyte  or 
Subdeacon,  preceded  by  the  two  Cerofers  as  far  as  the  door,  and  accompanied 
by  the  other  Acolyte  (if  any)  who  had  originally  brought  in  and  fhould  now 
carry  back  the  Bafins,  Cruets,  and  Pyx  with  the  Breads,  convey  back  the 
whole  into  the  Sacrifty  with  the  fame  folemnity  and  reverence  with  which 
they  had  been  brought  into  the  Church. 

It  was  a  general  obfervance  from  all  antiquity  that  after  Celebration  the 
Sacramental  Veffels  fhould  be  rinfed  with  water.  By  an  order  of  the  Council 
of  Aberdeen,  a.d.  1230  {Regifi.  Aberd.  27),  confirmed  by  Pope  Honorius, 
"after  Celebration  of  the  Mafs,  the  Prieft  mall  caufe  both  Paten  and  Chalice 
to  be  laved  with  water."  The  Orientals  cleanfe  the  Chalice  firft  with  a 
fponge,  afterwards  wiping  it  with  a  purifier  napkin. 
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XIV. 

No  dire&ions  are  given,  either  by  the  Firft  Book  of  Edward  or  by  the 
prefent  Englifh  Office,  as  to  this  Ablution  of  the  hands  of  the  Prieft  after 
Communion  finifhed,  nor  as  to  the  Ablutions  and  Rinfing  of  the  Sacramental 
VefTels.  Yet  the  former  is  a  traditional  cuftom  older  than  St.  Gregory,  and 
the  fecond,  which  is  equally  ancient,  is  a  matter  of  common  decency  and 
order,  and  even  of  neceffity. 

Since  there  are  no  orders  on  the  fubject,  full  liberty  is  afforded  for 
accomplishing  thefe  acts,  fo  that  they  be  done  without  interruption  of  or 
altering  the  courfe  of  the  prefent  Office.     Thus  : 

Let  the  entirety  of  the  Sacramental  Elements  be  confumed  as  above 
mentioned.  Let  the  Celebrant  take  the  Chalice  Handing  on  the  Paten  to  the 
right  fide  of  the  Altar.  Let  the  Deacon,  Subdeacon,  or  Server  bring  forward 
the  flagon  with  wine  and  that  with  water,  and  make  three  fucceflive  infufions 
into  the  Chalice,  the  firft  with  wine  only,  which  the  Celebrant  mould  swallow, 
he  and  the  Communicants  faying  the  Prayer  "  What  we  have  taken  with  the 
mouth "  &c.  The  next  with  wine  and  water,  to  be  fwallowed  with  the 
Prayer  "May  this  Communion"  &c.  The  third  with  water  only,  with  the 
Prayer  "We  give  thanks  to  Thee"  &c.  Or  there  may  be  one  of  thefe 
infufions  only,  with  one  of  the  Prayers  ;  the  firft  being  the  moft  ancient. 

Then  let  the  Celebrant  fet  down  the  Chalice  upon  the  Paten  again  upon 
the  Altar. 

Which  being  done,  let  the  Affiftant  bring  to  the  Celebrant  a  bafin  and 
towel  wherein  to  dip  his  fingers  and  wipe  them  ;  or  let  the  Celebrant  go  to 
the  Pifcina  and  do  this.  During  this  laft  action  let  the  Deacon  fold  up  the 
Corporals,  put  them  upon  the  Chalice  and  Paten,  and  over  them  the  Offer- 
tory Veil,  and  carry  them  both  to  the  Pifcina  and  rinfe  them  there,  and 
replacing  the  Corporals  and  Offertory  Veil,  fet  the  whole  again  upon  the 
Credence;  and  whilft  the  Poft-Communions  are  being  read  let  the  Subdeacon, 
Acolyte,  or  Server,  preceded  by  the  Cerofers,  carry  all,  including  the  Alms 
and  any  unconfecrated  Elements  in  their  refpective  receptacles,  with  the  bafins 
and  towels,  back  into  the  Veftry. 

The  Prieft  fhould  never,  whether  in  Solemn  or  Ordinary  Celebrations, 
himfelf  carry  out  the  Chalice  and  Paten,  which  being  now  "  fundi  officio," 
no  longer  appertain  to  his  office,  but  to  his  fubordinates  or  Servers,  who  are 
the  proper  perfons  to  take  them  away ;  unlefs  of  neceffity,  when  there  is  no 
Server  ;  which,  however,  fhould  not  occur  ;  for  any  male  of  the  congregation 
prefent  can  officiate  as  fuch. 
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XV. —  Post-Communions. 

Now  if  he  had  not  faid  it  before,  the  Prieft  with  his  Afliftants  fhould  fay 
privately  the  Communion  Anthem. 

Then  let  the  Celebrant,  ftanding  at  the  right  horn  of  the  Altar,  make 
the  fign  of  the  Crofs  over  his  face,  and  turn  to  the  people  with  arms  fome- 
what  uplifted  and  hands  joined,  faying  "  The  Lord  be  with  you "  and 
without  waiting  for  a  reply,  fay  (turning  again  to  the  Altar)  "  Let  us  pray ;" 
then  fay  The  Poft-Communions ;  that  for  the  Firft  Sunday  in  Advent  being 
"  May  we  receive,  O  Lord,  Thy  mercy  in  the  midft  of  Thy  Temple,  and 
may  we  go  forward  with  fuitable  honour  to  the  coming  Solemnities  of  our 
Reftoration  Through  our  Lord."  Then,  according  to  the  later  Miflalia, 
mould  follow  the  fame  number  of  Memorials  as  before  the  Epiftle ;  in 
this  cafe  the  following  of  S.  Mary  "  O  Lord,  we  befeech  Thee,  pour  Thy 
Grace  into  our  minds  "  &c.  This  cuftom  is  mentioned  by  Micrologus  and 
Walafrid  Strabo  in  the  fourteenth  century. 

From  the  earlieft  times  after  the  completion  of  Communion  and  Con- 
fumption  of  the  Elements  followed  the  Thankfgiving  Prayer  of  the  Celebrant 
in  the  name  of  the  people,  called  the  "  Poft-Communion"  as  it  is  entitled  in 
the  Gelafian  and  Gregorian  Sacramentaries ;  in  fome  copies,  however,  and  in 
moft  of  the  fubfequent  MSS.  "  Oratio  ad  Complendum"  /.  e.  "  To  conclude." 
The  ordinary  MSS.  of  the  Canon  do  not  mention  thefe,  becaufe  they  were 
very  numerous,  and  appropriate  each  to  the  time,  Seafon,  occafion,  Sunday, 
or  Feftival.  As  many  as  three  hundred  are  found  in  the  Gelafian  and  Gre- 
gorian Sacramentaries,  moft  of  which  are  repeated  in  the  Leofric  Miflale,  in 
the  Red  Book  of  Darbye,  and  in  the  Englifh  Pontificals,  with  many  others 
from  time  to  time  added.  They  ufually  bear  the  title  "  Ad  Complendum," 
but  in  the  Leofric  Book  they  are  fometimes  called  "  Poft-Communiones." 

The  intention  is  that  of  Thankfgiving  for  the  Reception  of  the  Sacra- 
ment. S.  Auguftine,  in  his  Epiftle  to  Paulinus  (cxlix.  or  lix.)t  "  After  the 
Participation  of  fo  great  a  Sacrament  the  giving  of  Thanks  concludes  all." 
Amalarius,  referring  to  S.  Auguftine,  calls  this  a  u  Poft-Communion "  as 
belonging  to  Communicants  only.  Walafrid  Strabo  and  Rhabanus  Maurus 
name  it  as  "Ad  Complendum  et  Benedictionem."  Micrologus,  c.  5 1,  fpeaks  of 
the  Collect  or  Collects  called  Poft-Communions,  which,  he  fays,  "  are  for  thofe 
who  have  Communicated,"  and  which  ought  to  correfpond  in  number  and 
order  with  thofe  before ;  and  he  mentions  the  Prayer  "  Super  populum  "  which 
was  faid  for  thofe  who,  as  in  Lent,  were  prefent  but  did  not  Communicate, 
and  to  whom  the  Eulogia  was  given  inftead  ;  but  not  on  Sundays.  The 
pfeudo  Alcuin  fays,  "  After  celebration  of  thanks  all  fhould  fay  'Amen.'  " 

Befides  the  Poft-Communions  for  Communicants  only,  a  Salutation  and 
Benediction  of  the  People  generally  by  a  peculiar  Collect  fhould  be  at  certain 
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Seafons  added.  A  number  of  thefe  final  Benedictions  or  Prayers,  under  the 
name  of  "  Super  populum"  or  "Ad  Plebem"  "  Collectas,"  are  in  the  Gelafian 
and  Gregorian  Sacramentaries,  the  Gallican,  Gothic,  and  Frank  Miflalia,  in 
the  Leofric  MS.  and  Book  of  Darbye,  and  in  all  the  Englifh  Office  Books. 
They  are  mentioned  by  Amalarius,  Honoriusof  Autun,  and  all  the  Liturgifts. 
Thefe  forms  were  ufed  in  Farts  and  in  Vigils,  and  in  Ferials  in  Lent.  Thus 
on  Afh  Wednefday,  the  Poft-Communions  being  finiihed,  except  that 
called  "  Super  populum  "  Let  the  Prieft  Jay  "  Let  us  Pray."  The  Deacon, 
"  Humble  yourfelves  before  God."  Prayer  over  the  People  "  Mercifully 
regard,  O  Lord,  thofe  who  bow  themfelves  before  Thy  Divine  Majeity, 
that  they  who  are  refrefhed  by  a  Divine  Gift  may  ever  be  nourimed  by 
Thy  Heavenly  aid.  Through"  &c.  Similar  prayers  were  continued  through- 
out Lent,  except  on  Sundays. 

Micrologus,  who  is  always  very  explanatory,  fays  [c.  51)  that  becaufe 
in  Lent  and  on  Fafts  the  people  affembled  daily,  but  did  not  always  Com- 
municate as  anciently  they  did  every  day,  and  that  the  Poft-Communions 
were  only  for  Communicants,  in  order  that  the  people  might  not  fail  of 
a  bleffing  although  the  cuftom  was  not  to  Communicate,  this  Benediction, 
"  Super  populum  "  was  added,  that  the  Prieft  might  not  let  them  depart 
unblefled,  and  without  the  Divine  protection.  Amalarius  ufes  fimilar  lan- 
guage in  the  beginning  of  the  ninth  century  (in.  37). 


XVI. — Anglican  Post-Communions. 

In  the  Firft  Book  of  Edward  the  only  Poft-Communion  is  as  follows, 
and  no  provifion  is  made  for  the  difpofltion  of  any  unconfumed  Refidue, 
nor  for  the  carrying  out  the  Sacred  Veftels,  nor  for  the  rinfing  of  the  fame, 
nor  for  the  retroceflion  of  the  Prieft. 

"  Then  the  Prieji  jhall  give  thanks  to  God,  in  the  name  of  all  them  that  have 
communicated,  turning  him  jirft  to  the  people  and  faying 

"  The  Lord  be  with  you. 

"  The  Anjwer.  And  with  thy  fpirit. 

"  The  Prieft.     Let  us  pray. 

"  Almighty  and  everliving  God,  we  moft  heartily  thank  Thee,  for  that 
Thou  haft  vouchfafed  to  feed  us  in  thefe  Holy  Myfteries,  with  the  fpiritual 
Food  of  the  moft  precious  Body  and  Blood  of  Thy  Son  our  Saviour  Jefus 
Chrift,  and  haft  affured  us  (duly  receiving  the  Same)  of  Thy  favour  and 
goodnefs  toward  us,  and  that  we  be  very  members  incorporate  in  Thy 
myftical  Body,  Which  is  the  blefted  company  of  all  faithful  people,  and 
heirs  through  hope  of  Thine  everlafting  Kingdom,  by  the  merits  of  the  moft 
precious  Death  and  Paflion  of  Thy  dear  Son.     We  therefore  moft  humbly 
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befeech  Thee,  O  Heavenly  Father,  fo  to  aflift  us  with  Thy  grace,  that  we 
may  continue  in  that  holy  fellowship,  and  do  all  fuch  good  works,  as  Thou 
haft  prepared  for  us  to  walk  in :  through  Jefus  Chrift  our  Lord,  to  Whom, 
with  Thee  and  the  Holy  Ghoft,  be  all  Honour  and  Glory,  world  without 
end. 

"  Then  the  Prieji  turning  him  to  the  people ',  Jhall  let  them  depart 

with  this  bleffing: 

"  The  Peace  of  God  (which  pafleth  all  underftanding)  keep  your  hearts 
and  minds  in  the  knowledge  and  love  of  God,  and  of  His  Son  Jefus  Chrift 
our  Lord  :  And  the  Blefling  of  God  Almighty,  the  Father,  the  Son,  and  the 
Holy  Ghoft,  be  amongft  you  and  remain  with  you  alway. 

M  Then  the  people  Jhall  anfwer, 
"  Amen. 

"  Where  there  are  no  Clerks •,  there  the  Prieji  Jhall  Jay  all  things  appointed 

here  Jor  them  tojing. 

tc  When  the  Holy  Communion  is  celebrated  on  the  workday ',  or  in  private  houfes, 
then  may  be  omitted  the  *  Gloria  in  Excel/is,'  the  Creed,  the  Homily,  and 
the  Exhortation"  &c. 

The  following  Collects  refemble  in  their  place  and  effect  thofe  which  in 
the  ancient  Office  were  called  "  Super  populum"  for  thofe  who  do  not  Com- 
municate. 

For  thefe  at  full  length,  fee  {pojl)  thofe  in  the  Anglican  Office,  all  of  them 
being  identical. 

"  %  Collects  to  bejaid  after  the  Offertory,  when  there  is  no  Communion,  every 

fuch  day  one. 

«  Affift  us  mercifully,  O  Lord  "  &c. 

"  O  Almighty  Lord  and  everliving  God"  &c. 

"  Grant,  we  befeech  Thee,  Almighty  God  "  &c. 

"  Prevent  us,  O  Lord,  in  all  our  doings  "  &c. 

"  Almighty  God,  the  fountain  of  all  wifdom"  &c. 

"  Almighty  God,  Which  haft  promifed  to  hear  "  &c. 

The  following  are  the  Poft-Communions  in  the  prefent  Anglican  Office. 
As  already  remarked,  the  faying  of  the  Lord's  Prayer  is  wholly  out  of  place 
here.  It  afks  for  that  Daily  Bread  which  has  already  been  received,  and  the 
Petitions  for  forgivenefs  of  fins  and  deliverance  from  evil  ought  to  precede 
Communion,  as  preparations  for  the  fame  being  worthily  received. 

Further,  the  "  Gloria  in  Excelfis  "  is,  as  before  remarked,  for  much  the 
fame  reafon  here  very  inopportune.  Acts  of  worfhip,  and  petitions  for  mercy, 
ought  to  precede  rather  than  follow  after  partaking  of  a  Divine  privilege. 
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In  both  cafes  the  introduction  at  this  point  is  at  variance  with  all  ancient 
authority  and  principle. 

Befides  this,  at  certain  Seafons,  fuch  as  Advent  and  Lent  having  reference 
to  the  humiliation  of  our  Lord  for  our  fakes,  "  Gloria  in  Excelfis  "  is  entirely 
out  of  harmony  with  the  tone  of  the  fervices  and  devotions  of  the  Church,  and 
its  continual  iteration  every  day  without  variation  only  adds  to  the  already 
too  chilling  monotony  and  unfuggeftive  barenefs  of  the  Anglican  Offices. 

"  ^[  Then  /hall  the  Prieft  Jay  the  Lord's  Prayer,  the  people  repeating  after 

him  every  Petition. 

"  Our  Father,  Which  art  in  Heaven,  Hallowed  be  Thy  Name.  Thy 
kingdom  come.  Thy  will  be  done  in  earth,  As  it  is  in  Heaven.  Give 
us  this  day  our  daily  bread.  And  forgive  us  our  trefpaffes,  As  we  for- 
give them  that  trefpafs  againft  us.  And  lead  us  not  into  temptation  ; 
But  deliver  us  from  evil :  For  Thine  is  the  Kingdom,  The  Power,  and 
the  Glory,  For  ever  and  ever.     Amen." 

"  %  After  /hall  he  Jaid  as  followeth. 

"O  Lord  and  Heavenly  Father,  we  Thy  humble  fervants  entirely 
defire  Thy  Fatherly  goodnefs  mercifully  to  accept  this  our  Sacrifice  of 
Praife  and  Thankfgiving ;  moft  humbly  befeeching  Thee  to  grant,  that 
by  the  Merits  and  Death  of  Thy  Son  Jefus  Chrift,  and  through  faith  in 
His  Blood,  we  and  all  Thy  whole  Church  may  obtain  remiflion  of  our 
fins,  and  all  other  benefits  of  His  Paflion.  And  here  we  offer  and  pre- 
fent  unto  Thee,  O  Lord,  ourfelves,  our  fouls  and  bodies,  to  be  a  reafon- 
able,  holy,  and  lively  facrifice  unto  Thee  ;  humbly  befeeching  Thee, 
that  all  we,  who  are  partakers  of  this  Holy  Communion,  may  be  fulfilled 
with  Thy  grace  and  heavenly  benediction.  And  although  we  be  un- 
worthy, through  our  manifold  fins,  to  offer  unto  Thee  any  facrifice,  yet 
we  befeech  Thee  to  accept  this  our  bounden  Duty  and  Service ;  not 
weighing  our  merits,  but  pardoning  our  offences,  through  Jefus  Chrift 
our  Lord  ;  by  Whom,  and  with  Whom,  in  the  Unity  of  the  Holy  Ghoft, 
all  honour  and  Glory  be  unto  Thee,  O  Father  Almighty,  world  without 
end.     Amen." 

"  Or  this. 

"  Almighty  and  everliving  God,  we  moft  heartily  thank  Thee,  for 
that  Thou  doft  vouchfafe  to  feed  us,  who  have  duly  received  thefe  Holy 
Myfteries,  with  the  fpiritual  Food  of  the  moft  precious  Body  and  Blood 
of  Thy  Son  our  Saviour  Jefus  Chrift  ;  and  doft  affure  us  thereby  of  Thy 
favour  and  goodnefs  towards  us ;  and  that  we  are  very  members  incor- 
porate in  the  Myftical  Body  of  Thy  Son,  which  is  the  bleffed  company 
of  all  faithful  people ;  and  are  alfo  heirs  through  hope  of  Thine  everlaft- 
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ing  kingdom,  by  the  merits  of  the  moft  precious  Death  and  Paflion  of 
Thy  dear  Son.  And  we  moft  humbly  befeech  Thee,  O  Heavenly  Father, 
fo  to  aflift  us  with  Thy  grace,  that  we  may  continue  in  that  holy  fellow- 
mip,  and  do  all  fuch  good  works  as  Thou  haft  prepared  for  us  to  walk 
in  ;  through  Jefus  Chrift  our  Lord,  to  Whom,  with  Thee  and  the  Holy 
Ghoft,  be  all  honour  and  Glory,  world  without  end.     Amen." 

"  ^[  Thenjhall  be  /aid  or  Jung  : 

"  Glory  be  to  God  on  high,  and  in  earth  Peace,  good  will  towards 
men.  We  praife  Thee,  we  blefs  Thee,  we  worfhip  Thee,  we  glorify 
Thee,  we  give  thanks  to  Thee  for  Thy  great  Glory,  O  Lord  God, 
Heavenly  King,  God  the  Father  Almighty. 

"  O  Lord,  the  only-begotten  Son  Jefu  Chrift  ;  O  Lord  God,  Lamb 
of  God,  Son  of  the  Father,  that  takeft  away  the  fins  of  the  world,  have 
mercy  upon  us.  Thou  that  takeft  away  the  fins  of  the  world,  have 
mercy  upon  us.  Thou  that  takeft  away  the  fins  of  the  world,  receive 
our  prayer.  Thou  that  fitteft  at  the  right  hand  of  God  the  Father, 
have  mercy  upon  us. 

"  For  Thou  only  art  Holy  ;  Thou  only  art  the  Lord  ;  Thou  only,  O 
Chrift,  with  the  Holy  Ghoft,  art  moft  high  in  the  Glory  of  God  the 
Father.     Amen." 

To  the  former  Poft-Communion  ought  always  to  be  added  one  of  the 
following,  which,  like  that  entitled  "Super  populum"  in  the  ancient  Offices, 
fhould  be  faid  for  thofe  who  remain  but  do  not  Communicate,  or,  from 
involuntary  abfence,  can  only  make  Spiritual  Communion : — 

"  ^f  Collects  to  befaid  after  the  Offertory  ,  when  there  is  no  Communion,  every 
fuch  day  one  or  more ;  and  the  fame  may  be /aid  al/o,  as  often  as  occafion 
fhall  /erve,  after  the  Collects  either  of  Morning  or  Evening  Prayer, 
Communion,  or  Litany,  by  the  discretion  of  the  Minijier. 

"  Aflift  us  mercifully,  O  Lord,  in  thefe  our  fupplications  and  prayers, 
and  difpofe  the  way  of  Thy  fervants  towards  the  attainment  of  ever- 
lafting  falvation ;  that,  among  all  the  changes  and  chances  of  this  mortal 
life,  they  may  ever  be  defended  by  Thy  moft  gracious  and  ready  help ; 
through  Jefus  Chrift  our  Lord.     Amen. 

"O,  Almighty  Lord,  and  Everlafting  God,  vouchfafe,  we  befeech 
Thee,  to  direct,  fanctify,  and  govern,  both  our  hearts  and  bodies,  in  the 
ways  of  Thy  laws,  and  in  the  works  of  Thy  commandments ;  that 
through  Thy  moft  mighty  protection,  both  here  and  ever,  we  may  be 
preferved  in  body  and  foul ;  through  our  Lord  and  Saviour  Jefus  Chrift. 
Amen. 

"  Grant,  we  befeech  Thee,  Almighty  God,  that  the  words,  which  we 
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have  heard  this  day  with  our  outward  ears,  may,  through  Thy  grace,  he 
fo  grafted  inwardly  in  our  hearts,  that  they  may  bring  forth  in  us  the 
fruit  of  good  living,  to  the  honour  and  praife  of  Thy  Name ;  through 
Jefus  Chrift  our  Lord.     Amen. 

"  Prevent  us,  O  Lord,  in  all  our  doings,  with  Thy  moft  gracious 
favour,  and  further  us  with  Thy  continual  help ;  that  in  all  our  works 
begun,  continued,  and  ended  in  Thee,  we  may  glorify  Thy  Holy  Name, 
and  finally,  by  Thy  mercy,  obtain  everlafting  life ;  through  Jefus  Chrift 
our  Lord.     Amen. 

"Almighty  God,  the  fountain  of  all  wifdom,  Who  knoweft  our 
neceffities  before  we  afk,  and  our  ignorance  in  afking ;  We  befeech  Thee 
to  have  compaffion  upon  our  infirmities ;  and  thofe  things,  which  for  our 
unworthinefs  we  dare  not,  and  for  our  blindnefs  we  cannot  afk,  vouch- 
fafe  to  give  us,  for  the  worthinefs  of  Thy  Son  Jefus  Chrift  our  Lord. 
Amen. 

"Almighty  God,  Who  haft  promifed  to  hear  the  petitions  of  them  that 
afk  in  Thy  Son's  Name ;  We  befeech  Thee  mercifully  to  incline  Thine 
ears  to  us  that  have  made  now  our  prayers  and  fupplications  unto  Thee ; 
and  grant,  that  thofe  things,  which  we  have  faithfully  afked  according  to 
Thy  will,  may  effectually  be  obtained,  to  the  relief  of  our  necefTity, 
and  to  the  fetting  forth  of  Thy  Glory ;  through  Jefus  Chrift  our  Lord. 
Amen. 

"  %  Upon  the  Sundays  and  other  Holy -days  (if  there  be  no  Communion)  Jhall  be 

/aid  all  that  is  appointed  at  the  Communion,  until  the  end  of  the  general 

Prayer  [For  the  Whole  State  of  Chrift's  Church  militant  here  in  earth] 

together  with  one  or  more  of  thefe  Collects  laft  before  rehearfed,  concluding 

with  the  Blejfing" 

XVII. — The  Dismissal  of  the  People. 

The  laft  Poft-Communion  being  finiftied,  the  Prieft,  as  he  is  faying 
"  World  without  end  "  &c,  coming  to  the  middle  of  the  Altar,  and  turning 
to  the  people,  fhould  falute  them  for  the  laft  time  with  "  The  Lord  be  with 
you."  Whereupon  the  Deacon,  who  would  be  ftanding  behind  him  at  Solemn 
Celebrations  and  facing  the  Altar,  (throughout  Advent,  from  Septuagefima  to 
Eafter,  and  generally  in  Penitential  Days  and  Seafons  and  Offices,  and  on  all 
Ferials)  fhould  fing  out,  "  Blefs  we  the  Lord"  and  the  Clergy  and  people 
reply,  "  Thanks  be  to  God."  "  The  Deacon,"  fays  John  of  Avranches, 
<f  turns  to  the  Altar,  that  is,  to  the  Lord,  and  we  are  invited  not  to  depart, 
but  to  praife  God."     To  the  fame  effect  Durandus  (iv.  57). 

On  other  Sundays,  and  in  all  Feafts  and  at  other  times  of  the  year,  the 
Difmiffal    fhould  be  given  by  the  Deacon  with  the  words,  "  Ite  mifla  eft  " 
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"  Go  ye,  the  Mafs  is  over ;"  the  Clergy  and  people  replying,  in  like  manner, 
"  Thanks  be  to  God." 

The  general  rule  from  the  ninth  century  was,  that  when  "Gloria  in 
Excelfis"  wasfung  at  the  beginning,  "  Ite  mifTa  eft"  was  faid  at  the  end  ;  and 
when  "Gloria"  was  omitted,  "Benedicamus"  was  faid  at  the  conclusion  inftead. 

Before  and  up  to  the  tenth  century,  the  only  form  of  DifmifTion  was 
"  Ite  mifTa  eft"  or  "  Ite  in  pace."  This  form  is  referred  to  by  Tertullian, 
Cyprian,  the  Apoftolic  Conftitutions  (vin.  c.  15),  in  the  three  firft  Romani 
Ordines,  Florus  of  Lyons,  Alcuin,  Amalarius,  and  all  the  Liturgifts  and  MSS. 
quoted  by  Martene  {De  Antiq.  Rit.  vol.  1.).  The  "  Expofitiones  MifTae"  add, 
"  No  one  is  to  go  out  of  the  Church  until  he  is  bid  to  do  fo  by  the  Minifter, 
and  all  have  replied  '  Thanks  be  to  God.'  " 

The  Prieft  himfelf  mould  give  this  DifmifTal  at  ordinary  Celebrations, 
and  when  he  has  no  Afliftant. 

The  faying  of  "  Blefs  we  the  Lord"  inftead  of  "  Go  ye,  the  Mafs  is 
over"  at  the  above-mentioned  Seafons  had  become  cuftomary  in  the  eleventh 
century,  for  it  is  mentioned  by  John  of  Avranches,  Micrologus,  and  others 
{circa  1080),  and  it  had  become  fo  fettled  in  the  time  of  Durandus.  So  all 
the  Confuetudinaries  of  Sarum,  Wells,  and  Exeter,  and  principal  MifTalia 
give  the  fame  rule,  although  the  more  ancient  MSS.  do  not  notice  the 
mode  of  DifmifTal  at  all.  In  MafTes  for  the  dead  inftead  of  "  Benedicamus" 
was  faid,  "  May  They  reft  in  Peace,  Amen." 

If  a  Bifhop  celebrate  he  fhould  re-afTume  his  Mitre,  Gloves,  and  Rings 
after  Ablution  of  his  hands,  and  take  off  his  Mitre  again  for  the  Poft-Com- 
munion;  this  he  fhould  afterwards  refume,  and  fo  retire  mitred,  after  having 
faid  "  Placeat"  &c. 

With  this  "  Ite"  &c,  or,  at  certain  times  above  fpecified  with  "Benedi- 
camus" &c,  according  to  all  the  Englifh  Confuetudinaries,  the  Gelafian, 
Gregorian,  Gallican,  and  other  MifTalia  and  the  fix  firft  Romani  Ordines  ended 
the  ancient  Public  Office  of  the  Mafs. 

Before  leaving  the  Church,  however,  if  a  Bifhop  celebrate,  he,  or  as  fome 
fay,  the  Prieft  if  a  Bifhop  be  prefent,  but  with  his  leave  {Micrologus  cxxi.) 
mould  pronounce  or  fignify  a  final  Benediction  on  the  people.  This  cuftom 
was  ufual  in  Gaul  and  the  North  of  Europe,  but  not  at  Rome.  (See  Epijl.  xii. 
Zacharias  to  Boniface.) 

XVIII. — Dismissal  of  People,  Anglican  Form. 

In  The  Firft  Book  of  Edward,  inftead  of  "The  Lord  be  with  you" 

"  'Then  the  Prieft  turning  him  to  the  'people,  Jhall  let  them  depart  with 

this  BleJJing: 
"  The  Peace  of  God  (which  pafTeth  all  understanding)  keep  your  hearts  and 

3  H 


4 1 8  Difmiffal  of  People,  Anglican  Form. 

minds  in  the  knowledge  and  love  of  God,  and  of  His  Son  Jefus  Chrift  our 
Lord:  And  the  Bleffing  of  God  Almighty,  the  Father,  the  Son,  and  the  Holy 
Ghoft,  be  amongft  you  and  remain  with  you  alway."  Then  the  people  mail 
anfwer  "Amen." 

In  the  prefent  Engliih  Office,  inftead  of  the  final  Cf  The  Lord  be  with 
you,"  the  Rubrics  direct  the  following  : — 

"  If  Then  the  Prieji  (or  Bijhop  if  he  be  prefent)  Jhall  let  them  depart  with 

this  Bleffing. 

"  The  Peace  of  God,  which  paffeth  all  understanding,  keep  your 
hearts  and  minds  in  the  knowledge  and  love  of  God,  and  of  His  Son 
Jefus  Chrift  our  Lord :  and  the  Blefling  of  God  Almighty,  the  Father, 
the  Son,  and  the  Holy  Ghoft,  be  amongft  you  and  remain  with  you 
always.  Amen." 
The  people  and  clerks  mould  all  anfwer  "  Thanks  be  to  God."  The 
following  Rubrics  come  after. 

"  If  And  there  Jhall  be  no  Celebration  of  the  Lords  Supper,  except  there  be 
a  convenient  number  to  communicate  with  the  Prieji,  according  to  his 
difcretion. 

"  H  And  if  there  be  not  above  twenty  perfons  in  the  Parijh  of  difcretion  to 
receive  the  Communion ;  yet  there  Jhall  be  no  Communion,  except  four 
(or  three  at  the  leaf)  communicate  with  the  Prieji. 

"  If  And  in  Cathedral  and  Collegiate  Churches,  and  Colleges,  where  there 
are  many  Priefts  aud  Deacons,  they  Jliall  all  receive  the  Communion  with 
the  Prieft  every  Sunday  at  the  leaf,  except  they  have  a  reafonable  caufe 
to  the  contrary. 

u  If  And  to  take  away  all  occafion  of  diffenfon,  and fuperftition,  which  any 
perfon  hath  or  might  have  concerning  the  Bread  and  Wine,  it  Jhall fuffice 
that  the  Bread  be  fuch  as  is  ufual  to  be  eaten  ;  but  the  beft  and  purefi 
Wheat  Bread  that  conveniently  may  be  gotten. 

"  *TT  And  if  any  of  the  Bread  and  Wine  remain  unconfecrated,  the  Curate 

pall  have  it  to  his  own  ufe:    but  if  any  remain  of  that  which  was 

confecrated,  it  Jhall  not  be  carried  out  of  the  Church,  but  the  Prieji  and 

Juch  other  oj  the  Communicants  as  he  Jhall  then  call  unto  him,  Jhall, 

immediately  after  the  Bleffing,  reverently  eat  and  drink  the  fame. 

"  If  The  Bread  and  Wine  for  the  Communion  Jhall  be  provided  by  the 
Curate  and  the  Church-wardens  at  the  charges  of  the  Parijh. 

"  If  And  note,  that  every  Parijhioner  Jhall  communicate  at  the  leaf  three 
times  in  the  year,  of  which  Eafler  is  to  be  one.     Andfo  on. 
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XIX. — The  Final  Prayers  of  the  Celebrant. 

The  Celebrant  (with  his  Afliftants)  being  now  about  to  return  into  the 
Sacrifty,  fhould  firft  paufe  reverently  before  the  Altar,  and  joining  his  hands, 
fay  in  filence,  ftanding,  and  bowing  the  head  or  body  before  the  middle  of 
the  Altar,  the  following  Prayer,  which  is  found  in  all  the  Englifh  MSS.  from 
the  earlieft  date  in  nearly  the  fame  words. 

That  in  Vitellius,  A.  18  (early  eleventh  century)  is  "  Placeat"  &c,  "  May 
the  duty  of  my  Service  pleafe  Thee,  O  Lord  Jefu  Chrift"  ("O  Holy  Trinity" 
the  others),  "  and  grant  that  the  Sacrifice  which  I  unworthy  have  offered  before 
the  eyes  of  Thy  Divine  Majefty,  may  be  acceptable  unto  Thee,  and  of  Thy 
mercy  be  propitiatory  for  myfelf,  my  relations,  and  thofe  for  whom  I  have 
offered  It  [unto  eternal  life],  which  do  Thou  vouchsafe  to  grant,  Who  [with 
the  Father  and  the  Holy  Ghoft]  liveft  and  reigneft  God,  World  without 
end.     Amen." 

"  Then,"  according  to  the  printed  Miflalia,  "  let  him  fign  himfelf  over 
the  Face  and  fay,  { In  the  Name  of  the  Father,  and  of  the  Son,  and  of  the 
Holy  Ghoft,  Amen,'  "  and  depart.  The  Collect  "  Placeat"  &c.  is  found 
in  many  Miflalia  in  France  and  elfewhere  in  the  time  "of  Charlemagne  and 
thenceforward  (Georgius  111.  c.  20,  xni.  ad  fin.) ;  and  in  all  MSS.  fubfequent 
to  the  year  1000.  It  is  noticed  by  Micrologus,  but  not  by  John  of  Avranches, 
his  contemporary. 

No  form  of  final  prayer  is  given  in  the  Book  of  Edward  VI.  or  in  the 
prefent  Office.     Hence  the  above  may  and  mould  be  ufed. 

Retrocejfion  of  Celebrant. 

At  the  conclufion  of  this  final  Prayer  the  Celebrant,  with  his  hands 
joined,  and  his  Afliftants,  fhould  return  into  the  Sacrifty  in  the  fame  order  in 
which  they  had  entered  the  Church.  The  direction  of  all  the  Confuetu- 
dinaries  is,  "  Let  the  Prieft  and  his  Minifters  recede  in  manner  in  which 
they  had  approached."  Or  as  the  printed  Sarum  MifTale  more  fully  directs 
(the  York  and  Hereford,  as  well  as  the  MSS.,  are  filent  on  the  fubject), 
"  In  that  order  in  which  they  had  before  approached  the  Altar  in  the 
beginning  of  the  Mafs,  fo  Vefted,  with  the  Cerofers  and  Minifters,  let  them 
return." 

The  method  of  approach  is  as  before  mentioned  (p.  3 1 6),  thus  detailed 
by  the  Sarum,  Wells,  and  Exeter  Confuetudinaries  :  "  He  that  executes  the 
Office  with  his  Minifters  mould  enter  the  Prefbytery  in  order,  and  approach 
the  Altar ;  the  Deacon  and  Subdeacon  vefted  in  Chafubles  (that  is  in  Advent, 
at  other  times  with  Dalmatics  and  Tunicles),  but  not,  like  the  Prieft  holding 
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their  hands  outfide  the  Chafuble  (/.  e.  in  the  attitude  of  prayer)  ;  his  other 
Ministers  (/.  e.  the  two  Cerofers)  being  in  Albes. 

This  "  In  order"  according  to  the  printed  Miflale  and  Gradual,  in 
Solemn  Celebrations  is,  "When  after  the  Introit,  'Gloria  Patri'  is  begun, 
then  let  the  Minifters  approach  the  Altar  in  order,  firft  the  two  Cerofers 
walking  fide  by  fide,  then  the  Thuribler  or  Thuriblers,  then  the  Subdeacon 
carrying  the  Textus  or  Book  of  the  Gofpels,  next  the  Deacon,  and  after 
him  the  Prieft."  If  the  Bifhop  be  prefent  he  fhould  come  laft,  accompanied 
by  two  Priefts,  one  on  each  fide. 

The  Acolyte  with  the  filk  mantle  (fpecially  deputed  to  bring  in  the 
Chalice  and  Paten),  remained  in  the  Sacrifty  until  it  was  the  time  fo  to  do ; 
and  he  had  ere  this,  as  we  have  feen,  carried  both  of  them  back  again  there. 
The  Rouen  Order  of  John  of  Avranches  is  precifely  the  fame,  except  that, 
as  in  the  Romani  Ordines  (v.  and  vi.),  the  Thuriblers  feem  to  have  preceded 
the  Cerofers. 

Devotions  of  the  Celebrant ,  &c.  on  RetroceJJion. 

From  the  times  of  Charlemagne  at  leaft,  as  appears  from  the  Liturgifts, 
it  was  cuftomary  although  not  obligatory,  for  the  Prieft  and  his  Minifters  or 
the  Bifhop  if  he  officiated,  after  Solemn  Celebrations  to  repeat  certain  devotions 
as  they  re-entered  the  Sacrifty  and  the  Celebrant  was  being  difrobed,  whilft 
he  was  putting  off  his  Veftments.  {See  Martene,  de  Antiq.  Rit.  i.  1 86  ;  Bona,  de 
Reb.  Lit.  n.xxvi.;  Georgius  in.  218,  &c.)  Thefe  Devotions  are  not  alluded 
to  in  the  Sarum  or  Wells  Confuetudinaries ;  that  of  Exeter  alone  has  "The 
Prieft  at  the  veftibule,  faying  with  his  Minifters,  '  Blefs  ye  the  Lord,  all  ye 
Priefts'  and  the  Pfalm  '  Praife  the  Lord  in  His  Holinefs.'  "  John  of  Avranches 
does  not  fpeak  of  them;  although  Micrologus  (cc.  22  &  23,  a.d.  1080)  does 
fo,  mentioning  nearly  thofe  in  the  printed  Sarum  MifTal ;  alleging  alfo  the 
fourth  Council  of  Toledo  (a.d.  541)  as  authority  for  faying  the  Hymn  of  the 
Three  Children.  In  the  MSS.  they  are  very  often  omitted  ;  notably  in  the 
Harleian  4919,  of  the  fourteenth  century,  and  in  the  printed  MifTalia.  The 
Bangor  Pontifical,  however,  gives  the  fame  prayers  as  the  Sarum  MifTale ;  except 
the  two  laft;  and  the  York  and  Hereford  MifTalia  agree  with  the  Sarum  alfo. 

The  Subdeacon  fhould  help  the  Celebrant  to  difrobe,  and  the  Acolyte  the 
Deacon  and  Subdeacon ;  then,  as  they  leave  the  Church  (the  faying  of  the 
Gofpel  "  In  principio  "  was  not  introduced  until  the  beginning  of  the  fif- 
teenth century)  whilft  unvefting  and  afterwards,  let  them  repeat  as  follows: 

Let  the  Prieft  begin 

"  Let  us  fing  the  Hymn  of  the  Three  Children. 

"  O  ye  Priefts  of  the  Lord,  blefs  ye  the  Lord. 

"  O  ye  fervants  of  the  Lord,  blefs  ye  the  Lord. 

"  O  ye  Spirits  and  Souls  of  the  righteous,  blefs  ye  the  Lord. 

"  O  ye  holy  and  humble  in  heart,  blefs  ye  the  Lord. 
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"  O  Ananias,  Azarius,  Mifael,  blefs  ye  the  Lord. 

"  Glory  be  to  the  Father"  &c. 

"  As  it  was  in  the  beginning"  &c. 

Pfalm  cl. 

"  O  Praife  the  Lord  in  His  Holinefs"  to  the  end. 

"  Lord  now  letteft  Thou  Thy  fervant"  &c.  to  the  end. 

"  Glory  be  to  the  Father"  &c. 

"  As  it  was  in  the  beginning"  &c. 

The  whole  Antiphon. 

"  Let  us  fing  the  Hymn  of  the  Three  Children,  which  they  fung  in  the 
furnace  of  fire,  blefling  the  Lord. 

"  Lord  have  mercy.     Chrift  have  mercy.     Lord  have  mercy. 

"  Our  Father"  &c.  "And  lead  us  not"  &c.  R.  "But  deliver  us  from 
evil.     Amen." 

[So  far  is  common  to  all  the  Englifh  Ufes.     The  remainder  varied  in  each.] 

"  Blefs  we  the  Father  and  the  Son,  with  the  Holy  Ghoft.  Let  us  praife 
and  highly  exalt  Him  for  ever. 

"  Blefled  art  Thou,  O  Lord,  in  the  firmament  of  Heaven.  And  worthy  to 
be  praifed  and  glorious  for  ever  and  ever. 

"  The  Holy  Trinity  blefs  and  preferve  us.     Amen." 

[Thefe  five  claufes  are  not  found  in  any  but  the  Sarum  Ufe.] 

"  Enter  not  into  judgement  with  Thy  fervant,  O  Lord.  For  in  Thy 
fight  fhall  no  man  living"  &c. 

"  O  Lord  God  of  Hofts  convert  us.  And  mew  us  Thy  countenance  and 
we  fhall  be  faved. 

"  O  Lord,  hear  my  prayer.     And  let  my  cry  come  unto  Thee. 

"  The  Lord  be  with  you.     And  with  thy  fpirit. 

"  Let  us  pray." 

The  Litany  in  the  Pontifical  of  Amianus  is  thus  : — 

*'  Shew  us,  O  Lord,  Thy  mercy"  &c. 

"  Enter  not  into  judgement"  &c. 

"  Not  unto  us,  O  Lord"  &c. 

"  O  Lord  God  of  Hofts"  &c. 

That  in  the  Hereford  Ufe  : — 

"Shew  us,  O  Lord,  Thy  mercy.     And  grant  us  Thy  falvation. 

"  Let  all  Thy  works  confefs  to  Thee,  O  Lord.  And  Thy  Saints  blefs  Thee. 

"  Not  unto  us,  O  Lord,  not  unto  us.     But  to  Thy  Name  give  glory. 

"  O  Lord  God  of  Hofts"  &c. 

"  May  Thy  Priefts  be  clothed  with  righteoufnefs.   And  Thy  faints  rejoice." 

That  in  York  Ufe  :— 

"  Let  all  Thy  works  confefs  Thee"  &c. 
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"  The  Saints  mall  be  joyful  in  glory.    They  mall  rejoice  in  their  beds. 

"Let  the  juft  rejoice  in  the  prefence  of  God.  And  be  delighted  with 
gladnefs. 

"  Not  unto  us"  &c. 

"May  Thy  Priefts"  &c. 

"Enter  not  into  judgement"  &c. 

"  Let  us  pray.  God,  Who  to  the  Three  Children  didft  mitigate  the  flames 
of  fire,  mercifully  grant  that  the  flames  of  vices  may  never  confume  Thy 
fervants." 

[The  York  Miffale  and  Bangor  Pontifical  have  not  the  following.] 

"  Kindle  with  the  flame  of  the  Holy  Spirit  our  reins  and  heart,  O  Lord, 
that  we  may  ferve  Thee  with  a  chafte  body,  and  pleafe  Thee  with  a  clean 
heart." 

"  O  Lord,  we  befeech  Thee,  prevent  all  our  actions  by  Thy  infpiration, 
and  further  them  by  Thy  help,  that  all  our  work  may  both  ever  begin  from 
Thee,  and  by  Thee  when  begun  be  finifhed.  Through  Chrift  our  Lord, 
Amen."] 

[The  Hereford  Miflale  omits  the  two  laft  Collects,  and  has  inftead  "  O  God,  the 
Prote£tor  of  all  that  hope  in  Thee,  without  Whom  nothing  is  ftrong,  nothing  is  holy, 
multiply  upon  us  Thy  mercy,  that  Thou  being  our  Ruler,  Thou  our  Guide,  we 
may  fo  pafs  through  good  things  temporal  as  not  to  lofe  thofe  which  are  eternal. 
Through,"  &c] 

The  Eulogia. 

Laftly  on  Sundays  (except  in  Lent  and  in  Feftivals),  at  the  conclufion  of 
the  Celebration,  mould  be  bleffed  and  diftributed  to  the  people,  according  to 
the  cuftom  which  has  exifted  from  the  very  birth  of  Chriftianity  both  in  the 
Greek  and  Latin  Churches,  the  "  Eulogia,"  or  BlefTed  Bread,  in  order  to  ex- 
prefs  in  action  the  words  of  S.  Paul,  "  We  being  many  are  one  Bread  and 
one  Body." 

The  Gregorian  form  of  Benediction  is  in  Muratori  (n.  505),  and  is 
nearly  identical  with  that  of  the  Sarum  and  the  other  Englifh.  Ufes. 

Regino  Prumienfis  [circa  900)  (De  Eccles.  Difcip.  11.  332)  gives  the  fub- 
ftance  of  the  Canon  of  the  Council  of  Nantes  (a.d.  800) :  "  Let  the  Priefh 
from  the  refldue  of  the  unconfecrated  Oblations,  or  from  other  bread  offered 
by  the  people,  or  from  bread  of  his  own,  place  fufficient  pieces  in  a  proper 
veffel  to  be  diftributed  on  Sundays  and  Feafts  among  thofe  who  cannot  come 
to  Communion  ;  and  before  diftribution  let  him  firft  blefs  them  with  this 
prayer : — '  O  Lord,  Holy  Father,  Almighty  Eternal  God,  vouchfafe  to  blefs 
this  bread  with  a  holy  and  fpiritual  Benediction,  that  whofoever  mail  eat  of  it 
may  find  therein  health  of  body  and  mind  and  an  antidote  againft  infirmities 
and  the  fnares  of  the  enemy.  We  afk  this  through  our  Lord  Jefus  Chrift,  Thy 
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Son,  the  Bread  of  Life,  Who  came  down  from  Heaven  to  bring  life  and  Salva- 
tion to  the  world,  Who  with  Thee  liveth"  &c. 

The  Sarum  form  runs  thus  : — 

Benediction  of  Bread  on  Sundays. 

"  The  Lord  be  with  you. 

"And  with  thy  fpirit. 

"  Let  us  pray. 

"  Blefs,  >£*  O  Lord,  this  creature  of  bread  as  Thou  blefledft  the  five 
loaves  in  the  wildernefs,  that  all  who  tafte  of  it  may  receive  health  both  of 
body  and  mind,  in  the  Name  of  the  Father,  and  of  the  Son,  and  of  the  Holy 
Ghoft.      Amen." 

The  York  and  Hereford  forms  differ  but  flightly  from  the  above. 

This  "Eulogia"  fo  diftributed  originally  confifted  of  the  fuperfluous 
offerings  of  the  faithful  which  were  not  ufed  for  the  Euchariftic  Sacrifice, 
and  was  often  of  leavened  bread.  Gregory  Nazianzen  and  Auguftine  re- 
peatedly mention  it,  and  the  latter  calls  it  "  Eulogia"  (Epi/t.  ad  Alippum.  45). 
After  diftribution  it  was  often  taken  home  to  friends.  (See  Concil.  Laod.  a.d. 
366 j  can.  xiv.)  The  fame  diftribution  of  Bleffed  Bread  was  cuftomary  among 
the  Greeks.  (See  Germanus  Patriarch  of  Conflantinople,  Nicephorus  and  others 
cited  Le  Brun  1.  142.)  It  is  mentioned  by  Hincmar  of  Rheims  (Sir- 
mondi,  vol.  *'#.),' and  enjoined  by  Leo  IV.  in  a  paftoral  (a.d.  850),  and  thence- 
forward mentioned  by  the  Liturgifts.  De  Moleon  (Voy.  Liturg.  p.  422) 
writes  that  this  cuftom  had  been  continuous  in  the  Church  of  Rouen  from 
the  earlieft  time  down  to  his  ;  and  it  is  now  common  on  the  Continent. 
This  diftribution  fhould  be  made  by  the  Deacon  or  Subdeacon,  or  other 
Ecclefiaftic,  not  by  laymen. 

According  to  the  Anglican  Rubric  the  Curate  is  to  have  the  uncon- 
fecrated  Bread  and  Wine  to  "  his  own  ufe."  He  may  therefore,  if  he  pleafes, 
blefs  and  diftribute  it  thus. 


XX.  —  Variations  on  Sundays  other  than  the  First  Sunday  in 
Advent  and  in  Ferials  and  in  Principal  and  Double  Feasts. 

The  Liturgifts,  Confuetudinaries,  MSS.,  and  later  Office  Books  agree 
almoft  unanimoufly  in  the  rules  next  ftated. 

The  manner  of  Service  on  the  Firft  Sunday  in  Advent  mould  be  obferved 
in  every  other  Simple  Sunday  throughout  the  year  (except  on  Principal 
Doubles,  which  have  Rubrics  of  their  own),  and  in  other  Double  Feafts  of 
equal  dignity  with  Sundays,  and  in  Feafts  of  the  Firft  order  of  the  Second 
Clafs. 

The  exceptions  fhould  be — 

That  in  Advent,  and  from    Septuagefima  to   Eafter    the  Deacon   and 
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Subdeacon  mould  wear  Chafubles  or  Tippets  except  on  Saints'  Days,  on 
which  and  in  all  other  times  of  the  year  they  mould  wear  Dalmatics  and 
Tunicles. 

That  in  Advent  and  from  Septuagefima  to  Eafter  fc  Gloria  in  Excelfis  " 
mould  not  be  faid  at  the  beginning  of  the  Celebration  ;  and  it  mould  be  ter- 
minated with  "  Blefs  we  the  Lord."  At  other  times  "Gloria  in  Excelfis" 
was  fung  or  faid  at  the  beginning  of  the  Office,  and  it  was  ended  with  "  Ite 
Miffa  eft." 

No  Sequence  mould  be  fung  before  the  Gofpel  except  in  Advent,  on  the 
Sixth  Day  after  the  Nativity  being  Sunday,  and  from  the  Octave  of  Eafter  to 
the  Firft  Sunday  after  Trinity  [or  as  at  Wells  to  the  Afcenfion]  and  in  Prin- 
cipal Feafts  and  Saints'  Days  without  Septuagefima  when  Sequences  were 
ufed. 

"  Alleluya  "  fhould  always  be  fung  at  the  Mafs  at  the  end  of  the  Gradale 
before  the  Gofpels,  and  at  other  times  as  noted  in  the  Office  Books,  at  all 
times  of  the  year,  except  from  Septuagefima  to  the  Vigil  of  Eafter,  during 
which  period  it  fhould  be  rigidly  omitted,  even  on  the  Purification  and 
Annunciation  if  they  fall  within  Lent.  On  thefe  Sundays  in  Lent  a  Tract 
fhould  be  fung  without  "  Alleluya"  and  without  Profe  or  Sequence  (ante, 
p.  329)  by  Four  Clerks,  or  fometimes  by  Two  in  the  manner  before  explained 
(ante,  p.  330). 

(1.)  Ferial  Variations. 

The  differences  in  Advent  between  the  Sunday  and  Feftal,  and  Ferial  or 
Ordinary  Service  of  the  Mafs  fhould  be  thefe,  and  in  this  the  Sarum,  Wells, 
and  Exeter  Confuetudinaries  all  agree : 

The  Office  fhould  be  in  the  main  the  fame  as  on  Sundays,  but  the  Cele- 
brant with  his  Minifters  fhould  enter  the  Church  whilft  the  Introit  is  being 
fung.  The  Epiftle  fhould  be  read  at  the  ftep  into  the  Choir,  from  "  the  Lec- 
tricum."  After  that  the  Gradale  fhould  be  faid  from  the  like  place  by  a 
Boy  in  a  Surplice,  and  "Alleluya"  fung  by  another  Boy  in  a  like  habit 
from  a  fimilar  place. 

Immediately  after  reading  the  Epiftle,  one  of  the  Cerofers  fhould  bring 
forward,  and  fet  in  its  proper  place  in  the  centre  of  the  North  fide  of  the  Pref- 
bytery,  a  movable  Defk  or  Lectern  (at  Wells  it  was  an  Eagle),  and  throw 
over  it  an  ample  Veil  or  covering  (which  on  Ferials  feems  to  have  been  ufually 
of  linen) ;  whereupon  the  Subdeacon  or  Senior  Prieft  fhould  place  thereon  the 
Book  of  the  Gofpels,  and  the  Deacon  fhould  read  therefrom  the  Gofpel  for 
the  Day,  with  his  face  turned  Northwards  (fee  p.  332).  Whilft  he  is  fo  read- 
ing it,  the  Subdeacon  fhould  ftand  in  front  of  him,  holding  the  Book  to  fecure 
it  from  flipping,  and  to  turn  over  the  leaves  if  necefTary.  Next  to  the  Reader 
fhould  ftand  the  Cerofers  with  Lights,  one  on  each  fide.  After  the  Gofpel 
ended,  the  Subdeacon  or  Senior  fhould  hold  out  the  Book  to  the  Celebrant  to 
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kifs  and  then  replace  it  on  the  Altar.    Neither  the  Text  nor  the  Choir  fhould 
be  incenfed,  nor  at  any  time  when  "Credo"  is  not  faid  {ante,  p.  336). 

The  Deacon  mould  then,  after*  embracing  the  Subdeacon,  having  received 
the  Peace  from  the  Prieft,  carry  it  to  the  Choir  by  thofe  Two  of  the  Second 
form  next  to  him,  who  mould  impart  it  to  the  reft. 

In  all  other  Ferials  in  the  year  the  Service  will  be  the  fame,  with  the 
following  exceptions: — 

"  Alleluya  "  mould  never  be  fung  from  Septuagefima  to  Eafter,  but,  as 
mentioned  above,  a  Tract  mould  be  fung  inftead  of  the  Sequence  on  all  Mon- 
days, Wednefdays,  and  Fridays  in  Lent,  and  on  all  Ember  Saturdays  except 
that  in  the  week,  of  Pentecoft. 

The  Deacon  and  Subdeacon  mould,  in  Ferials,  always  wear  Dalmatics  and 
Tunicles,  except  in  Advent  and  from  Septuagefima  to  Eafter,  when  they 
mould  wear  Chafubles  or  Tippets ;  and  except  in  Vigils  and  Ember  days 
when  they  ought  to  wear  Albes  only. 

On  the  Vigil  of  Chriftmas  and  on  Wednefday  in  Ember  Seafons,  an  Aco- 
lyte, whilft  the  Orifbn  before  the  Epiftle  is  being  read,  mould  advance  to  the 
ftep  of  the  Choir  to  read  the  Leflbn  (if  any)  before  the  Epiftle  in  an  Albe.  If 
it  be  Sunday,  this  Leflbn  mould  be  read  in  the  Ambo  or  Pulpit  with  its  Title. 
The  Epiftle  fhould  immediately  follow.  On  every  Wednefday  in  Ember 
Seafons,  an  Acolyte  mould  read  the  Leflbn  in  like  manner,  but  "  The  Lord  be 
with  you  "  fhould  precede,  and  a  Chant  follow,  as  alfo  on  thefe  Saturdays 
before  the  Epiftle.  On  all  Ember  Saturdays  fhould  always  be  read  Three 
Leflbns,  generally  before  the  Epiftle,  with  a  Gradale  or  Refponfory  following 
each,  confifting  of  an  Antiphon  with  a  Verfe  and  Refponfe.  The  laft  Re- 
fponfory is  fometimes  a  Tract  (diftinct  from  the  Tract  after  the  Epiftle). 
Each  of  thefe  Refponfories  is  followed  by  an  Orifon,  read  by  the  Prieft 
(diftinct  from  the  Collect  for  the  Day).  On  thefe  occafions  the  Firft  and 
Second  Leflbns  fhould  be  read  each  by  an  Acolyte  in  a  Surplice,  the  Third  by 
a  Clerk.  The  Firft  and  Second  Refponfory  fhould  be  fung  each  by  an 
Acolyte,  the  Third  by  two  Clerks  of  the  Second  rank  in  Surplices.  On  thefe 
days  the  Tract  after  the  Epiftle  fhould  be  fung  in  like  manner,  as  before 
mentioned,  by  Two  of  the  Second  rank,  in  their  ordinary  drefs  of  Black 
Copes,  at  the  ftep  into  the  Choir.  On  Ember  Saturday  of  Pentecoft,  there 
are  Five  of  thefe  Leflbns,  the  laft  of  them  being  read  from  the  Ambo. 
There  is  no  Tract ;  but  at  the  end  of  each  Leflbn  "  Alleluya "  fhould  be 
fung  in  like  manner,  and  by  like  perfons,  refponded  to  by  a  Verfe,  and  ending 
again  with  "  Alleluya."  The  laft  "  Alleluya"  however,  fhould  be  fung  by 
two  Clerks  of  the  higheft  rank  in  Silk  Copes  in  the  Pulpit  or  Ambo. 

Throughout  Eaftertide  when  it  is  the  Ferial  Service,  after  the  Epiftle 
the  firft  "Alleluya  "  fhould  be  fung  by  one  Boy  in  a  Surplice  at  the  ftep  into 
the  Choir,  on  that  fide  where  the  Choir  is  on  that  day  ;  the  fecond  Alleluya 
by  another  Boy  on  the  oppofite  fide,  in  a  fimilar  drefs  and  place. 

3i 
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Throughout  the  whole  of  Lent  the  Mafs  fhould  be  deferred  till  after 
None,  on  account  of  the  Faft. 

[According  to  the  printed  Miflalia  of  the  fifteenth  century,  on  every  Ferial, 
when  it  is  the  Ferial  Service,  Proftration  takes  place  by  the  whole  Choir  (except 
from  Eafter  Day  up  to  the  Firft  Sunday  after  Trinity,  when  no  proftrations  are 
made),  immediately  after  "Sandtus"  up  to  "Pax  Domini"  "The  Peace  of  the 
Lord  "  &c. 

From  the  Firft  Sunday  after  the  Epiphany  up  to  Maundy  Thurfday,  and  from  the 
Firft  Sunday  after  Trinity  up  to  the  Vigil  of  the  Nativity,  fhould  be  faid  the  following 
Prayers  in  all  Ferials  and  Feafts  of  Three  Leflbns  and  Odtaves  wherein  the  Choir 
has  no  Rulers,  between  the  "Per  omnia  fecula  feculorum,  l  Amen,'  "  which  follows 
the  "Paternofter  "  and  the  "Pax  Domini."  Thus  Pfalm  (78,  79),  "  Deus  vene- 
runt"  "O  God,  the  Heathen"  &c,  "Gloria  Patri."  Pfalm  (66,  67),  "Deus 
Mifereatur  "  "God  be  merciful  unto  us"  &c,  "Gloria  Patri."  Pfalm  (20,  21), 
"Gloria  Patri."  Antiphon,  "  Tua  eft  potentia  "  "Thine  is  the  Power"  &c,  "Lord 
have  Mercy"  &c,  "Our  Father."  All  without  note  by  Priejl,  Minijiers,  Clerks, 
Choir,  and  people.  Then  fhould  follow  by  the  Priejl  with  note  "Lead  us  not"  "  But 
deliver "  &c,  "  Refurgat  Deus  "  "  Let  God  arife,  and  let  his  enemies  be  Scat- 
tered :  Let  them  alfo  that  hate  Him  flee  before  Him."  "  Not  unto  us,  O  Lord, 
not  unto  us  but  unto  Thy  Name  give  the  glory."  "  Let  us  pray  for  the  Afflicted 
and  Captives."  "  Deliver  Ifrael,  O  God  :  Out  of  all  his  troubles."  "  Send  them  help, 
O  Lord  from  Thy  Holy  Place  :  And  defend  them  out  of  Sion."  "  Be  unto  us,  O 
Lord,  a  tower  of  ftrength  :  From  the  face  of  the  enemy."  "O  Lord,  fave  the  King  :" 
"  And  hear  us  in  the  day  when  we  call  upon  Thee."  "O  Lord,  hear  my  Prayer  :" 
"  And  let  my  cry  come  unto  Thee."  "  The  Lord  be  with  you."  "  And  with  thy  fpirit." 
"  Let  us  pray."  "  O  God,  Who  doft  with  wonderful  Providence  difpofe  all  things,  we 
fuppliantly  entreat  Thee  that  the  earth  which  Thine  only  begotten  Son  confecrated 
with  His  Own  Blood,  Thou,  delivering  it  from  the  enemies  of  the  Crofs  of  Chrift, 
mayeft  reftore  to  Chriftian  Worfhip,  mercifully  directing  the  vows  of  the  faithful 
who  prefs  for  its  deliverance  into  the  way  of  eternal  Peace."  "  Rule,  we  befeech  Thee, 
O  Lord,  Thy  Servant  our  Pontiff";  and  the  bleffed  ever  Virgin  Mary  with  all  Thy 
Saints  interceding,  multiply  the  gifts  of  Thy  Grace  upon  him,  fo  that  he  may  be  freed 
from  all  offences,  and.not  be  deftitute  of  temporal  help,  and  may  rejoice  in  everlafting 
inftitutions."  "Grant,  we  befeech  Thee,  Almighty  God,  to  Thy  Servant  our  King 
health  of  mind  and  of  body,  that,  adhering  to  good  works,  he  may  ever  deferve  to  be 
defended  by  the  protection  of  Thy  might.  Through  the  Same  our  Lord  Jefus 
Chrift,"  &c. 

Then  let ''  Pax  Domini "  follow.] 

On  Ferials  the  "  Agnus  Dei  "  fhould  only  be  faid  or  fung  once. 

2.  As  to  Ferials  in  Lent. 

On  the  Monday  of  the  Firft  Week  in  Lent  at  Mattins,  all  the  CrofTes  and 
Images  and  Relics,  and  other  Ornaments,  including  the  Fonts,  the  Coronae, 
and  the  Books  which  had  figures  on  them,  and  the  VefTel  or  Tabernacle  con- 
taining the  Eucharift  {fee  ante,  p.  16),  fhould,  according  to  all  the  Englifh 
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Confuetudinaries  and  Ufes,  be  completely  covered  up  until  Mattins  on  Eafter 
Day.  Thefe  coverings  or  "  Pepla  '  were  of  Linen  or  Cloth,  and  ought  to  be 
white,  afh-coloured,  or  of  fome  fombre  hue,  and  marked  with  CrofTes  or  other 
penitential  Emblems.  From  and  after  Compline  on  the  Saturday  preceding 
the  Firft  Sunday  in  Lent,  up  to  Wednefday  before  Eafter,  in  the  Prefbytery, 
between  the  Choir  and  the  Principal  Altar,  mould  be  fufpended  a  Veil,  which 
fhould  be  kept  down  during  the  whole  of  Lent  in  Ferials,  when  the  Action  is 
of  the  Ferial  as  well  at  the  Mafs  as  at  Mattins  and  at  the  other  Hours  of  the 
Day,  except  when  the  Gofpel  is  read,  for  then  it  is  raifed  and  kept  elevated 
until  the  Prieft  fays,  "Orate  Fratres,"  "Pray,  Brethren"  (i.e.  the  "Secreta"), 
when  it  mould  be  let  down  again,  and  remain  fo,  even  in  the  Elevation,  to  the 
end.  [According,  however,  to  the  Harleian  MS.  1 001,  when  the  Prieft  faid, 
"Humiliate  Capita  veftra  "  (perhaps  the  Benediction  of  the  Bifhop),  it  be 
raifed  again,  and  remain  fo  till  the  end  of  the  Mafs.] 

If,  however,  on  the  morrow,  a  Feaft  of  Nine  LefTons  {e.g.  the  Annuncia- 
tion) followed,  it  fhould  not  thus  be  let  down  again  till  the  next  Ferial 
Mattins ,  and  if,  on  the  Feaft  itfelf,  the  Mafs  of  the  Faft  is  faid,  then  the 
Veil  mould  be  kept  down  to  the  beginning  of  the  Gofpel,  but  no  longer. 
[The  Harleian  MS.  1001  adds,  "In  thefe  Ferials  in  Lent,  when  the  Action 
is  Ferial,  all  the  Epiftles  at  the  Mafs  fhould  be  read  in  the  Prefbytery 
between  the  Choir  and  the  Veil,  except  thofe  from  the  Prophets  (e.g.  on  the 
Ember  Days),  which  are  read  between  the  Veil  and  the  Altar. "] 

On  the  Wednefday  before  Eafter,  whilft  the  Paflion  of  the  Lord  is  read, 
the  Veil  mould  be  hanging  in  its  place  as  ufual ;  but  at  the  uttering  of  the 
Claufe,  "  The  Veil  of  the  Temple  was  rent  in  twain,"  the  aforefaid  Veil 
mould  be  let  fall  in  the  Area  of  the  Prefbytery  (fee  Appendix  111.),  and  not 
again  be  raifed.  The  fame  ufage  is  detailed,  totidem  verbis,  by  John  of 
Avranches  (Migne  48),  or  the  Veil  was  torn  in  twain  (ibid.  n.  171.).  So 
alfo  in  the  Wells  and  Exeter  Confuetudinaries,  in  the  Hereford  MifTale,  and 
in  the  "  Ordo  Senenfis." 

As  to  the  Materials  of  this  Lenten  V&\y/ee  ante,  94.  There  was  a  fimilar 
Veil  ufed  alfo  for  covering  over  the  Sepulchre  on  Good  Friday.  Bells  mould  be 
founded  for  the  Mafs  on  Maundy  Thurfday ;  but  from  that  time  they  fhould  be 
wholly  filent  up  to  the  "  Gloria  in  Excelfis  "  in  the  Vigil  of  Eafter  (Jee  pqfi, 
Appendix  in.). 

3.  In  Double  Feaft s. 

The  Office  for  Chriftmas  Day  is  the  pattern  of  all  the  other  Offices  for 
Principal  Double  Feafts,  with  certain  exceptions  and  variations. 

On  Chriftmas  Day,  from  the  very  earlieft  times  on  record,  Three  MafTes 
were  always  celebrated,  the  Firft  of  which  began  about  ten  o'clock  on  the  pre- 
ceding Evening,  and  was  called  "  The  Mafs  in  the  Cock-crowing."     This 
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fhould  always  be  fung  by  the  Bifhop,  if  prefent,  or,  if  abfent,  by  the  Chief 
Dignitary  of  the  Church  after  Mattins  and  "  Te  Deum  "  finifhed,  and  gene- 
rally be  conducted  after  the  manner  of  a  Sunday  Mafs. 

The  Second  Mafs,  called  that  "  In  Aurora,"  mould  be  celebrated  after 
the  manner  of  ordinary  Sundays  without  Advent, "  Cum  fummo  Mane,"  i.e. 
at  the  earlieft  dawn  of  day ;  "  Incipiente  diluculo  "  fays  the  Ancient  Rouen 
Ordinal,  in  all  parifh  Churches ;  in  Cathedral  and  Collegiate  Churches  after 
Lauds,  by  a  Prieft  named  by  the  Bifhop,  or  by  the  next  in  order  of  the  dig- 
nitaries to  him  who  had  faid  the  firft  Mafs  [fuch  as  the  Chancellor].  One  of 
the  Second  form  mould  read  the  Leflbn  before  the  Epiftle  at  the  Lectern 
in  a  Surplice;  then  the  Epiftle  fhould  immediately  follow.  The  Deacon  going 
to  the  Pulpit  to  read  the  Gofpel  fhould  receive  Benediction  from  the  Bifhop, 
and  returning  after  the  Gofpel  read,  the  Deacon  fhould  firft  incenfe  the  Bifhop, 
and  then  hold  out  to  him  the  open  Book  to  kifs. 

The  Third  Mafs,  called  that  "  In  Die"  fhould  be  celebrated  by  the  Bifhop 
or  next  in  order  of  dignity  to  him,  in  the  fame  manner  as  the  firft,  except 
the  Proceffion. 

The  Firft  Mafs,  called  that  of  the  Cock-crowing,  is  to  be  introduced 
thus,  in  a  manner  peculiar  to  Chriftmas  night. 

The  Choir  and  Mattin  Service  ended,  the  Deacon,  along  with  the  Sub- 
deacon  bearing  the  Gofpels,  with  two  Thuriblers  and  Cerofers  before  him, 
and  an  Acolyte  going  firft  and  carrying  a  Crofs,  all  vefted  in  Dalmatics  and 
Tunicles,  after  receiving  Benediction  from  the  officiating  Prieft  who  is  in  his 
Stall  or  from  the  Bifhop,  fhould  walk  down  the  middle  of  the  Choir  to  the 
Gofpel  Ambo  or  Pulpit,  and  there  the  Deacon  fhould  read  a  Gofpel,  thus, 
"The  Lord  be  with  you."  R.  "And  with  thy  fpirit."  "  Here  beginneth  the 
Holy  Gofpel  according  to  Matthew."  R.  "Glory  be  to  Thee  O  Lord."  "The 
Book  of  the  Generation  of  Jefus  Chrift  "  &c. 

This  being  finifhed,  the  officiating  Prieft  fhould,  in  his  ftall,  vefted  in  a 
filk  Cope,  begin  with  a  loud  voice  "Te  Deum  laudamus."  And  let  the 
Deacon  with  his  Proceffion  return  to  the  Altar  in  the  fame  order  in  which  they 
came. 

Immediately  after  this  let  the  Rulers  of  the  Choir  begin  the  proper  Introit 
as  ufual. 

On  this  Day  (fo  on  Eafter  Day  and  Pentecoft)  there  fhould  be  Four 
Rulers  of  the  Choir.  The  Two  of  fuperior  rank  fhould  be  ftationed  on 
the  Decanal  fide,  and  in  front  of  the  reft  of  the  Choir,  the  Precentor  be- 
tween them ;  Two  of  fecondary  rank  on  the  other  fide.  On  thefe  days 
the  Choir  itfelf  fhould  be  ftationed  on  the  Decanal  fide  {ante,  p.  314). 

On  Chriftmas  Day  (as  all  the  Confuetudinaries  and  Miftalia  agree)  the 
Deacon  or  Deacons,  Subdeacon  or  Subdeacons,  as  well  as  the  Acolyte  or 
Acolytes  and  Servers  who  minifter  at  the  Altar  or  Credence,  fhould  wear 
Dalmatics  and  Tunicles.     "Gloria  in  excelfis"   fhould  be  fung  as  in  all 
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Principal  Double  Feafts.  The  Leflbn  before  the  Epiftle  is  an  adaptation 
of  the  Prophecies  of  Ifaiah  as  to  the  Nativity ;  it  was  prefaced  by  a  Laudes 
Deo  dicam  "  "  I  will  fing  Praife  to  the  Lord  for  ever  more  "  &c.  Then 
alternately  "A  Leflbn  from  Efaias  the  Prophet:  In  which  the  Nativity  of 
Chrift  is  plainly  fhewn  forth :  Thus  faith  the  Lord,  Father,  Son,  and  Holy 
Ghoft  "  &c.  "  The  people  who  fate  in  darknefs  "  &c.  This  mould  be  fung 
by  Two  or  Four  Clerks  of  the  Second  rank  in  Copes  of  filk,  in  the  Pulpitum 
or  Gofpel  Ambo,  they  repeating  the  Verfes  alternately,  the  laft  Verfe  "Ab  Ortu 
folis  "  "  From  the  rifing  of  the  Sun  "  &c.  being  Jung  by  both  or  all  four 
together.  Where  there  was  no  chanting  a  fhort  Leflbn  was  read  from  Ifaiah 
11.  v.  11-15,  "  The  people  "  &c. 

In  this  Ambo  too  fhould  the  Epiftle  be  read,  following  immediately 
without  any  interval.  Three  Clerks  of  the  Second  rank,  alfo  in  fllken  Copes, 
fhould  ring  the  Gradale  at  the  fteps ;  and  "  Alleluya "  fhould  be  folemnly 
fung  with  organ  and  other  mufical  accompaniments  by  Three  or  Four  Clerks 
of  the  higheft  order  (imilarly  vefted,  in  the  fame  place,  with  its  Verfe. 

If  the  Bifhop  Celebrate,  which  if  he  does  not  the  Dean  fhould,  or  the 
Precentor,  or  the  higheft  in  Dignity  after  him,  all  the  Minifters  fhould  come 
down  into  the  Choir  (except  the  principal  Deacon  and  Subdeacon)  and  fing 
the  Profe  or  Sequence  in  the  midft  of  the  Choir,  {ante  p.  330),  and  fhould 
remain  there  in  due  order  along  with  the  Rulers  of  the  Choir  until  the 
Deacon  return  back  from  the  Ambo  from  reading  the  firft  Gofpel. 

Whilft  the  Deacon  (if  the  Bifhop  celebrate  this  fhould  be  the  principal 
Deacon)  is  reciting  the  Gofpel,  the  Crofs-bearer  fhould  hold  the  Crofs  at  his 
right  hand,  the  face  of  the  Crucifix  being  turned  towards  him.  The  Gofpel 
being  finifhed,  if  the  Bifhop  celebrate,  all  the  other  Deacons  and  Subdeacons 
fhould  return  with  the  principal  Deacon  to  the  Altar  thus  : — Crofs,  Cerofers, 
Thuriblers,  Subdeacons,  the  principal  Subdeacon  laft,  carrying  back  the 
Gofpel,  with  a  Subdeacon  on  each  fide  of  him ;  laftly,  the  Deacons  in  fimilar 
order  ["  and  in  this  very  fame  order  fhould  they  precede  the  Bifhop  on  his 
entering  in  to  perform  the  Mafs",  Exeter^  So  if  the  Bifhop  be  prefent,  and 
if  the  Choir  is  to  be  incenfed,  there  fhould  be  two  Texts  and  two  Thuriblers, 
one  on  each  fide. 

If  the  Bifhop  do  not  celebrate  one  of  the  two  Texts  fhould  be  carried 
round  by  an  Acolyte  inftead  of  the  Subdeacon.  ftci  the  Precentor's  fide 
the  Precentor  is  to  be  incenfed  firft,  then  the  Principal  Rulers,  then  the 
Secondary  Rulers,  and  fo  on. 

In  Giving  the  Peace  on  this  day  the  Deacon  fhould  firft  embrace  the 
Principal  Subdeacon,  who  fhall  impart  it  to  the  other  Deacons'  and  Sub- 
deacons' Afliftants.  Then  the  Deacon  fhould  kifs  the  two  Secondary  Rulers, 
who  fhould  then  embrace  the  Precentor  and  his  two  Principal  Rulers,  who 
ftand  one  on  each  fide  of  him.  Then  thefe  two  Principal  Rulers  fhould 
carry  the  Peace  round  in  the  Dean  and  Precentor's  neighbourhood  refpectively, 
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which  is  at  the  Weftern  end  of  the  Choir.  The  Secondaries  in  the  neighbour- 
hood of  the  Chancellor  and  Treafurer,  which  is  at  the  Eaftern  end. 

The  Second  Celebration,  or  "Miffa  in  Aurora"  on  Chriftmas  Day  (ufually 
after  Lauds)  fhould  be  conducted  after  the  mode  of  that  in  the  Firft  Sunday 
in  Advent  [of  a  Simple  Sunday  without  Advent,  Exeter],  The  Lection  and 
Epiftle  mould  each  be  read  by  a  Clerk  of  the  Second  rank  in  the  Pulpit  in  a 
Surplice.  The  Deacon  before  going  to  read  the  Gofpel  mould  be  blefled  by 
the  Bifhop,  and  when  he  returns  from  fo  doing  mould  firft  incenfe  the  Bifhop, 
to  whom  the  Subdeacon  mould  then  offer  the  open  Text  to  kifs.  The 
Deacon  alfo,  after  kiffrng  the  Subdeacon,  mould  forthwith  offer  the  Peace  to 
the  Bifhop  himfelf. 

The  Third  Celebration,  which  is  the  moft  Solemn  of  the  three,  mould  be 
after  the  manner  of  the  Firft,  and  be  performed  by  the  Bifhop,  (unlefs  he 
celebrated  the  Firft)  or  the  Perfon  next  in  dignity  to  him,  the  only  difference 
being  that  there  was  no  preceding  Proceffion  to  the  Pulpitum  to  read  the 
"  Generation"  of  Chrift.  But  one  of  the  Superiors  fhould  read  the  Lection 
in  a  Silk  Cope  in  the  Pulpit.  There  was  a  Proceftion,  however,  annexed  to 
this  Feaft  {ante,  p.  192). 

In  all  other  Principal  Double,  and  Double  Feafts,  and  others  which  have 
Rulers  of  the  Choir,  a  like  manner  of  Service  fhould  take  place  if  they 
are  not  continuous ;  and  fo  alfo  in  thofe  which  are  continuous  (/.  e.  are.  cele- 
brated throughout  the  Octave),  except  that  in  thefe  latter  the  greater  Digni- 
tary does  not  always  execute  the  Office,  but  a  regular  defcent  takes  place  (as 
at  Chriftmas,  Eafter,  and  Pentecoft)  in  the  Octaves,  and  during  the  Feafts 
within  the  Octaves  which  have  Rulers  of  the  Choir,  in  which  the  Office  may 
be  executed  by  thofe  of  the  Second  rank,  and  the  "  Alleluya  "  be  fung  by  the 
Rulers  of  the  Choir  in  the  Ambo  without  change  of  Veftments. 

If  any  Double  Feaft  fall  on  a  Ferial  within  Lent,  the  Mafs  of  the  Feaft 
fhould  be  faid  before  Terce  in  Dalmatics  and  Tunicles,  that  of  the  Faft  after 
None  (both  at  the  Principal  Altar),  the  latter  in  the  ufual  Chafubles  or 
Tippets. 

In  Simple  Feafts  having  three  Leflbns  only  without  Rulers,  and  in 
their  Octaves,  as  a  general  Rule  the  fame  order  fhould  be  obferved  as  in 
Ferials,  except  that  in  thofe  within  Eaftertide  there  fhould  be  no  Proftration, 
and  the  Gradale  fhould  be  fung  by  one  Boy  only  at  the  ftep  of  the  Choir ; 
"Alleluya"  by  another  in  the  fame  place  and  habit.  In  thefe  Feafts  at  Mattins 
the  Invitatory  was  alfo  fingle.  In  Simple  Feafts,  however,  where  the  Invi- 
tatory  is  faid  by  two,  and  in  the  Octaves  (and  within  the  Octaves  which  have 
no  Rulers  of  the  Choir),  the  Gradale  alfo  at  the  Mafs  fhould  be  fung  by 
Two  Boys  in  Surplices  at  the  ftep  of  the  Choir,  and  the  "Alleluya"  by  Two 
of  the  Second  Form,  in  the  fame  place  and  habit.  And  this  mode  fhould  be 
kept  to  in  all  Commemorations  of  the  BlefTed  Mary. 
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In  thofe  Feafts  of  three  Leflbns,  however,  wherein  "  Alleluya"  "  Laudate 
pueri  "  "Praife  the  Lord,  ye  youths"  is  faid  (e.g.,  in  Eafter  Week,  and  on  the 
Saturday  after  Eafter)  the  "Alleluya"  is  then  alfo  fung  by  Two  Boys  in  Sur- 
plices at  the  ftep  of  the  Choir.  In  all  Simple  Feafts,  however,  of  the  Firft  clafs 
with  Rulers,  whether  with  Three  or  Nine  LefTons,  and  in  the  Octaves,  and 
throughout  Octaves  which  have  Rulers,  the  fame  order  fhould  be  kept  as  in 
Simple  Sundays,  except  that  on  the  Ferials  within  the  Octaves  (without 
Sunday)  the  "Alleluya  "  fhould  be  faid  by  Two  in  the  Pulpit  in  filk  Copes.  In 
all  Feafts  of  the  Saints  with  Rulers  (except  from  Septuagefima  to  Eafter) 
"  Alleluya  "  is  faid  as  a  Sequence  (except  in  the  Feafts  of  many  Confeflbrs). 
According  to  the  Exeter  Rule  if  any  Feaft  of  Nine  Leflbns  fell  on  any  Day 
in  Lent  not  being  Sunday,  or  on  Ember  Wednefday,  Friday,  or  Saturday 
which  were  not  in  the  Week  of  Pentecoft,  the  Mafs  of  the  Feaft  was  faid 
after  Sext,  that  of  the  Faft  after  None,  both  at  the  Principal  Altar. 


THE  END. 


To  the  Holy  and  Undivided  Trinity,  Father,  Son,  and  Holy  Ghost, 
be  all  Honour  and  Glory  World  without  End.     Amen. 


CHISWICK  PRESS  ! C.  WHITTINGHAM,  TOOKS  COURT, 

CHANCERY  LANE. 


APPENDIX    I. 

OF    THE    COLOURS    OF    THE    VESTMENTS    OF    THE    CLERGY 

IN    CHOIR    AND    AT    THE    MASS,    AND    OF    THE 

COVERINGS      OF      THE      ALTAR 

THROUGHOUT  THE  YEAR. 


I. 

N  afcertaining  the  right  Rules  as  to  this  matter,  diftinctions 
are  to  be  made  between  the  Choral  colours  and  thofe  ufed  at 
the  Mafs,  and  in  each  cafe  between  thofe  worn  by  the  "  Exe- 
cutores  officii,"  the  officiating  Minifters,  and  by  thofe  who  are 
merely  prefent  as  Clergy,  or  as  forming  part  of  the  Choir. 
According  to  the  Sarum,  Wells,  Exeter,  S.  Paul's  London, 
Aberdeen,  and  Norman  ufages,  as  already  detailed,  whilft  in  Choir,  all  the  Clerks 
mould  invariably  wear  Copes  of  a  Black  Colour  throughout  the  whole  year, 
except  in  thofe  Feafts  which  in  their  nature  have  Proceffions  belonging  to  them 
(fee  ante, -p.  25).  Thefe,  in  the  15th  century,  were  the  Days  of  Chriftmas, 
Epiphany,  Purification,  Eafter,  Afcenfion,  Pentecoft,  Trinity,  Corpus  Chrifti, 
(at  Hereford  both  Feafts  of  S.  Thomas  ConfefTor,  at  York  alfo  of  S. 
William),  the  Annunciation,  AfTumption,  Nativity  of  the  Virgin,  of  Relics, 
All  Saints,  the  Dedication  of  the  Church,  and  the  Feaft  of  the  place.  (To 
thefe  it  would  feem  that  at  Exeter  the  Feaft  of  Gabriel  Archangel  was 
added.)  Thofe  Double  Feafts  alfo  are  excepted  which,  if  falling  on  Sundays, 
had  their  own  Proceflion  fuperfeding  that  of  the  Sunday,  viz.  S.  Stephen, 
S.  John,  Holy  Innocents,  S.  Thomas  of  Canterbury,  Circumcifion,  (S.  George, 
Hereford),  Nativity  of  S.  John  Baptift,  Peter  and  Paul  Apoftles,  Invention 
and  Exaltation  of  the  Crofs,  S.  Michael,  (S.  Denis,  Hereford),  Conception  of 
the  Virgin.  As  to  this  latter  clafs,  the  Ufes  of  York  and  Exeter  do  not  feem 
to  have  differed  from  that  of  Sarum.     (In  other  and  leffer  Double  Feafts  no 
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Proceffion  fhould  take  place,  whether  they  fall  on  Sunday  or  no.)  In  all 
thefe  Doubles  all  the  Clerks  fhould  wear  Silk  Copes  in  the  Proceffion  and 
the  Mafs,  but  not  unlefs  rubrically  ordered  in  the  other  Offices.  At  Mattins 
and  Lauds  during  the  whole  year  this  Black  Colour  fhould  be  invariable ;  fo 
in  all  Offices  for  the  Dead,  in  Proceffions  on  account  of  weather  or  tribula- 
tion, in  Rogations  although  a  Double  Feaft ;  on  S.  Mark's  Day,  on  Vigils 
and  Fafts  and  Ember  Days  whenever  it  is  the  Service  of  the  Faft,  and  in  the 
three  days  before  Eafter. 

The  Rulers  of  the  Choir  and  Officiating  Prieft  fhould  always  wear  Silk 
Copes  in  Choir,  except  in  the  three  days  before  Eafter. 

According  to  S.  Ofmund's  Rule,  the  Minifters  of  the  Altar  (/.  e.  Deacon 
and  Subdeacon)  fhould  wear  White  Dalmatics  and  Tunicles  during  the  whole 
of  Eaftertide  (from  which  it  may,  perhaps,  be  gathered  that  the  Bifhop  and 
Prieft  had  a  latitude  as  to  Colour  at  this  Seafon).  So  the  Rulers  of  the  Choir 
fhould  wear  White  Copes  in  the  Annunciation  and  all  the  other  Feafts  of  the 
Virgin  throughout  the  Octaves  and  in  the  Octaves,  and  in  Commemorations 
of  her ;  in  both  Feafts  of  S.  Michael  and  in  every  Feaft  of  any  Virgin. 

According  to  the  Wells  Confuetudinary,  the  Minifters  of  the  Altar 
fhould  wear  Red  Dalmatics  and  Tunicles  in  Eafter  tide,  and  the  Rulers  Red 
alfo  in  the  Feafts  and  Commemorations  of  the  Virgin  and  Octaves,  and  of 
S.  Michael ;  but  on  the  Dedication  of  the  Church,  and  in  the  Octave,  and 
in  both  Feafts  of  S.  John  the  Evangelift,  and  of  any  Virgin,  White  (fee  poft). 
S.  Ofmund  orders,  however,  that  thefe  Rulers  fhould  wear  Red  Veftments  in 
both  Feafts  of  the  Holy  Crofs,  and  in  every  Feaft  of  Martyrs,  and  in  fing- 
ing  the  Tract  in  Simple  Feafts  in  Lent,  in  Paffion  Sunday  and  Palm  Sunday. 

Thefe  Rules  fhould  be  varied  and  added  to  by  the  fpecial  directions 
contained  in  the  Breviary,  Miflal,  Gradual,  Proceflional  and  Manual.  Thus 
according  to  Sarum  Ufe  on  Ember  Saturday  in  Advent,  the  Clerks  finging  the 
Tract  at  the  ftep  of  the  Choir  fhould  wear  Black  Copes,  that  is,  their  ufual 
drefs.     So  on  the  Vigils  of  Eafter  and  Pentecoft. 

On  Afh  Wednefday  the  Office  fhould  be  executed  by  the  Prieft  of  higheft 
dignity  arrayed  in  Sacerdotal  Veftments  with  a  Red  Cope  over  them.  On 
this  Day  when  the  Seven  Penitential  Pfalms  and  following  prayers  are  faid, 
a  Boy  fhould  hold  an  Afh-coloured  Banner  at  the  left  horn  of  the  Altar, 
which  fhould  precede  the  Proceffion  at  the  ejection  of  the  Penitents,  fo 
alfo  their  reception  on  Maundy  Thurfday. 

On  Palm  Sunday  in  the  Benediction  of  Flowers  and  Fruits,  the  Prieft 
fhould  wear  a  Red  Silk  Cope,  and  fo  in  the  Proceffion ;  alfo  on  Maundy 
Thurfday  at  the  reception  of  the  Penitents. 

On  Good  Friday  the  Prieft  fhould  wear  a  Red  Silk  Chafuble.  So  a  Red 
Cope  on  the  Vigil  of  Eafter  at  the  Mafs,  at  the  Confecration  of  Chrifm,  at 
the  Litany  and  Benediction  of  the  Fonts,  and  the  Benediction  of  the  new 
Fire. 
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Except  the  above,  no  Colour  is  mentioned  as  peculiar  to  Lent.  As  noticed 
above  (p.  94),  all  the  Ornaments  of  the  Church,  of  whatever  kind,  mould  be 
feduloufly  covered  up  during  Lent,  and  a  Veil  hang  down  in  the  Prefbytery 
before  the  Altar.  Thefe  coverings  for  the  Ornaments  and  alfo  for  the 
Altar  were  of  fome  fad  Colour,  probably  a  dingy  white.  In  fome  of  the 
Inventories  are  found  mentioned  Coverings  for  Lent  of  White  Fuftian  fpotted 
with  flames  or  with  drops  of  blood,  fometimes  of  Diaper. 

The  MhTalia  of  Sarum  Ufe  of  the  end  of  the  1 5th  century,  fupplement 
the  former  directions  thus  : — 

"  In  Eafter-tide  of  whatfoever  be  the  Mafs  (except  in  the  Invention  of 
the  Crofs),  let  the  Minifters  of  the  Altar  wear  White  Veftments  at  the  Mafs. 
Let  it  be  fo  likewife  in  the  Feaft  of  the  Annunciation  and  Conception  of  the 
Blefled  Mary,  and  in  both  Feafts  of  S.  Michael,  and  in  the  Feaft  of  S.  John 
the  Apoftle  in  the  week  of  the  Nativity  and  throughout  the  Octave,  and  in 
the  Octaves  of  the  Aflumption  and  Nativity  of  the  BlefTed  Mary,  and  in 
Commemorations  of  her  throughout  the  whole  year,  and  throughout  the 
Octave  and  in  the  Octave  of  the  Dedication  of  the  Church.  Let  them  ufe 
Red  Veftments  on  all  Sundays  throughout  the  year  without  Eaftertide  when 
it  is  the  Sunday  Office,  and  on  Am  Wednefday  and  Maundy  Thursday, 
in  both  Feafts  of  the  Holy  Crofs,  and  in  every  Feaft  of  Apoftles,  Martyrs, 
and  Evangelifts  without  Eafter-tide.  In  all  Feafts  of  Confeflbrs  or  many 
Confeflbrs,  let  them  ufe  Veftments  of  a  Saffron  ('  crocei ')  Colour."  All  thefe 
Rules  are  open  to  the  obfervation  before  made,  that  whereas  in  words  they 
apply  only  to  Rulers  and  Minifters  of  the  Altar  (under  which  term  Deacon 
and  Subdeacon  only  are  ufually  included)  a  latitude  was  probably  left  as  to 
the  Colour  of  the  Veftments  of  the  Bifhop  and  Prieft. 

It  is  obfervable  that  no  change  of  Colour  is  here  indicated  for  Advent  or 
Lent,  at  leaft  in  the  Sunday  or  Feftival  Red  Colour.  Advent  was,  as  before 
mentioned,  considered  as  a  preparation  for  a  triumph,  and  not  as  the  Orientals 
ufe  it,  as  a  Faft ;  and  the  Firft  Sunday  thereof  as  a  high  Solemnity.  From 
the  Inventories,  however,  of  1 222,  it  is  certain  that  Indigo  was  then  the  Colour 
on  certain  occafions.  We  find  enumerated  "  Two  Tunics  and  Dalmatics  of 
Indigo  Silk,  two  Copes  called  Violet,  a  Chafuble  of  Purple  embroidered, 
and  Sandals  of  Indigo  Silk."  For  the  greater  part  of  the  Veftments  no 
Colour,  however,  is  indicated ;  and  judging  from  the  Ufe  of  Wells  previoufly 
mentioned,  and  that  of  the  reft  of  England,  it  may  be  inferred  that  (except 
as  above)  Purple  or  Dark  Blue  had  in  the  13th  and  14th  centuries  become 
ufual  for  Advent  and  Lent,  and  for  Ember  Days  and  Vigils  except  perhaps 
on  the  Ember  days  of  Pentecoft. 

The  Wells  Confuetudinary  in  the  correfponding  portion  (c.  11)  enjoins 
that  the  Rulers  of  the  Choir  fhould  wear  Red  Veftments  in  both  Feafts  of  the 
Holy  Crofs,  and  in  every  Feaft  of  Apoftles,  Martyrs,  on  Trinity  Sunday, 
and  Corpus  Chrifti  Day,  and  throughout  the  Octave;  throughout  the  Summer, 
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and  from  the  firft  Sunday  after  the  Octave  of  the  Epiphany  to  Septuagefima 
when  it  is  the  Sunday  Service,  and  in  finging  the  Tracts  in  Simple  Feafts  in 
Lent,  in  Paflion  and  Palm  Sundays ;  in  the  Feafts  of  S.  Mary  Magdalene, 
S.  Anne,  and  of  all  ConfefTors,  Green  or  Saffron  ("crocea")  Copes  mould 
be  worn  (Jee  poji). 

In  the  Hereford  Books  nothing  is  to  be  found  about  Colours,  except 
that  on  All  Souls  Day  the  officiating  Minifter,  vefted  in  Albe  and  over  it  a 
Cope  of  Black  Samet,  mould,  with  his  Minifters,  fay  the  Commendation 
folemnly  at  the  Altar. 

John  of  Avranches  {Migne  62,  210)  does  not  mention  Colours,  except  to 
fay  that  the  Tunicle  was  then  ufually  of  a  Hyacinthine,  /.  e.  Azure  Colour,  and 
that  the  Dalmatic  had  two  Reddifh  Purple  ftripes  ("  coccineis  lineis"),  going 
over  the  moulders  on  each  fide,  both  before  and  behind,  and  reaching  down 
to  the  ground. 

II.  At  Weftminfter  Abbey  {circa  1 290-1 330),  according  to  the  partial 
tranfcript  of  the  Cotton  MS.  which  is  in  the  Chapter  Library,  the  rule  as  to 
the  Colour  of  the  Veftments  and  of  the  "  Parimenta  Altaris"  was  this  : — In  the 
Firft  Sunday  in  Advent  and  on  other  Sundays  from  that  Day  up  to  the  Purifi- 
cation, or  up  to  Septuagefima  if  it  happen  before  the  Purification,  the  Prieft  at 
Vefpers  and  the  Hebdomadary  at  the  Mafs  fhould  wear  White  Copes,  and  the 
Prieft  at  both  MafTes,  whether  the  Celebration  be  of  the  Sunday  or  of  the 
Nativity,  fhould  wear  a  White  Chafuble,  the  Deacon  and  Subdeacon  alfo  White 
Chafubles  or  Dalmatics  as  belong  to  the  Seafon;  and  the  Apparels  of  the 
Albes,  if  they  have  them,  fhould  be  of  the  fame  Colour.  This  is  to  be 
obferved  alike  at  the  Mafs  of  the  Vigil  and  at  the  firft  and  fecond  Mafs  on 
Chriftmas  Day,  and  in  both  MafTes  on  the  Circumcifion,  and  in  the  Capitular 
Mafs  on  the  Day  of  S.  Edward,  and  in  both  MafTes  in  the  Octave  of  the  fame; 
and  in  the  Capitular  Mafs  of  the  Day  up  to  the  great  Mafs  throughout  the 
Octave  of  the  Epiphany,  and  fo  up  to  the  Purification,  as  often  as  Mafs  is  cele- 
brated publicly  (in  conventu)  either  of  Chriftmas  or  of  the  Epiphany,  or  even 
of  the  Sunday  (unlefs  a  funeral  intervene,  or  the  Celebration  be  of  the  BlefTed 
Mary).  This  injunction  Teems  to  have  applied  to  all  the  Veftments  in  Choir  or 
otherwife.  White  alfo  is  to  be  ufed  on  ATcenfion  Day,  and  in  the  Vigil  and 
throughout  the  Octave,  and  throughout  the  Octaves  of  the  Nativity  of  S.  John 
Baptift,  of  the  AfTumption  and  Nativity  of  the  Virgin,  and  in  the  Feaft 
of  S.  Jude.  The  Reddilh  Colour  (u  fubrubeus  ")  is  ordered  from  Septuagefima 
to  Quinquagefima  inclufive  for  Sundays  and  the  great  Mafs  on  Ferials  for  the 
Chafuble  of  the  Prieft ;  and  fo  for  the  Chafubles  of  all  the  Minifters  and  for 
the  Copes  in  Choir.  Black  is  to  be  ufed  from  the  Firft  Sunday  in  Lent 
inclufive  to  Paffion  Sunday  exclufive,  and  on  Ferials  of  that  Seafon;  and  this 
included  the  Apparels  of  the  Albes. 

Red  (and  this  included  "  fubrubeus  et  etiam  hujufmodi")  is  to  be  ufed  from 
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Paflion  Sunday  inclusive  until  the  Afcenfion,  and  on  the  other  Sundays  of 
the  year  not  otherwife  fpecially  mentioned  when  the  Mafs  is  of  the  Sunday; 
and  on  the  Decollation  of  S.  John  Baptift,  on  both  Feafts  of  S.  Edward, 
of  the  bleffed  Thomas  Archbifhop,  and  of  Martyrs  of  both  fexes. 

On  Pentecoft  Sunday  and  throughout  the  Octave  embroidered  Veftments 
are  not  to  be  worn;  the  Colour  is  to  be  "Scintillatus"  (fparkling,  fiery),  or 
Red  or  even  Saffron  ("  croceus")  or  Yellow  ("  glaucus").  On  S.  John  before 
the  Latin  Gate  the  Copes  of  the  Cantores  at  Vefpers  are  to  be  White,  and 
the  Prieft's  Copes  of  Saffron  or  Yellow  colour. 

III.  At  Canterbury  (Dort,  App.  viii.)  the  Inventory  (a.  d.  1285),  enume- 
rates :  Chafubles  2,  Tunics  2,  Dalmatics  2,  Mantles  ("mantellae"),  all  of 
White  Colour.  For  Martyrs,  Chafubles  3,  Mantles  2,  Red.  For  ConfefTors, 
Chafubles,  Mantles  of  Green.  For  Relics,  Chafubles,  Mantles  3,  no  colour 
mentioned.     For  the  Dead,  Chafubles  3,  Mantles  2,  Black. 

In  the  Inventory  of  1 3 1 5  (Dort,  App.  iv.)  are  enumerated  :  Copes, 
Chafubles,  and  Veftments,  Red  $$,  Black  11,  Indigo  and  Purple  13,  White 
4,  Green  11,  Yellow  3,  8  or  10  of  Cloth  of  Gold  and  diapered.  The  Pallia 
of  the  Great  Altar,  and  for  thofe  of  SS.  Dunftan  and  Elphege  {ibid.  viii. 
xviii.)  were  numerous,  each  with  4  or  5  Frontellae.  One  had  three  Frontellae, 
one  White  of  Cloth  of  Gold,  the  fecond  mixed  of  Green  and  Red,  the  third  "  de 
lozengis"  fewn  on  and  embroidered.  At  leaft  100  are  mentioned  of  various 
Colours ;  moft  of  them  of  "  Baudekyn"  or  Silk  Cloth  of  Gold,  which  includes 
every  Feftal  Colour.  We  know  from  the  Breviary  of  Archbifhop  Chichele, 
{No.  69  in  the  Lambeth  Library),  that  at  Canterbury  the  Ufe  of  Sarum  was 
then  clofely  followed,  and  no  doubt  that  included  the  Colours  alfo. 

IV.  S.  Paul's  Confuetudinary  has  no  Calendar  of  Colours,  but  the  Inventory 
of  1295  (Dugdale,  310)  proves  that  although  the  Sarum  Ufe  was  not  formally 
adopted  till  circa  1440,  yet  that  the  Ufages  were  then  nearly  fimilar  thereto, 
and  not  unlike  thofe  of  Wells  and  Canterbury.  Of  Principal  Veftments,  Copes, 
Chafubles,  &c,  51  are  faid  to  be  Red,  White  22,  Purple  and  Indigo  23,  of 
Green  only  3,  Yellow  8,  Baudekyn  or  Cloth  of  Gold  9,  Black  7,  befides 
feveral  of  mixed  Colours.  It  is  to  be  remembered  that  (except  at  funerals) 
Violet  or  Purple  was  interchangeable  with  Black  (fee  Durand.  in.  15,  and 
the  fourteenth  Or  do  Romanus).  The  Hangings  or  pieces  of  Baudekyn 
enumerated  are  between  50  and  60,  of  which  1 4  are  Purple  or  Indigo  in  the 
"  campus "  or  ground,  1 2  Red,  5  Mulberry,  only  one  Green.  In  the  Ponti- 
fical of  Clifford,  Bifhop  of  London  {circa  1400),  is  contained  a  Table  of  the 
different  Ecclefiaftical  Colours  throughout  the  year,  nearly  in  the  fame  language 
as  that  in  the  Ordinale  of  GrandifTon,  Bifhop  of  Exeter,  a.  d.  1337,  herein- 
after detailed ;  but  in  both  inftances  they  are  faid  to  be  "  juxta  morem  Curiae 
Romanae,"  "after  the  cuftom  of  the  Roman  Curia."     In  this  volume  of 
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Clifford's,  the  Anglican  and  Roman  Ufages  are  carefully  diftinguifhed  one 
from  the  other ;  and  though  there  is  no  lift  of  S.  Paul's  Colours  appended, 
yet  it  feems  moft  probable  from  the  Inventories  that  that  Church  did  not  fol- 
low this  Roman  Ufe,  but  had  one  of  its  own  nearly  refembling  that  of  Sarum. 

V.  In  the  Confuetudinary  of  Wells  Cathedral,  No.  729  in  the  Lambeth 
Library  (a  copy  taken  by  order  of  Archbifhop  Laud  from  the  original,  which 
it  is  believed  no  longer  exifts,  the  date  of  which  copy  is  1634)  a  Table  is 
given  of  the  Colours  to  be  ufed  in  Wells  Cathedral  throughout  the  year.  As 
this  contains  fpecial  Colours  for  the  Feaft  of  Corpus  Chrifti,  which  was  not 
inftituted  till  1264,  and  was  probably  not  received  in  England  till  fome  years 
later,  this  Table  may  probably  be  referred  to  the  end  of  the  thirteenth  or 
beginning  of  the  fourteenth  century. 

It  is  entitled  "  Calendarium  de  Coloribus  Veftimentorum  utendis  et 
variandis  prout  Fefta  et  Tempora  totius  anni  requirunt  in  Ecclefia  Wellenfi." 

"  The  Firft  Sunday  in  Advent  and  throughout  all  Advent  when  the  Choir 
has  Rulers,  let  all  be  Indigo  ('  India'),  except  only  on  Wednefday  in  Ember 
Week,  when  at  the  Mafs  the  Deacon  and  Subdeacon  mould  wear  White 
Veftments." 

(Du  Cange  explains  "India"  to  mean  "  Genus  casrulei  coloris,"  a  kind  of 
azure  colour;  and  this  accords  with  the  Exeter  Inventories  given  by  Oliver, 
where  thefe  Veftments  are  faid  to  be  "  Aerii  Coloris.") 

"  In  the  Day  of  the  Nativity  all  White,  except  in  the  Second  Mafs." 
(What  the  Colour  mould  be  then  is  not  ftated.) 

"  In  that  of  S.  Stephen  Martyr  all  Red. 

"  In  that  of  S.  John  Evangelift  all  Indigo  and  White. 

"  Of  the  Holy  Innocents  all  Red. 

"  Of  S.  Thomas  Martyr  all  Red. 

"  Of  S.  Silvefter  all  Green  and  Saffron  (£crocea'). 

"  In  the  Feaft  of  the  Circumcifion  of  the  Lord  the  Principal  Rulers 
mould  be  in  White  Veftments,  and  the  others,  Secondaries,  in  Red  Veftments. 
At  '  Magnificat '  and  *  Benedictus '  one  Red  and  the  other  White.  At 
the  Mafs  the  three  Principal  Rulers  in  Red,  and  the  two  Secondaries,  one  in 
White  Veftments  and  the  other  in  Red.  In  the  Octaves  they  fhould  be  in 
the  fame  as  in  the  Days. 

"  In  the  Epiphany  of  the  Lord,  and  throughout  the  Octave,  and  on  the 
Octave,  as  in  the  Day  of  the  Nativity,  all  in  White. 

"  In  the  Firft  Sunday  after  the  Octave  of  the  Epiphany  up  to  Septua- 
gefima  when  the  Action  is  of  the  Time,  all  fhould  be  Red. 

"  In  Sunday  in  Septuagefima,  and  up  to  the  Paflion  of  the  Lord,  when 
the  Action  is  of  the  Time,  all  fhould  be  Indigo. 

"  In  Sunday  in  the  PafTion  of  the  Lord  all  Red. 

"  In  Sunday  of  the  Palm-branches  all  Red,  except  one  Cope  of  Black 
for  the  part  of  Cayphas. 
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"  In  the  Day  of  the  Supper  all  Red,  with  a  Banner  of  White. 

"  In  Friday  in  the  Preparation  Red  Veftments ;  Deacon  and  Subdeacon 
in  Purple. 

"  In  Saturday  in  the  Vigil  of  Eafter  all  Red. 

"  In  Eafter  Day  and  throughout  the  whole  Week  all  Red. 

"  In  Sunday  'in  Albis'  {i.e.  the  Octave  of  Eafter),  all  in  White  Veftments. 

"  In  all  Sundays  from  the  Octave  of  Eafter  up  to  the  Afcenfion,  when 
the  Action  is  of  the  Time,  all  in  Red  Veftments. 

"  In  the  Vigil  of  the  Afcenfion,  and  in  the  Day  and  throughout  the 
Octave,  and  in  the  Sunday  within  the  Octave,  as  well  in  Veftments  as  in 
the  Altar,  all  in  White. 

"  In  the  Sunday  after  the  Octave  of  the  Afcenfion  all  Red. 

"  In  the  Vigil  of  Pentecoft,  and  in  the  Day,  and  throughout  the  whole 
following  week,  all  in  Veftments  of  a  Red  Colour. 

"  In  the  Day  of  the  Holy  Trinity  all  Red. 

"  In  Thurfday  after  the  Feaft  of  the  Trinity  in  the  Feaft  of  Corpus 
Chrifti,  all  Red,  and  throughout  the  whole  Octave. 

"  In  the  Firft  Sunday  after  the  Feaft  of  the  Holy  Trinity,  and  in  all 
Sundays  up  to  Advent,  when  the  Action  is  of  the  Time,  all  in  Red 
Veftments. 

"  In  the  Dedication  of  the  Church  all  Indigo  and  White/" 

In  the  fame  MS.  (p.  101)  is  contained  a  detailed  Calendar  of  Colours 
for  every  other  Feftival  and  Saint's  Day  in  the  year,  but  the  whole  are 
comprehended  under  the  general  Rule  at  the  end  (p.  103),  which  is  as 
follows  : — 

"  Memorandum,  that  regularly  when  the  Action  is  of  an  Apoftle  or 
Martyr,  all  fhould  be  Red;  when  of  a  Confeflbr,  all  Saffron  and  Green 
mixed,  fo  that  they  may  be  more  honourably  and  fuitably  adapted  to  the 
Feaft. 

"  When  of  a  Virgin  not  a  Martyr  all  fhould  be  White.  When  of  a 
Virgin  and  Martyr  all  Red  and  White." 

The  inftances  where  the  Colours  are  mixed,  and  fbme  few  where  a 
peculiar  fingle  Colour  is  enjoined  are  as  follows  : — 

"  S.  Nicholas  all  Green  and  Saffron. 

"  S.  Julian  all  Saffron. 

"  Chair  of  S.  Peter  Green  and  Saffron. 

"  S.  Gregory  all  Green  and  Saffron. 

"  S.  Cuthbert  all  Green  and  Saffron. 

"  S.  Benedict  all  Indigo. 

"  S.  Ambrofe  all  Green  and  Saffron. 

"  S.  Leo  all  Saffron. 

"  S.  Dunftan  Green  and  Saffron. 
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"  Translation  of  S.  Edward  all  Saffron. 

"  S.  Petroc  all  Indigo. 

"  Tranflation  of  S.  Richard  all  Saffron. 

"  Nativity  of  S.  John  and  throughout  the  Octave  all  Indigo. 

"  Tranflation  of  S.  Martin  all  Saffron. 

"  Tranflation  of  S.  Benedict  all  Indigo. 

"  S.  Swithin  all  Saffron. 

"  S.  Mary  Magdalene  all  Green  and  Saffron. 

"  S.  Anne  all  Green  and  Saffron. 

"  S.  Sampfon  and  S.  Germanus  Saffron. 

"  The  Chains  of  S.  Peter  all  Green  and  Saffron. 

"  S.  Eufebius  all  Saffron. 

"  S.  Auguftine  Bifhop  all  Green  and  Saffron. 

"  S.  Egidius,  Tranflation  of  S.  Cuthbert,  S.  Gabriel,  S.  Bertinus  in 
September,  have  no  fpecial  Colours. 

"  S.  Michael  all  Indigo  and  White. 

"  S.  Jerome  all  Green  and  Saffron. 

"  Tranflation  of  S.  Edmund  all  Saffron. 

"  The  Feaft  of  Relics  all  Red  and  White. 

"  SS.  Lucy  and  Remigius  have  no  fpecial  Colours. 

"  All  Saints  all  Red  and  White. 

"  S.  Leonard  all  Indigo. 

"  S.  Martin  all  Green  and  Saffron. 

"  S.  Edmund  all  Green  and  Saffron. 

"  Octave  of  S.  Martin  all  Indigo. 

"  S.  Hugh  all  Green  and  Saffron. 

"  Commemoration  of  the  Dead  all  Black. 

"  Memorandum,  that  when  the  Office  of  the  Holy  Ghoft  is  celebrated, 
or  the  Commemoration  of  S.  Andrew,  all  fhould  be  Red. 

"  Alfo  that  when  there  is  Commemoration  of  the  Bleffed  Virgin,  or  for 
Peace,  all  fhould  be  White. 

"  Memorandum,  that  whenfoever  the  A&ion  is  for  the  Dead  all  fhould 
be  Black  and  Ample,  whether  for  the  King  or  Bifhop,  and  fo  fhould  it 
be  in  the  Sepulture." 

VI.  The  Exeter  Cathedral  Rule  as  to  Colours  is  to  be  found  in  the  twenty- 
third  Chapter  of  Grandiffon's  "  Ordinale,"  of  the  date  of  a.d.  1340  or  there- 
abouts, and  is  oftenfibly  as  follows,  and  feems  to  be  a  modification  of  the 
Roman. 

"  The  Colours  of  the  Veftments,  after  the  cuftom  of  the  Roman  Curia, 
are  four  or  fix  varieties;  that  is  to  fay,  White,  Red,  Green  or  Saffron, 
Violet  Blue  or  Black ;  and  each  of  thefe  Colours  is  to  be  confidered  fuch  if  it 
conftitute  the  greater  part  of  that  which  may  be  the  field  or  ground  of  the  fluff 
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in  queftion,  although  mixed  with  Gold  or  any  other  Colour,  under  which  condi- 
tions each  of  thefe  Colours  is  to  be  ufed,  as  explained  below.  But  fo,  neverthe- 
lefs,  that  thofe  mixed  with  Gold  and  the  more  noble  may  be  worn  in  their  own 
place  on  greater  Feafts,  the  plain  and  more  fimple  on  fimpler  Feafts.  Never- 
thelefs,  if  there  be  Veftments  very  precious  and  beautiful  to  behold,  as,  for 
example,  thofe  embroidered  with  figures,  or  Angularly  adorned  with  various 
Colours,  the  fame  ought  to  be  ufed  in  Principal  or  Greater  Feafts.  The  other 
aforefaid  Colours  are  to  be  ufed  thus,  viz.,  In  the  Firft  Sunday  in  Advent  and 
up  to  the  Vigil  of  the  Nativity  of  the  Lord  inclufive,  Violet  mould  be  ufed. 
So,  in  like  manner,  from  Septuagefima  up  to  the  Supper  of  the  Lord,  or, 
according  to  fome,  up  to  Sunday  in  the  Paflion  of  the  Lord.  In  the  Day  of 
Preparation  alfo,  up  to  after  the  Orifons  folemnly  pronounced,  and  in  the 
Vigils  of  Eafter  and  Pentecoft  only  when  the  LefTons  and  Tracts  are  faid,  alfo 
in  Rogations  and  in  other  Faftsof  the  Church  throughout  the  year,  and  in  Procef- 
fions  or  MafTes  for  any  Tribulation,  alfo  in  the  Decollation  of  John  Baptift,  becaufe 
he  defcended  to  Limbus,  the  Violet  Colour  is  to  be  ufed,  becaufe  it  is  livid  and 
tending  to  blacknefs;  neverthelefs,  fo  that  if  there  be  ancient  Veftments 
mixed  with  Gold,  they  may  be  fpecially  worn  on  the  Firft  and  Third  Sunday 
in  Advent  and  the  Fourth  in  Lent.  From  the  Octave  of  the  Epiphany  up 
to  Septuagefima  as  often  as  the  Action  is  of  the  Time,  Green  are  to  be  ufed, 
and  the  fame  is  to  be  done  from  the  Firft  Sunday  after  Trinity  to  the  Advent 
of  the  Lord  as  often  as  the  Action  is  of  Sundays  or  Ferials,  except  on  the 
Vigils  of  the  Saints  and  in  Ember  Days  in  September,  when  Violet  fhould  be 
worn.  In  the  Day  of  The  Nativity  of  the  Lord  and  in  the  Feaft  of  S.  John 
Evangelift,  and  in  the  Sixth  Day  from  the  Nativity,  and  in  the  Day  of  the 
Circumcifion  according  to  fome,  and  in  the  Octave  of  S.  John  Evangelift,  and 
in  the  Vigil  and  in  the  Feaft  and  throughout  the  Octave  of  the  Epiphany,  and 
in  the  Purification  and  all  other  Feafts  of  the  Blefled  Mary,  and  in  the  Octaves 
and  Commemorations  of  the  fame,  alfo  on  Maundy  Thurfday  when  the  Bifhop 
confecrates  Chrifm,  White,  otherwife  Red.  In  the  Vigil  of  Eafter,  except 
when  the  Lections  and  Tracts  are  recited  (for  then  Violet  fhould  be  worn),  and 
in  Eafter  Day,  and  from  thence  up  to  the  Octave  of  the  Afcenfion,  in  the 
Nativity  of  John  Baptift,  and  when  the  Action  is  of  him  throughout  the  Octave, 
in  the  Feaft  of  S.  Gabriel,  and  in  all  Feafts  of  S.  Michael,  likewife  in  all  Feafts 
of  Virgins  not  Martyrs,  always  White  or  gliftening  White  (*  Candida')  are  to 
be  ufed.  In  the  Vigil  of  Pentecoft,  however,  after  the  Lections  and  Tracts, 
the  Prieft  fhould  wear  a  Red  Cope  to  blefs  the  Fonts,  and  thenceforward  he 
and  his  Minifters  at  the  Mafs  and  afterwards  at  Vefpers,  and  throughout  the 
whole  week  of  Pentecoft  up  to  the  Vefpers  of  the  following  Saturday,  and  in 
the  Feaft  of  the  Holy  Crofs,  alfo  in  all  Feafts  of  Apoftles,  Evangelifts,  and 
Martyrs  and  throughout  their  Octaves  when  the  Action  is  of  them,  and, 
according  to  fome  within  the  Paflion,  and  on  Maundy  Thurfday  if  the  Bifhop 
does  not  celebrate,  fhould  ufe  Red  Veftments.     Neverthelefs,  in  the  Conver- 
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fion  of  S.  Paul,  and  in  the  Chair  of  S.  Peter,  and  in  certain  other  Double  Feafts 
of  the  Saints  which  fall  within  Advent  or  Septuagefima  up  to  Eafter,  and 
in  the  Feaft  of  Mary  Magdalene  according  to  fome,  Veftments  of  Indigo, 
that  is,  of  the  Colour  of  the  Air,  or  Blue  if  there  be  any  fuch  which  are 
beautiful,  may  not  inconveniently  be  worn.  In  the  Feaft  of  the  Magdalene, 
however,  fome  ufe  White,  fome  Saffron.  In  the  Feaft  of  the  Trinity,  how- 
ever, if  there  be  any  beautiful  Green  Veftments,  with  Copes,  Tunicles,  and 
Dalmatics  fufficient  in  number  for  fo  great  a  Feaft,  thefe  ought  to  be  ufed, 
otherwife  wholly  White  or  gliftening  White  ('  Candida')  mould  be  put  on. 
In  the  Feaft  of  Corpus  Chrifti,  however,  and  throughout  the  Octave,  on 
account  of  the  likenefs  of  Bread  and  Wine,  and  of  the  Body  and  Blood  of 
Jefus  Chrift,  Who  is  gliftening  White  ('  candidus')  and  Ruddy,  a  mixture  of 
gliftening  White  (f  candidis')  and  Red  is  to  be  ufed ;  thus,  for  example,  that  the 
two  Principal  Rulers  fhould  ufe  bright  white  ('  candidis,')  and  the  two  others, 
the  Secondaries,  Red ;  the  Prieft,  however,  who  executes  the  Office  fhould  wear 
gliftening  White  ('  candidis ')  both  at  the  Mafs  and  at  Vefpers,  and  one 
Collateral  Red  for  incenfing,  and  at  the  Mafs  the  Deacons  Red  and  the  Sub- 
deacons  White,  in  the  mode  moft  convenient,  and  fo  that  the  Red  be  equally 
divided.  In  the  fame  mode  fhould  it  be  with  Virgin  Martyrs.  In  the 
Feaft  of  All  Saints  and  of  Relics  and  at  the  Dedication  of  the  Church  all 
Colours  may  be  ufed  indifferently  at  pleafure ;  but  fo,  neverthelefs,  that 
gliftening  White  (c candidus')  and  Red  be  preferred.  It  appears,  therefore, 
generally  from  what  has  been  before  faid,  that  in  Feafts  of  the  Apoftles, 
Evangelifts,  and  Martyrs,  Red  is  to  be  ufed.  In  Feafts  of  Confeffors,  Saffron 
or  Green,  which  are  efteemed  to  be  the  fame.  In  Feafts,  however,  of  Virgin 
Martyrs,  partly  White,  partly  Red,  or  of  thefe  two  Colours  mixed ;  in  Feafts 
of  Virgins  not  Martyrs,  entirely  White.  In  Advent  and  Septuagefima  and 
Quadragefima,  alfo  in  the  Vigils  of  the  Saints,  and  Ember  Days  without 
Pentecoft,  and  in  Rogations,  Violet  Veftments.  In  Sundays,  however,  between 
the  Epiphany  and  Septuagefima,  and  in  all  Sundays  throughout  the  Summer, 
when  the  Action  is  then  of  the  Time,  Green  fhould  be  ufed.  Black  Colour, 
however,  is  to  be  ufed  in  the  Day  of  Preparation  after  the  Adoration  of  the 
Crofs,  and  in  all  Exequies  of  the  Dead,  and  likewife  fhould  the  Violet  be 
deficient,  in  their  ftead.  If,  however,  there  be  haply  any  other  Veftments  of 
various  or  indeterminate  Colours,  let  them  be  put  in  ufe  according  to  their 
beauty  and  value,  agreeably  to  the  judgment  of  the  Seniors,  in  the  meantime, 
fparing  the  other  Veftments,  and  conformably  with  obedience.  Let  all  the 
Veftments  be  well  and  cleanlily  kept,  fo  that  four  times  in  the  year  at  the  end 
of  each  term,  they  be  fupervifed  by  the  Treafurer  or  Subtreafurer,  and  thofe 
which  are  unfewn  or  torn  be  mended,  and  thofe  which  are  of  linen  and  dirty 
be  wafhed."  Elfewhere  it  appears  that  on  All  Souls'  Day,  and  the  following 
Commemorations,  Purple  was  worn. 

The  Ritual  at  Exeter  had  been  adopted  by  the  predeceffors  of  Leofric 
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from  Chrodegang,  Bifhop  of  Metz,  who,  according  to  Alban  Butler,  died 
circa  766.  This  Ritual  had  been  approved  by  the  Council  of  iEnham, 
Hants,  at  which  S.  Elphege  prefided,  a.d.  1009.  Leofric  was  a  native 
of  Burgundy,  and  as  to  thefe  Colours  they  and  he  feem  oftenfibly  to  have 
followed  the  Roman  cuftom;  yet  the  Inventories  publifhed  by  Mr.  Oliver, 
which  range  between  1056  and  1337-60,  render  it  very  doubtful  whether 
practically  this  was  fo.  In  thefe  Inventories,  befides  thofe  Veftments  which 
are  of  mixed  Colours  or  Cloth  of  Gold,  we  find  73  Red,  40  White,  36 
Indigo  ("  Aerii  Coloris")  and  Purple,  24  Yellow,  24  Green,  8  or  10  Black. 
Bifhop  GrandifTon  made  the  Sarum  Ufe  the  foundation  of  his,  although  he 
exhorted  his  Clergy  to  follow  that  of  Exeter,  where  it  was  peculiar.  The 
comparative  proportion  of  Colours  above  given  feems  to  mow  that  the 
Roman  cuftom  could  not  have  been  ftrictly  followed,  but  rather  that  of 
Sarum. 

VII.  It  is  difficult  to  determine  whether  York  had  any  peculiar  Colours. 
On  Saturday  before  the  Fourth  Sunday  in  Advent  the  Lections  and  Tract  had 
Red  Copes,  and  the  Sequence  on  the  Fourth  Sunday  was  to  be  by  four 
Vicars  in  Black  Copes.  On  Chriftmas  Day,  and  on  the  fixth  day  from  the 
Nativity,  all  were  to  be  in  White  Veftments,  and  on  Paflion  and  Palm- 
Sundays  the  Tract  was  fung  in  Black  inftead  of  Red  Copes.  In  other 
refpects  that  Cathedral  feems  to  have  followed  Sarum  Ufe. 

At  Durham,  the  robes  wherein  the  body  of  S.  Cuthbert  was  enveloped 
when  redepofited  in  his  tomb,  circa  1 1 04  (which  had  been  originally  opened 
by  Fritheftan,  circa  938),  and  the  Stole  and  Maniple  and  Girdle,  were 
moftly  of  Red  and  Purple  and  a  bright  Crimfon.  {See  Raines  "  S.  Cuth- 
bert" 89,  132,  142,  194,  et  Jeq.,  203.)  Upon  the  death  of  Bifhop  Pudfey 
in  1 194,  amongft  other  furniture  of  his  private  Chapel  were  Chafubles  of 
Red  Taffeta  nobly  embroidered  with  Gold  leaf,  bezants,  great  pearls  and 
precious  ftones,  and  Albes  of  Blue  with  embroidered  Stoles. 

At  S.  Patrick's,  Dublin,  and  elfewhere  in  Ireland,  we  know  that  S. 
Ofmund's  Rite  prevailed;  for  a  copy  of  S.  Ofmund's  Confuetudinary  was 
tranfcribed  and  fent  to  that  Church  (which  had  been  erected  into  a  Cathedral 
with  Dean  and  Chapter  by  Henry  de  Loundres,  a.d.  12 10),  and  its 
provifions  adopted.  Higden,  in  his  "  Polychronicon "  (he  died  1367), 
expreflly  ftates  that  Ireland  received  S.  Ofmund's  Rite.  The  Copy  above 
mentioned,  which  formerly  belonged  to  Dr.  Todd,  is  now  in  the  Univerfity 
Library,  Cambridge,  together  with  a  Troparium  of  the  fame  date  with  the 
mufical  notation,  that  is,  of  nine  "  Kyries,"  "  Sanctus,"  "  Agnus,"  "  Gloria  in 
Excelfis,"  and  Sequences  for  the  whole  year.  The  Sarum  Ufe  was  alfo 
introduced  into  Scotland  by  Hubert,  Bifhop  of  Glafgow,  1147,  and  is  clearly 
the  foundation  of  the  Aberdeen  Rite  as  detailed  in  the  "  Regiftrum  Aberdo- 
nenfe."     So  that  with  very  partial  exceptions  the  Sarum  Ufe  as  to  Colours 
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muft,  in  the  thirteenth  and  fourteenth  centuries,  have  been  nearly  univerfal 
in  the  Britifh  Ifles.  The  principal  variation  feems  to  have  been  that  whereas 
Sarum  Ufe  prefcribed  White  for  Eafter-tide,  many  of  the  others  ufed  Red. 

VIII.  The  Pallas,  or  Coverings  for  the  Altar,  were  ufually,  but  not  always, 
of  the  fame  or  correfponding  Colours  with  the  Veftments  of  the  Clergy.  The 
Exeter  Rule,  as  we  have  feen,  defines  the  "  Campus,"  Ground,  or  Field  as  the 
teft  of  Colour.  We  find  thefe  Pallas,  Frontlets,  Frontals,  and  hangings  often 
to  have  been  "  diverfi  coloris,"  worked  and  embroidered  in  various  patterns 
with  figures  and  patterns  of  many  and  different  tints,  and  the  introduction  of 
Gold  and  jewels  and  cloth  of  Gold  was  always  an  allowable  variation.  This 
began  very  early.  The  writer  of  the  life  of  Maximianus  of  Ravenna  (Rer. 
Ital.  Scriptores^  Part  I.,  p.  108)  tells  us  that  Victor,  the  twenty-fifth  Bifhop, 
his  fucceflbr,  a.d.  552,  "  ordered  a  moft  precious  fine  linen  Altar  covering 
('  Eudothim  byflinam '),  the  like  of  which  never  was  feen,  which  had  on 
it  all  the  life  of  the  Saviour  reprefented  in  needlework.  On  the  Day  of  the 
Epiphany  it  was  placed  over  the  Altar  of  the  Church  of  Urfiana.  One 
could  not  but  think  that  all  the  images  and  beafts  and  birds  which  are 
thereon  are  alive  in  the  flefh.  There  are  the  effigies  of  Maximianus  him- 
felf  moft  excellently  done  in  two  places  :  one  greater,  the  other  lefs,  with  the 
infcription,  '  O  magnify  the  Lord ' "  &c.  The  fame  writer  tells  us  that 
Maximianus  himfelf  prepared  an  Altar  hanging  of  Gold,  on  which  was 
worked  the  portraits  of  all  his  predeceflbrs  in  threads  of  Gold,  and  a  third 
and  fourth  Altar  frontal  or  hanging  whereon  pearls  were  fet  with  an 
infcription,  "  Spare,  O  Lord "  &c.  We  find  Walter  de  Bronefcombe, 
Bifhop  of  Exeter,  1257,  gave  "Two  new  Palls  of  Baudekyn,  which  are 
placed  about  the  Great  Altar  in  Double  Feafts,  and  one  for  the  middle  Altar 
with  Majefties,  another  with  lions  of  Gold,  and  another  of  various  Colours." 
Alfo  a  Red  Frontal  with  images  of  the  Holy  Trinity  and  Twelve  Apoftles 
in  memory  of  Stapledon  Bilhop  (1308).  The  S.  Paul's  Inventory  mentions 
"  A  Frontal  of  Black  Samet  with  bars  and  vines  of  Gold  lace  for  the  Greater 
Altar,"  with  others. 

Durandus,  it  will  be  remembered,  in  words  adopts  the  Roman  rule  and 
only  Four  Colours,  White,  Black,  Green,  and  Red,  but,  he  adds,  Scarlet 
may  be  fubftituted  for  Red,  Violet  for  Black,  Byffe  (perhaps  Cream  Colour) 
for  White,  Saffron  for  Green;  but  his  enumeration  is  obvioufly  imperfect, 
for  he  omits  all  mention  of  Cloth  of  Gold,  Purple,  or  Indigo,  or  Sky-blue, 
which  became  fuch  favourites  in  England.  He  is  at  variance  with  the  lift 
given  in  the  fourteenth  "  Ordo  Romanus"  {Mabillon,  Mus.  Ital.  11.  p.  289), 
(being  that  of  Cardinal  Gaietanus,  a.d.  1294,  but  feems  to  reprefent  Italian 
ufage  only),  wherein  it  is  ftated  that  the  "  Holy  Roman  Church  ufes  Five 
Colours,  White,  Red,  Green,  Violet,  and  Black,  though  fome  confider  the 
two  laft  as  one.      [The  "  Ordo  Romano  xv.",  which  has  P.  Aurelia  for  its 
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author,  a  century  later  {ibid.  p.  452)  fays  that  in  modern  times  the  Roman 
Church  efteemed  the  three  Colours  of  Black,  Violet,  and  Indigo  as  one  and 
the  fame.]  Cardinal  Gaietanus,  at  the  end,  adds  that  on  days  when  Black 
mould  be  ufed  it  is  not  unfuitable  to  ufe  Violet. 

According  to  De  Moleon  {fee  Index,  "  Couleurs "),  the  ancient  Colours 
were  Red  from  Paflion  Sunday  to  Eafter,  on  the  Circumcifion,  Corpus  Chrifti, 
and  All  Saints  at  Bourges,  Nevers,  Sens,  Le  Mans;  at  Paris  on  Pentecoft, 
Corpus  Chrifti,  All  Saints,  Maundy  Thurfday,  and  on  Sundays  from  Pente- 
coft to  Advent;  Purple  or  deep  Red  on  Good  Friday  at  S.  Lo  at  Rouen, 
and  at  Rouen  on  Whitfunday ;  White  on  all  the  Feafts  of  our  Lord  and  of 
the  Virgin  everywhere.  At  Le  Mans  Green  was  ufed  only  on  the  Epiphany, 
at  Vienne  on  Palm  Sunday;  at  Le  Mans  Violet  or  Afh-colour  on  Good 
Friday  and  on  all  Sundays  for  the  days  of  Abbots  and  AbbefTes  and  the  four 
firft  weeks  of  Lent.  Black  with  Scarlet  orphreys  from  Paflion  Sunday 
to  Eafter  Sunday  at  Paris.  Black  during  Advent,  and  from  Septuagefima  to 
Eafter,  was  ufed  only  at  Vienne.  Thefe  varieties,  it  will  be  obferved,  nearly 
correfpond  with  the  Ufe  of  Sarum. 

Viollet-le-Duc,  in  his  "  Didtionnaire  Raifonne "  {Article,  "  Autel "), 
ftates  that  at  this  period,  although  the  "  parements "  or  hangings  of  the 
Altar  did  not  always  in  all  things  correfpond  with  thofe  of  the  Prieft  and  his 
Afliftants,  yet  "  in  changing  the  Colours  of  the  Ecclefiaftical  Veftments 
according  to  the  different  times  of  the  year  the  Clergy  changed  equally,  as  is 
ftill  the  practice  at  this  day,  the  Colours  of  the  hangings  ('  parements ')  of 
the  Altar,  when  thefe  hangings  were  made  of  fluffs,  and  it  was  the  fame 
with  the  Veils  and  Curtains  furrounding  the  Altars ;  thefe  were  variable  in 
their  hues." 
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APPENDIX    II. 

I.     Solemn  Consecration  of  a  Cross  or  Crucifix. 

HE  principal  of  the  following  Prayers  of  Solemn  Confecration  of  a  Crofs 

or  Crucifix  is  taken  from  the  Pontifical  of  Ecgbert,  Archbifhop  of  York, 

a.d.  730.      It  is  tranfcribed  at  length,  becaufe  from  it  are  borrowed  the 

main  portions  of  all  the  principal  forms  of  Confecration  in  the  fubfequent 

Pontificals.     In   particular   it    is    found    fubftantially  in    that    of  Bangor, 

a.d.  1268,  in  that  of  Clifford,  a.d.  1400,  in  the  Lanfdowne  MS.  451,  and 

in  Lacy's  Exeter  Pontifical. 

Ecgbert's  Pontifical  begins  thus  :    "  Thou  fhalt  fprinkle  me  with  hyffop,"  &c.     Pfalm : 

"  Have  mercy  upon  me "  &c.      The  Bangor  and  Clifford's  Pontificals  begin  thus  :    "  Firji 

let  Litanies  be  /aid;  then  thrice,  '  O  God,  make  hafle  to  help  me.'     Afterwards  let  him  {the 

Bijhop)  exorcife  and  blefs  Salt  and  Water  as  in  the  Dedication  of  a  Church? 

According  to  the  Bangor  Pontifical  thus  :  "  I  exorcife  thee,  O  creature  of  Salt,  in  the 
Name  of  our  Lord  Jefus  Chrift,  Who  faid  to  His  Apoftles,  Be  ye  the  fait  of  the  earth, 
and  by  His  Apoftle  faid,  Let  your  heart  be  feafoned  with  fait  ;  that  thou  mayeft  be  fan&ified 
to  the  Confecration  of  this  Crofs,  to  expel  all  the  temptations  of  devils ;  and  to  all  who 
fhall  take  of  thee  thou  mayeft  be  a  fafeguard  of  foul  and  body,  and  fafety  and  protection  and 
a  confirmation  of  Salvation,  Through  Him  Who  fhall  come  to  judge  the  world  with  fire,"  &c. 
Benediclion  of  Salt.  "O  Lord  God,  Father  Almighty,  blefs  ^(  this  creature  of  Salt  to 
put  the  enemy  to  flight,  and  render  it  healthful  medicine,  that  it  may  profit  to  the  health  of 
the  foul  and  body  of  thofe  who  take  it.     Through  "  &c. 

"  I  exorcife  Thee,  creature  of  Water,  in  the  Name  of  God  the  Father  Almighty,  ^( 
and  in  the  Name  of  Jefus  Chrift,  ££<  and  of  the  Holy  Ghoft,  ^  that  every  might  of  the 
adverfary,  every  incurfion  of  the  devil,  every  phantom,  and  all  the  powers  of  the  enemy 
may  be  rooted  out  and  put  to  flight  by  this  creature  of  Water.  Wherefore  I  exorcife  thee, 
O  creature  of  Water,  by  the  Living  God,  by  the  True  God,  by  the  Holy  God,  and  by  our 
Lord  Jefus  Chrift,  that  thou  mayeft  be  made  Holy  Water,  BlefTed  Water,  and  fo  that 
wherefoever  poured  out  or  fprinkled,  whether  at  home  or  in  the  field,  thou  mayeft  drive 
away  every  phantafm  and  power  of  the  enemy,  in  that  thou  art  confecrated  Water,  and  may 
profit  to  the  dedication  of  this  Holy  Crofs  [or  Hand-bell,  or  Church-bell],  that  through 
thee  and  the  Divine  Benediction,  the  Lord  helping,  or  through  our  mouth,  or  hands,  or 
Office,  this  Crofs  [or  Bell]  may  be  divinely  confecrated  through  the  grace  of  the  Holy 
Ghoft,  and  for  ever  remain  confecrated  for  adoring  the  image  of  our  Lord  Jefus  Chrift,  and 
may  the  Holy  Ghoft  dwell  in  this  Holy  Crofs.     Through  the  fame  "  &c. 

Then  let  the  Crofs  be  laved  with  confecrated  Water,  modulating  the  Antiphon :  "  Thou 
fhalt  fprinkle  me  with  hyffop  and  I  fhall  be  clean  ;  Thou  fhalt  wafh  me  and  I  fhall  be 
whiter  than   fhow."      In   Pafchal  tide,   "  Alleluya."      [The   fame   directions   are   given   in 
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Clifford's  and  Lacy's  Pontificals,  Lacy's  adding  that  the  Choir  fhould  fing  the  Litany  pre- 
vioufly,  and  that  the  Bifhop  fhould  be  clad  in  his  Epifcopal  Robes.]  Then  follows  "We 
befeech  Thee,  O  Lord."  [The  following  is  in  the  Pontificals  of  Ecgbert,  Leofric,  Anianus, 
Clifford,  and  Lacy  :]  "  Holy  Father,  Almighty  Eternal  God,  that  thou  wouldeft  vouchfafe 
to  blefs  this  Wood  of  Thy  Crofs,  that  it  may  be  a  faving  remedy  to  mankind,  fteadfaftnefs 
in  faith,  advancement  in  good  works,  the  redemption  of  fouls,  a  protection  and  defence 
againft  the  darts  of  the  enemy.  Through  "  &c.  [The  following  is  in  the  Pontificals  of  Ecg- 
bert, Clifford,  and  Lacy:]  "Blefs,  O  Lord,  this  Thy  Crofs  ('creature')  by  which  Thou 
haft  delivered  the  world  from  the  power  of  devils,  and  haft  overcome  by  Thy  Paffion  the 
fuggefter  of  evil  who  rejoiced  in  the  tranfgreffion  of  the  firft  man,  but  who  by  the  Wood 
of  the  Crofs  was  forced  to  releafe  thofe  whom  he  had  feduced  by  the  forbidden  wood. 
Through  "  &c.  [The  following  is  in  the  Pontifical  of  Leofric  :]  "  Almighty  everlafting 
God,  Who  to  a  world  loft  through  wood,  didft  predeftine  Thy  Crofs  for  the  Wood  of  Re- 
demption, Vouchfafe,  we  befeech  Thee,  to  blefs  this  Wood,  fafhioned  after  the  fimilitude  of 
Thy  Crofs,  and  prepare  in  it  ftrength  to  thy  faithful  ones,  but  a  ftumbling-block  to  Thine 
enemies,  and  to  all  believers  in  Thy  Name  an  increafe  of  Heavenly  virtue.  Through  "  &c. 
In  the  Bangor  Pontifical  is  the  following  additional  prayer  :  "  God,  who  haft  converted  the 
bleffed  Crofs  of  fuffering  ('patibulum'),  which  before  was  for  the  punifhment  of  the  wicked, 
to  the  deliverance  of  thofe  who  are  redeemed  by  the  Blood  of  Thy  Son,  Blefs,  ?fr  we 
befeech  Thee,  this  Enfign  of  the  Crofs  with  the  Sacrament  of  Thy  fanftity,  and  grant  to 
Thy  people  to  be  protected  by  the  guardianfhip  of  That  with  the  Standard  of  which  they  are 
armed.  May  this  Crofs  be  unto  us  the  Armour  of  Faith  and  the  fupport  of  our  hope  in 
adverfity  :  may  it  be  victory  over  the  enemy,  concord  to  the  State,  a  guard  in  the  field  and 
fupport  at  home.  O  Lord,  through  the  virtue  of  this  Crofs  preferve  in  fafety  Thy  flock  j 
and,  glorious  with  Heavenly  fandlity,  may  it  profit  to  everlafting  life,  which  for  us  by  the 
conquering  Lamb  is  preferved  for  our  Salvation.     Through  "  Sec. 

Another  prayer  now  follows  in  Ecgbert's  and  the  Bangor  Pontifical,  and  in  moft  others, 
to  the  following  effect,  there  being  a  few  verbal  variations.  "  God  of  Glory,  Moft  High 
Sabaoth  [Moft  Mighty  Emmanuel,  God,  the  good  and  noble  Father,  Who  watcheft  over  and 
enlighteneft  us,  Who  ruleft  the  world],  Who  by  the  precious  Blood  of  Thine  Only-begotten 
through  the  Paffion  of  the  Crofs  haft  delivered  the  world  from  the  penalty  of  deferved 
death,  and  quickened  us  with  fpiritual  illumination,  Who  difpofeft  of  all  kingdoms,  Who 
art  the  donor  of  good  gifts  and  bounteous  diftributor  of  all  virtues,  Whom  nations  and 
people  do  ferve,  and  to  Whom  all  the  legions  of  Angels  do  fervice,  Who  doft  beftow  upon 
Thy  fervants  that  wherewith  they  may  duly  perform  their  vows  to  the  praife  of  Thy 
Name,  to  Whom  in  the  firft  place  the  faith  of  the  offerers  is  pleafing,  whereby  then  the 
Oblation  is  fan&ified  ;  we  befeech  the  gracious  pity  of  Thy  Mercy,  that  Thou  wouldeft 
fanclify  ^  and  confecrate  y%(  to  Thyfelf  this  Enfign  of  the  Cr^ofs  which  with  entire 
devotion  of  mind  the  religious  faith  [of  Thy  fervant]  hath  conftrufted  a  trophy,  as  it  were, 
of  Thy  Victory  and  of  our  Redemption,  and  Which,  for  the  love  of  the  triumphant  glory  of 
Thy  Chrift,  he  hath  confecrated  for  ever.  Receive  this  invincible  Enfign  of  the  Crofs, 
wherewith  the  power  of  the  Devil  is  reduced  to  naught,  the  liberty  of  mortals,  formerly 
in  bondage,  is  reftored,  which  now  through  grace  is  changed  into  honour,  and  that 
which  once  inflicted  punifhment  on  the  guilty  now  abfolveth  finners  from  the  penalty  of  all 
their  offences.  No  gift  is  more  acceptable  unto  Thee  than  that  by  which  Thou  waft 
pleafed  to  redeem  us,  and  which  the  fixing  of  Thine  own  Body  thereto  hath  dedicated,  nor 
is  any  Oblation  more  familiar  to  Thee  than  that  fanctified  by  the  ftretching  forth  of  Thy 
Hands  ;  with  thofe  Hands,  therefore,  receive  It  with  which  Thou  didft  embrace  It,  and 
with  the  fanctity  of  That,  fanctify  this ;  and  as  by  That  the  world  was  expiated  of  guilt,  fo 
may  the  moft  devout  fouls  of  Thy  fervants  who  offer  it  by  the  merit  of  the  Crofs  and  the 
fupplications  [of  Thy  Holy  Martyr  Felix  (this  would  be  the  Saint  to  whom  the  Church  or 
Chapel  was  dedicate)]  of  all  Thy  Saints,  be  free  from  all  fin,  and  protected,  as  it  were,  by 
the  virtue  of  the  true  Crofs,  fhine  forth  in  continual  fucceffions  of  triumphs.     In  this  gold 
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may  the  fplendour  of  the  Divinity  of  Thine  Only-begotten  Son  be  radiant ;  may  the  glory 
of  His  PafTion  fhine  forth  in  the  wood,  in  the  blood-ftone  may  our  Redemption  from  Death 
beam  ruddily,  in  the  clearnefs  of  cryftal  the  purification  of  our  life  ;  let  it  be  the  protection 
of  their  friends,  the  certain  confidence  of  hope  ;  may  it  confirm  them,  with  the  nation 
and  people,  in  the  faith ;  ftrengthen  them  in  hope  ;  unite  them  in  peace,  augment 
their  triumphs,  amplify  their  profperity,  profit  them  during  all  time  and  unto  the  life 
of  eternity,  fo  that  it  may  defend  them  flourifhing  in  temporal  glory,  and  in  its  virtue  bring 
them,  diademed  with  an  everlafting  crown,  unto  the  celeftial  kingdom.  Grant  this  through 
the  propitiation  of  His  Blood  with  Whom  Thou  art  well  pleafed,  through  That  Same 
Mediator  Who  gave  Himfelf  a  Ranfom  for  many,  Who  vouchfafed  to  offer  Himfelf  a 
Sacrifice  for  fins,  Who,  lifted  up  upon  the  Wood  of  His  Crofs,  humbled  Principalities  and 
Powers,  Who  with  Thee  fitteth  on  the  ftarry  throne  in  the  indiffoluble  Union  of  the  Holy 
Ghoft  evermore  through  infinite  ages  of  ages.     Amen." 

Here,  according  to  the  Bangor  Pontifical,  that  of  Clifford,  and  moft  others,  the  Bifhop 
anointed  the  Crofs  with  Chrifm  ;  according  to  the  Bangor  Ufe  and  Clifford  and  Lacy,  with 
this  Prayer,  which,  with  the  following,  are  alfo  found  nearly  verbatim  in  the  Landfdowne 
MS.  451  (14th  century)  : — "  Sanctify,  we  befeech  Thee,  O  Lord  Jefus  Chrift,  this  Crofs, 
which  Thou  didft  vouchfafe  to  afcend  for  the  Salvation  of  the  World,  which  had  been 
taken  captive  by  the  fnares  of  the  Devil.  Now,  therefore,  fanc^tify  this  Saving  Enfign  of 
Thy  Crofs  by  the  fprinkling  of  this  Water,  and  gracioufly  pour  over  it  the  Chri^fm  of  Thy 
Sacred  Unction  for  the  deliverance  of  mankind,  and  the  putting  to  flight  devils  and  expelling 
difeafes  from  them,  fo  that  all  fickneffes  both  of  body  and  mind  may  be  expelled  in  the 
prefence  of  this  Holy  Crofs,  by  the  invocation  of  Thy  Holy  Name,  and  that  believers  in 
Thee  may  be  quickened  by  the  remedies  of  Spiritual  Medicine,  Who  liveft  "  &c.  Here  let 
the  Crofs  be  incenfed,  finging  the  Antiphon :  "  Let  my  prayer,  O  Lord,  be  directed  unto  Thee 
like  Incenfe  "  &c.  (In  Eaftertide,  "  Alleluya.")  Pfalm:  "Domine,  clamavi,"  "Lord,  I  called 
upon  Thee."  Orifon :  "  O  Lord  Jefu  Chrift,  Immortal  Salvation,  King  of  Angels,  the  Way, 
the  Truth,  and  the  Life  to  them  that  believe  in  Thee,  Who  for  the  Salvation  of  this  world, 
didft  humbly  defcend  from  the  throne  of  Thy  Majefty  unto  earth,  and  afcend  the  Crofs,  and 
was  fufpended  on  the  Wood  for  the  redemption  of  mankind,  and  didft  kindly  fanctify  this 
Enfign  of  Thy  Paffion  ;  therefore  we  bear  this  fign  of  Thy  Crofs,  wherewith  Thou  haft 
redeemed  us,  on  our  foreheads  as  well  as  in  our  hearts,  a  Standard  of  Faith  and  Truth  to  our 
eternal  Salvation  againft  all  the  weapons  of  the  enemy.  Wherefore,  O  Lord,  we  fuppliantly 
pray  Thee  that  this  Enfign  of  Thy  Holy  Crofs  may  be  the  medicine  of  Thy  Church  and  the 
Enfign  of  all  that  believe  in  Thee  to  their  holy  and  perfect  fanity.  Make  wondrous,  O  Lord, 
Thy  mercies,  by  the  Virtue  of  Thy  Holy  Crofs,  and  mercifully  grant  that  from  the  places 
and  houfes  of  the  faithful  where  this  Crofs  fhall  abide  devils  and  unclean  fpirits  may  be  put 
to  flight,  peftilent  difeafes  may  be  repelled,  impurities  may  be  abfent,  all  adverfe  powers  and 
the  fnares  of  the  enemy,  through  the  knowledge  of  Thee,  may  be  repelled,  and  in  the  virtue 
of  Thy  Benediction,  be  bleffed,  fandtified,  and  cleanfed  ;  that  it  may  be  to  Thee,  O  Lord 
God,  the  adlion  of  graces,  and  upon  us  and  Thy  people  benediction  and  plenteoufnefs  of  Thy 
Heavenly  gifts,  through  Thee,  Saviour  of  the  world,  Who  "  &c.  After  this,  let  the  Crofs  be 
raifed  and  adored  by  all,  and  let  this  Antipbon  be  fung:  "  O  Crofs  more  fplendid  than  all  ftars, 
celebrated  in  the  world,  much  beloved  by  men,  more  holy  than  all  things,  Which  alone  waft 
worthy  to  fupport  the  fweeteft  burthen  ('talentum')  of  the  world;  fweet  nails,  carrying 
fweet  weights.  Save  the  affembly  now  prefent,  collected  this  day  in  Thy  praifes.  Alleluya, 
Alleluya,  Alleluya."  Antipbon:  "Above  all  the  woods  of  Cedar,  Thou  only  art  more  exalted 
('excelfior')  on  which  the  Life  of  the  World  hung  ;  on  which  Chrift  triumphed,  and  Death 
overcame  death,"  {within  Septuagefma)  "  for  evermore,"  (in  Eaftertide)  "  Alleluya.  Let  us 
pray.  Almighty  and  everlafting  God,  Whofe  Holy  and  fearful  Name,  amongft  other  vifible 
creatures,  fruitful  trees  never  ceafe  to  praife  and  to  blefs ;  we  fuppliants  entreat  Thee  that 
Thou  wouldeft  vouchfafe  to  fandtify  with  Thy  celeftial  benediction  this  excellent  ('fingulare') 
Enfign  which,  after  the  pattern  of  that  moft  holy  Standard,  thy  devoted  fervants  [N.  hath] 
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have  fet  up,  fo  that  to  all  who  kneel  before  it,  and  fupplicate  Thy  Majefty,  may  be  beftowed 
compunction  of  heart,  and  pardon  of  offences  may  be  granted,  and  through  the  interceffion 
of  that  moft  victorious  Paffion  of  Thine  Only-begotten  Son,  they  may  both  afk  what  is 
pleafing  unto  Thee,  and  may  be  enabled  more  quickly  to  obtain  what  they  afk.  Through  the 
Same." 

Let  the  Crofs  fo  confecrated  be  blejfed  in  thefe  words : — "  The  Benediction  and  Sanctifi- 
cation  of  Almighty  God  the  Father,  and  alfo  of  the  Incarnate  Word,  and  Holy  Ghoft  the 
Comforter,  abide  continually  upon  this  likenefs  of  the  Crofs  of  Chrift,  that  this  Crofs  may 
be  to  all  adorers  a  wholefome  Medicine,  for  ever  and  ever.     Amen." 

II.     The  Form  of  Consecration  of  Altar  Linen 

In  the  Pontifical  of  Anianus,  Bifhop  of  Bangor,  a.  p.  1268,  is  as  follows,  varied  fomewhat 
from  the  form  in  Ecgbert's  Pontifical  43  {ante  270) : — "O  Lord  God,  Who  from  the  beginning 
createdfl  things  neceffary  and  ufeful  for  man,  and  alfo  teachedft  Mofes  Thy  Servant  for  forty 
days  to  make  Pontifical  Veftments  for  Thy  Priefts  and  Levites,  and  Ornaments  and  Linen 
with  thofe  which  Miriam  wove  and  made  for  the  ufe  of  the  miniftry  of  the  Tabernacle  of  the 
Covenant,  vouchfafe  to  fanc^tify,  blefs,  ^  and  confederate  this  Linen  for  the  ufe  of  Thy 
Altar,  to  cover  it,  and  upon  it  to  accomplifh  ('conficiendum')  the  Body  and  Blood  of  Thy 
Son,  our  Lord  Jefus  Chrift,  Who  with  Thee  "  &c. 

Another  for  Linen  and  other  things  which  may  be  needful  for  the  Sacred  Miniftry : — 
"  Hearken,  0  Lord,  to  our  prayers,  and  this  Linen  and  other  coverings,  and  alfo  thefe  Veffels 
of  Thy  holy  Altar  and  of  Thy  Church,  and  all  things  prepared  for  the  ufe  of  the  Sacred 
Miniftry  do  Thou  vouchfafe  to  blefs  i%i  and  fanc^(tify.     Through  "  &c. 

III.     Benediction  of  Church  Bells. 

The  following  is  the  form  of  the  Benediction  of  a  Church  Bell  in  the  Pontifical  of  Ani- 
anus. It  is  fo  fimilar  to  that  in  Ecgbert's  Pontifical  (a.  d.  738),  (Surtees  Society  Edit.  117,) 
and  to  that  in  Bifhop  Clifford's  C.  C.  C.  C.  (circa  1400),  that  it  is  not  neceffary  to  note  the 
variations  between  them. 

"  Firft  let  Litanies  be  faid.  Then  let  the  Bifhop  fay,  *  O  God,  make  fpeed  '  &c.  Next  let 
the  Bifhop  make  Exorcifm  of  Water,  faying, '  I  exorcife  thee  '  &c,  ending, '  So  that,  through  the 
grace  of  the  Holy  Ghoft,  this  Bell  may  abide  confecrated  perpetually  to  incite  the  hearts  of 
the  faithful  to  the  praife  of  God,  and  that  the  Holy  Ghoft  may  abide  in  this  Bell,  through 
Him  Who  fhall  come  to  judge  the  world  with  fire'  &c.  Then  fhall he  fprinkle  the  Bell  with 
Bleft  Water,  faying,  'Afperges,'  'Thou  fhalt  fprinkle'  &c.  Orifon :  'Blefs,  O  Lord,  this  Bell 
with  Thy  Heavenly  Benediction,  and  may  the  Virtue  of  the  Holy  Ghoft  reft  upon  it,  fo  that 
when  this  Veffel  fhall  be  rung  to  invite  the  Sons  of  the  Church,  wherever  its  found  fhall  be 
heard  the  power  of  enemies,  the  fhadows  of  phantafms,  the  incurfion  of  whirlwinds,  the  ftroke 
of  lightnings,  the  mifchief  of  thunders,  the  calamity  of  tempefts,  and  all  the  blaft  of  ftorms  may 
depart  far  away ;  and  that  when  the  children  of  Chrift  hear  its  clang  an  increafe  of  devotion 
may  grow  in  them,  fo  that  haftening  to  the  bofom  of  their  kind  Mother,  they  may  fing  to  Thee 
in  the  Church  of  the  Saints  ;  and  alfo  that,  bringing  praife  in  the  found  of  the  trumpets, 
melody  in  pfalmody,  exultation  in  the  organ,  fweetnefs  in  the  timbrel,  joyfulnefs  in  the  cym- 
bal, they  may  thus  in  Thy  holy  Temple  be  enabled  to  invite  the  fervices  and  prayers  of  the 
hofts  of  Angels,  O  Saviour  of  the  world,  Who  with  the  Father '  &c.  After  this  fhall  be 
fung  feven  Pfalms,  that  is,  '  Praife  the  Lord,  O  my  foul,'  to  the  end  of  the  P falter,  with  this 
Antiphon :  '  In  the  City  of  the  Lord  clearly  found  continually  the  Organs  of  the  Saints  ;  there 
evermore  moft  fweet  is  the  Odour  of  Cinnamon  and  Balfam  which  belongeth  to  God  ;  there 
Angels  and  Archangels  chant  the  new  Hymn  before  the  throne  of  God.  Alleluya,  Alleluya.' 
And  when  it  fhall  have  been  fung,  let  them  wipe  the  Bell  with  a  linen  cloth.  Orifon :  '  God, 
Who  by  the  bleffed  lawgiver  Mofes  commanded!!:  filver  trumpets  to  be  made,  by  which, 
when  founded  at  the  facrifice  of  the  Levites,  the  people,  admonifhed  by  the  fweetnefs  of  the 
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found,  might  be  prepared  to  worfhip  Thee,  and  encouraged  by  their  clang  to  war,  might 
overthrow  the  great  power  of  their  adverfaries  :  grant  that  this  Veflel  prepared  for  Thy 
Church  may  be  fandtified  by  the  Holy  Ghoft,  and  that  by  its  ftroke  the  faithful  may  be 
invited  to  their  reward.  And  when  its  melody  fhall  have  founded  in  the  ears  of  the  people, 
may  devotion  of  faith  increafe  in  them,  may  all  the  fnares  of  the  enemy  be  driven  far  away, 
may  the  crafhing  of  hail,  the  ftorm  of  whirlwinds,  the  rufh  of  tempefts,  be  moderated  ;  may 
perilous  thunders  and  the  blaft  of  winds  become  healthfully  modified  and  fufpended  ;  may 
the  right  hand  of  Thy  might  overthrow  the  powers  of  the  air,  and,  hearing  this  Bell,  may 
all  impure  fpirits  tremble  and  fly  as  if  before  the  Enfign  of  Thy  facred  Crofs.  Grant  us,  we 
befeech  Thee,  this  favour,  O  Lord  God,  to  Whom  every  knee  boweth,  of  things  in  Heaven, 
and  in  Earth,  and  in  Hell,  and  to  Whom  every  tongue  confefleth  ;  for  Thou,  O  Lord  God 
Jefus  Chrift,  having  abolifhed  death  by  the  fuffering  of  the  Crofs,  doft  reign  in  the  Glory  of 
God  the  Father,  with  the  Holy  Ghoft,  throughout  all  ages  and  ages  '  &c. 

"  Orifon:  'Almighty,  everlafting  God,  Who  by  the  clang  of  trumpets  madeft  the  walls 
of  ftone  wherewith  the  hofts  of  the  enemy  were  encompaffed  to  fall  down  before  the  Ark  of 
the  Covenant,  vouchfafe  to  pour  upon  this  Bell  Thy  celeftial  Benediction,  that  at  its  found 
the  fiery  darts  of  the  enemy,  the  ftrokes  of  lightning,  the  force  of  hailftones,  the  injuries  of 
tempefts  may  be  driven  far  away  ;  and  to  the  queftion  of  the  Prophet,  "  Wherefore  is  it,  O 
fea,  that  thou  fleddeft?"  the  waters  with  the  floods  of  Jordan  driven  back  by  its  movements 
may  reply,  "  The  earth  is  moved  before  the  face  of  the  Lord,  before  the  face  of  the  God 
of  Jacob,  Who  turned  the  rock  into  a  lake  of  water  and  the  flint  ftone  into  fountains  of 
waters."  "  Not  unto  us,  O  Lord,  therefore,  but  to  Thy  Name  give  Glory,"  fo  that  when 
this  Veflel  here  prefent  (like  the  other  Veflels  of  Thy  Altar)  is  touched  with  facred  Chrifm 
and  anointed  with  holy  Oil,  whofoever  fhall  aflemble  at  its  found  may  be  free  from  all  the 
temptations  of  the  enemy,  and  may  ever  follow  the  teaching  of  the  Catholic  Faith,  O 
Saviour  of  the  world,  at  the  nod  of  Whofe  Majefty  all  things  within  the  circuit  of  Heaven 
are  difpofed,  Who  with  the  Father '  Sec. 

"  Then  let  him  anoint  it  with  Chrifm,  /even  times  without,  four  times  within,  with  this 
Antiphon  following:  '  The  Voice  of  the  Lord  is  upon  the  waters,  the  God  of  Majefty  hath 
thundered,  the  Lord  is  upon  many  waters.' — Pfalm  xxix.  '  The  Voice  of  the  Lord  is  mighty 
to  the  end.'  Then  follows  the  Orifon:  'Almighty,  everlafting  God,  Chrift,  Ruler,  againft 
Whom,  according  to  the  taking  on  Thee  flefh,  fleeping  in  the  fhip,  a  tempeft  arofe  and 
troubled  the  feas,  but  yet  forthwith  at  Thy  command,  although  fo  furious,  was  appeafed ; 
do  Thou,  we  befeech  Thee,  mercifully  fuccour  the  neceflities  of  Thy  people  ;  fanftifying 
this  Incenfe,  do  Thou  pour  upon  this  Bell  the  Dew  of  Thy  Holy  Spirit,  fo  that  before  the 
found  thereof  the  enemy  may  ever  fly,  the  Chriftian  people  be  invited  to  faith,  the  hoftile 
armies  may  be  terrified  ;  through  It  may  the  chofen  people  be  comforted  in  the  Lord,  and 
as  if  delighted  by  the  harp  of  David  may  the  Holy  Ghoft  defcend  upon  them.  And  like  as 
when  Samuel  was  flaying  a  lamb,  a  burnt  Sacrifice  to  Thee,  O  King  eternal;  at  Thy  com- 
mand the  refoundings  of  the  air  repelled  the  multitude  of  the  enemy,  fo  whilft  the  found  of 
this  Veflel  pafleth  through  the  clouds  may  the  bands  of  Angels  defend  the  congregation  of 
Thy  Church,  and  Thine  everlafting  protection  preferve  the  bodies  and  fouls  of  believers. 
Through  Thee,  O  Saviour  of  the  world,  Who  '  &c. 

"  Then  put  into  the  Cenfer  Fire  with  Incenfe  and  Myrrh,  and  raife  the  Bell  over  the  In- 
cenfe, fo  that  it  may  colleB  all  the  Smoke,  and  let  this  Antiphon  be  fung :  '  O  God,  Thy  way 
is  holy  ;  who  is  fo  great  a  God  as  our  God  ?  Thou  art  God,  Who  alone  doeft  wonderful 
things.'     Pfalm :  '  The  waters  faw  Thee  '  &c,  to  the  end  of  the  Pfalm. 

"  Then  raifng  his  hand  let  the  Bifhop  blefs  the  Church  Bell,  faying  humbly :  '  May  the 
Bleffing  of  God  the  Father  unbegotten,  of  the  Son  only-begotten,  and  of  the  Holy  Ghoft 
from  Both  proceeding,  ever  abide  upon  this  Bell  to  call  the  faithful  to  Divine  Worfhip 
throughout  all  ages  of  ages.     Amen.' " 
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Of  the  Commemoration  of  the  Passion  and  Resurrection. 


HE  Commemoration  of  the  Paffion  of  our  Lord  under  the  ancient  Englifh 
Liturgy  began  formally  on  Palm  Sunday  {ante,  p.  190).  On  that  Day  (and 
on  the  following  Tuefday,  Wednefday,  and  Good  Friday),  at  the  Mafs, 
after  the  Gradale  and  Tract  (which  laft  confifted  of  five  verfes  {fee  Migne, 
48),  and  was  fung  alternately  by  two  portions  of  the  Choir,  that  part  of  the 
Choir  Handing  which  was  finging,  the  other  part  fitting)  before  the  proper 
Gofpels  were  rehearfed  the  accounts  of  the  Paffion  of  our  Lord  divided 
into  four  Leftions,  one  from  each  Evangelift :  on  Palm  Sunday  that  from  S.  Matthew,  that 
from  S.  Mark  on  the  following  Tuefday,  that  from  S.  Luke  on  Wednefday,  and  that  from 
S.  John  on  Good  Friday.  The  fame  took  place  at  Rouen  (a.d.  1070),  according  to  John  of 
Avranches  {Migne,  cxlvii.  48),  and  the  other  Rituals.  John  of  Avranches  notes  that  at 
Rouen  all  the  Paffions  were  preceded  by  "The  Lord  be  with  you."  R.  "And  with  thy 
fpirit,"  "  The  Paffion  of  our  Lord  Jefus  Chrift  according  to  Matthew  &c."  "  Mark  &c.  ;" 
except  that  on  Good  Friday ;  and  that  before  none  of  them  was  faid  :  "  Glory  be  to  Thee, 
O  Lord."  According  to  his  Rite  they  were  read  by  a  Deacon  in  an  ordinary  voice,  the 
words  of  our  Lord  only  being  chanted. 

According  to  the  Ritual  of  Hereford,  on  Palm  Sunday  only  the  Paffion  was  prefaced 
with  "  The  Lord  be  with  you  "  "  the  Paffion  &c,  according  to  Matthew."  At  Sarum  and 
York,  however,  this  was  faid  on  the  three  firft  days,  but  not  on  Good  Friday.  "  Glory  be 
to  Thee  O  Lord  "  was  always  omitted. 

According  to  the  Ritual  of  Sarum  (and  the  fame  mode  might  be  adopted  on  Good  Friday 
at  York  if  ordered),  {fee  Surtees'  Edit,  of  the  Miffale,  p.  102,)  each  Paffion  was  rehearfed  by 
three  different  perfons,  who  recited  the  fame  in  the  particular  manner  direfted  by  the 
following  Rubric  in  the  Sarum  Miffale  : 

"  Here  followeth  the  Paffion ;  and  it  is  to  be  noted  that  it  ought  to  be  chanted  or  pronounced 
by  three  different  voices,  a  high  voice,  a  low  voice,  and  a  medium  voice ;  for  all  things  contained 
in  the  Pafjion  are  either  the  words  of  the  Jews  or  of  the  Difciples,  or  are  the  words  of  Chrijl 
or  the  narrative  of  the  Evangelift.  Let  it  be  known,  therefore,  that  where  you  find  the  letter  An 
(fcil.  Alta)  "  thofe  are  the  words  of  the  Jews  or  Difciples,  which  are  to  be  uttered  with  a  high 
voice.  But  where  you  find  the  letter  B  "  (fcil.  Baffa),  "  thofe  are  the  words  of  Chrift,  which  are 
to  be  pronounced  in  a  low  voice.  But  where  you  find  M"  (fcil.  Media),  "  thefe  are  the  words  of 
the  Evangelift,  which  are  to  be  read  or  chanted  in  a  medium  voice ;  and  this  is  to  be  obferved  in 
all  the  Pajftons." 

This  mode  of  recitation,  however,  need  not  be  univerfally  adopted  ;  it  is  not  noticed  by 
John  of  Avranches  or  in  the  Hereford  Breviary,  and  at  York  it  was  not  obligatory. 

On  each  occafion,  on  arriving  at  the  words,  "  He  gave  up  the  Ghoft"  let  the  Deacon  bow 
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or  proftrate  himfelf  towards  the  Eaft,  repeating  in  a  whifper  ("  privatim  ") :  "  Hail  Mary  "  &c, 
"  Our  Father  "  &c,  "  Into  Thy  hands  I  commend  my  fpirit,  for  Thou  haft  redeemed  me,  O 
Lord  God  of  Truth  ;"  then  let  him  rife  up  and  proceed  with  the  Go/pel.  The  York  and 
Hereford  Miffalia  direct  the  fame,  but  this  is  not  noticed  by  John  of  Avranches  or  Lanfranc. 

On  the  Wednefday,  according  to  S.  Ofmund  and  the  Hereford,  Siena,  the  later  Sarum 
Rite,  and  John  of  Avranches,  when  the  Reader  came  to  the  words :  "  And  the  Veil  of  the 
Temple  was  rent  in  twain,"  the  Veil  hanging  before  the  Altar  fhould  be  let  fall,  and  not 
again  be  raifed  ;  or,  as  done  in  other  places,  the  Deacon  fhould  go  forward  and  tear  it 
in  two.     This  is  not  noticed  in  the  York  Miflale. 

On  this  Wednefday  evening  preceding  Good  Friday  the  Bells  fhould  be  founded  and 
Lights  lit  as  on  Sunday,  becaufe  of  the  Solemnity  of  the  Supper,  up  to  and  including  the 
Mafs  on  Maundy  Thurfday.  After  this  they  fhould  be  filent  up  to  "Gloria  in  Excelfis" 
in  the  Vigil  of  Eafter  only,  and  after  that  filent  again  until  Compline  in  that  Vigil.  The 
Antiphons  on  the  Pfalms  fhould  be  in  the  fecond  rank.  The  Prieft  fhould  read  the  Vefper 
Collect  advancing  forward  as  ufual  to  the  Choir  ftep,  but  without  a  filk  Cope,  in  his  ufual 
Choir  habit,  without  Cerofers,  a  Boy  holding  the  Book  up  before  him,  with  a  fingle  Candle, 
and  there  are  no  Rulers  of  the  Choir.  The  Little  Chapter:  "All  we  like  fheep  had  gone 
aftray  "  &c.  Refponfory :  "  Men  of  lies  came  about  me  "  &c,  by  one  Clerk  of  the  fecond 
rank  only.  Hymn:  "  Vexilla  Regis  "  "  The  Royal  Banner  forward  goes"  &c.  The  Collet! : 
"  Regard,  O  Lord,  we  befeech  Thee,  this  Thy  family  for  which  our  Lord  Jefus  Chrift  was 
content  to  be  betrayed  into  the  hands  of  wicked  men  "  &c.  This  Collect  was  faid  at  all  the 
Hours  up  to  Eafter,  except  at  Vefpers  on  Maundy  Thurfday  and  on  the  Vigil  of  Eafter. 
There  fhould  be  no  Petitions,  nor  proftration,  nor  Memorials  ;  the  Altar  fhould  not  be 
incenfed.  No  fervice  of  S.  Mary  until  the  Monday  after  the  Octave  of  Eafter,  and  nothing 
done  but  the  bare  fervice  of  the  Day.  If  the  Annunciation  or  other  Double  Feaft  fall  on 
this  Wednefday,  the  Vefpers  of  the  Feaft  fhould  be  celebrated  and  a  folemn  Memorial 
be  made  of  the  Wednefday  ;  but  if  on  the  Thurfday,  or  from  thence  up  to  the  Octave 
of  Eafter,  fuch  Feaft  fhould  be  entirely  deferred  till  the  firft  convenient  day  after  that ;  when 
it  fhould  be  celebrated. 

At  Compline  Petitions  fhould  be  faid  as  ufual,  but  without  proftration  and  without 
"  Miferere,"  nor  fhould  the  Pfalm  "  Ad  te  levavi "  be  faid  ;  nor  again  till  the  Monday  after 
the  Firft  Sunday  after  Trinity. 

On  MAUNDY  THURSDAY,  before  Mattins  began,  twenty-four  Candles  fhould  be  placed 
before  the  Altar,  according  to  the  number  of  the  Twelve  Prophets  and  Twelve  Apofles,  and  lit 
before  the  Office  begins.  Of  thefe,  one  Jhould  be  extinguifhed  at  the  beginning  of  each  Antiphon  to 
the  Pfalms  and  each  Refponfory  to  the  Lcffcns.  For  there  are  juft  fo  many  Candles  as  there  are 
Antiphons  and  Refponfories ;  and  this  fgnifies  the  cruelty  of  the  Jews  againft  the  Prophets  and 
Apofiles,  their  forrow,  and  the  forrow  of  the  feventy  Difciples.  The  fame  Jhould  be  obferved  at 
Mattins  on  Good  Friday  and  Saturday.  This  was  a  Rite  univerfally  obferved  according  to  all 
the  Englifh  and  other  Ufes,  including  John  of  Avranches  and  Lanfranc.  At  thefe  Mattins  and 
other  Hours  until  Eafter  Day  "  O  Lord,  open  Thou  "  &c,  and  "  O  God,  make  fpeed  "  &c, 
as  well  as  the  Invitatory,  were  totally  difcontinued.  In  thefe  three  days,  at  the  beginning  of 
each  Antiphon  on  the  Pfalms,  the  Clerk  who  begins  it  fhould  genuflect  (except  on  Maundy 
Thurfday,  in  honour  of  the  Supper).  All  the  Antiphons  at  Mattins  and  Lauds  fhould  be 
begun  by  the  higheft  Dignitaries  in  order  ;  according  to  the  ancient  ufe  of  Exeter,  by  the 
Dean,  and  by  the  Officiating  Prieft  of  the  fame  rank,  in  the  two  following  days.  Single 
Boys  ("  the  Officiator,"  Exeter")  fhould  fay  the  Verfes  after  the  Pfalms  from  their  places  in 
Choir,  and  the  Refponfes  fhould  be  faid  privately.  "  Gloria  Patri "  fhould  be  entirely  omitted 
up  to  the  Vigil  of  Eafter,  except  only  after  the  Seven  Penitential  Pfalms  on  Maundy 
Thurfday,  and  after  the  Introit  on  that  day  if  the  Bifhop  celebrate.  Neumes  and  Mufic 
fhould  be  wholly  difcontinued.  The  Refponfes  to  the  Verfes  fhould  be  faid  privately.  The 
"  Paternofter"  without  "And  lead  us  not"  &c.     The  Clerks  who  read  the  LefTons  in  thefe 
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three  nights  fhould  receive  no  Benediftion.  The  three  firft  Leffons  fhould  be  from  the 
Lamentations  of  Jeremiah,  which  fhould  be  fung  refpectively  each  one  by  a  fingle  Boy,  each 
ending  with  the  claufe  "  Jerufalem,  Jerufalem,  be  ye  converted  unto  the  Lord  your  God." 
The  three  next  Leffons,  being  expofitions  of  the  Pfalms,  without  formal  introductions  or 
endings  ;  the  three  laft  in  like  manner  from  an  Epiftle  of  S.  Paul.  The  Ninth  Refponfory 
fhould  be  repeated  inftead  of  "  Te  Deum."  In  this  and  the  two  next  Mattins  the  Verficles 
before  Lauds  fhould  be  omitted,  and  the  Antiphon  on  the  Pfalms  be  begun  forthwith  in  the 
Second  Grade,  that  on  "  Benediftus  "  in  the  firft.  The  laft  Pfalm  at  Lauds  being  finifhed, 
the  remaining  candle  fhould  be  hid  where  it  cannot  be  feen,  or  put  out.  At  the  end  of  the 
Pfalms  all  the  Lights  throughout  the  Church  be  extinguifhed  and  "  Benediclus  "  be  faid,  and 
the  remainder  of  the  Service  be  performed  in  darknefs. 

"  Benediclus"  finifhed  with  its  Antiphon,  let  two  Clerks  of  the  fecond form,  without  change 
of  habit,  ftanding  before  the  Altar,  but  turned  to  the  Choir,  fay  thrice  "  Kyrie  Eleyfon  "  "  Lord, 
have  mercy;"  then  two  Deacons  of  the  fame  form,  without  change  of  habit,  fan  ding  at  the  Eajl 
entrance  to  the  Choir,  facing  the  Altar,  reply,  "  Dpmine,  miferere"  "Lord,  have  mercy."  Let 
the  Choir  follow  with,  "Chrift  the  Lord  was  made  obedient,  even  unto  death."  Let  the  Clerks 
before  the  Altar  with  one  voice  fay,  "  Chrifte  Eleyfon  "  "  Chrift,  have  mercy."  After  this,  let  two 
Seniors,  Jlanding  before  the  Jlep  of  the  Choir,  without  change  of  Veftment,  turned  to  the  Altar  fay 
"  Who  cameft  to  fuffer  for  our  fakes."  Again  the  Clerks  before  the  Altar  "  Chrifte  Eleyfon." 
Then  let  the  Seniors  fay  "  Who  with  outftretched  Hands  upon  the  Crofs  haft  drawn  all  worlds 
unto  Thee."  The  Clerks  before  the  Altar  "  Chrifte  Eleyfon."  The  Seniors  "  Who  didft 
in  prophecy  foretell  I  will  be  thy  death,  O  Death."  Then  let  the  Deacons  before  the  entrance 
of  the  Choir,  fay  "  Lord,  have  mercy."  The  Choir  "  Chrift  the  Lord  was  made  obedient 
even  unto  death."  Then  the  Clerks  before  the  Altar  fay  thrice  lajlly  "  Kyrie  Eleyfon."  Then 
the  Deacons,  Jlanding  at  the  entrance  of  the  Choir,  fay  "  Lord,  have  mercy."  The  Choir  "  Chrift 
the  Lord  was  for  us  "  &c.  This  finijhed,  let  one  Boy  with  a  diftincl  voice  before  the  Altar,  but 
turned  to  the  people,  fay  "  Even  the  Death  of  the  Crofs."  Then  let  all  prof  rate  themfelves,  and 
each  fay  to  himfelf  "  Our  Father  "  &c.  Then  two  and  two  let  them  fay  privately  the  Pfalm 
"  Miferere,"  without  "  Gloria  "  i£c,  but  with  the  Orifon  "  Regard,  we  befeech  Thee  "  alfo  pri- 
vately, without  "  The  Lord  be  with  you"  or  "  Let  us  pray"  but  with  the  ending  "Who  with 
Thee"  &c,  without  "  Benedicamus"  and  let  all  rife  from  proftration,  kifjing  the  forms.  A  Senior 
fmiting  thrice  with  his  hand  upon  the  Book,  let  the  light  previoufy  hidden  now  be  brought  out,  or  be 
rekindled  with  flint  and  ft  eel.  On  this  Maundy  Thurfday,  however,  on  account  of  the  Solemnity  of 
the  Supper,  the  Clergy  did  not  proftrate  themfelves  in  Choir,  except  after  Mattins.  (The  Exeter, 
Wells,  Hereford,  John  of  Avranches  {p.  48),  are  nearly  identically  the  fame.) 

At  Prime  and  all  the  other  Hours  "  O  God,  make  hafte  to  help"  &c.  fhould  not  be  faid, 
nor  any  Hymn,  but  after  "  Pater  Nofter "  the  Antiphon  on  the  Pfalms  be  begun  by  one  of  the 
higher  Grade,  "  Chrift  the  Lord  was  for  us  made  obedient  unto  death,  even  the  Death  of  the 
Crofs."  The  Pfalms  are  chanted,  but  without  "  Gloria."  "  Kyrie  Eleyfon  "  and  "  Miferere  " 
are  not  faid,  becaufe  of  the  Solemnity  of  the  Supper.  For  this  fame  reafon  the  Memorial  for  the 
Penitents  is  difcontinued,  and  the  Colled  faid  with  note,  with  "  The  Lord  be  with  you  "  "  Let  us 
pray  "  and  "  Benedicamus  "  ;  and  fo  at  the  other  Hours.  Vefpers,  too,  are  fung  feftally  on 
this  day,  all  the  bells  founding,  but  without  Rulers,  without  "  O  God,  make  fpeed "  or 
"  Gloria  Patri."     All  the  Hours,  including  None,  are  faid  before  the  Mafs. 

According  to  John  of  Avranches  (49),  if  the  Office  was  not  Epifcopal,  and  there  was  no 
Reception  of  Penitents  or  Confecration  of  Oil  and  Chrifm,  the  Clergy  and  all  the  people 
proftrate  on  the  earth,  with  tears  and  groans,  fhould  lament  their  fins,  and  receive  Abfolution 
from  the  Senior  Prieft  inftead.  And  it  is  to  be  noted  that  the  Benediftion  of  New  Fire 
in  his  time  took  place  at  Rouen  not  only  on  the  Vigil  of  Eafter,  as  detailed  above  (p.  201), 
but  juft  in  the  fame  mode  and  hour  on  all  the  three  days  before  Eafter. 

None  being  concluded,  in  the  next  place  the  Reconciliation  of  the  Penitents  takes  place, 
as  before  detailed  {ante,  pp.  95,  103,  199,  and  fee  De  Moleon,  299,  334).  The  Mafs  which 
followed  is  to  be  celebrated  much  after  the  Sunday  mode,  on  account  of  the  Solemnity  of  the 
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Supper ;  all  the  Bells  founding,  two  Cantores  in  Copes,  Deacon  in  Dalmatic,  Subdeacon 
in  Tunicle  if  the  Bifhop  celebrate,  and  "  Kyrie  Eleyfon  "  without  profes  ;  and  if  the  Bifhop 
celebrate,  with  "  Gloria  Patri  "  and  "  Gloria  in  Excelfis  ;"  otherwife  without  both.  Both  the 
Epiille  and  Gofpel  are  to  be  read,  and  the  Gradual  fung  (by  Two  Boys  in  Surplices)  in 
the  Ambo  or  Pulpit  as  on  Sundays,  without  "Credo;"  but  if  the  Bifhop  celebrate,  with 
"  Credo,"  and  the  Gofpel  chanted,  as  in  a  Double  Feaft.  Exeter  and  York  Ufes  are  the 
fame. 

At  the  Offertory,  according  to  all  the  Englifh  and  Norman  ufes,  conformably  to  the 
univerfal  cuflom  of  the  Weftern  Church  from  the  earlieft  recorded  period,  the  Subdeacon 
or  Deacon  fhould  fpecially  prepare  Three  Hoftiae  at  leaft  for  the  Prieft  to  confecrate,  one 
or  more  deftined  for  the  Prieft  and  communicants  on  this  day,  but  two  or  more  to  be  referved 
till  the  morrow.  Of  thofe  (o  referved,  one  or  more  to  be  for  the  Prieft  and  other  communi- 
cants on  Good  Friday  ;  a  fecond  to  be  placed  with  the  Crofs  in  the  Sepulchre  (if  it  be  the 
cuftom  to  have  fuch  a  Sepulchre),  as  directed  by  the  printed  Miffalia  of  Sarum,  York,  and 
Hereford,  in  the  fifteenth  century,  and  by  the  Exeter  Ordinale  in  the  fourteenth. 

Note,  however,  that  no  fuch  refervation  in  a  Sepulchre  is  mentioned  in  the  original 
Confuetudinaries  of  Ofmund  or  Wells,  nor  in  Lanfranc's  Benediftine  Statutes,  nor  in  the 
Ordo  Senenfis,  nor  wus  the  Corpus  Domini  placed  in  the  "  Locus  compofitus  in  modum 
Sepulchri,"  mentioned  by  John  of  Avranches,  but  the  Crofs  only.  Neither  the  Carthufians 
nor  Ciftercians  ever  had  fuch  a  Sepulchre.  The  Carthufians  forbade  it  as  being  "  after  the 
manner  of  the  Seculars  and  not  fuitable  to  our  cuftoms"  {Thiers,  de  Expojit.  S.S.  in.  19). 
Thiers  himfelf,  however,  mentions  many  places  where  a  Sepulchre  was  conftrufted  at  this 
epoch,  e.g.  Rheims  and  Chartres  (fee  alfo  De  Moleon,  28,  209,  214,  305).  At  Exeter  it  was 
in  Grandiffon's  time  on  the  left  fide  of  the  Altar  ;  and  fo  probably  elfewhere. 

The  ufage  in  the  time  of  Ofmund  and  following  two  centuries  was  doubtlefs  that  de- 
tailed by  John  of  Avranches  {Migne,  cxlvii.  50).  "  On  this  day  many  Hoftiae  are  confecrated 
wherewith  the  Clergy  and  people  may  be  communicated,  and  let  a  portion  of  the  Hoftia; 
without  wine  be  referved  until  the  morrow,  from  which  they  may  be  communicated  again. 
Let  thefe  Hoftiae  be  carried  by  the  Priefts  and  Minifters  of  the  Altar,  duly  veiled,  in  Proceffion, 
with  Lights  and  Incenfe,  and  honourably  fet  down  upon  fome  Altar,  and  there  be  moft  care- 
fully covered  up  with  the  pureft  linen,  and  there  let  a  light  continually  burn  to  the  laft  ex- 
tinguifhment  of  candles  at  Mattins." 

The  words  of  Lanfranc  {Giles1  Edition,  107)  are:  "'  Gloria  in  excelfis  '  is  not  faid  unlefs 
the  Bifhop  celebrate  and  make  Chrifm,  when  '  Ite  Miffa  eft '  is  faid.  Let  fo  many  Hoftiae 
be  placed  to  confecrate  as  may  ferve  for  that  day  and  the  morrow  to  communicate.  For  thefe 
four  days  let  none  withdraw  from  Communion  without  a  reafonable  caufe.  After  Mafs  Vefpers 
on  the  forms.  In  the  meanwhile  let  the  Prieft,  a  Proceffion  preceding,  coming  to  the  Altar, 
go  to  the  place  appointed,  which  fhould  be  moft  comelily  prepared,  and  there  depofit  the 
Body  of  the  Lord,  the  place  being  incenfed  both  before  and  after  depofition,  before  which 
a  light  fhould  burn  continually."  The  Refervation  at  Siena  {Ordo  Sen.  cxlix.)  was  on  the 
Principal  Altar. 

The  printed  Sarum  Miffale,  and  that  of  Exeter,  have  limply  "  let  three  Hoftia  be  placed 
by  the  Subdeacon  for  Confecration,  of  which  let  two  be  referved  till  the  morrow,  one  to  be  received 
by  the  Prieft,  the  remainder  to  be  placed  with  the  Crofs  in  the  Sepulchre."  The  Hereford  gives 
the  fame  directions  as  the  Sarum,  and  adds  after  the  "  Magnificat,"  at  Vefpers,  "  In  the 
meantime  let  the  Bijhop  with  Lights  and  Incenfe  depofit  the  Hoftia  to  be  referved  to  the  morrow 
in  the  proper  place  fet  apart  for  that  purpofe."  The  Refervation  was  at  York,  "In  Armariola," 
"  Of  the  Body  of  the  Lord  a  Refervation  Jhould  be  made  until  the  morrow.  It  Jhould  be  reverently 
placed  by  the  Prelate  where  it  may  be  fafely  confer  ved." 

The  Liturgifts  Ifidore,  Amalarius,  Albinus  Flaccus,  and  all  thofe  fubfequent,  are  to  the 
fame  effect. 

This  Refervation  was  of  the  "  Corpus  "  alone.  The  Ordo  Senenfis  expreffly  fays,  "  The 
fpecies  of  Wine  is  not  referved  ;  the  Chalice  is  finifhed,  the  Bread  kept."    So  the  York  Office, 
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"  Let  the  Blood  be  all  taken.'*  Thiers  {ibid.)  gives  fome  inftances  of  the  Corpus  being  con- 
ferved  in  the  Chalice.  But  from  Lanfranc's  Benediftine  Rules  it  is  apparent  {Giles,  1 16)  that 
it  was  the  "  Corpus  "  only,  for  he  thus  details  the  Confervation  on  Good  Friday  :  "  The 
'  Corpus  Chrifti '  being  placed  on  the  Altar,  and  the  mixing  of  wine  and  water  being  made  in 
the  Chalice,  the  Confeffion  faid  fuppliantly  at  the  Altar,  let  the  Prieft  incenfe  the  Corpus 
and  the  Chalice,  and  the  Lord's  Prayer  having  been  faid,  and  a  particle  of  the  Lord's  Body 
having  been  as  ufual  put  into  the  Chalice,  let  him  communicate  himfelf  and  all  the  brethren 
without  the  kifs  of  Peace."  On  this  day  "  Sanclus  "  mould  be  fung  folemnly  although  the 
Bilhop  be  not  prefent  ;  and  the  Mafs  proceeded  up  to  "  Te  igitur  "  &c.,  the  beginning  of 
the  Canon. 

[After  "  Sanctus,"  when  the  Bilhop  officiated,  preparations  were  made  for  the  Solemn  Confecration  of  Oils  for 
the  Sick,  Holy  Oil  and  Chrifm,  in  three  large  goblets  prepared  for  the  purpofe  and  labelled  accordingly,  which  were 
brought  to  the  Altar  to  be  blefled  by  the  Bilhop  in  memory  of  the  Ointment  wherewith  Mary  Magdalene  anointed 
the  Feet  of  the  Lord  ;  the  Oil  for  the  fick  firft.  {See  OfmutuTs  and  Wells  Confuetud.  1 04,  JVelh,  1 1 5,  Tort,  and  Hereford, 
and  Exeter  Ufes,  and  John  of  Avranches,  Migne,  49.)  When  the  Canon  had  proceeded  as  far  as  "Through  Whom  all 
thefe  things,  O  Lord,  Thou  doll  ever  create  good,"  the  Bilhop  flopped  and  made  the  Sign  of  the  Crofs  and  In- 
fufHation  thrice ;  thereupon  the  Mafs  proceeded  till  the  Benediction  on  the  people,  when  the  Holy  Oil  was 
brought  in  and  confecrated.  Which  done  the  Chrifm  was  brought  up  with  banners,  Cerofers  in  Albes,  Thurifers, 
Subdeacons,  each  with  a  Gofpel,  a  Deacon  with  the  Chrifm  in  a  goblet,  a  tabernacle  over  it,  before  which  came  three 
Boys  in  Surplices,  finging  the  Hymn,  "O  Redemptor"  {ante  p.  200),  then  two  Acolytes  and  Crofs-bearers,  one  on 
each  fide  of  the  goblet,  into  which  the  Balfam  was  put  by  the  Bilhop  with  three  croffings,  when  the  Hymn,  "  Veni, 
Creator,"  was  begun  by  the  Bilhop,  looking  Eaftward  and  genuflecting.  The  Hymn  was  taken  up  by  the  Clergy  and 
the  firft  verfe  fung  through  by  them,  about  the  Altar  j  the  fecond  by  the  whole  Choir,  and  fo  on  to  the  end.  The 
Mafs  now  proceeded  with  " Surfum  Corda"  "We  give  thanks"  &c.  Till  the  Deacon  faid,  "Humble  yourfelves  for 
the  Benediction  ;  "  when  the  Benediction  having  been  faid,  "Agnus  Dei,"  the  Bilhop  officiating,  was  begun  by  the 
Precentor,  and  fung  through  as  if  in  a  Double  Feaft.  Then  the  Vafe  of  Chrifm  was  offered  to  the  Bilhop  (by  the 
Minifter  who  had  held  it  in  the  meanwhile  enveloped  in  an  Offertory  Veil  at  the  right  fide  of  the  Altar)  to  kifs,  and 
afterwards  it  was  carried  round  inftead  of  the  Pax  (fine  Pacis  ofculo,  Tori)  to  be  kiffed  by  the  Choir,  in  the  fame 
order  in  which  the  Choir  were  incenfed.] 

Now  let  the  Precentor  begin  the  Communion  Antiphon,  which  finifhed,  let  the  Mafs 
proceed  as  ufual. 

If  the  Bifhop  did  not  officiate,  on  this  day  and  on  Good  Friday,  according  to  all  the  Ufes 
and  Rituals,  neither  the  "  Agnus  Dei "  fhould  be  fung  nor  the  "  Pax  "  given  (becaufe  of  the  falfe 
kifs  of  Judas),  but  if  he  did  celebrate,  both  fhould  be  ufed.  According  to  John  of  Avranches, 
{Migne,  50),  when  there  is  no  Confecration  of  Chrifm  &c,  in  place  of  the  "Agnus"  the 
Communion  Anthem,  as  in  Sarum,  "  The  Lord  Jefus,  after  he  had  fupped  "  fhould  be  fung ; 
which  finifhed,  the  Prieft  fhould  take  into  his  hands  the  Chalice  and  begin  the  Antiphon 
on  the  Vefper  Pfalms,  "  I  will  take  the  Cup  of  Salvation  "  and  all  the  Bells  fhould  found. 

On  this  day,  fays  John  of  Avranches,  "  Many  Hoftiae  are  confecrated,  with  which  the 
Clergy  and  people  might  be  communicated."  The  York  Miffale  direfts,  "  Let  the  greater 
perfons  in  the  Church  communicate,  and  all  the  Blood  be  taken."  The  fame  author  fays, 
"  That  from  this  day  up  to  the  Mafs  on  the  night  of  the  Lord's  Refurre&ion,  there  is  no 
Confecration  of  Sacraments  obferved,  according  to  what  the  Lord  fays,  '  I  will  not  drink  of 
this  fruit  of  the  vine  until  I  drink  it  new  in  the  kingdom  of  my  Father;'  and  that  no  Sacrifice 
is  celebrated  for  thefe  two  days  fignifies  the  '  affliction  and  falling  of  the  Apoftles.' "  The 
Hereford  orders,  "All  having  communicated,  let  the  Communion  be  fung."  De  Moleon 
(300)  Hates  "that  it  was  the  cuftom  for  the  Clergy  and  people  to  communicate  of  thefe 
Hoftiae  on  the  Thurfday  and  again  on  the  Friday."  Lanfranc,  as  we  have  feen,  enjoins 
Communion  on  all  four  days. 

At  this  point  Vefpers  fhould  be  begun  with  the  Antiphon,  "  I  will  take  the  Cup  of  Sal- 
vation "  &c,  and  all  the  appointed  Pfalms  be  faid  without  "  O  God,  make  fpeed  "  and  without 
Rulers,  and  without  "  Gloria  Patri."  Then  fhould  follow  "  Magnificat "  with  the  Antiphon 
"  But  when  they  were  at  Supper  Jefus  took  Bread  "  &c.  ;  which  finifhed,  let  the  Prieft  pro- 
nounce the  Poft  Communion,  "  Refrefhed  by  the  Food  of  Life  "  &c,  preceded  by  "  The 
Lord  be  with  you  "  and  '  Let  us  Pray  "  and  fo  let  the  Mafs  and  Vefpers  be  finifhed  together ; 
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the  Deacon,  if  the  Bifhop  celebrated,  faying,  "  Ite  Mifla  eft,"  if  not,  "  Blefs  we  the  Lord  "  &c. 
Then  Ihould  follow  the  neceflary  meal.  Immediately  after  which,  or  "  during  which,"  ac- 
cording to  Lanfranc,  all  the  Altars  in  the  Church  mould  be  ftripped  by  the  Sacriftans  or 
officers  of  the  Church,  and  remain  fo  until  early  on  Saturday  morning.  At  Siena  this  was 
done  by  the  Clergy  with  finging  and  Pfalmody  referring  to  the  Paffion,  and  the  Sacriftan 
with  a  Light,  making  a  genuflection  thrice  firft  before  each  Altar,  and  finging,  "They 
parted  my  garments  among  them"  &c,  as  the  coverings  were  pulled  off;  and  when  ftripped, 
each  was  incenfed.  This  was  in  memory  of  Chrift  being  ftripped  at  the  column,  and  the 
flight  of  the  Apoftles.  In  that  Church,  however,  the  Altars  were  not  wafhed  this  day  as 
elfewhere. 

Then  fhould  follow  firft  the  Wafhing  of  the  Altars,  the  Wafhing  of  the  Feet  of  the  Poor 
(not  mentioned  in  the  Hereford  or  Exeter  Books),  and  then  of  each  other  ("on  their 
bended  knees,"  Lanfranc),  and  then  the  "  Potus  Caritatis,"  which,  according  to  John  of 
Avranches,  was  a  Cup  of  Wine  given  by  the  Bifhop  or  Dean  to  each  of  the  brethren  ("  with 
bare  feet,"  York)  "by  the  Abbot  himfelf"  {Lanfranc'),  after  which  all  fhould  come  into 
Church  and  fay  Compline  in  filence  {ante  200-1).  The  fame  obfervances  in  the  fame  order 
are  related  in  the  Ordinal  of  John  of  Avranches  as  praftifed  at  Rouen,  and  continued  till  a 
late  period  at  that  Cathedral  and  at  S.  Lo  and  many  other  Churches  in  France  up  to  the 
time  of  De  Moleon.  Amalarius  {Lib.  1.  c.  12,  Hittorp,  1.  326)  relates  them  in  the  fame  fuc- 
ceffion,  not  mentioning,  however,  the  Wafhing  of  the  Altars.  He  adds  that,  according  to 
fome,  the  Creeds  ought  now  to  be  given  to  the  Catechumens,  which,  in  the  Roman  Rite, 
was  deferred  to  Saturday. 

At  Hereford  the  chief  Altar  was  wafhed  after  Vefpers  by  Two  Canons  Prefbyters  in 
Albes  ;  the  others  by  one,  with  the  Antiphon  Verfe  and  Orifon  of  the  Saint  (and  fo  in 
Parifh  Churches)  to  which  it  was  dedicate.     The  Wafhing  of  Feet  is  not  mentioned. 

At  York,  Vefpers  finifhed,  the  Prelate  and  Clergy  having  aflembled  in  the  Church, 
wafhed  the  Feet  of  the  Poor.  Then  the  Prelate,  Dean,  and  Seniors,  with  bare  feet  and 
girded  with  towels,  wafhed  the  Feet  of  the  Brethren  who  fate  around,  with  the  Antiphon, 
"  The  Lord  Jefus  after  that "  &c.  Then  the  Deacon  in  Albe,  with  Sub-deacon  and  Cerofers, 
read  from  the  midft  of  them  the  Gofpel,  John  xiii.,  to  "  Let  us  depart  hence."  During 
this  time  the  officers  of  the  Church  fet  before  the  Prelate  and  the  other  fitters  cloths  and 
("  nebulae  ")  thin  cakes  of  fine  flour,  as  if  for  fupper.  After  the  wafhing  completed,  and  the 
prayer  faid,  the  Prieft,  his  Minifters,  with  Crofs-bearer  and  Cerofers,  all  in  Albes,  with  the 
Dean,  wafhed  the  Altars,  previoufly  afperged  with  bleft  Water,  with  Hyflbp  and  Savinc,  and 
then  with  Wine,  with  the  Antiphon  Verfe  and  Orifon  of  the  Saint.     The  reft  as  related. 

According  to  the  Exeter  Rite  the  Wafhing  of  the  Altars  took  place,  as  at  Sarum,  firft ; 
and  of  the  Feet  in  Chapter,  laft.  According  to  Lanfranc  the  Abbot  and  Prior  and  felefted 
brethren  wafhed  the  feet  of  the  brethren  and  killed  them,  who  afterwards  wafhed  the  feet  of 
the  Abbot  and  of  his  coadjutors,  wiped  and  kifled  them  in  like  manner.  The  Altars  were 
wafhed  by  the  Sacriftans  and  felefted  brethren  after  Vefpers  on  Good  Friday. 

It  is  here  to  be  noted  that  (except  as  to  the  Candles,  the  Oil,  and  Chrifm)  the  peculiar 
Ufages  and  Rites  at  the  Mafs  and  Vefpers  on  Maundy  Thurfday,  Good  Friday,  and  Holy 
Saturday,  are  not  detailed  in  the  Confuetudinaries  of  Wells  or  Sarum. 

II.     On  the  Day  of  Preparation  (Good  Friday),  and  also  on 

the  Saturday. 

The  ufual  order  of  Mattins  and  Lauds  fhould  be  kept,  but  with  the  omiffions  and  obfer- 
vances as  on  Maundy  Thurfday.  As  the  Senior  Clerk  on  the  Choir  fide  begins  the  firft 
Antiphon  on  the  Pfalms,  all  fhould  proftrate  themfelves  and  kifs  the  forms.  So  at  Lauds, 
and  at  every  Verficle  except  on  Holy  Saturday  before  the  Gofpel.  "Pater  Nofter"  fhould 
be  faid  throughout  in  filence.  The  three  firft  Leflbns  from  the  Lamentations  of  Jeremiah. 
After  the  Colled:  "  Who  with  Thee  liveth  "  &c.  fhould  be  omitted. 
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At  the  Hours  all  the  Clergy  fhould  affemble  in  Choir  in  filence,  and  fay  them  without 
note.  The  Exeter  Rule  directs,  "  as  if  reading  without  note  in  one  tone,  with  a  paufe  in  the 
mid  ft  of  the  Verfes."  At  Prime  let  the  Prieft  begin  the  Antiphon  on  the  Pfalms,  "  Chrift 
was  for  us  made  "  &c,  and  along  with  the  Choir  genuflect,  and  kifs  the  forms.  No  "Gloria 
Patri."  "  Pater  Nofter "  in  filence  ;  then  the  Verficles  and  Pfalms  with  proftration,  the 
Collect  without  "  The  Lord  be  with  you "  or  "  Let  us  pray "  or  "  Who  with  Thee  "  or 
"  Benedicamus  "  and  then  let  all  rife  from  their  proftrate  pofture,  kiffing  the  forms.  This 
order  Ihould  be  obferved  at  all  the  Hours  on  this  day  and  the  Saturday,  fo  that  in  the 
beginning  of  every  Hour,  and  after  "  Pater  Nofter,"  which  follows  the  Pfalms,  until  after 
the  Collect,  there  be  proftration  upon  the  forms,  and  in  rifing  they  be  luffed  ;  and  fo  at 
Compline  on  this  Day.  There  fhould  be  no  Chapter  Service  on  this  Day,  and  Vefpers  be 
faid  along  with  the  Mafs  without  ringing,  and  entirely  privately ;  and  all  with  the  Choir 
Handing  before  the  Altar.  After  the  Pfalm  "  Miferere  the  Prieft  fhould  fay  the  Colled, 
"  Regard,  we  befeech  Thee  "  Sec,  without  note,  in  the  manner  above  mentioned.  Let  Vef- 
pers and  the  Mafs  finifh  together  ;  Compline  without  adjuncts  or  note,  precifely  in  the  fame 
way,  with  genuflections,  "  Pater  Nofter  "  Miferere  "  and  the  Collect ;  and  fo  let  the  Office 
for  the  Day  be  finifhed. 

According  to  John  of  Avranches  (Migne,  51),  all  the  Choir  Offices  of  this  Day  except 
Mattins  were  faid  in  filence  ;  and,  according  to  him,  "  New  fire,  kindled  from  Flint  and 
Steel  was  afperged  and  incenfed,  and  blefled  as  on  the  previous  day."  Lanfranc  orders  "All 
the  Offices  of  thefe  two  Days  in  filence,  except  the  Litany  and  the  Pfalms,  "  In  directum ; " 
but  according  to  the  other  Englifh  Ufes,  in  a  low  voice  without  note,  as  if  reading,  except 
the  Complines. 

The  Mafs  fhould  begin  after  None.  Let  the  Prieft  approach,  go  before  the  Altar,  clad  in  his 
Sacerdotal  Veftments,  and  a  Red  Chafuble.  According  to  Hereford  Ufe,  "In  Lenten  Veftments 
with  bare  feet."  According  to  York  Ufe,  "  With  a  Chafuble,  Cerofers  preceding  him."  Accord- 
ing to  the  Exeter  Rule,  "  In  his  Sacerdotal  Veftments  and  a  Purple  Chafuble."  Let  him  be  ac- 
companied by  his  Deacon  (in  Stole),  and  Subdeacon,  and  other  Minifters  of  the  Altar.  According 
to  all  the  Ufes,  in  Albes  and  Amices,  without  Apparels,  without  Tunicles  ;  the  Boys  in  fhort 
Surplices  after  the  ufual  mode.  The  Altar  fhould  this  Day  be  covered,  according  to  Lanfranc, 
with  a  fingle  linen  covering  only.  Let  the  Lord's  Prayer  be  faid  filently,  before  the  Altar 
ftep,  and  the  Altar  kifled  as  ufual.  The  Prieft  may  then  fit  down.  Let  an  Acolyte  in  an 
Albe  (at  York  "a  Prejbyter  in  a  black  Cope  in  the  midft  of  the  Choir")  proceed  to  read  the  Lef- 
fon  (Hofea,  v.  andvi.),  "  In  their  affliction  they  will  feek  me  "  &c.  Next  after  fhould  follow  the 
Tract,  the  Verfes  faid  alternately  by  the  Choir  (Habakkuk  iii.),  "  O  Lord,  I  have  heard  Thy 
fpeech  and  was  afraid"  &c.  Orifon  with  only  "Let  us  pray"  and  the  Deacon,  "Let  us  bow 
our  knees"  when  all  fhould  kneel.  Then  the  Deacon,  "Arife  ;"  when  all  fhould  arife.  Then 
the  Orifon,  ftanding,  "  God,  from  whom  the  Traitor  Judas  "  &c.  Let  the  Subdeacon  read  this 
Lejfon  at  the  Step  of  the  Choir  without  Title  (Exod.  xii.)  :  "The  Lord  faid  to  Mofes  and  Aaron 
in  the  land  of  Egypt"  &c.  Let  the  Choir  fay  the  Trail  alternately  {Pfalm  140),  "Deliver 
me,  O  Lord,  from  the  evil  man."  (At  York,  however,  this  Tract  was  fung  as  ufual  by  two 
Vicars  in  black  Copes.  So  alfo  with  Lanfranc.)  Then  Let  the  Pajfton follow  (John  xviii.) :  (Read 
as  above,  p.  xxi.),  without  Salutation,  Candles,  Incenfe,  or  carrying  the  Textus,  and  without 
any  prefatory  Title.  John  of  Avranches,  however,  directs  that  the  Paffion  on  this  Day  fhould 
be  read  as  if  it  were  an  ordinary  Lection,  except  the  words  of  our  Lord,  which  another 
fhould  recite.  At  Hereford  and  Exeter  it  was  read  in  the  ufual  manner.  At  York  it 
might  be  read  by  three  Prefbyters,  if  fo  ordered,  as  already  mentioned,  "  Jefus  went  forth 
with  his  difciples"  &c. ;  And  when  it  is  come  to  the  place,  "  They  parted  my  garments  among 
them "  here  let  two  Minifters  ("  Clerks,"  Hereford)  in  Surplices  approach,  one  on  the  right  and 
the  other  on  the  left  horn  of  the  Altar,  and  remove  two  linen  cloths  from  it  which  had  been  placed 
thereon  for  that  purpofe.  Lanfranc  directs  the  fame,  adding,  "Let  the  Linen  Cloth  under  the 
Miflal  remain  ;"  the  Hereford  adds  :  "  Draw  them  off  on  one  fide  and  the  other,  like  thieves, 
and  carry  them  away."     When  it  comes  to  "  He  gave  up  the  Ghoft,"  a  paufe,  and  by  all  fhould 
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be  faid,  kneeling,  "  Pater  Nofter  "  with  "  Hail,  Mary  "  "  Into  thy  hands  "  &c.  The  Here- 
ford here  adds  "  with  the  Sign  of  the  Crofs." 

The  Paffion  ended,  the  Deacon  fhould  begin  to  read  the  Gofpel  (John  xix.  38  and  42), 
but  without  "  title,"  "  Gloria  "  or  "  Thanks  be  to  God." 

Immediately  after  the  Gofpel  mould  follow  the  Solemn  Orifons  for  the  whole  Church. 
The  Pope,  the  Archbifhops,  Bifhops,  and  Clergy,  the  King,  and  other  Chriftian  Kingdoms, 
for  Catechumens,  and  thofe  to  be  Baptized,  for  the  whole  World,  againft  errors  and  difeafe, 
for  Prifoners,  Travellers,  and  Mariners,  for  the  Sick  and  Afflicted,  Heretics  and  Schifmatics, 
and  others  led  away  by  the  Devil,  for  the  Jews  and  their  converfion,  for  Pagans  and  Idola- 
ters, that  they  may  be  brought  into  the  bofom  of  the  Church. 

All  thefe  Orifons,  the  Choir  and  People  ftill  Handing,  mould  be  recited  by  the  Senior 
Prieft,  who  fhould  begin  each  with  "  Let  us  Pray."  After  the  firft,  and  fo  after  every  fub- 
fequent  two  of  the  remainder,  when  the  Prieft  had  faid,  "  Let  us  pray,"  the  Deacon  fhould 
call  out,  "Let  us  bow  our  knees"  (fome  verfions  add  "to  our  Lord  God"),  when  the 
whole  Choir  and  all  the  people  fhould  genuflect.  He  then  again  fhould  call  out,  "  Arife  " 
when  they  all  fhould  arife  and  ftand,  whilft  the  Prieft  recited  the  two  following  Orifons, 
concluding  the  fecond,  fourth,  fixth,  eighth,  tenth,  twelfth,  fourteenth,  fifteenth,  and 
fixteenth  with  the  full  "  Through  our  Lord  Jefus  Chrift,  Who  liveth  and  reigneth  "  &c,  in 
the  regular  form.  To  every  Orifon  the  Choir  and  people  fhould  refpond  "  Amen."  At  the 
end  of  the  firft,  third,  fifth,  feventh,  ninth,  eleventh,  thirteenth,  and  feventeenth  Orifon, 
after  "Let  us  pray"  the  Deacon  fhould  call  out  as  above,  "  Let  us  bow  our  knees"  and  then 
"  Arife  "  and  the  Choir  and  people  act  accordingly  ;  but  not  after  the  fifteenth,  becaufe  that 
Orifon  and  the  fixteenth  are  for  the  converfion  of  the  Jews  who  mocked  our  Lord  on  the 
Crofs  by  derifive  genuflections.  Such  were  the  folemn,  noble,  and  moft  Catholic  Orifons 
throughout  all  England,  according  to  every  Confuetudinary  offered  up  in  the  Church  on  this 
Good  Friday.  The  fame  were  offered  and  in  the  fame  manner,  according  to  John  of 
Avranches,  a.  d.,  1070,  at  Rouen  (Migne,  51),  and  throughout  Normandy.  The  fame  and  in 
the  fame  manner  in  all  the  Englifh  Ufes  and  according  to  Lanfranc. 

Thefe  Supplications  will  be  found  at  length  in  the  firft  "  Ordines  Romani "  (Mabillon, 
Mus.  Ital.,  11.  34),  and  in  that  printed  by  Hittorp  (1.  92),  and  are  noticed  and  commented 
on  by  all  the  fubfequent  Liturgifts. 

The  Solemn  Orifons  being  concluded,  the  Bijbop  or  Prieft  Jbould  take  off  his  Chafuble,  leaving 
on  his  Stole,  and,  with  his  Deacon  and  Sub  deacon,  retire  and  feat  themf elves  on  the  Sedilia,  near 
the  Altar  (unfhod,  Exeter.)  [The  York  Rubric  directs  :  "  Let  the  Prelate  and  his  Minifters 
take  off  their  fhoes  in  the  Veftry,  go  over  carpets  laid  down,  and  fit  on  a  bench  on  the  South 
fide  of  the  Choir  with  a  carpet  under  their  feet  and  a  linen  cloth  on  the  cufhion."]  In  the 
meantime,  Let  two  other  Prefbyters  of  fuperior  rank,  with  their  feet  bare,  wearing  Albes  without 
Apparels  ["  veiled  in  Albes  and  Red  Chafubles,"  (Hereford)} ;  ["  wearing  Chafubles " 
(John  of  Avranches)];  ["having  their  Stoles  croffed  (and  walking  with  bare  feet  on  a  carpet 
ftretched  from  the  Altar  to  the  Choir)"  (York)];  ["in  Amices  and  Stoles"  (Exeter)],  ftanding  at 
the  back  of  the  Altar  near  the  right  horn  and  folemnly  holding  the  Crofs,  which  fhould  be  prepared 
for  the  purpofe,  veiled  or  covered  over  between  them  in  their  arms  ["  on  their  fhoulders,  if  large," 
(Exeter)],  with  their  faces  turned  to  the  people  [to  the  fame  effect  the  other  Rituals],  begin  thefe 
verfes,  "  Popule  meus  "  "  O  my  people,  what  have  I  done  unto  thee,  or  in  what  have  I  made 
thee  fad  "  &c. 

Let  two  Deacons  of  the  fecond  form  in  their  black  Copes,  ftanding  fomewhere  at  the  ftep  of  the 
Choir,  but  with  bare  feet,  turned  towards  the  Altar,  fay,  [The  Hereford,  "  Let  other  two  in  Copes 
of  black  fllk,  ftanding  in  the  midft  of  the  Choir,  reply."  John  of  Avranches,  "  To  whom  let 
other  two  (fcil.  Prefbyters),  wearing  Copes,  and  ftanding  in  the  midft  of  the  Choir,  reply  with 
the  Greek  words,  'Agios'"  &c.  The  York  Rubric,  "In  Albes,  with  bare  feet  in  the  midft 
of  the  Choir,  before  its  weftern  door,  genuflecting  thrice,  reply"],  "Agios  O  Theos,  Agios 
Ifkyros,  Agios  Athanatos  Eleyfon  ymas." 

Let  the  Choir  genufteiling  and  kifjing  the  forms  thrice  in  one  reply,  but  rifing  up  again  on  each 
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occafion,  genuflecting  at  the  word  "  Holy,"  rijing  up  as  they  arejinging  the  word  "  God,"  genuflefting 
at  the  word  "  Holy,"  then  rijing  and  again  genuflecting  at  the  word  "  Holy,"  rijing  at  the  word 
"  Immortal,  have  mercy  upon  us."  [The  Exeter  Rubric  is  the  fame.  The  Hereford  Office  does 
not  notice  the  triple  proftration,  but  diredls,  "  Let  the  Choir,  humbly  proftrate  on  the  Earth,  reply." 
John  of  Avranches  does  not  notice  thefe  genuflections,  but  fays,  "  Let  all  the  others  repeat 
thrice,  '  Holy  God  ' "  ftc]  Reply,  "  Holy  God,  Holy,  Mighty,  Holy  and  Immortal,  have 
mercy  upon  us."  [All  the  other  Rituals  have  the  fame.]  The  two  Priefts  holding  the  Crojs,  and 
the  two  Deacons  Jaying,  "  Agios "  Jhould  always  Jl and.  [The  following  is  not  in  John  of 
Avranches,  but  is  contained  in  the  other  Rituals,  nearly  in  the  fame  words.]  Let  the  two 
Priejls  without  change  of  place  Jay  the  Verje  ["  advancing  fomewhat "  (Fori)].  "  Quia  educi  " 
"Wherefore  have  I  led  thee  through  the  Wildernefs"  &c.  The  two  Deacons:  "Agios"  &c. 
Choir  :  "  Holy  God  "  &c.  The  Priejls  without  change  of  place  ["  advancing  forward  ftill  more," 
(Fori)] :  "  Quid  ultra "  &c,  "  What  more  ought  I  to  have  done  unto  thee "  &c.  The 
Deacons:  "  Agyos  "  &c.     Choir:  "  Holy  God  "  &c. 

This  being  finijhed,  let  the  two  Priejls  who  are  Jlanding  at  the  right  of  the  Altar,  uncover  the 
CroJ ',finging  both  together  the  Antiphon,  "  Ecce  lignum,"  "  Behold  the  Wood  of  the  Crofs  "  &c. 
Let  the  Choir,  genujkcling  and  HJJing  the  earth  or  the  forms,  reply  the  Antiphon,  "  Thy  Crofs,  O 
Lord,  we  adore,  and  praife  thy  Holy  Refurrection  "  &c,  and  then  the  Pfalm  (67),  "  God  be 
merciful  unto  us "  &c.  Let  the  whole  Pfalm  be  Jaid  by  the  whole  Choir  genujlecling 
continuoujly,  without  "  Gloria  Patri,"  and  after  every  Verje  of  the  Pfalm  let  the  Antiphon  be 
repeated  liiewife  by  the  whole  Choir  with  genuflexion. 

[According  to  the  Hereford  Miflale,  the  Bilhop  went  forward  and  uncovered  the  Crofs 
with  his  ftaff,  faying,  with  a  loud  voice,  the  Antiphon  on  this  Pfalm,  "  Behold  the  Wood  of 
the  Crofs  "  &c,  which  the  Choir  repeated  to  the  end,  then  the  PJalm,  "  God  be  merciful 
unto  us  "  &c.  Antiphon :  "  Behold  the  Wood  of  the  Crofs  "  &c,  which  the  Choir  repeated 
after  every  Verfe  which  followed.  The  York  Rubric  is,  "  Let  the  two  Vicars  within 
the  Southern  doors  of  the  Choir,  Handing  on  the  higher  fteps,  uncover  the  Crofs.  After  the 
Antiphon, '  Behold  the  Wood  of  the  Crofs  '  &c,  the  Choir  fhould  repeat  it  on  bended  knees." 
The  remainder  is  the  fame  as  at  Sarum,  but  the  Pfalm  was  "  Blefled  are  the  undefiled  "  &c. 
The  Exeter  Antiphon  was  "  Thy  Crofs  we  adore,  O  Lord,"  and  with  genuflection.]  [John 
of  Avranches  does  not  mention  the  Pfalm,  but  after  noticing  the  trine  repetition  of  the 
"  Agios"  and  "  Sanctiis  "  as  above,  proceeds:  "  Let  the  Prieft  come  before  the  Crofs,  beginning 
the  Antiphon,  *  Behold  the  Wood '  &c,  and  uncover  the  Crofs  "  &c.  Lanfranc  fays,  "  Let 
the  two  Priefts  carrying  the  Crofs  come  before  the  Altar,  and  uncover  it,  beginning  the 
Antiphon,  <  Behold  the  Wood  '  &c.     Pfalm:  '  Blefled  are  the  undefiled  '  &c."] 

Now  let  the  two  Priejls  bring  forward  folemnly  the  Crofs  and  Jet  it  down  on  the  third  Jlep  of 
the  Altar,  and  let  them  feat  themjelves  one  on  each  fide  of  it.  Then  let  the  Clergy  proceed  with 
bare  feet  to  adore  the  Crofs,  beginning  with  the  Seniors.  The  aforefaid  Pfalm  and  Antiphon 
being  ended,  let  the  following  Hymn  be  fung  by  the  two  Priefts  fitting  as  aforefaid  by  the  Crofs  : 
"  Crux  fidelis  inter  omnes  Arbor  una  nobilis."1 

"  Faithful  Crofs  !  of  all  the  Foreft  Thou  alone  the  nobleft  Tree, 

For  the  like  no  wood  produceth  :  bearing  leaf,  flower,  fruit  like  Thee  "  &c. 

Let  the  Choir  repeat  this  after  every  Verje  of  the  fucceeding  Hymn  in  a  fitting  pofture.  Then 
let  the  Priefts,  ftill  fitting,  fing  the  following  Verfe  : 
"  Pange  lingua  gloriofi  Prelium  " 
"  O  my  tongue,  rehearfe  the  battle 
Of  that  ever-glorious  war." 
The  Choir:  "  Faithful  Crofs  "  &c. 

1  This  Hymn  is  by  Vincentius  Fortunatus.  Although  altered  and  added  to  in  later  times,  the  ancient  Englilh 
Offices  always  retained  the  original  Text.  From  the  epoch  of  its  author  it  feems  always  to  have  been  fung  at  Paflion- 
tide.     {See  Mane,  Hymnology,  1.  1 3 3.) 
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Verfe:  "  De -Parentis" 

"  He  for  our  firft  Parent  mourning, 
By  the  tempter's  guile  deceived  ;" 
Choir:  "  Faithful  Crofs  "  &c. 
Verfe:  "  Hoc  Opus  noftrae  falutis  " 

"  Thus  the  work  of  our  Salvation 
Mull  in  order  be  complete  "  &c. 
Choir:  "  Faithful  Crofs"  &c. 
Verfe:  "  Quando  venit  ergo  facri" 

"  When  that  holy  time  arriving, 
In  its  fulnefs  was  complete ;" 
Choir:  "  Faithful  Crofs"  &c. 
Verfe:  "Luftra  fex  " 

"  He  Who  thrice  ten  years  completed, 
Ended  now  His  earthly  courfe  ;" 
Verfe:  "  Hie  Acetum,  Fel,  Arundo  " 

"  His  the  Vinegar,  Gall,  Spitting, 
Reed  and  Scourge,  the  Nails  and  Spear ;" 
Verfe:  ["Flecle  ramos,  Arbor  alta  " 

"  Bend  thy  branches,  Tree  exalted, 
Now  thy  rigid  heart  relax  ;" 
Verfe:  "  Sola  Digna  tu  fuifti  " 

"  Thou  alone  waft  deemed  as  worthy 
Earth's  Redemption  to  fuftain  ;" 
N.B. — Thefe  two  laft  Verfes  are  not  in  the  Sarum  Gradual  or  Proceflional.] 
Verfe:  "  Gloria  et  Honor  ufque  quo  Altiflimo" 
"  Glory  be  afcribed  and  Honour, 
Evermore  to  God  Moft  High  "  &c. 
[The  Hereford  Rubric  has  :   "  In  the  meanwhile  let  the  Bifhop,  alone  kiffing,  adore  the 
Holy  Crofs  ;  then  let  the  Prefbyters  and  others  in  order  do  the  fame,  the  Choir  fmging  the 
other  following  Antiphons,  to  wit  : 

"  Thy  Crofs,  O  Lord,  we  adore  "  &c.  (fee  above). 
Antiphon:  "  Crux  fidelis  "  "  Faithful  Crofs  "  (as  above). 
Hymn,  "  Pange  lingua  "  (as  above). 

Let  them  repeat  the  Antiphon,  "  Faithful  Crofs  "  and  fo  on  as  above. 
Verfe:  "  Hie  Acetum  "  &c,  and  the  other  Verfes  if  it  be  neceffary. 

The  York  has :  "  In  the  meanwhile  let  the  Prelate,  Minifters,  and  Dean,  with  the  reft 
of  the  Clergy,  adore  the  Crofs."  "  While  the  Choir  adore,  let  the  Hymn,  '  Crux  Fidelis,' 
be  fung,  and  while  the  people  adore,  let  the  Antiphon,  '  Dum  Fabricator '  with  its  Verfe, 
be  fung." 

The  Exeter  is  :  "  In  the  meantime  let  them  proceed  unfhod,  in  memorial  of  the  Wounds 
of  the  Feet  of  the  Crucified,  to  venerate  the  Crofs,  beginning  with  the  greater  Perfons.  Nor 
let  any  one  be  afhamed  or  wearied  to  walk  with  bare  feet  who  throughout  the  whole  year 
has  ufed  eafy  and  well-tied  {hoes,  and  has  often  walked  in  unlawful  ways.  In  the  meantime 
let  the  two  Priefts  fit  on  the  ftep  of  the  Altar,  one  on  each  fide  of  the  Crucifix.  The  Pfalm 
and  Antiphon  finilhed,  let  the  Hymn  follow,  '  Crux  fidelis  '  &c,  as  above." 

John  of  Avranches  does  not  mention  thefe  laft  Hymns  nor  Antiphons,  nor  any  fuch. 
Lanfranc  direfts  (p.  115)  that  the  Pfalm  fhould  be  "  Blefled  are  the  undented  "  &c,  that 
Carpets  fhould  be  fpread  before  the  Altar  upon  which  all  fhould  kneel,  fay  their  prayers, 
and  each  kifs  the  feet  of  the  Crucifix.;  not  praying  too  long,  but  fhortly  and  purely,  the 
Abbot  firft,  and  then  the  reft.] 

Thefe  things  finifhed,  let  the  Crofs  be  carried  folemnly  through  the  midjl  of  the  Choir  by  the 
two  aforefaid  Priefis,  Cerofers  preceding  them,  and  let  it  be  placed  before  fome  Altar,  that  it  may 
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be  adored  by  the  people,  and  in  the  meantime,  wbiljl  the  people  are  adoring,  let  the  following 
Antiphon  be  fung  by  the  whole  Choir  fitting,  the  Precentor  beginning  it :  "  Dum  Fabricator 
mundi  "  &c,  "  Whilft  the  Maker  of  the  world  was  fuffering  on  the  Crofs,  crying  out  with 
a  loud  voice  He  gave  up  the  Ghoft "  &c.  Verfe :  "  O  admirabile "  &c,  "  O  admirable 
Price,  by  whofe  weight  the  Captivity  of  the  world  was  redeemed "  &c. ;  "  Aperto  ergo 
militis  lancea  "  &c,  "  By  the  fpear  of  the  foldier  the  Side  of  the  Lord  Crucified  having  been 
opened,  there  came  thereout  Blood  and  Water"  &c.  Now  whiljl  the  aforefaid  Antiphons  are 
fung,  let  the  aforefaid  Cerofers  and  Priefts  in  Surplices,  unjhod  and  without  Aumuffes,  returning 
to  the  Veftibule,  proceed  to  carry  the  Corpus  Chrijli  (fcil.  that  which  had  been  referved  on 
the  day  before  and  depofited,  as  moft  probable,  on  the  Altar  of  S.  Martin,  where  it  had 
been  placed  in  a  Pyx  the  day  before)  up  to  the  Principal  Altar.  And  when  the  adoration 
of  the  Crofs  and  the  aforefaid  Antiphon  and  Verfe  are  finijhed,  let  the  aforefaid  two  Priefts,  with 
the  fame  reverence  with  which  they  had  carried  the  Crofs  thereto,  carry  it  back  again  through 
the  midjl  of  the  Choir  up  to  the  principal  Altar.  [The  Hereford  Rubrics  make  no  mention 
of  adoration  by  the  people,  and  after  the  laft  aforefaid  Antiphons  add  only :  "  After  this  let 
the  Holy  Crofs  be  carried  before  the  door  of  the  Sepulchre?  The  York  Rubrics  mention 
the  adoration  by  the  Choir,  and  afterwards  by  the  people.] 

John  of  Avranches  (Migne,  54)  relates  thefe  ceremonies  thus  :  After  the  uncovering  of 
the  Crofs  by  the  two  Priefts,  "  Let  them,  as  foon  as  they  fee  it,  with  tearful  heart,  proftrate 
on  the  earth,  adore  it.  Afterwards  let  the  Prieft  and  Subdeacon,  proftrating  themfelves, 
adore  the  Crofs  ;  after  them  all  the  Clergy,  and  then  the  people.  Let  the  adoration  of  all 
fo  be  done  that  every  one  lay  his  body  clofe  to  the  earth,"  "  entirely  cling  to  the  earth." 
This  laying  the  body  clofe  to  the  earth  is  mentioned  by  the  Liturgifts,  but  not  in  the 
Englifh  Office-Books.  However,  the  pfeudo  Alcuin  (De  Divin.  Off.)  fays:  "When  we 
adore  this  Crofs  let  the  whole  body  cling  to  the  earth.  We  are  proftrate  in  our  body  before 
the  Crofs,  in  our  fouls  before  the  Lord."  So  Amalarius,  1.  14,  who  calls  it  "  Salutatio 
Crucis,"  Durandus,  vi.  77,  and  others  (fee  De  Moleon,  300).  All  thefe  Rites  are  either 
defcribed  or  alluded  to  in  the  firft  "  Romanus  Ordo,"  and  by  all  the  Liturgifts.  Lanfranc 
(1 1 5)  writes  :  "After  the  Adoration  by  the  Brethren,  if  any  others,  Clerks  or  Laity,  wifh  to  adore 
the  Crofs,  let  it  be  carried  to  a  fitting  place,  which  as  it  pafles  down  the  Choir,  let  it 
be  adored  on  bended  knees  and  fucceffively  by  the  brethren.  All  this  finifhed,  let  the 
Crofs-bearers  elevate  it  and  carry  it  to  the  place  where  it  fhould  be  placed,  all  afking  pardon 
on  bended  knees."     No  mention  is  made  of  any  Sepulchre.     Then  let  the  Mafs  begin. 

This  finifhed,  according  to  the  Sarum  Rite  the  Prieft  with  his  Affiftants  now  fhould 
begin  the  Mafs  as  hereinafter  ftated,  the  placing  the  Crofs  in  the  Sepulchre  along  with  the 
"  Corpus  Domini "  being  deferred  till  after  Mafs  concluded.  According,  however,  to  the 
Rite  detailed  by  John  of  Avranches,  previoufly  thereto,  "  this  (/'.  e.  the  adoration  of  the 
Crofs)  being  concluded,  let  the  Crucifix,  in  commemoration  of  the  Blood  and  Water  flowing 
from  the  Side  of  the  Redeemer,  be  wafhed  with  wine  and  water,  of  which,  after  the  Sacred 
Communion,  the  Clergy  and  people  fhould  drink" — a  cuftom,  according  to  the  Rouen 
Proceffional  of  1588,  kept  up  to  that  period,  and  according  to  De  Moleon,  even  to  1750. 
"  After  finging  the  Refponfory,  'Like  a  fheep  to  the  flaughter '  &c,  let  them  carry  the 
Crofs  to  a  place  fitted  up  like  a  Sepulchre,  where  it  may  be  laid  up  "  ("  recondatur  ")  "  until 
the  Sunday.  After  it  is  fo  placed  let  the  Antiphon,  '  In  peace,  in  the  very  Same '  &c,  and 
the  Refponfory  '  The  Lord  buried '  &c.  be  fung "  {fee  pojl),  and  then,  and  not  till  after  this 
fhould  the  Mafs  begin.  The  Hereford  Miffale,  although  not  mentioning  the  drinking,  has  this  : 
"  Afterwards  let  the  Holy  Crofs  be  carried  before  the  door  of  the  fepulchre  and  wafhed  with 
wine  and  water,  and  then  wiped  with  a  linen  cloth,  the  Choir  in  the  meantime  in  a  low 
voice  finging,  or  rather  lamenting,  this  Refponfory  '  There  was  darknefs  when  they  had 
crucified  Jefus,  and  at  the  ninth  hour  Jefus  cried  out  with  a  loud  voice '  &c.  '  Then  one  of 
the  foldiers  pierced  his  fide  '  &c.  Verfe :  '  When  he  had  received  the  vinegar  '  &c.  Refponfory  : 
'  Behold,  we  have  feen  Him  who  had  neither  beauty  nor  comelinefs'  &c.  Verfe:  'Truly  He 
bore  our  ficknefles '  &c.    Antiphon :  '  God  fpared  not  His  own  Son '  &c,  with  feveral  others. 
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Refponfory :  'Behold  how  the  juft  man  dieth'  &c.  Verfe:  'In  Peace  is  His  place  made,  and 
His  dwelling  in  Syon.'  Whilft  the  Crofs  is  fo  placed  in  the  Sepulchre  is  fung  the  Antiphon, 
'  In  Peace,  in  the  very  Same '  &c.  Antiphon  :  '  My  Flefh  fhall  reft  in  hope '  &c.  In  the 
meanwhile  let  the  Bifhop  honourably  place  the  Body  of  the  Lord  in  the  Sepulchre  along  with 
the  Crofs,  and  then  let  him  Incenfe  both,  and  after  a  wax  Candle  has  been  lit  within  the 
Sepulchre,  let  him  clofe  it,  and  let  the  Choir  humbly  proceed.  Refponfory:  '  The  Lord  buried, 
the  tomb  was  fealed  '  &c.  Verfe  :  '  Left  haply  his  difciples  come '  &c.  Let  the  Bilhop, 
then  {landing  before  the  Sepulchre,  fing,  '  Remember  me,  O  Lord  God,  when  Thou  comeft ' 
&c."     Then,  but  not  till  after  this,  fhould  the  Mafs  begin. 

The  York  (before  the  Mafs)  has  the  following  :  "  At  laft,  the  Crofs  having  been  adored, 
let  the  two  Vicars  carry  it  to  the  place  of  the  Sepulchre,  where  the  Prelate  receiving  it,  let 
him  begin  this  Antiphon,  '  Super  omnia  ligna  cedrorum '  '  Above  all  the  cedar  trees '  &c, 
and  let  the  Choir  finilh  it  '  In  Peace,  in  the  very  Same '  &c.  '  My  Flefh  fhall  reft  in  Peace.' 
Afterwards  let  the  Prelate,  on  bended  knees,  place  the  Crofs  in  the  Sepulchre  with  two  wax 
Lights  and  two  pitchers  ('  Urceos  ' )  ;  afterwards  let  him  cenfe  it,  and  then  ftanding  up,  begin 
the  Antiphon,  '  Super  omnia  '  &c,  '  Above  all  the  Cedar  Trees  '  &c,  and  '  Sepulto  Domino ' 
'  The  Lord  buried '  the  Choir  finifhing  it  ftanding."     Then  he  fhould  begin  the  Mafs. 

The  Sarum  Rite,  as  detailed  in  the  fifteenth  century  Miffals,  is  in  the  following  and 
differing  order,  although  in  fubftance  the  fame  with  that  of  Rouen,  Hereford,  York,  and 
Exeter.  After  the  Adoration  of  the  Crofs,  and  when  it  had  been  brought  up  to  the 
Principal  Altar,  as  before  mentioned,  "  Then  let  all  the  Clerks,  coming  up  from  the  Choir, 
affemble  before  the  Altar,  and  the  Prieft  again  put  on  the  Chafuble  which  he  had  taken  off, 
and  approaching  to  the  ftep  of  the  Altar  with  the  Deacon  and  Subdeacon,  fay  the  'Confiteor' 
'  Mifereatur '  and  Abfolution,  with  the  Prayers  and  Orifon,  '  Aufer  a  nobis '  &c,  '  Take 
away  from  us,  O  Lord '  &c,  as  ufual,  but  without  the  Kifs  of  Peace.  After  which,  the  Sacri- 
fice having  been  placed  upon  the  Altar  in  the  ufual  manner  and  incenfe  d,  with  the  infufion  of 
water  and  wine  into  the  Chalice  {that  is  to  fay)  after  the  Ablution  of  the  hands),  let  him  fay  with 
humiliation  before  the  Altar,  '  In  Spiritu  humilitatis '  &c,  '  In  the  Spirit  of  humility '  and  the 
reft,  kifjing  the  Altar  and  bleffing  the  Sacrifice  ;  and  let  him  turn  himfe If  faying,  '  Orate,  fratres' 
&c.  '  Pray,  brethren  '  in  the  ufual  manner.  Afterwards  let  him  fay  immediately,  in  a  humble 
voice,  without  note,  '  Let  us  pray  '  '  Preceptis  falutaribus  monete  '  '  By  faving  precepts  admo- 
nifhed  '  &c,  with  the  Lord's  Prayer.  Let  the  Choir  reply,  '  But  deliver  us  from  evil.' "  (It  is 
here  to  be  remarked  that  the  "  Sanftus  "  and  Preface,  and  all  the  Canon,  even  including  the 
Confecration  of  the  Cup  [fanftified  by  the  fubfequent  Immiffion],  up  to  the  "  Pater  Nofter," 
were  at  this  point  wholly  omitted,  becaufe  it  was  the  Mafs  of  the  Prefanftified.)  "  Then  let 
him  fay,  '  Libera  nos  '  &c,  '  Deliver  us  '  &c,  and  '  Da  propitius  '  &c,  '  Grant  gracioufly,' 
during  which  prayers,  whiljl  he  is  faying  '  Per  eundem  '  '  Through  the  Same '  &c,  let  him  Break 
the  Body,  as  is  ufually  done  on  other  days  ;  then  let  him  fay  in  a  fubdued  voice,  without  note,  '  Per 
omnia  fecula  feculorum'  &c,  'Through  all  ages  of  ages'  &c.  Let  the  Choir  reply  'Amen.' 
Afterwards  let  him  put  into  "  ("  immittat ")  "  the  Chalice  as  ufual  a  portion  of  the  '  Hoftia.'  Neither 
'  Pax  Domini '  nor  '  Agnus  Dei '  are  faid,  nor  is  the  Peace  given,  but  forthwith  let  the  Prieft 
communicate  himfelf,  faying,  '  Corpus  Domini  Noftri  Jefu  Chrifti '  '  The  Body  of  our  Lord 
Jefus  Chrift ; '  '  Corpus  et  Sanguis  Domini  Noftri  Jefu  Chrifti  cuftodiat  nos  in  vitam  eter- 
nam,  Amen'  'The  Body  and  Blood  of  our  Lord  Jefus  Chrift  preferve  us  unto  life  eternal 
Amen '  without  any  Orifon  preceding"  Nothing  is  faid  here  expreflly  refpefting  the 
Communion  of  the  People,  but  as  the  form  of  words  differs  from  that  in  the  ordinary 
Sarum  Canon,  inafmuch  as  it  is  in  the  plural  number,  it  is  moft  probable  that  here 
the  people  originally  communicated,  as  at  Rouen  in  the  time  of  John  of  Avranches  {fee 
poft). 

Thereafter,  after  the  wafhing  of  hands  let  them  fay  Vefpers,  not  finging,  but  two  and  two  pri- 
vately before  the  Altar,  thus : — Antiphon :  "  Calicem  "  &c,  "  The  Cup."  Pfalm :  "  Credidi 
propter  quod  "  &c,  "  I  believed,  and  therefore  "  &c,  and  the  other  Antiphons  with  their  Pfalms 
as  on  the  Day  of  the  Supper.     Antiphon :  "  Cenantibus  autem  "  &c,  "  But  when  they  were  at 
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fupper  "  &c.  Pfalm :  "  Magnificat."  Then  fianding  is  /aid,  "  Pater  Nofter  "  with  the  Pfalm 
"  Mifererc  ; "  which  finijhed,  let  the  Priejl  Jay  audibly,  but  without  note,  the  Poft  Communion, 
without  "  The  Lord  be  with  you "  or  "  Let  us  pray  "  beginning  thus,  "  Regard,  we  befcech 
Thee,  O  Lord  "  &c.,  without  the  conclufion,  "  Who  with  Thee  "  and  fo  let  the  Mafs  and  Vefpcrs 
be  finijhed  together.  "  The  Lord  be  with  you  "  "  Benedicamus  "  and  "  Ite  Miffa  eft  "  are 
not  /aid. 

Vefpers  being  concluded,  let  the  Priejl  put  off  his  Chafuble,  and  taking  with  him  one  of  the 
aforefaid  Priefls,  let  both,  with  feet  bared,  replace  the  Crofs  with  the  Lord's  Body  in  the  Sepulchre 
in  the  Pyx;  he  by  himfe If  beginning  this  Refponfory,  "  Eftimatus  fum"  &c,  "I  am  counted 
as  one  of  them  that  go  down  into  the  pit  &c.  Verfe  "  They  have  laid  me  in  the  lower 
pit  "  &c.  Let  them  both  genuflecl  when  beginning  this,  and  then  forthwith  rife.  Let  the  fame  be 
done  in  the  Refponfory  "  Sepulto  Domino"  Sec,  "  The  Lord  buried  "  &c.  Let  the  Choir  continue 
the  fame  with  its  Verfe,  genujle cling  the  whole  time  to  the  end  of  the  Service. 

Whiljl  the  aforefaid  Refponfory  (fcil.  "  I  am  counted  ")  is  being  fung,  let  the  two  before-men- 
tioned Priefls  incenfe  the  Sepulchre.  Which  done,  and  the  door  being  clofed,  let  the  fame  Priejl 
begin  the  Refponfory  "  Sepulto  Domino  "  &c,  "  The  Lord  buried  the  Tomb  was  fealed  "  &c. 
Verfe  "Ne  forte  veniant  difcipuli  ejus  "  "  Left  haply  his  difciples  come  "  &c.  Let  the  Choir 
fing  this  through,  with  its  Verfe. 

During  the  following  Antiphons  let  the  two  aforefaid  Priefls  kneel  continuoufiy .  Let  the  Priejl 
begin  the  Antiphon  "  In  Peace  "  and  the  Choir  purfue  it  "  In  id  Ipfum  "  "  In  the  very  Same  I 
will  fleep  "  &c.  The  Priejl  the  Antiphon  "  In  pace  faclus  eft "  "  In  peace  is  made."  The 
Choir  purjue  it.  "  Locus  Ejus  "  "  His  place  and  His  habitation  is  Syon."  Let  the  Priejl 
fay  the  Antiphon  "  Caro  mea  "  &c.  "  My  flelh  "  Choir  "  Requiefcet  in  pace  "  "  Shall  reft  in 
peace." 

Thefe  being  finijhed,  and  prayers  having  been  faid  at  pleafure  fecretly  by  all  kneeling,  all  others 
departing,  no  order  being  preserved,  let  the  Priejl  re-affume  his  Chafuble,  and  in  the  fame  manner 
in  which  he  had  approached  in  the  beginning  of  the  Service,  with  the  Deacon  and  Subdeacon  and  the 
other  Minijlers  of  the  Altar,  let  him  go  away. 

At  the  following  Compline  let  the  Priejl  enter  and  begin  the  Antiphon  kneeling,  along  with  all 
the  Choir.  Antiphon  "  Chriftus  faftus  eft  "  "  Chrift  was  made  for  us  "  with  the  ujual  Pfalms, 
to  "  Nunc  Dimittis."  Antiphon  "  Ecce  nunc  "  &c,  "  Behold  now  "  &c.  Then  let  "  Pater 
Nofter "  follow,  with  "  Miferere  "  without  "  Gloria  Patri."  The  Priejl  the  Poft  Communion 
in  lieu  of  the  Collet!  "  Regard,  we  befeech  Thee  "  without  "  Who  with  Thee  "  &c,  "  The 
Lord  be  with  you  "  or  "  Benedicamus  ;"  and  fo  let  the  Office  of  this  Day  be  completed. 

From  thenceforward  one  wax  Light  fhall  burn  continuoufly  before  the  Sepulchre  up  to  the  Pro- 
cejjton  in  the  Lord's  Rejurreclion  on  Eajler  Day,  but  Jhould  be  extinguijhed  while  "  Benedicts  " 
and  what  follows  is  fung  in  the  fucceeding  night.  So  it  Jhould  be  extinguijhed  in  the  Vigil  of  Eajler 
whiljl  the  new  Fire  is  bleffed,  until  the  Pajchal  Candle  be  kindled,  which  Jhould  be  thirty-fix  feet 
in  height. 

The  Exeter  Ufe  is  given  ftiortly  in  the  Confuetudinary,  but  it  is  apparently  precifely  the 
fame  as  that  of  Sarum.  The  Hereford  mode  of  celebrating  Mafs  (after,  as  before  obferved,  the 
Crofs  and  Corpus  Domini  had  been  placed  within  the  Sepulchre)  was  this  : — "  Then  let  the 
Bilhop,  refhod,  his  hands  walhed,  re-afluming  his  Chafuble,  bring  the  Corpus  Domini 
(*./.  one  of  thofe  Portions  which  had  been  confecrated  on  Maundy  Thurfday  for  the  pur- 
pofe)  to  the  Altar,  and  there  let  him  fpread  the  Corporals  in  the  ufual  manner,  and  upon 
them  place  the  Body  of  the  Lord  in  the  proper  place  ;  afterwards  let  him  pour  wine  and 
water  into  the  Chalice,  and  put  the  Chalice  into  its  place,  and  incenfe  before  the  Altar. 
The  Confeflion  made,  let  him  proceed  with  an  humble  voice  thus  '  Let  us  pray '  '  Preceptis 
Salutaribus '  &c,  '  By  faving  precepts '  &c,  '  Pater  Nofter '  &c,  to  the  end."  Let  the  Choir 
reply  "  Sed  libera  "  &c,  "  But  deliver  "  &c.  Bifhop,  "  Amen  ; "  then  "  Libera  nos  "  "  Deliver 
us  "  and  the  reft.  The  Fraction  made,  let  him  fay,  "  Per  omnia  fecula  "  &c,  "  Throughout 
all  ages  "  &c.  Let  the  Choir  reply,  "  Amen."  No  "  Pax  Domini  "  nor  "  Agnus  Dei  "  nor  fhall 
the  Pax  be  received  ;  but  let  him  take  up  the  Sacred  Body  and  put  into  the  Chalice  as  ufual 
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a  portion  of  the  Hoftia,  faying  nothing,  except,  perhaps,  if  he  will,  fomething  fecret,  as,  "  In 
the  Name  of  the  Father"  &c.  ;  "For  the  non-confecrated  Wine  is  fan&ified  by  the  fanctifi- 
cation  of  the  Bread,  that  is,  of  the  Lord's  Body,"  and  let  him  communicate  in  filence.  After 
the  Prieft  has  communicated,  &c,  let  Vefpers  be  faid.  Antiphon  "  Calicem "  &c,  "  The 
Cup  of  Salvation."  Pfalm  "  I  believe  "  and  the  other  Pfalms,  with  their  Antiphons,  as  on 
Maundy  Thurfday.  Antiphon  "Cum  accepiffet  Acetum"  &c,  "When  He  had  received  the 
Vinegar  He  faid  '  It  is  finifhed ' "  &c.  Pfalm  "  Magnificat."  Orifon  "  Refefti  Vitalibus 
Alimentis"  &c,  "Refreflied  by  the  Food  of  Life"  &c,  "Through"  &c,  without  "The 
Lord  be  with  you  "  or  "  Benedicamus."  But  let  him  incline  himfelf  and  fay,  "  Placeat  Tibi 
Sanfta  Trinitas "  &c,  "  May  the  Duty  of  my  Service  pleafe  Thee,  O  Holy  Trinity  "  &c.  (the 
laft  prayer  in  the  Canon),  and  the  Altar  kilfed,  let  him  retire,  and  fay  what  is  ufual  ;  and  fo 
the  Office  for  the  Day  is  confummated. 

According  to  York  ufe,  "  Then  let  the  Prelate,  having  put  on  his  Chafuble  and  his  Minifters 
their  Albes  and  their  fhoes  in  the  Veftry,  approach  to  the  ftep  before  the  Altar,  and  having 
faid  the  '  Confeffion '  'Mifereatur'  and  '  Abfolution '  with  Prayers  and  the  Collect,  'Aufer  a 
nobis '  '  Take  away  from  us '  &c,  as  ufual,  let  the  Prelate  take  from  the  Aumbry  the  Chalice, 
with  the  Body  of  the  Lord  which  had  been  conferved  from  the  Day  before,  and  two  lighted 
torches  preceding,  let  him  carry  it  to  the  Altar  ;  and  the  Sacrifice  being  placed  on  the  Altar, 
let  him  place  unfanftified  wine,  mixed  with  water,  in  the  Chalice,  and  cenfe  it,  and  having 
bathed  his  hands  let  him  return  to  the  Altar,  and  pairing  over  'In  fpiritu'  &c,  and  the 
reft,  let  him  turn  to  the  people  and  fay  forthwith,  in  a  moderate  tone,  '  Per  omnia  '  '  Let 
us  Pray,'  '  Preceptis  Salutaribus'  &c,  'By  Saving  Precepts'  &c, '  Pater  Nofter'  &c.  Let  the 
Choir  reply,  'But  deliver'  &c,  'Amen;'  then  'Libera  nos '  'Deliver  us'  &c,  in  which 
prayer  let  him  divide  the  Body  of  the  Lord,  as  on  other  Days.  Then  fay  moderately,  '  Per 
omnia  fecula  '  &c.  Neither  '  Pax  Domini '  nor  '  Agnus  Dei  '  are  faid,  but  immediately  let  a 
particle  of  the  Hoft  be  put  into  the  Chalice.  '  Haec  Sacrofancla  Commixtio,'  &c,  'This 
very  holy  Mingling'  &c,  is  omitted,  for  therein  is  made  mention  of  the  Blood  which,  on  this 
Day,  is  not  confecrated  ;  but  without  interval  let  the  Prieft  communicate  himfelf,  faying, 
'  The  Body  of  our  Lord  Jefus  Chrift  be  unto  me  an  everlafting  remedy  unto  life  eternal 
Amen  '  &c.  Let  the  rinfing  be  made  as  ufual,  faying  :  '  Quod  ore  '  &c.  '  What  we  have  taken 
with  our  mouths'  &c,  '  Hasc  nos  Domine '  'May  this  Communion  O  Lord'  and  the  laft 
Prayer,  '  Placeat  Tibi  Sancla  Trinitas '  are  not  faid,  for  the  word  '  Sacrificium '  is  in  this 
laft,  but  on  this  Day  the  Sacrifice  is  not  offered  facramentally,  but  is  taken  as  having  been 
offered  on  another  day.  The  Prelate  having  communicated  in  filence  with  the  others  who 
may  wifh  to  do  fo,  let  the  fame  Prelate,  at  the  Altar,  with  his  Minifters  and  the  Choir,  two 
and  two,  fay  privately  Vefpers  with  the  Antiphon  (as  above  at  Sarum),  and  the  Poft  Com- 
munion '  Refefti  ;'  and  fo  let  Mafs  and  Vefpers  be  finifhed  together,  and  the  Prelate  leaving 
the  Altar,  let  the  Clergy  and  people  depart." 

The  Order  at  Rouen  was  (Migne,  53):  "The  Crofs  having  been  placed  in  the  Sepul- 
chre, let  there  be  faid  the  Antiphon,  'In  Pace'  &c,  'In  Peace  in  the  very  Same'  &c.  and 
the  Refponfory  '  Sepulto  Domino'  &c,  'The  Lord  buried'  &c.  Then  let  the  Minifters 
of  the  Crofs,  vefted  in  Chafubles,  bring  to  the  Altar,  with  Wine  not  confecrated,  the  Re- 
ferred Body  of  the  Lord,  where  let  It  be  incenfed  by  the  Prieft  ;  and  there  only  let  '  Let 
us  Pray'  'Preceptis  Salutaribus'  &c,  'By  Saving  Precepts'  &c,  up  to  '  Sed  libera'  &c, 
'  But  deliver  us  from  Evil '  &c,  be  faid  by  the  Prieft.  Let  '  Pax  Domini '  '  The  Peace  of  the 
Lord  '  be  filent,  for  Chrift  was  betrayed  by  a  kifs.  Afterwards  let  all  be  communicated, 
from  the  greateft  to  the  leaft.  Then  the  tablets  being  ftruck,  let  them  fay  Vefpers  feparately. 
Then  let  them  go  to  the  refection  of  Bread  and  Water,  and  let  them  return  to  Compline, 
which  they  fhould  fay  feparately." 

The  above-mentioned  fevere  faft  on  Bread  and  Water,  which  is  mentioned  in  the  fubfe- 
quent  Rouen  Office-Books,  is  defcribed  elfewhere,  though  not  in  the  Englifh  Books ;  e.g.  in  the 
Ordo  Romanus.  Alcuin  [De  Divin.  Off.  Ccena  Dom.)  "  Some  of  God's  fervants  faft  on  this 
night  to  the  Saturday  altogether  on  bread,  or  herbs,  or  vegetables,  or  lentils."     So  Durandus 
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{Lib.  vi.  c.  77) :  "We  feed  on  Good  Friday  on  only  one  food."  So  in  the  fourteenth  century 
MS.  {Harleian,  1001)  of  S.  Ofmund's  Confuetudinary  (77a)  :  "On  Holy  Saturday,  that  is, 
the  Vigil  of  Eafter,  let  not  the  Fart,  except  for  children  and  the  infirm,  be  broken." 

Lanfranc's  Rule  is  {Giles,  116)  :  "After  Vefpers,  Let  them  go  into  the  Refectory  and 
refrefh  themfelves  with  bread,  water,  and  raw  herbs  ;  but  let  the  food  of  the  brethren  be 
cooked  as  ufual  and  given  to  the  poor." 

Lanfranc  {ibid.)  directs :  "  Let  the  Prieft,  refuming  his  Chafuble  and  Stole,  and  the 
Deacon  his  Stole  with  Candles  and  Thurible,  go  to  the  place  where  on  Thurfday  the  Body  of 
the  Lord  had  been  depofited,  and,  after  cenfing  it,  deliver  it  to  the  Deacon  to  carry  back, 
the  Prieft  walking  laft  both  in  going  and  returning.  Let  all  adore  the  Body  of  the  Lord  on 
bended  knees.  When  It  is  placed  on  the  Altar,  Water  having  been  mixed  with  Wine  in  the 
Chalice,  and  the  Confeflion  faid  by  the  Prieft  and  Deacon,  after  a  fuppliant  Orifon  by  the 
Prieft  at  the  Altar,  let  him  cenfe  the  Body  of  the  Lord  and  the  Chalice,  then  in  a  moderate 
voice,  'Let  us  Pray'  (the  Lord's  Prayer  &c).  Then  the  Prieft  in  filence,  'Libera  nos  ' 
'  Deliver  us,  O  Lord  '  &c,  then  in  a  moderate  voice, '  Per  omnia  fecula  '  &c,  the  Choir  reply- 
ing '  Amen.'  Having  immitted  into  the  Chalice  as  ufual  a  Particle  of  the  Lord's  Body,  let  him 
communicate  himfelf  and  all  the  brethren,  without  the  Kifs  of  Peace.  Then  the  Orifon. 
After  which  let  them  go  out,  wafh  their  feet  with  warm  water,  and  put  on  their  fhoes,  and 
then  at  the  fignal,  let  them  return  into  the  Choir,  and  fay  Vefpers  in  filence,  after  which  the 
Refection." 

III.  Eastertide. 

Saturday,  the  Vigil  of  Easter,  at  Mattins,  let  the  Senior  begin  without  any  Prefaces 
the  Antiphon  on  the  Pfalms,  he  and  all  proftrating  themfelves,  "  In  peace,  in  the  very  Same  " 
&c.  and  the  reft,  with  the  lighting  and  extinguifhing  of  the  Candles  as  before.  The  three 
firft  Leflbns  are  from  the  Lamentations  of  Jeremiah,  fung  in  a  mournful  tone  by  three  Boys ; 
the  three  next  from  Homilies  of  Paul,  the  feventh  and  following  two  from  Homilies  of 
Venerable  Bede  on  the  Gofpel,  read  in  an  ordinary  manner,  "  In  the  end  of  the  Sabbath 
when  it  began  to  dawn  "  &c.  No  proftration  to  be  previoufly  made  becaufe  of  the  Gofpel 
following. 

At  Lauds,  after  the  Pfalms  followed  "  Benedidtus "  "  Kyrie  Eleyfon "  and  all  as  on 
Maundy  Thurfday  and  Good  Friday  {fee  ante,  p.  xxiii),  and  at  the  Hours  in  like  manner. 
On  this  Day  the  Church  fhould  have  its  Ornaments  uncovered,  except  the  Images  and 
Crofles,  which  are  not  to  be  uncovered  until  after  the  Refurrection  of  the  Lord  on  Eafter 
Day,  for  with  Chrift  all  the  Saints  arofe.  But  on  this  Day  all  the  Day  Hours  are  to  be 
faid  privately,  as  on  Good  Friday. 

"On  this  morning  early,"  fays  the  Sarum  Confuetudinary  {Harl.  MSS.  1001,  c.  77), 
"let  the  whole  Church  be  adorned.  Let  all  the  Clerks  who  ferve  the  Church  be  fhaven 
and  tonfured,  that  they  may  befeem  fo  great  a  Feftival.  Let  not  the  -Images,  however,  be 
adorned,  or  the  Crofles  uncovered,  until  juft  before  Mattins  on  Eafter  Day.  After  Sext  let 
the  Priefts  take  care  that  the  Altars  be  clothed  feftally,  in  a  feftal  manner,  to  fhow  forth  that 
this  Solemnity  is  one  of  ineffable  joy.  Let  all  the  Ornaments  be  brightened  up  and 
difplayed  in  the  moft  worthy  manner  poflible,  fo  that  efpecially  the  preparation  of  minds 
be  not  neglected  in  the  glory  of  fo  great  a  Refurrection."  To  the  fame  effect  the  other 
Rituals. 

None  being  finifhed,  New  Fire  fhould  be  bleffed  in  Proceflion  {ante,  201)  ;  which 
Benediction,  as  already  remarked,  according  to  the  Rouen  Rite  and  that  of  Lanfranc,  had 
previoufly  taken  place  alfo  on  the  preceding  Thurfday  and  Friday.  Then  fhould  follow  the 
Benediction  of  Perfumes  or  Incenfe  ;  then  alfo  that  of  the  Pafchal  Candle  and  of  the  Fonts, 
with  the  Litanies  {ante,  203).  Thefe  obfervances  are  fo  fimilar  in  all  the  Confuetudinaries 
and  Litanies  that  it  is  not  worth  while  noticing  the  variations,  which  are  unimportant. 

On  re-entering  the  Choir  let  the  Precentor  immediately  begin  the  Mafs  without  Rulers. 
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In  this  Mafs  all  who  read  or  ling  at  the  ftep  of  the  Choir  ought  to  be  in  White  ("in  Albis") 
like  the  Angels,  who  are  faid  to  have  appeared  in  White,  and  the  Minifters  of  the  Altar 
ought  to  be  feftively  veiled  in  Dalmatics  and  Tunics.  "  Let  him  begin  with  '  Kyrie 
Eleyfon.'  Whilft  this  is  being  fung  let  the  Precentor,  or  his  Collateral,  enjoin  '  Gloria  in 
Excelfis '  to  the  officiating  Prieft.  Whilft  '  Gloria '  is  being  fung — and  this  fhould  be 
beautifully — let  all  the  Bells  be  rung  '  in  claffico,'  becaufe  this  Night  of  the  Lord's 
Refurrection  is  illuminated  fo  wonderfully  by  a  great  and  angelical  Light.  Let  the  Hymn, 
'  Gloria  in  Excelfis '  be  moft  devoutly  celebrated,  becaufe  thofe  who  were  in  the  darknefs 
of  their  fins  are  returning  to  the  Light  of  Virtue,  and  thofe  whom  the  Devil  poffefTed  the 
Holy  Ghoft  now  inhabits."  After  the  Epiftle  (to  be  reard  in  the  Pulpit  or  Ambo)  let  three 
Clerks  {aliter  two)  of  the  Superior  Rank  {aliter  of  the  Second  Rank)  in  the  Pulpit  or  Ambo 
ling  "  Alleluya  "  and  the  Choir  repeat  the  fame  to  the  end.  Let  the  Clerks  fing  the  Verfe 
"  Confitemini  "  "  Let  us  confefs  unto  the  Lord  "  and  let  the  Choir  finifh  with  a  Cadence. 
Then  let  the  Clerks  begin  again  the  "  Alleluya "  without  a  Cadence.  Next  let  the  Tract 
follow,  to  be  fung  whole  and  entire  by  two  of  the  Second  form  in  black  Copes  at  the 
ftep  of  the  Choir,  the  Choir  fitting  and  repeating  each  Verfe  of  the  Tract.  Tratt 
"  Laudate  Dominum  "  "  Praife  the  Lord,  all  ye  heathen  "  &c,  which  fhould  be  fung  thus 
whenever  it  is  fung.  Whilft  "Gloria  in  Excelfis"  is  being  fung  let  all  genuflect  and  throw 
off  their  black  Copes,  lay  them  down,  and  appear  in  Surplices.  Let  the  Prieft  alfo  who 
executes  the  Office  of  the  Mafs  lay  afide  the  Chafuble  which  he  has  worn  at  all  the  prayers 
after  the  Confecration  of  the  Pafchal  Candle,  and  put  on  a  feftal  Chafuble,  and  let  the  other 
Minifters  be  attired  feftively,  and  then  firft  at  the  Altar  let  him  fay  the  "  Confeflion."  The 
Tract,  "  Laudate  "  &c.  finifhed,  let  the  Deacon  and  Subdeacon  proceed  down  the  midft  of 
the  Choir  in  the  ufual  mode,  without  a  Crofs,  to  read  the  Gofpel  (Matt,  xxviii.)  "In  the 
end  of  the  Sabbath "  &c.  preceded  by  two  Cerofers  with  wax  tapers  extinguifhed  and 
without  Incenfe,  becaufe  in  the  hearts  of  the  women  light  was  ftill  wanting  before  our 
Saviour  had  arifen  from  the  dead,  and  had  not  yet  appeared  to  them,  for  "  whilft  it  was  yet 
dark  "  they  came  to  the  Sepulchre.  On  this  Day  "  Sanctus "  fhould  be  faid  folemnly,  the 
Prieft  pronounce  the  "  Pax  Domini "  &c.  the  Choir  refponding  "  Et  cum  fpiritu  tuo," 
"And  with  thy  fpirit  ;"  but  neither  "Credo"  nor  the  "  Offertorium  "  nor  "Agnus  Dei" 
nor  the  "Communio"  are  recited,  nor  is  the  "Pax"  given,  to  defignate  the  doubting  of  the 
women  ;  for  Mary  did  not  believe  Him  to  be  the  true  God,  nor  that  He  could  take  away 
the  fins  of  the  world  Whom  fhe  fuppofed  had  been  carried  off  by  theft.  Afterwards,  whilft 
"  Sanctus "  is  being  fung,  let  the  Bells  be  rung  for  Vefpers  as  in  Double  Feafts,  fo  that  after 
"  Per  omnia  fecula  feculorum  "  "  Throughout  all  ages  of  ages "  following  the  Lord's  Prayer,  the 
"  clafficum "  fhould  found.  "  Agnus  Dei "  and  the  giving  the  Pax  being  omitted,  let  a 
fhort  interval  be  made,  and  then  Vefpers  be  begun  feftally  [without  Rulers,  without  ringing 
of  Bells,  Mijfale\  without  "  O  God,  make  fpeed  "  &c,  by  fome  one  of  the  Superior  Grade  in 
a  loud  voice  on  the  fide  of  the  Choir.  Antipbon  "Alleluya"  upon  the  Pfalm  "Laudate 
Dominum"  "Praife  the  Lord,  all  ye  heathen"  &c.  The  Pfalm  finifhed,  with  "Gloria 
Patri"  and  "  Sicut  erat "  let  the  aforefaid  Antiphon  be  fung  through  (four  times)  with 
great  veneration  and  exultation,  and  be  concluded  with  a  Cadence  ;  for  no  Cadence  is  fung 
at  Vefpers  or  Mattins  from  Maundy  Thurfday  until  Saturday  before  EafterDay. 

This  finifhed  forthwith,  let  the  Antiphon  upon  "  Magnificat  "  be  begun  by  the  more 
excellent  Perfon  on  the  Choir  fide  next  after  him  who  celebrates,  but  it  fhould  not  be  fung 
through  by  the  Choir  before  the  intonation  of  the  Pfalm  itfelf.  J?itipbon  "  Vefpere  autem 
Sabbati  "  &c,  "  In  the  end  of  the  Sabbath  "  &c,  ending  with  Alleluya.  After  "  Magnificat  " 
"  The  Lord  be  with  you"  "And  with  Thy  fpirit"  "Let  us  Pray"  ;  and  then  inftead  of  the 
Collect  the  Poll:  Communion  is,  "  Spiritum  nobis  Domine  "  &c,  "  Pour  into  us,  O  Lord,  the 
Spirit  of  Thy  Charity"  &c,  with  "  Ite  Miffa  eft"  inftead  of  "  Benedicamus  "  fung  by  the 
Deacon  with  the  notes  of  Alleluya.     And  fo  Vefpers  and  the  Mafs  end  together. 

At  Compline  let  the  Antiphon  on  the  Pfalms  and  "Nunc  Dimittis"  be  begun  in  the 
Superior  Grade.     The  Collect  "  Spiritum  nobis "  &c.     At  this  Compline,  and  up  to  Low 
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Sunday,  "  Converte  nos"  &c,  "Convert  us,  O  God  our  Saviour"  is  omitted,  the  Office 
beginning  with  "O  God,  make  fpeed"  &c. 

The  Hereford  Rite  is  very  fimilar.  "  In  the  meanwhile  let  the  Bifhop,  putting  on  his 
Chafuble,  with  his  Minifters  approach  the  Altar,  and  after  the  Confeffion  begin  '  Kyrie 
Eleyfon.'  Let  all  the  wax  candles  be  lit  throughout  the  Church,  and  the  Ruler  of  the  Choir 
begin  feftively  •  Kyrie  Eleyfon.'  Then  '  Gloria  in  Excelfis '  when  all  the  Bells  fhould  be 
rung.  Let  the  Bifhop  fay  '  The  Lord  be  with  you '  Orifon  *  Deus  Qui  hanc  '  &c,  *  God, 
Who  this  moft  Sacred  Night '  &c.  Let  the  Epiftle  and  Gofpel  be  read  in  the  Pulpit.  Let  two 
Canons  with  a  loud  voice  in  Silken  Copes  ling  out  '  Alleluya  '  '  Confitemini '  '  Let  us  confefs 
unto  the  Lord '  &c.  Whilft  they  are  ringing  this,  let  all  throw  off  their  black  Copes,  and 
after  '  Alleluya  '  refume  them.  Let  two  Prieft  Vicars  in  black  Copes  ling  the  Tradl,  '  Praife 
the  Lord,  all  ye  heathen.'  The  Offertory  fhould  not  be  faid,  but  the  Secreta,  •  Pax  Domini ' 
(but  not  '  Agnus  Dei ' ),  are  to  be  faid  ;  and  after  an  interval,  Vefpers  fhould  be  begun 
feftally.  '  Alleluya  '  (four  times).  Pfalm  '  Laudate  Dominum  omnes  '  '  Praife  the  Lord  '  as 
above.  The  Antiphon  upon  '  Magnificat '  '  Vefpere  autem  '  '  In  the  end  of  the  Sabbath  ' 
the  Orifon  '  Pour  into  us,  O  Lord '  &c,  preceded  by  '  The  Lord  be  with  you '  and  fo  let  the 
Mafs  and  Vefpers  finifh  together." 

The  York.  After  the  Trine  Litany  "  Then  let  the  Ruler  of  the  Choir  begin,  '  Kyrie 
Eleyfon '  thrice,  &c,  then  let  the  Prelate  with  feven  or  five  Deacons  all  in  Dalmatics,  and 
as  many  Subdeacons  in  Tunicles  feftively  apparelled,  two  Cerofers  and  Thurifers  preceding, 
enter  to  the  Altar  and  fay  the  Confeffion  and  the  reft.  The  Kifs  of  Peace  fhould  not  be 
given,  but  the  Altar  be  cenfed  as  ufual ;  let  '  Gloria  in  Excelfis '  follow,  and  whilft  '  And  in 
earth  Peace  '  is  faid,  let  the  '  clafficum  '  be  rung  ;  then  with  '  The  Lord  be  with  you '  the 
Orifon  '  God  Who  this  moft  Sacred  Night '  &c.  The  Epiftle  in  the  Pulpitum  ;  after  which, 
in  the  fame  place,  let  two  Vicars  in  White  Copes  at  the  beck  of  the  Sub-Precentor  fing  out, 
'  Alleluya,'  which  begun,  let  the  Choir  put  off  their  black  Copes  and  finifh  the  Mafs  in  Sur- 
plices, and  thenceforward  continuoufly  up  to  the  following  Wednefday  (and  thenceforward 
in  every  Double  Feaft  up  to  Compline  in  the  Day  of  the  Nativity  of  the  Virgin)  let  the  Choir 
go  out  of,  and  come  into,  the  Church  in  Surplices  only.  Choir :  '  Alleluya.'  The  Vicars 
the  Verfe,  '  Confitemini '  &c.  The  Choir  :  '  Alleluya.'  Next  fhould  follow  the  Traft, 
•  Laudate,'  '  Praife  the  Lord,  all  ye  heathen  '  &c,  fung  by  two  Rulers  of  the  Choir  in  Silk 
Copes  in  the  Pulpit,  the  Choir  ftanding.  The  Gofpel  fhould  be  read  in  the  Pulpit  '  In  the 
end  of  the  Sabbath  '  &c.  There  is  neither  '  Credo  '  nor  any  Offertory  ;  but-  '  The  Lord  be 
with  you '  fhould  be  faid,  and  the  '  Secreta '  and  Preface,  '  Agnus  Dei,'  and  the  '  Pax,'  fhould 
be  omitted  ;  and  the  greater  Perfons  having  communicated,  let  the  Precentor  begin  Vefpers 
with  '  Alleluya  '  (four  times),  then  '  Praife  the  Lord,  all  ye  heathen,'  and  the  reft  of  Vefpers 
with  '  The  Lord  be  with  you,'  and  *  Ite  Miffa  eft.' " 

The  Exeter  Rite  is  this  : — "  This  finifhed,  let  the  Mafs  be  begun  by  the  Precentor  in 
his  ftall  '  Kyrie  Eleyfon.'  In  the  meanwhile  let  the  Prieft,  taking  a  White  Chafuble,  and 
Deacon  and  Subdeacon  wearing  the  fame  fuit,  let  the  Prieft  approach  the  Altar  and  fay 
'  Confiteor '  and  the  reft,  but  not  giving  the  Kifs  of  Peace.  Then  let  him  cenfe  the  Altar  as 
ufual.  The  laft  '  Kyrie  '  finifhed,  let  the  Prieft  begin  'Gloria  in  Excelfis'  then  let  all  genu- 
flect, kiffing  the  forms  and  throwing  off  their  black  Copes,  then  let  all  the  Bells  be  rung  •  in 
Clafficum '  whilft  the  Choir  is  finging  '  And  in  earth  Peace  ; '  then  the  Prieft  with  '  The 
Lord  be  with  you '  '  God  Who  this  moft  facred  Night '  &c.  The  Epiftle  in  the  Pulpitum  ; 
which  read,  let  two  Clerks  of  the  higher  grade  in  Silken  Copes  in  the  fame  place  fay, 
'  Alleluya.'  The  Choir :  the  fame.  Verfe  :  '  Let  us  Confefs  '  &c.  Trail :  *  Praife  the  Lord  ' 
Verfe  '  Since  there  is  confirmed  upon  us '  &c.  which  two  Verfes  are  to  be  faid  by  two 
Clerks  of  the  Second  form  in  black  Copes  at  the  ftep  of  the  Choir.  Let  the  Deacon  and 
Subdeacon  now  proceed  in  the  ufual  mode,  without  Crofs,  to  read  the  Gofpel,  two  Cerofers 
with  extinguifhed  candles  following,  '  In  the  end  of  the  Sabbath,'  in  the  Pulpit.  Next  let 
the  Prieft  turn  to  the  people  with  •  The  Lord  be  with  you '  and  '  Let  us  Pray '  and  the 
Orifon.    No  •  Offerenda,'  but  a  Proper  Preface ;  let '  Sanclus '  be  faid  folemnly,  but  no  '  Agnus 
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Dei '  nor  let  the  '  Pax '  be  given ;  but  after  an  interval  let  Vefpers  be  begun  feftally  (without 
Rulers  and  without  'O  God,  make  fpeed')  by  a  Senior,  with  the  Antiphon  '  Alleluya.' 
Pfalm :  '  Praife  the  Lord  '  &c.  Antiphon  :  '  In  the  end  of  the  Sabbath  '  with  '  Gloria  Patri.' 
To  finifh  the  Office  let  the  Prieft  fay  '  The  Lord  be  with  you  '  '  Let  us  Pray '  '  Pour  into 
us,  O  Lord  '  &c.  The  Deacon  '  Ite  Miffa  eft.'  Let  Compline  be  faid  with  '  O  God,  make 
fpeed'  'Gloria  Patri'  and  the  reft  as  ufual,  with  'Alleluya';  the  Pfalms  finifhed  with 
'  Gloria  Patri '  as  ufual.  Afterwards  let  all  the  Croffes  and  Images  in  the  Church  be  un- 
covered before  the  Proceffion  before  Mattins  on  Eafter  Day." 

John  of  Avranches  details  the  Rouen  Rite  : — "  Let  '  Kyrie  Eleyfon  '  follow ;  after  '  Gloria 
in  Exceliis  '  let  the  Altar  be  incenfed,  and  whilft  all  the  Bells  are  founding,  let  it  be  finifhed 
in  a  high  tone.  The  Orifon  faid  and  the  Lection  read,  let  Two  in  Copes  in  the  Pulpit  fing 
aloud  'Alleluya'  '  Confitemini '  ;  which  finifhed,  let  two  of  the  Seniors  in  Albes  fing  the 
Tracl  '  Laudate  Dominum  omnes '  &c.  ;  by  this  is  fignified  the  Sabbath,  and  by  '  Alleluya  ' 
which  follows  the  Tradt,  the  firft  life  not  eternal,  but  lapfed  into  trouble.  By  '  Alleluya ' 
glory,  and  by  the  Tradt  lamentation  is  figured.  By  the  Gradale,  which  follows  '  Alleluya  ' 
the  fix  ages  of  this  world  through  which  we  arrive  at  eternal  life.  By  the  Odtave  of  the 
Sabbath,  in  which  two  'Alleluyas'  are  fung,  and  the  double  glory  of  body  and  foul  is  fig- 
nified, is  expreffed  the  Octave  of  beatitude  which  fhall  abide  without  any  forrow  eternally.  The 
Gofpel  read,  neither  'Credo'  nor  the  Offerenda  follow,  but  'The  Lord  be  with  you' 
Choir  'And  with  Thy  fpirit '  ;  'Let  us  pray'  alfo  being  faid  over  the  Oblations,  and  '  Vere 
Dignum '  '  It  is  very  meet,  right '  &c.  The  Office  of  the  Mafs  is  celebrated  as  ufual.  The 
Prieft  fays  'Pax  Domini'  but  the  Peace  is  not  received,  neither  'Agnus  Dei'  nor  the  '  Com- 
munio '  follow,  but  the  people  and  Clergy  being  communicated,  let  Vefpers  begin  with  one 
Pfalm  'Laudate  Dominum  omnes'  and  the  Alleluyatic  Antiphon.  Then  let  the  Prieft  begin 
the  Antiphon  'In  the  end  of  the  Sabbath'  then  '  Magnificat'  and  let  the  Altar  be  incenfed. 
Let  the  Office  end  with  the  Poll:  Communion.  On  this  Saturday  Perfumes  ("Thymiamata") 
are  offered  according  to  the  Roman  order,  which  fignifies  the  fweet  fpices  prepared  by  the 
women  ;  that  neither  the  Offerenda  nor  '  Agnus  Dei '  are  fung,  defignates  the  filence  of  the 
women  who,  ftruck  with  fear,  told  fecretly  the  Lord's  RefurredHon  ;  but  '  Sandtus '  the 
Angels'  fong,  is  faid  becaufe  they  were  not  filent,  but  proclaimed  the  Lord's  RefurredHon  to 
the  women.  Let  the  Deacon  fay  '  Ite  Miffa  eft'  and  the  people  'Deo  gratias.'  Then  after 
a  Refponfory  and  Verfe,  let  Incenfe  be  bleffed.  After  the  meal  let  them  return  to  Compline, 
like  Vefpers  to  be  faid  without  Chapter  or  any  Verfe.  Let  'Nunc  Dimittis'  with  the 
Alleluyatic  Antiphon,  follow,  and  the  whole  be  finifhed  with  the  Orifon." 

According  to  Lanfranc's  Rule  (Giles'  Ed.  119)  "All  the  Candelabra  and  Lights  before 
and  around  the  Altar  being  lit,  let  all  the  Bells  begin  to  found  to  the  end  of  '  Kyrie.'  Let 
the  Precentor  give  Copes  to  thofe  who  are  to  fing  '  Alleluya  '  and  the  Tradi ;  after  '  Kyrie  ' 
let  the  Prieft  begin  '  Gloria  in  Excelfis.'  Let  the  Gofpel  be  read  without  Candles,  but  with 
a  Thurible.  In  this  all  the  principal  Monaftic  Churches  which  are  authoritative  in  our  time 
agree;  fo  alfo  that  neither  'Offerenda'  'Agnus  Dei'  nor  the  '  Communio  '  be  faid,  but  all 
the  reft  feftively.  Let  two  fmall  bells  found  for  Vefpers  as  in  Great  Feftivals,  then  '  Ite 
Miffa  eft'  and  'Deo  Gratias.'  After  this  (differing  from  the  Secular  Rite)  all  the  Bells  were 
founded,  firft  two  and  two,  and  then  all  together,  and  Vefpers  were  folemnly  proceeded  with 
as  a  feparate  Office." 

Easter  Day. 

On  Eafter  Day,  before  Mattins,  and  before  Ringing  the  Bells,  let  all  the  Clerks  and  Laity 
affemble  in  the  Church,  and  let  all  the  Lights  throughout  the  whole  Church  be  kindled.  Then 
let  the  Bifhop  and  Dean,  or  Two  of  the  more  excellent  Prefbyters  in  Surplices,  with  Two 
Cerofers  and  two  Thuriblers  in  Albes,  the  Clergy  and  whole  Choir  ftanding  around,  approach 
the  door  of  the  Sepulchre,  and  having  firft  incenfed  the  fame  Sepulchre  with  great  venera- 
tion (that  is,  genuflcdling  and  with  reverence),  forthwith,  after  the  Incenfing,  fet  down  the 
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Lord's  Body  privately  upon  the  Altar.  Then  taking  up  the  Crofs  again  from  the  Sepulchre, 
the  Clergy  and  people  in  the  meanwhile  genuflecting,  let  the  more  excellent  Prefbyter  begin 
the  Antiphon  "  Chriftus  refurgens  "  &c,  "  Chrift  arifing  again."  Let  the  Choir  purfue  it 
"  A  mortuis  "  &c,  "  From  the  dead  dieth  no  more  "  &c,  to  the  end.  Whereupon  let  the 
Proceflion  go  forth,  ifluing  from  the  South  door  of  the  Preibytery,  and  returning  through  the 
midft  of  the  Choir,  with  the  aforefaid  Crofs  taken  out  of  the  Sepulchre  between  the  afore- 
faid  two  Priefts  reverently  carried  upon  their  arms,  with  Thuriblers  and  Cerofers  preceding, 
through  the  North  door  of  the  Prefbytery,  going  forth  to  fome  Altar  (the  Altar  of  S.  Martin 
at  Sarum)  on  the  North  fide  of  the  Church,  the  Choir  following  without  change  of  drefs, 
the  more  excellent  Perfon  preceding  {aliter,  the  lefler  perfons  preceding,  neverthelefs,  fo 
that  the  two  more  excellent  follow  at  the  end  of  the  Proceflion),  finging  the  aforefaid 
Antiphon. 

The  Body  of  the  Lord  having  been  fet  down  upon  the  Altar  in  a  Pyx,  in  the  cuftody  of 
the  Sub-treafurer,  he  fhall  immediately  place  it  in  that  Pyx  in  the  Tabernacle  {aliter,  which 
hangs  at  that  ftation),  and  then  all  the  Bells  of  the  Church  fhall  be  rung  "  in  claflico." 

The  Crofs  having  been  brought  as  aforefaid  to  the  aforefaid  Altar,  let  the  Choir  reply 
"  Alleluya,  Alleluya."  The  Antiphon  ended,  let  there  follow  by  the  whole  Choir  the  Verfe 
"  Dicant  nunc  Judaei"  &c,  "Let  the  Jews  now  fay"  &c,  ending  with  two  "Alleluyas." 
This  being  finifhed  by  the  whole  Choir,  let  the  more  excellent  Perfon  fay  in  his  ftation, 
turned  to  the  Altar  "  Surrexit  Dominus"  &c,  "The  Lord  hath  rifen  again"  &c,  and  "Who 
for  us  hung  on  the  Crofs,  Alleluya."  Let  the  fame  more  excellent  Prieft  fay  the  Collecl, 
without  "  Let  us  pray  "  "  Deus  Qui  pro  nobis  "  &c,  "  God  Who  for  us  willedft  Thy  Son  to 
undergo  the  fuftering  of  the  Crofs  "  &c,  without  "Dominus  vobifcum"  either  before  or 
after.  The  Collecl:  finifhed,  let  all  with  joy  genufledl:  there  and  adore  the  Crofs,  firft  the 
more  dignified  Perfon,  and  then  let  them  return,  without  any  Proceflion,  into  the  Church. 
This  done,  let  all  the  Crofles  and  Images  throughout  the  whole  Church  be  uncovered  by 
the  moft  dignified  Perfons,  and  let  the  Bells  be  rung  for  Mattins,  as  in  Principal  Double 
Feafts. 

On  this  Day,  and  thenceforward,  Mattins  fhould  begin  in  the  ufual  manner  with  "  O 
Lord,  open  Thou"  &c.  The  Invitatory  fhould  begin  with  "Alleluya,"  but  there  is  no 
Hymn,  nor  throughout  the  week. 

The  Breviary  does  not  mention  this  Proceflion  with  the  Crofs  from  the  Sepulchre  to  the 
Northern  Altar. 

The  Exeter  Rite  is  this  : — "  On  Eafter  Day,  at  the  dawn  of  day,  before  the  ringing  the 
Bells,  and  even  before  Mattins,  let  all  the  Clerks  and  Laity  aflemble  at  the  Church,  and  let 
all  the  Lights  be  lit  throughout  the  Church.  Let  the  Bifhop  and  Dean,  or  other  two  of  the 
more  dignified  Perfons  .prefent,  in  Surplices,  with  Cerofers  and  Thuriblers  clad  in  Albes, 
approach  the  Sepulchre,  with  the  whole  Choir  ftanding  around,  and  a  devout  genuflection 
made  and  the  Sepulchre  firft  incenfed,  let  them,  with  great  veneration,  taking  up  the  Body 
of  the  Lord,  depofit  it  privately  on  the  Altar.  Alfo  taking  up,  with  genufledtion,  the  Crofs 
from  the  Sepulchre,  let  the  Bifhop  and  Dean,  if  prefent,  if  not,  let  the  Dean  with  another 
more  excellent  Perfon,  in  a  high  voice,  begin  the  Antiphon  with  the  Verficle  ;  and  then  let 
all  the  Bells  be  rung  '  in  claflico.'  And  fo,  with  great  veneration,  let  the  Crofs  be  folemnly 
carried  between  them  upon  their  arms,  Thuriblers  and  Cerofers  preceding,  ifluing  through 
the  Southern  gate  of  the  Prefbytery,  going  round,  and  returning  through  the  midft  of  the 
Choir,  the  Choir  following  without  change  of  drefs,  that  is,  in  black  Copes,  to  the  place 
provided,  the  more  excellent  Perfons  preceding.  The  Antiphon  finifhed,  with  its  Verfe 
by  the  whole  Choir,  let  the  more  excellent  Perfon  in  that  ftation  before  the  Altar,  turned 
to  the  Clerks,  fay  this  Verfe  *  The  Lord  hath  rifen  again '  &c.  Refponfe  *  Who  for  us 
hung'  &c,  'Alleluya'  with  the  Orifon,  'God  Who  for  us'  'The  Lord  be  with  you'  neither 
preceding  nor  following,  ending  '  Through  Chrift  our  Lord  &c.'  The  Orifon  finifhed,  let 
all  with  joy  genufledl:  there  and  adore  the  Crofs,  the  more  dignified  Perfons  firft.  In  the 
meanwhile  let  the  Bells  be  rung  for  Mattins,  and  this  done  let  all  the  Clerks  go  into  Choir, 
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and  there  praying  fecretly,  await  till  Mattins  be  begun,  which  fhould  be  after  the  manner 
of  Double  Feafts,  but  no  Hymn  is  to  be  fung  during  the  whole  week ;  the  Mafs  as  in  other 
Principal  Double  Feafts." 

According  to  John  of  Avranches  {Migne,  53)  on  Eafter  morning,  at  the  tenth  hour  of 
the  night,  let  a  few  Clerks,  vefted,  approach,  and  honourably  taking  up  the  Crucifix,  with 
Incenfe  and  perfume,  and  finging  the  Antiphon  "  Surrexit  Dominus  de  Sepulchro"  put  it  up 
in  its  proper  place.  Then,  all  the  Bells  founding,  let  them  open  the  doors  of  the  Church, 
and  begin  Mattins.  There  were,  however,  only  two  Rulers  of  the  Choir,  but  four  Clerks 
to  fing  the  Invitatory.  Let  the  Deacon  wear  a  Dalmatic,  and  the  Altar  be  incenfed  at  "  Te 
Deum"  and  after  every  Refponfory.  Let  the  Antiphon  on  "  Benediftus "  be  repeated  thrice. 
The  Collecl  ended,  let  the  Cantores  blefs  God  with  thankfgiving.  After  Terce  let  there  be 
a  Proceffion  in  the  Cloifter  and  around  the  Church,  and  the  Refponfory,  "  Mary  Magdalene  " 
&c,  or  fome  other  Proceffional  Antiphon  of  the  Day  be  fung.  Then  "  Sedit  Angelus  " 
"  The  Angel  fate  "  fo  that  it  be  finifhed  and  the  Verfe  fung  before  the  Crucifix  ;  which 
finilhed  let  them  return  finging  "  Chriftus  refufgens  "  "  Chrift  rifmg  again  "  into  Choir,  and 
complete  the  Service  of  the  Day. 

The  Vefpers  fhould  be  with  Proceffions  {as  above,  207-8),  with  the  Alleluyatic  Antiphon 
on  "Laudate  pueri  Dominum"  &c.  On  the  Saturdays  at  Vefpers,  and  Sundays  at  Mattins, 
from  thence  to  the  Nativity  let  there  always  be  a  Proceffion  {fee  p.  208).  At  thefe  Vefpers 
the  Antiphon  on  "  Magnificat"  fhould  be  repeated  thrice. 

Lanfranc's  Eafter  was  celebrated  "more  monachorum"  {Giles'  Ed.  120),  but  all  the  Bells 
were  rung  before  Mattins,  then  two  and  two.  Four  in  Copes  fang  the  Invitatory  ;  Incenfe 
after  the  Leffons  ;  Proceffion  to  the  Crucifix  after  Lauds  and  Vefpers,  throughout  the  whole 
week. 

It  is  here  to  be  obferved  that  the  whole  of  the  foregoing  forms  of  Worfhip  and  Ceremonial 
are  detailed  nearly  totidem  verbis  in  the  "  Ordo  Romanus,"  publifhed  by  Hittorp  (1.  72,  et 
feq.),  and  referred  by  him  to  the  times  of  Pepin  and  Charlemagne  {circa  a.  d.  750),  when  they 
were  introduced  into  Gaul,  having  been  long  before  the  fettled  ufages  of  Rome  ;  probably 
before  and  from  the  time  of  S.  Gregory.  Amalarius  and  the  other  Liturgical  writers  com- 
ment upon  them,  and  point  out  their  variations  from  the  Gallican  Rite,  which,  after  all, 
were  not  many.  As  we  know  for  a  certainty  from  Beda  and  other  writers  that  the  Englifh 
Church  received  her  forms  of  worfhip  from  S.  Gregory  and  his  fucceffors  in  the  times  of  the 
early  Anglo-Saxons,  it  is  moft  probable  that  the  Divine  Offices  as  above  detailed,  for  the 
three  days  before  Eafter,  were  in  ufe  in  England  even  before  they  were  fo  praclifed  in  France. 


THE     END. 
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